Famarra it o Wity Tt ‘ ly | AM . ,

R R O e : r A e U ) W ‘
e e : L -t

: e Ll v

i gt e

B L S
T
A rylgtaap gy nbareral e vy i
B s
o yr R N ol
T ey e iata s Sy e S aen
B ]

et
Tl vt
i,o..\......‘

s
1L e 4 s o

B
S aesarieed b

un ey e
B R e

Ll el s ey . A.
I
o T AT
. 19 b

e R et
I S N e e e

e

A e e

o
i

P e e -"2-.”.‘!.’

e e e

T ey s Ve S o e T
e

oLl

rL
\1.«‘1- R N
.zr‘ h.!
e R s St ey
e Sl At e pe e

W A
AP e
e s g g

e TP roate
e i P e e Tk AL 41 43y $ (- e W
o

s

e
P s a T s & v
v e e




"? =L

v

—_

This is to certify that the
dissertation entitled

A HISTORY OF IDEAS: WEST AFRICA, “THE BLACK ATLANTIC",
AND PAN-AFRICANISM

presented by

Harry Nii Koney Odamtten

has been accepted towards fulfillment
of the requirements for the

Doctoral degree in African American and African
Studies and History

M evedn Akl

l Major Profe$sor’s Signature

ovapo

Date

MSU is an Affirmative Action/Equal Opportunity Employer

LIBRARY
Michigar: State
University




PLACE IN RETURN BOX to remove this checkout from your record.
TO AVOID FINES return on or before date due.
MAY BE RECALLED with earlier due date if requested.

DATE DUE

DATE DUE DATE DUE

AUG 19 2012

-l Lo o
-

-

Rt

Bl b

T 27013

J

5/08 K:/Proj/Acc&Pres/CIRC/DateDue.indd




A HISTORY OF IDEAS: WEST AFRICA, “THE BLACK ATLANTIC”, AND PAN-
AFRICANISM

Volume |
By

Harry Nii Koney Odamtten

A DISSERTATION

Submitted to
Michigan State University
in partial fulfillment of the requirements
for the degree of

DOCTOR OF PHILOSOPHY

African American and African Studies
History

2010



ABSTRACT

A HISTORY OF IDEAS: WEST AFRICA, “THE BLACK ATLANTIC”, AND PAN-
AFRICANISM

By
Harry Nii Koney Odamtten

Specifically, “A History of Ideas” centers the lives and works of two West African
thinkers: Edward Wilmot Blyden (1832-1912) of Liberia, Rev. Carl Christian
Reindorf of the Gold Coast (1834-1917). The work first brings attention to the specific
contributions of these two intellectuals and their nineteenth century cohort of West
African intellectuals to the Atlantic world and their role in the making of intellectual
traditions in Africa, the Black Atlantic, and the international Black world. This
intellectual history also emphasizes West African thinkers’ shared involvement with
African Diaspora scholars in the philosophical evolution and organizational growth of
ideas of Pan-Africanism. This dual biography also seeks to show the distinct West
African perspectives about various discussions in the Atlantic world concerning the
future direction of West Africa in particular, the Black Atlantic, and the human species
in general. To this end, the dissertation illuminates West Africa’s place in the
formation of Atlantic bodies of knowledge and in turn help gain a greater
understanding of the Atlantic dynamics of the nineteenth century intellectual world.
Most importantly the study significantly examines the ways by which Blyden and
Reindorf through their scholarship were instrumental in establishing Pan-African ideas
that helped launch the worldwide Pan-African Movement whose beginnings, I

contend, should not continue to be understood as exclusive to the Americas.
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Introduction
Edward Wilmot Blyden (1832-1912) and Carl Christian Reindorf (1834-1917)
The central aim of this dissertation is to show the internal development in West
Africa, an intellectual historiography of ideas, as opposed to an unbridled external
influence in the emergence of modern African thought. This is done in two
complimentary parts; the first part entails an examination of West African
contributions to the history of ideas in the nineteenth century. This is accomplished
through a dual intellectual and social biography of the nationalist, Pan-African
activities, and Black Atlantic writings of Edward Wilmot Blyden (1832-1912), and
Carl Christian Reindorf (1834-1917). Secondly and inversely, the dissertation
reviews and re-envisions the scholarship on the Black Atlantic and Pan-Africanism in
a way, which illuminates the lives and scholarly activities of the two individuals as
representatives of a West African intellectual class. Later in this dissertation, this
intellectual history follows various scholarly trajectories and elucidates on several sub-
texts, historical figures, and academic debates, within African and African Diaspora
studies. Nonetheless these secondary analyses are all anchored and held together by
the twin objectives stated above
Blyden penned Christianity, Islam and the Negro Race, a collection of previously

published essays, speeches, newspaper editorials, and journal articles from 1862-1887.
In Christianity, Islam and the Negro Race, distributed in 1887, Blyden synthesized his
various writings on Africa and became arguably the first intellectual theoretician of
Pan-Africanism. His other pioneering text on Pan-Africanism, is a series of essays

culled from the Sierra Leone Weekly News was published in 1908 as African Life and




Customs.' In this work, Blyden elucidated on the concept of the African Personality-
peculiar social organizational forms and characteristics he believed were distinctive to
Africa and people of African descent. I define Pan-Africnism as the conceptualization
that people of African descent, no matter their geographic location, share kinship,
historical, sociological, and cultural connections that transcend their physical
separations. I focus primarily on Reindorf and Blyden’s contributions to the
development of modern African history, the intellectual and social movement known
as Pan-Africanism, and its broad trans-Atlantic reach.

Reindorf, together with West African writers, Abbé David Boilat (1814-1901), of
Senegal, A. B. C. Sibthorpe (c. 1840-1916), of Sierra Leone, and Samuel Johnson of
Nigeria were the co-founders of modern African historiography. Reindorf and his
cohort represent the first African writers in the modern era to embark on historical
writing of Africa’s past. Boilat, in 1853 published his quasi-ethnographic and
historical work Esquisses Sénégalaises, while Sibthorpe published a History of Sierra
Leone in 1868, and Johnson completed a History of the Yoruba's in 1897.2 Reindorf,
the father of modern Ghanaian history, published in 1889, The History of the Gold

Coast and Asante: Based on Tradition and Historical Facts Comprising A Period of

! Edward Wilmot Blyden, [1908] African Life and Customs: Reprinted from the Sierra Leone Weekly News
(London: African Publication Society, 1969); Blyden’s other writings include African Colonization. Rev. E.
W. Blyden's Address at the Annual Meeting of the Maine Colonization Society, June 1862 (N. P., 1862);
The African Problem, and other Discourses: Delivered in America in 1890. (London: W. B. Whittingham,
1890); The African Society and Miss Mary Kingsley (London, J. Scott, 1901); The Call of Providence to the
Descendents of Africa in America, (Ann Arbor, Mich. : ProQuest Information and Learning, 2005). M Yu.
Frenkel, “Edward Blyden and the Concept of African Personality” African Affairs 73 (1974): 277-289;
Robert W. July, “Nineteenth-Century Negritude: Edward Wilmot Blyden” The Journal of African History
(henceforth JAH) 5 (1964): 73-86.
2 For these works and their discussion as a canon of nineteenth century African writing see Heinz Hauser
Renner, “Examining Text Sediments-Commending a Pioneer Historian as an “African Herodotus”: On the
Making of the New Annotated Edition of C.C. Reindorf’s The Gold Coast and Asante” History in Africa 35
(2008): 231-299.




More than Three Centuries From About 1500-1860.}

Blyden and Reindorf were scholar-activists who as part of an intellectual global
struggle to vindicate African people’s contribution to humanity were at the vanguard of
critiquing the Eurocentric ideas of African inferiority generated by European
Enlightenment thinkers. They were also part of what Robert July has called the
indigenous African nationalist movement, and produced early historical writing on
West Africa. This indigenous African nationalist movement encompassed the late
eighteenth century writings of personalities like Ottobah Cugoano (c. 1757- unknown)
and Olaudah Equiano (1745-1797);’ spanning the 1884 partitioning of Africa, and
ending with the activities of the National Congress of British West Africa NCBWA) in
the 1920s. Historical writing of Africa’s past and its relationship with the rest of the
world undergirded the nationalist activities of the above periods. Blyden and Reindorf
came to scholarly limelight during this era, and their writings offer significant social
and historical glimpses into the philosophical underpinnings of West African

intellectual and social life.

3 C.C. Reindorf, The History of the Gold Coast and Asante: Based on Tradition and Historical Facts
Comprising A Period of More than Three Centuries From About 1500-1860 (Basel: Basel Mission Press,
1895); The History of the Gold Coast and Asante: Based on Tradition and Historical Facts Comprising A
Period of More than Three Centuries From About 1500-1860 With a Biographical Sketch by C. E.
Reindorf, 2™ ed. (Basel, Switzerland: Basel Mission Book Depot, 1895); The History of the Gold Coast
and Asante: Based on Tradition and Historical Facts Comprising A Period of More than Three Centuries
From About 1500-1860 With a Biographical Sketch by C. E. Reindorf, 3" ed. (Accra: Ghana Universities
Press, 2003); All subsequent references are to the second edition, to be cited as G. C. A. Histories. For other
discussions on Reindorf see Paul Jenkins, ed., The Recovery of the West African Past: African Pastors and
African History in the Nineteenth Century; C.C. Reindorf & Samuel Johnson. Papers from an International
Seminar held in Basel Switzerland, 25-28" October 1995 to Celebrate the Centenary of the Publication of
C.C. Reindorf’s History of the Gold Coast and Asante (Basel: Basler Afrika Bibliographien, 1998).
* Robert July, The Origins of Modern African Thought: Its Development in West Africa During the
Nineteenth and Twentieth Centuries (New York: Praegar, 1967), 196-207.
3 Olaudah Equiano, The Interesting Narrative of the Life of Olaudah Equiano, or Gustavus Vassa, the
Afrdcan (London: Equiano, 1789); Ottoba Cugoano, Thoughts and Sentiments on the Evil of Slavery and
Coramerce of the Human Species (London: Cuguano, 1787); Narrative of the Enslavement of Ottobah
Cugoano, a Native of Africa (London: Cuguano; Hatchard 1825).




Blyden and Reindorf’s various writings on specific and general histories of
African peoples, as well as their attempts at explaining African societies from an
African perspective, for example, provide further evidence of the indigenous
emergence of modern West African thought. Reindorf, in an early attempt at
producing an African historiographical tradition and philosophy of history that
“Africanized Knowledge,” wrote:

In the place of written history, tradition, which from antiquity was a

natural source of history, was kept and transmitted regularly by our

ancestors to their children in their days. . . . This important custom of a

nation—which our forefathers felt obliged to preserve and transmit from

one generation to another, . . . has, since the dawn of education, been

gradually neglected.’

In light of Reindorf’s statement, how then does intellectual production in
African Studies today compare with that of the nineteenth century? How does the
historiography of Reindorf’s century compare with knowledge production and African
historiography that followed African independence movements in the 20t century?

. The intention in comparing these distinct eras is to show that while Reindorf and
Blyden wrote in a different period of African intellectual history, they made important
advances in African historiography prior to the advent of celebrated African
historians, like Kenneth Onwuka Dike of Nigeria.

I also opine that Reindorf and his nineteenth century contemporaries who helped
pioneer oral tradition and local histories share with succeeding generation of African

historians like Dike the expert utility of oral traditions, and the historical

demonstration of significant events of the African past in response to damning

¢ For a contemporary discussion see E.S. Atieno-Odhiambo, “ From African Historiographies to an African
Philosophy of History” in Africanizing Knowledge: African Studies Across the Disciplines eds. Toyin
Falola, and Christian Jennings, (New Brunswick: Transaction, 2002), 13-63.

7 Reindorf, G. C. A. Histories, iv.




comments about Africa having no history.®  Whilst Dike and others responded to the
false claims of historians like Hugh Trevor-Roper of Britain who claimed Africa had
no history before European presence on the continent, Reindorf and his
contemporaries were correcting the Eurocentric interpretation of African life and
customs by European explorers, administrators, and arm-chair writings on Africa by
philosophers like Hegel.

As contributors to Africa and the Disciplines have suggested, research on Africa
has immensely contributed to the growth of a variety of disciplines in European and
African institutions of higher education. However within the corridors of power in
these establishments, Africanist are still continually justifying the need to study
Africa. Consequently through the inventiveness and distinctiveness of their
methodologies and writing of African history, latter scholars following Reindorf’s
generation have succeeded in institutionalizing African Studies in African universities.
They have however struggled to make African Studies a legitimate field of inquiry in
the Western Academy.’ In bringing Reindorf and Blyden into the discussion on the

emergence of modern African historiography, this study acknowledges their hitherto

® On oral traditions and local histories see for example J. F. Ajayi, and J.D.Y. Peel’s discussion on Samuel
Johnson in Jenkins, Recovery of West African Pasts, 57-81. K. O. Dike, Trade and politics in the Niger
Delta, 1830-1885: An Introduction to the Economic and Political History of Nigeria (London: Clarendon
Press, 1956), 182-200. For examples of scholarship by other pioneering scholar’s of Dike’s generation, see
Betweel Ogot, “Migration and Settlement” in History of the of the Southern Luo Vol 1(Nairobi: East
African Publishing House, 1967); Lalage Brown and Michael Crowder (eds.), Proceedings of the First
International Congress of Africanists (London: Longman, 1954); A. E. Afigbo “Colonial Historiography”
in Essays in Honor of Jacob Ade Ajayi ed. Toyin Falola (London: Longman, 1993).For damning comments
on African history see Hugh Trevor-Roper, Rise of Christian Europe (London: Thames and Hudson, 1964),
9; Ali A. Mazrui, “European Exploration and Africa’s Self-Discovery,” The Journal of Modern African
Stwedies 7, no. 4 (1969): 661-676.
® See for example Robert Bates, V. Y. Mudimbe, and Jean O’Barr, eds., Africa and the Disciplines: The
Contributions of Research in Africa to the Social Sciences and the Humanities (Chicago: University of
Chicago Press, 1993).




less known contribution to the field, and shows that they were not imitating European
discourse- they were critiquing it from African perspectives.

The foundational and burgeoning nature of Blyden and Reindorf’s emblematic
African-centered contributions to African historiography and the indigenous African
nationalist movement in West Africa, combined with their strong personalities, has
resulted in conflicting interpretations of their lives and writings. In the biographical
sections of this work I offer clarification on the various competing views about the
meaning and central ideas of Blyden and Reindorf’s writing. I focus on the various
audiences they sought to influence with their texts highlighting their strengths and
weaknesses as scholars and their original contributions to the growth of modern African
history, and Pan-Africanism.

In 1967, for example, Hollis Lynch, a rigorous biographer and editor of Blyden’s
writing wrote: “Blyden was a failure as a leader and practical man of affairs: he
possessed little organizing ability. He failed to command his admirers and make them do
his bidding.”'® In stark contrast to this view was Rev. Dr. Mark C. Hayford’s prefatory
remark during a banquet held for Blyden at the Holburn Restaurant, London August 15,
1903, by Africans resident in the British capital. Hayford noted:

It has for some time been the desire of the Natives of West Africa to give

expression, not only to their high appreciation of the long and able

services which Dr. Blyden has rendered to the African race, but also to

endorse certain phases of his teaching as to the work and destiny of his
countrymen.“

' Hollis R. Lynch, Edward Wilmot Blyden, Pan-Negro Patriot 1832-1912 (London: Oxford University
ﬁress, 1967), vii-viii.
Mark C. Hayford, prefatory remarks to [Edward Blyden) Africa and Africans, Proceedings on the
Occasion of a banquet given at the Holborn Restaurant to Edward W Blyden, by West Africans in London,
Augrest 15" 1903, by West Africans in London (London: C. M Phillips, 1903), 1.



Such divergence in the assessment of Blyden may be attributed to his many
personality clashes in Liberia, where he lived and worked, contrasted with his fame
among other West Africans, and black Atlantic societies who only had access to the
profundity of his writings.

The historiography on Reindorf, Blyden’s contemporary, is replete with similar
contradictory appraisals such as July’s consideration of Reindorf as being ethnocentric
in his writing of G. C. A. Histories, but then others like Olufemi Omosini celebrated
him for his patriotism, and interweaving of the histories of various ethnic groups on
the Gold Coast.'? These divergent evaluations of Blyden and Reindorf have continued
to the present time, and very little has been done to show their groundbreaking
contributions to African historiography, as well as clarify the murky analyses on their
intellectual careers. Relying on early work such as Lynch’s study of Blyden’s “Pan-
Negro” ideas, and Reindorf’s historical writings, I explore the ambiguities in scholarly
assessments of Reindorf and Blyden. An in-depth examination of this kind explores
the social and intellectual underpinnings of their writings, and neatly delineates the
reasons for the contradictions in the analyses of previous scholarship. This way, their
status as originators of their generation, and their contribution to the flowering of a
distinctive history of ideas in West Africa becomes much more evident than it

currently is in the historiography.

12 Wuly, Origins of Modern African Thought, 257; Olufemi Omosini, “Carl Christian Reindorf: His
Contribution to and Place in the Development of Modern West African Historiography,” Journal of the
Historical Society of Nigeria 10, no. 2 (1980): 71-104; See also discussion on Reindorf in
“Historiographical depictions of Blyden and Reindorf” in chapter two below.




“A History of Ideas,” will make a contribution to many disciplines and fields of
study. One of these is the intellectual and social history of the Atlantic age: calling
attention to West African participation and contestation of Atlantic bodies of
knowledge such as the Enlightenment, Black Atlantic discourse, and Pan-Africanism.
The Enlightenment was a set of ideas and values about humanity, and the progress of
history that emerged in eighteenth century Europe. Its leading intellectuals shunned
religious determinism and promoted rational thought, economic and political

3 A social manifestation of this way of

liberalism, as well as humanitarianism.!
thinking is the 1789 French Revolution in France, from where European ideas of
rights of man and citizen, representative government, nationalism, and free speech
emerged. As it pertained to West Africa, the consequences of Enlightenment thinking
was an attempt to “civilize” others, that is bring West Africans in tune with the
progressive achievements of European society.'* It is from this historical context of
European expansionism that Hugh Trevor-Rooper delivered his infamous comments
that Africa had no history, and that “there is only the history of Europeans in Africa.

The rest is darkness.""

West Africans are therefore perceived as recipients of
Enlightenment, Humanitarianism, and other notions of freedom that emerged from the
French, American, and Haitian Revolutions, as well as subsequent Abolitionist
movements in the United States and Europe.'® It is such notions of progress and

modernity that Immanuel Geiss brought to bear on his interpretation of the Pan-

African movement as constituting traditionalist and modernists. Geiss’ analysis was

13 Kwaku Larbi Korang, Writing Ghana Imagining Africa: Nation and African Modernity (Rochester, NY:
Umiversity of Rochester Press, 2003), 55, 2-13.

'* Yuly, Origins of Modern African Thought, 22-50.

'* Trevor-Rooper, Rise of Christian Europe, 9.

16 See for example July’s various analyses in Origins of Modern African Thought, 15-480.




that the former were likely to give way to the African modernists perceived to have
imbued European modemnity and who were more in harmony with the progress of
world history."”

An upshot of this external origin thesis of African intellectualism is the narrow
conceptual and geographic emphasis of scholarly contributions to the field of Black
Atlantic Studies.  These previous efforts have mostly focused on cultural
manifestations of African descendants resident in Europe and the Americas.'® Where
African intellectuals are discussed, their ideas are treated extrinsic to their organic
development in Africa, and their critique of Western thought. A good example of this
is Paul Gilroy’s treatment of Blyden’s work. Gilroy sees Blyden’s writing as a
critique of European Enlightenment thought, however, he excises Blyden’s writings
from the African contexts in which they emerged."" This silencing of African
contributions to the cultural and intellectual exchanges of the Atlantic has been
extremely troubling. In reviewing and re-envisioning the literature on the Black
Atlantic, I interrogate this “import thesis” and correct its imbalance.?’

My dissertation also makes a contribution to the field of political theory by
tracing the way in which West Africans have participated in the history of Pan-

Africanism, as an idea, and a social movement. It is my contention that Pan-Africanism

developed distinctively and contemporaneously in different locations of the Atlantic

'7 Immanuel Geiss, The Pan-African Movement: A History of Pan-Africanism in America, Europe, and

A.frica (New York: African Publishing Co, 1974), 424-432.

'% Paul Gilroy, The Black Atlantic: Modernity and Double Consciousness (Cambridge, Mass: Harvard
University Press, 1993); Others texts dealing with the Black Atlantic include John K. Thornton, Africa and
Africans in the Making of the Atlantic world, 1400-1800 (Cambridge: Cambridge University Press, 1998);
J. Roland Matory, Black Atlantic Religion: Tradition, Transnationalism, and Matriarchy in the Afro-
Brazilian Candomblé (Princeton: Princeton University Press, 2005).

' Gilroy, Black Atlantic, 112, 193-201.

20 pieter Boele van Hensbroek first used the term “import thesis” in “The “Import Thesis” about African

Political Thought” Journal of African Philosophy 2, (2003).




world, including the Americas and Africa. Ruth Simms Hamilton has argued that since
the 15" century, African descendants encountered comparable conditions of socio-
economic inequity based on the international use of race as a societal organizing
principle.2 ! Confronted with these conditions, African descendants, therefore, envisioned
themselves as part of a global, African community. One of the goals of this dissertation
is to ascertain tﬁe particular ways in which West African scholars thought of themselves
as part of a worldwide African kin group. This is particularly important because an
erroneous perception has been created that because West Africans were comprised of
different ethnicities, they were incapable or less motivated to aspire towards Pan-African
ideas. However as I will argue from my reinterpretation of Reindorf’s Gold Coast and
Ashante, Reindorf was able to formulate pan-ethnic notions of kinship, by utilizing a
variety of indigenous mechanisms such as ritual symbols, marriage, migration, cultural
contact, and wars to suit his Pan-African agenda. West Africans had Pan-African aims,
but their conceptual approach to it was much different. I plan to explore Reindorf’s
indigenous conception of Pan-Africanism extensively in the fourth chapter on Reindorf.
Further, an examination of Pan-Africanism is inadequate if the mutual exchange
of ideas on both sides of the Atlantic is glossed over. Originally, the ideas and activities
of Pan-Africanism occurred among and between people of African descent who lived in
the four geographic locations that border the Atlantic Ocean—Ilocalities conceptually
referred to as the “Black Atlantic”. The Black Atlantic, signifying the multiplicity of
black actors and actions or activities in the Atlantic basin. However, given the

preponderance of literature on North America and Caribbean spaces of the Black

2! Ruth Simms Hamilton, Routes of Passage: Rethinking the African Diaspora (East Lansing: Michigan
State University Press, 2007), 1-33.

10




Atlantic, and the noticeable absence of materials that consider West African participation,
this study traverses the four geographic regions, but is mainly centered in West Africa.
My focus is on Anglophone West Africa in distinction to North American Pan-
Africanism, Negritude among Francophone blacks, and Negrisimo among Spanish
speaking blacks or Afro-Crioulo’s. Negritude emerged amongst francophone blacks that
share the linguistic and intellectual traditions of Aime Cesaire, Leon Damas, Leopold
Senghor, Frantz Fanon and the hitherto unacknowledged Nardal sisters who were in fact
leading founders of the Negritude Movement.” Both the Harlem Renaissance movement
in the U.S. and the Afro-Crioulo Negrisimo/Negritud movement had influenced the
cultural and literary based French Negritude movement. The Negrisimo movement like
the Negritude movement was a literary and artistic movement that began with the
nineteenth century literary writings of Latin American writers of black subjects, and
included the Afro-Cuban poet, Nicolas Guillen. Guillen is celebrated to have
transformed Spanish texts on black and Creole subjects by moving black Latin American

actors and their cultures to the center of Negrisimo writings of the twentieth century.?

Z In the third chapter I review the concept of Negritude as it relates to the Nardal sisters. The sisters are
the subjects of T. Denean Sharpley-Whiting’s, Negritude Women (Minneapolis: University of Minnesota
Press, 2002). Sharpley-Whiting distinguishes the writings of the Nardal sisters from Cesaire’s black
particularity and Senghor’s black humanism, and argues that they preceded the more known men in the
movement.
B Leon Damas, Pigments (Paris: Presence Africaine, 1962); Daniel L. Racine, ed., Leon-Gotran Damas
1912-1978: Founder of the Negritude Movement, A Memorial Casebook (Washington: University Press of
America, 1979); Aime Cesaire, Return to my Native Land (Paris: Presence Africaine, 1968); Gregson
Davis, Aime Cesaire (Cambridge, U.K. : New York, N.Y. : Cambridge University Press, 1997); Leopold S.
Senghor, The Foundations of "africanité” or "Négritude" and "arabité.” Translated by Mercer Cook (Paris:
Presence Africaine, 1971); Frantz Fanon, Black Skin: White Masks Translated by Charles Lam Markmann
(New York: Grove Press, 1967); T. Denean Sharpley-Whiting, Negritude Women (Minneapolis: University
of Minnesota Press, 2001) Leslie Feracho, “The Legacy of Negrismo/Negritud: Inter American Dialogues”
T#ze Langston Hughes Review 16, no. 2 (Fall 1999-Spring 2001): 1-5; Paul Breman, You Better Believe it:
BlZack Verse in English From Africa, the West Indies and the United States (Baltimore: Penguin Press,
1973).
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While I focus on West Africa, I acknowledge the similarities and differences in
ideas, dialogues, and exchanges between these regional and linguistic manifestations of
Pan-Africanism. This is important because, even as I focus on Anglophone West Africa,
as a trans-Atlantic phenomenon, Pan-Africanism offers me the unique opportunity to treat
the Atlantic as a single body of analysis. This approach in David Armitage’s typology of
Atlantic studies is a circum-Atlantic investigation. Further, my concentration on West
African is not meant to privilege one geographic section of the Atlantic, but to cis-
Atlantic, that is examine in West Africa, a particular manifestation of an Atlantic-wide
phenomenon-Pan-Africanism. In essence, I combine two methods of Atlantic studies,
circum-Atlantic, and cis-Atlantic. An entire chapter of the dissertation is devoted to an
examination of Pan-Africanism, and throughout the entire study I will make connections
between Pan-African intellectuals in West Africa and the African Diaspora.

It is with this methodological intent that my dissertation seeks to demonstrate that
ideas about the Black Atlantic did not only circulate in Europe and the Americas, but that
these thoughts were also distinctively developing in West Africa. Since historical
knowledge of the distinctive brand of Pan-Africanism in West Africa is scant, my
dissertation fills a void by suggesting that thinkers in West Africa proposed agendas that
emphasized a return to and enhancement of indigenous continental socio-political and
cultural practices. I further contend that the manipulation of symbols, and evocation of
shared migratory histories, as elucidated by Reindorf, and Blyden’s insistence that
relevant European ideas be domesticated to the African Personality, were distinct Africa-

derived ideas. These nativistic conceptions became the basis on which West African
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intellectuals exchanged thoughts with their African kin in other locations of the world,
particularly the Black Atlantic.?*

Also important to this study is why 21* century African intellectuals continue to
imagine and re-imagine Pan-Africanism as a liberatory tool for today’s African
people. In Imagining Pan-Africanism for the 21 century, contemporary Pan-
Africanist scholar, Paul Zeleza, writes that:

recalling and reclaiming our histories is a pre-requisite to any serious

project of emancipation and liberation whether today or tomorrow in the

21* century. This is especially so in our era of willful historical erasure

and amnesia, of easy despair and the arrogant pessimisms of post-

humanist scholarship.?’
The implication of Zeleza’s statement is that historical knowledge is an important aspect
of Pan-Africanist thought. Over a century earlier, Blyden and Reindorf, like Zeleza, were
keenly aware of the importance of historical reclamation, and their writings indicate the
importance with which they regarded the task of recording Africa’s history during a
period when African history had been described as non-existent. An important part of
any contemporary recovery of the African past is the parallel review of the writings of
early African historians and Pan-Africanist like Blyden and Reindorf.

Several typological and definitional approaches bear responsibility for the
neglect of these West African ideas from the literature. In a number of the writings,
nineteenth century intellectuals are seldom written about as Black Atlanticists or Pan-
Africanists. This represents a grave oversight because intellectual ideas in the Atlantic,

such as Pan-Africanism, in fact preceded socio-political movements. Moreover, such

ideological expressions emphasized cooperation and collaboration between

2 Kwaku Larbi Korang, Writing Ghana Imagining Africa: Nation and African Modernity (Rochester, NY:
University of Rochester Press, 2003).
2 Paul T. Zeleza, Manufacturing African Studies (Dakar: Codesria, 1997), 512.
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international communities of African heritage. My dissertation, therefore, aims to
tackle these omissions by engaging West Africa’s less studied, but equally significant
thinkers. This study centers the contributions of 19" century West African intellectuals
to the Atlantic world at large and their purposeful role in the making of an African, and
Black Atlantic intellectual tradition. My investigation of this intellectual history will
also emphasize West African thinkers’ shared involvement with African Diaspora
scholars in the philosophical evolution, and organizational growth of ideas of Pan-
Africanism.

A number of historical experiences of global proportions preceded the lifetimes
of Blyden and Reindorf and which radically transformed social existence throughout the
Atlantic World. The advent of the triangular trade in goods and enslaved Africans was
the catalyst to the presence of Blyden’s ancestors in the new and racially hierarchical
social orders of the Americas. These happenings were enabled by events, which began
from the fifteenth century onward to Blyden’s era. In this period, major technological
developments such as the building of the Portuguese Caravel boat around 1412—which
coincided with Prince Henry the Navigator’s commissioned exploration of the West
African coast and the Canary Islands.?® This encouraged European navigation of the
Atlantic basin, thereby increasing contact between different geographic regions of the
world.

The dynamic repercussions of these contacts led to the forced dispersion of
peoples of African descent and their social stock of knowledge into various locations

of the Atlantic world. These voluntary movements of Europeans, and forced

% A great deal of controversy surrounds the Caravel boat, its exact discovery, etymology and archetype.
For a discussion on the Caravel see B. W. Diffie, and George D Winius, Foundations of the Portuguese
Empire, 1415 -1580, (Minneapolis: University of Minnesota Press), 28.
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migrations of Africans also contributed to the ferment, exchange, and contestation of
ideas and worldviews between the peoples of the various Atlantic landmasses. A
result of this process for African descended people was the globalization of the
African experience. A global Africa— “the geographically and socio-culturally
diverse people of Africa and its Diaspora . . . linked through complex networks of

”2"__thus, emerged. Afro-Diaspora born Blyden

social relationships and processes
became an important part of these “complex networks” as he traversed several worlds
of global Africa: Afro-Islamic and Mediterranean, Black Atlantic, West Africa, and
the West Indies.®

These various sections of global Africa, as theorized by Hamilton, refers to the
multiplicity of African Diasporas—an important conceptual framework that allows
scholars to grapple with the complexities, similarities and differences of older, current,
and newly emerging African Diasporas of recent black migrations. My concerns are
more with the nineteenth century interactions between Africa and its Atlantic
Diaspora. I emphasize the nineteenth century because during this time there was
acceleration in the circulation of people and the dissemination of information due to
major advances in technology. The numerous technological inventions of this epoch

included the steamship, a more efficient printing press, as well as electrical and

wireless telegraph.29 These innovations affected the nineteenth century in the same

%7 Ruth Simms Hamilton, Routes of Passage: Rethinking the African Diaspora (East Lansing: Michigan
State University Press, 2007), 1.

2 See discussion of these various worlds in chapter 6, dedicated to Blyden below, and n. 1 above for
Blyden’s numerous publications.

 Robert H. Thurston, A4 History of the Growth of the Steam-Engine, (Ithaca, N.Y., Comell University
Press, 1939) ; Elizabeth L. Einstein, The Printing Press as an Agent of Change: Communications and
Cultural Transformations in Early Modern Europe New York : University Press, 1979); Marshall
McLuhan, The Global Village: Transformations in World Life and History in the 21* Century, New York :
Oxford University Press, 1989); Peter Stearns, ed., Encyclopedia of World History: Ancient, Medieval, and
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way that the internet, computers, airplanes, and the cell phone have increased the
exchange of information contemporarily.

Invariably, nineteenth century advances accentuated and enhanced the various
webs of dynamic rapports between Africa and its Diaspora, and this I argue is
exemplified in the careers and lives of Blyden and Reindorf. I have explained that the
advent of the caravel boat aided the enslavement of Blyden’s ancestors in the New
World, but the steamboat and schooners that were later developed in Blyden’s
generation allowed him to travel from St. Thomas to the U.S. and from the U.S. to
Liberia. From Liberia, Blyden also traveled to and from various global African
locations like the U.S., Antigua, Lagos, Cairo and elsewhere.*°

While the advances of the nineteenth century enabled Blyden travel various
parts of the world, improvements in the printing press enhanced Reindorf’s historical
writing ambitions. Reindorf was born into an oral culture, and at the time that he
published his manuscript, oral tradition was in a failing competition with written
history. As Reindorf himself lamented in a letter to the educated community of the
Gold Coast, “this important tradition [i.e. oral tradition] . . . has since the dawn of
[western] education been gradually neglected and forgotten.”*' Reindorf’s statement
encapsulates the literacy that came with the evolution of print culture on the Gold
Coast, as well as the bad fortune in the regression of oral tradition as a historical

medium for Gold Coast peoples. K. A. B. Jones-Quartey has suggested that Gold

Moddern, Chronologically Arranged 6® edition (Boston : Houghton Mifflin, 2001).
*® Edith Holden, Blyden of Liberia: An Account of the Life and Labors of Edward Wilmot Blyden LL.D. As
Recorded in Letters and in Print (New York: Vantage Press, 1966), 1025-1029.

! Reindorf, G. C. A. Histories, iv.
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Coast nationalism through the press began as early as 1822, over a decade before
Reindorf’s birth.”

In 1903, another West African intellectual, J. E. Casely Hayford chronicled the
evolution of Gold Coast journalism in his work, Gold Coast Native Institutions.>
Hayford argued that the successes of the Gold Coast elite during the second half of the
nineteenth century were attributable to the growth of print journalism in the Gold
Coast. The newspapers of that period became a useful tool for nationalist
organizations like the Aborigines Rights Protectorate Society (A.R.P.S.) that
triumphantly prevented the British colonial government from alienating unused lands
belonging to different ethnic societies on the Gold Coast.>*

But it was the invention of the printing press (Gothenburg) in the 19th century
that would greatly affect Reindorf’s life, allowing him to publish his opus in 1889, the
first of its kind by an African author. The printing press also opened up an avenue for
the participation of other West African intellectuals in world discourse about a number
of issues including West African nationalism, Black Atlantic debate, and Pan-
Africanism. J. Lorand Matory in Black Atlantic Religion has discussed the trans-
Atlantic dimensions of the Lagosian Cultural Renaissance in the West African city of
Lagos. 3 Lagos’ nineteenth century newspapers, the Lagos Times and the Lagos

Weekly Record were the literary media for the discussion of Black Atlantic exchange

31K A.B. Jones-Quartey, 4 Summary History of the Ghana Press, 1822-1960 (Accra: Ghana Information
Services Department, 1974); The Problems of the Press, in West African Affairs, London: Bureau of
Current Affairs, 1950); Clement E. Asante, The Press in Ghana: Problems and Prospects (Lanham:
University Press of America, 1996).
¥J.E Casely Hayford, Gold Coast Native Institutions: With Thoughts upon a Healthy Imperial Policy for
the Gold Coast and Ashanti (London: Frank Cass 1970).

Hayford, Gold Coast Native Institutions, 182-207; For more on the Gold Coast Press, see Sylvanus A.
g.s\wvelie, “The Press in Gold Coast Nationalism, 1890-1957” (Ph.D. diss., University of Wisconsin, 1971).
). Lorand Matory, Black Atlantic Religion: Tradition, Transnationalism, and Matriarchy in the Afro-

Brazilian Candomble (New Jersey: Princeton University Press, 2005).
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and deliberation of issues like return migrations to Africa, religious and cultural
dimensions of Pan-Africanist thinking.>®

Another conduit of such discourse across the Atlantic was African-American
journalist and historian John Edward Bruce (1856-1924) who in 1911 co-founded the
Negro Society for Historical Research with Puerto Rican born bibliophile Arthur
Schomburg (1874-1938). Like other literate African-Americans, Bruce subscribed to
African newspapers like the Lagos Weekly Record, Sierra Leone Weekly News, Gold
Coast Aborigines, The African Times and Orient Review. Bruce reprinted the
newspapers or made references to them in his own weekly editorials in the United
States.”’

The literate Reindorf did not travel frequently outside the Gold Coast as Blyden
had from St. Thomas and Liberia, probably because of his missionary work and its
low remuneration. Nevertheless, print culture gave him an avenue to understand the
world beyond his lived space.*® Reindorf’s opportunity for dialogue with the outside
world became the Basel Mission Press, which published several writings by African
catechists and pastors on the Gold Coast. ** Reindorf therefore used the Basel Mission

Press in the production of his G. C. 4. Histories. Basel Mission Archives bear

36 Matory, Black Atlantic Religion, 35-40, 60-67.

37 See Thomas H. Henriksen, “African Intellectual Influences on Black Americans; The Role of Edward
Blyden,” Phylon 36 (1960) 279-290; Ralph L. Crowder, John Edward Bruce: Politician, Journalist, and
Self-Trained Historian of the African Diaspora (New York: New York University Press, 2004); John E.

Bruce Papers Schomburg Collection, New York Public Library.

* For the relationship between Reindorf and the Bannermans see Basel Mission Archives henceforth
(BMLA), D-127/35 C. C. Reindorf, “Reindorf to Committee” February 10, 1876, and Carl D. Reindorf,
Remembering Carl Reindorf: 150th Birthday Anniversary, Accra: Carl D. Reindorf 1984), 14.

* See for example BMA D-20.4, 5 N.V. Asare, “Asante Abasem (Twi Kasamu), 1915); David Asante,

Wiase Abasem or Stories from General History, (Basel, 1874).
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testimony to the correspondence between Reindorf, his editors, and printers in Basel.*’

Reindorf used his literacy to challenge institutional racism in the Basel Mission, and to
participate in world discourse about the status of African people in the colonial world.
Reindorf also inserted himself into colonial discourse as he sought to influence British
colonial policy on the Gold Coast by sending a copy of his published work to the
Secretary of the British colonies, through the sitting Governor of the Gold Coast,
Governor Maxwell.*!

This type of scholarship-activism demonstrated by Reindorf as well as his
nineteenth century contemporaries is relevant to intellectual production in today’s
African and African American Studies, and African History for a variety reasons. One
of such rationale, in the words of Reindorf, is “to enable us to compare our times with
theirs” as the Gold Coast now has “educated men of powerful mind . . . qualified to
collect the traditions of their forefathers” to correct the historical record of Africa’s
past.* What Reindorf meant was that literate Africans needed to start using their
knowledge of oral tradition as a form and source of history, combined with written

records to challenge the accounts of African history by European travelers,

missionaries, and such.

“ See B.M.A. D-20. 27, 8 Reindorf, [Correspondence] December 30, 1891”; D-20.27.7 “C.C. Reindorf to
Rev. J.G. Christaller, 1894-5.”
! National Archives (henceforth NA) Surrey, Umted Kingdom. NA C.O. 96/4790 No. 18 Governor
Maxwell “Maxwell to Chamberlain” and “Chamberlain to Maxwell” January 27, March 21, 1896. Public
}?;ecord Office is now National Archives (NA) will therefore use NA henceforth.

Reindorf, G. C. A. Histories, iv.
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Blyden was born in the Danish island colony of St. Thomas, which now forms a
part of the United States Virgin Islands.® In many ways, as a person born of free
parents, Blyden’s status differed from enslaved Africans in St. Thomas. His rights as
Danish citizen were enshrined in a document promulgated by King Frederick V of
Denmark in 1755. The document “Reglemene for Slaverne” states “the freed are to
enjoy all rights on par with the free-born and are to be esteemed and respected in all
regards equally with the free-born subjects of the crown.”** Frederick V’s successor,
Christian VII also enacted an ordinance in 1776, which further enshrined Blyden’s
rights as a freeborn, particularly the emigrant standing of his parents. Under this law,
“local and émigré” were required to have and were given freedom certificates
authorized by the governor-general of the colony. These rights of free blacks in St.
Thomas were however restricted with the imposition of night curfews, restricted use of
“white” family names, and sanctioned dress codes.*’

By 1830, two years before Blyden’s birth, an increasing population of freed men
in the Danish West Indies, who had earlier in 1816 petitioned the Danish crown about
their rights as subjects, forced Governor Scholten into drafting a report that will grant
free blacks full equality before the law.® In this context, Blyden at the time of his

birth can be considered as an Afro-Danish. As a free black, he left St. Thomas for the

“ For the history of the Virgin Islands from its pre-Columbian era and as a Danish West Indian colony, to
being a part of the United States of America see C. G. A Oldendorp, History of the Mission of the
Evangelical Brethren on the Caribbean Islands of St. Thomas, St. Croix, and St. John trans. Amold R.
Highfield and Vladimir Borac, ed., by Johan Jakob Bossard (Ann Arbor: Karoma Publishers, INC, 1987);
Issac Dookhan, A History of the Virgin Islands of the United States (St. Thomas: Caribbean Universities
Press, 1974); William W. Boyer, Americas Virgin Islands: A History of Human Rights and Wrongs
(Durham: Carolina Academic Press, 1983).

“ Neville A. T. Hall, Slave Society in the Danish West Indies: St. Thomas, St. John and St. Croix ed. by
B.W. Higman (Baltimore: John Hopkins University Press, 1992), 146.

“S Hall, Slave Society, 146-149.

 Hall, Slave Society, 174-171.
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United States in 1850 with the hopes of attending Rutgers Theological College. He
was however refused entry on account of his race.*’ Two other colleges rejected him
for the same reasons. By 1851, Blyden, fearing the repercussions of the 1850 U.S.
Fugitive Slave Law immigrated to Liberia, West Africa. There he began attending the
Alexander High School in Monrovia.*® Blyden thus became a citizen of Liberia, an
English speaking West African country with a considerable black American
immigrant population, cultural and political influence. Blyden had now become a
West African in a country of Anglo-American persuasion. From his base in Monrovia,
Liberia, he later became a popular feature of the intellectual and nationalist
atmosphere of global black life.

In the fifth chapter of this dissertation, “Edward W. Blyden, Global African
Iconoclast,” I argue that Blyden’s continual stay in West Africa, particularly Liberia
and Sierra Leone, beginning from his formative years as a young adult of eighteen
until his death in 1912 demonstrates his commitment to Africa and as an African
person. More importantly, he metamorphosed his thinking from that of a civilizing
missionary in Africa, to one who harnessed Africa’s distinct civilization for the benefit
of humanity. In the process, Blyden distinguished himself as an African nationalist,
an educator, a diplomat, and intellectual. I therefore argue that Blyden the person, as
well as his writings, should be seen as emanating from his lived experience on African

soil starting from the age of nineteen until the ripe old age of eighty.

‘7 Holden, Blyden of Liberia, 22; Edward W. Blyden, Liberia’s Offering: Being Addresses, Sermons, etc
g*lew York: J.A. Gray, 1862), ii, 53.

American Colonization Papers henceforth (A.C.S.) “Blyden to Copinger, Sept. 13, 1884” A.C.S. vol. 1,
See also Lynch, Pan-Negro Patriot, 4.
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Among his African, and African-American contemporaries, Blyden was perhaps
the most widely traveled, journeying to Venezuela, United Kingdom, Barbados, and as
far as Palestine and Jerusalem.” The advent of the steamship enabled Blyden to travel
to many places hitherto relatively inaccessible. On December 21, 1851, Blyden sailed
across the Atlantic aboard Captain Howe’s Liberia Packet from Baltimore, to begin
his high school education in the independent African nation of Liberia.*® On a return
trip to the United States in 1895, Blyden sailed from Liberia to Liverpool aboard
Captain Walsh’s, steamship Bakana,”' and then continued through London to the U.S.
on June 29, 1895 aboard the steamship Minnesota.>.

Except for a trip to Liberia to visit one of his daughters who was living there at
the time, Reindorf is not known to have traveled outside the Gold Coast for education,
trade, or diplomacy as Blyden had.> Nevertheless, Reindorf came from a multi-racial
and multi-ethnic coastal enclave on the Gold Coast that allowed him to mediate
different cultural worlds. He personified the contact between West African coastal
societies and European traders and missionaries beginning in the last quarter of the
fifteenth century, and which resulted in the creation of diverse coastal communities in
West Africa, and Reindorf’s exposure to different cultural worlds. Coastal enclaves
like Reindorf’s Gold Coast were contact zones where people of differing backgrounds
and heritages encountered one another. A result of these meetings was the
unconscious exchange of cultures. Sometimes these exchanges involved trade

partnerships and varying sexual unions—consensual and non-consensual—between

* Holden, Blyden of Liberia, 136-648.

% Holden, Blyden of Liberia, 24.

5! Holden, Blyden of Liberia, 650.

52 Holden, Blyden of Liberia, 651.

53 Adam Jones, “Reindorf the Historian” in Recovery of West African Pasts, 132.
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individual European and African people on the coast. Reindorf was a product of such
Afro-European partnership.**

Reindorf, like Blyden was born in a Danish sphere of influence (not colony)
over 20 miles to the east of Accra, where his great-grandfather Johan Fredrick
Reindorf, a Danish man, would later become Governor of the Christianborg castle in
Osu. Reindorf was born to a mixed race father, Christian Hackenburg Reindorf (1806-
1865), and a Ga woman from Osu, Anowa Amabh (later, Hannah Reindorf, 1811-
1902.)* Reindorf’s free status was never in doubt, but like many “mulatto children”
of Danish descent, his rights as a Danish citizen were contested.”® A good case study
of mixed race rights in the Danish settlements of the Gold Coast is Henrich Richter
(1785-1849), the mixed race son of Danish trader Johan Emanuel Richter (c.1750-
1817), who was also on different occasion’s commandant of Danish forts Prisensteen
at Keta and Fredensborg at Ada, Gold Coast respectively.®’

J. E. Richter was appointed Governor of Danish establishments on the Gold
Coast in 1817, but when he employed his Creole son as his aide, with an annual salary
of 400 rdl., he drew the ire of the Danish Board of Customs in Copenhagen. The
board objected to the younger Richter’s appointment on the grounds that “it cannot be
conceded that any coloured person or others other than natives of His Majesty’s

European Realm be employed in such posts.”*® Nonetheless, when the Danish fathers

o R oger Gocking, Facing Two Ways: Ghana's Coastal Communities Under Colonial Rule (Lanham, MD:
gniversity Press of America, 1999), 2-85.
Reindorf, G. C. A. Histories, 2. 1 also offer further analysis of Reindorf’s heritage in chapter four below.
% Thue use of Mullato or any variant of it is in reference to its use in the primary document and its use as a
self-mreferent by mixed race people on the Gold Coast. I use less offensive synonyms outside of these
contesxts.
%7 Ole Justesen, “Henrich Richter 1785-1849: Trader and Politician in the Danish Settlements on the Gold
’(anst" Transactions of the Historical Society of Ghana NS 7 (2003): 93-192.
Justesen, “Henrich Richter,” 98.
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of dual-race children on the coast developed the habit of acknowledging their paternity
in public documents, and invested the children with rights of inheritance as with any
similar children in the future, the rights of such offspring reached as far as Denmark.

This was true in the case of Henrich Richter, who when his father died in 1817,
traveled to Copenhagen to declare his father’s stewardship on the Gold Coast, and to
claim his rights of inheritance. Richter was paid 14, 873 Rigsbank silver rdl. In 1828,
six years before Reindorf’s birth, the Danish Board of customs legitimated all the
informal arrangements that invested Creole children with nominal citizenship and
rights of inheritance.®’ So, even if limited or contested, Reindorf like Blyden was born
an Afro-Danish citizen. By 1843, the Danish crown had transferred all of its forts and
settlements to the British crown. This was followed by the official separation of the
Gold Coast forts from Sierra Leone in 1850 and the formal declaration of the Gold
Coast as a British Colony at the 1884-1885 Berlin Conference of European nations.®'
Thus, Reindorf who began his education in the Danish “Mulatto School” in the
Christianborg castle found himself and his community transitioning into an Anglo-
British sphere of control. He was Afro-Danish in heritage, but had come within the
institutional control of British colonial activity on the Gold Coast.

In addition, as a result of European presence on the West African coast,
missionary groups: like the Basel Evangelical Missionary Society, the Wesleyan

Missionary Society, and the Bremen Mission led the way in the establishment of

Primary, to secondary education, as well as post-secondary-training on the Gold

» Justesen, “Henrich Richter,” 99.
:Justesen, “Henrich Richter,” 110.

David Kimble, A Political History of Ghana: The Rise of Gold Coast Nationalism, 1850-1928 (Oxford:
Clarendon Press, 1963), 2-4.
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Coast.*? Initially, the recipients of western education and Christianizing activities
were limited to ‘mulatto’ children, the offspring of European traders, and their African
wives. It is from these contexts of western education, multi-racial heritage, and a
multi-racial society that Reindorf was enabled to mediate African, European, and
Afro-Creole communities on the Gold Coast. He later became a native catechist and
pastor for the Basel Mission, an educator, trader, farmer, local historian, and author of
G. C. A. Histories. As 1 will show later, this diverse background will also shape
Reindorf’s Pan-African aims in his writing of writing G. C. 4. Histories.

Blyden’s St. Thomas is some several nautical miles away from Reindorf’s birth
city of Gbugbla, Prampram on the eastward coast of the Greater Accra region of
modern day Ghana.®’ Evidently the demographic and social circumstances of Edward
Blyden and Christian Reindorf are as distant as the geographic locations they were
respectively born. At least that is what it would seem to for the biographical reviewer
and casual reader.

I have chosen Blyden and Reindorf from an eminent list of equally significant
nineteenth century West African intellectuals. This West African group includes
Bishop Samuel Ajayi Crowther (1809-1891), the first African bishop of the Anglican
Church;* James Africanus Beale Horton (1835-1883), who completed a treatise, West

African Countries and Peoples: A Vindication of the Negro Race, Gold Coast, in

1868;% and Joseph Ephraim Casely Hayford (1866-1930), who penned Ethiopia

2 A . Adu Boahen, Ghana: Evolution and Change in the Nineteenth and Twentieth Centuries (London:

Lomn gmans, 1975), 85.

® Reindorf, G. C. 4. Histories, 1-16.
* Forr further information see footnote on Robert July’s scholarship in which I identify literature on

Crowwther.

* Jarmes Africanus Horton, West African Countries and Peoples: A Vindication of the Negro Race
(Edimburgh: Edinburgh University Press, 1969).
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Unbound: Studies in Race Emancipation, in 1911, among many others.*® All of these
writers made important contributions to the history of ideas generated in West Africa.
However, I pair Blyden and Reindorf because of the similarities in the colonial
umbrellas under which they were born, and their theological careers. While there are
differences in their academic training, Blyden and Reindorf’s similarities as ordained
ministers, generational peers, revisionist historians, and Afro-Danish make them fit
together more than any of their other equally talented West African contemporaries.
Thus, despite not having known one another, Blyden and Reindorf’s their lives
significantly overlap.

Blyden and Reindorf are also important because they lived during an innovative
period of world history. This is when the steamship, the printing press, and other
technological advances of the era combined in various ways to allow black thinkers to
challenge western thought. Blyden and Reindorf, both men of the cloak, did not have
to plaster their critiques of enlightenment thought on the doors of the church like
Martin Luther did for the Reformation in Europe.’’ Instead, they utilized newspapers,
journals, and more efficient transportation systems, which carried their writings as
media of contestations and exchange of knowledge with European intellectuals and
Black Atlantic writers.

The fruits of studying Blyden and Reindorf together are plentiful. Succinctly, it

allows for the intermeshing of the historiography in Black Atlantic studies,
A\ frican/Ghanaian historiography, Western intellectual history, and Danish

participation in the Atlantic as it relates to African descended peoples in Ghana, and

s For a collective discussion, see July, Origins of Modern African Thought, 85-457.
” Martin Brecht, Martin Luther: His Road to Reformation 1483-1521 trans. by James L. Schaaf
(Philadelphia; Fortress Press, 1985), 200-201.
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the U.S. Virgin Islands. While a great deal of material has been generated about the
Black Atlantic in the last decade, very little of that literature deals with Scandinavian
involvement in the Atlantic, specifically Danish presence among Black populations in
the Atlantic.%® Pairing Blyden, born in the Danish West Indies, and the Danish descent
Reindorf from Accra, Gold Coast helps me fulfill my goal of traversing Black
localities in the Atlantic even as I focus on nineteenth century West Africa, bringing
the less known Danish sphere of influence into Atlantic history.

While black Anglophone diasporic writers have received substantial treatment in
the literature, others of Dutch and Danish language origins have received less |
commentary. Nonetheless, they also utilized autobiographical novels, historical
novels, and other reflective approaches to challenge the history of ideas generated by
. social Darwinists, eugenicists, and scientific racists about African inferiority.*
Intellectuals like Blyden and Reindorf, both born in Danish spheres of influence,
respectively inherited the eighteenth century vindicationist tradition of correcting
wrong claims about African life and history. Together Blyden and Reindorf offer
significant historical glimpses into the philosophical underpinnings of West African

and African Diaspora intellectual and social life, especially the Danish spheres of

® For current texts see Hall, Slave Society as cited above and John Sensbach, Rebeecca’s Revival: Creating
Black Christianity in the Atlantic World (Cambridge, MA: Harvard University Press, 2005); and for older

texts see for example Francois de Paris, Voyage of the Coast of Africa, Named Guinea, and to the Isles of
Arnerica, Made in the Years 1682 and 1683 trans. and annotated by Aimery Caron (Madison; African
Stuadies Program University of Wisconsin, 2001). See more in n. 72 below, I also offer extensive
discussions of other texts in chapters four, five, and six below.

® For these eighteenth century African born vindicationists, see Wihelm Anton Amo “Rights of Africans in
Europe” for detailed discussion see W. Emmanuel Abraham, "Amo" 4 Companion to the Philosophers ed.
by Robert L. Arrington (Oxford, Blackwell, 2001); Equiano, Interesting Narrative; Cugoano, Thoughts and
Sentr aments; see also John F. Sensbach’s discussion on Christian Protten in Rebecca’s Revival: Creating
Blac4 Christianity in the Atlantic World (Cambridge: Harvard University Press, 2005); Henry Louis Gates,
ed., _Pioneers of the Black Atlantic: Five Slave Narratives from the Enlightenment 1772-1815 (Washington,
D.C. : Civitas, 1998).
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influence in Africa, and the Danish West Indies portion of the African Atlantic
Diaspora.

The Danish West Indies Company’s participation in the Atlantic slave trade
from the Gold Coast to the Danish West Indies brings Blyden and Reindorf together in
important ways. Born in the Danish sphere of influence on the Gold Coast, Reindorf’s
seminal study shows that the various ethnic populations of the Gold Coast, share
interconnections that make them a common people.”’ A majority of the trade in
human beings conducted from the Gold Coast to the Danish West Indies encouraged
and exploited warfare between various ethnic populations—Ga-Adangbe, Akwamu,
Akyem, Fante, and Asante—in the Gold Coast.”! The base culture of the Danish West
Indies may therefore be considered as a Gold Coast culture. These Gold Coast groups
were in turn collectively responsible for the several rebellions in the Danish West
Indies, like the St. John rebellion of 1733, the Antigua Slave rebellion of 1736, and St

Croix in 1759.”

7 Reindorf, G. C. 4 Histories, 17-335.

™ See for example Per O. Hernaes, Slaves, Danes, and African Society: The Danish Slave Trade from West
Africa and Afro-Danish Relations on the Eighteenth Century Gold Coast (Trondheim: University of
Trondheim, 1995); Ivor Wilks, Akwamu 1640-1750: The Rise and Fall of a West African Empire
(Trondheim: University of Trondheim, 2001); Robert Addo-Fening, Akyem Abuakwa 1700-1943: From
Ofori Panyin to Sir Ofori Atta (Trondheim: Dept. of History, Norwegian University of Science and
Technology, 1997); David Henderson-Quartey, The Ga of Ghana: The History and Culture of a West
gﬁ'ican People (London: Henderson-Quartey, 2001).

For enslaved Gold Coast peoples rebellion in the Danish West Indies see examples in Pierre J. Pannet,
Report on the Execrable Conspiracy Carried out by the Amina Negroes on the Danish island of St. Jan in
Armerica, 1733; trans. and ed. by Aimery P. Caron and Arnold R. Highfield (Christiansted: St. Croix, U.S.
Virgin Islands 1984); Waldemar Westergaard, “Account of the Negro Rebellion on St. Croix, Danish West

Indlies 1759” JNH 11, no. 1 (Jan., 1926), pp. 50-61; David Barry Gaspar, also writes about Gold Coast

nati ves rebellion in Antigua influenced by their kin in St. Croix in “The Antigua Slave Conspiracy of 1736:
A C ase Study of the Origins of Collective Resistance” William and Mary Quarterly Third Series 35, no. 2
(19778) 308-323; Ray A. Kea, “‘When I Die I Shall Return to my Own Land’ An ‘Amina’ Slave Rebelion in
the Danish West Indies” in The Cloth of Many Colored Silks: Papers on History and Society, Ghanaian
and Aslamic in Honor of Ivor Wilks eds., John Hunwick and Nancy Lawler (Evanston, Il.: Northwestern
University Press,1996).
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As I further elaborate below, Reindorf’s narratives of G. C. A. Histories are very
important in conceptualizing Blyden’s birth home, St. Thomas, in the Danish West
Indies as an example of the dynamic historical connections that have existed between
Africa and the African diaspora. Reindorf therefore prefigured the school of thought
in African Diaspora studies who argue for a more nuanced broad cultural area
understanding of the origins of enslaved Africans in the New World.”

Even though Blyden and Reindorf were “amateur” historians—i.e., not
professionally trained historians—they both wrote historical pieces that challenged the
Eurocentric and oftentimes racist scholarship of European thinkers, administrators,
pseudo-scientists, and academics, like members of the Anthropological Society of
London.” Blyden and Reindorf were therefore early historians of the African
experience who wrote revisionist and narrative histories of African societies. Such
revisionist histories showed epistemological differences between Blyden and Reindorf
on one hand, and their European interlocutors. Except for their high school and
theological education, Blyden and Reindorf were self-trained intellectuals, what in
contemporary parlance is called, “an independent researcher or scholar.” As critics of
western scholarship on Africa, the self-made qualities that Blyden and Reindorf
possessed are significant in analyzing and appreciating that, their thoughts and
writings were not lodged within Western traditions. Their epistemological

independence gave them a critical stance that buttresses my thesis about critical West
A\ fricans responses to claims about African inferiority in European discourse. Like

th eir Diasporan colleagues, Blyden and Reindorf were autonomously producing

7 Johhn K. Thomton, African and Africans, 206-279, debates this position with Sydney Mintz and Richard
;’rice who argue for a change thesis given the diversity of ethnic groups that came to the Americas.
* See Reindorf, preface to G. C. A. Histories, v; Blyden, African Life and Customs, 8-9.
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knowledge, and creating an alternative canon of the African experience. It is also
important to see how a self-trained West African-born Reindorf—who seldom
traveled outside the Gold Coast region, and articulated a distinct indigenous West
African perspective—compares with the equally autonomous West Indies-born, but
West Africa-domiciled Blyden. Blyden who in many ways is a true Atlantic citizen,
and traveled to places in the interior of West Africa and to Europe and other regions of
the world; also articulated a West African perspective.

In demographic terms, Blyden (1832-1912) was born two years before Reindorf
(1834-1917), and died five years before him. As peers, they both witnessed significant
episodes of black life in the nineteenth and early twentieth century. Critical to this era,
were a variety of self-determination actions taken by black individuals and communities
to assert their humanity. In the two decades before their birth, for example, Haiti, the
first independent black republic had gained its independence from France;’* and David
Walker’s (1785-1830) famous /830 Appeal to the Colored Citizens of the World, a text
considered to have preceded the idea of Pan-Africanism had been published.”®

The Trans-Atlantic Trade in enslaved Africans had also been abolished by all of

Europe and the United States (mostly by the 1830s) except, plantation slavery, which
was abolished in the late 1800s in the United States (1865) and Brazil (1888).”” Asa
result, Blyden and Reindorf became aware of some of the century’s slave rebellions

and legal struggles in the Americas. For Blyden, racial discrimination and the fear of

s Coyril L. R. James, Black Jacobins: Toussaint L'Ouverture and the San Domingo Revolution (New York:
Vintage Books, 1963).

" Daavid Walker, David Walker's Appeal, Together with Four Articles and a Preamble to the Colored
Citiz ens of the World (Baltimore: Black Classics Press, 1993).

" David Eltis, James Walvin, and Sven Green-Pederson, eds., The Abolition of the Atlantic Slave Trade :
Orig#ns and Effects in Europe, Africa, and the Americas (Madison Wisconsin, University of Wisconsin
Press, 1981).
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false enslavement under the fugitive slave law in the U.S. convinced him to immigrate
to Liberia in 1851.

Reindorf on his part, fled his local Osu when the British bombarded Accra’s
coastal towns in 1854. Accra residents in a demonstration of independence refused to
pay poll taxes that had been imposed by the British colonial administration.”® Blyden
and Reindorf thus witnessed the scramble for African colonies by European
imperialists supported by the 1884 Berlin conference that “legalized” European
partitioning of African territories. At the time of the Berlin Conference, the two
scholars were well into their intellectual advocacy. Both sought to influence which
European power colonized their territories.” They both preferred British colonialism.
At the time, the French were colonizing areas around Liberia and threatening its
sovereignty. This, coupled with Blyden’s frustration with the Americo-Liberian
authorities, he preferred Liberia become a protectorate of Britain. However, he
cautioned that like the Americo-Liberians, the British would have to do away with
their ethnocentric attitudes towards native Africans. Reindorf also felt because of
Britain’s role in the abolition of slavery, they had the development of the Gold Coast
at heart, and had protected the Gold Coast from the Danish and Dutch “tyrant slavers
bent on profit alone.”®°
By the close of the nineteenth century, Blyden and Reindorf were socially and

politically a part of a cohort of West African peoples who had experienced western

forms of education. I argue that they had come to understand the origins of western

™ For Blyden see footnote 19 above that already explains his departure for Liberia, and Reindorf see S.K.
Odamntten, Missionary Factor in Ghana's Development up to the 1800’s (Accra: Waterville Publishing,
1978).
: Reiindorf, G.C.A. Histories, 335; Lynch, Pan-Negro-Patriot, 191-209.

See above citation.
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education, its structures and strictures, knowledge systems, and its claims to universal
modernity. Most importantly, they recognized how the founders and products of
western modernity denigrated black people. These cadres of thinkers, who through
their independent studies and/or European education intimately knew western
epistemology, its pedagogy, and hermeneutics, collectively represent a uniquely sub-
Saharan African perspective on the future direction of West Africa, black people, and
humanity. Their collective standpoint was that African people possessed distinctive
divinely ordained human qualities that had been nurtured on account of their centuries
of existence on the African continent. For them, these qualities lodged in their social
systems were not only legitimate, but also needed to be further developed for the
benefit of Africans, and the human race in general.®

Blyden is an exemplar of this West African class of intellectuals, and his view
about Africa circulated through his lecture circuits in the United States, as well as
newspapers, and journals of the Black Atlantic world.®? These have however yet to
attain a place in contemporary academic conversations about the making of the
Atlantic world, and the Black Atlantic World.® To this end, my dissertation examines
relationships, for example, between Blyden and the Washington D.C. black reading
group that included Anna Julia Cooper; and will demonstrate that West Africa had a

central place in the formation of Atlantic bodies of knowledge and provided a greater

8 July, Origins of Modern African Thought, 110-129, 208-233.
2 Edward Blyden, The African Problem and Other Discourses Delivered in America in 1890 (London:
W.B. Withingham & CO., 1890); J.E. Casely Hayford, Ethiopia Unbound: Studies in Race Emancipation
(London: Frank Cass, 1969); Thomas H. Henriksen, “African Intellectual Influences on Black Americans:
The Role of Edward W. Blyden” Phylon 36, no. 3 (1975): 279-290.
Gilroy’s The Black Atlantic curiously excludes the whole of the African continent in the making of a
“Black Atlantic.”
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understanding of the Atlantic dynamics responsible for black intellectual life in the
nineteenth century.

At age eighteen, Blyden migrated and became a citizen of Liberia, one of the
only two independent African nations in the nineteenth century.®* While Blyden
would become a diplomat and leading intellectual of Liberia, Reindorf, as I have
explained earlier, became a colonial subject of the British overseas territory known as
the Gold Coast. The two therefore were essentially Afro-Danish citizens who became
Afro-English. Reindorf came under the ambit of British linguistic and cultural
influence, through colonial domination. While by his emigration to Liberia, Blyden
became of Anglo-American persuasion. These transformations in identity and socio-
cultural spaces formed a substantial part of the writing of the two scholars, and shaped
their various ideas on the future direction of Africa.

Blyden and Reindorf also shared the honor of being men of the cloak.®® Until
his resignation in 1886 to become a “minister of truth,” Blyden was an ordained
Presbyterian Minister.*® Reindorf, a catechist, also became an ordained pastor of the
Swiss-German Basel Mission, which later transformed into the Presbyterian Church of
Ghana.’” In many ways, Blyden and Reindorf owed their association with western
education to these Christian establishments. Blyden, whose parents were members of

the Dutch-origin Moravian Christian denomination on the Island of St. Thomas, came

s Ethiopia was the other independent African nation, whilst Black American Emigrants founded Liberia in
1847 with backing from the American Colonization Society. For African resistance to European
Imperialism see Robert I. Rothberg, and Ali Mazrui, Protest and Power in Black Africa (New York:
Oxford University Press, 1970); and Albert A. Boahen, African Perspectives on Colonialism (Baltimore:
John Hopkins University Press, 1987).

85 Blyden was a trained minister of the Presbyterian Church and Reindorf a trained catechist and later
pastor of the Basel Mission. See biography of Reindorf in Reindorf, G.C.A. Histories, 3-16; and Blyden see
kynch, Edward Wilmot Blyden, Pan-Negro Patriot 1832-1912 (London: Oxford University Press, 1967).
s Lynch, Pan-Negro Patriot, xv.

See explanatory footnote 74 above
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under the “benevolent” influence of a Dutch Reformed Church minister, Rev. John P.
Knox.®® It was Knox who initially sent the young Blyden to the United States;
unfortunately, as discussed earlier, he was rejected at three theological colleges on
racial grounds.® In another way, Blyden’s arrival in Liberia was part of the U.S.
African-American Church’s own civilizing project in Africa, which was achieved
through the Christianizing of their African brethren. The underlying premise of such
Christian proselytizing was that there was something wrong about African culture that
Christianity would help correct. Blyden, however, after years of living in West Africa
began to distance himself such civilizing discourse and rather raised questions about
Christianity as practiced by Europeans. I seek to show that such a fundamental
turnaround was important to the critiques that Blyden advanced about Eurocentric
characterization of African peoples.

Reindorf also found it difficult to reconcile his received Christian training with
his attempts to valorize African culture. He had established various mentor-mentee
relationships with German missionaries/linguists on the Gold Coast. Some of these
missionaries are Johannes A. Zimmerman (who published in 1858 A Grammatical
Sketch and Vocabulary of the Akra- or Ga-Language), and J.G. Christaller (whose
numerous publications about Akan language included 4 Grammar of the Asante and

Fante Language called Tsi (Chwee, Twi).”® These works were produced with the same

*® Holden, Blyden of Liberia, 11, 20-23.

* Lynch, Pan-Negro Patriot, 4; Holden, Blyden of Liberia, 21.

% J. A. Zimmerman, Grammatical Sketch and Vocabulary of the Akra or Ga-Language with an Appendix
on the Adanme-Dialect, 2 Vols., Stuggart, 1858); Thomas Bearth “J.G. Christaller. A holistic view of
language and culture- and C.C. Reindorf’s History” in Paul Jenkins ed., The recovery of the West African
Past : African pastors and African history in the Nineteenth century; C.C. Reindorf & Samuel Johnson.
Papers from an international seminar held in Basel, Switzerland, 25-28th October 1995 to celebrate the
centenary of the publication of C.C. Reindorf's History of the Gold Coast and Asante (Basel : Basler Afrika
Bibliographien, 1998)Johann Gottlieb Christaller, A Grammar of the Asante and Fante Language called Tsi
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proselytizing intent of the U.S. American churches. Reindorf’s Basel Mission adopted
the policy of learning the languages of the “natives” because it was the best way,
which could provide them with Christian teachings, and to civilize them.”'
Zimmerman was Reindorf’s tutor at the Basel Evangelical Mission School in Osu, and
became his mentor when he became catechist for the mission in 1855.”2 Christaller, a
Swiss German missionary also worked with Reindorf in the Gold Coast and co-edited
the English version of Reindorf’s original manuscript to the Basel Mission. He also
wrote the prefatory remarks to the 1895 edition.”?

While the Basel Mission and its missionaries like Christaller enabled Reindorf’s
historical ambitions through their linguistic and literary policies, their influence came
with a cultural baggage that caused tensions in Reindorf’s historical work. Such
instances are seen when Reindorf claims knowledge of native lore through his
association with the Ga deity of the sea, Nai, who he seems to valorize, yet writing
from a Christian perspective, he disparages Ga unyielding belief in Nai. He wrote:

It was God in heaven who mercifully defended our country. But our
deluded people attributed the victory not only to their fetishes, but also to

also to all the creatures that live in the sea, which they consider, even to

the present day, as warriors of their fetish Nai and imagine to have taken
part in combat, and to have been wounded in it.**

(Chwee, Twi) (Basel 1875); his other works include Twi Mmebusem Mpensa-Ahansia Mmoano: A
Collection of Three Thousand and Six Hundred Tshi Proverbs (Basel 1879); Dictionary of the Asante and
Fante Language, Basel 1881.

’'s.K. Odamtten, The Missionary Factor in Ghana's Development (1820-1880) (Accra: Waterville
Publishing House, 1978), 115-123.

%2 Reindorf, G . C. A. Histories, 5-6.

* Thomas Bearth “J.G. Christaller. A holistic view of language and culture- and C.C. Reindorf’s History in
Paul Jenkins ed., The recovery of the West African Past : African pastors and African history in the
Nineteenth century; C.C. Reindorf & Samuel Johnson. Papers from an international seminar held in Basel,
Switzerland, 25-28th October 1995 to celebrate the centenary of the publication of C.C. Reindorf’s History
of the Gold Coast and Asante (Basel : Basler Afrika Bibliographien, 1998); Reindorf Correspondence in
B.MA. D-20.27.2, 1-4; D-2027.7 C. C. Reindorf, “correspondence” December 30 1891; Reindorf, G. C, 4.
Histories, i-10.

Reindorf, G. C. A. Histories, 210.
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Blyden and Reindorf’s ability to introspect and reflect on these aspects of their
Christian training is evidence of their struggle with aspects of their Christian training
that demeaned African culture. The dissertation explores Blyden and Reindorf’s
posture to Euro-Christian thought as they each dealt with the alienating role and
ideological underpinnings of their missionary education.

Both Blyden and Reindorf were polyglots.” For nearly two decades of Blyden’s
early life in St. Thomas, he spoke Dutch, which was the lingua franca, even though
Danish was the official language.”® Blyden may also have been one of the last
speakers of the now extinct “Negerhollands, also called Negro Dutch, or Dutch
Creole”, the language of enslaved blacks on St. John and St. Thomas.”” Later, Blyden
learned English, probably under the guidance of his mother and mentor Rev. John
Knox.”® During a two-year relocation (1842-1844) to Porto Bello, Venezuela, with his
parents, Blyden learned to speak Spanish.”

In Liberia and Sierra Leone, Blyden may have spoken the West African based

English Creole, and Fula.'® In Liberia, Blyden also studied Latin and Greek at the

% See discussion of Blyden’s language skills in Holden, Blyden of Liberia, 11-16; Hollis Lynch, ed., Black
spokesman: selected published writings of Edward Wilmot Blyden (London: Cass, 1971); Selected letters of
Edward Wilmot Blyden: edited and with introductions by Hollis R. Lynch and foreword by Léopold Sédar
Senghor. (Millwood, N.Y. : KTO Press, 1978); Thomas Bearth “J.G. Christaller. A holistic view of
language and culture- and C.C. Reindorf’s History in Paul Jenkins ed., The recovery of the West African
Past : African pastors and African history in the Nineteenth century; C.C. Reindorf & Samuel Johnson.
Papers from an international seminar held in Basel, Switzerland, 25-28th October 1995 to celebrate the
centenary of the publication of C.C. Reindorf’s History of the Gold Coast and Asante (Basel : Basler Afrika
Blbhographlen 1998)
Thorkhlld Hansen, Island of Slaves trans. Kari Dako (Legon, Accra: Sub-Saharan Publishers, 2004), 11.
7 A.V. Adams, introduction to Thorkhild Hansen, Island of Slaves trans. Kari Dako (Legon, Accra: Sub-
Saharan Publishers, 2004), 11; Adams dates the extinction of Neger Hollands on St. Thomas to the 1970’s;
On Negerholands see also C. G. A Oldendorp, History of the Mission of the Evangelical Brethren on the
Caribbean Islands of St. Thomas, St. Croix, and St. John, (Ann Arbor; Mich.: Karoma Publishers, 1985),
25 1-265.
Holden, Blyden of Liberia, 19-21.
mHolden, Blyden of Liberia, 19-20; Hollis R. Lynch, Pan-Negro Patriot, 4.
Lynch, Pan-Negro, 148, 151.
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Alexander High School, and self-taught himself Hebrew, and Arabic. 191 Moreover, he
was appointed Minister to the Interior by the Liberian government of President J. J.
Roberts. In this capacity, Blyden dealt with many native societies on behalf of Liberia,
and may likely have had some basic conversational skills of the languages spoken in

the interior.'%?

These literate and multilingual abilities gave Blyden access to various
speech communities, which influenced his thinking and writing.

Reindorf also had similar knowledge into a variety of language groups. He was
for example called to testify in a case in neighboring Akuapem, where he
demonstrated knowledge of Akan language and Akan laws. He also preached among
the Obutu, Ewe, and other Akan communities.!® Reindorf’s familiarity with these
languages and his knowledge of the communities through his preaching was crucial in
his collecting of various oral traditions and his interweaving of the various ethnic
histories into a national history. In addition to probably learning Latin as part of his
primary missionary education, Reindorf also spoke Adangbe, a language spoken in his
birth town of Prampram.'® As a trader in the Prampram and Krepi area, he more than
likely spoke his native Ga, and possibly a dialect of Akan, as well as Ewe, having also

earned a living as a trader in the Krepi area,'®

The teenage Reindorf attended the
Danish School in the Christianborg Castle, but evidentially had a greater mastery of
German, because Reindorf had all Danish sources translated into German when he was

working on his G.C.A. History. Reindorf, who also utilized English primary sources,

1ot Holden, Blyden of Liberia, 11-16.

Blyden, Christianity, Islam, xiv; Lynch ed., Black Spokesman, xii.

See Jenkins ed., The recovery of the West Aﬁtcan Past 19-29; Reindorf, G. C .A. Histories, 3-16.

% public Records, Archives and Administrative Department henceforth (PRAAD), Accra Ghana. PRAAD
EC 7/ 1-48, E.C. 17 Papers of Christianborg Presbyterian Middle Boarding School “Diary of Logbook for
.Boys School, Basel Mission School” 1867-1954; Reindorf, G. C. A. Histories, 4.

% Reindorf, G. C.A. Histories, 3-16.
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was therefore a pioneer in the use of archival documents in multiple languages as

evidence for historical writing.'%

Inadvertent Parallels

There are some differences between Blyden and Reindorf, but ultimately these
divergences seem to create additional parallels between the two. It is my contention
that even though Blyden and Reindorf never met, in order to truly understand the
connections between Blyden’s Danish West Indies and Africa, and his wish to see a
united West Africa, one must necessarily read Reindorf and his pioneering study of
the Gold Coast and Asante. This is because in G. C. 4. Histories, Reindorf constructs
symbolic, real, and imagined relationships between ethnic communities of the Gold
Coast and the entire West African region, sometimes as far as North Africa. By so
doing, Reindorf links all of Africa through ethnic relations, migration, trade, and
war—a construction that is particularly important because the cultural area of the Gold
Coast was the base culture on which the enslaved peoples of the Danish West Indian

197 Moreover, as I explain

colonies, fashioned out new lives in the Americas.
extensively in the fourth chapter of this dissertation, the Gold Coast region was the
place from where many enslaved peoples of St. Thomas began their gruesome New

World journeys. ' Therefore, in a certain sense, Reindorf’s real and symbolic

1% Reindorf, G. C. A. Histories, vii-viii.

' For some evidence see Hernaes, Slaves, Danes, and African Society, 129-173; Thorkhild Hansen, Ships
of Slaves (Slavernes Skibe) trans. by Kari Dako (Accra: Subs-Saharan Publishers, 2003), 7-203; Island of
Slaves, 9-26.

'% On “Some Geographic and Political Information about the Africa Nations from which the Slaves were
Principally Brought to the West Indies” see C.G.A. Oldendorp, History of the Mission of the Evangelical
Brethren on the Caribbean Islands of St. Thomas, St. Croix, and St. John (Ann Arbor; Mich.: Karoma
Publishers, 1985), 159-179, particularly on the Gold Coast see 162-164, For a specific text on Slavery, see
Hemaes, Slaves, Danes, 129-393.
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construction of a multi-ethnic Gold Coast became the homogeneous entity that Blyden
spent his formative years in St. Thomas.

While he never met Blyden personally, the literate Reindorf is likely to have read
the widely circulated publications of Blyden in newspapers, serialized in the very
vibrant Gold Coast Press such as the Accra Herald/West African Herald, and the West
African Times and The Standard."® The print culture of the era therefore ensured that
Reindorf’s mind, and/or his work traveled to many places in West Africa, Basel,
Switzerland, and Britain.''® This is evident in his writings to various editors and
publishers at the end of the century.'"! When his G. C. 4. Histories was completed in
1895, Hauser-Renner reports that a copy each was sent to the editors of the Deutsche
Kolo-nialzeitung, Deutsches Kolonialblatt, Afrika Vereinsblatt (Pastor Miiller),
Allgemeine Missions-Zeitschrift and the African Times in London, a paper that Blyden
read.!'? By January 1896, the G. C. 4. Histories was on sale in Basel, London, Cape
Coast and Osu.'"? Yet, neither Reindorf nor his work loomed large on the Black

Atlantic world like Blyden, who is generally accepted as the progenitor of a Pan-

1% Magnus J. Sampson, A Brief History of the Gold Coast Journalism, (Accra, 1934), 10-30; Gold Coast
Men of Affairs, (London: Stockwell 1937), 87; K.A.B. Jones-Quartey, A Summary History of the Ghana
Press, (Accra: Ghana Information Service, 1974), 5.

"% For Reindorf’s understanding of world affairs as applied in his writing see Carl Christian Reindorf, The
history of the Gold Coast and Asante, based on traditions and historical facts comprising a period of more
than three centuries from about 1500 to 1860. With a biographical sketch by C. E. Reindorf, 2™ ed. (Basel:

Basel Mission Book Depot 1951), 17-23; For the reach of his writing B.M.A. D-1 Incoming
Correspondence, Public Record Office, Colonial Office Minutes C.O. 96 Gold Coast Original
Correspondence.

''' BMA D-20.27,8. “Reindorf to J.P. Wemer, London, Osu, December 30, 1891,” 2.

'12 gee evidence of this in Blyden’s letter to Coppinger in Lynch, Selected Letters, 380.

13 Hauser-Renner, “Text Sediments,” 248; and See also BMA D-20.27,7. “Binder to Christaller, Basel,
November 6, 1895), 1-2. Hauser-Renner also indicates that the Deutsche Kolonialzeitung was the journal of
the Deutsche Kolonialgesellschaft (German Colonial Society) and appeared from 1887 to 1929. The
Deutsches Kolonialblatt was the official journal of the Reichs-Kolonialamt (ministry for the colonies) for
reports and information relating to the German protectorates in Africa and elsewhere, and it appeared from
1890 to 1921. The Aligemeine Missionszeitschrift appeared from 1874 to 1923, and the African Times from
1862 to 1902; G.C.A. Histories (1895), title page.
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African Intellectual tradition. This dissertation will attempt to offer answers to why

Reindorf’s pan-ethnic African scheme is not as widely known as Blyden’s African

Personality theory.

Eighteenth Century Forerunners: Iconoclasts

As intellectuals, Blyden and Reindorf inherited from the African polemicist of
the eighteenth century the need to correct the falsified standards or canon about
African life and history that had been written by European writers. These Eurocentric
littérateurs described Africans in uncharitable terms. In response, an eighteenth
century counter-analyses canon was produced by Gold Coast’s Dutch and German
trained philosopher Anton Wilhelm Amo (1703-Ca.1759); Moravian trained itinerant
preachers from Reindorf’s Osu, Frederick Pederson Svane (1710-1789); Christian
Protten (1715-1769); and Elmina, Gold Coast born Jacobus Elisa Johannes Capitein
(1717-1747).""* These were the intellectual progenitors of Blyden and Reindorf’s
writing, and as I will show below, Reindorf’s activism within the Basel Mission for

example bears strong parallels with Christian Protten’s critiques of the Moravian

Mission, which took him to Europe. 1s

™ Amo wrote on the “Rights of Africans in Europe” for detailed discussion see W. Emmanuel Abraham
"Amo" (in Robert L. Arrington [ed.] A Companion to the Philosophers (Oxford, Blackwell, 2001); and
John H. McClendon 11, “Introduction to Drs. Anton Wilhelm Amo and Charles Leander Hill with Select
Bibliography,” American Philosophical Association Newsletter on Philosophy and the Black Experience
(Spring 2003); In about 1764 first wrote, “Useful grammatical introduction to the hitherto completely
unknown language of Fante and Ga” for review see H.M.J. Trutenau, ed., Christian Protten’s 1764
Introduction to the Fante and Accra (Ga) Languages (London, 1971); Jacobus Elisha Capitein, trans. and
ed. by Grant Parker,The Agony of Asar: A Thesis on Slavery by a Former Slave (Princeton: New Jersey,
2001).
"* Sensbach, Rebbeca’s Revival, 169, 162-171.
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Blyden and Reindorf are also significant in their own individual occupation with
challenging the various European intellectual currents that disparaged Africa. In fact,
one may describe them as iconoclasts—having a scholarly, social, and political,
activist posture—that intellectually challenged the various western traditions they had
each been schooled. Blyden’s friend and interlocutor, Alexander Crummell (1819-
1898), established the American Negro Academy in 1897. One of the a