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Introdqujoﬂ

The essay seeks to initiate largew«scale concern and:
discussion among scholars of social and political: theoky on - - .
an as yet insufficiently acknowledged problem in African
intellcctual history.

african students of sociology, history, ecenomicgs, . L. .-
political science, and phileosopghy are introduced to sets of i <o
names 1nd theoretlcal prop051t10ns ot the nature of human  ' .
5001ety and the dlrectlon of social develoPment. BUT THEY FIND
THAT. LRRICAN. NAMES ANDﬁIDEﬂS ARE SCiLRCELY iNCLUDED IN- ANY. SUCH
DISCUSoIUNSo why 15 this so Mlght 1t be thgt Afr1cans have not
contributed to the morld's stock of what Chambllss (1981 L26)
calls meaningful social knowledge.

It nay well be granted that African students appear unsure
about which African names and ideas they wish to see incorporated
in the study of social and political thought. slthough some have
their own idols on the intellectual and political fields {such
as Nkrumah, Nyerere, ﬁzikiwe, Senghor, Cabral, Fanon, etc.},

they remain vague and unclear as to the theoretical status of
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the works of such favourites. 1f indeed Africans have offered thoughts
on the nature of sccial arrangements, then perhaps in searching for
such thowvghts for systematic codification and evaluation, we might ask
the following questions: (a) what have been the objects of their
speculation, and what questions have been asked? (b) What methods. have
been employed to answer these questions? (¢} what sorts of answers have
been given?

agreed
It is generally/that, in any serious!study:gf philosophers and
philosophies,.gigse are the central queétions for critical analysis
(cf. Russell 1961; Klapp 1973; Chambliss 1954} .

The inability of students to point to any African thinkers of
significance in the history of social theorizing, seems to me to be
related to a number of factors integral to the nature of African
social structure and traditional systemsof thought. These factors
include the tradition of oral communication by which men of wisdom
in traditional society usually expressed their ideas. This assertion
is itself subject to considerable debate, as we shall see in a
subsequent section of this paper. Nevertheless, literacy has usually
been seen as a pre-requisite for the systematic collation and analysis
of thought systems.on the nature of society: 'Thefrecordfof hwnan
though awaited the development of the written word, and wise men with
the truth on their lips have died and been fdrgotten, simply because
they left nothing tangible that endured’ {(Chambliss 1954:8). Thus,

Chambliss finds it imperative to begin his study of social thought
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of aspects cf soclal structure were often nrov1ded in the ;orm ‘of
hallowed r;thology and legends, the authentlclty and loglcal

coherence of such 1nterpretat10ns were not only doubtful, qu also
dlfflcult to analyse empl“lcally

Thus, when 1t is clalmed in some (natlonallstlcally 1nap1red)
. "‘f‘i',-"' TS - -t rﬂ,.—,'- - .

quarters that 1t is Afrlcans who ploneered the pfogress of

1nte11ectua1 development in the world (cf. the dlscu551on of Mazrul,
R "1' Ir" .
1966}, other Afrlcans do nat share such clalms. The late Ghanalan

T

emlnent 301ent15t and meu;cal practltloner, ?aphael Armattoe (1973 95)

could +hus poetlcally prusent what appeared to hlm to be features of

the afrlcan mind:

Deep down the black man's mind there is nothing new
Or-bright, save midnight darkness and despair;
We tell you this, we are the onecs who dare
. For werhaye learnt the magic spells ithat; fow
Have heard or known. There's horror stacked far you
 Behind the blackman's mind, The brain.that'!s there
The cruel homicidal sun flays bone bare,
Then chars the simple dreg on ashen hug..
Oh! if ours be the calm before the storm,
Then:this dark sullen cloud may break.with. sun.
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But not in our days. Mo, not in cur days!

No mortal wit may chaznge hils:ghape’ or-form,

Or make the blackman's thoughtless life of fun
. Fit him to breed aught but a servilé race.’ '

Again, Orrin Klapp (1975 150) , recalllng Robert Hedfleld‘s model

of the folk society: (T941), has noted of tradltlonal, folk socletles.

Almost everythlng is organlzed by klnshlp,
"a constellation of familial relationships'.
Hence all relationships are personal - there
is no objectivity. The society is socred and
its world is also sacred. In such = world,
of course, there is no scientific thinking
nor secular values of the market place.’

Of course not all afrlcan scholars would awree w1th the"latq

Armattoe's characterlzatlon of the Afrzcan nlnd and 1t:ucoﬁﬁents,
a toplc whloh deserves more lengthy and serious treatment than hes
hztherto been done. -

ﬂfrac;n Students arc not saying that the names and 1deas that
are encountered 1ﬂ the hlstory of phllosnpuyand the 5001al sc1ences
in the wbat are not great names. Due acknowledgement is glven to
such wrlters as Plato, Arléfotle, Rogar and rrancls Bacon, Roussean,
Locke and modern social thlnkers such as Comto, Spencer, Marx, Weber,
Pareto, Durkheim, Parsons, and Elias. And, for what they are worth,
attempts are madé_in'iectures ana:piagé discussions in African
uni%érsities to cogitate on those.é§§eqts or models of society in

the writings of these thinkers which might provide useful amalytical

perspectivés for the study of African social and political structurgs.



The worry of African students apnears to be this: might it
not be the case that there have been Alrican thiqkéré.éléo who have
contributed to the ppoéress_§f §§te11ectual dé#é;égménﬁ'in the roalm
of soc1al thinklngf in what respects might one contend wlth ques

ALy sl

Conyers (1972 1?3), for 1nstance, that 'Ibn Khaldhun (the fqnls-born
T

Maghreb phllosqher of hlstory, who l1Ved between 1332 and 1406) has

as much claim as any other ona persoa to- be called the father of

sociology', and that

'Desplte the tendency to associate the development
of sociology with western phenomena and Europesn
scholars, many scholars feel that this bias has
prompted us to "look awsy'' from Africa and Asia,
thereby further encouraging an error which is
“getierally prevalent ii western cultliré®.

Perhaps, fuch of the ébﬂifd#eré$;ﬁight be located in the often
unclear senses in which 'intellectual development' and ‘sccial
thought' are concéptualized and inderstood. But more of this later.

‘. On one hand; it might bd“possible to respond to such query of
African students; by asserting simply that such students (and some
of :their enthusiastic lecturers, not to menticn self<assertive
politiciang of newly independent countries) are indilging in cultural
nationatism in their quest for the inclusion of sfricans - and their
ideas - in’ global ‘intellectual history ‘and comparatlve socmal theorv.-
We might perhsps ‘say then that parading in tradltlonal toga and
other ‘attire and symbols in the corriddrs of the United Nations ond

other iErnatidial gatherings, is different, and should be so
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distinguished, from securing a place on the world map of intellectual
history. The corollary might then be to say that membership in the
republic of letters is not achieved by head counting or majority
votes. Or, as Inkeles and Smith (1974:3) ncte in connec¢tion with
modernization process in the Third VWorld, 'diplomatic rccognition and
membarship in the Ynited Nations do not crezie s nstion state'.

On the other hand, it might be seriously argued that perhaps
such exclusion of African thinking from the analysis of mainsgtream
social thought derives from the fact that, for a very long time,
there were really no known, i.e. documented, hfrican disquisitions
of theoretical value thet might be incorporated in the serious study
of social or political theory. Recenplj, however, attempts have been

made to examine what there is that misht - or might not - be said te

pass for African systems of social thinking (cf, Otite 19783 Echeruo
19745 J. O'Connell 1963; Marais 19723 Afari-Gyan 1976; Mends 1976;
Clapham 1968; Shepperson 19643 Twumasi 1978; Agbeko 1977; Anamen
1977).

There is another factor that should be recognized in explaining
the naeglect of Africam social thought in worldwide social and
intelléctual analysis. This is to the effect that perhaps no
intellectual atmosphere was created in African social and psycholo-
gical structures that might be regarded as conducive to the dis-
interested use of reason for speculating on social issues. Such an

atmosphere is itseli dependent upon certain social and culiural
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situations.

Basically, attention is drawn te these problems in the hope
that the data that scholars have now begun to collect andlassemble
on African social‘and political ideas, might be subjected to nore

rigorous examination according to sowe criteria. Ripgour and method

are essential if ideas are to be studied in terms of possible

philosophical propositions on the nature of man and of human scciety.

Such criteria as a commuﬁity cf gocial anglysts come to share and to
exarine, could then meaningfully serve as a framework for classifica=
tion, categorimation and critical evaluation of such data. As at
present, the various studies of African social and political idecs
seem not to hang appreciobly on any g?n&ralizable conceptual pegs.
Lately, however, we huave begun to encounter isolated examples of this
awareness. <uch awareness, for instance, informs the study by J.
Ot'Connell (1963:77-93), in which he mentions that-'Senghor and Azikive
write with conscious awareness of the use of conceptes in political
science' whereas 'dNkmumah, inspite of o certain conceptual pow.fertfy',
has better understanding of what = modern atazie is than some political
comnentator
scientists'. Another / has written: ‘*Nkrumah could not depend
upon reascns of logic to fight colonialism' (Dzirasa 1962:28). Tucker
(1978) has cxamined Michiavélli and Fanon es political philosophers
who groppled, at different times, with the basic probvlems of freedom,

legitimacy, and the moral basis of pelitical actiong whereas Michael

Bogin (1963) has sought parallelisms between African ideas of sociml
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govelopment and Zousseun'ys view concerning the 'noble savage'.

There ptill remaing an issue that should bhe clarified, and fhat
igsue is this: what should students do when they discover that analysis
0: thoupht systenms differ as to whether a.particular thinkgr is
tevstenatic! or not? Clearly, thizs is a prbblem which the student

should be helped to examine and to resolve. 1t is a matter of regret,

therefore, that in their otherwise very useful collection Readings in

African Political Thought (1975), Mutisc and Roh Rohio acknowledge
that their volume 'ié nof intended to provide an analysis of African
thought. If it were such aﬁ analysis, we should be concerned with the
logical conéistency aﬁd empilrical verification of African political
thought'.(p. %xi). However, even when such stﬁaies.are undertaken with
the princinel aim ’fo eXpliCﬁ%? the analvse ﬁis nolitical ideas as
they are ré?ealeﬁ in his writings and speeches’, as Afari~Gyan {1976
13} attempts té do ou the ideas éi Fware Nkiﬁmah, no gpecific
conceptual and methodological mapping is provided as a guide for
students who might also wish to evaluate ideas of Wkrumah, as of other
leaders of thovght in Africa.

I believe that none of the foregoing respongses and explanations
shorld be regoarded as wholly adequate because there are still some
wexaminad guestions, namely:

{a) what iz social thought? and

(b) what are peoble doing when it is said or claimed that.

they are thinking about society?
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¥or our purposes these questions on the essential nature of social

theught mist be regarded as first-order questions. When they have

been srapnled _wi:th_, :p_er___haps the second~order questions might then.

hinse upqn_;hgrfpllowipg points;

(a) have there indeed been African social thought?

(b,)_--_-:_. if there have, what have been the nature, essence, and
typifications of such social thoughts? . and

(c);hatpc’smle teasons guight be.adduced for the relative -
.Deglect of african thoughts (such as they have been);.in
,Global. intellectyal history and sogiological analyses?
ihe vy, these guestions have been posed in this essay might. be

rqggfﬁeq as top elementary. Bug, to my mind, the yardstick for

meagsuring the level. of development of a discipline is the extent to

wh@q?h;§eﬁg;§cip}ine's basic and elementary.questions are posed. and

deiined,

The ﬁéi;j‘;fé of Bocial’ Thoug;e.t )

N .‘I_.‘_,

It is necessary to set out the general area of social thought

e el Sk

and the propertles that all social thoupghts have in comrnon, :_m order
to see tne éenbe 1n whlch .th; termm:;.klxtbe used in thls stu&y of the
“frican situstion. The field of social & thought has engaged the "
attention of competent authorities for some tlée now,‘ we mlght
implicitly try to dlscover the nature of Afrlcan thoughts on 800131
structure and cultural arrangements, on the bas:Ls of foundat:rons '

wiich have been laid for the field of study. We might then compare



mode and contdnt of sirican secilal thowiht with Lhose that have

animated thinkers i weostern social and poiltical history.

Te Roliin Champligs (1954:4) social thought is ‘conceyned with
huoman beinpgs in their relatiocons with their fellows. Han's thouyhts
about nis relations to others vhether expressed in follk litersture
or in the compositions of individual writers'. Another foremost
authority on the history of social thought, Harry Barnes (1984ivii),
saw the field in terms of '"what social philbsﬁphers and sﬁéiolééiéfg
have said about the origin of human society, the ways b}'g}éﬁpTlifé;
the developnent and expression of social interestﬁ;etnd the moﬁéézof:T
both cultural lsg and social progress'.

s the above contention of Barmes indiéates; sociél fﬁ;ﬁtbt is'

offen studied solely with respect to the philosophical systemsof greaﬁ

r E o

1"y Py

writers. But Africa produced no writers unfiiigécéitjggéé;a Yot it
seems obvidus thétﬁ'beforé gfeat writers emerged, Rffiéaﬁs iéégg&é
about theif“éociéty; end this thoughﬁ was embedded in the cbiiectiﬁé.
phenomena 6f "social structure. In probinnghé'gbje;ts of social
theorizing, Several significant questions shouid serve as.éﬁidelines
of such introduction. Some of such questioﬁé may Be.posed in the
following:ﬁannéri'what have been the causes of widespread failing in
socialféfocfufe,'as these failiﬁgs are Seen and experienced by the
thinkers or architects of programmes and suggestions for social
reform? And what institutional solutibné.are offered as capable of

returning society to a state of social, economic and political health?
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In probing responses to the forepoing guestions, it weuld be
neceasary for the student of zocial thought in Africa to anaiyse
the traditional folk;or?, proverbs, and customary beliefs and
conduct. This is because these serve as the standard formulations
for the explanation and understanding, by traditional people, of
their éocial_gqud_apd its direction.

Qlearlylthisiis bgt_ong of a number of possible approaches ‘to
soéiai thought; but I believe ;hat-a sociolegical study of sccial
thoﬁght entails the analysis of the context of social structure.
We may thgn define social thought of this type as responses to the

C...ollenges that arise in everyday life; and we must identify the.
points at which_these ciaallenges arise. What are the secial problems

w§ have Lad Lo resolve! where possible, we should also iry to

thaylt*
identify the_actual_individuals:Whoseuthoughts have been:stirred.
When any spgh indiyiduals_are located, it would be found that,
unlike ﬁh;ﬁkersJin Burepe (c¢f. Truickshork, 1269) and the United
States, ?he_medium of expreszsion for Africans has been active rather
than discursivec 5ut_islthe”medium.of expression significant in the
é¢-finition of social thoughs?

There appears to be a constant confusion in the use of the
terms 'socizi theory' and ‘social thought'. I have therefore found

it necessary to analytically distingnish between these terms. This

way, 1t should be possible to identify where on. the scale of social -



= 498 -

analysis the thinkers wmight be located.

By sociaiﬁthoory, one has in mind a wore or less logically
interconnected set of propositions which purport to explain aspects
of social expericuce. Ideally social theories should. give rise to
hypothesss. These hypotheses, in turn, ought to serve as research

tools in further conceptuallzatlon and 1ndent1flcatzon of empirical

1#1 l-J.i

facts. Thus, 3001al“theory is seqn a8 & §et of scientific postulates:

R R Y
social knowledge should grow throngh.conatant processes of explication
and validation.

Soc:..al thought on., the .@ther_ hand, shoula be seen‘mdoh n_:ore
broadly and 1nclu51vely as;reflections . on & the nature of Boclal realmty,
or of collective social. experaenceq Thuﬁ'vlewea,_soniéi thought can be
of propositional potentlalrfor 501ent1f;o reasearch. An example of this
_ i existing
kind of social thought is the: relatmnshvp that has been posited asé
between relat:ye deprlvatlon‘ and the emergence of social movements.
Thls 13 thoory 1n support of whloh soholarly data haye been assembled.;?
of course the actual content of the soolal thought itself might be of
the nature of 5001al dreamlng. Here too, an example is the wish/
fulfllment entalled in the assumptlon that were soczallsm lnstltuted -
or a certaln type of 5001al and political arrangement, 'Unlon Goverament',
for exnmple. as expounded by the late General Acheampong of Ghana -
everybody would he hapPY, and free from 5001a1 and pelitical dlsruptlon.
Soclal thought of thls t\pe 1s the p“oduct malnly of v151onar1es and

[EICA

utoplans, but such people are also concerned about the nature and direction
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of human soolety, and mach of the thought that should occupy the
study of Afrloan social reflect1on, should be of such people.

Let us now look at the two sxdes of SOClal thought that we have
tried to port;ay, and the manner in whlch they zre generally differen-

tiated from one ancther,

General Characterlstzcs_

ngorous

Exact .

Qbjective

Scientific

Systematic & Tentative
Testable/Verifiable Falsifiable.
5001al Theory 14,,— Critieal Open«mlndedness

15001a1 Thoughtj”” Impre551onlstlc and vague
\\‘Ng. I)’,/’f Bizarre .-
' Bmotionally 1nvolved
Social Myth Dognatic, unchallengeable

Closed
\\\\\\\ Unscientific
“! Ideclogical

It oan be seen +hat whlle all social theorles count as social

"\_-: Bt

thought not all soolal thought constltutes social theory. In Black

A P L

Afrlca, the avallable documentary and oral evzdenoe indicates that
spcial thought has 1nvolved more of wlsh fulfllment than of systematlc_
attempts to construct sC1ent1f10 theor1es, especlally theories on the
basis of oareful and systematlcally observed relatlonohlps of data ;o
the socioi univefoo. ﬁioh fulfiiment is charaoterisod by the.conscious
and unconscious dlstortlon of facts and Values, and we may therefore

assume that such dlstortzon, 1n the aerv1ce of communlty interest and
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survival, is related to gocizl and environmentsl laosecurity as a whole.
4 feature that wderiing the logical structure of such analysis

oupht shoula be zeen in the context of

g

is thaf gocial and politicsl &
‘challonge! and ‘response'. Thus, asn appropriate starting Point in our.
endeavour invelves (a) delinestion of those areas of social, cultural,
and psychological chalienge, and (b)_specifigatiqn_pf_@he_ways in

which people experience these challenges and have responded to them.
This approach is not essentially new; in his major work The Social.

Philosophers (1973) MNisbet stresses 'responses to crisis' as the .

central leitmotif of western social philosophy:

The history of Western social philosophy is basically
the history of men's ideas and ideals of community.
weo Closely related o the ides of community, forming
its negative hackdrop, as it were, is the idea of
anti-community. There are many ways in which this
idea can be expressed, given vivid manifestation, and
all of them are current in our own tine, There is the
fear of the social void, of alienation, or enstrange-
ment from other, even from one's own self, of loss of
identity, of great open spaces of imperseonality and
rejection (pp. 1s 2)o e

Nisbet then adds (p. 9J:

IWithout the perceptioﬁ of deep crisés that recur in
Western Buropean hisgtory,. there would be very little-
indeed of what we call social phileosophy.

CONTEXT OF SOCIAL THOUGHT

r
When it is said-that social thought is a universal enterprise, it
becomes necessary then to:examine the context of such thought. In this

section, [ discuss what societal living entails, and what social
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problemns te ongege the attention of tmn,o who retlect,

however casually; on thelr own societisg. The stress, throughout, 1s

on How ong iz

attach to their actions iA the course of socisl rolationshing

would reed to stress that the Tact thst nembers of = socio
their own 1hterqretat10nu'of'the social order of which they are a part,

is no substitute for the more sustained reflection of the philosovher

and the- SOClOlO“lSt but then 1t nredb to be G afl;luu ag to how the

sociologist and thelﬁhiibsopher differ from thosc ﬁho mef;if .
what Berger and Luckoann (1966) call the ! recipe icfxoa«}iecilgze ot .socifi’ﬂf .
Social.thought has become an-academic 0@?@03 of study;'it is
studied in p§££ i; 5evéral diacinlinesu Among these di501p :5 are
intellectual hlqtoxw or the history o: idens; “Olltl ﬁ;.mDLiflO
anthropoioﬁ;; ;nd Docwal apa.mo ral ph 10@0 hyo ﬁfr g_haé';oﬁ gLven
rise tradltlonally to anytu+nm l;{e tha b div 10¢L; and it iu therefore
not easy to dlbtlnnul sh the African thlnkcv £y ﬁarticularly those of pre-
colonial and pre-literate times. The whole ethos of thinking in African
society was not one of 1nd1v1dual debate, and - until fairly recently -

conditions have not: been buch as to fa0111tate 1ndependent aebatc,

In western histories of social and political thought, the procedure

is normally to go from thinlker to thinker - Plato, Arlutot1c$ Fog er'
Bacon, Hobbes, Locke, Adam -Smith, and so on. They werée thinkers about

society. Africa does not offer exact equivalents; nonethdé¥ess there



were socliasl arranginents, sccial values, and Sociai sentiments.
disputzble matrer; but ther:s was obviously a pattern of apprehenéions
about sdeicty, and this was a widely shared interpfefation ﬁf.the |
social world. Some of the features Sf tﬁat.social appreﬁéhéioﬂ:w§£é;
a cosmology {of one sort or ancther): éh'éwéféneés.bf.évil, %hd fﬁe..
idea of theodicy; an idea of righté an& dgfiés;'éf:ééciéiﬂﬁﬁstiéeélof:
authority;;dfrthe'rel&ticn'of'eéénomic to poiiticél.fdwegi ofjié;.éﬁa”
customg; of necessary'religiodswoﬁligéticﬁé{ of cbrfeéf féiaﬁioﬁé |
between males and females, and hetween zpe grades. |

In this regard, we may say that soscial thoughf as.ah éiéréise is
a universal enterprise. Of no people can it be deniéd that.fhey.havé
the capacity to accumulate an intelle?ﬁga} capﬁtéi;'hdwevéf siall,
that embodies the group's fﬂﬁ;é;”ééﬁigéf%dhséfgnd somé cﬁnééptiohé of
the social good. Probably it is in a context such és.this; that

Shepperson (1964:22) notes that

'African Political Thought is as old as human society
in Africa. To believe otherwise is to presume that
pre-literate peoples camnot think politically, or that,
inspite of constant repetitions of Aristotle's dictum,
man is no political animal.’
But, no less pertinent is the fact that the universality of
reflections on social order notwithstanding, not all people in human

society, and not a1l societies in the worlid, have manifested an equal -
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degree of serisusness, céncen, atd effort if'engaging in such an
exercise. Nevertheless,” at however mlnlmala level it should be
granted that the corceptions tnat arc held of social structure and
social progrése, ard Ehg sur‘b,wzonu that ‘are offered for effcﬂilng
changes in society, miy be embodled.ln several media of conmunlcatlon.
Some of such med;a of commnication or expression are palntlpgs,
sculpture, architecture, music and ritual ihstruménté. Theée
conceptions may al&o be found in the folkiore of the society, as fo:
instance in ‘tHe famous proverbs and ananse (épider) story telling of
the people of Ghana. |

Or such conceptions may form the basis of per:odzc pronouncements
of sOClal -groups. Such,” For instance, are the various end-of-year
traditionaii{s+ituals in which_the communlon and mutual 1nter—depeqdence
that are bélieved to subaiét between the dead, the living, and the
unborn, are ritually acknoﬁledged and reinforced. The life c¢ycle, in
particular, represents the public dramatisation of changeé in the
fortune of man and of society.

The contlngencles that create the opportunlty for 800181 thought
should be v1ewed in the llght of human nature. In par tlcular, the
specific aspect of human nature which should be our concern here is
the universal imperaﬁivelof éocietal living. Studénts need to be made
aware, as a fundamental 3\10m, that the distinction between human

belngs and anlmals is the capacity of human beings for self-reflection,
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and ths cohsequeht shility to store up inférmation for future

memcrizing and usage. hus, the basid problem that confronts the

‘ztudent of social thought might be posed in the following manner:
what are the natural concerns of individuals an&
groups with regard to interpersonal and group life,
and what sets of reflections are likely to emanatle
from such natural concerns? |

It is important to point out that all human societies age
confronted with circumstances and conditions that call ferth
individual and group effort.for their amelidration. Buman beings
experieﬁce constant shifts in their social inferacfion as a resuli
of medification in life experience; soéial st?uctures may therefore
te said tc:reflech Thie cénatahi grapplinguaf the dialectical
rejationship between social being and social bebbming.

But we kpow also that the need for a social system gives rise ’
to the emergence 206 exigtenﬁé df.regulariﬁed pattérqs of behaviour,
whichzsociologists call inéiitﬁtioﬁs; Institutions defelop in response
to disiiﬁéf'experienceso But it may be asked; how are the goals of a

society to be atiained, anrd what iz the yardstick for measuring the

[t

approyriatenses of the irnstruments chosen by the society for attaining
its basic goals of survival, harmony and peace?

In tyraditional societies in Africa, such questions were perhaps

never consclously asked. However, responses weve inherent in the
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amd proverbs thot energed lrom the soolalization

1

patierns, and which tooi the appropiistencss of the ongoing social
gtrucivre for granted. While societies lived in the coﬁfééf.bf'a harsh
rabured enviropnent, the most pregsing need was the efficient adapta~
bility of men in groups to the harsh realities of their world. In such
n sltuntion, what probadly existéd wae a relative sameness of needs
md agnirotionsy corrvelatively, the means for attaining such geals
were easily defined. Conflict of opinion could scarcely be tolerated
in suclh circumdtances, ‘éxcept within the basic frameéwork of traditio-
nally sanctiched undersisnding of the structure of the community .

There werej'therefdreg'nc“institﬁtionalized sets of opposing
canps 2o guch, either in thought formulations or in behaviour, on the
deterrinstion of the end purposes of édéial”actioﬁ,'and on the means
for attaining ‘Such elids. Nor was thére any considerable and widespread
povicr of seli=criticisii.’

Tt.mey be that in t¥sditional societies questions about society's

ends =nd: the ueans for attaining them were ustally answered by socially

recopnined individuals in groups who, in carlier phases 5f social anﬁs
cultursl develovment, were agsigned the role of nature's spokesmen. In
4frica, these were Tetish priests, or shamans, or magicians, or other’
specinlists who claimed - of were inbued with -

the crpaclty for being 'possessed'. These people became instruments
through whion wessages from gods-to men, -and vice versa, were communi-
cated. In a limited way, these agencies, if they were specially

committed to societal concerns, such as local and territorial mediums,



- 186 -

m:i.ght ‘be ‘product:.ve of societal crlt:l.que in the sense of a formal

evalustion of received valaes, norms, and 1nst1tut10ns‘ (Schofellers,

197&»-74) &

Through the pvocess of soc1allzatlon, human belngs who operate in
any particwlar soc1ety have some 1deas of when affalrs of the soc;ety_

: are g01ng on well'. Now, what ﬂlght people mean hy such an expresslon

with regard to their personal and collective experlence in 5001ety?

As far &8 African societies are concerned, I believe that a'ffaii-'s'of the

society would ‘be #aid to be”fgdfﬁglbﬁ'wgfl?jwﬁéﬁ'thé:folio#ing'abﬁ&itiéns,

among?dfhers,~afe*écknbwledgéd”f&“bﬁ%iﬁn=fﬁ“tﬁe sbciéiwéoiiéc%i;itizBé.a
whole?

(a) When the principal’ natursl resources on which man depends for
sustensnce and’ sirvival continue to be available for men to draw
wibny:

(b) -when the _.;'@_}é't-i"t)ﬁs'i'iip between the living and the dead (and other
unséen, but-influential forces in nature) is on titually gmooth -
footing, 'because of the need for an émfbib‘gibél balanse between
God end man; the spirits ahd'man;=Z§h§7mthéﬁdeﬁéftéd?ahd*the
Abingt (Mbiti®1989:59);

{¢) vhen man's connection wzth, and integrat1on in, the 500131 bond
'15 such that he contlnues to draw upon thls communal network for

s

“psychologlcal, emotlonal, and splrltual a551stance and comfort*'



(a) viren the ordered arranrements of 000131 nierarchy, as chdencbu
in the social, eccnowic, snt noliti el division of labour,
‘““Eorarncc of roles, and reward structure arising therefrom,

Tunction towards the satisfacticn of the different but mutually

oirplementary segments of the population; and
{e} when the dignity and 1nuerv1tv of t1e communal bond are honoured

Cand inviolate.

When any of the above-listed conditicons of socistal survival ie
diuturhed, it is contended in tkc eoczoty that affalrr are bad', or,

as Lhe Akan of hana would oay, 'the world has gone sour'. fuestions

._1,.....

arise about the giftustion. Concern or apvreblengion is neither extensive,
nor iu lt ﬂveq+y dlStrxoutgd and certaLHly there iz no ﬁxten51ve
abstrgc?uexérpise of theoriaing. w1111am ﬁbraham (1962 12) puts it,
‘parficipation in the thgory, as distinct fronm the practice, of the
culture, is made thelir preoccupation by only a minority of the people'.
One iﬂ_r§minded here of what Adam Smith too, wrote about ‘the differen-
tia} digﬁributioﬁ Of.qonqern.\1776 115}, ndmel&= that 'In the progress
of %ocigﬁy, plllOSOnHy or bpecuthﬂon becomes, iike every other

employment, the principal or Qole trade and occunatlon of a partlcular

ciau“ of citizens'.

Eut might lt be appxorrlatt to describe such thinkers in tradi—
tionzl Arfrican society a6 'philOSOphers:‘ I think hers 1t 18 approprlate

to recall some of the dendtes on the extent to which phllosophy, for



~ 188 = -

lagtaorce, or gocisl thought, is dependent solely upon literacy. There.

wishd be @ sense in which one gay Shat any nerson who has the

o]

cepaelty Yor clesr, comstructive +vd consistent thinking is a philo-

sopher. dn thip regard, philosophy becowes an -intellectusl characteris-

distribution iz fime snd in space,

N Spme of thne problems entailed in according to the accolade -
I'p@?}ogqﬁg( bo r;rb:c ulsr thinkers are probably entirely definitional,
and seem_ﬁp me_to be reducible ultimately to the question of. what one.
Umec_u_gy_ghilospp§m and the degres of abstraction, disinterestednessy .
rggd_ge@erglizability of specific Conc&ptual_appar@}uses, that one is -
prepared to ,;gnt for claims to philes ophicd dl,qatbﬂtloﬁ. Indeed,
aceording to Parratt (1979:67), *to claim that a people has no
philogophers because it has no writing is nongense’

.It_is worth mentioning, however, that nct all writers might
permit such liberal use of the term philosophy: there are people who
pee philosophy as entailing sowe specific characteristics such as
abstraction, seneralization, and classification. They might stress
wilet ﬁheyﬁs@e_as the_incgpability of.the_Affican for abstract thought
forms, as well -as the inability tqchmprahend generalizing procedures.
It way well begthﬁﬁ_Concﬁyﬁualizatiﬁn as such does not appear as a
widegpread capacity. among, even modern-day African scholars. Thig is .in
spite of the relstively Iomg history qfsliteracy and western education
in Africa..For instance, it is maintained that concern with definition;T"

typolosyy classification and generalization have been less evident in



- 189:_ -

the work of black scholars, than the concern to locate phenomena in
Bpecifie visual.contexts. But ere sfricans alorie in this regard? Is
one ﬁe%&déeiing with 2 universal phenomenon here?

“ié}ﬂéés’tﬁefé"is ariother facet to this debaté! Concrete viays ‘of
thought nay be ail that are eecvesarn “iri relet1ve1y smal) commmities
in whlch 11terecy has not developed. As the -scile of social’ organization

J: it il

exte?de, and as 11teracy ‘bedories part of the items of cultural: ‘tradition,
;}f‘l' iy .

S0 one weuld expect the need for ‘abstract generallzatlon to become
preseing; Une'wﬁui& tﬁeﬁ“giieef'the tendehey towards it  (or the capacity
for it) to develop bt Guch ‘4 situation is obvicusly different from the
aeseffiehﬁfhef“Ehe{ﬁf%iEEnﬁfgﬁ%ielueiﬁeiy déminated by -4 *concreteness
disposition®, and that he is , consequently, ‘'unable to detatch himself
from the uniquenese’efithenebjecfian&“failslte see it as a representa-
tive of a clase, (and that) the dependency vesults in rlgldlty and
"lack of shlftlng"‘ (Iresen 1975:58). In fact, there was a time when
the charge agalnst the COgnltlve structure of ‘Africans was rather that
it made Alrncans fllppantly and’ unpredictably shifting.

Be that as it may, ‘these debates on the cognitive framework and

s

development of trad;tzenel peoples, and on’the applicability of  the

term phzlosophy to discourses in traditional society, point' te the

i;elatlonshlp between certain structures of thought and the level of
;ocial d;;éidﬁment, social ideas, and political complexity. EZven if
;ilteracy is not a prerequlslte for soeial and pelitical theorizing,

Fl
Ll

there is no doubt that 11teracy enhiances ‘tiie charces for objectifica-
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tior of thouwsht and of argument (Cf. Goody and Watt,; 19632). In thig:
soic refard, one would expect certain social and political institutions

to develop znd operate in a community before men in that community can

rai suck anetitutlons. &t later stages of such reflections, the
By then be zet for the institutionsiization of contention and

renewal in social and political ideas about the institutions in the
community . Urpanized and systematic social and political ideas, in

elfect, de not operate in a vacuum of social and psychological reality.

CONCLUSION

It is obvious that several points need to be analysed in a paper
that examines-the presuppositions of social_thoﬁgﬁté;'But any essay
rung the risk of becoming an unwieldy volume_if it presumes to touch
on all the edges of its subject matter. for this.reason, only the
centfal"ﬁhrust of the subject has been highlighted. The sum of our

iscussion in this psper may, thua, be put in the Tollowing mamner.

Abtemols are zenerelly mede oy Aivicans to seek and to construct

gome sort of explmnabtions on the nature and development of human socilety,

especinily the society that is familiar to them, We even get people in

Africa who claim that Africans have dove, in zecisl theory consturctions,

what have slso bzen done in the wWest. But I think it iz fair to assert that,
by comparisen with thought styles in the west, Africans are barely making

an effort in repgard of description, analysis, and generalization. This

asserticn is not even related to any conviction about the originality or
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otherwise of arguents ir the philosophical sense of the term. Instead,
it seess an honest position to take that AFRICANS HAVE NOT YiT GC  DOWN

TO MRS ACTUAL ROOT OF 50CIaL SCIONC THuORY CONUTRUCTION, OR BVEN 30CIAL

GOTEAC: BRTAEPRIGE, UMLeos WE CRANT THAT pVEDY CULLURE Has ITS Quwi
BOCIAL BCIEHCE (SOCICLOGY, FOR I STANCR), WITH ITS Owil CONTENT AND
MaTHG. It is probably for this reason that srmattoe (1973:2), whose
views on the blackman's mind we have encountered earlier in this paper,
says elsewhere in a discussion of the African "Between the Forest and the
Sea’l;

To exprese himself culturally, he (the African) must

go back to the roots, not of Greece and Rome, but of

Africa South of the Sahara and north of the Zambezi,

He must eschew self pity and the attitude of always

being on guard against imaginary insults or social

affronts. He must invest his life with a new meaning,

a2 new migsior, even if it is rersly o passing phase.

Buch enterprise in social theorizing, that is to say, in seriously
reflecting on society and maicing analytical classification of categories
of ideas thereon, ond on methods for the acouimition of the ideas,
recuires o social, cultural and inteilectusnl framework for 1t to emerge
and be sustained. The background and framework for such intellectual
activity have generally teen traced to the sorial, enliural, and
intellectual climate of Athens that produced Pythagoras, Socrateg, Plato,
Aristotle, etc. It is in thie regsrd that one finds it a pity that some

Africon statesmen regard the study of the classics and other humanities

as bourgeois activity. Certainly, if we want Lo probe the origins and
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cultural tackground of ghilospphical enterprisg, as of sociclogical
discourse, ther we need to study {or instance, how it is that

in vhe sixth century BC, there came about a striking-
devsiopment in the history of Greek thought when, in
the Ionian city of Miletus, all mythopoeic . forms of
thought were abandoned by certain thinkers who sought
to explair the world about. them in terms of visible
constiituents, instead of havzng recourse to theistic:
exp*anatlons (James Longrlngs, 1972*?;, p. 307).

Llearly, 1f one examlned African soazal and polltloal 1deas for
Purposes: of con51stency and error, .coherence and loglc, and the
peremnial dissemination of doubt fhen pernaps one nght modestly
conclude that this has not oeen the prlnclpal supposition upon which
'thinking about'society' has been established and canvassed in Africa.
Herein lies, I think, one of the m&jor differences between western
bradltlonr of 50c1a1 thought = in whlch thought is seen ba51ca11y in
termns of dlSlntereqted sweculdtlon, logic, hnd g,utem - and ﬂfrlcan
aocial thought, which seems £o me to be corcerned essentlally wlth
knowledge for acticn. Az Nathzn Hare ({va 6)) nufe the case wlth
respect to what he calls 'the taboo against taking a stand on matters
of right and wrong':
“he black scholur can no 1ong~r afford to ape the allegedly
Yalve~free’ approach of white scholarship. He must reject
~ absolutely the potion thet it is "not professional’ ever to
peéome emotional, ‘that it is somehow improper to be Ybitter®
as a black man, that emotion and reason are mutually
exclusive. s.. the scholar's main task is to cleanse his mind
~ and the minds of his people - of the white colonial attitudes
towards scholarship and people as well. This includes the icons

of objectivity, amoral knowledge and its methodology, and the
total demolition of the anti-social attitudes of Ivery-Towerism.

Such is the challenge Ffacing the black scheolar.
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The bssically zciidvigt posture of Alricon scholarship, as
evidenced in Nathan Hare's foregoing statement, is not entirely
surprising. S.F. Aiyer (1972:401) has noted of Indian political
thoughty guoting B.B. Majumdaf:

political treaties like Plato's Eegublic, Aristotle's
Folitics, Hobbe's Leviathan or Montesquieu's Spirit of
the laws, cannot be produced by a people groaning under
the heels of foreign rulers. The proper climate necessary
for propounding political philosophy was totally absent:
in India. Intellectual leaders who had the courage to
speak on political affairs lent their voice mainly to the
clamour of poliitical controversy.

The allusion to Indian social and political thought, at a
comparable period, is illuminating ir terms of the light it throws
upon the neture of thought in communities operating under alien
domination, and while searching for cultural renewal. But what one
wants to stress in this connection is that any talk about a possible
creative period\of African Social and political thought, as also in
India, must be premised upor & certain set of favourable social and
cultural circumstances. In this regard, I should like to end by
suggesting a £ ew suéh feathres for black Africa:

(a) breakdown of the externded family system;
(b) radical shifts in what I have chosen to call the 'traditional

African personality structure', with its esgential characteristics

(i) conformity, and the blantant eschewing of individual

speculation

(1) * unquestioning acquiescence



(iv) fetich worship of authO?itﬁ, of charismétié leaders,
and things 'coming fron zbove’
(v) hatred of crivicistie

(¢) criticism snd intellectual disputation shoﬁld.becomé”iﬁstitutio—

nzlized, widespread, and accepted aé.a'?fGUCCﬁﬁafione

. But the relationship between'impér$onality of discourse on social

questions and the development of intellectual develoﬁment, ngeds
stressing.

Vhen I reflect on the eésenfialij aciiéiéf éﬁd ‘involved' stance
of scholarship -in 4frican ibtellectualgﬁi5£gf§; Iscéﬁﬁot ﬁelp but
observe, that the postulate of value~free social séieﬂce seeﬁs ﬁighlyls
regarded in western societies, but not to tﬁe samé.degfée in developing
societles. To the best of my knowledge; the.sociology departﬁent of the:
University of lLeicester ig one such place where 'valueﬂfree&om seems
dquite egtablished.. For ibstance, in 196k, ProfessorlNeustadt decried
what he identified as 'the confusion between tﬁe;fole ﬁf the sﬁciolo“
pist as.a scientist and-his possible roles as én aﬁvo&ate of a. _
particular set of social and moral values and principles' (1965:8).

And in 1971, Professor J.A. Banks, also in an inauwgural lecture, raised
doubts about those who might have a vision of sociclogy ‘'as some kind
of secular religion' (Banks 1971:15}. To be sure, though, neither
Professor Neustadt, nor Professor Banks, nor even Professor Norbert

biias who stresses this position most emphatically in his What is
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Socicleqy? (1973), ignores the subjective dimension ir ‘scholarship.

g mm

But we chould not underrate their adnirsdie elfforts to differentiate
snciology from what cone might call 'pastoral theology'.

T 1o that this paper ap}pé'.ai'r's':tbo ‘programratic, and less than
syotematic = and I kaow also that some might *perhaps have liked more
of" the substantive analysis of African soéial thought. This is because
purely méthodolcgical'ﬁrescriptions about, and abstract sensitization
to, what ought to be done or might be done, become at times too
speculative Thus, T acknowledge that ¥t right in futiure be useful, for
instance, to provide concrete evidence o “what' Africans have aCfually
Ehought on sosial' issues. If such thoughis were embodied in written
fope, B in the coce espedially in West African history, it might be
“necessary to examine such éarly pUbliéatidhs;“It'might also be
instmetive i, on the role of, for insﬁahces:the professidﬁé.ﬁne
acuwired infermaticn on How mary lawyers and dbétcrs anid ordained
clerry there were in various countriss at”various times and what it
is that they said - and meant - concerning the nature and direction of

social and political arrangements.
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it ig relevant to wentiou, in this respect, that virtuslly every
igoue of Thoupght and rr'ctlfe, the semi-annual Journal of the
Fhilosophical sssociation of Renyw, contains welcome discussions
on the ﬁTuTP and implications of 'African Thoursht'. 4nother
Journal which students wipght consvlt with considerable aeneflt,
in Second Ur y & Jdeurnal of African Thilozsephy (Ife, NMizerial.

PRT A e Jriir e

fayad

desults of some of the researches into these religious themes,
are available in Assimeng (19683 1970; 1977; 1979).

The discussions that fellow, are based mainly on the present
writer's already cited Afrjcan Social and Political Thought:
Introductory Analysis for Students (now in manuscript form).

Or, there might Le periodical festivals during which, as among
he Akan of Ghans, citizens were ‘'‘privileged' to 'insult! and teo
eriticize the chief and hie administration on some of the
shortcomings in society.

¥t may well be that, in this connection, sociology has not really
succeeded in demystifying the social world of Africans, as
Frofegsor John Gex (1974) might perhaps wish. For, University
clucation, stlunce, wnd boachroelogly, do stilld operate in am African
context where charms and talismans and incences are used avidly
wyith the aim of infiunencing the course of social relations and
social events (cf. Assimeng, 1977). Clearly, the undue personali-
zation and thc investuwent of ewotion in debates on social questions
40 ralse several problems for systematic socigl analysis.

The outline of this essay, was originally presented at a staff
seminar in the Uepartment of Sociology, University of Leicester
(U.EL), on may 18, 1979. The critical comments of participants

of the seminar group, esrecially those of Frofessors I. Neustadt
and J.A. Banks, are hereby gratefully acknowledged. This paper is
informed by the theoretical framework of my African Social and
Political Thought: Introductory Analysis for sStudents (now in
menuscript form).

imsociate Frofessor of Sociology, University of Ghana, legon.
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