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AESTRACT

FEMININg IMAGE3 IN THE PATRISTIC CHURCH

by Nancy B, Meulendyke

Since the sub-Arostolic age was one of moral and
intellectual ferment, it was a crucial period for the
development of women's rights and status in Western
civilization., This study examines Patristic theology on
the Church, virginity, marriage, and the Virgin-Mary in
order to abstract early Christian feminine ideals, It also
tries to determine woman's actual ministry in the Church,
and the influence women had on the Fathers.,

The secondary sources relating to Christian woman
in the first five centuries have been examnined through 1966,
The primary sources, the writings of the Church Fathers
available in English, have also been studied to try to
determine the overall view of particular Fathers and to seek
evidence not available in the secondary sources. Both
positive and negative views about women were encountered,
but the evidence uncovered indicates that due to the very
positive influence of Christ and the acostles on feminine
sexuality, the Patristic teaching was favorable to women

even when the feelings of some of the Fathers were to the

contrary,




FEMINING IMaGeS IN THE
PATRISTIC CHURCH

By

Voot

Nancy B/'Meulendyke

A THos IS

sSubmitted to
Michigan State University
in partial fulfillment of the reguirements
for the degree of

MASTZR OF ARIS
Department of History

1968



Preface

Two events of the past decade prompted the writing
of this thesis., The first was the rublication of Betty

Friedan's The Fevinine Mystigue (New York, 1963), The

author challenged the traditional assumptions that there
were significant differences between men and women, She
concluded that the role one played should be left to choice
and not predetermined by society in the name of nature.
This prompted me to guestion sexuality on a deeper level
and to study the biological, psychological, religious, and
historical roots underlying western sexual mores.

The assassination of President John F. Kennedy,
also in 1963, brought home to me the amount of barbarism
and violence in our society and turned my attention from
the effects of sexuality on individuals to the neecs of
society itself for some kind of ralance between the pro-
gressive, assertive, competitive, masculine gualities and
the conservative, civilizing, feminine ones in order to
maintain both thrust and equilibrium, Sexual differences
viewed from this persvective did not seem sO much the
result of cultural prejudices as had been postulated by
Mrs. Friedan, but looked much more like the cosmic forces

which the ancient Chinese had called the yin and the yang,

iii




Because I was looking for sexual ideals as well as
masculine and feminine roles in western society, I felt
that religious history would be more fruitful than the
economic, political, or social spheres., More importantly,
I felt that early Christianity would serve as a model of
how the masculine Fathers influenced and were influenced

by the feminine institution--the Church,

iv
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CHAPTER I

INTRODUCT ION

This thesis is an attemnt to reconstruct the accept-
ance or rejection of feminine gualities and attributes
during one period in the development of Western civilization,
It is not just a study of women in the early Christian
Church, although it includes that, but it takes up the
whole spectrum of feminity--woman's role in marriage, her
function in society, and the feminine ideas and ideals which
have religious weight behind them,

There have been many historical studies of women
in Western civilization, There have also been many studies
of woment's official role in the early Church, Wwritings on
Marian theology are voluminous, But a direct look at the
Church in order to determine its role as preserver and
teacher of femininity itself has not been attempted. This
is becoming of more and more interest today.

The principal difference between the feminist move-
ments of the late nineteenth and those of the mid-twentieth
centuries is that today women are confused about their own
sexual identity, Some would go so far as to deny that there
are any such things as constituent feminine elements,
Seventy years ago this waé not overtly guestioned; women
then merely sought more influence in public life., If it

1
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could be shown that women had once had an official role to
play within the Church hierarchy, this could be used as a
wedge for readmittance. The basic research on woman's
official function in the Church was done in the late
nineteenth century and led to the establishment of deaconesses
in the anglican Church.l

Today woman's public role is only part of a much

larger guestion, Political democracy, socialism, and the

feminist movement itself have led to a confusion and blurr-

ing of sexual roles, Some women wish to push this to the
ultimate extreme by removing every law and custom which
differentiates between men and women, even seeking to repeal
legislation originally passed to protect women--such as

laws which made it illegal to use women in underground mines.
They now call this discrimination,

Other men and women have wondered if such a solution
would have the desired result of giving woman equal dignity
with man, Politics and economics have generally been man's
domain, and in these areas he has made up the ground rules,
Margaret Meade has pointed out that economic status always
goes with the work which men do--even when women fish and

men do the beadwork.2 iIf this is true, woman by competing

l“Deaconesses,“ oDpce, p. 377,

2"WOman, Position in Society," Encyclopedia of the
Social Sciences, XV (New Yorks The MacMillan Co., 1335),

pP. 440.
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3
with man on his terms may find the cards are stacked against
her., On such terms she would become a copy of man and
probably an inferior copy at that.

Depth psychology, religion, and literature provide
woman with another alternative, Rather than compete with
man, she can complement him and even excell in the very
areas where he is weakest, The danger here, however, is
that in an expanding and technologically oriented society,
the traditional feminine gualities cease to be regarded as
complementary or even relevant to technocracy. The feminine
qualities become inferior attributes and the myth develops
that this has always been the case., Only a careful study
of the ideals of Western civilization can refute or sustain
this claim. An examination of the thought of the Christian
Church Fathers seemed the logical place to begin, for they
more than any others formed the moral and intellectual
models from which Western civilization gradually developed.

Before embarking on a discussion of the feminine
images in the Christian Church, a definition of the feminine
itself would be in order in historical, biological, psycho-
logical and theological terms., Femininity is not an absolute
expression, Masculinity and feminity are both relative to
each other. To be feninine is not to be masculine. To be
masculine is not to be feminine, Each term is meaningless
except in the context of the other. A few anthropologists
have seen woman's social role purely as the result of

cultural forces. They seem to deny that woman has any
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4
particular role of her own to play--a role determined by
her biology or psychology. But in recorded history there
does seem to be a certain pattern, The woman was found
around the house. 5She bore and raised the young children,
She tended to what have come to be called the domestic
choress cooking, weaving, sewing, housekeeping, tending
the small garden and the smaller animals, As the centuries
passed and technology changed the work patterns of people,
the woman continued to be the heart of the home, Lven
after the industrial revolution when woman was forced to go
outside her home to join the labor force, the housekeeping
and child-rearing chores continued to be her primary
responsibility. Mary Beard has written an interesting study
of womants role in history. She has come to the conclusion
that the contention of American feminists that women have
long been held in subjection by law and tradition cannot be
substantiated by the facts. She fills page after page,
chapter after chapter, with examples of women who have been
active in religious, economic, social, intellectual, and
even military fields., But she concludes after weighing the
evidence that while woman has sometimes been engaged in
barbaric atrocities, such as murder and war, in the main she
has been the promoter and sustainer of the more humane and

civilizing activities of mankind,>

3Mary R. Beard, Woman as Force in Historys A Study
in Traditions and Realities (iNew Yorks The Maciillan Co.,
1946), p. 331.
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5

Some social scientists have recently begun to
realize that there are two kinds of leadership in the
family., They now distinguish between the instrumental
leadership of the male and the expressive leadership of
the female.4 Instrumental leadership is primarily con-
cerned with the economic well-being of the family., Ex-
pressive leadership is leadership in nurture and social
relati onships. The nurture of the family and the relation-
ships within the family as well as the social relationships i
between families are not only the domain of the woman, but
here the male follows her lead., That this was the woman's
domain has been generally acknowledged; that she exercised
real leadership here was not always as self-evident., How-
ever, Pope Pius XI in 1930 stated this most clearly when
he said that "the man has the primacy in ruling, the woman
the primacy in 1ove.“5

Most obviously woman has a biology of her own,
Many have underestimated the effect this biology has on the
social and psychological functioning of the female, Even
if this biological difference were confined to the reproduc-
tive function, the difference would still be significant,

However, medical research has discovered that biological

4“wOman," NCE, XIV, 992 guotes. Morris Zelditch,
"Role Differentiation in the Nuclear Fanilys A Comparative
study," Family socialization and Interaction Process, ed,
T, Parsons and R.F. Sowles,

SAs quoted.in "Wowman," NCE, XIV, 992,
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5)
Gdifferences of the male and the female are not limited to
sexual characteristics alone. The woman has a different
metabolism, a different chromosomal content, a different
rate of reproducing white corpuscles., Her hormones func-
tion differently: she has a much greater viability and a
more sensitive central nervous system, She is not
physically as strong, nor can she work as many hours at
strenuous activity as can the male, Every female cell
can be recognized as female! The woman also has a differ-
ent psychological make-up. Whether this is sex-linked,
culturally determined, or a combination of these is outside
the domain of this paper. But it is these psychological
characteristics even more than the biological ones for
which we generally use the term feminine,

The German psychologist C, G. Jung has done the
pioneer work in the polarity of the human personality.
Following in his footsteps and pursuing the feminine prin-
ciple even further has been Eric Neumann, In a major work

The Great Mother he has analyzed both the positive and

negative elements which make up the female psyche and their
projection into the symbolic or prototype. According to
Dr. Neumann there are two fundamental traits which make up
the feminine -- the elementary character of containment
and the secondary character of development or transition,
The elementary character is the womb; the Great Round; the
conservative, possessive, stable container, The second

character is the drive to development, move ment, unrest:
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it fascinates, sets personality in motion, and produces
change. These two characteristics are sometimes antagonistic
and sometimes interpenetrating, but both are basic to the
female spirit.6 The basic feminine functions correspond
to this spirit, for these functions are first to give life,
nourishment, warmth, protection, and secondly to foster
growth.7 A
Beyond these first two constitutions of the feminine
which are omnipresent, is the feminine spiritual principle
which has the function of spiritual transformation., This
is the sphere of the religious mysteries., Fruit, birth, re-
birth, immortality tend toward the Mother pole; wisdom,
vision, inspiration, and ecstacy belong to the transformation
character.8 Beyond this level is the mystical sphere where
the feminine becomes concept and allegoryg. This is the

realm of Mary, Sophia, the Virgin-Mother.lo

6E.'ric Neumann, The Great Mcther, tr, Ralph Monheim
(New Yorks 3ollinger Foundaticn, Inc,, 1963), facing p.24.

Ibid., p. 43.

Irid., facing p.82.

®1vig., . 78.

lOIn the fourth circle polarity has been transcended

and the negative characteristics have disappeared. This is
the realm beyond good and evil, male and fewale, virgin and
mother., In this sphere virginity symbolizes complete open-

ness to God,






8

While the first femninine characteristic is so
fundamental to the preservation of the race that its self-
evidency needs no comment, the third or mystical or in-
spirational role of the feminine has been well attested to
by both the Church and literature. Dante's beatrice is the
most opvious literary example., It is the second realm -
woman as Catalyst to growth - which is often overlooked.
Because of this oversight she could be so easily under-
estimated., Wwoman not only bears life, she transforms it.

It is a misplaced femnininity which overprotects and smothers,
The truly feminine also releases, encourages growth and
development, and incites change in others, It is here that
woman is a real contributor to history.

Perhaps because a psychology of woman had to wait
until the twentieth century, a theology of woman has never
been formulated. A theology of mankind has been the proper
study of the Western Church since the fifth century when 5t,
Augustine turned the attention of theology from an exclusive
study of the Godhead to a theology also concerned with man--
a theology which sought to understand the relationship of
psychology and grace, Yet, because vir and man can both be
used interchangeably for either man or mankind, there has
always been a certain ambiguity, However, from the
beginning Hebraic-Christian theology has always acknowledged
the sexuality of mankind and the resulting complemnentary
natures of the male and the fenale. In Genesis we find:

"So God created man in his own image, in the image of God
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he created him; male and female he created thenm! And later:

"Wherefore a man shall leave his father and his mother and
shall cleave to his wife; and thev shall be two in one flesh'.'12
In the Christian disrensation St, Paul says: "Yet, neither
is man indevendent of woman, nor woman - independent of man

13 This is a theology which recognizes man's

in the Lord.,"
sense of incomvleteness and alienation, This incompleteness
is the source of man's restlessness, his spirit of adventure,
his creativity., However, his most basic behavior pattern
compensating for this lack of wholeness has always been
marriage, Consequently, marriage was seen as the symbol of
man's thirst for the absclute, his desire to be united to God.
Also in marriage man perceived that he was to represent in
union with woman all of humanity in submission and obedience
to God., The Christian Church called marriage a sacrament,
It also used marriage as an eschatological symbol of the union
of man and God.

The Christian Fathers continued the theology of the
New Testament and idealized the feminine in the theology of
the New Eve, the Virgin-Mary, and the Church, but their critics
would add that on the other hand these same Fathers humiliated
woman, These critics would of course point to Tertullian's
famous phrase that woman is "the gateway to hell. They would

also indicate her lack of liturgical particiration and function,

11
Gen, 1,27,

125en. 2.24 (or Ibpid., 24?).

131 cor. 11.11.

Y & TR 4
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They would have us understand, too, that through faith woman
must seek to transcend her sex, something the male in turn
would not be asked to do, They would claim this has been a
traditional mysogynistic teaching of the Church, A careful
review of patristic literature is necessary in order to sub-
stantiate or refute this claim,

While oursuing this study it should ke bcrn in mind
under what condition these Fathers have become an authority
in the Church, Johannes Quasten says that the authority of
the Fathers in the Catholic Church is important because it

L 14 . "
vrreserves tradition, The unanimous consent of the iFathers

is regarded as infallible if it concerns the interpretation
of scrioture, He guotes John Henry Cardinal Newmnan who says
that Christians recognize the authority of the Fathers
because they are witnesses. These doctrines have been
received not here or there but everywhere in the Church.
They are informants not authorities in themselves.15 Thus,
isolated ovinion of anvy Father remains a orivate ooinion,
It is only when their testimony shows universal agreement
that this testimony is considered as official doctrine,
Quasten goes on to define the tcrm “Father," Father

is an ancient synonym for teacher. St. Paul savss "ror al-

though you have ten thousand instructors in Christ, yet you

14Johannes Quasten, Fatrology (3 vols,:; Westwminister,
Maryland: The iNewman Press and Utrecht/Antwerp: Spectrum
Publishers, 1950-60), I, 11.

15Ibid., 11-12. He notes his source as Discussions
and Arguments II, 1.
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have not many fathers, For in Christ Jesus through the
Gospel, 1 have begotten you."l6 Clevrent of alexandria also
renarkss "w~ords are the progenv of the soul, Hence we call
those who instructed us fathers ... and everyone who's
instructed is in respect of subjection the son of his
instructor."l7 In the primitive Church the teaching office
belonged exclusively to the bishop, and at first the term
"Father" was arrlied only to him, Later it came to be
annlied to ecclesiastical writers who were not bishops,
During the fourth century for instance St. Jerome was
called Father althougch he was not a memcer of the evciscopacy.
Teaching was a very masculine function, Since men were
the teachers, the authorities, their works have been pre-
served, It is these masculine works that are the evidence
for what were the femninine images in the ancient Church.
There is little evidence of what the women themnselves had
to say, but only the women and the feninine functions as
men perceived themn,

we shall now turn to the writings of the Fathers

thenselves to see if the cdocuments support the conclusion

of the German Church historian karl Bihlmeyer thats

It éEhristianitz7 elevated wonan and recognized
her as the autonomous egual of man and explained

16 cor. 4.15.

17Quasten I, 9 quotes Stromata I, I, 2-2, I.
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the marriage oond in the light of the super-
natural., In the writings of some ascetics of
Christian antigquity ..., Views are sometimes
exoressed derogstory of womnan and marriace;
but these are the narrow views of individuals
and not the official teaching of the church,18

Dr, Bihlmeyer's view shall be the thesis of this paner with

the feninine kteing accested as defined akove.,

le&arl 3ihlmeyer, church History, Vol. I:
Christian Antiguity, trans. vVictor &, ills (13th Serman
eG. rev, nerman Tuchle: Westminister, Maryland: The
MNewman pPress, 1958), p. 377.




CHAPTER II

CHRISTIAN FeMININA IMAGERY

Secause Christiznity was a religion and not a
philosovhy, imagery was used initially to carry the
Christian message; only later was a scientific, rational
theology developed, 1Ivnages apvealed to the whole man--his
intellect, his imagination, and his emotions, and he
responded to thewn, Also analogy was the best way the
Christian could find to comnunicate his experience of God.

Images were used by the Christian Fathers to ex-
press perfection., They alsoillustrated concepts and ideas
in a concrete graspable form, On the other hand, images
also served as archetype for human develoovment and models
for human behavior. There were three important feminine
patristic images: the Church, Mary, and certain asvects of
the Divinity--esvecially the Holy Spirit,

The Church was spontaneously described by all
Christians in feminine metavhors, because in its very
essence the Church was mystery. Mystery is a constituent
elenent in all great religions because the deity is Dbeyond
the conprehension of man, ror Christianity the central
mystery was God's intervention in history. Through this
intervention came the reconciliation or union of God and

13

ke 1 )
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man, It was within-the community, however, that this
mystical union was celebrated and realized. Christian
mysticism was from the beginning a communal or sacramnental
mysticism, Wwoman, too, has always been associated with
the mysterious so it was natural to describe the Church in
feminine language.l Clement of Alexandria expressed the
feelings of the Fathers on this particular faceof the
Church by exclaiming; "O mystic marvel:"2

The mother symbol suguested other mysterious ana ?

trangforming aspects of the Church, This image was omni-
present in patristic literature and can be found as early

as the second century in the so-called Second Zpistle
attributed to Clement of Rome "Rejoice, O thou barren that
barrest not."3 The Church was vrimarily mother because her
children were born from her womb which was the baptismal font,

Didymus the 3lind swoke not only of the Church's motherhood,

lAn interesting piece of information confirms this
point, Zusedius proposed a masculine namne for the Church--
Thaisos--which means "religious festival association,"
his suggestion was firmly rejected. willi Moll, The
Christian Image of wWornan, tr. Elisabeth Relnecke and nd Paul C,
tailey (wnotre Dame, Indlana: Fides Fublishers Inc., 1967),

p. 1064,

2f‘lem:nt of Alexandria, The Instructor in Fathers
of the Second Centurys Hermas, Tatian, Athenagoras,
Theophilus, and Clenent of aslexandria (entlreT, rev, A.
Cleveland Coxe (anr, Vol, L 2), p. 220,

i ..

“Clement of Rome, The 50-Called Second tristle to
the Corinthians, tr., Francis X, Glinm in The Apostolic
Fzthers (rfC vol. 1), p. 65.
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but of a motherhood made productive through the Koly Spirit,
"The baptismal vool of the Trinity is a workshop for the
salvation of all those who believe, It frees from the
serpent sting all those who are washed therein, andg,
remaining a virgin, becomes the mother of all through the
Holy Ghost."4

Of all the ante-Nicene Fathers, Cyprian was prob-
ably the strongest advocate of the Mother-Church concept,

He used the term mother in his writings many times,

Wwriting _On the Unity of the Church, he pictured her as hold-

ing her children in her bosom and in her womb.5 He also
stated even more emphatically, "He can no longer have God
for his Father, who has not the Church for his Mother."6
For Cyprian the orimary unity of the Church was feminine
relatedness. Any masculine organization of the Church
would not be the source of its unity, but only an external

. o 7
expression of an a priori unbreakable feminine bond.

4Didymus the 8lind, De Trinita as quoted in Quasten,
I1I1, 97.

5Cyprian, On the Unity of the Church in Fathers of
the Third Centurys Hippolytus, Cyprian, Sﬂifﬁ' Novatian,
Aopendix rev. A, Cleveland Coxe (ANF, Vol, =). pp. 428-29.

®Ibid., . 423.

7Hans von Camoenhausen, Men who Shaved the western
Church, tr. Manfred Hoffman (New Yorks Harper & Row,
Publishers, 1965), p. 122. He is speaking here of St,
Ambrose, but this is a general idea in the ratristic
literature,
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If the Church was the mother of Christians, it soon
%ecame evident that she was also the kride of Chri st. The
Church was called the bride of Christ by the Fathers as

early as the first century in The Sherherd of Hermgg.a

Didymus the Blind called her the bride of Christ and his
mystical body.9 Cyprian also called her Christ!'s bride
and went on to say that she could never be an adultress,
but whoever separated himself from the Church would attach
himself to one.10 This bridal imagery ras finally
carried to its ultimate conclusion in Spain by Aponius who
called the union of Christ and the Church "the gloriosa
cogula."ll Bride, union, obedience, and trusting intimacy
have thus always been marks of the Chufch.

Other ferinine appellations were used by the Fathers

to describe the Church. In the theology of Methodius it

was not Mary but the Church who was the second Eve.12 To

8The shecherd of Hermas, tr. Joseoh M,-F. Marique
in The Apostolic Fathers, b. 255.

9
I1I, 97.

Didymus the Blind, 1 °salm as guoted in Quasten,

10cyprian, On the Unity, p. 523.

11Joseph Hugh Crehon, "Theological Trends," Theclogy
in Transitions A Bibliograchical Evaluation of the
WpDecisive vecade, 1954-1964, ed., clmer O'brien (New York:

tierder & Herder, 1965), p. 25.

12Methodius, The Eanquet of Ten Virgins quoted in
CQuasten, I1I, 132,

-
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the Fathers the woman clothed with the Sun in the Apocalypse

13

also represented the Church. In the Shepherd of Hermas

she was called pre-existent, She was "created first, before
all things ,.. it is for her that the world was made."l4
Ignatius of Antioch writing to the Ephesians said the Church
was "predestined from eternity to eternal ... glory."15
iMethodius called her queen, "For the prophet's worad
compares the Church to a flower-covered and variegated
meadow adorned and crowned not only with the flowers of
virginity, but also with those of child-bearing and of con-
tinence: for it is writtens 'in embroidered garments with
golden fringes the queen takes her place to the right of
the bridegroomf“.16 The inscription of Abercius taken
from a second century tombstone also called the Church of
Rome "a gueen with golden robes and golden shoe."17
The respect, honor, and devotion that the Fathers

showed to feminine gualities, as evidenced by their writing

l3'I‘he communal response was emphasized by the Fathers,

thus their preoccupation with the Church, The individual
only gradually became singled out, for the initial teaching
was that through the Redemption and one's incorporation in-
to it through Baptism, one became a member of Christt's body
and only in, with, and through this body did union with God
take place. "Outside the Church there is no salvation,"
Cyprian, The tpistles of Cyprion in Fathers of the Third
Century, BEippolytus, pp. 388-89.

145nevherd of Hermas, p. 240.

lslgnatius, To the Ephesians, tr. Gerald G. walsh
in The apostolis Fathers, p.87.

leMethodius, 3anguet as cguoted in Quasten, 11, p.l32.

17Quasten, I, 172,
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on the Church, can best be summed up with the following
guotation from Clement of Rome, There was no bias here
against either the female or the flesh, but an acceptance
of everything both human and divine,

Thus, brothers, by doing the will of God our
Father, we shall belong to the first Church, the
spiritual one established before the sun and the
moony but if we do not the will of the Lord, we
shall verify the Scripture which says: "My house
has become a den of thieves.," Let us choose, there-
fore, to belong to the Church of life, that we may
be saved., I do not think that you are ignorant that
the living Church is "the body of Christ." For the
Scripture says: "God made man male and female;"
the male is Christ and the female is the Church, The
sacred books, moreover, and the Apostles say that
the Church is not of the present time, but existed
from the beginning, For she was spiritual, as also
our Jesus, and He was revealed in the last days to
save us. And the Church being spiritual, was
revealed in the flesh of Christ, showing us that if
any of us guard her in the flesh and do not corrupt
her, he shall receive her again in the Holy Spirit,
For this flesh is an antitype of the Spirit:; no one,
accordingly, who has corrupted the antitype shall
receive the reality. 5o, then, brothers, it means
thiss Guard the flesh, so that vou may share in the
spirit, But if we say that the flesh is the Church
and the Spirit is Christ, then he who has abused the
flesh has abused the Church, Such a one, accordingly,
will not share in the svirit, which is Christ,.l

while devotion to Mother-Church existed from Apostolic
times, appreciation of the Blessed Virgin developed more
slowly., Her glory was not so firmly and uniformly estab-
lished in antiguity. It took five or six centuries for her
cult to mature. It also grew at a different rate in

3different areas. In Africa Tertullian believed in the

18Cle-nent of kome, The So-Called Second Epistle,

pe. 4.
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virginal conceotion of Christ, while at the same time he
felt that Mary had no faith in Christ's preachings.19 The
Alexandrian school, emphasizing the divinity of Christ and
allegorical, mystical exegesis, first took up the cause of
Mary as Mother of God. Alexander of Alexandria explicitly

20 The Antiochian school, which

calls her theotokos.
enphasized the humanity of Christ and a literal sense of
scripture, accepted Mary's virginity but found many moral
faults in her. 5t. John Chrysostom was exolicit on both
points, "we are ignorant of many things, as for instance,
ees how the Virgin gives birth and continues a Virgin,"

And concerning Mary's request at Cana:t "“For she desired
both to do them a favor, and through her Son to render her-
self more conspicuous."21 It was in Syria that her cult
grew mos£ ravidly, though how it began remains undocumented,
The extent of the cult can pe seen by a warning of Ephanius
that Mary was not to be accorded the worship which was due

only to God.22

There is no trace of a Marian cult in the western

liturgy ocefore the fifth century. But after the Council of

19r..dward Dennis O'Connor, The Dogma of the Imnmnaculate
Conceptions History and Sionificance (motre uame, T Indianas
University of Notre LDame Press, 1958), pp. 65-66,

20Alexander of Alexandria, Letters, quoted in Quasten,
III, 19,

2lSt. John Chrisostom, Homily 4 on Matthew 4-5
guoted in Quasten III, 476-77,

224114a Graef, ilarys A History of Doctrine and Devotion,
Vol. I: From the Beginnings to the cve of the Reformation

(New Yorks Sheed and ward, 1963), p. 73.
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Epheseus, holy days in honor of the Blessed Virgin begin to

23

~increase and multiply. She took on the gueenly, womanly,

motherly functions which an increasingly celibate priest-
hood could neither perform nor signify,

Mary's theological significance was first noted by
St. Justin when he called attention to the Christ-adam
parallel having a counter-part in the Mary-Eve comparison,

"Christ became man by the virgin in order that the
disobedience which proceeded from the servent's
/disobedience/ might receive its destruction in
the same manner in which it derived its origin,
For Eve, who was a virgin and undefiled, having
conceived the word of the serpent, brought forth
disobedience and death, But the Virgin Mary
received faith and joy when the Angel Gabriel
announced the good tidings to her, that the
spirit of the Lord would come upon her, and the
power of the highest would overshadow hery where-
fore the holy Thing begotten of her is the son of
God; and she replied, 'Be it done unto me accord-
ing to thy word' v24

Irenaeus continued the parallelism by noting that giv-
ing birth or life to the new adam--Christ, Mary became the
true kve or iother of mankind, HEe called Mary mankind's

25 This theology

wonb, teaching her universal motherhood,
gave a soterological character to Marian theology., Her
recognition and significance came from the part that she
played in the Incarnation, the first act in the drama of

redemption,

23O'Connor, p.57.

24.Justin, Diglogue 100 guoted in Cuasten, I, 211-12,

25Iraneus, Against the Heresies as quoted in guastin, I, 299,
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The fifth century saw a real flowering in Mariology
and significant new insights were seen in the Mary-tve
contrast, Froclus, Patriarch of Constantinople, wrote that
by being born of woman Christ "made gate of salvation her
who of old was door of sin.“26 Cyril of alexandria noted
that when the Savior was born of a woman he removed the
curse "in sorrow shall thou bear children.“27 Cyril of
Jerusalem had previously noted that through Eve came death,
but through Mary 1ife.28

Ephram of Syria was the first to call Mary the bride
of Christ.29 Froclus calls her "God's only bridge to man."30
This is an insight into the psychological truth that the
religious openness of mankind is towards the feminine pole.
Probably Mary's most celebrated title in the early centuries
was that of theotokos or Mother of God. This title was not

a defense of Mary--although it proved to her honor. It was

a succinct statement of the orthodox doctrine that in Christ

26Walter J. Burghardt, "Mary in Eastern Patristic
Thought ," Mariology, ed. Juniper B, Carol (3 vols.; Milwaukee,
The Bruce Publishing Co., 1955-1961), II, 95,

27Ibid (Genesis 3, 16.)

28Burghardt, II, 93.

2Graef, p. 58.

3OBurghardt, I1, 100,

ey
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there are two natures but only one person, This person is
God and Mary is his mother. Though this title was a
victory for the divinity of Christ in a Christological con-
troversey, the people perhaps did not understand it that
way. The crowds outside the Church at Epheseus in 431

cheered and carried torches shouting "Theotokos,"

The Western Fathers took up Mary's cause in the fourth
century., St, Amnbrose accepted Mary as virgin, mother,
morally perfect, and as the patroness of virgins, But he,
too, warned against adoring her on the same level with God,
St, Jerome!s views on Mariology were brought out in a
Scriptural dispute about Isaiah 7,14, This dispute centered
around whether the feminine appelation in this verse should

be translated virgin or young woman, Jerome argued not only

should the word be translated virgin, but also this word
carried the connotation of spiritual virginity as well as a
biological one.31 To St, Augustine Mary's motherhood was a
motherhood which was a type of the motherhood of the Church.
Both Mary and the Church extend Christ to the individual
Christian, "dow do you not also belong to the child-birth
of the Virgin when you are members of Christ?“32

The Marian dogma of Christian antiguity was undoubtedly

best summed up in a famous sermon of Cyril of Alexandria

3lcraef, o. 88.

2
321pi4., p. 98.
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after the Council of Evheseus. He gave her many beautiful

2
avpellations, the chief of which was "sceotre of orthodoxy."“3
Nothing could have been more aprnropriate because in all of
the Christological controversies of the first four centuries
the relationship of Christ to Mary had been brought into the
disoute to clarify and protect the doctrines concerning the
Son,

As asceticism gained ascendency, the interest in Mary's
virginity became more pronounced, Obkedience had been linked
to virginity in the Eve-Mary parallelism, Irenaeus noted:

"and if the former /ive/ did disobey God, yet the later
éﬁarz7 was persuaded to be obedient to God, in

order that the Virgin Mary might become the advocate

of the virgin Eve, Thus, as the human race fell

into bondage to death by means of a virgin, so it

is rescued by a virging virginal disobedience

having been balanced in the ooposite scale by

virginal obedience,"34
From the beginning, then, Mary's virginity was neither sterile
nor asexual, but was for the purpose of a spiritual mother-
hood, The desert Fathers extolled her virginity and made her
an ideal to emulate.35 The Council of Chalcedon in 451
recognized Mary's complete virginity at a tiMe when virginity

. , )
was becoming more ané more eguated with sanctlty.3 In the

33Walter J. Burghardt, "Theotokos: The Mother of God,"
The Mystery of the Womans <cssays on the Mother of God, ed.
cdward D, O'Connor (wotre Dame, Indianas University of Notre

Dame Press, 1956), p. S.

34Irenaeus, Aoainst the Heresies as guoted in Quasten,
I, 2938-99,

35

Graef, p. 51.

36O'Connor, P.©2.
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writings of the very early Fathers, moral deficiencies had
been regarded as incompatible with iary's dignity. She was
upbraided for her presumption at Cana and accused of a lack
of faith during the 'passiorx.3'7 The early centuries also
produced mixed testimony about her virginity in partu and
rost partum, Several Fathers held she kbore children to Joseph

after the birth of Jesus; others denied it.38 In the end how-

ever, both her holiness and comvlete virginity prevailed along
with her motherhood.
Christianity had idealized the feminine under both
collective and individual signs--rary and the Church, But
it did more than that, Heretofore the highest feminine
characteristics were orojected onto a goddess figure and
honored there, but woman herself was often not so highly
regardeds this was true particularly in the tast. In iary,
these feminine ideals were incarnated into actual history
in a real woman, and henceforth the human woman could identify
with and lay claim to what before had been considered divine,
The third area where the feminine was idealized was in
the deity itself, Feminine appellations for the godhead
were first found in the apocryohal literature of the first
two centuries. although gnostic in character, this literature

was still used by some of the early Fathers. Oricen often

37Graef, n.45,

1big.
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guoted the Gosvwel of the Hebrews39 in which Christ called
40

the Holy Spirit his true mother, In more orthocdox

writings Clement of Alexandria understood an androgynous God
when he saids "the word is all to the child, both father

and mother, and tutor, and nurse."4l And he says agains

Rliais |

"Therefore, we fly trustfully to the 'care-banishing breast!
of God the Father:; the breast that is the wWword, who is the
only one who can truly bestow on us the milk of love."42

syneus of Cyrene writing at the becinning of the fifth

century sang a hymn to God-theFather and Mother of us zll. i

I sing your praises, O Father,
Healer of hearts,

Healer of bodies,

Giver of wisdom,

Remedy of evil, O Giver also
Of a life without evil,

A life not troubled

By earthly fear--

Mother of distress,

Mother of sorrow--,

Keep my heart

In purity,

Let my song speak

Of the hidden sour2§

Of created things;™ -~

39Quasten, I, 111.

40Robert M. Grant, The Secret Sayings of Jesus. Collab.
David Noel Friedman, The Gosvel of Thowmas tr, wm. R. Schoedel
(New Yorks Doubleday & Co., inc., 19¢0), p. 75.

41

Clement of Alexandria, The Instructor, p. 220.

42154,

43Louis Boyer, The Svirituality of the new Testament and
The Fathers, trans, Mary P. rRyan (new YOrk: oSurns « Cates
Lta. and oesclee & Co., Inc., 1962), po. 451-52.
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Christ, too, was linked with the feminine, 1In the

Shepherd of Hermas virgins were symbolized as the powers

of Christ.44 Tertullian, commenting on the Lord's Prayer,
wanted the catechumens to uncerstand that when they brayved
to their Father in heaven, the Son was also included, 1In
the idea of Father, Mother cannot be precluded for it is in
relationship to Mother that father and Son have signifi-
cance.45 It can thus pe ooserved that to the Fathers the
Father and Son were not exclusively masculine,

In the mystery of the Trinity the feninine role is most
often played by the Holy Spirit. St. Augustine having
noticed this warned against a Mother-rather-Child family
conceot because of the great danger of the doctrine of the
Trinity deteriorating into polytheism.46 It was the Holy
spirit, however, who was present in man and who was the
reconcilor or intercessor between man and the transcendent
God - a very motherly role. There was more devotion to the
Holy Spirit in the East than the West and the Ekast has been
his chief defender against any subordinist tendencies., 1In
the Syrian translation of the hew Testament, the Holy Spoirit

. 47 o s .
was called consolatrix, a deliberate use of the femninine

form., The relationship of the Holy Spirit, the Church, anad

44Shepherd of Hermas, o. 330.

45‘1‘ertullian, On Praver in Latin Christianitys Its
Founder, Tertullian, rev. A. Cleveland Coxe (Awr, Vol. 3)

p. ©82.
48

Moll , p. ©9.

471pia,, p.l7.
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humnanity was so close that Clement said that the flesh was
a figure of speech for the Holy Spirit.48 This again
feminizes him, For flesh is warm and feminine (body) in
contrast to intellect which is cold and masculine, To
Irenaeus the Holy Spirit was the source of insviration, an-
other feminine function, It was the Holy Spirit serving the
Logos who filled the provhets with charism under the
direction of the Father.49

The Holy Soirit was the conciliator between man and God,
It was through the Holy Svirit that the human and divine
were able to meet because man resembles God in the spirit.
Tatian said in an address to the Greeks, "but further, it
becomes us now to seek what we once had, out have lost, to
unite the soul with the Holy Spirit and to strive after

union of God."50

The doctrine of the Spirit was never fully developed
by the Fathers. Due to historical circumstances they were
caught uo in Christological controversies, The nature of
Christ and his relationship to the Father were the first
guestions that were asked by philisochically oriented men.

Another difficulty which orevented a clear theological

48Clement, The Instructor, p. 220.

49Quasten, I, 295,

5OAddress of Tatian to the Greeks tr. J.c. Ryland,
Fathers of the second Century, p. 71,
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definition of the third person of the Trinity was that the
early Fathers in their exegesis of the 0Old Testament, bi-
furcated the Wisdom of the Hebrew Scripture, This Wisdom
was sometimes associated with the son and sometimes with
the Holy Spirit., The weakness of this exegesis prevented
definition and development of the theolocy and personality
of the Paraclete., The development of Trinitarian dogma
however did insure that the Holy Spirit could never be com-
pletely lost or forgotten, Strict monotheism is rigid, moral,

and masculine. The God of the Christians was a God cf

moral action, but also one of mystical communion, The
diversity of such actions and interactions with man could
only be expressed by a fuller, more complex divinity, God's
goodness had always been seen as coming from his perfec-
tion., The doctrine of three in one became the most sublime
mystery of the Christian Church and revealed not only an
androgynous God, but the God who surpasses all understanding
and syntheses., St. Augustine thinking of the diversity of
God writes: "et inhorresco-et inardesco." Sometimes 1 recoil

in fear - sometimes I am drawn by love.51

It would seen then that femninine ideals and functions
were an integral part of the early Christian Church, The
mother functions of birth and nurture were expressed in the
two most important sacranents--baotism and the eucharist.

Church and dolvy snirit alike served as conciliator and

51Moll, p. 1l4.
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mediatrix, Active passivity as evidenced in Mary's obedience
was adnired and emulated, Both fruitfulness and virginity
were esteemed, The bride as proxy for all humnanity, btoth
male and female, renresented the prereguisite disposition
for an intimate union with God, Difference of sexuality
was thus not only accevoted, but seen as the very means by
which was made possible the most intimate of unions, The
feninine was ralanced bv masculine traits of authority, dis-
cipline, morality, a highly developed Church organization,
and asceticism, ©One of Christianity's greatest apreals was
that it met the needs and encouraged the resoonse of all

positive humanism,




CHAPTwR III

VIRGINITY

The virginal state has always been regarded by many
Christians as more nerfect than the married one.l Christ
was both born of a virgin and unlike the founder of any
of the other major religions remained one., The immediate
expectation of the end of the world added an additional
impetus for Christians to revain celibate, but virginity
endured because of its theological significance, An
acute tension between marriage and celibacy persisted
throughout the early centuries resulting in the Encratistic
heresy in Judaeo-Christian circles which forbade marriage
altogether, Much of this Encratistic teaching can be
found in the apocryphal writings of the first two centuries,

but the Shepherd of Hermas also bears witness to it.2 This

heresy finally was condemned by the Church leaders in the
second century. Clement of Alexandria devoted a whole book

of his Stromata to the defense of marriage.

lI Cor., 7.25.

25hecherd of Hermas, p. 238,

3c1enent of Alexandria, The Strcmata or Miscellanies
in Fathers of the second Century, rp. 3381-402.
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At first virginal vows were private and oversonal, St.
Ignatius cautioned against the publication of them, "If he
is boastful about it he is lost:; and if he reveals it to
any other than the bishoo, his purity is gone.“4 Clemnent
of Rome also cautions virgins to modesty and secrecy:

"Let him who is pure in the flesh be so without boasting,

—=-tr9

knowing that it is Another who grants him this cantinence."5
within the Christian community the virgins were often con- ;

fused with the wic30ws.6

Toward the end of the second century public recognition
began to be given to virgins, They formed a srecial class
within the community and received communion before the

other laymen.7 The Apostolic Tradition of Hippolytus pre-

scribed fasting and intercession for them as well as for

the widows.8

4Ignatius, To Polvcaren, b. 126,

5Clement of Rome, To the Corinthians, pp. 39-40.

61gnatius, To the Magnesians, tr., Gerald G. walsh, The
Avostolic fathers, p. 97.

7H.J. schroeder, Discirlinary Decree of the General
Councilss Texts, Translations, and Commentary (Londons
B. Herder Book <o., 1937), p. 22. ~rootnote 4o,

8Hipoolytus, The Apostolic Tradition of Hiooolytus,
tr. Burton Scott Easton (Cambridges At the University

Press, 1934), p. 50.
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In the third century the Fathers praised virginity by

word and examole, Methodius wrote The Banguet of the Ten

Virgins in which he praised virginity as the perfect
imitation 6f Christ and a symbol of the purity of the
Church.9 Cyprian extolled virgins with a parade of metaphorss:

The flower of ecclesiastical seed, the grace and
ornament of sriritual endowment, a joyous dis-
position, the wholesome and uncorrupted work of
praise and honor, God's image answering to the
holiness of the Lord, the most illustrious portion
of Christ's flock, the glorious fruitfulness of
Mother Church,10

Origen departed from the mystical style and praised virginity
as a sacrificial offering,

e mavy understand from this what it is for a man
to dedicate himself to God., If thou devotest
thyself to God, thou must imitate the beast
(offered in sacrifice) which must no longer serve
human purposes, nor do anything whatsoever con-
cerning men and the present life,ll

Origen himself lived a life of such extreme asceticism.12

9Methodious, The Banquet of the Ten Virgins, in Fathers
of the Third Centurys Gregory, Thaumaturcus, voionysus the
Great, Julius aAfricanus, Anatolius and Minor Wwriters,
Methodius, Arnobius, rev., A. Cleveland Coxe (Alrf, Vol., ©),
pe. 132,

Third Centurys EHiprolytus, p. 431,

llOrigen, Homily to Mumbers 24, as guoted in J.M, Perrin,
Virginity tr. Katherine Gordon (wWestminister, Marylands
Newman Press, 1955), p. 23.

12r:usebius, Church History in Eusebiuss Church History,
Life of Constantine the Great, auu Oration in Praise of
Constantine (NPnr 2nd ser., vol, 1), pp. 25I-52.
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It was also during the third century that the custom
of Christian ascetics and virgins living together began to
fall into disrepute. Some ascetics conceived of this
arrangement as a spiritual marriace and the only marriage
truly compatible with Christianity, Paul of Samosta, bishop

of Antioch, was the first to reproach them, The pseudo-

-

s md

letter of Clement Ad Virgines, which was written in Syria

in this century, also disparaged this custom, The Council

of Ancyra was the first council to forkid these "marriages,"

but the custom must have continued, for censures were 2lso LJ
made by later synods.l3

By the fourth century the Church found it necessary to
pass disciplinary decrees to regulate the virgins, The
Council of Elvira (306) in Spain excommunicated virgins who
had been unfaithful to their vows., The penalty was severe,
They were received back into communion only when in danger
of death, This synod also carefully distinguished between
consecrated virgins and maidens., The Council of ancyra
(314) pronounced that consecrated virgins who later married
committed bigamy.14 The civil code later followed Church

law and legislated against the breaking of virginal vows,

Under Christian influence a Roman law which had enjoined both

l3Bihlmeyer, p. 139,

14.yirginity," NCe, XIV, 701-03.
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marriage and children was repealed by Constantine.15 In
354 legislation was rassed which made the rape of religious
women a civil crirne.16
The Fathers of the fourth century wrote many treatises
in defense of virginity, Due to mass conversion there was
a decline of morals awong Christians, and virginity became

both a reaction and a defense against this, St. John

Chrysostom wrote a book On Virginity in which he gave a

"detailed interpretation of the words of the Apostle (I Cor.

7.38) that marriage is good but virginity better."l7 He

wrote that "the root and flower of virginity is a crucified

18

life," St. Gregory of Nyssa gave to castern asceticism a

spirituality which was often lacking, He called virginity
"a necessary door of entrance to a holier life.“19
Gregory's model was the Blessed Virgin, "what hapcened in

the stainless Mary when thefullness of the Godhead which was

15P.R. Coleman-Norton, Roman State and Christian
Churchs A Collection of Legal Documents to A.D, 535 (3 vols.,
Londons S-pP-C-K, 1966), 1I, 78,

161pi4., p. 234.

l7Quasten. I1I, 464,
lacthSOStomt On Virginity as cuoted in Perrin, p. 148.

19Gregory of Nyssa, On Virginity as cguoted in Cuasten
111, 270,
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in Christ shone out through her, that havpens in every soul

20 In the west st.

that leads by rule the virgin life,"

Ambrose wrote four treatisés on virginity, St, Jerome dic-

tated several polemics in favor of the celibate state and

St. Augqustine comrosed a long work on asceticism.21

Neither St., Augustine nor St, Gregory were themselves celibates,
It was also in the fourth century that a rite for the

consecration of virgins began to develop. GSsometime between

352 and 354 marcellina, the sister of st, Ambrose, took the

vei]..22 That the ceremony for the consecration of a virgin

should resemble the marriage cerenony was appropriate because
the virgin became a bride of Christ and the veil signified
the mystical marriage. b5y the time of the Synod of Hippo

(393) virgins were officially consecrated to God and were

23

under the svecial protection of the Church, It was also

at this time that virgins began to live in communities,

Happy the virgin who places herself under a rule,
she shall be as a fruitful vine in a garden,
Unhappy is the virgin who will not follow a rule,
she is a ship that lacks a rudder, 24

201pia,

21"Virginity,“ o, 702.

Ipid., p. 703.

23Schroeder, p. 22, note 46,

24Philip Hughes, A History of the Church, Vol. I: The
Church and the world in which the Church was Founded (rev,
ed.; MNew Yorks Sheed & ward, 1949), p. 139.
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This fourth century saying is evidence of a desire for many
to find some stability and regﬁlarity in a century of moral
and social tumult , The Empire was ready to absorb monasticism:
monasticism would soon atsorb the virgins,

The theological iwmplications of virginity were well-
thought out by the Fathers, 1In the first place they
enphasized that virginity was never praised for its own
sake but was a means for union with God, St. Aucustine was

very explicit:

It is not on its own account, but because it is
consecrated to God, that virginity is held in
honour ... It is not their virginity we extol in
virgins but theig consecration in plighted con-
tinence to God,

In the gshevherd of Hermags continence is already called the

—— a——

daughter of faith.26 Always fearful that celibacy would be

the source of spiritual cride, the Fathers emrhasized that

27

virginity was "“a gift" from God., St. Gregory of Nyssa

called it "the method and the means for making life divine."28
The intimacy between the virgin and Christ was
suggested by the Fathers in their profuse use of the bride

symbol, &t. Ambrose states that "a virgin is one who gives

25Augustine, On Holy Virginity as guoted in Perrin,

20
rp. 132-33,

26Shegherd of Hermas, pp. 248-49,

27Ambrose, On Virginity as quoted in Perrin, p. xi.

28

Gregory of iNyssa, Cn Virginity,ibid,, 16.
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< . 2 ) .
her hand in marriage to God."'9 St, Athanasius not only

calls virgins brides of Christ, but argues that these
brides are the sign that the Church vossesses the true
religion,

The Catholic Church has adopted the custom of
calling those who possess this virtue the kricdes

of Christ; when pagans see them, they adnire then
as temples of the Loyos. It is certain, indeeqd,
that this venerakle and celestial condition is
honored nowhere but amongst us, This is one of the
great proofs that we have the true religion, 20

Although the tern bride of Christ was used for celibates
of both sexes, there can be no doukt but that women were
given the greater preference when the fathers extolled what
thevy considered the highest virtue,
As brides, virgins were expected to be fertile,

Without doubt, from the embrace of Christ, she

receives the seed of his word., Blessed is the

fertility that results from this union of the

soul with Godt's Wora and fron their mutual

embrace., A nople offspring is born of it,

modesty, justice, patience, sweetness and charity,

followed oy the sacred train of all the virtues,3l
St. Augustine preached that Mary's virginity was no hindrance

2 St. Gregory spoke of the

]
to her maternal fertility,~
maternal gualities of his chaste sister, 35he was the
spiritual mother first of her own brothers and sisters, and

then later of her convent of nuns, To Gregory his sister's

ngmbrose, On virginity, ibkid., 132.

30Athanasius, Apology to Constantinius, 1ioid., p.33.

310rigen, Honily on Lumncers, ibid., o. 33,
32

surghardt, "Theotokos," v.?24.
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death was her crowning as the bride of Christ.‘3 Also they
were compared to the martyrs in courage and self-giving,

As with the martyrs there is no thought of the
flesh of the world, no small =and trifling, and
delicate encounter; so also in you, whose
reward is second in grace let there ke the
strength and endurance next to theirs, 24

Finally virginity was presented as an eschatological
sign, The kingdom of God which will be realized by the many
only at the parousia is alreacdy present for the virain,

That which we shall be, you have already begun
to pe. You possess in this world, the glory of
the resurrection, ... in that you continue chaste
and virgins, you are egual to the angels of God, 33

While the Fathers were always careful to gualify their
praise of virgins by insisting that marriage also was a
holy estate, the tension between marriage and virginity con-
tinued, The feelings of the Ffathers was perfectly summed
up by Gregory Nazianzen who contrasted this tension thus:

iarriage is the key of moderation of desires,

The seal of unbreakable friendship,

.es the uninpue drink from a fountain enclosed

That those outside do not tastes

It does not soread outside nor draw from without,

Those who are united in the flesh make but one soul

And they raise a like spire of their piety by their
mutual love

For marriage does not remove from God

3ut brings all the closer to him because it is God
himself who urges us to it ...

2 . R . : - .
“BGregory of ivyssa, The Life of 5t._iMacrina in Gregory

of nyssa: Ascetical Works, tr. Virginia ~oods Callahan (rC,
vol. 53), p. lco,

34Cyprian, Cn the Jress of virgins, p. 430,

Irid.
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But virginity answerss

I leave to others what makes up the reward of this
life,

But for me :

There is only one law, cne thought: that, filled
with divine love,

I depart from this earth toward the God who reigns
in heaven, the author of light

ees Carrying out the law of the king of all things,
to him alone

Am I bound alone and I have akandoned all earthly

love,

Marriage builds up the earthly city while virginity searches
for the heavenly one,

The exalted rosition given virginity by the Fathers
had both a positive and negative effect on the status of
women, In the positive sense it broadened and increased
her self-concept, Her sovhere of activities were exvanded,
Her biological motherhood was sublimated in order that she
might exercise a more spiritual and far-reaching one., She
nurtured and nursed the sick, the forelorn, and the abandoned.
she fed the hungry, clothed the naked, and instructed the
ignorant. All humanity became her child. But the
cncratistic heresy sometimes persisted, and a bias against
marriage is a bias against the flesh with which woran is so
closely associated, The Fathers were often inconsistent due
to their masculocentric perspective, They called the virgin
the "bride of Christ," thus imvlying some recognition that

humnanity's highest spirituality and deepest mystical relation-

ship with God is closest to the feminine side of mankind's

3 L
'6Gregory Nazianzen, Poem I as guoted in Bouyer,
op. 346-47,
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nature, but they also often implied that woman reached the
peak of perfection by transcending her own sexuality and
becoming spiritual like man}
A great reward awaits you, a great recompense
of virtue, the immense advantage of chastity.

«eo With that of men your lot and your condition
is egual, 37

37Cyprian, On the Dress of Virgins, p. 436. HIS
ITARLICS.
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MARRIAGE

In the beginning Christian converts were adults and
already married, This, combined with an immediate expectation
of the Second Coming, discouraged any analysis of how the
married state contributed to the building of the Kingdom,

liarriage continued to follow secular forms, Gradually, j

customs and Church laws began to gather about this institu-
tion so as to protect it and give spiritual insight into its
mystery., But this development was very gradual and even to
this day has not reached complete fruition, Two factors
mitigated against the development of a mature theology of
matrimony. One, was anh unorthodox but persistent bias
against the flesh, the other was that celibacy, renlaced
martyrdom as the suoreme act of heroic sacrifice, Thus
virginity was both the interest and the state of Christian
theologians.

The Roman-Hellenistic forms which Christians first
used in their marriage ceremony had themselves undergone an
evolution and had become decadent, Originally the marriace

Ceremony was a religious act in the early family cult of the

41
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hearth.! Each household had its own gods and each family
was a self-contained religious unit, Legitimate sons were
necessary to carry on the cult, care for the aged, and
honor the dead, The only proper mother for such progeny
was a woman who herself had been received into this cult,

The marriage cerewony then was really an initiation rite

)

into her husband's household cult, She took leave of her

father's household gods and joined herself to her husband's
2

hearth, the community of water and fire., As tender of the

fire she became the m@terfamilias? The religious significance J
of the family served to elevate the woman and fortified
monogomy., The woman was co-priestess with her husband, the

paterfamilias, and administered the household and educated

the children., when the wife died the husbkand lost his
priestly function.4 Nevertheless, legally she was considered
to be "in his hand;" the husband was the sole guardian of the
children and held the power of life and death over his wife,

Her status was based on religious principles, not human laws,

lE. Schillebeecky, Marriages Human Reality and Szving
Mystery, tr, N.D., Smith (New YorKs Sheed and ward, 1965), p.234.

Ibid., p. 235.

’ I3

“wbe Minerva White, Woman in World Historys Her
Flace 1In The Great Religions (London, nerbert Jen<kins Ltd,,
1324), p. 272.

45chillebeecks p. 235.

sIbid,, p. 237.
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As the old religion lost ground during the waning
days of the Repudlic and the beginning of the Empire, the
fanily began to disintegrate and woman lost much of her
significance, Also in a more comolex society economic
activity began to move outside the home and again there was
a deterioration of the wife!'s influence and function, Set
loose from meaningful activity, woman became more independ-
ent and marriage became a civil contract, Concensus replaced

the religious confarreatio.6 Divorce became easy to obtain;

T

there was no moral bond, Offspring was no longer as highly
esteemed as religious outlook declined, and many men began
to shun marriage for theyno longer needed a helpmate.

Stoicism was one factor which continued to influence
a man to take to the altar. This highly ethical vhilosovhy
confined sex to marriage. Stoic ohilosoohy contained a
much higher sexual standard than that provided by the mores
of the cmpire., But philosophy can never be the impetus nor
the constraining force that a transcendental religion can be,
This particular ohilosophv was also very logical and un-
emotional and as such had little appeal for most women,

In the beginning of the Christian era Roman marriage
was a two stage ceremony - the betrothal and the marriage
itself. In connection with the betrothal often an engage-
ment ring was exchanged., Marriages were rerformed without

any real judicial formula. Mutual consent was the basis of

Ibid., p. 239.
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marriage and this could either be with or without accompany-
ing religious ceremonies. &Iventually the mutual consent
sufficed; even consummation was not considered necessary.
This mutual consent established a contract which could be
broken again by mutual consent with no other grounads,
numan nature, and especially feminine huvnan nature being
what it was, more often than not religious and traditional
ceremony continued to accompany the legalistic compact,
The consent was asked in the form of the guestion "Did she
(he) wish to become a mother (father)?" This was followed
by the joining of hands.7 Often an animal was sacrificed
and the pagan priest pronounced a prayer over the counle.

A marriage document came into use during the Empire
period which stated that the marriage was undertaken in
order to bring forth children.8 Augustus Caesar also tried
very hard to reestablish the old solid ties of religion and
family in order to stabilize the social structure of the
Empire. To do this, he revived the old tax uxorium, on the
unmarried and childless, In the Christian era this law
worked hardship on those who elected celibacy. The law was
finally rescinded by Constantine I.

The ceremonies in the Lastern empire were quite

similar except that the bridal contract was between the

TIpid., p. 242.

8Ibid.
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bride's lord or master, usually her father, and the bride-
groom, Semnitic and Grecian women never had obtained the
status of their Roman sisters., The wedding feast was of
central religious importance, These ceremonies took place
in the home within the confines of the family with friends
as witnesses.9 When the parousia did not come and Eazstern
Christians began to marry, they, too, continued to follow
the pagan customs leaving out some of the more superstitious
traditions., Christians in the East always insisted on the
necessity of a priestly blessing for a valid marriage in
contrast to the more legalistic Romans,

Even though the Christians used secular marriage
form, St, Ignatius of Antioch pointed out very early in the

Christian era that it was fitting for Christians to enter a

marriage only "after the bishop's approval.“lO This state-

ment, however, stands in isolation in the early Christian

literature, The Synod of Elvira (306) not only acceoted

that Christians were married in ceremonies similar to those

of the pagans, but also that Roman law had jurisdiction over
11

Christian matrimonial affairs. Christian families were

the chief instigators of marriage as were pagan families

S

Ibid., pp. 242-43,

lost. Ignatius, To Folycarp tr., Gerald G. Walsh, The
Apostolic Fathers, o, 126,

1lschillebeeks p. 245.
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although as more time went on the bride and groom took more

12 The father of the Christian family

of the initiative,
was responsible for his family's religious training as had
been the father in the pagan household, The Syrian

Didascalia assigns the responsibility of choosing a Christ-
ian mate for his children to the father.

Special Christian doctrines began to mutate the
secular and pagan marriage practices from the beginning. Wwe
have Tertullian's testimony that from the very first
clandestine marriages were held in low regard by the Church.13
The special problem of slaves contracting a valid marriage
led to what has been called "marriages of conscience,"

Since a large majority of the early Christians were women,
there were not enough Christian men to go around, The
shortage was particularly acute among the upper classes,
Many Christian women preferred to have a slave for a mate
rather than either to marry a pagan or remain a virgin, but
according to Roman law marriage with a slave was forbidden,
The woman in such a union was thus a concubine., Pove
Callixtus (217-222) recognized these unions as valid

marriages for Christians.14 when Christianity became the

religion of the Empire, the civil law followed the

121144,, p. 245.

lBlpi@., p. 236. The Montonists viewed such marraice
as prostitution,

141viq4,
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ecclesiastical. This papal action was conseguently a sig-
nificant steop in raising the dignity of all women and a step
away from all forms of human bondage. Marriages of the
clergy and the catechumens were sovecial cases which recuired
exvlicit aooroval from the kishop. The only part of the
vagan ceremony which the church perpetually felt was a
danger to the faith of her children was the sacrifice of
the animal. The wearing of the garland or crown gradually
was accepted, however, for its ancient religious significance
had been lost and a Christian one began to supplant it.15
It was again Tertullian who first referred to the Christian
practice of using the engagement rinéeand the marriage con-
tract.17 The bishop signed this document when he was present
at the family cerewony.

It was not until the fourth century that we find
any evidence of what could be truly called liturgical practices
growing around the pagan-civil ceremony. Prayers and bless-
ings oy the bishop or priest became traditional in recog-
nition of the holiness of marriage. It was not usual for a
bishop or priest to come to a second marriage, and the bless-

. 18 .
ing was never given in such a case. Marriages with ragans

151y i4,, p. 247.

16E. schling, “"Marriage," The New Schaff-Herzog
Encyclopedia of Religious Knowledge, ed. Samuel », Jackson
T{Grand Rapidss Baker sook hse., 1950), p. 196.

17

Schillebeecky p. 247.

181pia,, 255, The Council of Ancrya in canon 19 for-
bids the clergy to honor second marriages by partaking of
the festivities, Bihlmeyer, p. 138,
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were condemned by the Church.19

By the fourth century a
vapal decree insisted that the lower clergy have their
ﬁarriages solemnized, For the laity it still remained a
privilege--a reward for good conduct.20 By the beginning
of the fifth century there was evidence of true Church
weddings, Paulinius of Nola described this liturgy. It
‘consisted of the veiling of the bride and groom by the priest,
There is no reference to a nuptual tnass.21
Thus, for the first five centuries Christian marriage
continued to be a secular and family affair, Only in a
few very speciai cases did the Christian hierarchy consider
it necessary to intervene in these ceremonies. But it was
becoming more and more the custom for the peovle to ask the
bishop to bless their union.22
Positive Catholic theology on marriage was precipitat-
ed as a reaction to rigorist and Gnostic heresies which

plagued the Church. Some of these views were even voiced by

otherwise orthodox clergymen, Origen, generally suspected

19rertullian, To His wife in Fathers of the Third
Centurys Tertullian, Part Fourth:; Minucius relix; Commodians
Origen, Parts rirst and Second, ed. A. Cleveland Coxie (ANF,
Vol., 4), po. 47-48,

2

OSchilLebeecer p.255.

2lypi4., p. 261.

223)unt, p. 444. The Synod of Carthage (397) ordered
parents to present the bridal couple to a priest for the
benediction (13th Canon).



R R ot I+ A..).J.J.VQ
A

NN



49
of Gnostic leanings, said that marriage was permitted only

23

because of human weakness, rspecially in Syria un-

orthodox views that the baptized should not marry persisted

until the middle of the fourth century.24

Lionysus of
Corinth rejected this view. He stressed that marriages
should be allowed and the Church should not insist on con-

25 Manichean tendencies were probably corrective

tinence,
by forcing the Fathers to compensate for these extreme
leanings., The Church had to teach that heresies against the
flesh were heresies against both Christ and humanity, for

it is the flesh which makes man human and distinct from the
angels,

Prejudice against second marriages were in part due
to rigorist tendencies which persisted in the Church, but
also due to the respect Christians had for the permanence
of marriage. Athenagoras testifies to this, "A person
should either remain as he was born or be content with one
marriage; for a second marriage is only a decent adultery,
For he who deprives himself of his first wife, even

though she be dead is a cloaked 'adulter!, resisting the

23Origen's Commentary on Matthew ed., John Patrick in
The Gospel of Peter, The Diatessaron of Tatian, The Apocalypse
of Peter, The Visio Pauli, The Apocalyvcses of the Virgin and
Sedrach, The Testament of Abraham, The Acts of Xanthivve and
Folvxena, The wnarrative of Josimus, The Apology of aristides,
The coistles of Clement (Conolete Text), Origen's commentary
on John, gooks l-x, ana Commentary on Matthew 3ooks 1, il and
X=XIV, (anr, vol. 9), p. 510.

24

schillebeeckx, p. 243.

25, usebius, Church History, p. 200.




50
hand of God, because in the beginning God made one man and
one woman."26

In theory divorce has always been condemned by the

Church., 1In The Sheoherd of Hermas it is pointed out that

while in the case of adultery a man may put away his wife
if she refuses to recent, he must remain unmarried and
chaste in order that he will be free to accept her back and
forgive her if she is sorry.27
The Christian Church by rejecting both divorce and
concubinage and by not encouraging re-marriage even after
the death of one of the partners raised marriage from a
civil contract to an unbreakable moral bond. By confining
sex to marriage for both man and woman and putting fornica-
tion on the same level as adultery, the double standard was
broken and the highest sexual morality was expected from
a.ll.28 wWoman was now secure in her relationships with men,
and freed from the fear of being shoved aside she was able

to devote her energies to becoming a lifelong companion to

her husband,

26Athenagoras, Anology in Fathers of the Second
Century, pp. 146,47 ,

27

Shecherd of Hermas, p. 262.

28Cf. Didascalia 2Arostolareim, ed, R, Heigh
Connolly (Oxfords Clarendon Press, 1929) Chaoters II and
III, 8-28, The sexual norms for men are identical to those

for women,
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Feminist critics of Christian marriage are alwavs
most nettled ébout the subordination of women in marriage
which was clearly stated by St, Paul,

"Let wives be sukbject to their husbands as to

the Lord., Because a husband is head of the

wife just as Christ is head of the Church being

himself savicr of the body, But just as the

Church is subject to Christ so also let wives be

to their husbands in all things,"29
Subordination was not introduced by the Christians; it was
the marriage state of both Semitic and Greek women, Paul
had merely taken things as they were and uplifted them and
spiritualized them., Christianity was not a social revolution
but a moral one,

St. John Chrysostom spoke most beautifully and
elegantly on this verse, In his homily on Ephesians st,
John said that it is through the love of man and woman that
the whole human race is to be joined, Through marriage the
family is constantly enlarged until someday it will be
but one interlocking giant clan. 2nd not only is marriage
going to be the source of the unity of the whole human
race, but it will be the source of the harmony of society
also., For when there is harmony in the home it extends out

into the neighborhood.So Thus, the wife should be subject

to her husband for order and peace,

29.oh. 5. 22-24.

305t. John Chryscstom, Homilies on zphesians, in St.
John Chrysostcom: Homelies on Talatlﬁrs, fbh€51=ns,
Phillivians, Calossians, Thessalonians, iimothz, Titus, and
Philemon (NPNF, lst ser., Vol. 13), p. 143,
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Hence he places the one in subjection and the
other in authority that then may be peace,
For when there is egual authority there can
never be peace, Neither when a house is a
democracy nor where all are rulers, but the
ruling power must of necessity be one, 31

He went on to tell husbands how they were to rule their
wives not lording it over them but guarding them with their
love,

But the partner of one's life the mother of one's
children, the foundation of one's every joy, one
ought never to chain down by fear and menaces,

but with love and good temper, For what sort of
union is that where the wife trembles at the
husband? Aand what sort of pleasure will the

husband himself enjoy, if he dwells with his wife

as with a slave, and not as with a free-woman? Yea,
though thou shouldst suffer anything on her account,
do not upbraid her; for neither did Christ do this, 32

In another homily St, John Chrysostom spoke about another
dictum of st., Faul's that marriage partners have mutual
authority over each other's bodies. He saids "“there is

33
great eguality of honor, and no prerogatives."

St, Basil pointed out that marriage is as much a

necessity to man as to woman, for it is in marriage that man

Ibic., r. 147,

327pi4a,, p. 144,

33”t John Chrysostom,"Homilies on First Corinthians'in
The Homilies of Zaint John .nrysoston sYCNPlsnoo OL
Constantinoole, on the ~:1stles of Pal to the “Corinthians,
The Oxford Translation, rev, Taloot W. Chamnbers (wraof, lst
Ser.,, vol, 12), p. 105, Italics mine,

YF >
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becomes civilized and humanized.34 St. Augustine is attri-
buted with saying that cve was taken from the side of Adam
to be his pvartner. She received Adam's bone for strength,
and Adam in return received her flesh to obtain her tender-
ness.35 So not only were man and woman egual in dignity, but
they were mutually dependent upon each other for psycho-
logical completion, Sex differences were recognized as of
divine origin as an impetus to carrying out the divine plan
for mankind, Clement of Alexandria also spoke of woman as
man's helpmate, his helvmmate in both vrocreation and the
management of the household., He said that man is ky nature
active while Qoman is by nature passive--again complement-
ary functions.36 He held that woman is not a detriment to
man's rational life as many other authors taught, for if
she loved him she would be his "faithful reflection.“37

So throughout the writings of the Fathers, the idea of

the head-heart concept was found. The wife as the heart of

the home was subordinate to the husband as head, and she

34Basil, Hexaereron in The Treaticse de Spiritu Sancto,
The Nine Homnilies of the Hexaemeron and the Letters of saint
basil the Great, Archbishop of Caesarea, tr. sloomfield
Jackson (NPuf, 2nd ser,, Vol. 8), p. 923.

*3philip Schaff, History of the Christian Church, Vol. IIs
ante-Nicene Christignitys A.D. 00-325 (Grand maridss wm, B,
cerdmants Publishing Co,, 1959), II, 363,

Ic]
‘6C1ement of Alexandria, The Instructor, r. 276,

371vi4., p. 231.
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strove to carry out his orders. ©On the other hand, the hus-
band as the head cf the family endeavored to carry out his
wifets wishes, This subordination was necessary not only
for peace, harmony, and order in the home, but it took
society and marriage as it existed, and sanctified it, Con-
versely, the Fathers were guick to point out that the
husbands hardly had it all their way. Responsikility can be
a burden, Those who love are bound much more securely than
those who only fear. It is the woman after all who is held
in the greater respect for it is she who is the beloved one,
Anéd treating her maliciously does not dishonor her; it dis-
honors the one who is being ruled by his lower passions,
"and I say not this for a wife to be beaten; far from it;
for this is the extremest affront; not to her who is beaten,

39

but to him who beatest," "since thy wife is to thee both

38

40

a harbor, and a potent healing charm to rejoice they heart."
The female was called woman (companion) pefore she was
called ive (mother).

This subordination never was aprlied to the moral or
spiritual nature of the wife, St, Clement said: "As far
as respects human nature, the woman does not possess one

nature, and the man exhibit another, but the sames the same

38Chry505tom, Homilies on Evhesians, p. 147.

*1vis., . 155.

40
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41

also with virtue. He also said that wcman was given to

man as a helov. A good wife will try bv her common sense
to help her huskand, but if he does not yield to her moral
persuasion, she is to live in accordance with her own

reason and God will be her helvmate and associate--her true

42

defender and savior, $o in an unhappy marriage where the

husband could not or would not provide moral leadership,
God was her guide., Man had abdicated his right,

"None of the Church Fathers acknowledged that

43

differences in sex affected salvation," That a Christian

marriage is also a union on the spiritual level has been
well put by that so-called misogynist Tertullian. In a
famous letter to his wife he writes:

whence are we to find (words) enough fully to
tell the happiness of that marriage which the
Church cemnents, and the oblations confirms, and
the benediction signs and seals; (which) angels
carry back the news of (to heaven), (which) the
Father holds for ratified? For even on earth
children do not rightly and lawfully wed without
their fathers' consent. what kind of yoke is that
of two believers, (partakers) of one hope, one
desire, one discipline, one and the same service?
Both (are) brethern, both fellow servants, no
difference of svirit or of fleshs nay, (they are)
truly "two in one flesh.," Wwhere the flesh is one,
one is the srtirit too. Together they oray,

41Clement, Stronata, p. 419.

Ibid,, p. 432.

43Kenneth Scott Latourette, A Historv of the Fxnansion
of Christianitv, Vol. Is+ The rirst Five Centuries (3rd ed.

New iorks Harper & Bros., 1937), p. 250.
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together prostrate themselves, together perform
their fasts; mutually teaching, —utually exhort-
ing, mutually sustaining. Eoually (are they)

both (found) in the Church of God; equally at the
banquet of God; ecually in straits, in persecu-
tion, in refreshments, NKeither hides (ought)

from the other; neither shuns the others neither
is troublesome to the other, ... Between the two
echo psalms and hymns; and they mutuallv challenage
each other which shall better chant to their Lord.
such things when Christ sees and hears, He joys.
To these He sends His own peace. Where two (are),
there withal (is) He Himself where He (is), there
the Evil One is not,44

Clement was one of the earliest Fathers to state ex-
plicitly that desire of the flesh was more than that, for
it really was the desire for the union with God, He told
the story of st, Peter rejoicing when his wife was led to
her martyrcdom because she soon would join the Lord, He
guoted St, Peter as sayings "The love of one's wife is
inseparakle from onet's love of the Lord.“45 Clement had
such a high regard for marriage that he said that "the
married man is superior to the single." For the married
man must f£ind the strength to withstand so many more dis-
tractions: children, wife, house and possessions., He ad-

mitted however, to being alone in this Opinion.46

Theophilus's exegesis on the Genesis account of God

making Zve out of Adam's rib also stated the eguality of

44Tertullian, To His wife, p. 48.

45Clement, Stromata, p. 541,

o
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woman to man, He said that God did this so that man would
never think that one god mde man and another god made woman,
He also made woman in this way so that "their mutual
affection might be greater247 He said that when the two
becane one flesh they were mutually fulfilled and that this
fulfillment was so great that men often sacrificed themselves

to death out of love for their wives,

TP O A k)

The dignity for both the male and the female is con-

tinually stressed by Clement., 1In The Instructor he insisted

that both men and women were to be given the same education,
because "their food is common, marriage an ecual voke:
respiration, sight, hearing, knowledge, hope, obedience,
love all alike."48 Sexuality was seen as the very basis for
the social life of the world., Conjugal union produced both
social 1life and the spiritual one. The fruits of this con-
Jjugal union would be rewarded in the next life, but sexual
desire which haunted men in this life will be removed, Yet,
man through his sexuality imitated God. For “man becomes
an image of God insofar as man cooperates in the creation of

49
man," Agraphon in his Second Letter to Clement saia that

the parousia will not come while mankind is sexually divided.

4-ITheophilus. To Antolycus, in Fathers of the Second
Century, o. 105,

4

8Clernent, The Instructor, o. 21.

49Clefnent, The Instructor, as gquoted in Quasten 1I,
p. 34. This passage is in Latin in AnNg, II,
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when two people will become one and the outer
like the inner and man one with woman, when
there is neither masculine nor feminine.,
This is when the kingdom will come,

St. John Chrysostom commenting on "for the un-
believing husband is sanctified in the wife,“Sl says that
even though there is no gpiritual meeting of minds as such,
still through the mixture of the bodies communion does
exist, and the phvsical union with the woman will save the
husband, Marriage was the epitome of the sacramental prin-
ciple that through the stimulation of the senses the svirit
can be aroused, For this reason virginity had no exclusive
possession of the Christian virtue of purity. Sex was of
divine institution and thus holy. Chastity was the guardian
of this sacred institution.52

In the marriage of God and man God was always the
man, He took the initiative and to him belonged the power,
Humanity was womanly. It was only through her active recep-
tivity that the fruitful union with God occurred. This
imagery could not help but raise the status of women as well

as the feminine princicle., ian for all his great organiza-

tional ability, his tremendous feats of logic, his physical

Opo11, p. 77.

Sl cor. 7.14.

525t. John Chrysostom, Homilies on First Corinthians,

p. 107,
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strength, and self discipline could never reach God, He had
to turn to his wife, his own recessive feminine psyche, the
Church, or the Blessed virgin to learn how to be resvonsive
when God sought him, 1In doing so man admitted his incomplete-
ness, He found that the sacred marriage was the human
marriage, not the marriage of the gods, God was complete,

it was man who was sexual. It was only through living

TP R TTIFE

marriage and learning from it that the conflict of eros and

logos could ke harmonized. This was true of every natural

P

human marriace and in the Christian marriace both were

finally lifted up into agare. Could a woman have felt in-
ferior to either her husband or her virgin sister when she
has been given such a magnificent role in such a tender

union?
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CHAPTER V

WOMEN'S MINISTRY IN THz CHURCH

Before embarking on a discussion of women's
ministry in the early Church, we must try to delineate sore
workable definition of the Christian ministry in general,

It has been pointed out by K.,5., Latourette that the
Christian ministry, while including the priestly function
which it inherited from the Levitical tradition of the 0ld4
Testament, exvanded upon it and "embraced a purrvose which
seems to have been derived directly from the examrle of
Jesus himself, that of pastor or shepherd."l The Christian
ministry joins cult worshio and social service., The priest-
hood of Christ was a true sacrificing priesthood when he
offered himself as victim in a bloody manner upon the cross.
His followers were comnanded to represent this sacrifice
in the offering of bread and wine and continued theirrriest-

hood, But Christ's sacrifice was different from the Old

Testament sacrifices in that the priest and victim were the
same., Thus self-sacrifice was wedded to the love of others,
Love, concern and care for others was demonstrated by
Christ in his role as good shevherd., He healed the sick,

fed the hungry, brought peace to the demented,

lK.S. Latourette, I, 252,
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fron the first it was this aspect of the ministry
which the women spontaneously performed, They visited the
sick, gave consolation to the bereaved, made funeral
arrangements, assisted in baptism, took over the upbringing
of orphans, and cdid other charitable acts., There has never
been any evidence, though, that woman ever verformed any
priestly functions., The offering of the sacrifice was
reserved to the man, Men like Christ have always performed
both roles,

In the New Testament, wonen were already performing
three different functions; those of provhetess, Geaconess,
and widow. The role of prophetess probably has been the
most discguieting to the masculine hierarchy for prophets
both male and female often operate outside the cultic
structure, Prophetesses were known in the 0l1d Testament,
Besides Miriam, the sister of Moses, Deborah and Hilda2 per-
formed this role of one called to communicate divine
revelation, In the New Testament the daughters of Fhillip

3 st., Paul, while not allowing

were exolicitly mentioned,
women to teach publicly with authority,4 did allow women to

prophesy, but he wanted them subject to regulatiocn and

2] sm. 9.9.; BEx. 15.20.; 4 Kgs. 22.14-20.
3

Acts 21.8.,

4

1l Cor. 14,34-35,




62
insisted that when they enga~ed in this activitv they should
have their heads veiled.5 In Christianity while the charisma
of rrophecv'isshared by all, it is left to the hierarchv
to discern what is truly from the Holy Spirit,

Tertullian stroncly stated that women were excluded
from the sacerdotal ninistry. "wWomen are not vermitted to
sceak in the church, but ecually they are foroidden to give
the official teaching, to baotize, to make the Cffering or
to lav claim to any function (munus) of men, or of the

sacredotal ministry (gggiciup)."s 5ut he admitted with the

apostles that they were allowed to prorhesy. So in some

sense woman was allowed an active liturgical part, although

this has never keen definitely linked with bucharistic service,
Women were very active in the first and second

centuries, Unfortunately, in their zeal, they often were

carried away and the early heresiareh were usually surrounded

by such women, In the Gnostic sect woren were the bearers

of secret revelation, Mary Macdelan in Pistas Sophia, and

Salomi in the Lgyotian Gosovel, and Mary in the Gosevl of

Mary were all sources of esoteric teaching in the arocryohal

literature.7

3] cor. 11.5.

6Jean vanielou, The Ministry of Women in the carly
Church, tr. Glyn Simon (Londons The Faith Fress, 1%0l1), p.lo.

7Ibid.

*
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MYontanus and his women rrorhetesses thoucht of them-
selves as instruments oif the Holy ;ririt.cj Their enthusias-
tic new prorhesy was the sreedv arrroach of the Kingcom,
Their ecstatic nronouncements were accomranied by extreme
ricorism, Thelr greatest convert was Tertullian who, after
joining this sect, held that "ecstacy is the only proper -
form of revelation."9 The Marcionites were another heretical 55
sect which allowed the women comnlete freecom of action,

Tertullian before his schism raged against them, "The

|

qErT—

very of these heretics, how wanton thev are! For they are
bold enough to teach, to cdisoute, to enact exorcisms, to
undertake cures - it may be even to baotize."lo

After the itontanist controversy, proochetic theology
bifurcated into two streams: the mystical and the rational,
In the west prophetic mysticism can ke traced through the
writings of the contemplative saints. 1In the East only
mysticismn without charism survived., It is the rational
proohetic theclogy which has had the greatest impact on the

orthodox., 1in this school charism becomes associated with

understanding the canonical texts and is restrained,

8Hans von Camnpenhausen, Men who Shaved the Western
Church, tr, Manfred HSoffran (New York: Harper & row, 19055,

D. 30.

®Lertullian, Against marcion in Lptin Christianity,

p. 446,

Orviga,, o. 263.

11"PrOphecy,“ NCE, &I, 802,
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Another way woman was able to exoress her Christian
calling and teach the faith was by giving her life for
Christ, Martyrdom was never reserved for men, In fact,
the women martyrs have been among those most highly ex-
tolled in the legends of the Church. There was a slave
girl Blandina, one of the several martyrs of Lyons who
died in the year 177, Her living body was enmeshed in a
12

net and then tossed to the horns of wild bulls, st.

Agath=a, a woman of Sicily, died in prison in about 250

after having been brutally mutilated.13 St. agnes, a voung

girl of twelve died in Rome during the nersecutions of
Diocletian.l4 St. Cecilia who is listed in the canon of
the mass has been honored since the fourth century, The
legends surrounding her death, however, are not reliable.15
The martyrdom of St, Ferpvetua and felicitas is one of the
most touching stories in all Christendom, 5St, Perpetua, a
young matron of high social position,left in her own diaries
an account of her trial. EHer brother continued the diary

which may have been edited by Tertullian.16

12The gook of gaints: 1A Dictionary of Persons
Cznonized or or peautified by the Catholic Church, compiled by
the Benedictine ..onks of St. Augustine's Akbev, Ramsgate
(5th ed.rev.s; hNew xorks 7Thomas Y. Crowell,co., 1966), p.578.

131pid., p. 17.

1415i4., p. 20.

131pig., p. 139.

16 The Fassion cf Perpetua and relicitas, tr. R.L,
Wallis in Latin christianity, pp. 697-700.
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The missionary field was another area in which women
were able to vlay a very active part in the primitive

church community., Hipoolytus calls Mary Magdalen "the

7 } . .
1 Adolph Karnack reiterates this

point many times in his Church history.18 Christianity

apostle of the apostles,”

varticularly avpealed to the women, and they played a lead-

ing role in its spread., Unlike lMithraism which spread

-~ ~— ¥

through the Roman army, Christianity spread quickly through

the woment's chambers., Licinius, the author of the last

rersecution, issued a decree, which was esvecially harsh on j
the women, forbpidding them to worship publicly. Harnack
induces from this that the emperor considered them the
stronghold of Christianity.19
Nevertheless from the beginning certain cultic func-
tions and roles were reserved for men., The sacrificial
priesthood was masculine, St. John Chrysostom <=learly
stated that the sacrificing priest is Christ hirnself.20

Yet, femninine gualities were stressed in st, Polycarn's advice

to the presbyters, "the presbyters also must te sympathetic,

17 panielou, Ministry, p. 16.

18Adolf Hornack, The Mission and Lkxoansion of
Chrictianity in the rfirst Three Centuries, 11 vols., trans,
and ed, James Moifatt (2nd ed., nNew Yorks G.FP. Putnam's
sons, 1903), I, 353,

19

Ibid,, II, 64-65,

2OSt. John Chrysostom, ,“omily 50 on katthew as
guoted in (guastin, III, 481,
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merciful to all, guiding btack the wanderers, visiting all

the sick."21

Another role which the men coveted strongly for them-

selves was that of teacher. The Lidache stated, "we do

not allow women to preach in the church, but only to pray,"22

The rationale was that the Master had women whom he could

23

have sent, but he did not send them, Tertullian vas

ecually vehement on this point, Wwomen were not to speak

in church, officially teach, baotize, or to make the offer-

24

ing, St, Clement spoke of men being the successors to the

aoostles,

Our apostles, too, were given to understand by
our Lord, Jesus Christ that the office of the
bishoo would give rise to intrigues, For this
reason, eguipped as they were with perfect fore-
knowledge, they apvointed the men mentioned be-
fore, and afterward layed down a rule once and
for all to this effect; when these men die,
other 2prroved men shall succeed to their sacred
ninistry, 25

It would be difficult to argue that the men here
mentioned meant mankind., Women were allowed, however, to

teach privately and st, John Chrysostom coupled this with

21Polycarp of Smyrna, Letter to the Fhiliprians,
tr. Francis X, Gliwmm in A-ostolic Fathers, p. 1l3a.

22Digascalia Arostolorum, p. 133,

—_———=

241pid., p.

25:) ement of Rome, The Letter to the Corinthians,
tr. rrancis X. Glimm, The Anostolic rathers, p. 43.
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the fact that they exceeded men in good works.:6 Not be-
ing allowed to teach, however, did not lessen their obli-
gation to learn, St. Basil said that women should keep

silence in church, but be zealous at home to inguire about

the manner of pleasing God.27 In The Shepherd of Hermas,

Grapte, a woman,was sent to teach the widows and orphans,the sheo-

herd himself would teach the Elders. 2C

It can be seen in the early centuries, that the
ministry of women was spontaneous and unstructured. As the
hierarchy became established, it viewed this anarchy as
less and less desirable., Soontaneous enthusiasm made a
good beginning, but organized, sustained thrust was neces-
sary to consolidate the original gains. In the third
century the Church began to regulate the women, It first
tried to absord them into an order instituted by the apostles--
the widows. There were two orders of widows from ancient
times. The first class were those who were dependent upon
the Churcn, like the orphans. The second class were
ministers of the church, They assisted at the baptism of

women and performed other nonliturgical functions similar

26John Chrysostom, The Zpistle to the Romans in The
Eomilies of st, John Chrysostom Lrchoishop of Lonstantl___l
on The Acts Of the Apostles tr. J. walker et “al. (abbf, 1s
ser,, Vol. XI), p. 554, My italics,

27Saint 8asils Asectical wWorks tr., Sr. M. i“onica
Wagner (#C, vol. 9), p. 131,

28 nephera of Hernas, p. 240.
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to those of the deacons. Until the end of the third

century, they constituted the ordo wviduarum. while their

exact position is difficult to ascertain, it was probably
more honorary than clerical.29 These women were aged,
Originally, they could not be enrolled before thev were
sixty. They could be married but once and must have proved
their worth by their good works. Their purpose was to seek
perfection, to be intercessors for the Church, and to teach

the young women.3o St, Polycarp called them the altar of

FIaEST . A

God.31 Clement of Alexandria listed them with the chosen
32 ko

T—

persons along with bishops, priests, and deacons,
Tertullian and Origen spoke of them as enjoying ecclesiasti-

cal honors also.33

They were placed after the deacon in the
enuneration of order. That they were truly an order was
witnessed by several of the Fathers, Origen said: "Not
only fornication, but also second marriage, are a bar to
ecclesiastical dignities, Indeed, neither bishop, rriest,
deacon, nor widow, is allowed a second marriage," He spoke

of the ministerium of widows in his commentary on the Romans

24
and of their "ecclesiastical honors" in his homily on Isaiah,

295.J. Schroeder, o. 54, note 124,

panielou, Ministry, po. 13-14.

325chroeder, r. 54,

331pi4.

34Danielou, Ministry, o. 17.
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The pseudo-Clementine listed the order of widows after the
three male orders, Tertullian bore testimony that a widow
could not be enrolled in the order if she had been married
twice. He called them a guild - secta. He mentioned them
alongside the presbyters in the congregation.35 In the

Didasczlia of the third centurv, there is evidence of the

decline of the office of widows and the rise of dea~onesses,
"and thou also has need of a deaconess for many things; for
a deaconness is reguired to go into the houses of the
heathen where there are believing women, and to visit those
who are sick, and to minister to them in that of which they
have need, and to bathe those who have begun to recover from
sickness."36 Aand more explicitly "and the deaconess shall
be honored by you in the place of the Holy Spirit; and the
presbyters shall be to you in the likeness of the Apostles:

and the orphans and widows shall be reckoned by you in the

likeness of the altar.“37

3y the end of the fourth century the <tatus of
widows was ambiguous, Canon 11 of the Council of Laodicea
(ca. 380) surpressed the oresbytides--that is the higher

rank of widows but not the lower.38 This lower rank needed

35;b1d.

3®Didascalia, p. 148.

71pid., o. es.

k! . -
'BDanielou, Ministrv, pp. 76-27.
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no ordination for they had been instituted for prayer and
fasting which was really the function of all Christians.39

The deaconate was another female order established
by the Avostles along with the widows.”© It didn't reach
its zenith, however, until the fourth century. The first
rost-Apostolic reference to deaconesses came from a secular
source, Pliny the Younger writing to Trajan in about 112
sooke of torturing two serving women who are called
deaconesses (ministrae) by the Christians.?! Clement of
Alexandria does not refer to Geaconesses by name but sovoke
of how the Apostles took "sisters" to share in their ministry
to women.42 In a listing of the Roman clergy under the
pontificate of Cornelius in about the year 251, no deaconesses

were enumerated, so their status was not universally the

same.43 The first general council of Nicaea (325) did take

39Hippolytus, The Anostolic Tradition, p. 40.

40 2om. 16.1.

Uroset Jungmnann, The £arly Liturgy To the Time of
Gregorv the Great, tr. Francis A, Brunner (south send, Indianas
University of Notre Dame Press, 1959), p. 62.

42Cle.-nent of Alexandria, Stromata p. 391.

43The term diaconissa did not come into use until
the fourth century, bLiacona, vidua, and virgo cononica
were terms used for femnale ministers. The distinction ope-
tween widows and deaconesses has always been obscure:
deaconesses probaocly formed the upver ranks of the widows,
and they at least definitely received a laying of hands,
ooce, p. 377,
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up the orders of widows and deaconesses, Canon 19 attempted
to deal with the return of lavsed Catholics from heresies.
The question was whether ordinations and baotisms of these
sects should be considered valid. In the case of deacon-
esses the canon read "the same holds good in the case of

their deaconesses, 2nd, in general, this rule is to observe

FICERI

in regard to all who have been enrolled among their clergy."
But again: "wWe have mentioned the deaconesses who have g
been found in this state, that since they have not been

ordained, they are to be accounted among the layity."44

Church historians are divided on whether women were then
counted asemebers of an ordained clergy. In part the

problem is one of denotation, Clergy like presbyter is

often used ambiguously, sometimes in a broad sense and some-

times in a narrow technical one.

In the third century Syrian Cidascalia the duties

of deaconesses were listed, Leaconesses were to go to
heathen homes where deacons would not be allowed; they were
to anoint women catechumens with holy oils before their
baptism, and after baptism they were to further instruct
these women in matters of faith, Their ministry was also

to the sick., They were to bathe those who were recuperating,
In general they were to confine themselves to the ministry

to women as deacons confined themselves to the ministering

44SChroeder, D, 952.
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to men.45

The apostclic Canons from the fourth century listed

the deaconesses' duties as doorkeeper, intermediary between
46

women and the clergy, and as the deacon's assistant. These

are all rather inferior positions, It would seem she was 2

combination usher and union-steward, but as 2 steward she

would verhaos have had some influence with the clercy.

P S~ 4
»

Whether or not she was continuing her teaching duties with s
the women of the congregation cannot be ascertained from

this pvassage. These same ppostolic Constitutions implied g

that the deaconess did have a clerical position for it
mentioned the laying of hands for the deaconess.,

CONCERNING Tdo DoACONLOS--THw CONSTITUTION OF
BARTHOLOMIW.

XIX. Concerning a deaconess, I Bartholomew
make this constitution: O bishop, thou shalt lay
thy hands upon her in the presence of the
rresbytery, and of the deacons and deaconesses, and
shalt says--

THE FORM OF PRAY&iR FOR Thi ORDINATION OF A
DEACONESS.,

XX. © Eternal God, the Father of our Lord
Jesus Christ, the Creator of man and of woman, who
didst replenish with the Svirit Miriam, and Deborah,
and Anna, and Huldahs who didst not disdain that Thy
only vegotten Son should be born of a woman; who
also in the tabernacle of the testimony, and in the
temple, didst ordain women to be keevers of Thy holy
gates,--do Thou now also look down upon this Thy
servant, who is to be ordained to the office of a
deaconess, and grant her Thy Holy Svirit, and
"cleanse her from all_filthiness of flesh and
spirit," /2 Cor, 7.1_,_7 that she may worthily dis-
charge the work which is committed to her to Thy

4°Danielou, Ministry, p. 23.
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glory, and the praise of Thy Christ, with whom
glory and adoration be to Thee and the Holy
Spirit for ever, Amen,47

A fifth century document the Testament of Our Lord

gave the deaconess a more eminent place than the Canons.
She was mentioned right after the deacons and she =at on

the bishoo's left--the deacons on his right, She received

AL

communion before the layity and assisted at baotism, But
she was ordained without the imposition of hands.48 The
Council of Chalcedon in 451 testified that orcdination of ¥

women still was being practiced., Canon 15 stated that a

woman may not be ordained under forty years of aje,49 but .

in the west the Council of Orange 441 had stated:s "ueacon-

>0 There have al-

esses should not be in any way ordained!
ways been divergent practices between the East and west,
veaconesses are another case in point, Most of the docu-
mentation concerning them comes from the kast. It was there

in fact that they were invested with both the stole and

chalice.51 In contrast in the West Tertullian, Hippolytus

47Aoostolic Constitutionsg, in Fathers of the Third
and Fourth Centuriess Lactantius, Venantius, Asterius,
Victorinus, —ionysius, Apostolic Teaching and Constitutions,
Eomily and Liturgies, ed. A. Cleveland Coxe (ANrF, Vol, 7),

p. 492.

43Danielou, Ministry, p. 20.

4gbidascalia, . 22.

Ibid., p. 23.

loxce, p. 377.
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and Cyrrian were earnestly extolling virginity., No virgins

are even mentioned in the Didascalia.52

Danielou interprets the divergence between the

Didascalia and the Avostolic Constitutions over the status

of widows, as an attemnwpt on the vart of the bishops to gain
more control over their women helpers. They did this by
elevating deaconesses, who were more under their control,
over the widows, who were not as well regulated.53 In the

Didgscalig qguite bitter complaints were made against widows

taking advantage of their position and not tending to their

duties,

But let a widow know she is the altar of God;

and let her sit ever at home, and not stray or

run about among the houses of the faithful to

receive, For the altar of God never strays or

runs about anywhere, but is fixed in one place.54

While the deaconess survived in some places in

both the Bast and West until the tenth or eleventh centuries,
in general, this office was absorpved by the convents ana
evolved into the great medieval abbesses who were both
leaders of religious women and administrators of huge fiefs,
They even sat in great councils and the parliaments of

kings, They were Church invested with the ring, the pactoral

cross, and the crosier.55 feminine liturgical functions had

52Didascalia, De XXXi,

53Danielou, sinistrv, p. 20,

54DidaSCalia, pe. 133,

55"Aboesses,“ NCw, I, 6.
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become cefunct with the rise of infant baptism, so it had
become much more common for the deeoly religious woman to
now seek out a monastery and find her ministry there,

The tremendous influence of women on the develop-
ment of monasticism has seldom been properly told. Saints
Anthony, Basil, and Benedict are familiar names to most
liberally educated Christians, but there were women who
were also of great importance. Christian monasticism can
be traced back to the desert of Lgypt ana the magnetic per-
sonality of st., Anthony. It was, however, St, Pachomius
who gave communal celibacy its first rule a2nd started
monasticism along lines peculiarly Christian., It is seldom
known, however, that Pachomius had a sister Marv who also
founded a monastery--a nunnery--in 328.56 But even before
monastic life was regularized by Pachomius and Mary, com=-
munities of women had formed in the deserts auring the
persecutions of Diocletian, Manv of these women suffered
grotesque tortures and death for their faith., One of the
most beautiful and heroic of these vircins was St, Fakronia,
From her infancy a member of a community of women in
Mesopotamia, she had never seen a man until she was dragged
naked before the Roman magistrate, Savagely dismenbered,

her courage held out until she was finally reheaded. The

5bi(ermet:h ocott Latnurette, A tHistory o
ity (New Yorks Harper & srothers, 1953), b. 32
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lecend of her martyrdom was rreserved by an eyewitness and
she became a model for future generations of nuns.57

St. Basil the Great was probably in many wavs the
mightiest of the Greek Fathers., He is the acknowledgea
founder of Zastern monasticism, renowned as 2n admninistra-
tor, admired as a writer and vreacher, a3 liturgist <f such
repute that his devotions are still the main stav of the
Orthodox Church, Le was also an avostle of Christian human-
ism., His brother, Gregory of iyssa, was almost as illus-
trious., Together with their friend Gregory of Nazianzus
they formed the three great Caprodocian sastern Fathers,
Gregory was a philosopher and a mystic. KEis "Great Cate-
chism" was a systevatic ordering of Christian coctrines,
3ut praised and honored as they were, both 2asil and Gregory
towed before and acknowledged the direction they had been
given by the women of their family--escecially their grand-
mother and their sister, both called Macrina.

Gregory wrote two treatises in which he honored his
sister. "On the Soul and the Resurrection" was written in

the form of dialogue with Macrina. Although the thoughts

are undoubtedly his, his sister is put in the role of teacher,

He so desired her greatness to be remnembered by posterity

that he also wrote a short monograph on her life.

57The Count de Montalembert, The Monks of the West
from Sst, Benedict to s5t, sernard, intro., F.A, Gasaguet (Vi;
London: John C, Nimmo, T18%0) 1, 221-24.
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In a letter To the Neocaesireans 3asil acknowledges

his religious aenendence on his grandmother, Macrina., He
sayss

What clearer evidence can there be of my faith,

than that I was brought uo by my grandmother,

blessed woman, who came from you? I mean the

celebrated iMacrina who taught me the words of

the blessed Gregory; which as far as memory had

preserved down to her day, she cherished herself,

while she fashioned and formed me, while yet a

child, upon the doctrines of piety,23

riis brother Gregory relates how it was another

Macrina, this time his sister, who was most influential
at one of the turning points in Basil's life. Besides the
sound orthodox education he received from his grandmother,
he also received one of the finest secular and liberal
educations that could then be had, Aafter school in
Caesarea, he went to Constantinoole to study rhetoric and
philosophy. Finally, he arrived at the intellectual
carital of the world, Athens, When he returned home, al-
ready famous anda successful, the doors to all the creat
seculAar careers were open to him, "zut Macrina took him

over and lured him so quickly to the goal of nhilosophy

that he withdrew from the worldly show and began to look

down upon a claim through oratory and went over to this life

full of lavors for one's own hand to perform, oproviding for

himself through his complete poverty, a mode of living

that would without impediment lead to virtue.“59

535¢. 3acil, Letters, The Treatise, o. 245.

: - .. .
‘9Gregory of ~Nyssa, The Life of st, iacrin=,

Ep. 167-63,
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The eldest of ten children, iacrina had alwavs
taken it upon herself to ke a second mother to the family
and a faithful companion and helpmate to her own mother.
bspecially after the death of her father, Macrina was more
and more of an aid to her mother in the running of the
household and the teaching of the younger children. Though
betrothed while very young, she was spared from marriage by
the death of her fiance before their union took place, she
dismissed any further talk of another marriage alliance by
saying this would be unfaithful to the first vow which she
had accerted as the will of her father and the will of God.
She led her mother more and more along the lines of philos-
ophy. When the younger children were grown, Macrina and her
mother began to live on the same level with their maid-
servants, in 'nvarty, continence and humility. Prayer and

unceasing singing filled their day. Macrina's youngest

brother, Peter, was born about the time of the death of their

father, Macrina raised him from infancy,

"She became all things to the boy:; father, teacher,
attendant, mother, the counselor of every cood, and
she held him in check so that, even before his
flowering in the tenderness of youth, he was raised
to the high goal of rhilosoohy and ov some cood
fortune of nature, he had skill in every form of
handicraft, that without instruction he arrived
at a complete mastery of skills unon which most
people expend much tine and energy. ©0

when he reached maturity he was her chief aid in maintzining

the convent she had estaplished for women. Her exanple and

*Orpig., o. 172
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teaching on the ascetic life was such 3 strong influence on
Basil that he himself turned his attention to monasticism,
founced a monastery like hers for men, and wrote his Rule,
Wwith this in wmind, Macrina can be called the true foundress
of Eastern regularized monastic life.61

ln the West where women had even fewer opvortunities
for an official function they nevertheless exerted a tre-
mencous personal and private influence., Ferhars this is be-
cause in the West women had traditionally rlaved the part
of co-worker as wife and were accepted more ecually by the
men, It is hard to see why anyone could ever say that St,
Jerome was an anti-feminist., His mysogYaistic writings con-
cern sex and marriace, but his devencdence on women for
encouragement is well-known, 1In Rome he came in contact
with a group of wealthy, devoted wormen already dedicated to
asceticism., He became their sviritual director, but they
had a reciprocal influence on him, Marcella was their
leader--one of the first foundresses of a Western convent.62
It was at her instigation and suggestion that he wrote many

of his commentaries on difficult scriotural passages, She

herself was such an exegete that Jerome has called her his

61Robert Payne, The Holy fires: The sStory of the
thers of the Lastern Church (New York: Harver & 3ros.,
o .

115,

625t. Jerome, Letter CXXVII in The Frinciple works
of st, Jerome, tr. W.H. Freenantle (anF, Vol, ©), p. 253,
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judge rather than disciovle, It was at Marcella's re~suest that

he undertook the exegesis of Ephesians which he considered
. 53 .

perhaos his ktecst work, der intellect and moral courasge
were resmonsible for Pope Anastasius condemning the Roman

defenders of Origen's heresies, "“Of this glorious victorv,
_ . 64

Marcella was the origin,"

E-.

Another sister who made her influence felt in the '

wWith the estab-

e —

field of monasticism was 3t. Marcellina.

lishment of Christianity as the state religion in the
In-

L .

¥

fourth century, virgins soucht a common life together,

fornation about such convents in the East had been infilt-

At the re~nuest of Marcellina,

rating the West for some time.
These

Ambrose synthesized these teachings on virginity,

were consolidated into three books, Marcellina, then, like

Faula and Marcella, Macrina and others was among that in-

fluential grouo of women who roint out the new directions,
horizons, and activities towards which man should direct
his intellect,

Of all the Christian mothers, St. Monica is un-

doubtedly the most famous due to the esteem that many
generations have had for her son, 1In his confessions
€t, Augustine's only deviation from his own introsovection

was to interruot himself to recount the life of his mother

®31pia., v. 498

256-57,

b4Ibid,.,_np.
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and to relate the effect that she had had on the development

of his soul,

"As a boy then I had already heard of an eternal
life, promised us throuch the humility of the
Lord our God, stooping to our pride; and even
from the wonb of my mother, who greatly hoped
in Thee, I was sealed with the mark of His
Cross and salted with Eis salt%©5>

That he wondered and deviated from these primeval, maternal ’}

teachings is the story of his Confessions, but his mother ;

never ceased hooing and praying for his eventual baptism in-

to the faith of his youth,

"For she by that faith and soirit which she had Lj
from Thee, discerned the death wherein I lay,

and Thou heardest her, oh Lord; Thou heardest

her, and desnithesed not tears, when streaming

down, they watered the ground under her eyes in

every vlace where she prayed, yea Thou heardest

her, " 66

She was the enitome of the Christian woman, strong kut tender,

Aucgustine said how God used her to speak to him

even though he did not know it at the time.

"These seem to me womanish advises, which I should
blush to obev., But they were thine, and 1 knew
it nots and I thoucht Thou were silent and it
was she who spakes by whom Thou wert not silent
unto me: and in her was desvised by me, her son,
the son of thy handmaid, thy servant, But I knew

it not.,"67

Her whole life, then was devoted to the conversion of her

son. 1 can think of no man who has gained a brighter star

6523& Confessions of £t. Augustine, trans, bdward B.
The rarvard Classics (iew Yorks P.F.

Fusey, vVol, VII,
Collier & Son Co., 1909), o. 13.
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for Christendom by either his nleading, his rhetoric, or
his example as did this woman by hers,

SO0 many other women by the gifts of their money,
their time, and by their example gave the Church a bright
and holy licht, that the Christian women were an amazement
to the pagans.68 St, Melania the younger, a cousin of
Paula the friend of St, Jerome, was one of these marvelous
Christian women, s5he was married in 297 to Pinianus when
she was only fourteen, oshe led such a holy life that she
attracted thirty different famnilies, along with many virgins
and widows to her villa so they could live near and follow
the example of such a pious woman, ©She had vast estates
and over eight thousand slaves. With the advent of the Goths,
she went to Carthage where she founded two monasteries, one
for men and one for her former femzle slaves., She wrote a
very mild rule for her virgins, but she herself ate only
every other day. Her work was to transcribe books, both in
Greek and Latin, and her influence on her husband was such
that he too was canonized.69 while this story is vperhaos

rot tyvical, her way of life was a vattern that certainly coes

68The pagan Libanius =aid about the mother of St,
John Chrysostom: "what women have these Christiansi"
Schaff,I11, 363,

69But1er's Lives of the £aints, ed. & rev, Herbert
Thurston and wonald Attwater (~new Yorks P.J. Kcnedy &
fons, 1956), 1V, 640-48,
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not stand in isolation among the wealthy matrons of the
late fourth century.

The final way in which woman could have exercised
her influence and her ministry in the church was by parti-
Cipating in Church politics, For the first millenniun,
bishoos were elected by the clergy and the people. Women
often participated and voted in these elections, in the

Aovostolic Traditicn of Hypnolitus, written about the turn

of the third century, ordinances are given for the consecra-
tion of a bishop. It begins, "Let the bishop be ordained
after he has been chosen by all the people.”70 women were
not precluded from this election, B3ut even when a woman
could not vote, her influence was not thereby oprecluded,

A certain fourth century Svanish lady, Lucilla, was among
the first women of record to use her wealth to bribe the

way of her men into Church offices.71 woman was hot always

an influence for good; but she did have some influence,

70Hyppolitus, Avostolic Tradition, p. 33.

71A dictionary of Christian Biography, Literature,
Sects, and Doctrines, During the First tight Centuries.
Being a Continuation of the oictionary of the 8ible, ed.
william Smith and Henry wWace(4vols; Lendongs John Murray,
1882), Ii1, 751, Cf. Jean Danielou and Henri Morrou,
The Christian Centuries, Vol., Is The First Six Hundred
Years, tr. Vincent Cronin (New Yorks McGraw-Hill Book

Company, 1904), p. 240,
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The early Christian Church used and recognized

woman's talents, both officially and unofficially. 1In the
Avostolic and sub-apcstolic era, she performed as a
rrophetess, and she was an active and effective missionary.
Her sincerity, fortitude, and bravery were proven by martyr-
dom, The reciprocal concern that women and the Church had
for each other is best evidenced by widows. Widows and —
orphans were supported and cared for by the Church, 1In :
return the widows prayed and fasted for the whcle congrega-
tion and often performed functions which overlapped those

of the deaconry. As deaconess, woman was often ordained ' ‘

into major orders and assisted officially at the sarraments,
women also instructed the children and other women and in
conjunction with men helped care for the poor and the sick.,
In her social roles she exercised leadership by stimulating
men to undertake new activities at either her reguest or as
the result of her example., She never shared in the offices
of public teacher or sacrificing priest, however, as these
were always felt to be masculine roles and incompatible
with the feminine virtues. She exercised her soiritual
arostolate in a motherly or supporting role in which she
complemented and stood next to the man in his apostolate as
father (oriest). Her avostolate was ucually one of silence;
she was hidden within the Church, If woman is to identify
with the Holy Soirit, perhaps the lack of any cefinite form
to her work is the one note of her ministry. From time to

time she has exercised other litursical rrerogative such
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as the preparation of the chalice, pouring wine into it,
72

and distributing the host to women and children,
she went where

She performed where and when she was needed,

the official hierarchy could not penetrate and did things
Wwhat she lost in

thev were unable or unready to perform,
she gained in freedom,

S

e

honor or status,

"25anielou, iinistry, o. 29.



CdAPTZR VI

ANTI-FLMINISM IN THE CHURCH

HHistorical evidence concerning the status of woman
in any one period has never pointed in only one direction,
and the Patristic era is no exception. To be a complete
misogynist would be unChristian., Yet, neither Christians

nor the Church itself, have ever so far »een found without j

soot or wrinkle, Cnristianity was an attempt to make one 1
people out of the nations by providing a universal goal and
harmonizing individual differences with love, It preached
a brotherhood where there was neither Jew nor Greek; slave
nor freemans male nor fernale.”l

Christian psvchology acceoted man as a creatﬁre at
war with himself, He sought to ke perfect but was alwavs
less than that, He often tried to love his neighbor before
he had learned to love himself, Bias, prejudice, misunder-
standing, ignorance, pride, and unbridled passion occasion-
ally creeo out in even the best of men. Conseqguently, as a
result patristic literature does contain some anti-feminine
viewnoints. utven the most converted of Christians still

carried the imprints of their own biology, psychology; and

Gal. 3.23.
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historical prejudices., Traces of anti-feminism could be
found in 3t. Paul.2 It avpeared early in the post-
Apostolic Fathers. Atheénagoras, a second century bishop of
Athens found womnan's sexuality to have had only one positive
end - childbearing,

Having the hope of eternal life, we despise the

things of this life, even the vleasures of the

soul, each of us reckoning her his wife, whom he

has married according to the laws laid down Lky us,

and that only for the purvose of having children,

ror as the husbandman sowing seed into the ground

awaits the harvest, not sowing more upon it, so to

us the procreation of children is the measure of

our indulgence and appetite,3
In another work he stated that a second marriage was nothing
more than specious adultery because God made one man and one
woman for the strictest union in the intercourse of the
race.4 To him those who would truly live a God-centered
life would reject sexuality and marriage and remain a virgin,

In the Alexandrian school Clement has the highest regard
for women in the realm of sviritual things, "women are

therefore to vhilosophize egually with men, though the males

are the best at everything unless they have become

°1 Tim. 2.11-12.
3Athenagoras Aoologv cuoted in Cuasten I, 234.

4Athenagoras, A Plea for the Christisns in Fathers of
the Second Century, pp. 146-47,
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effeminate.”5 But a difference in nature is acknowledged
by Clement who thought how improper it is for man who is
endowed with reason to do anything disgraceful but it is
even worse for women to whom it brings shame even to re-
flect of what their nature is, Because of her piology he
believed woman was destined for child-bearing and house-
keeping, but he had a very lofty conception of woman's -
relation to her husband, elevating her to a vlace of egual-
ity, a sister in reality, after she had borne him children, ﬁ

Clement saw procreation as the lawful end of marriage, He

\ P

believed a woman was subordinate to her husband and yet k-
gave her high honor within the family. This idea was Jew-

ish rather than Greek or Roman, He made no references to

any official status of woman in the Church.6 He gave very

detailed descriptions of how a woman should act and dress.

He carried this to the extent of saying, "fornication in a

womnah is the raising of the eyes."7 His theology of man,

however, coincided with the highest Ziblical theologys

"The soul of man is confessedly the better part of man, and

the body the inferior, But neither is the soul good by

8
nature, nor on the other hand, is the body bad by nature.

5As cuoted in Charles Cladwell Ryrie, The FPlace of
wWwoman in the Church (New York: The iac¥illan Co., 1958),

Pe 106,
6

Ibid.

7Clement, The Instructor, p. 263,

8Clement, Trhe Stronata,o. 439.
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kere there is no evidence of Manichean or Gnostic tend-
encies,

Tertullian calls woman the "gate of Hell" and the cause
of man's fall. And yet he eguates truth with the feminines
"Truth knows that she is a stranger on earth and easily
finds enemies among men of another allegiance, but she knows
that her race, home, hope, recompense, and honor are in
heaven."”? and finally he exclaims: "Oh handmaidens of
the living God, my fellow servants and sisters, the law that
sets me, most unworthy, in your ranks, emboldens me as
your fellow-servant to address you.“lO "Not animus but
anima is 'naturaliter Christiana' that is Christian by

wll The heretical sect

nature says Tertullian so riqhtlv,
in which Tertullian soent his last days allowed women into
its uover clergy. His gate of hell statement cbviously
is more forceful out of context,

Anti-femininism was most strongly exvressed in the
african Church by the desert fathers, Wwhile the more moder-

ate monasticism even appealed to women, and sister convents

crew up in conjunction with monasteries, the more extreme

9Tertulliah, The Apology as guoted in CQuasten II, 256,

-—— e —

loAs aquoted in Harnack, Missions II, p. 71.

—

11Tertullian, The Aroloady as cuoted in Moll,
p. 54.
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forms of the ascetic life, such as the hernits who were
dwelling in the deserts of rgypt, were the antithesis of
the feninine spirit, It was at this masculine extreme
where irregularities and deformities creot into the monas-
tic systen, This life was often more similar to athl=tic
training and bizarre rractices of circus performances than
anything that resembled a contemrlative life, Shunning all
men, these Anchorites particularly abhorred women and feared
even their own mothers and sisters,

The rastern fathers were more Platonic in philosoohy
and less legalistic and riqid than their western counter-
parts, Nevertheless, certain distaste for women appeared
also in their writings, St,., Basil the Great had a tendency
towards Stoicism, legalism, and moralism, He encouraged
continence in all things. In his zea2l for virginity, he
replaced the Christian family with the monastery as the

deal Christian community.l?

Gregory of Nyssa also an apostle of virginity, thoush
he himself was married, sroke of perfect virginity as the
virginity of the soul., This vircinity consisted of dis-

engagedness of the heart and lofty asvirations., And yet he

did not "devrecate marriage," and believed that virginity

of the soul could be vpracticed by all.13 Basil also affirmed

lzsasil, Letter IV in The Treatisie, p. 113.

o i, ¢

13Gregory of Nyssa, On Virginity in Gregory cf Nyssa,
o, 51,
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that celibacy does not solve human concupiscence for "all
in the world whether married or virgin have cares and
appetites.“l4

The writings of St. John Chrysostom contain perhaos
the strongest bias against women that can be found among
the kastern Fathers, Louis Bouyer attempts to reconcile
this with other writings of Sst, John which contain some of
the most beautiful treatises written on marriage, Bouyer's
intervretation is based on circumstances in st, Johnt's life,
Early in his career, st, John Chrysostom embraced monasticism,
But the asceticism he practiced was an asceticism based on
moralism, and it lacked mystery. Built on such a foundca-
tion, this asceticism was destined to become arid and
brittle, St.John's'misooynisticwritings were writings that
not only lacked an aporeciation of woman but even a real
avpreciation of the monastic life, 1In a letter to a certain
Theodore who was temoted to marry rather than to continue a
vocation of virginity, St. John tries to disuade him with
the analogy that loss of virginity would be like physical

beauty which loses its life and bouyancy and decomposes, He

also argued that marriage brings only heartaches and concerns--

children, illness, a nagging wife, ione of this shows much
depth of thought, In his treatise on virginity he goes on
to say that if marriage is not continued in the next life,

it is absurd to spend any part of this life with such cares

14Basil, Letter II in The Treatise, p. 110.
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as marriage brings, He even says that the help that God

promised man by the creation of a woman has been refused

to him by woman's sin.15

After St, John returned to civilization and became
a priest and then a bishop, his pastoral letters reveal a
reservoir of charity which had been lacking in his writings
as a cenobite, His letter to a young widow profoundly

penetrates the feelings and emotions of matrimony, He

would have a Christian suitor writes

"A girl who is prudent and generous, who applies
herself to devotion, is worth more than the whole
universe, It is for this reason that I have
chosen you, and I love you more than myself,

The oresent life is nothings I ask you then,

and I abjure you by every means in my power,

that we should spend the time of the present

life in such a wav as to merit being reunited in
the life to come, without any fear of them being
separated, The time is short and strewn with
difficulties and failures! If here we have been
vleasing to God then we shall find one another
together in eternal hapviness, I prefer your
life to everything and I could have no more mortal
pain than to have to ke serarated from you, If I
had to lose everything, to fall to the lowest
deoths of poverty, to suffer anvthing, all this
would be bearable if only your feelincs remain
for me, and even children sz2em de<irable to me only
if yvou love me in this way. ... The man who takes
a wife with all this in mind is hardly inferior

to the solitaries."1l6

St. Ambrose tolerated woman but lacked a mature

appreciation of her worth, He considers her good and yet

%)

lsBouyer, po. 440-47,

1°1big., o. 447.
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inferior to man.l7 Her main puroose and salvation is pro-
creation.18 In a discussion of the Soul, st, Ambrose says
that the feminine parts of the soul are pestilence, malice,
sensuality, and immodesty. The masculine varts emnbrace
chastity, wisdom and the four cardinal virtues.19

St, Jerome has a high regard for women in sovite of
himself, 1In his Freface to Zephaniagh he defends hirself
for writing for women, He uses examples from both Scrip-
ture and the classics to show the cavacities and worth of

the feminine sex.20 But he is not always so profuse in his

praise., Sometimes he eguates women with simpletons.21 His
concdemnation of marriage, however, is much more rrecise,

He savs that he would "cut down with the axe of virginity,
the wood of Marriage.”22 "He does realize however where his
virgins come from, "I praise wedlock, I praise marriaje,

but only it is because they give me virgins."z3

17st. Amorose, Paradise tr. John 5, Savage in St.
Atbroses Hexaveron, Paradise, and Cain znd Apel (¥C, Vol.

42), p. 301,

181pig., p. 400.

Ibid,

2OJerome, Preface to Zephomiagh in Principal Works,

r. 502.
21Louis Duchesne, Zarly Eistory of The Christian Church
(3 vols: New York: Longman's, Green & Co., 1920), II1, 120.

22 hite, o. 323.

23Jerome, Letter XXII in Frincipal works, p. 30.
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St., Augustine summed up the feelings of most of the

ancient Fathers that original sin was connected with sex.
In fact Augustine said that the original sin in the off-
spring was due to the concupiscence of the parents, In
fact the marriage act could never be verformed without sin,
It is difficult to see how a mind as great as Aucustine's
especially in one so cdisvosed to introspvection could have
failed to have noted the positive goodness that results
from man's sexuality., Augustine's lark of perception in
this area and all the anti-feminism latent in the patristic
world is best summed uo by Father sSouyer,

with the young Chrysostom, still more with

Jerome, we have seen an asceticism introduced

that tended to justify itself by a disgust of

the world, of the body, and, what is even more

serious, of woman seen simply as the inter-

mediary by which the religious man finds him-

self wholly absorbed in the body and as it

were nailed to the world. Augustine should be

given the credit for having tried as well as he

could, and increasingly so, to react against the

Manicheanism latent in this way of looking at

things, Unfortunately, neither his own temperament

not his experiences as a young man, nor, above all

perhaps, grafted on all this his tendency to lift

introspection to the very heart of wisdom, help to

make his reaction on this point a very effective

one, 25
Introsrnection oroduced the greatest masculocentrocism of
all, Justification of asceticism rather than oroduction of
a positive theology of celibacy could not help but serve

the cause of the devrecation of the female,

24“Original Sin," &Cs, X, 780.

25Bouyer, p. 494.
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An even greater force against woman and against =n
aporeciation of her dignity was the heresies, Mithraism
was not strictly a heresy but more a parallel and rival
to Christianity, This religion was strictly masculine,
Wwomen were only given an auxiliary membershio. The Gnostic
movement also had a detrimental effect on women, for as
women assuned more and more important positions in Gnostic
circles, the Church reacted by excluding women from orders,
By the middle of the second century feminine subordination,
borrowed from marriage, was vrevailing in the Church., 1In
the New Testament which was reacd at Rome, Aquila was now
named before Frisca who was the more influential of the two,
but the wife.26 The heresiarch Manes and Marcion were both
horrified at the thought that the Lord had been born of a
woman, "Perish the thought," said Manes, "that our Lord
Jesus Christ should have descended through the womb of a

27 Marcion crieds "He descenced, kut without touch-

ing her or taking ought from her."28

woman,"

Fhilisorhic rationalism also contributed to the lack

of avpreciation of the womanly. Nec-platonism and Stoicism.

26Harnack, 11, 796,

27 50hn Henry lewman, An Ecssay on the Develcopment of
Christian Doctrine, new edition, ed. Charles Frederick

FEarrold (tew xorks Longmans, Green and Co., 1949), pr. 377.

281pi4,

Eans il ]
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were both anti-feninine, the first for its intellectualism
and the second for its extrere moralism, Gnosticism also
atteunted to make knowledge out of faith, Mysterv is known
by the initiate through an 2=soteric teaching rather than
mystically experienced by the complete person,

Arianism was a different form of rationalism, It
ignored the guestion of the inner life of the Trinity, saw
the Son as the first creature of the Father and the Holy
Spirit as the first creature of the son, The Son did not
pecome flesh but became the soul only of Jesus Christ, The
Father created, he did not beget., This is a denial of the
feminine function with a much more mechanistic and mascu-
line theology.

Within the Church three sevarate tendencies had
tended to deprecate the role and status of women, First,
there was asceticism as descrited above, Celibates must
always be on their guard against the temptations of Eve, and
therefore fall into the error of thinking that there is
virtue in deorecating womanhood.

Secondly, the highly developing church structure and
organization along with a complex penitential system tended
to disovlace womnen from key roles. By her nature, woman was
neither an organizer nor a disciplinarian, These were
masculine roles and talents., The third mnitigating factor
wae the elevation of the sacredotzl nature of the oriesthood.
Roots in Judaism and the example of Christ himself suggested

that sacrifice was performed by the man, Roman vaternalism
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and Greek customs reinforéed all these.tendencies,

In summary it can be said that the Fathers were
anti-feminist or afeminist to the extent that they did not
develop an aaequate theology of woman, But this was partly
due to the fact that they did not have an adecuate psycho-
logy of woman to build upon,

It was futile for theologians to know and
proclaim the eguality.of man and woman as humn=an
rersons in relation to grace and salvation,
morality and esrecially marriace riahts and duties,
before the special psychology of woman had been
develoved;y; it was difficult for them to break with
an age-cld habit of taking man (the male) as the
standard and rvattern of evervthing human, of
evaluating woman by a comrarison with him and not
preferably with her own tyve, and of avoreciating
her mind from the point of view of her aptitude
for reasoning, without taking into account the
admirable compensations for her lack of logic that
are furnished by her faculties of intuition, That
barrier has »een passed, 29

298. Lavaud, "Toward a Theology of woman," The
Thorist, II, 4, Oct. 1940, r. 470.



CAAPTER VII

CONCLUS ION

This thesis was an outgrowth and continuation of
some graduate work done in the religion department on the
0ld Testament, 1In studying the development of the strongly
masculine ethical monotheism of the Hebrews, it soon became
evident that in spite of the orophets, feninine religious
undercurrents were never corpletely eradicated, The advent
of Christianity was like the breath of spring for woman,
for no longer were these feminine gualities hidden and sub-
merged, but were openly accented and embraccd in Mother-
Church and the comfortirg, mediating role of the Holy Spirit.
It would seem to follow that honor for the woman and the
womanly would follow the Christian religion as it spread
throughout the world, Feminists shouted that this had not
Peen the case., If this were true what had happened to
women and the feminine in the Patristic Church may have
been critical events in the historv of the status of woman.

In seeking to understand any period in history it
is difficult to recreate it without modern viewpoints creep-
ing in, The study of woman has even greater difficulties,
History has suffered for many millemiafrom a potent dose of

masculocentricism, Henry Adams stated:
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The study of history is useful to the historian
by teaching him his ignorance of women: and the
mass of this ignorance crushes one who is
familiar enough with what are called historical
sources to realize how few women have ever been
known.,1l

The early Church acceoted woman on an equsl basisy
she also accepted woman with a particular role to olay.

That this role was regarded as of equal importance with the
masculine one can be inferred from the fact that male clerics
often tried to usurp it., The teachings of the Church on the
role and cdignity of woman has had a far reaching effect on
her history, Buﬁ what is not as frecuently mentioned is

that what woman is and becomes has a reciprocal effect on the
Church (and cerhavs on society, too), for the Church must
look to woman for the image of herself,

In Patristic theology universal original sin re-
sulted in denraved vassions or concuviscence for all, bocth
male and female., Woman, usuallyv e~uated with feeling and
vassion, suffered from this, Saints Ati.anasius, Gregory of
Nyssa, Amnorose, and John Chrysostom felt if there had been
no fall there would not have been any distinction of sexes.2
For them sexuality was the result of sin, St, Augustine
rejected this, but he was distrustful of the delicht which

accompanied sexual union, and he felt before the fall this

delight would have been absent, But he, too, can find no

lHenry Adamns, The Lducation of Henrv 2dams as
ouoted in 3eard, o. 274.

2Lavoud, r. 473.
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value in the feminine sex exceot for procreation, He felt
another man would have keen a better helonate.3 Yet, he
had noted the very feminine role played by the Holy spirit!
In spite of this woman was never completely ecuated with
evil as she was in Gnosticism; in Christian theology the
devil or pure evil has alwavs been male., The Fathers' ex-
treme preoccupation with asceticism did serve to bifurcate
each woman's role as both virgin and mother., But there was
never any confusion in Christian theology that through the E

sacrifice of the cross woman had now been elevated to the

status of divine daughtership and that this was indeed a
dazzling height,

Christianity of the first five centuries also lifted
woman in her social humnan role, Adrirers of Rome and Roman
civilization point with pride to the Roman emancipated
women, Yet most Roran women were humiliated by the moral
breakcdown in family life., Thev were subjected to divorce,
encouraged in infanticide and akortion, and were expected
to accent concubinage as an aporoved institution, It wasn't
until Christianity became a dominant force within the Emvire
that lower class women were freed from oublic servitude and
cohabitation with their masters.4 Institutional change,
however, came slowly, for Christianity brought not revolu-

tion but a moral and religious uplifting., Woman's social

31pid., p. 450.

4Coleman-horton, p. 300,
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status was not immedaiately affected, but the Church's
teachings on the sacredness of human life and matrimony
could not help but to obliviate these customs,

The resvect for familyv and family life is truly
indicative of a woman's status in a society, legal status
not withstanding, It is in family life that the beginnings
of morality towards versons is develoved., It is in the
family where a woman is best able to exercise her civiliz-
ing role., The Christian Church through the Fathers not
only re-2stablished woman's family role, but extended her
role to a universal spiritual motherhood. 1In a sex-satiated
society the Church gave woman other femninine social func-
tions to perform in the areas of contemrlation and social
service., Christianity uplifted womanhood by stressing the
feminine attributes of nurity, gentleness, humility, care
of others, and love, wWoman's gualities were accepted as
both different and necessary. Masculinity no longer was
the only standard for the total human community.

More research is needed before the role and influ-
ence of the Christian woman during the Roman Zmovire can be
truly presented in all of its facets. Christians live in
two worldss the sniritual realm, the Church; and the
earthly realm, the secular city, 7To present woman's rlace
in the Church is only half of the story. The interaction
between Christian, Roman, Greek, Jewish, and German mores
and ideals will have to be studied before woman's real

place can ke ascertained and the truly original contribution
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of Christignity can be assessed,

Research, at least in English, is particularly
deficient concerning the origins and development of
feninine monasticism. It appears to me that this is a
crucial area., Wwoman's official status within the Christian
community changed a great cdeal during the fourth century
especially in the Western kmpire, DLDeaconesses and the
order of widows disappeared as monasticism develoned. Wwas
this a deliberate attemot by the males to monopolize every
single official function? Cr did the aouble threat of
German barkarism and Roran moral degeneration drive the
women themselves to seek refuge in the convents? A care-
ful contrast with the hastern tmpire where the female
deaconate had more vitality and invasions were not the same

threat might throw some interesting lights on these ques-

tions.
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Church: A Collection of Legal Documents to A,D. 535 (3

vols,, London, 196¢€),
As for Church histories, Adolf Harnack's The

Miscion and Expansion of Christianity in the First Three

—

Centuries (2 vols.,, New York, 19038) still supplies the
basic information on woman's role in the founding of
Christianity. An excellent sunnlement to this is Father

Jean Danielou's The Ministrv of women in the Early Church

(London, 1961)--an invaluable uo to date source. Karl

Bihlmeyer's Christisn antiguity, revised by Herman Tuchle

(Volume I of Church History, Westminister, 1958) is a

bikliogravhical cache with a straightforward commentary
based on sound scholarship,
E. Schillebeeckx, a promninent theologian, has pub-

lished Marriage: Human Reality and Saving Mystery (New

York, 1965)., This book combines the first ﬁwo volunes of a
rrojected four volume work on the theology of marriage. His
treatment of the historical development of marriage during
the Patristic era is very extensive,

Articles and monogravhs were also of value, Two
monographs by walter J. Burghardt in Mariology ( 2 vols,,
Milwaukee, 1955-61) edited by Juniper B. Carol were parti-
cularly illuminating, "Mary in Eastern Patristic Thought"
and "Mary in Western Patristic Thought" are ktoth scholarly
treatments of the Fathers' Mariology. The "Virginity"

article in the New Catholic cncyclovedia was written by the
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French scholar P.T. Camelot who has published a monograrh
on the same subject in French, This article is probaltly
the best treatment of virginity in a historical persvective
in knglish, "Woman" rresents the traditional Catholic

position on women slightly liberalized ty Vatican 1II,
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