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ABSTRACT
CAROLINGIAN ITALIAN POLICIES: 739-780
By

Robert Sherman Cutler

In the short period between 739 and 780 the leaders of the
Franks became deeply involved in the political problems of Italy as
is well known. Historians have attempted to explain why and how
the Franks were moved to broaden their political horizon beyond the
Alps. These questions are raised again in this study, but the attempt
is made to place them in a wider context which many older studies
ruled out by the narrower assumptions of legal or Realpolitik history.
Both have attempted to separate religious concerns among the Franks
from their political activities. At the other extreme are studies
that stress religion as the sole factor in the Franks' Italian policies.
In search of a middle ground, this study attempts to discover the
interaction of political and religious concerns in the formation of
Italian policies between 739 and 780 while recognizing that many other
factors entered into the decision-making process,

A number of Roman and Frank sources have been consulted.

The most valuable source for this study was the Codex Carolinus.

Despite certain difficulties, one finds here reflected the major concerns
and assumptions that guided the leaders of the Franks in dealing with

the problems of Italy. The Liber Pontificalis was also particularly

important as a mirror of an influential segment of Roman opinion

regarding the Franks' role in Italy.



Robert Sherman Cutler

A major factor affecting the Franks' attitude toward Italy from
739 until 754 was the problem of the '"chosen people.' This problem
could not be resolved satisfactorily in 739 and thereby contributed to
the Franks' decision to stay out of the quarrel between the papacy and
the Lombards. Further complex political and religious changes open-
ed a new avenue for compromise in 754 which cleared the way for the
Franks to intervene in a new papal-Lombard dispute. As a result,
leaders of the Franks were committed to keep the peace in Italy by
balancing Lombard and papal interests.

The equilibrium in Italy, sustained by King Pepin's efforts,
lasted until his death and the death of Pope Paul I once again gave the
Lombards the initiative in Italy. Under the influence of Charlemagne
the Franks finally took drastic steps to bring peace to Italy. However,
the conquest of the Kingdom of the Lombards in 774 did not free the
papacy to play the spiritual role in Frankish affairs desired by
Charlemagne. Instead the abandonment of the traditional Lombard
policy of southward expansion created a political vacuum in Central
Italy which Rome could not fill. Between 774 and 780 Charlemagne was
forced to seek ways to bring peace to central Italy without compromising
the spiritual bond he had formed in 774 with St. Peter and Pope Hadrian I.
Though still incomplete i‘n 780, the pattern for peace had been established
by that year. New problems, however, were generated by the solutions
imposed on old ones, insuring that the Franks would be committed to
an open-ended policy in Italy. Charlemagne's attempt to expand the
spiritual alliance with the papacy in 774 thus drew him into a complex

political situation in Italy which he could not ignore.
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INTRODUCTION

In the forty-two years between 739 and 781, the Franks became
deeply involved in the political problems of Italy. From an attitude of
near indifference in 739, the Franks under Pepin in 754 accepted a
narrow role beyond the Alps which Charlemagne greatly expanded after
774. Why did the Franks modify their attitudes toward their role in
Italy's political problems? Why did they allow their political horizon
to expand to include eventually all Italy? These questions will be
examined in this study of the Frankish involvement in Italy from 739 to
781.

A fresh look at an old problem is in order for a number of
reasons. First, although many valuable studies of Papal-Frankish
relations have been made, historians have often concentrated their
attention on papal history.l Since the rise of the papacy as a temporal
power and its clashes with the rulers of Europe provides a dramatic
theme in medieval history, the interest of historians in papal develop-
ment is understandable. The need remains for a study that attempts to

focus on the question of Italy from the Frankish point of view.

1Albert Hauck, Kirchengeschichte Deutschlands (5 vols; Berlin,
1954), Walter Ullmann, The Growth ol Papal Government in the Middle
Ages (2nd ed.; London, I962). Johannes Haller, Das Papsttum:
Ialee und Wirklichkeit (5 vols; Basel, 1951).
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Attempts have been made to meet this need, but most older
interpretations of Frankish attitudes have begun from assumptions too
narrow to explain satisfactorily Frankish behavior toward Italy. 2
Legal historians, for example, have defined Frankish responses to
political problems within the narrow framework of Germanic law which
was assumed to be at the center of Frankish policy considerations. 3
Without slighting the importance of their contributions to our under-
standing of Germanic law, we must reject the assumption that every
situation was subjected to a legal interpretation by the Franks.

Fundamental to the legalists' view of Papal-Frankish relations
in the period in question is the notion that the popes were linked by a

legal tie with the Franks in 754 when Pope Stephen II commended him-
self to King Pepin.4 A recent study of the pontificate of Pope Paul I

has raised serious and convincing objections to this interpretation. 2

2Englebert Mithlbacher, Deutsche Geschichte unter den
Karolingern, 2 Aufl, (Stuttgart, 1896, photocopy, 1959), p. 42. Ludwig
Hartmann, Geschichte Italien im Mittelalter (Gotha, 1900), II, ii, 139,
169-171, Robert Holtzmann, Die Italienpolitik der Merowinger und des
Kdnigs Pippins (Darmstadt, 1962), pp. 37-38, though useful still proposes
to evaluate Carolingian policy by a '""worldly standard.' The most useful
older study of Frankish attitudes, despite its title, is Thomas Hodgkin,
Italy and her Invaders (8 vols., Oxford, Clarendon Press, 1899-1910),
esp. vols. VIl and VIII,

3Karl Lamprecht, Die r8mische Frage von K8nig Pippin bis auf
Kaiser Ludwig den Frommen (Leipzig, 1889), passim, Wilhelm
Gundlach, Die Entstehung des Kirchenstaats un% der curiale Begriff
Res Publica Romanorum (Breslau, 1899), passim. Erich Caspar,
Pippin und die rdmischen Kirche (Berlin, fE)IZI, assim; and Das
Papsttum unter Irdnkischer Herrschaft (Darmstaé)f,_T‘?S'E, orig. publ.

in ) » PP - » passim.
4David Harry Miller, Pope Paul I and the Roman Revolution of

the Eighth Century (Unpublished doctoral dissertation, Michigan State
niversity, » pp. 69-72.

5Ibid.
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Close analysis of papal correspondence has indicated that certain
crucial terms were wrenched out of context to fit the basic assumption
of a legal connection in 754. 6 As the author of the study pointed out,
an act of such consequence for the course of Papal-Frankish relations
could not have been ignored by the sources. 7 Yet we find no trace in
Frankish or papal records that a ceremony of commendation ever
occurred.8 The narrow conceptual scheme of the lawyers is inadequate
to describe the nature of Papal-Frankish relations in this period.

Equally inadequate as a guide to understanding the Frankish
attitude toward their role in Italy are arguments based upon the assump-
tions of Realpolitik. Those assumptions, as is well known, are grounded
in a '"toughness of mind'' characteristic of the political realism of the
nineteenth century.9 While many changes prepared the way for the
development of this attitude among statesmen in that period, the sepa-
ration of the state from its religious foundations and the failure of
efforts to impose new ideological constructs on the state in the
Revolutions of 1848 are two factors that encouraged most significantly

the rise of Realpolitik. 10 A further rationale for this position was

éIbid., pp. 70-71.

7Ibid.

81bid.

9See R.R. Palmer and J. Colton, A History of the Modern
World 3rd ed. (New York, 1965), pp. 493-95, 52T-22, for a good summary
of the development of Realpolitik. For a more detailed study of its appli-
cation in the present see Fia.ns J. Morgenthau, Politics Among Nations:
The Struggle for Power and Peace (New York, 1949}, passim,

10pPalmer and Colton, pp. 493-94.



provided by interpretations of Darwin's findings that suggested a view
of nature as a place of struggle rather than harmony among the species, 11
'"Nature red in tooth and claw' was translated into European political
life to indicate that the emerging nation states were engaged, as an ulti-
mate goal, in the struggle to survive. 12

Survival required that men think in terms of self-interest rather
than according to the dictates of an ideology. Practicality, opportunism,
pragmatism are the watchwords of Realpolitik, as the career of Bismarck
illustrates. The weakness of this position insofar as the writing of
history is concerned is that it denies to all men any deeper motives than
self-interest. The standards of one age are thus given universal validity
and read back upon the past. Motives other than the search for power to
secure one's basic material interests were suspect in this view of polit-
ical activity. 13 The appeal to religious feeling became merely a mask
for deeper drives for domination and power. 14 Reflecting the assump-
tions of their times, some historians have approached the Carolingian
era bent upon discovering the aims and objectives of the Franks in terms
of the quest for power, By reading the objectives of the modern state
back upon the past, the real concerns of the Carolingians were discovered

to be such issues as territorial expansion, the struggle for economic

111bid., p. 599.

121bid., pp. 521-22; Morgenthau, pp. 176-77.

13Ma.rtin Lintzel, "Der Codex Carolinus und die Motive von
Pippins' Italienpolitik, ' HZ, CLXT (1940}, 33-41.

1471pid.



resources, the problems of unifying the Frankish nation. That either
the Franks or the popes could have pursued policies molded by reli-
gious objectives was a notion to be rejected or ignored.

Sigurd Abel's study of Papal-Frankish relations in the time of
Charlemagne and Pope Hadrian, though a useful work in many respects,

illustrates the assumptions of the Realpolitik position. 15 For Abel,

the question of power was at the heart of the relations between Charles
and the pope. 16 The lands of central Italy were the concrete manifes-
tations of this struggle for domination. 1?7 Power as an end in itself was
assumed by the author to be the goal of both king and pope. But Abel
has forced the student of history into a very narrow frametwork by
ruling out the possibility that men of the eighth century were capable of
following policies designed to impose their conception of the right order
of things upon the world.

Attempts to shake off the restrictions upon historical inquiry

imposed by the assumptions of Realpolitik have been made. In the work

of Johannes Haller we are reminded of the need to study an age in the
light of its "inner characteristics', 18 The historian must try to inter-
pret the past from the point of view of an epoch's own contemporaries.

Haller denied that self-interest, the cardinal rule of Realpolitik

15"Papst Hadrian I und die weltliche Herrschaft des Romischen
Stuhls, " FDG, I,i, (1860), 455-90,

161bid., p. 456.

171pi4,

181Dje Karolingern und das Papsttum, " HZ, CVIII (1912),
pp. 52, 65.



statecraft, was the mainspring of Frankish Italian policy.!? Pointing
to evidence that indicated the religious preoccupations of the Franks,
Haller concluded that Pepin's invasions of Italy were motivated not by
political concerns but solely by religious interests. 20

Haller's characterization of Pepin's Italian policy was attacked
by Martin Lintzel who rejected religious arguments as mere papal
rhetoric that masked the fundamental issue of power.2l The differences
between Haller and Lintzel's extreme positions indicates another
problem that has hampered attempts to depart from the norms of
Realpolitik, Their views reflect the natural tendency to identify either
religious or political motives and to place them in sharply defined,
rigidly separated, compartments. As a practical matter, such divi-
sions usually aid the process of analysis in historical inquiry. In
addition, modern historians are perhaps also influenced by the modern
inclination to divide secular and religious affairs.

However, if the Franks made no clear distinction between the
sacred and the secular, we must assume for this study that political and
religious issues were inseparably fused. Political policies were not
discussed in the absence of religious concerns, nor were religious
concerns able to avoid acquiring the status of political issues. Consid-
ering the close ties between the monarchy and the ecclesiastics of the

Frankish realm, one should not be surprised to find a merger of the

191bid., pp. 67-68.
201bid., pp. 59-60.

2l1Der Codex Carolinus und die Motive von Pippins'
Italienpolitik, ' HZ, CLXI (1940), 33-41,



political and the religious. It is a basic assumption of this study that
religious interests were far more significant than serving as clever
rationalizations or masks for deeper motives; religious interests
played a critical role in the formation of and changes in the attitudes
of the Franks toward their political role in Italy,

The possibilities for fruitful investigation opened by acknowl-
edging the fundamental role of religion in the shaping of Frankish
policy are illustrated by a recent study of the relationship between the
Carolingian Renaissance and the idea of kingship, presented as the
Birkbeck Lectures by Walter Ullmann. 22 The author attempts to see
the Carolingian Renaissance from the perspective of men of the times,
and he suggests that they were not preoccupied solely with a literary
movement. 23 The Carolingian Renaissance was instead a total effort
to impress upon Frankish society institutions '"which originated
wholly in the realm of ideas, in the realm of the spirit. ''24

The roots of the new institutions lay in the norms of Christianity
as established by the Roman Church, translated for the Frankish
situation by '"Carolingian ecclesiastics, "' and implemented initially by
Charlemagne. 25 The Carolingian Renaissance was an extension to the
whole of Frankish society of the idea of baptism, which stressed the

theme of a rebirth of the individual in Christ. 26 The significance of this

22The Carolingian Renaissance and the Idea of Kingship
(London: Metheun, 1969).

231bid., pp. 5-6.
241bid., pp. 165-66.

231bid. pp. 12, 136.

261bid., pp. 6-7.



attempt, as Ullmann states, is that 'for the first time at least as far
as Western Europe is concerned, we are here confronted by the con-
scious effort to shape the character of a society in consonance with the
axioms of a particular doctrine, here the Christian norms. n2?

No attempt can be made here to survey the scope of Ullmann's
study, which ranged far beyond that of the present investigation.
However, our study will underscore Ullmann's central argument that
Charlemagne was anxious to institute a European program built upon
the rock of Rome. 28 As Ullmann implies, Charlemagne found it
necessary on occasion to clarify this goal for the pope himself, when
Hadrian failed to comprehend its implications. Thus, as Ullmann

notes, the Libri Carolini embodies an attempt to '"protect the papacy

against Pope Adrian'' as well as against those less qualified to speak
upon matters of the faith. 29 We shall point to other instances that
reveal the real tensions between Charles and Hadrian on other issues.
Since Ullmann fails to deal with Charles's program and the status of
Italy under this new dispensation perhaps our study will serve to
clarify certain of Ullmann's views.

In connection with the hint of certain tensions between the papacy

and the Franks that might have interfered with the smooth transformation

271bid., p. 7.
281bid., esp. Lecture VI, pp. 135-166.

291bid. , pp. 141-42, Again, p. 161, Ullmann observes that "the
idea of an ideological concept of Europe . . . had come into existence with
only a modest amount of active participation on the part of the papacy . .
. . " which suggests that the Franks had to educate Rome as well as be
educated by her.



of European society according to Charlemagne's model, one must
mention the problem of the Donation of Constantine. 30 So many diffi-
culties surround this topic that a separate study would be needed to
explore all the ramifications of the problem. We shall limit ourselves
to some observations regarding the possible meaning of the donation
to the Franks in the light of their idea of Europe in Chapter VI below.

Another question of equal interest, but again too broad in scope
to be treated in detail here, is the problem of the significance of the
Byzantine Empire for the Franks in the period before 781.31 Pepin,
as is well known, shrugged off Eastern claims to lands in Italy in 756,
and the Frankish king did not take a major part in the Eastern attempt
to establish ties with his family during Paul's pontificate, 32

Regarding the question of Charles's interests in establishing
ties with Byzantium before 781, Werner Ohnsorge has proposed that
Frankish Italian policy was keyed to this problem by 775.33, Ohnsorge

has argued that Charles's assumption of the title patricius Romanorum

30Miller, Appendix C, pp. 174-179.

3lgee A.A. Vasiliev, History of the Byzantine State (2 Vols;
2nd ed., Madison, 1961), and George Ostrogorsky, History of the
Byzantine State (New Brunswick, New Jersey, 1957). Also Louis
Brehier, Le Monde byzantin (2 Vols; Paris, 1948) for general
treatments of this subject.

32Miller, pp. 116-119; also, J. Rosenstock-Heussey and
J. Wittig, '""Die Furt der Franken, " Das Alter der Kirche (Berlin, 1927),
II, 467.

33nper Patricius-titel Karls der Grossen, ' BZ, LIII (1960),
310, 321.
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actually came in 775, 34 Charles began to use the title in that year in
defiance of the Emperor Constantine V who had bestowed this designa-
tion on Desiderius's son. 35 Documents indicating that Charles's had
begun to use the title in July of 774 are dismissed by Ohnsorge as
twelfth century copies and therefore possibly in error. 36 However,
this assumption, critical for his argument, is in no way demonstrable.

Furthermore, Charles may or may not have negotiated with the
Empress Irene in 781 for Byzantine recognition of his legal right to the
title, 37 Again there is not any way to test Ohnsorge's assumption. In
order for his argument to be at all persuasive, one must accept the
assumption that Charles's chief concern between 775 and 780 was to
establish legal claims against the East. The sources, however, do not
indicate clear support for such an assumption. For the time being, we
shall cast our lot with those historians who treat the development of the
meaning of this title as a western phenomenon, 38

As for the development of the legal meaning of the patricius

Romanorum, we shall have little to add beyond pointing out, as others

have done, that it was a vaguely defined label created by Pope Stephen II
in 754 for the anointment of Pepin, 39 It was probably intended to convey

in concrete terms to a Roman audience that the Franks had agreed to

343%

351bid., p. 321.
36531_d;, p. 310,
37Ibid., p. 315,
38Ibid., pp. 300-302.

39Miller, p. 72.
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defend Rome militarily, There is no sign that Charles began to exper-
iment with its legal meaning until 788 when he attempted to interfere in
the election of a successor to the Archbishop of Ravenna, John VII, 40
Before that year, Charles approached the problems of Italy from a
different direction.

The indication that Charles experimented with various means to
achieve his goals in Italy suggests that the year 781 is indeed an
arbitrary stopping point for this study. Aside from the fact that it is
convenient for the writer this date marks the end of a period in which
a pattern for Frankish Italian policy had been partially established. The

open-endedness of the Frankish committment in Italy can be explained

by pointing to the pattern that Charles and his missi had helped to create.

We shall explore some of the features of that pattern in the
later chapters of this study, and we shall attempt to indicate the degree
to which Frankish policy in Italy changed in accord with changes in

Frankish religious concerns,

40see below, Chap. VI.



CHAPTER I

THE PERIOD OF FRANKISH NEUTRALITY, 739-741,
AND THE PROBLEM OF THE POPULUM PECULIAREM

In 739 papal envoys brought Pope Gregory Ill's first appeal
for help against Liutprand, King of Lombards, to the court of Charles
Martel.l Two more letters followed in 739 and 740, but no military
help came to Rome. 2 Instead, the Franks debated the course of action
they should take in this novel situation which had temporarily raised
their sights from more immediate concerns along their ill-defined
borders. They listened to the Lombard side of the story, and they
examined the papal argument. As is well known, the Franks decided

not to involve themselves militarily in the Papal-Lombard dispute.

l1Chronicorum quae dicuntur Fredegarii Scholastici
Continuationes, ed. Bruno Krusch, MGH, Scriptores rerum
Merovingicarum, II (Hanover, 1888), a., 739, ch. 22, pp. 178-179:
""llo etinim tempore bis a Roma sede sancti Petri apostoli beatus
papa Gregorius claves venerandi sepulchri cum vincula sancti
Petri et muneribus magnis et infinitis legationem quod antea nullis
auditus aut visis temporibus fiut, memoratis principi destinavit,
eo pacto patrato, ut a partibus imperatoris recederet et Romano
consulto praefato principe Carolo sanciret. Ipse itaque princeps
mirifico atque magnifico honore ipsam legationem recepit, munera
praetiossa contulit atque cum magno praemio cum suis sodalilius
missa, Grimone abbati Corbeinsis monasterio et Sigoberto recluso
basilicae sancti Dionisii martyris, itemque Roma limina sancti
Petri et sancti Paul destinavit. "

2Codex Carolinus, ed. W. Gundlach, MGH, Epistolarum,
1II, (Berlin, 1892), epp. 1-2, pp. 476-479, to be cited hereafter as
Codex Carolinus. Also, see Theodor Breysig, Jahrbilicher des
frankischen Reiches: 714-741; Die Zeit Karl Martels' (Leipzig,
1869), pp. 91-99.

12
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One historian has suggested that Charles Martel tried diplo-
macy in support of Rome.3 But most scholars have agreed that the
Franks remained neutral since their ties with the Lombards were too
strong to be broken in 739 or 740, 4 Charles and Liutprand were
related through marriage to daughters of the Duke of Bavaria. 5 In
addition, they had fought together against the Saracens in Provence
only a short time before in 739, 6 Asa gesture of goodwill, Charles
had sent Pepin to Liutprand's court to be '""adopted'" by the king. 7
Frankish reluctance to aid Pope Gregory has been justified, as a
result, as the response of a shrewd master of Realpolitik who saw his
interests and rejected the proposal of a Papal-Frankish alliance as

inadequate compensation for the loss of Liutprand's support. 8

3Robert Holtzmann, Die Italienpolitik der Merowinger und des

K8nigs Pippin, (2 Aufl; Darmstadt, 1962), p. 36. The author's case
rests upon %Earlemagne's comment in the Divisio Regnorum of 806 in

Capitulares 45, MGH, Leges, Sectio II, I, 129: ". . . up ipsi tres
fratres curam et defensionem ecclesiae sancti Petri suscipiant simul,
sicut quondam ab avo nostro Karolo. . . .'". Also, Walter Mohr,

Studien zur charakteristik des karolingischen K&nigtums im 8
Jahrhundert (Saarlouis, 1955), p. I7.

4s, Abel and B. Simson, Jahrblicher der deutschen Geschichte
(Leipzig, 1889; Ann Arbor, 1960, photocopy), I, 6. Englebert
Mthlbacher, Deutsche Geschichte unter den Karolingern (Stuttgart
1896), p. 42. Ludwig Hartmann, Geschichte Italien im Mittelalter
(Gotha, 1900), II, Pt. II, 139, 169-17I., Thomas Hodgkin, Italy and
her Invaders (Oxford, 1899), VII, 58-59.

SHodgkin, VII, 78-79.

6pauli Historia Langobardorum, ed. L. Bethman and C. Waitz,
MGH, Scriptores rerum Langobardicarum et Italicarum saeculi VI-IX,
(Hanover, 1878) Bk VI, ch. 54, p. 183: "Tunc Carolus legatos cum
'~ muniribus ad Liutprandum regem mittens, ab eo contra Sarracenos
aux illium poposcit; qui nihil moratus cum omni Langobardorum
exercitu in eius adiutorium properavit, "

7Ihid_, ch, 53 p. 183: '"Circa haec tempora Carolus princeps
Francorum Pipinum suum filium ad Liutprandum direxit, ut eius iuxta
morem capillum susciperet. "

8Muhlbacher, p. 42.
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Further support for the view that Charles saw the situation in
739 in strictly modern political terms comes from the argument that
close ties to Rome could not belformed at the time because the full
impact of St. Boniface's reform of the Frankish Church had not been
felt.9 Consequently, no '"organic form' emerged to give substance to
the growing sense that a spiritual-political community was developing
in the west.10 As Schntirer observed, "Charles Martel evidently did
not realize the importance of the pope's spiritual authority to himself
and his house. "1l Not until "the sober and calculating" Pepin's reign
would this vital fact be discovered. 12

Neither argument above has come to grips with the role of
religious concerns in the formulation of the Frankish response to Pope
Gregory, despite the fact that the pope appealed for help primarily

upon religious grounds. 13 The explanation that the Franks were not

9Schniirer, I, 445-446. Theodor Schieffer, Winfrid-
Bonafatius und die christliche Grundlegung Europas (Freiburg,
1954), pp. 125-126.

10schnirer, I, 446.
111bid.
121bid.; also Hodgkin, VII, 95-96.

13See below, p. 13. Caspar, Das Papsttum unter
Frankischer Herrschaft, p. 12 argues that the reterence to Charles
as "amatorem filium beati Petris principis' is a formula like that
used to request protection of the Exarch for aid in earlier times.
His inference from this that the pope prepared to surrender legal
rights over Rome to the Franks does not necessarily follow, however.
See Ferdinand Gregorovius, History of the City of Rome in the
Middle Ages, trans, G. W. Hamilton (2nd. rev, ed.; London, 1902),

9 3
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ready for close ties with Rome because Boniface's reforms had not

been felt in 739 has much to recommend it. But it fails to shed much
light on the character of Frankish spiritual life in the interim which
Boniface's good work was gaining momentum. While the nature of
Frankish religious life in the era of Charles Martel has been studied, 14
no attempt has been made to see the connection between it and the
Frankish decision to stay out of Italy in 739 and 740, Perhaps the follow-
ing discussion can bring into sharper focus the role played by religious
issues in the development of the Frankish policy of non-intervention,

In the absence of clear institutional lines between the Frankish
Church and the papacy, the members of the Frankish nobility in
Charles's following developed a rather simple substitute for papal
spiritual authority. In an age when the differences between spiritual
and material reality were not sharply drawn, it was a relatively easy
matter to call directly upon St. Peter for the spiritual support which
was deemed necessary for the success of Frankish ventures against
their enemies. 15 There was, in the estimation of one scholar, a well-
established ''cult of St. Peter' in Francia by the middle of the eighth
century, and its members probably included many of Charles's

followers, 16

14For example, by Schieffer; see above, n. 9.

15Haller, Das Papsttum: Idee und Wirklichkeit, I, 553.
Theodor Zwllfer, Sankt Peter, Apostlefurst und Himmelspfortner
seine Vereherung bei1 die Angefsachsen und Franken (Stuttgart,
1929), pp. 36-45.

16Eugen Ewig, '"Der Petrus und Apostlekult in spatrdmischen
und fr¥nkischen Gallien', ZfK, LXXI-LXXII (1960-61), 215-251,
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The hold of St. Peter upon the Frankish mind is suggested by
the steady flow of pilgrims who made their way to worship at holy
places in Rome. 17 The Arnulfings were among those who paid special.
devotion to St. Peter, as Gregory III's first letter to Charles indicated. 18
In the effort to discredit Liutprand, Gregory observed that the gifts
from Charles's family to provide lights over the tomb of St. Peter had
been stolen by the Lombards. 19 It is probable that Charles, though not
himself a pilgrim, was concerned about the safety of Rome as a
religious center,

But St. Peter's presence was not confined to Rome. In the
forests of Hesse, Thuringia, Saxony, and Bavaria the power of St, Peter
was demonstrated many times by St. Boniface and his band of mission=-
aries, The dramatic encounter between St. Peter and the pagan gods at
Geismar was perhaps proof enough that Peter acted directly in the world,
protecting those who defended his cause. 20 By his successful challenge
to the pagan gods at Geismar, Boniface might have appeared to the Franks

as the direct agent of St. Peter.2l gince Boniface built the church at

171bid.

18Codex Carolinus, ep. #1, pp. 476-477.

191bid., p. 477: '"Omnia enim luminaria ad ipsius principis
apostolorum, et quae a vestris parentibus vel a vobis offerta sunt,
ipsi abstulerunt. "

20Vita S. Bonafatii Archepiscopii auctore Willabaldo presbytero,
ed. H, Pertz, MGH, Scriptores, II, (Hanover, 1829) c. 8, pp. 343-344.
Haller, Das Papsttum, I, 394-395,.

21Boniface attended Carloman's synod in 742 without official
papal approval, He was described as '. . . Bonafatium, qui est missus
sancti Petri." See, Concilia Germanicarum, Concilia aevi Karolini ed.
A. Werminghoff, MGH, Leges, Sectio III, II (Hannover, 1896), Pars I,
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Fritzlar from the wood of the pagan oak in honor of St. Peter, it was
not perhaps difficult for the observer to conclude that Boniface turned
directly to St. Peter for protection against the pagans. In this direct
relationship there was no clear, immediate role assigned to the pope
as St. Peter's Vicar, 22

In keeping with the tendency to fuse spiritual and material into
a single reality many Franks thus came to see St. Peter as an active
agent in the affairs of men. One of Boniface's letters gives an indica-
tion that St. Peter had a powerful hold on his mind. 23 But, unlike his
converts, and the Franks as well, Boniface retained his hold upon the
idea of hierarchical order of the Church. For the time being, however,
the spiritual authority of the pope was dimmed by the dramatic nearness
of Peter himself,

On one occasion Boniface had to refute a charge by 'ignorant

men'' that the Roman clergy, sanctioned by the pope, engaged in pagan

Ch. I, p. 3: "Et per consilium sacerdotum et optimatum meorum
ordinavimus per civitates episcopos et constitutimus super eas archi
episcopum Bonifatium, qui est missus sancti Petri.,'" Also, Schnlrer,
I, 403, who explains papal hesitation on the grounds that Zachary had
reached an understanding with Liutprand.

22Richard E. Sullivan, "Early Missionary Activity: A Compar-
ative Study of Eastern and Western Methods', Church History, XXIII
(1954), 21-29, discusses the long-term educational objectives behind
Boniface's '""'shock tactics' at Geismar. Initially, however, the pagans
and Franks as well perhaps took the simple view that St. Peter was a
powerful spiritual force who intervened on the side of right.

235, Bonafatii et Lulli Epistolae ed. E. Ddmmler, MGH,
Epistolarum 111, (Berlin, 1892}, ep. #35, p. 286: 'Sic et adhuc deprecor,
ut augeas quod cepisti, id est, ut mihi cum auro conscribas epistolas
domini mei sancti Petri apostoli ad honorem et reverentiam sanctorum
scripturarem ante oculos caralium in predicando, et quia dicta eius,

qui me in hoc iter direxit maxime semper in presentia cupiam habere.'
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practices which Boniface had condemned. 24 While St. Peter was above
criticism, the Franks were not afraid to challenge the Roman claims to
spiritual authority on moral grounds. Boniface confronted the issue
squarely in a letter detailing the charges, and he received a direct reply
denying these claims that probably helped him to quash the argument. 25
In any case, this is a sign that the Franks resisted Boniface's attempts
to focus their spiritual life upon the papacy.

Believing themselves to be Christians, in spite of their attitude
toward papal spiritual authority, the Franks could claim a share in
Boniface's victories over the pagan gods by virtue of the protection
Charles Martel gave him, In turn they were strengthened in their belief
that St. Peter protected them in their frequent wars with their pagan
neighbors, 26 Encouraged by military successes against the pagans and

against the Saracens as well, Charles Martel's followers, in moments of

2471bid, ep. #50, p. 301: "Et quia carnales homini idiote,
Alamanni, vel Baioarii, vel Francia, si iuxta Romanem urbem aliquid
facere viderent ex his peccatis quia nos prohibamus, licitum et
concessum a sacerdotibus esse putant et nobis in properium deputant,
sibi scandalum vite accipiunt. Sicut adfirmant: se vidisse annis
singulis in Romana turbe et iuxta aecclesiam sancti Petri in die vel
nocte, quando Kalende Ianurii intrant, paganorum consuetudine chorus
ducere per plateas et adclamationes ritu gentilium et cantationes
sacrilegas celebrare et mensas illa die vel nocte dapiluis onerare et
nullum de domo sua vel ignem vel ferramentum vel aliquid commodi
vicino suo praestare vella."

251bid. ep. #51, p. 304: '"De Kalendis vero lanuariis vel
citeris auguriis filacteriis et incantationibus . . . quae gentili more
observari dixisti apud beatum Petrum apostolum vel in urbe Roma,
haec et nobis et omnibus christianis destestabile et perniciosum eose
indicamus . . . . "

26Rosenstock-Huessey and J. Wittig, II, 468 trace the major
source of the growing Frankish idea of themselves as a chosen people
to the victory over the Saracens in 732, See also Ernst Kantorowicz,
Laudes Regiae: A Study in Liturgical Acclamations and Medieval Ruler
Worsﬁ1p (Berkeley, 1958), pp. 57-58 who points out the influence of the

Old Testament in the development of this opinion among the Franks,
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crisis, probably eschewed a complicated doctrinal position for the
simple belief that St. Peter was on their side in their Christian strug-
gles against the enemies of the faith, By such means they could
secure the essential religious sanctions for their wars which brought
new lands and peoples under Frankish rule. It was this simple view
of spiritual authority that came into play during the discussion of
Italy in 739 and 740, as we shall see below,

If the views of the Franks had been clearly perceived in Rome,
perhaps Gregory III would have approached Charles more cautiously
in his appeal for help. The papal letters that have survived in the

Codex Carolinus were composed apparently with the confident assump-

tion that the spiritual authority of the pope was widely recognized among
Charles's followers., Gregory III overestimated his strength,

St. Boniface perhaps is most responsible for raising Gregory's
hope that he could depend on Charles for help. In a letter addressed
to Gregory in 739, Boniface attributed much of his success as a
missionary to the protection given him by Charles Martel. 27 Gregory
hoped, as he later wrote to Charles, that Charles's love of St. Peter

would be greater than his friendship for Liutprand. 28 Perhaps it was,

275, Bonafatii et Lulli Epistolae, ep. #45, p. 293: ''Agnoscentes
itaque: in sillabis fraternitatis tuae innotuisti tam de Germaniae
gentibus, quas sua pietate Deus noster de potestate paganorum liberavit
et ad centum milia animas in sinu sanctae matris aecclesiae tuo
conamine et Carli principis Francorum aggregare dignatus est . . . .

1"

28Codex Carolinus, ep #2, pp. 478-479: 'Coniuro te in Deum
vivum et verum et ipsas . . . claves confessionis beati Petri, quas
vobis ad rogum direxsimus, ut non proponas amicitiam regim
Langobardorum amori principis apostolorum . « . ."
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but Charles had to consult with the nobility, and they did not respond
favorably to Gregory's argument.

Further cause to hope that the Franks would support Gregory
could be found, and perhaps was found, in the knowledge that papal
claims to be the spiritual authority of the west had received some
support even among the Lombards. The laws of Liutprand, for example,
identified the pope as the spiritual authority for, among other things,
Liutprand's modification of Lombard marriage practices.29 What
Gregory had not considered was that papal claims impressed themselves
upon the peoples of the west with varying degrees of intensity.

The need to oppose the iconoclastic policy of the Eastern Emperor
Leo III had encouraged Gregory's predecessor to take a bold stand as
the spiritual leader of the west at a time when the Frankish attitude on
this score was uncertain at best. Gregory II avoided any direct refer-
ence to the Franks in a letter to the Emperor Leo III which asserted
that

the whole west has its eyes upon our poor person, and

though we are unworthy of it, yet they have great confi-

dence in us and in him whose image you would destroy

and abolish, the holy Apostle Peter, whom all the king-
doms of the west reverence as a god upon earth, 30

29Haller, Das Papsttum, I, 354, Hodgkin, VI, 393-394,

30Migne, Patrologiae Cursus Completus Latina (Paris, 1850),
LXXXIX, 520: Atque utinam Del munere nobis cintinqat, ut per Martini
viam incedamus tametsi ob plebis utilitatem vivere volumus et super
vivere, quando quidem Occidens universus ad humilitatem nostram
convertit oculos, ac licet tales non simus nos, illi tamen magno pere
nobis confidunt, etineum, cujus denuntias te imagem eversurum atque
deleturum, sancti scilicet Patri, quen omnia Occidentis regna velut
deum terrestrem habent. . . . Totus Occidens sancto principi
apostolorum fide fructus offert. Quod si quospiam ad evertendam
imaginem miseris sancti Petri, vide, protestamur tibi, innocentes
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The last clause cited above might only have been a piece of papal
rhetoric aimed at Leo. On the other hand, as we have tried to indicate
above, Gregory II's words bore more than a grain of truth., What he
assumed was that the western attitude toward St. Peter also included

a strong sense of the hierarchy of spiritual authority in which the
papacy occupied a central position. Gregory III apparently operated
on the same assumption when he sent his appeal to Charles Martel in
739.

As was said above, Gregory's troubles with Liutprand had
driven the pope to Charles. His appeal was simply one more episode
in a long and complex, three-cornered struggle among the papacy, the
Lombards, and the Eastern Emperors that had been in progress since
the sixth century.3l The steady decline of the real strength of the East
reached its culmination in the eighth century during the pontificate of
Gregory II. 32 At the same time, the Lombards were led by their most
able king who was determined to bring Rome under his authority,
possibly as a spiritual buttress for his political position. As Hartmann's
study of Italian history makes clear, Liutprand's unification policy was

always before him no matter what particular set of allies he chose to

sumus asamquine quem fusuri sunt; verum in cervices tuas et in caput
tuum ista recident. Gregory II warned that abuses of St. Peter's image
would stir the western peoples to war., Gregory III used the same
method to rouse the Franks against the Lombards.

3lodgkin, VI., p. 436.

32Miller, pp. 11, 18-41,
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support at any given time, 33 Central Italy became a battleground be-
tween Rome and the Lombards as the pope struggled to preserve the
independence of the Duchy of Rome., From Liutprand's succession in
712 until 739 the Romans and the Lombards had been at swords point
most of the time, 34

Part of Liutprand's drive to the South was aimed at solidifying
his hold on the Duchies of Benevento and Spoleto. 35 To prevent the
buildup of Lombard power so close to Rome, Gregory III had sided with
Duke Transamund of Spoleto and Duke Godschalk of Benevento. 36
Liutprand moved swiftly into the Roman Duchy in 739 and took four
important cities after which he withdrew to Pavia. 37 In the meantime,
Gregory sent Anastasius and Sergius by sea to Charles Martel, 38

The contents of the letter they brought have been lost, but the
Continuer of Fredegar tells us that the papal envoys brought the keys
to the tomb of St. Peter, a link from his chains, and many gifts. 39

'""'Such things had never been seen or heard of before', according to our

33Hartmann, Geschichte Italiens im Mittelalter, II, ii, 126,

34Hans von Schubert, Geschichte der christlichen Kirche im
"Fridhmittelalter (THbingen, 1921), p. 253, and Haller, I, 354 note
that Liutprand's peaceful overtures toward Rome were stoutly re-
sisted from the fear that the popes might become simply Lombard
metropolitans in a Staatskirche.

35H, Pabst, ""Geschichte des langobardischen Herzogtums',
EDG, II, (1861) 474-484,

36Ibid., pp. 474-476.
37Hodgkin. p. 437.

381bid.

39See above, fn. 1
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source.40 In addition, and perhaps equally astonishing, as Caspar
has argued, the pope proposed to abandon the imperial cause and to
join that of Charles.4l The chronicler does not discuss the response
of the Franks except to note that Frankish envoys returned to Rome
with gifts for Gregory. 42

The next letter, also sent in 739, following Gundlach's

chronology in the Codex Carolinus, introduced a religious argument

to justify the political response expected from Charles., Gregory
made it clear that he assumed Charles to bear the same love for the
pope that he bore for St. Peter.43 Reverence for Peter should lead
Charles to obey the papal command to defend God's church and the

populum peculiarem, that is, St. Peter's ''special' people, the

Romans. 44
Then Gregory set forth the religious transgressions of

Liutprand in an attempt to move Charles to action.45 The pope asserted

40see above, fn. 1.

41Caspar, Das Papsttum unterfr¥nkischer Herrschaft, p. 14.

425ee above, fn. 1. Also, Breysig, p. 99 and fn. 1. Walter
Mohr, Studien zur Charakteristic des karolingischen K¥8nigtums im 8
Jahrhundert (Saarlouis, 1955), p. 17 suggests, less certainly than
Caspar (above fn. 13), that Charles nominally assumed the role of
Rome's protector as shown dimly by the dispatch of the Abbot of
Corbie and a monk of St. Denis to Rome. No clear chronology, how-
ever, can be established for their journey.

43Codex Carolinus, ep. #1, p. 476: '". . . confidentes, te esse
amatorem filium beati Petri principis apostolorum et nostrum . . . ."

441bid., pp. 476-477: '". . . et quod pro eius reverencia nostri

aboedias mandatis ad defendendam ecclesiam et peculiarem populum . .
"

451bid.
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that the Romans no longer could endure the persecution and oppres-
sion of the Lombards, 46 They had interfered with the gifts offered
by ''you and your parents' to keep lights burning over St. Peter's
tomb. 47 Furthermore, because the Romans had appealed to Charles
for help, the Lombards increased their oppression. 48

Charles's rewards for abandoning his ties with Liutprand were
also to be religious, If he provided for the defense of the church, he
would earn the love of St. Peter now and in the future and all the
people of the West would know of the '""pure faith and love' of the Franks
in defending Peter, the pope, and the special people.49 We should
note in this passage that Gregory's discussion of rewards was couched
in terms of St. Peter's protection and in the increase of the fame of
the Franks for religious devotion. Nothing is said of the papal role in
Italian political life; the letter was probably designed to spur the
Franks to action, not to answer their questions. Since the pope com-
manded the Franks to aid St. Peter's special people, his confidence in

his role as spiritual leader had apparently not yet been shaken.

46Ibid.

47Ibid.,: "Omnia enum luminaria ad ipsius principis
apostolorim €t quae a vestris parentibus vel a vobis offerta sunt ipsi
abstulerunt. "

48Ibid, : "Et quoniam ad te post Deum confugiam fecimus,
propterea nos ipsi Langobardi in oprobrium habent et apprimunt. "

491bid. ,: ". . . ut cognoscant omnes gentes tuam fidem et
puritatem atque amorem, quae habes erga principem apostolorum
beatum Petrum et nos evisque peculiarem populum zelando et
defendendo . . . ."
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Between the time the letter above was written and the letter of
740 was dispatched the Franks had the opportunity to consider the
Lombard side of the dispute. We do not know exactly what defense
the Lombards employed, but, judging from Gregory's letter, they
probably presented their case in terms of a lord subduing a rebellious
vassal, 50

Judging by the contents of Gregory's letter of 740, the Franks
had raised at least two questions which they had directed to the pope
for answers, Historians have paid more attention to the second answer
given in this letter which relates to Gregory's support for the Duke of
Spoleto. Gregory urged Charles not to believe the Lombard argument
that the king merely attempted to bring the rebel dukes to heel, 51

The truth, according to Gregory, was that these dukes were
allied with Rome because they could not agree to Liutprand's proposal
that they should make war against God's church and his people. 52 For
this reason, a treaty had been made between the pope and the rebel
dukes. Gregory's explanation for his policy thus was given a religious
justification.

But the Franks had also apparently raised a religious objection

501bid ep. #2, p. 478: '"Non credas, fili, falsidicis suggestion-
ibus . . . eorundem regum. Omni enim false tibi suggerunt, scribentes
circumventiones, quod quasi aliquam culpam commissava habeant eis
eorum duces, id est Spoletinus et Beneventanus. . . ."

511bid.

521bid.: '"Quia contra eclesiam sanctam Dei evisque populum
peculiarem non exercitamus, quoniam et pactum cum eis habemus et
ex ipsa eclesia fidem accepimus. "
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to aiding Rome that was probably expressed to Pope Gregory in the
form of a simple question: Why, if right is on your side, does not
St. Peter defend you against the Lombard attacks which have reduced
you so low? Where earlier Gregory had emphasized the great
rewards that would follow from Charles's defense of the Romans, he
now indicated, in answer to the Frankish challenge, that St. Peter
had ample power to defend his own, but that he preferred to test the
faith of those who claimed to follow him, 53

Thus, Gregory's appeal was not solely a test of Frankish-
Lombard friendship; it was also a challenge to the Frankish idea of
spiritual authority as it had developed under the influences of a
corrupt Frankish Church, war against the pagans, and the missionary
effort. Attached to Gregory's religious argument was the assertion
that the Romans were St. Peter's "special people'. 54 Coming at a
time when the Franks were beginning to view themselves as specially
protected by St. Peter in their wars against the enemies of Christianity,
the papal claim must have grated harshly upon the sensibilities of the
Frankish nobility, The Franks were prepared by their experience
against the pagans to subject the Romans to the same standard that the

Franks had used to judge themselves.

53Ibid.: '"Potens est, . . . fili, ipse princeps apostolorum per
a Deo sibl concessam potestatern suam defendere domum et populum
peculiarem atque de inimicis dare vindictam, sed fidelium filiorum
mentes probat. "

54See above, fn. 53, for example. W. Mohr, Die Karolingische
Reichsidee (Munster, 1962), pp. 27-28, observes that the question
of the chosen people was raised in 739 but he did not explore this theme
as it related to the formation of Italian policy by the Franks.
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If, in fact, the Romans were the special people of St. Peter,
they should have his support against the Lombards. But Gregory's
description of the Church as ''naked' and '"desolate'' clearly indicated
that St. Peter had deserted them. 55 Beyond the context of simple self-
interest, the Franks were perhaps puzzled to understand how the pope
"~ could fail in his efforts to defend against Liutprand if the pope were
indeed one of the recognized agents of St. Peter. They could conclude
that St. Peter's authority did not reside permanently in Rome and that
the Romans were not his specially favored people. On the other hand,
the Franks had not been deserted by Peter as their recent victories
over the Saracens and their success against the pagans seemed to
indicate.

From the standpoint of adherence to or departure from the tenets
of orthodoxy, the spiritual life of the Franks can be judged impoverished.
But seen within the context of their religious zeal and desire for an
authority to sanction their views, the Frankish spiritual life of Charles
Martel's era flourished. So powerful was their sense of the immediacy
of the spiritual world that they had apparently evolved a much simpler
notion of their relationship to St. Peter. He was an active spiritual
agent who intervened in the affairs of men directly or through agents
always on the side of right. Since he had elected to allow the Romans to
be defeated by the Lombards, on this particular issue he had indicatéd
that right lay with Liutprand. In 739 and 740 the Franks found not only

arguments from self-interest to justify their refusal to intervene but

55Codex Carolinus ep. #1, p. 477: "Unde et eclesia Sancti
Petri denudata est et in nimiam dessolacionem redacta."
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also powerful spiritual arguments which led them to the same conclu-
sion. Without the religious foundation their political response could
not have been adopted. Now, however, they could assert that to have
intervened would have been a brash attempt to reverse a decision made
by St. Peter.

The first response of the Carolingians to Italian problems was
framed within a very narrow context that had served adequately to de-
fine the relations of the Franks to the peoples who encroached upon
their ill-defined borders. When Gregory III's envoys failed to win
Frankish support for the pope against the Lombards, the pope reached
the conclusion that their friendship for the Lombards exceeded their
love for St. Peter. 5 Anger and frustration were influential in driving
Gregory to the conclusion that expediency alone was the motive of the
Frankish refusal to come to Italy. But Gregory's conclusion plainly
ignored evidence that the Franks were extremely conscious of the pres-
ence and power of St, Peter in their various undertakings. Modern
historians have given Gregory's interpretation much support since they
have been willing to accept his view that the Franks in the era of
Charles Martel were only slightly responsive to spiritual matters as
they pursued the revenues of the lands of their conquered victims. But
Gregory's conclusion apparently rested upon his inability or unwilling-
ness to imagine that the Franks refused to endorse the papal interpre-

tation of the proper role of St. Peter and the pope in their spiritual life.

561bid. , ep. #2, p. 477: ', . . sed ut conspicimus - dum
i radultum a vobis eisdem regibus est mocione faciendi - quod eorum
£ = 1sa suggestio plus quam nostra veritas apud vobis recepta est. "
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Because the Franks adopted an ambiguous response to his claims, how-
ever, Gregory's assumptions were not well founded. He ended by
denying them any concern for St. Peter.

But the above discussion has attempted to show that the Franks
in the circle of Charles Martel were zealous if unorthodox in their belief
in the nearness and reality of the spiritual world described by
Christianity, They simply devised their own interpretation of spiritual
authority to reflect their immediate experience. While there were many
responses to the search for spiritual authority that accompanied the
decay of the Frankish Church, the lay aristocracy turned to St. Peter.
They found in him an effective judge who gave moral support to their
undertakings against the pagans. Direct, simple, and unorthodox, the
Frankish position encouraged them to see themselves as God's chosen
people. When Pope Gregory asserted the same claim for the Romans,
the Franks applied their simple test. When it appeared that the pope
had failed to demonstrate his claims for the Romans by victory in
battle against the Lombards, the Franks were reinforced in their grow-
ing belief that St, Peter had selected them as his special people.

While Boniface worked to organize new churches in the northeast
that would acquiesce in the Roman view of spiritual life, he was con-
fronted by a much more difficult problem in Francia. Subjecting the
F rankish Church to the claims of Roman authority was no easy task,

while erasing the Frankish conception of themselves as God's chosen
P €ople proved impossible. To achieve a compromise the successors of
G regory III had to modify their claims that the Romans were the special
P < © ple of St. Peter and adjust their views to fit the reality of Frankish

P<>~~ er and spiritual conceptions. Continuing conflict and efforts to
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reconcile differences between the Frankish and Roman views of the
proper source and function of spiritual authority were significant

factors that influenced the Frankish response to problems in Italy.



CHAPTER II

THE PAPAL-FRANKISH ALLIANCE OF 754
AND THE RESOLUTION OF THE PROBLEM
OF THE POPULUM PECULIAREM

Frankish interest in Italian political problems faded swiftly
after 741. The death of Charles Martel in that year precipitated a
struggle among his heirs that absorbed Frankish attention.l In
addition, the problems of Italy became less intense because Pope
Gregory IIl's successor, Zachary, employed his diplomatic skill to
harness Liutprand's piety to the cause of peace between the Lombards
and the Duchy of Rome.2 The pope successfully negotiated the return
of certain cities in 742 and again in 743 he prevailed upon Liutprand
to give up a proposed attack upon Ravenna. As we shall note below,
it is possible that Zachary sought to advance Lombard as well as
papal interests in Bavaria in 743, perhaps because he needed a
political bargaining card or because he was persuaded that the more
pious Lombard would make a better protector of the Bavarian Church
than Pepin,

The death of Liutprand in 744 dashed whatever hopes Zachary

IMohr, Studien zur Characteristik des karolingischen K¥nigtums,
21-41, H. L. Mikoletzky, "Karl Martel und Griio', Festschriit ttir
ZFodmund Stengl (Munster und Cologne, 1952), pp. 130-156.

2The following summary of Papal-Lombard relations is taken
£ om Hodgkin, VI, pp. 491-497, VII, pp. 117-118, 165, 163, 171-174.
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might have had of a Papal-Lombard alliance. Five years later a strong
anti-Roman faction deposed King Ratchis apparently because they dis-
liked his willingness to seek an accommodation with Zachary., Not only
did Ratchis back away from an attack upon the city of Perugia at
Zachary's request, but also he apparently was influenced by his Roman
wife to try to break down some of the cultural barriers that separated
the two peoples, In 749, Aistulf, an old enemy of Liutprand, forcibly
displaced his brother Ratchis, and a new era of hostility and tension
opened between the Lombards and the Romans.

Scorning the policies of his immediate predecessors, Aistulf
sought to bring Rome under his jurisdiction by threats of force. In 751
Aistulf captured Ravenna and placed himself in a position to demand
tribute from Rome. Meanwhile a new pope, Stephen II, had replaced
Zachary. Stephen continued to seek an accord with the Lombards, but
his missi repeatedly failed to reach an agreement with Aistulf, except
on his own harsh terms.

The Papal-Lombard situation continued to deteriorate and some-
time in 753 Stephen turned toward Francia for help. Pepin was now
King of the Franks, thanks to Pope Zachary's endorsement of the usur-
pation of the Merovingian crown in 751. Responding favorably to papal
overtures, in 753 Pepin sent missi to Rome bearing an invitation to
Stephen to come to Francia. Aistulf was unable to block Stephen's

Journey, and after a difficult winter crossing of the Alps, the pope
& rrived at Pepin's court, hoping to persuade the Franks to ai<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>