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ABSTRACT
HISTORY AND CHRISTIAN SOCIETY IN SIXTH-CENTURY GAUL
AN HISTORIOGRAPHICAL ANALYSIS OF

GREGORY OF TOURS' DECEM LIBRI HISTORIARUM

By
Kathleen Mitchell

This study is a thematic and organizational analysis of

Gregory of Tours' Decem libri Historiarum. The Historiae has

been examined primarily on the basis of internal evidence, al-
though for interpretive reasons it has also been placed with-
in the contexts of the established traditions of Christian
historiography and of the sixth-century Gallic church.

The Historiae is a highly structured work of histori-
cal interpretation written to serve practical religious and
social purposes. In it Gregory blended the Eusehian-Orosian
historiographical concerns with the distant past, orthodoxy,
the inseparability of church and state, and human free will
with the orthodox doctrine of the Trinity. Gregory understood
Trinitarian orthodoxy to affirm the qualities of the Godhead,
whereas the Arian heresy emphasized the material aspects of
God and was therefore idolatrous. To obey God's law, an
orthodox society would favor the Godlike ethic of charity
and harmony, and would reject the heretical and idolatrous

materialism of exploitation and war for gain. The value of



It

te

8

2y,

&



orthodoxy for society was proven through the history of the
Hebrews and Franks: when a community ignored God's law and
lapsed into idolatry, political defeat was likely to follow.
Gregory thus addressed his arguments in the Historiae to the
leaders of Christian society. Bishops should counsel kings
regarding the societal orthodoxy or heresy of their actions,
and kings should respond to this guidance by protecting their
realms from disorder and defeat through promotion of justice
and charity. Were society to be truly Christian, and history
showed that that made political sense, its individual members
would no longer need fear the Last Judgment.

Gregory's goal in the Historiae was, in fact charac-
teristic of the sixth-century Gallic church, because it shar-
ed with the sermons of Caesarius of Arles and the contempor-
ary conciliar legislation the concern that Christian beliefs
must make a difference in the attitudes and actions of the

community of believers.
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INTRODUCTION: "DECEM LIBROS HISTORIARUM SCRIPSI"

Gregory of Tours lived in an age of practicality and
hot tempers, but in a world that was nonetheless aware of
holiness and susceptible to Christian idealism. Georgius
Florentius was born on the thirtieth of November, Saint
Andrews' day, ca. 538, into a senatorial and episcopal family
of the Auvergne. In August 573, assuming the episcopal name
of Gregorius, he was elevated to the bishopric of Tours and a
career of both ecclesiastical and political activity. Accord-

ing to his own accounts in his great work, the Decem libri

Historiarum,l he was at Tours a fitting episcopal succes-
3

sor to Saint Martin:2 he was a builder of churches,
a suppressor of heresy and theological ertor,4 and a

promoter of the relics and miracles of saints.d 1In so

lGregqorii Episcopi Turonensis Libri Historiarum X,
ed. by Bruno Krusch and Wilhelm Levison, Monumenta Germaniae
Historica, Scriptores Rerum Merovingicarum, I (2nd ed.; Han-
nover: Hahn, 1951).

2Gregory's description of Saint Martin's career

reads: "Hic enim fana distruxit, heresem oppraessit, eclesi-
as aedicavit et, cum aliis multis vertutibus refulgeret, ad
consummandum laudes suae titulum tres mortuos vitae restitu-
it" (Hist., i. 39). For Saint Martin's influence, cf. for
example, Elie Griffe, "Saint Martin et le monachisme gaul-
0is,"” in Saint Martin et son temps. Mémorial du XVIe cen-
tenaire des débuts du monachisme en Gaule, 361-1961 (Studia
Anselmiana, 46; Rome: Pontifical Institute, 1961), pp. 3-24.

3gist., x. 31. 4gist., 43-44; vi. 5; x. 13.

5Hist., X. 31, where he lists the books he authored:



doing, he was a man of his century, a bishop vigorously
concerned in all aspects of his professional life with the
imposition upon society of the principles of Christian be-
lief.6

The royalty who were contemporary with Gregory and
toward whom he often assumed an advising, an almost prophetic
role were the sons and grandsons of Lothar I (died 561).
Lothar himself was the last surviving son of the great Mero-
vingian progenitor Clovis who had unified the FPrankish realms
and instigated their official conversion to orthodox Chris-
tianity. According to Gregory's Historiae, the challenge to
the PFrankish kings was the establishment and maintenance
within the kingdom of lawful authority, unity, and peace.
These goals were rarely, if ever, achieved.

The periods of time, spanning, in fact, most of the

century, that were especially troublesome in the political

"Decem libros Historiarum, septem Miraculorum, unum de Vita
Patrum scripsi; in Psalterii tractatu librum commentatus sum;
de Cursibus etiam ecclesiasticis unum librum condidi." Cf.
P. R. L. Brown, Relics and Social Status in the Age of
Gregory of Tours (Stenton Lecture; Reading: University of
Reading, 1977).

6walter Ullmann has stated that the episcopal syn-
odists of the early Middle Ages, particularly of the sixth
century, "functioned as actual builders of a Christian soci-
ety"” ("Public Welfare and Social Legislation in the Early
Medieval Councils" [Councils and Assemblies, ed. by G. J.
Cuming and Derek Baker (Studies in Church History, 7; Cam-
bridge: University Press, 1971), p. 3)]. Cf. also Hubert
Mordek, Kirchenrecht und Reform im Frankreich (Berlin: Wal-
ter de Gruyter, 1975), p. 16: “Gallien erlebte . . . im 6.
Jahrhundert einen H8hepunkt aktiven kirchlichen Reformstre-
bens, . . ."




experience of sixth-century Gaul were those when there were
rival fraternal kings, each dissatisfied with his own pater-
nal inheritance and grasping to increase his territory,
power, and prestige. The first such period occurred follow-
ing the death of Clovis in 511 and lasted until the death of
his son Childebert in 558. The rivals then were his illegi-
timate son Theuderic (died 534), who was succeeded by Theude-
bert (died 548) and Theudebald (died 555); and the king's
sons by Queen Clothild, Chlodomer (died 524), Childebert I,
and Lothar. Chlodomer's line was eventually extinguished by
Childebert and Lothar who, following their brother's death,
assassinated two of his young sons and allowed a third to
take monastic vows.7
The second major period of strife began with the death
of Lothar and ended in 584 with the assassination of Chil-
peric. The rivals at that time were Charibert (died 567),
Sigibert (died 575), and Guntram (died 593), and their half-
brother Chilperic who, with his wife Fredegund (died 597),
appears as "the worst of Lothar's sons, . . . the villain of
the Bistory."8 The survival of one brother, as in the
cases of Lothar and Guntram, however, was no guarantee of

peace and harmony. Lothar in old age faced the rebellion of

7cf. Hist., iii. 18.

850 0. M. Dalton in the Introduction to his transla-
tion of the Historiae (The History of the Franks by Gregory
of Tours, I [Oxford: Clarendon Press, 1927], 62).
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his son Chramn, and Guntram was continually apprehensive
about the intentions of his nephew Childebert II, the heir of
Sigibert. Both he and Childebert had necessarily to be con-
stantly on guard against attempts by Chilperic's widow Frede-
gund upon their lives.

To serve as spiritual guide and advisor to such kings
and in such circumstances as the Merovingian dynasty produced
demanded political sagacity, moral courage, and unshakable
fearlessness. The Tourangean bishops of the Historiae,
Injuriosus in the time of Lothar9 and Gregory himself dur-
ing the reigns of Chilperic, Guntram, and Childebert II, were
equal to their task. In fact, a careful reading of the Hist-
oriae indicates both‘the importance of episcopal leaders in
sixth-century society and the position and authority, especi-
ally with kings, they had the potential to enjoy. The power-
ful position of these bishops, however, also made them sus-
ceptible to professional risk, and, in some cases, possible
assassination. Gregory's own career served him often as il-
lustration of both the public influence and the personal haz-
ard inherent in the sixth-century episcopal office. He left
no doubt, however, that, in his mind, the risks ultimately
deserved only minimal consideration.

In the Historiae Gregory made plain his belief that

the task of the bishop was to exhort and to remind the

9gist., iv. 2.



members of the Christian community about their obligations to
God and to their fellows. Because he was a bishop and the
successor and spokesman for Saint Martin, the preeminent Gal-
lic saint, Gregéry expected to be heard and to have his coun-
sels seriously considered. It seems likely, in fact, that
Gregory undertook to write history as a means of projecting
his episcopal message beyond his own lifetime and of guaran-
teeing that the force of his Christian counsel and warning
would never fail.

It is clear from statements in the Historiae that
Gregory was concerned to write of the conflicts between good

10 and of the rewards of saints and sinners.11

and evil
He placed these in the context of the past so that what had
gone before would provide hope for those anticipating the

12 In an age of lessening literary

coming end of the world.
culture, he felt it to be vital that historical work on these
topics be done before it became impossible to achieve. His
use of language troubled him, but in the end he was more in-
terested in the comprehensibility and cohesion of his message
than he was in the means by which it might be communicated.

In the general preface of the work, by means of apologizing

for his literary inadequacies, he noted that it was common

1l0cf, Hist., praef. prima; i. praef.; iii, praef.;
cf. v. praef. for a more complex view of conflict.

llcfe. Hist., iii. praef.
12gist., i. praef.
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knowledge that "few understand educated rhetoric, but many
rustic speech.'l3 What mattered ultimately was that he be.
understood. That he considered the ideas of the Historiae
and of his other works to be vital is emphatically stated at
the conclusion of Book X: his episcopal successors at Tours,
in fear of the judgment, were to preserve his books with nei-

14 What Gregory expressed

ther emendation nor omission.
there was not simple pride of accomplishment. What he had
written during the course of his professional life had dealt
with concerns he believed had long-lasting significance for
the Christian community.
In recent years several suggestions have been made

regarding the way in which Gregory of Tours' work should be
studied in the future. Roger D. Ray pointed out that this

important early medieval historian deserves monographic treat-

ment.l3 J. M. Wallace-Hadrill stressed the necessity of

13"Philosophantem rethorem intellegunt pauci, lo-
quentem rusticum multi'."™ Cf. Helmut Beumann, "Gregor von
Tours und der Sermo Rusticus,” in Spiegel der Geschichte.
Festgabe fur Max Braubach zum 10. April 1964, ed. by Konrad
Repgen and Stephan Skalweit (Mlnster: Verlag Aschendorff,
1964), pp. 69-98; Max Bonnet, Le latin de Gréegoire de Tours
(Paris: Librairie Hachette et Cie., 1890). Saint Caesarius
of Arles had stressed the importance of the use of homiletic
language which could be understood by even the most simple
1i§tener. Cf. Sermo LXXXVI, quoted by Gustave Bardy, "La
predication de Saint Cesaire d'Arles, Revue d'histoire de
1'église de France, 29 (1943), 228.

l4gist., x. 31.

15sMedieval Historiography Through the Twelfth
Century: Problems and Progress of Research," Viator, 5
(1974), 59.
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considering Gregory's historical work in the context of both
his duties as an episcopal administrator and his hagiographi-
cal writing.16 Peter R. L. Brown, who in the last few

years has dealt effectively with Gregory the hagiographer,
expressed the need that Gregory be the subject of a complete

religionsgeschichtliches Kommentar. He has stated that no

"consequential attempt [has] been made to seize the incidents
and attitudes revealed in the works of Gregory of Tours in a
human or social context of satisfying precision.” He noted
that, "Instead, a tradition of interpretation that is
inclined to join, as in a maximum and minimum thermometer,
the low ebb of Gregory's Latinity with the high tide of his
credulity still rests heavily on the subject."17 In the
light of these comments, one can understand that much study
--in many cases initial investigations, not just reinterpre-
tations--remains to be carried out on the work of Gregory of
Tours. An important part of that study should be an analysis
of his historical and religious ideas and the context in
which he wrote them. This is an approach which, I believe,
would be in line with Gregory of Tours' ultimatum in the
final chaptei of the Historiae.

On the strength of Gregory's statements of the signi-

ficance of what he had written, an analysis of the internal

16'Gregory of Tours in the Light of Modern Research,"
in The Long-Haired Kings (London: Methuen & Co. Ltd., 1962),
p. 51.

l7Relics and Social Status, p. 3.
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thematic evidence of his works should allow his ideas to be

18 This would result in the mental-

visible in high relief.
ity of an important early medieval figure becoming better
known. Despite Wallace-Hadrill's belief that the history can
be best understood in the light of the hagiography, it seems
reasonable that the means to a comprehension of the complete
corpus is the comprehension of its individual component
parts. Gregory's injunction that his literary corpus be kept
intact should also be applicable to a single work within it
which would be studied in terms of its own philosophical and
religious integrity. If Gregory believed that his writing as
a whole had cohesion, any given work within that corpus should
as well. One work thematically and ideologically analyzed
should help in the subsequent’ analysis of the whole.

This present study has subjected Gregory's major work,
the Decem libri Historiarum, to careful scrutiny as regards
its historical and religious themes, structural organization,

and creative milieu. In the light of this analysis, the work

can be seen, as Peter Brown anticipated, as being far more

18cf. for example, the studies of John H. Corbett
("The Saint as Patron in the Work of Gregory of Tours," Jour-
nal of Medieval History, 7 [1981]), 1-13), and Sofia Boesch
Gajano ("Il santo nella visione storiografica di Gregorio di
Tours," in Gregorio di Tours [Convegni del Centro di Studi
Sulla Spiritualita Medievale, XII; Todi: Presso L'Acca-
demia Tudertina, 1977], pp. 27-91; a study originally pre-
sented in 1971) regarding the role of the saint in Gregory's
works. Corbett's article reflects the influence of Peter
Brown's seminal studies (such as "The Rise and Function of
the Holy Man in Late Antiquity," Journal of Roman Studies, 61
[1971], 80-101) on the late antique/early medieval worlds.
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than a jumbled collection of anecdotes recounted in decadent
Latin with little heed given to chronological accuracy. It
emerges as rather a carefully planned work of thoughtful his-
torical interpretation. Gregory, writing in his episcopal
capacity, used history in order to define and illustrate the
nature and actions of a truly Christian society. The work
therefore is argumentative and thus dependent upon the devel-
opment of an integrated logical progression. Gregory wrote
realistically with regard at least to the Historiae when he
stressed the importance of the future maintenance of the the-
matic and structural integrity of his work.

The initial stage of this analytical study of the his-

torical themes and organization of the Decem libri involves a

placement of the work within the Christian historiographical
milieu available to Gregory. The way Christian history had
been written in the past must have convinced the sixth-
century bishop that undertaking an historical work would be
an attractive and worthwhile endeavor for him to pursue. 1In
the fourth and fifth centuries, Eusebius of Caesarea and Oro-
sius established to large extent the territory of Christian
historiography. Gregory of Tours both explicitly and impli-
citly drew upon and transformed their assumptions about
Christian history. Methodologically, the histories of Euse-
bius and Orosius have great importance for this study. Much
of the historiographical understanding which guided my analy-

sis of Gregory's Decem libri resulted from my preliminary
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10

work on these two early Christian historians. The survey of
their historiography in Chapter I plays, therefore, a doubly
illuminating role in this study of the Historiae. It out-
lines the qualitative framework of Christian historiography
which Gregory of Tours accepted as his model for the writing
of history. The chapter also identifies an historiographical
interpretation which explained to me much of what Gregory of
Tours did with history.

A dominant theme of Gregory's Historiae, one which he
derived from Eusebius' history and which undoubtedly has a
role to play with regard to the frequent medieval considera-

tion of his work as an Historia ecclesiastica,19 is the

conflict between orthodoxy and heresy. Rather than limiting
these matters to the realms of church and theology, as Euse-
bius had largely done, Gregory, perhaps influenced by Oro-
sius' view of the inseparability of the state and religion,
considered them to be definable in political and social terms
as well. His purpose in writing history was to develop an
interpretation of orthodoxy which would involve the recogni-
tion of a communal ethic governing religious, political, and
social activity. As will be explored in Chapters II and III,
his history, as a result, ranges from the idealistic to the
realistically observant as he attempted to demonstrate by

means of the vehicle of history what Christian society could

19¢cf. J. M. Wallace-Hadrill, in Long-haired Kings,
p. 51.
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11

be as opposed to what it most often was. His understanding
of the machinery of history and of human nature led him to
believe enthusiastically that society could be improved.
Orthodox belief established a goal for Christian action.
History provided the arena wherein one could observe that
action.

The Bishop of Tours, according to his Historiae, spent
his career denouncing yet cajoling his contemporaries, re-
minding them of their historic commitment to Christianity and
saintliness, and warning them of the evils that had befallen
their ancestors and which could come to them should hostility
toward God and their fellow Christians prevail. Commencing
his first book of histories, Gregory announced that he would
write of conflicts., His reason for doing so, however, his
all-consuming desire, was that he might confess and confirm
orthodox Christian belief. "Christ Himself is our true end,
who in His full grace will give'us eternal life, if we become

20 As Chapter IV will point out, it was

converted to Him."
in his position as bishop that Gregory of Tours wrote his ten
books of histories so that he could encourage a genuine con-
version of all the constituent parts of society.

Although it has this distinctive message of the

need for communal orthodoxy and harmony, the Decem libri

20gist., i. praef.: "Noster vero finis ipse Chris-
tus est, qui nobis vitam aeternam, si ad eum conversi fuer-
imus, larga benignitate praestabit.”
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12

Historiarum is admittedly not a work whose thesis is neces-

sarily easily discernible. What stands out for the modern
reader are the fine stories which Gregory charmingly tells
with what Robert Latouche has called a cinematic style.2l
Nonetheless, a chapter by chapter analysis of the ten books
indicates that almost 75% of the chapters--whether they con-
sist of anecdote, digression, or account of historic events--
are specifically directed toward an explication of Gregory's
interpretation of the nature of Christianity in action or a
warning of the chaos which can result when Christian harmony
and charity are ignored. One of my favorites, that of Prede-
gund slamming down the 1id of a chest hoping to choke her
daughter Rigunth while she pawed through the treasure in-

side,22

can serve as illustration. This story, despite its
integral unity, assumes its real role within the Historiae
when it is read in its broad context. It is one of several
anecdotes of family dissension which anticipate the account
of the serious and well-documented revolt of the Poitevin

23 As is exem-

nuns of the Holy Cross against their abbess.
plified by this story and its context, when Gregory of Tours

included material in the Historiae, one can generally count

2lgregoire de Tours. Histoire des Francs, I (Paris:
Societe d'Edition "Les Belles Lettres," 1963), 20.

22gist., ix. 34.

23gist., ix. 33-35, 38. The account of the revolt
begins with Chapter 39.
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on the fact that he had a precise thematic reason for its
presence there. It is true that one would find it impossible

to identify a formal statement of purpose in the Decem libri

Historiarum. Nonetheless, upon reflection, one can identify

its clear-cut goals.
John H. Corbett has stated that "Gregory of Tours has
long suffered from the contempt born of excessive familiar-

ity."z4

It is hoped that this study will be able to add
some new sparkle to the o0ld marriage between Gregory and the
historians of the early Middle Ages. It has been undertaken
with the support and corroboration of scholars of several
generations, but throughout I have felt an especial kinship
wi th Nancy P. Partner who stated that "even with admirable
aid in the work of others, the student of medieval historians
is left peculiarly alone with his author and must willingly
follow wherever he eccentrically leads."25 The goals of
Scholarship aside, to follow Gregory's lead is to become al-
most irresistibly caught up in the bishop's idealism and
hope. The "word of the preacher®™ still gleams "like sil-

ver."26

2430urnal of Medieval History, 7 (1982), 1.

25gerious Entertainments. The Writing of History in
Twelfth-Century England (Chicago and London: University of
Chicago Press, 1977), p. 7.

25&ist., i. 15. Cf. below, p. 59; Chapter 1IV.



Chapter I

THE LESSONS OF THE PAST

Gregory of Tours stated in the Decem libri Historiarum

that two major Christian historians had influenced his under-
standing of time and events,l and that he sought to follow

2 in outlin-

the examples of Eusebius of Caesarea and Orosius
ing the chronological sequence from Adam to his own time. Un-
derscoring the notion that his work was a chronicle, in the
preface to Book II he stated that, should his history seem
confused, it was because he wrote of events in the order in
which they occurred.3 Despite these comments of Gregory's
regarding the nature of his work, were his Historiae a mere

chronicle, however, it would not have presented as much of a

challenge to modern scholarship as it has.4 Although A.-D.

1Hist., i. praef.

2He also mentioned Jerome, i.e., his continuation of
Eusebius' chronicle, and Victorius. This study will not in-
volve itself in the discussion regarding Gregory's sources.
For that see, for example, the work of Massimo Oldoni, "Greg-
orio di Tours e i 'Libri historiarum': 1letture e fonti,
metodi e ragioni," Studi Medievali, series 3, 13 (2), (1972),
563-700; "Gregorio di Tours e i 'Libri Historiarum' le font
scritte," in Gregorio di Tours, pp. 251-324. This present
study is concerned with the process of historiographical
modelling.

3*prosequentes ordinem temporum, mixte confusguae
tam virtutes sanctorum quam strages gentium memoramus. Non
enim inrationabiliter accipi puto, se filicem beatorum vitam
inter miserorum memoremus excidia, cum idem non facilitas
scripturis, sed temporum series praestit.”

4cf. the survey of scholarly interpretation of

14
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von den Brincken included the Historiae in her study of

5 J. M. Wallace-

universal chronicles of the Middle Ages,
Hadrill indicated its more congenial milieu of comparison:

Gregory and Bede, different as they are in many re-

spects, belong to the historiographical genre of

Cassiodorus and Jordanes, Isidore, Fredegar and Paul

the Deacon. . . . We cannot call them ancient his-

torians, and only in a particular sense are they ec-

clesiastical historians. What they really are is

medieval historians, the first of their kind. . . .

[T] hey write Vulgar history, post-classical his-

tory: Latin, Catholic, apologetic, provincial.
Wallace-Hadrill also sets these early medieval historians
apart from "the first great ecclesiastical historian, Euse-
bius, and his immediate followers."6

Although he is correct in recognizing that Gregory's

references to his work as a chronicle are an underestima-
tion of his actual achievement,7 Wallace-Hadrill has per-

haps not taken Gregory enough at his word because of the

the Historiae in Oldoni, "Gregorio di Tours e i 'Libri His-
toriarum' letture e fonti, metodi e ragioni,"™ Studi Medie-
vali, series 3, 13 (2), (1972), 571-576. Cf. also, idem,
®"Gregorio di Tours e i 'Libri Historiarum' le font scritte,”
in Gregorio di Tours, pp. 256-265.

S5"pie lateinische Weltchronistik,” in Mensch und
Weltgeschichte. Zur Geschichte der Universalgeschichts-
schreibung, ed. by Alexander Randa (Salzburg: Universitdts-
verlag, 1969), pp. 43-86; cf. the charts, pp. 77-78.

6"Gregory of Tours and Bede: Their Views on the
Personal Qualities of Kings," in the collection of his works,
Early Medieval History (Oxford: Basil Blackwell, 1975), p.
96.

7cf. also Gregory's final few lines of the Histor-
iae, x. 31. Wallace-Hadrill does not specifically state
this. He simply does not write of Gregory as if he were a
chronicler.
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suggestion that the sixth-century writer was separated from
Eusebius and his successors, particularly if Orosius is
considered as one of those.

Just how familiar Gregory was with the texts of the
histories of Eusebius and Orosius is a matter of some discus-
sion. Wallace-Hadrill has noted, however, that Gregory's
debt to Orosius should be emphasized, but that "[the] nature
of . . . [that] indebtedness . . . is a difficult question,
and involves much more than the borrowing of phrases or ma-
terial.”8 One area of historical interpretation in which
Orosius seems clearly to have influenced Gregory of Tours is
that of his development of the idea of the Christian state,
his assumption that to be Christian and to be Roman were one
and the same thing. On the basis of the close relationship
in Orosius' thinking between Christianity and Rome, Theodor
E. Mommsen has disassociated him from his immediate mentor
Saint Augustine and linked him with "the school of 'Christian
progressivists,' a school whose most outstanding representa-

tive had been Eusebius of Caesarea."9

The acceptance of
this interpretation regarding Orosius' understanding of
history would be sufficient to demand in his regard a survey
of Eusebius' historiography. The themes around which Gregory

of Tours organized his Historia, however, make such a survey

8The Long-Haired Kings, pp. 55, 57; cf. above, n. 2.

9"0rosius and Augustine," in Theodor E. Mommsen:
Medieval and Renaissance Studies, ed. by Eugene F. Rice, Jr.
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imperative. Because Orosius' audience was ultimately pagan,
he did not concern himself with the history of the church; he
was interested rather in the interaction of the Christian God
with the Roman state. Eusebius, in contrast, wrote aimost
exclusively of the Christian church. Although Gregory of
Tours integrated these two themes, as my study as a whole
will demonstrate, there is no doubt but that in the Historiae
the theme of the church defines that of the state. Gregory
not only used the Eusebian-like theme of the church in the
Historiae, but he also wrote about the church in the same
general way Eusebius had: both historians were deeply
concerned with the historic definitions and implications of
10

orthodoxy. Modern scholarship, thus, has suggested a

potentially complex relationship between Gregory and Orosius,

(Ithaca, N. Y.: Cornell University Press, 1959), pp. 325-
349. In this important essay, Mommsen outlines the ideologi-
cal gulf between Orosius and his mentor Augustine. He sug-
gests "that the basic principles of Orosius' philosophy of
history were those of Eusebius and his Greek and Latin fol-
lowers in the fourth century, principles most explicitly
rejected by Augustine in the first part of The City of God"
(p. 345). Robert W. Hanning, reflecting Mommsen, stated
that, "Nowhere is the triumph of Eusebius more apparent than
in the work of Augustine's own disciple, Paulus Orosius" (The
Vigsion of Higstory in Early Britain from Gildas to Geoffrey of
Monmouth [New York and London: Columbia University Press,
1966], p. 37). So also Henri Irénée Marrou, who said that
Orosius was, "Tout a fait dans la lignee d'Eusébe, tres loin
par consequence d'Augustin . . ." ("Saint Augustin, Orose et
1'Augustinisme,” in La Storiografia Altomedievale, I [Set-
timane di studio del centro Italiano di studi sull'alto
medioevo, XVII; Spoleto: Presso la Sede del Centro, 1970],
60) .

101t can also be misleading to see Gregory as a slav-
ish follower of Eusebius. This has been done particularly
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and between Orosius and Eusebius. Thematic analysis of the
historical works of Gregory of Tours and Eusebius points out
some striking similarities in their uses of history. For
these reasons, it is essential that a study of Gregory's
Historiae give consideration to the work of the two earlier
Christian historians.ll
Eusebius of Caesarea invented ecclesiastical his-
tory12 to prove ﬁhat nothing the church had ever done was
new. It had its origins before the founding of the world,

and from ancient times it had prevailed against the persistent

in interpretations of his Clovis episodes in Book II of the
Historiae. Cf. Louis Halphen, "Grégoire de Tours, historxen
de Clovis,"” in Mélanges d'histoire du moyen &ge offerts a M.
Ferdinand Lot par ses amis et ses eleves (Paris: E. Champion, -
1925), pp. 243-244.

llyallace-Hadrill makes clear that the influence of
Eusebius and Orosius on Gregory of Tours is not to be un-
derestimated (Long-Haired Kings, p. 57 [Orosius]; Early Med-
ieval History, pp. 97-98 [Eusebius, possibly via Orosius]).
See also Robert W. Hanning's fine survey of the roots of the
early medieval historical imagination in Vision of History,
PP. 1-43.

12gysebius Pamphili (ca. 260-340), Ecclesiastical
History (= Historia ecclesiastica), tr. by Roy J. Deferrari
(2 vols.; New York: Fathers of the Church, Inc., 1953).
This translation will be used unless otherwise noted. For
the relationship of Eusebius' Greek Historia ecclesiastica
and its early fifth-century Western Latin translation by
Rufinus of Aquileia, see Torben Christensen, "Rufinus of
Aquileia and the Historia Ecclesiastica, lib. VIII-IX, of
Eusebius,” Studia Theologia, 34 (1980), 129-152. Christen-
sen stated that, "It should be evident that Rufinus's trans-
lation can in no way be described as 'willkurlich'. It is
on the contrary the result of a meticulous attempt to under-
stand his original and to translate it clearly and under-
standably into Latin" (148).

Robert M. Grant, Eusebius as Church Historian (Ox-
ford: Clarendon Press, 1980), p. 39, states: "We do not
need to accept all that Eusebius claims for himself."
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attacks of evil. The history of Christianity was an epic of
the on-going triumph of truth and tradition over error and

innovation. The Historia ecclesiastica sought to assure the

fourth-century church that, despite the great changes that
had recently taken place in its surroundings, it remained
true to its ancestry.

The historiographical tool which Eusebius designed was
to prove also to have far greater flexibility than the bishop
of Caesarea would probably have cared to recognize. For him,
the function of history was to propagate the gospel and to
defend the church. The techniques of methodology and inter-

pretation which he initiated in the Historia ecclesiastica,

however, would eventually be applicable to the propagation
and defense of history, the study of which would become an
end in itself. Eusebius inadvertantly, therefore, was the
founder of a Western historiography which was to evolve a
rich range of topics. Glenn F. Chesnut has rightly stated
that, "His work, and that of his immediate successors and
imitators, determined to a large degree the way history was

written for a thousand years afterwards."13

137he First Christian Histories. Eusebius,
Socrates, Sozomen, Theodoret, and Evagrius (Theologie His-
torique, 46; Paris: Editions Beauchesne, 1977), p. 31l. Cf.
also the important suggestions of Arnaldo Momigliano as to
Eusebius' role in the Western historiographical tradition
("Pagan and Christian Historiography in the Fourth Century
A.D.," in The Conflict Between Paganism and Christianity in
the Fourth Century [Oxford: Clarendon Press, 1963], pp.
90-92. Cf. also pp. 88-99 for the newness of Christian
historiography in the face of Graeco-Roman models).
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Eusebius was not, however, the sole ancestor of west-

14 His model received much

ern Christian historiography.
aid from a fifth-century successor, Orosius, who synthesized
the fourth-century theme of the triumph of Christianity with
the pagan outline of history. These two authors together
gave to Gregory of Tours and the West an historiographical
model which includes the recognition that the past identifies
the present and should, if at all possible, be documented,
that the church can and should be clearly defined in terms of
both its institutional structure and its ideas, and that,
because of its process of world evangelization, the church
has a special relationship with the secular world, which is

exemplified best by the state, that can in no way be denied.

The Historia ecclesiastica was Eusebius' attempt to

prove that, within the history of mankind, the religious tra-
ditions which would evolved into the church of his day were
orthodox and true. For the structure of his argument he drew
upon an apologetic tradition established within the church by
the third-century theologians Irenaeus and Tertullian. They
had considered the greatest truth to be that which had with-
stood the most time. Heresies were ideas new to Christian-
ity; the orthodox were those beliefs which had always been

held.1l5 1n this context, it was essential that Eusebius

l4ce, above, p. 16, n. 9, for the exclusion of Au-
gustine from the Eusebian-Orosian-Gregorian historiographi-
cal tradition.

15g, 1. p. Milburn, Early Christian Interpretations
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immediately establish in his Historia the venerability of the
church and the timelessness of its founder, Jesus Christ,
whom he identified as the Johannine Egggg.ls As he stated
it, "he who intends to hand down in writing the story of
Christ's leadership would have to begin with the very origin

of Christ's dispensation itself,'l7

that origin being in
eternity. Christ was "the light that existed before the
world and the wisdom that was intellectual and essential
before the ages, the Living Word who was in the beginning God
by the side of the Father, . . . together with the Father the

maker of all things.'18

Christianity was so orthodox, so
true, that it predated time itself. The fourth-century
church was a legitimate body because its source had been
established even before the founding. of the world.

It has been noted that Eusebius broke new ground his-

toriographically by writing of the distant as well as of the

recent past.19 This was necessary for his establishment of

of History (London: Adam and Charles Black, 1954), pp. 35-36.
E. P. Meijering (God Being History. Studies in Patristic
Philosophy [Amsterdam: North-Holland Publishing Co., 1975],
pp. 88, 94-95) interprets the Arian ontological definition of
the Godhead as the Father being superior to the Son because
he was temporally precedent, temporal priority indicating
qualitative superiority.

16gE, i. 1-4; cf. John 1:1-5.

17gg, i. 1.

18gg, i. 2.

19Chesnut, First Christian Histories, pp. 244-255;

R. A. Markus, "Church History and Early Church Historians,"
in The Materials, Sources, and Methods of Ecclesiastical
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an identity of orthodox truth for the Christian church. Al-
though his history of the church began by tracing its origins
to the pre-temporal Logos and to the life of Jesus in the
first century,zo there was little attempt made to recon-
struct those periods historically. In a sense, all the
Christian centuries preceding those with which Eusebius was
more closely acquainted were treated in much the same way.
They function as documentation for the church's later charac-
ter and authority, not as historical topics themselves. What
historical details are available in Books I-III are drawn in
large part from various works of the Jewish historian Jose-
phus.21
In addition to its history, however, Eusebius consid-
ered two of the church's most striking characteristics to be
important evidence in his establishment of its identity: its
efforts to maintain truth and its courage in the face of op-
position. Whether he was anachronistic in finding in the
early church the same problems facing that of the fourth cen-

tury will not be of concern here.22 It is without doubt,

History, ed. by Derek Baker (Studies in Church History, 1l1;
Oxford: Basil Blackwell, 1975), pp. 2-3; Momigliano, in

Paganism and Christianity, p. 91.
20@_' io 2; 5-6, 9-110

2lyewish War, Antiquities, Against Apion, Life; cf.
Appendix E in G. A. Williamson's translation o the Historia
ecclesiastica (Harmondsworth: Penguin Books, 1965), p. 422.

22cf. Guy Fau's unsympathetic and meagerly docu-
mented essay, Eusébe de Cesarée et son Histoire de 1'Eglise
(Paris: Cercle Ernest-Renan, 1976), where he states that,
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however, that, whether or not the church had always been
faced with the need to preserve doctrinal orthodoxy and had
done so with remarkable demonstrations of courage, Eusebius'

Historia ecclesiastica is unified by means of the consistent
23

presentation of these topics.
The church's preoccupation with the orthodoxy of its
beliefs meant that it underwent a continual process of deter-
mining what it was not. Heretics loom large in the Historia.
R. A. Markus has‘remarked that "despite the claims made by
heretics, [Eusebius believed that] heresy lay outside the

24 The

church and belonged to its hostile environment.”
heretic, however, could not be such had he not first been
within the church. Simon Magus, "the first author of all
heresy,” was a baptized member of the church before his

deceptions were exposed and his power extinguished.25 He

"L'Eglise lui parait avoir, dés l'origine, existe telle
gu'elle est au IVe siecle, avec sa hierarchie” (p. 2). He
concludes by commenting "qu'on ne 1lit plus guére Eusébe de
Cesaree. Mais ce qu'il a imagine, romance, deforme, reste
gravé dans les esprits. D'od la severlte de ma critique:
méme avec de bonnes intentions, il a causé beaucoup de tort a
la vérité historique" (p. 32).

23since these concerns have certainly faced the
church since his time, it seems safe to assume that they were
not merely historiographical devices of Eusebius' own inven-
tion.

24Markus, in Materials, Sources, and Methods, p. 5.

258E, ii. 13, 1, 15. Because he is mentioned in the
Historia ecclesiastica in the broad context of what might be
called the "heresy” of the Jews, it is intriguing to see
this Samaritan not merely as a Christian heretic but as a
Jewish heretic as well--in other words, Simon Magus was by
birth a heretic of the heretics. His successor, Menander, is
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would not have been the kind of threat to the church he was
had he not appeared to be part of it. Markus is correc£ in
suggesting that "heresy lay outside the church," but that
could happen only after the devil had been identified as its
instigator and the heretic had been amputated from the body
of Christ. Eusebius was concerned to state clearly that the
church had always dealt decisively with heresy.

In his efforts to identify the church's orthodoxy his-
torically, Eusebius drew heavily from two kinds of ecclesias-
tical documentation. The first was the evolving New Testa-
ment which consisted of material directly traceable to the
first Christian generation. Eusebius was much concerned to
establish the sacred Christian canon. In fact, his monitor-

ing in the Historia ecclesiastica of its selection process
26

may have helped to solidify it. From the standpoint of
Eusebius' emphasis on defining the identity of the church,
the apostolic canon was invaluable because it told what the
church had been. The second kind of Christian document show-
ed how it intended to remain that way. These documents were
the advisory and polemical materials written by the succes-
sors of the apostles, much of it having been formulated in

response to the challenges of heterodox ideas. In a sense,

Eusebius appears to have relished the rise of heresy because

identified specifically as also being a Samaritan (iii. 26).

26cf, HBE, iii. 3, 24-25; and D. S. Wallace-Hadrill,
Eusebius of Caesarea (London: A. R. Mowbray & Co. Limited,
1960), p. 69.
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of the opportunities it provided for the church to clarify
its beliefs. At the close of a lengthy account describing
the confounding of the heresies of Saturninus and Basilides,
he commented that "truth again brought forth for itself more
champions who campaigned against the godless heresies not
alone with unwritten proofs but also with written demonstra-

tions.'27

These written refutations of heresy became part
of the evidential dossier available to inform the church what
it was.

It is understandable that an historian whose purpose
in writing was to demonstrate the church's changeless ortho-
doxy and to record the history of the debates by which that
orthodoxy was maintained should appropriate to his work the
methodology of those theological disputes. The fact that the
debates the church mounted in favor of orthodoxy had motiva-
ted the creation of an impressive corpus of documentation may
have been highly influential in determining that Eusebius
would use written evidence to solidify and prove his histori-
cal interpretations. By the fourth century the methodology
of confounding error by means of debate and document must
have been second nature to Eusebius‘and his fellow church of-
ficials. In writing the history of these debates he would

possibly almost by habit use the same procedures.28 It was

27gE, iv. 7; cf. iv. 24.

28R, M. Grant suggested that Eusebius' Historia ec-
clesiastica was his legal survival kit packaged to prove his
own orthodoxy ("The Case Against Eusebius or, Did the Father




t

0

§t

ac

as

ar
Eu.
for
2e;
ot
Neg

lee



26

not merely in discussions of difficulties the church faced
with heretics, however, that Eusebius utilized the documen-
tary methodology of theological argumentation. Because his
overall theme was the church's historic orthodoxy, this
methodology could be applied to anything he wrote regarding
the church.29 Documents were useful not just to demon-
strate the church's vigorous destruction of heresy, but to

account also for the courage of the orthodox.

The church of the Historia ecclesiastica appears not

as an inanimate safe harbor for the saints, but rather as an
army in full battle array against traitors and opponents.
Eusebius' two major types of historic heroes were the champ-
ions of orthodoxy and the martyrs. Through martyrdom, even a
member of the laity might be engraved with bishops and pres-
byters on the corporate Christian memory.3° It will not be

necessary to review here the many unpleasant ways Eusebius

recorded that Christians were killed. A good portion of the

of Church History Write History?" Studia Patristica, 12
[1975], 419-421). 1Interestingly, Grant does not include this
article in the bibliography of his Eusebius as Church Histor-
ian although he cites other of his articles on Eusebius.

One wonders whether this Christian methodology of or-
thodoxy is at all indebted to Roman legal practices. Grant
does point out the official Roman bureaucratic precedents for
Eusebius' linguistic and theologically rhetorical practices
(Eusebius as Church Historian, pp. 142-144).

29cf, B. Gustafsson, "Eusebius' Principles in Hand-
ling his Sources, as Found in his Church History, Books I-
VII," Studia Patristica, 4 (1961), 429-441.

30g.g., Blandina, one of the martyrs of Gaul, who is
mentioned as being of the servant class (v. 1-3).
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Historia, in fact, consists of anatomical descriptions of
these martyrdoms which become disgusting and monotonous by
repetition. Suffice it to say that for him they served as
additional proof of the church's orthodox identity. Whereas
theological debates demonstrated the rationality and legiti-
macy of Christian doctrine, the martyrs removed all abstrac-
tion from the issue by suffering very concretely for the sake
of the truth.

The orthodox identity of the church, therefore, was

demonstrated in the Historia ecclesiastica in terms of the

great antiquity of its beliefs, the resolve of its leaders
against the onslaught of error, and the courage of its
followers to defend it, when necessary, with their lives.
All three of these aspects of the church's character were
instituted by or responses to forces outside the church. The
eternal quality of Christian doctrine was due to the time-
lessness of Christ, orthodoxy was defined in debate with
misguided individuals, and martyrs were created by state
persecutions. Eusebius did not really describe the church
as an organization in and of itself. Where he came closest
to doing so was in his tracing of the lines of episcopal
succession. The Christian church was comprehensible to
Eusebius and could be written of historically p}imarily

in terms of what happened to it. This is not to say that
he saw the church as passive. Given the right stimuli,

it surged into action to spread the gospel, to establish
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truth over falsehood, and to defend itself against des-
truction. One must keep in mind the fact that Eusebius

operated according to the principle that the church was the

31

changeless conservator of truth. Ironically, historical

events in the early fourth century brought immeasurable
changes to the church. Rather than interpreting them as the
innovations they were, however, Eusebius was able to consider
the conversion of the Roman empire to be, on the one hand,
divine reward for the church's courageous defense of truth,
on the other, part of the on-going apostolic tradition of
evangelizing the world.

Throughout most of the Historia ecclesiastica, the

secular world played either a neutral or a negative role vis-
d-vis the church. The most recognition Eusebius gave to the
secular world was to note the succession of political lead-
ers. He mentioned that Jesus was born during Caesar Augus-
tus' reign, but included no information or interpretation be-
yond that given in Luke 2 except to indicate the date of

Christ's birth in relation to Augustus' victory over Antony

3lRrobert L. Wilken has suggested that, "The bishop
loved the Church--as a maiden! He wanted her to remain pure,
untouched, virginal. . . . Any historical development, any
innovation, addition, or allegation away from the apostolic
faith can only be a derivation. Eusebius wrote a history of
Christianity in which there is no real history, for there is
no place for change in his portrait of Christianity. . . . In
Eusebius' history, nothing really happens--or, more accurate-
ly, nothing new happens. The history of the church is a his-
tory of an eternal conflict between the truth of God and its
opponents” (The Myth of Christian Beginnings. History's Im-
pact on Belief [Garden City, N.Y.: Doubleday & Company,
Inc., 1971], p. 73).
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and Cleopatra. Theologically, Augustus had no more impor-

tance in the Historia ecclesiastica than other non-perse-
32

cuting Roman emperors. Eusebius used such imperial reigns
primarily as a chronological framework within which to place
the events of church history.

The changes wrought to the church by the conversion of
the Roman empire were to be of tremendous historical conse-
quence. In Eusebius' understanding, however, the church had
simply done its duty and thereby brought a new life to the
secular world which, for the first time, was able to assume
an important place in Christian history because of its newly

orthodox religious character. Glenn F. Chesnut devoted a

chapter of The First Christian Histories to placing Eusebius'

treatment of kingship within the context of Hellenistic

33 There he traced the idea of sacral king-

understanding.
ship from the time of Alexander the Great, suggesting that
"[i]lt was simply part of the general intellectual atmosphere"”

of the Romano-Hellenistic world, and that Eusebius "linked

32gg, i. 5. Cf. however, iv. 26, where he quotes
Melito of Sardis' mid second-century statement of Augustan
"theology."” Although Eusebius shared this belief in the di-
vine juxtaposition of Christ and Augustus and expressed it in
other works, he did not do so in the Historia ecclesiastica.
Cf. Theodor E. Mommsen, "St. Augustine and the Christian Idea
of Progress: The Background of The City of God," in Medieval
and Renaissance Studies, pp. 281ff.; Chesnut, First Christian
Histories, pp. 100-101.

33ngellenistic Kingship and the Eschatological Con-
stantine,"” pp. 133-166. Cf. also Jean-Marie Sansterre, "Eu-
sébe de Cesarée et la naissance de la théorie 'césaro-
papiste,'" Byzantion, 42 (1972-1973), 131-195, 532-594.
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himself firmly to it."3%

Pagan political theorists had

long considered that, "Monarchy was . . . the imitation of
God: the good ruler imitated God and thereby took on a kind
of powerful reflected divinity himself. 1In this way the king
or emperor was also turned into a kind of savior figure.'35
This notion had received wide acceptance in Roman imperial
politics and, in the first century A.D. got a Jewish imprima-
tur when Philo used it as part of his hermeneutic for under-
standing such 0ld Testament figures as Moses and Joseph.
Philo believed that, as a priest and prophet, a king's pri-
mary responsibility to his people was religious rather than

political.36

The change that occurred within the Roman
government when it converted to Christianity was the legiti-
mizing of a centuries-old bastard sacral kingship. Hence-
forth the emperor was to be an orthodox priest, an icon37
of the true God. The state had become part of the church and
the emperor became, in practical terms, a bishop. Book X of

the Historia ecclesiastica includes much documentation de-

monstrating the rulers' role as priests of the church. Not

only did Constantine and his co-ruler Licinius state that

34pirst Christian Histories, p. 151.

351bid., pp. 135-136.
361bid., pp. 147-151; cf. p. 148 n. 71.

371bid., pP. 151, quoting Eusebius' Vita Constantini,
i. 5, and his De laudibus Constantini, 1. Chesnut does not
apply the orthodoxy interpretation as I do nor does he dis-
cuss the state in purely ecclesiological terms.
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orthodox Christianity was to be the sole religion of the
empire and grant money to the church, but they also called
synods and attempted to bring about unity among the bishops.
In other words, they appear in these documents carrying out
ecclesiastical administrative duties.38
Once the Roman empire was the church, Eusebius was al-
lowed to detect in the political world the kinds of qualities
which he had previously found solely with the church. The
empire, personified by its rulers, bravely suffered persecu-
tion and rigorously battled heretics. The persecutor was
chiefly the eastern emperor Maximin who was predisposed
against the Christians and who had been seduced by magical
arts to establish an anti-church. This persecution even in-
spired the use of documents forged to discredit Christ.39
The last pagan persecutors of the church met with the same
fate as the Jews, who were the first. God, "the great and

40 intervened to

heavenly defender of the Christians,"
topple the enemies of the church. In the western part of the

empire, Maxentius and his armies, whose pontoon bridge

38HE, x. 5-7. This had been foreshadowed by Aurel-
ian's intervention to end an episcopal dispute. That matter,
however, may have involved the emperor's judicial rather than
sacral role as the arbitration was necessary because Paul,
the heretical bishop of Antioch, following his excommunica-
tion, refused to vacate church property (vii. 30).

39§§, ix. 2-5; cf. Vol. II, p. 213 n. 1 of Defer-
rari's edition.

4Q§§, ix. 8. For the Jews, cf., for example, iii.
5.
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collapsed, played pharaoh and his chariots to Constantine's
Moses and Miriam. Although Licinius conquered the persecutor
Maximin in the East,‘l his moment of glory was to be short-
lived. Having been praised as one of the Christian rulers of
Rome, Licinius became Eusebius' last heretic.

Licinius, as Constantine's co-ruler, shared both the
triumph over Maxentius and Maximin and the glorification of
the church following their victories: "These [two], . . . in
a manner conscious of the blessings bestowed upon them by God
displayed their love of virtue and of God, and their piety
and gratitude to the Deity by their legislation in behalf of

Christians. Like Constantine, he had been one of the

few described in the Historia ecclesiastica as having been

chosen by God to promote the welfare of the church. As such,
his later opposition to Constantine and the Christian empire
was an act of heresy. Licinius, therefore, fulfilled one
qualification of the heretic, because he was part of the
Christian ecclesia before going astray. He also shared with
the doctrinal heretics a lack of volition and a failure of
rationality. In his case, these two qualities in Eusebius'
account were virtually inseparable because the devil's manip-
43

ulation was considered to be madness, loss of reason.

Licinius became the agent of evil to disrupt the celebrations

41gg, ix. 9-11.
42gg, ix. 11.

43cf. HE, ii. 13; v. 14; vii. 31
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of the pax ecclesiastica by irrationally becoming a tyrant.

His treasonous program was recounted in traditional theologi-
cal terms as well, a fact that can serve to reiterate Euse-
bius' view that the Christianized state was the church. His
legislation was described as "new" and "revolutionary" in
contrast to Rome's orthodox political and legal doctrines
which had their origins in antiquity. He was heretically in-
novative because he dared "to annul the ancient laws of the
Romans, which were established well and wisely, and introduce
in their stead certain barbarous and crude regulations, law-
less laws that were really contrary to law.” This reminds
one of Eusebius' belief that the post-Edenic world was in a
state of barbarous incivility. The devil, through Licinius,
was trying to see mankind once again expelled from the Gar-

den.44

This time, however, good triumphed quickly over
evil. Constantine, having "summoned his prudent reasoning,”
joined the long succession of the defenders of orthodoxy and
came to the aid of those suffering under Licinius' rule.
With the defeat and execution of this heretic, the kingdom
came, the world was "cleansed . . . of hatred for God," and

the Historia ecclesiastica closed.45

Although, until Books IX and X, the state played a

quite neutral and minor role in the Historia ecclesiastica

44gg, x. 8; cf. i. 2.

45§§, x. 9, which covers the account of the heresy
and end of Licinius.
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Eusebius' use of the state was probably one of the more
significant contributions of his model for historical writ-
ing. Robert M. Grant suggested that this juxtaposition of
church and state may have been the key to the contemporary
usefulness of the Historia. He, in fact, considered that the
Historia as a whole anticipates collaboration between church

and state.4%

Nonetheless, even when it persecuted the
church, as the Roman government did several times during the
first Christian centuries, Eusebius was not really interested
in the secular motivation but was rather concerned to outline
the ecclesiastical response. Persecutions were important be-
cause they inspired great courage in Christians as well as
tremendous witness to the truth of the gospel. These pro-
grams of persecution were noticeable not because of the gov-
ernment which instituted them, but because of the church
which was the object of them. Only when the government had
become the church were its political, military, and legal ex-
periences of historical significance. Due solely to its con-
version to orthodox Christianity did the state acquire the
potential for having a past worthy of interpretation.

This belated historical value of the state is due to

the fact that all topics included within the Historia eccles-

iastica were subjugated to Eusebius' over-arching concern

46Grant, Eusebius as Church Historian, p. 167. He
suggests that the main correlation between Eusebius' Chroni-
cle and his later Historia is "the basic imperial-episcopal
framework"” (p. 6).
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with the church and its orthodoxy. The state was of little
note until it converted to Christianity and became part of
the church. At that point the emperor became an orthodox
sacral king, in a sense a priest of the church, and whatever
he did thenceforth as a function of his rulership had the
potential for being considered a defense of the Christian
church. The state, in Eusebian historiography, acquired both
a past and a significant present only when it became an arm
of the church, its historical importance being due to its
newly-found orthodoxy. Eusebian historiography was not only
unified by its theme of orthodoxy, and it was given a new
historical methodology because of it. Applying to historical
writing the methodology of theological debate and its empha-
sis on rational and tangible proof, Eusebius included docu-

mentation in the Historia ecclesiastica. If the present was

legitimate because of its connection to the past, a maior
tenet of orthodox apolégetic, it was important that the or-
thodox historian, using the documentary methodology of the
orthodoxy debate, attempt to link the present with signifi-
cant portions of the past.

A century after Eusebius wrote his Historia ecclesias-

tica, Orosius produced another kind of Christian apologetic
which also assumed that the past could help identify the pre-

sent. Orosius' Historia adversus Paganos libri VII47 was

47gq. by Carl Zangenmeister (Leipzig: B. G. Teubner,
1889); Seven Books of History Against the Pagans, tr. by Irv-
ing Woodworth Raymond (New York: Columbia University Press,
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written while the western empire was still reeling under
the impact of the Gothic sacking of Rome in A.D. 410. The
pagans blamed Christianity for the rejection and obvious
angering of the traditional gods, complaints which Orosius'
teacher, Augustine of Hippo, apparently thought of as "emp-

ty chatter.'48

The means of response chosen was to de-
monstrate to the pagans that, across the centuries, their
gods had not spared the world from an unfortunate existence.
Although Augustine himself had developed much the same kind
of historical interpretation in the opening books of the De

civitate Dei, his ultimate emphases in that work were on

"the heavenly city, whereas the task [he] assigned . . . to
Orosius was to tell the tale of human misery in his-

tory."49

What Orosius was to do was to persuade pagans

that they were wrong both about the glories of their own
past and about their assumptions that the present was disas-
trous. By destroying the traditionally proud image of the
pagan past, Orosius wanted to show that Christianity had
been a beneficial pacifying agent for the Roman world.

Because he spoke ultimately to a pagan world he used the

kind of history, military and political history, which would

1936) . Orosius was born ca. 385 and completed the Historia
adversus Paganos in 418.

48hist. ad. Pag., dedication. Cf., however, above,
p. 161 ne. 90

49Mommsen, in Medieval and Renaissance Studies, p.
331; cf. Augustine, De Civitate Dei, i-v.
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be most easily understood by his audience.50

Orosius was not the kind of sophisticated thinker that

either Augustine or Eusebius were.s1

He was a polemical
popularizer who had little room in his argumentation for
either subtlety or logical theory. His technique throughout
the first five books consisted of a repetitive hammering out
of the litany that, regardless of time or place, the pre-
Christian past had been filled with forgotten inhumanity and
suffering. Even pagan historians, he stated, had "describ-
ed nothing but wars and calamities." Whereas they, how-
ever, had held that these events had provided opportunities
for heroic cour;ge and patriotic fortitude, Orosius saw in
them nothing but misery. He pointed out that it was insuffi-
cient to consider only victories because the reverse of each

was a defeat.52

Therefore, not even the triumphant rise of
republican Rome to world power could be considered an object

of praise. Left on its own, any state exemplified sinful

50cf. Benoit Lacroix, Orose et ses idées (Publica-
tions de 1l'Institut d'Etudes Médievales, XVIII; Montréal:
Institut d'Etudes Médiévales, 1965), p. 48: "En définitive,
1'Historia adversus Paganos a été congue et preparée a cause
des Palens. Mais une lecture attentive prouve qu'il s'agit
en fait et plutot d'un livre chrétien ecrit a l'usage de ceux
qui frequentent les Palens en général,"” Momigliano stated
that, "Orosius gave what from the medieval point of view can
be called the final Christian twist to the pagan epitcme of
Roman history" (Paganism and Christianity, p. 87).

Slpracroix compares the abilities of Orosius and Au-
gustine thus: "le talent fragile du disciple et le génie du
maitre" (Orose et ses idées, p. 199).

52pist, ad. Pag., i. 1; iii. pref.; v. pref.




e
le
26

se

Wi

th

i

3

ar




38

society. 1Its sole attribute was the ability to create chaos
and disaster, the memory of which it pervertedly preserved as

having been glorious.53

The only hope a state had for true
glory was if God chose to use it for his purposes. For this
reason Rome did have cause for genuine pride, having been se-
lected as the Lord's handmaiden to provide the matrix for the
messianic incarnation. The only cause for the successful as-
semblage of the Roman empire was due to the fact that "God

« « o established the unity of this realm . . . when, He

willed Himself to become known."54

This appropriation of
the state for divine purposes did not, however, signal
additional complexity in Orosius' interpretation of history.
Whereas all had been bad prior to Christ's advent, all
improved because of it. The structure of the argument of the
Historia adversus Paganos allowed Orosius to see only evil or
good. He gave himself no opportunity for interpretive
ambiguity.

Although Orosius' most obvious theme in answer to the
pagans was that the world had improved because of the
Christ's advent, he was deeply concerned to demonstrate that

throughout time the Christian God had been in control of

world events, the recent sacking of Rome being no exception.

53gist. ad. Pag., iv. 6, 20. Cf. Mommsen (in Medi-
eval and Renaissance Studies, pp. 336-337) who points out
that, in contrast to Orosius, Augustine was able to see some
virtue in Rome in and of itself. Cf. however, below, p. 47
n. 75.

S54gist. ad. Pag., v. 2.
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In the opening paragraphs of the work he stated that "we hold
that . . . the world and man are directed by a Divine Provi-
dence that is as good as it is just,"” and that the “evils
which existed [in the past], as to a certain extent they
exist now, were doubtless either palpable sins or the hidden
punishments for sin."™ what good happens in the world is the
gift of God, while misfortune is divine retribution for sin.
The city of Rome lies at the center of the Historia

adversus Paganos. It was a Roman crisis which motivated the

writing of the vork, and the point of Orosius' recital of the
misfortunes of ancient times was to enable him to assess
qualitatively the Roman present. The pagans argued that the
traditional deities were responsible for Rome's rise to world
domination and that the setback of A.D. 410 was the fault of
Christian Rome's rejection of her patron gods. Orosius' re-

sponse consisted of reiteratin955

that contemporary memory
had glossed over the sufferings and disasters of the past,
that what good had occurred in pre-Christian times was due to
God's mercy, and that the triumphs of imperial Rome were the
direct results of the Christian dispensation. Using peace as

the criterion for military and political success, Orosius

pointed out that, until the reign of Augustus, Rome, "the

55Even he apparently became wearied by it: "But I
myself repeat again and again: do the times really need at
this point to be made subject of comparison?" (Hist. ad.
Pag., v. 24).
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unhappy city," had known only one year of official peace.56

Her pre-Christian history was nothing but a saga of continual
bloodshed which was halted only because God "prearranged® an
environment of peace and unity to expedite the spread of the
gospel.s7
The key figure in this preparation for the advent was
Caesar Augustus who, by implication, was cast in the Historia
as a kind of political John the Baptist figure who prepared

the way for the coming of the Messiah.58

Orosius outlined
three parallels between the Augustan settlement and the life
of Christ. The first was the dual religious and political
nature of the Epiphany, the sixth of January having been the
date on which both Jesus' baptism and the announcement of the

Augustan settlement had occurted;59

the second was the fact
that Christ's birth occurred in the year "when Caesar, by
God's ordination, established the firmest and truest peace";

and the third was the census ordered by Augustus which took

56gist. ad. Pag., iv. 12. Mommsen (in MedievaL and
Renaissance Studies, p. 333) points out Orosius' limited his-
torical scope: "He showed no interest in the development of
the basic institutions of state and society or in the cultur-
al achievements of the ancient world."

57gist. ad. Pag., vii. 1; vi. 1.

Sanist. ad. Pago' Vi- 20' 22.

59cf. Mommsen, "Aponius and Orosius on the Signifi-
cance of the Epiphany,"™ in Medieval and Renaissance Studies,
pp. 313-317. He points out that Orosius held his interpreta-
tion of the Epiphany as the celebration of Jesus' baptism in
harmony with the Spanish church and St. Jerome, but in con-
trast to St. Augustine and the Roman church which believed it
commemorated the adoration of the Magi.
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Mary and Joseph to Bethlehem in time for Jesus' birth. Oro-
sius considered this census to have been doubly illustrative
of the honors God had chosen to bestow upon Rome. It was
"the earliest and most famous acknowledgement which designa-
ted Caesar first of all men and the Romans lords of the
world.” More importantly, however, because Jesus chose to be
born at a time when he could be publically enrolled as a Rom-
an citizen, it demonstrated the peerlessness of Rome within
the company of all great powers of the past. Christ had
chosen to become a citizen of Rome, not of any other
state.®0
That he showed Christ to have been a Roman citizen de-
monstrated Orosius' belief in the union of the religious and
secular spheres. The concord available through Christ was
made tangible by the harmony established by Augustus. Oro-
sius had tremendous confidence regarding the present because
of this unity. "I feel,” he said, "no apprehension over the
outbreak of any disturbance, since I can take refuge any-
where. No matter where I flee, I find my native land, my

61

law, and my religion." Although it was not original ex-

cept in its detailed elaboration,®2 Orosius' interpretation

60gist, ad. Pag., vi. 22.

6lgist. ad. Pag., v. 2.

62cf, Mommsen, in Medieval and Renaissance Studies,
p. 319. Also cf. Chesnut (First Christian Histories, p. 101)
for his interpretation of Eusebius' understanding of the si-
multaneity of the shift from polytheism and polyarchy to
monotheism and monarchy.
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of the parallelism of Christ's incarnation and Augustus' set-
tlement helped to cement in the Western mentality the dual
ideas of the beneficial effects of Christianity on society
and the inseparability of the state from the spiritual

realm.63

It was in the context of both the harmony brought
to the world individually by Christ and Augustus and the di-
vinely ordained union of their two grand schemes that Orosius
was able to complete his explanation of what had happened a
few years before when invading armies had entered the city of
Rome for the first time in almost a millennium.

Orosius' argument regarding the significance of the
Gothic invasion rested on his ability to convince his readers
that life in Rome was much better, regardless of what happen-
ed, during the Christian era than it had been before. The
peace experienced was so solid that not even a Caligula could
disrupt it, "civil wars [were] settled when they [could] not
be avoided," and barbarian enemies became "comrades and

ftiends.'64

In order to come to this conclusion, however,
Orosius, tied as he was to the events of relatively recent

history, had to become increasingly reliant upon "God's

63cf. orosius' explanation of the reign of Constan-
tius who had adopted Arianism, an idolatry which sought "to
find gods in God" (cf. above, p. 41, n. 62, and p. 45):
"Thus the man who had rent asunder the peace and unity of the
Catholic faith and had, so to speak, dismembered the Church by
civil war, arming Christians against Christians, used, passed,
and expended the entire period of his troubled reign and his
wretched span of life in civil wars which his own kinsmen and
blood relations stirred up" (Hist. ad. Pag., vii. 29).

64gist. ad. Pag., vii. 5, 35, 41l.
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inscrutable judgment" to explain that even Christian Rome

knew misfortune.65

In the final analysis he was able to
provide no real solution to this dilemma beyond a tacit
acceptance that, whatever would happen, God remained in
control and had cause for allowing its occurrence. Orosius'
line of reasoning in Book VII, consequently, is filled with
contradictions and some remarkably far-fetched justifications
invented to help his argument maintain its integrity. He
would have done well to have pursued the route of Saint
Augustine who ended his career rejecting the applicability of
any theological significance to post-incarnation history.
Orosius, however, was neither a great nor an original think-
er. He operated firmly and simplistically within the context
of fourth-century imperial theology and thus was not at all
susceptible to the conclusion R. A. Markus considers Augustine
to have reached, namely, that "the Roman achievement, for all
its nobility, is unavailing. Taken by itself, it is neu-

tral."66

To the end, Orosius remained convinced that God

had blessed a sinful state and then found it necessary to
maintain reminders to keep it thankful for the greatness that
had been thrust upon it.

The Historia adversus Paganos is strangely silent

about theology except in the most general terms. Orosius

65Hist. ad. Pag., vii. 37.

66R. A. Markus, Saeculum:. History and Society in
the Theology of St Augustine (Cambridge: University Press,
)

970), pp. 55, 58.
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accounted only for the changes Christianity had made in the
world, but told very little about what Christianity itself
was. The bare rudiments of Christian theology were there,
but no real explanation of them was offered: the God of the
Christians was in full control of human history; his son
Jesus had lived and died as a human being and, because of his
resurrection, offered salvation to believers; and the Chris-
tian community was to preach the gospel to the world. Euse-
bius had elaborated little more about theology in his His-

toria ecclesiastica, but one does glean from that work some

of the organization and concerns of the Christian church.
Were Orosius' book our sole source for early Christian his-
tory, we would know hardly anything about the community prior
to the fourth century, and only little from then on.67
Eusebius considered that heresies began with Simon Ma-
gus in apostolic times and from then on had been virtually
ever-present. Orosius, in contrast, mentioned no heresy be-
.yond that of Arius which had begqun during Constantine's
reign. Because he viewed history only from the perspective
of the state, heresies were inconsequential until they had
the potential for political as well as religious divisive-
ness. This, of course, would have been impossible prior to

the creation of Christianity as the state religion.68

67The reason for this is, of course, due to the fact
that he had a very different purpose in writing than Eusebius
had had.

68Markus suggested (in Materials, Sources, and
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Until the time of Constantine, idolators had been the chief
threats to Christians, but the doctrine of the fourth-century
heretic Arius made idolators of Christians. Orosius inter-
preted Arianism as promoting the idea "that there are certain
gradations in God," or that there are "gods in God." Arius
is, in fact, presented in Book VII in direct contrast to Con-
stantine. The emperor who established monotheism throughout
the world had to contend with the heretic who had brought
polytheism to Christianity.

The advent of heresy as a matter of state concern pro-
vided Orosius with a new explanation for misfortune within
the Christian empire. Although one wonders how convincing
such an argument would have been to pagans, to Christians
heresy was an obvious motivation for divine retribution.
Constantius, for instance, who adopted Arianism and thus
sought to divide the church, was rewarded with the upheaval

of political civil wars throughout his reign.69

The fiery
death of Valens at the hand of the Goths was also perfectly
justifiable. He had not only brought indignities to the

church but, when requested to send missionaries to the Goths,

Methods, p. 8) "that none of Eusebius' successors thought it
worth their while to offer a new account of the period cover-
ed by Eusebius,” his work being "the definitive account of
pre-constantinian church history."™ Could it be that Orosius
saw himself as a member of the "diachronic syndicate" of
church historians who picked up on ecclesiastical matters
only where the master had left off?

69Hist. ad. Pag., vii. 28-29. Cf. above, pp. 41-
42, nn. 62-630
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he had sent them Arians. "Therefore, by the just judgment of
God Himself, Valens was burned alive by the very men who,
through his action, will burn hereafter for their heresy.'7°
As the church moved from its quiet role as interces-

sory petitioner with God on behalf of the empire71

to being
the major constituent of Roman imperial society, Orosius
changed his attitude toward the state, moving in his inter-
pretation of Rome closer to the kind of ecclesiastical empire
Eusebius had understood. Orosius began to interpret fortune
and misfortune in religious rather than in political terms.
As has been seen, heresy by the Christian state was inter-
preted as a reasonable cause for political failure. Smugness
and laxness on the part of the Christian empire was also seen

as motivation for divine reprimand.72

In this context, the
sacking of Rome by Alaric and the Goths was simply a gentle
separating of the wheat from the tares within the Roman
chutch.73
Faced with the knowledge that the various Germanic
tribes were infiltrating themselves into Roman government and
society, Orosius, as a realist, was able to make what seems

on the surface to be a rather radical modification to his

70gist. ad. Pag., vii. 33.

7lgist. ad. Pag., vii. 8; cf. vi. 1.

721n much the same way, Eusebius had accounted for
Diocletian's persecution on the basis of the quarrelling
within the church (HE, viii. 1).

73gist. ad. Pag., vii. 37, 39.
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interpretation of the imperially salvific role that Rome had
had during the Christian era. In a sense, however, it was
simply an elaboration of the character he had assigned Augus-
tus as the forerunner preparing the way for Jesus' coming.
Silently echoing John the Baptist's comment from Herod's pri-

n74 Orosius

son that "He must increase, but I must decrease.
stated that if, by their contact with Rome, the numerous Ger-
manic peoples were to become Christians, "it would seem that
the mercy of God ought to be praised and glorified, in that
so many nations would be receiving, even at the cost of our
weakening, a knowledge of the truth which they could never

w75

have had but for this opportunity. Throughout most of

the Historia adversus Paganos Orosius presented a Rome made

omnipotent to carry out God's wishes.in world history. Wwhat
he suggested here at the end of the work was that political
weakness, at least understood as such from the traditional
perspective, need not jeopardize Rome's role as a divine
agent. To be a Christian missionary was as noble a role as
to be a Christian king. Orosius was also suggesting, how-
ever, that what might seem on the surface to be weakness,
namely, the incursions of the Germans into positions of power
within the empire, might well be a process of guaranteeing
for Rome a future of strength.

An important part of Orosius' imperial theology was

743ohn 3:30 King James Version.

75Hist. ad. Pag., vii. 41.
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concerned with the unity which Christianity and its imperial
environment brought to all parts of the world. Everywhere he
went, Orosius said he found his “native land, . . . law, and

n76 He believed that Christian Rome had the

« « o religion.
same impact upon the non-Roman world, because Christianity was
to be equated with Roman-ness. It was inconceivable that any-
one who was Christian could be un-Roman, Christ himself having
been Roman. Even though the Germanic peoples were by nature
cruel and uncivilized barbarians, as they came in contact with
Rome and converted to Christianity they became increasingly
like the Romans. The Burgundians serve as an example of this.
As they moved into Gaul, the "power and destructiveness of
their tribes [was]bmanifest.' However, “"they . . . all re-
cently [became] Christians, embracing the Catholic faith and
acknowledging obedience to our clergy, so that they live
mild, gentle, and harmless lives, regarding the Gauls not as
their subjects but in truth as their Christian brethren."77
Christian barbarians not only made good neighbors and
fellow parishioners, but they were also good enemies. Part
of Orosius' argument against a harsh interpretation of

Alaric's attack on Rome was to compare him with the pagan

Goth Radegaisus who, but for the grace of God, would have

76gist. ad. Pag., v. 2; cf. above, p. 33.

77gigt. ad. Pag., vii. 32, which also mentions that
persecuted Gothic Christians sought safety with their Roman
Christian "brethren." Cf. Eusebius (BE, i. 2) on the direct
relationship between acceptance of the true religion and the
acquisition of civilization.
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attacked the city. Alaric "was a Christian and more like a
Roman, a man, who, through the fear of God, as the event show-
ed, inclined to spare men's lives. The other was a pagan,
barbarian, and true Scythian, who in his insatiable cruelty
loved not so much the fame or the rewards of butchery as he

did slaughter itself.'78

It was Alaric's Christianity that
made the difference. Orosius, in fact, described his attack
on the city more as a pilgrimage on a high holy day than as a
military maneuver. The barbarians, who, "it is true, burned
a certain number of buildings,” had become the "protectors"”
of the Romans. As conquerors, in fact, they might even bring
relief to the citizens. The barbarians in Spain had proven
to be no worse rulers than the Romans had been, and as admini-
strators of peace they were superior -to them because they did
not force citizens to live with the anxiety of high taxes.79
In the end, Orosius was able to consider the Christian
barbarians as the standard-bearers of not only Roman relig-
ious but also of Roman political idealism. Although the
Gothic king Athaulf died before he could fully implement his
program, he, inspired by his Roman wife Galla Placidia, want-
ed to be remembered as the "restorer of the Roman Empire.”
To that end he sought "to refrain from war and to promote
peace."™ His successor Wallia retained that emphasis, offer-

ing himself and his armies as the champions of Rome, fighting

78Hist. ad. Pag., vii. 37.

794ist. ad. Pag., vii. 41.
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to regain the Roman peace. "In view of these things,"™ Oro-
sius concluded his history, "I am ready to allow Christian
times to be blamed as much as you please, if you can only
point to any equally fortunate period from the foundation of

=80 Orosius considered it to

the world to the present day.
be a clinching part of his argument regarding the blessings
bestowed on Rome by God that he was able, thanks to Christi-
anity and Roman influence, to present a barbarian king as the
peacemaking heir of the great Augustus.

Orosius was conscious throughout the Historia adversus

Paganos that he wrote at the commission of the author of the

De civitate Dei.81 In contrast to the work of his mentor,

however, he produced what might be called the City of Rome.

That city functions as the fulcrum around which all history
is seen to revolve. The purpose of the past was to achieve

Rome: Babylon had died that Rome might live.82

The message
of history was that Rome was superior to other states and
that her present, because of her Christianity, was superior
to her past. The reason for this incomparability of Rome

was that God, who controls all earthly powers, had chosen to

80gist. ad. Pag., vii. 43.

8lcf. his dedication to Augustine and his con-
cluding remarks, presenting the work to him (Hist. ad. Pag.,
ded.; vii. 43). Mommsen believes that the results of Augus-
tine's assignment to Orosius were not necessarily satisfac-
tory to him (in Medieval and Renaissance Studies, pp. 325-
348).

82gist. ad. Pag., i. 3; vii. 2.
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honor her among nations by making his son her citizen. Al-
though Orosius did not refer to Isaiah's messianic prophe-
cies, his interpretation of Roman history could, quite sim-
ply, be phrased by the prophet's words: "Speak ye comfort-
ably to [Rome], and cry unto her, that her warfare is accom-
plished, that her iniquity is pardoned . . . Prepare ye the
way of the Lord, . . . [for] the glory of the Lord shall be
revealed, and all flesh shall see it together."83 The Ro-
man empire was not merely the stage upon which the cosmic
drama of salvation was acted out, it was itself witness to
God's power and promised peace. Orosius' point in writing
was to defend the positive effects Christianity had had upon
the history of Rome. He saw the empire as a divine agent and
all her political and military activities to have been part
of the divine plan. He was even able, without twisting his
thesis too badly, to provide room in that plan for the bar-
barians who, in the early fifth century, were making an in-
creasingli major impact upon Roman politics and society.
Orosius' historiographical methodology was naively sim-
plistic. He considered history to be a persuasive device, but
rather than develop his argument with careful logic, he used

history repetitively, as a bludgeon. His interpretations

831saiah 40:2-3, 5 KJV. "Sacrum romanorum imper-
ium! On ne lit pas longtemps 1'Historia adversus Paganos
sans se rendre compte, en effet, que l'empire joue chez Orose
le rdle d'Isradl dans une théologie chretienne authentique.
L'histoire romaine est devenue l'épilogue normal de 1l'his-
toire de 1'Ancien Testament" (Lacroix, Orose et ses idees, p.
198) .
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occasionally showed little relation to the events they were
supposed to explain. He may well have justified this, how-
ever, by the fact that he was "concerned with preserving for
posterity the meaning of events rather than their descrip-

tion.'84

Although he acknowledged his use of other
histories,85 he rarely referred openly to them. Of those
sources, I. W. Raymond commented, "It is disappointing that
Orosius, having a wealth of historical writing of the highest
rank at his command, based so much of his work upon second

rate manuals."86

Orosius did not use primary source mater-
ials as Eusebius had done.

The seeming superficiality of Orosius' treatment of
history may have provided one of its chief attractions for
later generations and helped guarantee for his work a long-

87

lived influence. His position regarding the meaning of

history was easily understood, forthright, and comforting.
More than that, the explanations he offered were concrete and

unambiguous. In the Historia adversus Paganos he boxed the

past for easy transport to the future: God is in control of
all and, if society practices good Christianity, everything

will go well. In the view of Benoit Lacroix, this was in

84gjst. ad. Pag., iii. pref. Cf. below, pp. 180-182.

85Hist. ad. Pag., i. 1.

86" Introduction," Seven Books, p. 15.

87cf. Lacroix, Orose et ses idées, pp. 18-20, for a
survey of the immense popularity and influence of Orosius in
the Middle Ages and beyond.
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fact an art and it shows Orosius to have been a poet of tra-
gedy who was able to blend facts in the way that would be the
most positively suggestive.88
Orosius' seemingly facile solutions were not all that
could be appreciated by later students of history, particu-
larly in the West. He had been motivated to write his his-
tory by an Italian crisis and, because he offered both his-
torical and religious explanations for it, he pulled Chris-
tian historiography firmly into the western Mediterranean.
ﬁore than that he welcomed the Germanic peoples, who were to
found Rome's daughter civilization, as beneficiaries of
Rome's civilizational heritage: he turned barbarians into
good Romans. Because he also considered that the traditional
ancient history of the Mediterranean-world elucidated the
Roman identity, he gave the new "Romans" an ancestry in pre-
Roman, pre-Christian times as well. Probably one of his most
significant contributions to western historiography, however,
was his unquestioned concentration on the state as the object
of his historical analysis. 1In the context of ancient his-
toriography this was not at all remarkable. What made it

important was the addition it made to Christian historio-

graphy. The Historia adversus Paganos made very plain that

the state was a potential laboratory for the study of the ac-
tions of God within the human sphere. This helped to enforce

the notion that the study of the history of the state could

881bid., p. 75.
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unquestionably be considered a worthwhile Christian activity.
At first glance it would appear that Eusebius and Oro-
sius disagreed on almost everything about history. Eusebius
wrote only of the church, looking to the past for confirma-
tion of the immutability of truth. A champion of orthodoxy,
he created of the past a machine of proof and persuasion:
he was the fi?st historian openly to use primary source
material to develop his thesis. Geographically, however, he

saw only dimly beyond the eastern Mediterranean.89

Orosi-

us, on the other hand, wrote a great deal about the actions

of God in history but scarcely mentioned the church. His sub-
ject matter was solely political and military history, and
his goal was to establish for a pagan audience that great
changes and improvements had occurred in those areas as
Christianity became more solidly established within the

world. He was a polemicist and a popularizer who saw God as

the puppeteer of history, a deus ex machina. Methodologi-

cally, he declaimed history rather than proving it. The city

of Rome was his chief protagonist and he considered that the

8950 also those Christian historians of the fifth

and sixth centuries--Socrates, Sozomen, Theodoret, and Eva-
grius--who worked strictly within the boundaries of Eusebian
ecclesiastical history. Cf. Chesnut, First Christian Histor-
ies, pp. 206-207, 218-221, where the comment is made that the
eastern empire seemed to have no intellectual comprehension
of what was happening in the west. Those direct successors
of Eusebius saw the western defeats only as opportunities for
"general moralizing® (p. 206). He suggests that the stance
taken by the eastern church historians is "important in help-
ing to show why the progressive disintegration of Roman cen-
tral authority in Western Europe during this period was al-
lowed to occur so casually" (p. 221).
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spotlight of history had moved irreversibly west.
What gave these two seemingly dissimilar historians
common cause was that they both had great confidence in the

validity of Christianity and never doubted its on-going tri-

umph,go

even despite possible setbacks. This led both to
conclude that the church and the state were increasingly in-
separable because they could not avoid seeing religious tri-
umph in political terms. Eusebius demonstrated that the
state had become the church and the emperor a bishop. By so
doing, he allowed himself the option of studying the history
of the state because it had become in essence the history of

the church. Orosius concurred. Throughout the Historia

adversus Paganos the state was presented as a highly honored

ambassador commissioned by God to bring peace and progress to
the world. The description of the state as divine diplomat
could, however, easily become one of the state as Christian
evangelist, a shift which, in fact, occurred in Orosius'
thinking as he wrestled with the problem of the increasing
Germanic presence in the Roman world. As such, he moved more
closely toward Eusebius' comprehension of the state as church.
Eusebius, having taken an ecclesiastical route, and
Orosius, looking from the perspective of the secular world,
both reached the same conclusion: the salvation of the world

was visible in the history of the Christian state. This

90Their theme was that of Christian progressivism.
So Mommsen, in Medieval and Renaissance Studies, p. 343.
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belief was probably more responsible than anything else for
imprinting upon the Western mentality its fascination with
history. History was a matter of practical theology.91

These two important Christian historians shared not
just their belief in the salvific illuminations of history,
they also derived much of their approach to history from the
argumentative nature of Christianity. Jesus had made many of
his points about the gospel in disputations with Jewish lead-
ers, and over the centuries his followers often felt the need
to defend themselves and their positions against opponents.
Together Eusebius and Orosius, although their techniques dif-
fered, honed the argument from history into an effective wea-
pon of persuasion. They both also built their works upon the
belief that the study of the past would enhance the identity
of the present. Although the history of the past for its own
sake had no place in the thinking of either of these histor-
ians, by considering it at all, they unlocked the door for
the curious.

Approaching history from opposite directions, Eusebius

and Orosius reached the same destination. They agreed that

there was a relationship between God and society, and they

9lone wonders what kind of historicai mentality the
West would have had had the Augustinian belief that history
after Christ had no comprehensible theological significance
dominated throughout the Middle Ages. Certainly one could
have had less impetus to study one's own history. Cf. Ches-
nut, "The Pattern of the Past: Augustine's Debate with Euse-
bius and Sallust,” in Our Common History as Christians. Es-
gsays in Honor of Albert C. Outler, ed. by John Deschner, et
al. (New York: Oxford University Press, 1975), pp. 69-95.
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both found history to be acclimatized easily to the environ-
ment of debate. Both had arguments to win and found the past
to be favorable evidence. Because they arrived at these com-
mon conclusions by dissimilar means, they bequeathed to the
West a flexible historiographical model rich with possibility.

Gregory of Tours, thus, absorbed three important
points from his major historiographical predecessors: the
past is a matter of immediacy and identity for the present;
orthodoxy can be fashioned into an historiographical art
form; and the church and its host state are significantly in-
tertwined. With'Gregory, however, in contrast to Eusebius
and Orosius, these three topics cannot be treated indepen-
dently. The uniqueness of his craft lies in his ability to
synthesize the three themes, particularly those of orthodoxy
and church and state in order to develop a portrait of a
Christian society.

In the Decem libri Historiarum Gregory analyzed and

discussed the past and the present, orthodoxy and heresy, the
ideal society and the one that most often was. Regardless of
topic, however, he never deviated from his unquestioned as-
sumption that the church and the stéte were partners whom God
had joined together. This acceptance by Gregory of the in-
separability of church and state has significance not only in
terms of early Christian historiograp@y but indicates also
the evolutionary strides Christian society had taken in the

centuries since Eusebius and Orosius had charted the first
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tentative historical and historiographical steps taken in

92 One wonders if the historiography writ-

that direction.
ten by these two formative thinkers might not have been in-
fluential in helping to impress the desirability of this co-

operative union upon the western mentality.

92cf, Roger D. Ray, Viator, 5 (1974), 36: "through
1200 there was . . . no one with reasons to resist the cen-
trifugal force of heilsgeschichtes thought in order to focus
on the church as something intellectually separable from the
larger history of its relevant world" (see also his n. 8,

(ibid.).



Chapter II

ORTHODOXY AND THE GOOD SOCIETY

In Book I of the Decem libri Historiarum Gregory of

Tours interpreted the restoration of the Jerusalem temple
following the Babylonian captivity as a spiritual allegory
and concluded his remarks with a prayer. The soul, he said,
would be doomed to enslavement and exile in sin "unless some
Zerubbabel, that is Christ Himself, can rescue it." Because
of this redemption there would be a restructuring and a deco-
rating of the Christian spirit, and to that end he prayed:
May He then build for Himself a temple within us, in
which He may deign to dwell, where faith may shine as
bright as gold, where the word of the preacher may
gleam like silver and where all the ornaments of that
other visible temple may be seen clearly in the integ-
rity of our hearts. May He grant a successful outcome

to our good intentions for 'Except the Lord build the
house, they labour in vain that build it.'1

_lgist., i. 15, using Lewis Thorpe's translation
(Harmondsworth: Penguin Books, 1974). The original reads:
"Sed haec captivitas typum illius captivitatis, ut poto
gerit, in qua anima peccatrix abducitur, quam nisi Zoroba-
bil, id est Christus, liberaverit, horribiliter exsulavit.

e « o Ipse enim sibi in nobis templum, in quo dignitur habi-
tare, constituat, in quo fides ut aurum luceat, in quo elo-
quium praedicationes ut argentum splendeat, in quo omnia vi-
sibilis templi illius ornamenta in nostrorum sensuum hones-
tate clariscant. Bonae etiam voluntate nostrae ipse salu-
brae effectu indulgeat, quia: nisi ipse aedificaverit do-
mum, in vanum laborant qui aedificant ea [Ps. 127:1]."

A significant contribution would be made by the ex-
istence of a solid Latin-English edition of the Historiae,
such as is available in German, edited and translated by
Rudolf Buchner (Gregor von Tours, Zehn Blicher Geschichten [2
vols.; Berlin: RJtten & Leoning, n.d.]). The English reader
- can choose between O. M. Dalton's King James English (The
History of the Franks by Gregory of Tours (2 vols.; Oxford:

59
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There has always been a close relationship between the
religious desire for salvation and the more secular hope for
a good society. Alfred Braunthal has stated that even “es-
chatological® religions such as Judaism, Christianity, and
Islam have combined the two goals: "At the same time as the
longing for salvation was directed toward redemption from
sins or from life's burdens, it was also aiming for a world

of peace, harmony and justice.'2

As can be seen in Greg-
ory's comments inspired by Zerubbabel and the rebuilding of
the temple, these two themes are of unquestioned importance
in the Historiae, and are supported by his most basic assump-
tion that there was redemption available through Christ. His

primary emphasis throughout the work was on the human response

Clarendon Press, 1927]) and Thorpe's more colloquial trans-
lation. The standard French translation is that of Robert
Latouche (Gregoire de Tours. Histoire des Francs). My gen-
eral practice has been to use Thorpe's translation in the
body of the text. The full Latin context will be provided in
the notes.

2salvation _and the Perfect Society. The Eternal

uest (Amherst: University of Massachusetts Press, 1979), p.
xii., Cf. Etienne Delaruelle ("Sainte Radegonde, son type de
sainteté et la Chrétienté de son temps,"” in Etudes mérovin-
giennes. Actes des Journées de Poitiers, ler-3 mai 1952
(Paris: Editions A. et J. Picard, 1953], P. 71) who comments
on "le probléme de 1'idee de chretiente"™ and the challenge to
the historian of the sixth century to discover "comment a une
époque de guerres fratricides et déjad de particularisme feo-
dal, ou 1'Occident commence 4 se dissoudre en une poussieére
de principautés, od 1'anarchie tend & s'installer dans
1'BEglise comme dans le royaume, comment l'idée d'une societe
temporelle, unie par la foi, de peuples divers surmontant
leurs oppositions pour se découvrir des interéts communs,
a-t-elle pu survivre?” Cf. also the importance given to
Christendom in Denys Hay, Europe, the Emergence of an Idea
(Edinburgh: University Press, 1957).
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to the Christian potential, on the faith, "the word of the
preacher,"™ and "the integrity of our hearts.” Encapsulated,
Gregory's thesis in the Historiae is that if Christian be-
liefs were to be well implemented within earthly society, the
individual Christian, having participated in that endeavor,
would need fear nothing with regard to either Judgment or
eternity. Encouraging the Christian and motivating his
desire for goodness is the loving God, the ultimate builder
of the house, who asks only that he be believed and obeyed.
By rearranging Braunthal's sentence, one can understand
clearly Gregory's message in the Historiae: were there a
world of peace, harmony, and justice, there would be re-
demption from sins and from life's burdens. This chapter
will analyze the ways in which Gregory developed the theme of
orthodoxy--in the context of the other two themes of Eusebian-
Orosian historiography, the past and the church-state rela-
tionship--ih order to suggest what the ethical construction
of Christian society should be.

Gregory laid the groundwork for this interpretation of
history in Books I and II of the Historiae. A chief concern
there was that he establish the nature and extent of God's
law and explain the responsibilities of human authorities in
seeing that the divine will be carried out in society at
large. He began with a pointed and summary history of 01d

Testament times,3 but moved quickly to show that the same

3For the importance of the 01d Testament in the
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principles that determined Israel's fate would apply wherever
or whenever there were those who piofessed belief in God.4
One must believe what is truly God's law. The loss of
paradise by Adam and Eve and Enoch's gain of it illustrate
the gravity of the issue.5 For that reason, Gregory was at
pains to clarify his own credentials at the start of his
book. If his catholicity were in question, then his argu-
ments in the Historiae would have no weight and, far more im-
portantly, redemption could be available neither to him nor
to anyone he convinced with his reasoning. Upon orthodoxy of

belief--in, namely, the Trinity as defined by the Nicene

Creed, the virginity of Mary, the immortality of the soul,

development of the medieval "sacral Christendom," see Yves
Congar, "The Sacralization of Western Society in the Middle
Ages,” in Sacralization and Secularization, ed. by Roger
Aubert (Concilium: Theology in an Age of Renewal, 47; New
York: Paulist Press, 1969), pp. 55-64. Gregory's Gallic
predecessor, Caesarius of Arles, also used the biblical cho-
sen people rather than the Roman empire as his social mo-
del. Cf. William J. Daly, "Caesarius of Arles, a Precursor
of Medieval Christendom,” Traditio, 26 (1970), 11, 27-28.

4seen in this light, it becomes clear that Greg-
ory's own title for his great work, Decem libri Historiarum
(x. 31), is more appropriate than the title Historia Franc-
orum by which it is more commonly known. It is true that
Franks figure predominantly in the work, but they do so as
exempla. Gregory's concern was to illustrate by means of
relevant and attractive history the social implications of
Christian orthodoxy. His methodology could thus be adapted
to make use of any era or peoples as exempla. Cf. Wattenbach-
Levison, Deutschlands Geschichtsquellen im Mittelalter, I
(Weimar: Hermann B8hlaus Nochfolger, 1952), 10l1; and, for
example, Peter Brown, Relics and Social Status, p. 3 n. 1.
Buchner entitled the German edition of the work Zehn Bicher
Geschichten.

SHist., i. 1, 3.
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and the eventual end of the world preceded by the coming of
Antichrist--rested the sinner's only hope of salvation.
One's beliefs must be pure so that pardon for sin might be

obtainable from God.6

Lapses of belief and action, how-
ever, might not immediately doom the sinner to perdition be-
cause the God of the Historiae is first and foremost a re-
deemer who demands compensation only when his patience has
been too severely tried, but who even then will allow for re-
formation. Gregory explained this by means of his account of
Noah's flood. Heretics, he said, ask "why the Holy Scripture
says that God lost His temper. They should realize that God
did not show anger as a man would do: He is moved to anger

. « « SO that He may call us back, He is enraged so that He
may reform us."7 History demonstrates how this works. The
Hebrews, who had been redeemed out of Egypt and claimed their
promised land only after having spent forty years in the de-
sert studying the law, "ceased to observe God's commandments
and were often forced to submit to the domination of foreign
peoples.'8 Gregory saw the Babylonian captivity, for in-

stance, as well as the Hebrews' loss of independent hegemony

6Hist., i. praef.

7Hist., i. 4: "Increpant nobis hic heretici, cur
Scriptura sancta Dominum dixissit iratum. Cognoscant ergo,
quia Deus noster non ut homo irascitur: commovetur enim ut
terreat, pellet ut revocet, irascitur ut emendit."

84ist., i. 10-12. "Post cuius transitum, dum prae-
cepta, divina postponunt, saepe in alienigenarum servitio sub-
iugantur" (i. 12).
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following the restoration as direct punishments for sin. The
Israelites persisted in pursuing idolatry and "[a]s long as
they continued to scorn God's prophets, they were left in the
power of the Gentiles, and enslaved and put to death."™ 1In
keeping, however, with the good character of God, it was pre-
cisely into that context of sin and subjugation that Christ
was born for the redemption of all people.9
Gregory outlined Jesus' mission on earth as first

and foremost having been a preaching of repentence,10 a

11 The reward

calling back to the true keeping of the law.
for acceptance of such belief was the promise of "the heaven-
ly kingdom to all nations." The Hebrews had spent forty
years preparing themselves for the promised land by learning
the law, and Jesus spent the forty days between his re-

surrection and ascension "discussing the Kingdom of God

with his disciples.'12 The disciples were then to invite

9Hist., i. 16: “"Reversi autem per Zorobabil, si-

cut dixemus, nunc contra Deum murmorantes, nunc post idola
conruentes vel abuminationes, quae gentes exerceunt, imita-
tes, dum Dei prophetas contempnunt, gentibus traduntur, sub-
iugantur, intercedunt; donec ipse Dominus patriarcharum pro-
phetarumque vocebus repromissus, virginis Mariae utero per
Spiritum sanctum inlapsus, ad redimptione nasci tam illius
gentes quam omnium gentium dignaretur."

1°Hist., i. 20: "Domino autem Deo, nostro Iesu
Christo paenitentiam praedicante, . . ."

11Although Gregory did not specifically explain
penitence as such, in the light of his build-up to the com-
ing of Christ, it seems appropriate to suppose him agreeing
with such a definition.

12gigt., i. 20: ™. . . caelestem regnum cunctis
gentibus promittente . . ."; i. 24: "Resurgens autem
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the world to enter into this promise.

Although Gregory had found in the 0ld Testament numer-
ous foreshadowings of the Christian church, the most important
connection between the past and present was that, with
Christ's creation of the church, the kingdom became attainable
not by just a limited group, but by all people. Although they
might be in the midst of idolatry and the punishing enslave-
ments of sin, redemption could be acquired not only by the He-
brews--God's traditional chosen people--but also by the pa-
gans, be they Romans or Franks. The new Christian church,
like its predecessor Israel, was not free from difficulties,
however, because it had to endure persecution by idolators

and wrenchings apart by heretics.13

During the reign of
the emperor Constahtine, though, it had been given peace;
Saint Martin was bétn, the True Cross was found, and Eusebius
and Jerome were at work on their histories.l4

In his review of 01d Testament history Gregory had
stressed that when God's people failed to obey the divine com-
mandments they were punished in clear-cut cases of cause and
effect. 1If, however, throughout their experience, the Hebrews
had been politically punished for ignoring belief in God, the

Christian Romans, because of their belief, were triumphant.

Dominus, per quadraginta dies cum discipolis de regno Dei
disputens, . . ."

13gist., i. 25-35

14Hi8t., io 36.
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To illustrate this, Gregory used the example of the emperor
Theodosius who "put all his hope and all his trust in the
mercy of God . . . [and] held many peoples in check, more
by vigils and prayer than by the sword . . . [S]o he
strengthened the Roman state and was able to enter the city

of Constantinople as a conqueror.'15

The lesson Gregory
drew from the Hebrews and the Christian Romans was that
belief and action in accordance with the law of God would
make a tangible difference in the nature of political so-
ciety. To obey that law and to become part of the Christian
church was to allow for the establishment on earth of the
kingdom of God. That having been accomplished, it had to be
maintained or it would suffer enslavement by Babylonians
rather than Theodosian victories. Because of the mission of

16

Saint Martin, the challenge of the kingdom had been

thrust upon the inhabitants of Gaul; after 5500 years the

17 the Gallic

promise of Eden had been brought to Tours.
kingdom of God having been once established, though, it was
deemed necessary by Martin's episcopal heir to preach

the absolute necessity of the keeping of God's law as the

1SHist., i. 42: "Hic Theodosius omnem spem suam
atque fidutiam in Dei misericordiam ponit, qui multas gentes
non tam gladio quam vigiliis et oratione conpescuit, rem
publicam confirmavit, Constantinopuli urbem victor ingressus
est."”

léce, Hist., i. 39: "Hic enim fana distruxit, her-
esem oppraessit, eclesias aedificavit . . ."

17gist., i. 48.
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guarantee of that kingdom's continued independence.

One aspect of the law that Gregory stressed throughout
the Historiae was the exercise of and respect for the author-
ity of spiritual and political leaders. It was in Book II,
however, that he specifically explored the multi-faceted na-
ture of Christian episcopal and royal authority and outlined
their delicate interrelation within the context of the Frank-
ish take-over of Gaul and the conversion to Christianity un-
der Clovis. Gregory considered recognition of the authority
of bishops and kings to be a function of adherence to ortho-
dox belief and he demonstrated this most pointedly by means
of the experiences of Bishop Sidonius Apollinaris of Clermont-
Ferrand and of King Gundobad of Burgundy. With these two
narratives he also had an opportunity to comment upon the
fact that, on the one hand, underlings are obligated to obey
and support their superiors, and that, on the other, superi-
ors have no ultimate choice but to take full advantage of the
power and requnsibilities given to them with regard to those
they rule.

The bishops of Book II were good men who cared dili-
gently for their flocks, counselling them to remain true to

19

orthodox beliefs,18 healing the sick, praying for the

safety of their people in times of attack,20 practicing

18gigt., ii. 3.
19gist., ii. 1, 3.

20gist., ii. 7.
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21

eloquence and charity, gaining the victory over their own

weaknesses,22 and converting pagan323

24

as well as attempt-
ing to dissuade heretics. Among these a bishop whom
Gregory singled out for special aitention was Sidonius Apol-
linaris, a man of wide political as well as spiritual exper-
ience who was blessed with the quality of immense generosity.
Despite his goodness, however, he had to endure a rebellion
on the part of two of his priests who "removed from him all
control over the property of his church, reduced him to a
very straitened way of life and submitted him to every kind

of indignity.'25

One of these men, on the day he planned

"to drag Sidonius out of his own church,” died instead in the
privy. Gregory was quick to point out the similarity to the
death of the arch-heretic Arius and to make a strong state-

ment with regard to the sin of rebellion:

2lgist,, ii. 15-17, 22.
22gigt., ii. 21.
23gist., ii. 31.

24gjst,, ii. 34.

25gist,, 1i. 23 (Thorpe and Dalton): "Cumque ad
officium dominicum fuisset mancipatus et sanctam ageret in
saeculo vitam, surrexerunt contra eum duo presbiteri, et ab-
latam ei omnem potestatem a rebus ecclesiae, artum ei victum
et tenuem relinquentes, ad summam eum contumeliam redig-
erunt." Roger Seve ("La seigneurie épiscopale de Clermont,
dés origines a 1357," Revue d'Auvergne 194 [1980], 97) points
out that the seizure of the res ecclesiae from the bishop
indicates that already by the fifth century the episcopacy of
Clermont was on its way to becoming an independent seigneurie
within the Auvergne (cf. ibid., 85). Another such seizure
occurred following the death of Saint Gall in the mid-sixth
century (Hist., iv. 5).
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From this we may deduce that this man was guilty of
a crime no less serious than that of Arius . . .
This, too, smacks of heresy, that one of God's bish-
ops should not be obeyed in his own church, the man
to whom had been entrusted the task of feeding God's
flock, and that someone else to whom nothing at all
had been entrusted, either by God or by man, should
have dared to usurp his authority.

Following the death of Sidonius, the surviving conspirator
carried out the plans to take over the bishopric. He seized
diocesan property and acted as if he were the bishop despite
having enjoyed no election to the position. Oniy a week
after the bishop's death, he gave a great feast for the towns-
people, lording over them all. During the dinner, though,
his cupbearer told of a vision he had had of Sidonius
bringing the already dead rebel to judgment and incriminat-
ing the man still preening in Clermont. That second priest
died immediately, and Gregory had no'question as to the
meaning. "The Lord passed this earthly judgement on these
two unruly priests: one suffered the fate of Arius and the
other was dashed headlong from the very summit of his pride,
like Simon Magus at the behest of the Holy Apostle. . . .
[Tlhese two who plotted together against their holy Bishop
26

now have their place side by side in nethermost hell."

By means of this narrative, Gregory left no doubt whatsoever,

26gist., ii. 23 (emphasis mine): "Unde indubita-
tum est, non minoris criminis hunc reum esse quam Arrium il-
lum, cui similiter in secessum fuerunt interna deposita per
partis inferioris egestum, quia nec istud sine heresi potest
accipi, ut in ecclesiam non obaudiatur sacerdos Dei, cui ad
pascendum oves commissae sunt, et ille se ingerat potestati,
cui neque a Deo neque ab hominibus aliquid est commissum.
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about the intolerability of rebellion against that authority
"entrusted . . . by God or by man." He saw it, not as insti-
tutional disruption and instability, but as sin of the first
order. It not only flew in the face of God's law and charac-
ter like the awful heresy of Arius, but it was also a parodic
ascension into heaven of the evil of Simon Magus--and, by

27

implication, of Antichrist. The fate of the rebel who

broke God's law by ignoring duly appointed authorities was
destruction.

As Gregory used the example of an ecclesiastical re-
bellion to provide a broadening of the definition of God's
law or orthodoxy, so he employed orthodoxy to examine the
role and responsibilities of Christian kingship. The Burgun-
dian king Gundobad, who had connections with Clovis and the

Franks both familially and politically, eventually accepted

*. . « Haec eo loquente, exterritus presbiter, elap-
sum de manu calicem, reddidit spiritum; . . . Tale iudicium
super contumaces clericos Dominus in hunc praetulit mundum,
ut unus Arrii sortiretur mortem, alius tamquam Simon Magus
apostoli sancti oratione ab excelsa arce superbiae praeceps
allideretur. Qui non ambiguntur pariter possidere tartarum,
qui simul egerunt nequiter contra sanctum episcopum suum.”

For the sources and evolution of the legend of Arius'
death, see Alice Leroy-Molighen, "La mort d'Arius," Byzan-
tion, 38 (1968), 105-111. She points out that Arius was seen
as a Judas figure, a comparison that would certainly apply in
Gregory's use of the allusion.

27ynlike Eusebius who treated Simon Magus as the
protoheretic, Gregory used him in terms of his hubristic at-
tempt to imitate Christ's ascension, an activity which is
associated with the figure of Antichrist. For the connec-
tion between Simon Magus and Antichrist, see Richard Kenneth
Emmerson, Antichrist in the Middle Ages. A Study of Medie-
val Apocalypticism, Art and Literature (Seattle: University
of Washington Press, 1981), pp. 27-28, cf. p. 75.
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the superiority of orthodox Christianity over that of Arian-

ism. His request, however, that Saint Avitus of Vienne bap-

28

tize him secretly inspired that bishop to a determined

effort to convince him of his obligation as king to lead his
people publicly into orthodoxy. Avitus declared to Gundobad:
'You are a king, and you need not fear to be taken in
charge by anyone: yet you are afraid of your subjects
and you do not dare to confess in public your belief
in the Creator of all things . . . Do you not realize
that it is better that the people should accept your

belief, rather than that you, a king, should pander to
their every whim?'

He continued to say that, as a king leads his forces into

war, so should he lead them into salvation.29
So far as Gundobad was concerned, Avitus' arguments

were in vain because the king never was convinced to declare

publicly his belief in the Trinity. PFor Gregory, however,
the bishop's points were highly significant.30 Those to

280r Gregory of Tours himself. Cf. Pelix Thdrle-
mann (Der historishe Diskurs bei Gregor von Tours. Topoi und
Wirklichkeit [Bern: Herbert Lang, 1974], p. 49): "Dass
Premd- und Eigenrede von Gregor unterschiedlos behandelt
werden."

29Hist., ii. 34: "'Tu vero cum sis rex et ad nul-
lo adpraehendi formidas, seditionem paviscis populi, ne
Creatorem omnium in publico fateares. Relinque hanc stulti-
tiam, et quod corde te dicis credere, ore profer in plebe.
e« « o Metuens enim populum, o rex, ignorans, quia satius est,
ut populus sequatur fidem tuam, quam tu infirmitate faveas
populari. Tu enim es capud populi, non populus capud tuum
[emphasis mine]. Si enim ad bellum proficiscaris, tu prae-
cedis catervas hostium, et ille quo abieris subsequuntur.
Unde melius est, ut te praecedente cognoscant veritatem, quam
pereunte permaneant in errorum."

301n the preface to Book III where he catalogued
the rewards of those who believed in the Trinity and the
punishments of those who did not, Gregory included Gundobad
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whom authority had been legitimately entrusted must shoulder
their responsibilities to carry out whatever task would best
serve those they ruled. A king was to be a military and po-
litical leader but, when given the opportunity to promote the
kingdom of God among his people, he, in partnership with the
clergy, must become a spiritual leader as well. With the
founders of the Frankish ruling family, Clovis and Clothild,
Gregory was more fortunate. In close cooperation with
churchmen, these two powerful secular rulers were able to ex-
pose the superior authority of the Christian God over the pa-

31 and then to convert their people to orthodox

gan gods
Christianity.

Clovis begaﬁ his career in the Historiae by killing an
insubordinate soldier who refused to .obey him and return to
the bishop of Soissons a vase which had been taken from his

cathedral as booty.32 Although he was not yet converted,

with Godigisel and Godomar as kings who "lost their homeland
and their souls at one and the same moment."

3lcf. the arguments of Gregory (Hist., ii. 10),
Clothild (ii. 29), and, finally, Clovis (ii. 30) on this
subject.

32gjst., 1i. 27. PFor the historiographical and
ideological evolution of this episode, see Henri Duranton,
"L.'épisode du vase de Soissons vu par les historiens du
XVIII® siecle,"” Revue de Synthése, 96 (1975), 283-316. "La
mésaventure de Clovis, qui n'est plus aujourd'hui qu'une
anecdote colorée, fut ainsi pour tout le XVIII® siecle
l'occasion de vives confrontations idéologiques" (p. 303).
The eighteenth-century interpretation that the episode indi-
cated the power of the monarch over his realm may not, ac-
tually, have been far from the intentions of the sixth-
century historian of the event.
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Clovis thereby demonstrated his understanding of the recipro-
cal authority of religious and secular leaders without which
a Christian society could not be structured. He was also
able to show the importance for political and military lead-
ers of the point made with regard to the rebellion against
Bishop Sidonius Apollinaris, namely, that those in authority
must be able to expect obedience from those under their rule.
Clovis, in practical terms, was converted to Chris-
tianity because he perceived the Christian God to be a God of
action. 1In battle with the Alamanni, the king informed God
that he would like to believe and be baptized but, right
then, he needed to win a battle and his own gods were ob-

viously not coming to his aid.33

He won the day, and

Christianity won a convert. God having given him a victory,
Clovis wanted to reciprocate and announced that the eradica-
tion of Arianism was the motivation for his move against the

Visigoth Alaric.34

He then sought the guidance and protec-
tion of Saint Martin, and his efforts bore fruit. A miracu-
lous deer showed the army a ford across the flood-swollen
Vienne, a Shekinah-like pillar of fire signalled Saint Hil-

ary's--and the Holy Spirit's35--approval of the war, and

33gist., ii. 30.

34There is much literature on this battle, a sam-
pling of which can be found in Wattenbach-Levison, Deutsch-
lands Geschichtsquellen, I, 103-104, n. 226. Cf. also
Wallace-Hadrill, Long-Haired Kings, pp. 63-66.

35cf£. Hist., i. 10: "Colomna vero ignis typum
sancti Spiritus praetulit.”
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the walls of Angouléme fell down for the troops like those of

36

Jericho had for the Israelites. Clovis returned from

battle and was honored with investiture as a Roman consul.37
Although Gregory tried to be convincing that, "Day in
and day out God submitted the enemies of Clovis to his domin-
ion and increased his power, for he walked before Him with an
upright heart and did what was pleasing in His sight,'38
the historian does not really succeed in his efforts. The
Clovis of ii. 40-42 was a warrior of great cupidity and ruth-
lessness who, in the end, "in his cunning way . . . hoped to
find some relative still in the land of the living whom he

could ki11."39

One suspects that Gregory's non-judgmental-
ism with regard to Clovis' last manipulative wars may be due
to two facts. The first is that, as .Gregory suggested in
Book I, religious correctness was considered to be prerequi-

site to political success. Clovis was an orthodox Christian

and he was politically successful, therefore, God must have

36gist., ii. 37.

37@ist., ii. 38. Roman imagery appears only twice
in the Historiae, both times with regard to Clovis. He be-
came a Roman consul and, at his baptism, "Procedit novos
Constantinus ad lavacrum®™ (ii. 31). The almost total lack of
historiographical "Romanity"™ in Gregory's Historiae is even
more striking when compared to the extensive use of it by
Bede and Otto of Preising.

38Hgist., ii. 40: "Prosternebat enim cotidiae Deus
hostes eius sub manu ipsius et augebat regnum eius, eo quod
ambularet recto corde coram eo et facerit quae placita erant
in oculis eijius."

39gist., ii. 42: ". . . sed dolo dicebat, si forte
potuisset adhuc aliquem repperire, ut interficeret."
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blessed him. The second fact, which is probably the more
convincing, is that even Clovis' strikingly secular maneuver-
ings allowed Gregory to make yet another point about author-
ity. In Book II he had discussed the respect due episcopal
authority, the cooperation that must exist between church and
state authorities, the superior authority of the Christian
God over those of the pagans, and the religious and military
responsibilities that are part of the authority of kings.
Gregory's account of Clovis' war against the king of the
Ripuarian Franks, Sigibert, and his son, Chloderic, is a
recital of Clovis' dastardly double-dealings followed by his
totally dishonest protestations of innocence as he attempted
to convince the subjects of the now dead king and prince that
he should be their successor. "When they heard what he had
to say, they clashed their shields and shouted their approv-
al. Then they raised Clovis up on a shield and made him

their tuler.'4°

Regardless of how he had arranged for the
event to occur, Clovis was given his power over the Ripuarian
Franks by means of the accepted and legitimate procedure. It

may well have been because this authority had been properly

40gjst,, 1i. 40: "At ille ista audientes, plau-
dentes tam parmis quam vocibus, eum clypeo evectum super se
regem constituunt.” Cf. Janet L. Nelson, "Symbols in Con-
text: Rulers' Inauguration Rituals in Byzantium and the West
in the Early Middle Ages” (in The Orthodox Churches and the
West, ed. by Derek Baker [Studies in Church History, 13;
Oxford: Basil Blackwell, 1976], pp. 102-103) where the
military (not necessarily royal) aspect of this ritual is
noted.
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"entrusted . . . [to him] by man,'41

that Gregory was able

to conclude his account of that campaign with the sentiment
that God came to Clovis' aid because of his pleasing acts.

In purely secular terms, Clovis' expansionistic rule--in this
case alone, for Gregory did not implicate God in any of those
other last wars--had been lawfully acquired.

In Books I and II, using the history of the distant
past, Gregory built the superstructure of the Historiae.
Because salvation has been offered through Jesus Christ,
God's people must respond to it by believing and practicing
everything that they know about God. This is the keeping of
the law. To reject the authority of the law is to jeopardize
one's independence and future success. God's law, however,
does not pertain only to theological matters. It makes a
significant difference in the very functioning of political
society. On the one hand, failure to keep the law can lead
to political defeat. On the other hand, there are leaders
within the community whose power and authority have been
given to them by God and man. These are the bishops and the
kings, and God's law demands that they be obeyed. A sub-
ordinate, therefore, has no right of rebellion against them.
Neither do these leaders, however, enjoy the possibility
of shirking their responsibilities toward their subordi-
nates. This practice of good rule can be best achieved when

bishops and kings work together, bishops guiding and kings

4lgist., ii. 23; cf. above, p. 69 n. 26.
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implementing.42

The law of God and the exercise of belief

in it involves two parallel sets of mutual obligations. God
provides salvation in response to which humanity will obey
and serve him, and an important aspect of this serving of God
is the recognition of duly appointed earthly authorities.
These authorities, however, must act always in the best
interests--both earthly and eternal--of those over whom they
rule. Throughout the rest of the Historiae Gregory sought to
decorate the temple, to continue elaborating and expanding
these definitions of law and authority, both of which he
considered to be matters of orthodox belief.

The great sin of the Hebrews had been their idolatry.
Repeatedly they had failed to keep God's commandments, reviv-
ing their love of material deities, and had consequently fall-
en under the control of their enemies. Although, because of
Clovis' conversion to orthodox Christianity, the Franks had

43

rejected their early idolatry, Gregory was not convinced

that they had totally forsaken the worship of tangible gods.

42genry G. J. Beck has noted that the close work-
ing relationship between bishops and kings extending to the
royal appointment and/or sanction of episcopal candidates was
an innovation of the sixth-century Merovingian world (The
Pastoral Care of Souls in South-East France during the “Sixth
Century [Analecta Gregoriana, 51; Rome: Gregorian Univer-
sity, 1950), pp. 20-24. Gregory cited and approved of sev-
eral such instances in the Historiae (cf. iv. 6, 7, 11, 15,
26, 35). Cf. also Marc Reydellet, "Pensée et pratique poli-
tiques chez Grégoire de Tours,"” Gregorio di Tours, pp. 171-
205.

43Ccf. Gregory's homily against early Frankish idol-
atry in Hist., ii. 9.
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This reflects not simply the long-lived influence of natural

paganism even within Gregory's own diocese,44

a topic which
did not concern him in the Historiae, but rather a far more
subtle preoccupation among his contemporaries with material
goods as well as materialism in general. The Christian
Franks were as tempted by idolatry as had been the ancient
Hebrews. Gregory feared that his own people could also face
political defeats. He concentrated on these problems in Book
V of the Historiae.

The preface to that book is a sermon to the grandsons
of Clovis aimed at persuading them to preserve the patrimony
he had provided for them. These royal brothers, however, had
already accumulated a grim history of destructiveness.45
Gregory felt that there was some possibility that these fra-
tricidal wars could be a signal of the end of time, but he ap-
pears not to have been satisfied with what might have been
too simple a solution. The situation demanded action not pas-

sive resignation. What was needed was that the kings repent

of their greed and conflict and learn to live harmoniously

44cf, c. E. Stancliffe, "From Town to Country: The
Christianisation of the Touraine 370-600," in The Church in
Town and Countryside, ed. by Derek Baker (Studies in Church
History, 16; Oxford: Basil Blackwell, 1979), pp. 43-59. He
states (p. 56) that "when we read Gregory [of Tours'] miracle-
stories, we see him at work in trying to teach people, trying
to wean them away from their pagan practices and turn them to
Christianity.® Cf. also Jacques LeGoff, "Culture clericale
et traditions folkloriques dans la civilisation mérovingi-
enne," Annales, 22 (1967), 780-791l.

45cf, especially Hist., iv.
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together. History, he wrote, is filled with stories of
discord and subsequent defeat. Romans, Carthaginians, and
even ancestral Franks had met their just rewards. "Beware,
then, of discord, beware of civil wars, which are destroying
you and your people. As things are, what else can you look
forward to, except that . . . [you will be] conquered by en-

emy peoples.'46

The sole purpose of war, he explained, is

to establish peace, and Clovis had done exactly that. Peace,
however, was being harried into oblivion by his grandsons'
intense acquisition of mundane goods and their lust for even
more. Clovis had fought his wars backed up by little trea-
sure. They, however, already had everything they could de-
sire except peace, and that was unattainable because they
kept grabbing the possessions of each other. Discontent with
one's already excessive property, theft of what belonged to

others, and desire for more beyond that were the bases for

these wars.47 Gregory concluded the preface by suggesting

46gigt., v. praef.: “"Cavete discordiam, cavete
bella civilia, quae vos populumque vestrum expugnant. Quid
aliud sperandum erit, nisi cum exercitus vester caeciderit,
vos sine solatio reliciti atque a gentibus adversis oppressi
protinus conruatis?” Throughout the work Gregory appears as
being ambivalent about what would probably have been his
easiest explanation of Frankish history, namely, that he and
his contemporaries were living during earth's last days.
Although he made references or allusions to such a possibil-
ity (e.g., i. praef., vi. 45; as well as v. praef.; and the
Antichristological comparisons in ii. 22; iv. 12; vi. 46; x.
25), the overall tone of the Historiae is one which presup-
poses that history still has a future. This preface to Book
V is a good illustration of his basic attitude.

47gist., v. praef.: Et cum hoc facerit, neque



80

that if conflict were so delectable, it should be waged spir-
itually rather than physically. It should be a war of the
virtues against the vices, and the results of such a combat
would be freedom in Christ. Should the love of the material

be allowed to win, though, the future would hold nothing but

w48

enchainment and servitude to "the root of all evil. The

biblical reference is to I Timothy 6:10. In many ways, the
broad context of Saint Paul's counsel there is exactly what
Gregory hoped to express in his warnings against the idolatry

of materialism.

They think religion should yield dividends; and of
course religion does yield high dividends, but only

to the man whose resources are within him. We

brought nothing into the world; for that matter we
cannot take anything with us when we leave, but if we
have food and covering we may rest content. Those who
want to be rich fall into temptations and snares and
many foolish harmful desires which plunge men into
ruin and perdition. The love of money is the root of
all evil things, and there are some who in reaching

aurum neque argentum, sicut nunc est in thesauris vestris,
habebat. Quid agetis? Quid quaeritis? Quid non habunda-
tis? In domibus dilitiae supercrescunt, in prumptuariis
vinum, triticum oleumque redundat, in thesauris aurum
atque argentum coacervatur. Unum vobis deest, quod, pacem
non habentes, Dei gratiam indegetis. Cur unus tollit
alteri suum? Cur alter concupiscit alienum?"

That Gregory should have stressed the importance of
peace is not surprising when his work is placed in the
context of his Christian historiographical predecessors.
Orosius, in particular, was vitally concerned to interpret
history in terms of peace rather than in the traditional
terms of war. Cf. above, pp. 36-41, 49-50.

48Hist., v. praef.: "Si tibi, o rex, bellum ci-
vili delectat, illut quod apostolus in hominem agi meminit
exerce, ut spiritus concupiscat adversus carnem et vitia
virtutibus caedant; et tu liber capite tuo, id est
Christo, servias, qui quondam radicem malorum servieras
conpeditus.”
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for it have wandered from the faith and spiked them-
selves on many thorny griefs.

But you, man of God, must shun all this, and pur-

sue justice, piety, fidelity, love, fortitude, and
gentleness. Run the gteat49tace of faith and
take hold of eternal life.

In this preface to Book V Gregory used very comprehen-
sible concrete examples to make a vital but difficult and ab-
stract point. The civil disorders plaguing the Frankish
Christian community were symptomatic of the much larger prob-
lem of mistaking the tangible for the real. What was real
for the Christian was that one believe orthodox truth and act
accordingly, and that reality would be flatly repudiated when
one's efforts were directed at such activities as the snatch-
ing away of another's rights and property with shows of avar-
ice, injustice, and unconcern for the welfare of others.
Concentration on the material would result in the denial of
the spiritual, and only there lay all those qualities which
gave life substance. Gregory must have appreciated Saint
Paul's further advice to Timothy that he should

[i]lnstruct those who are rich in this world's goods
not to be proud, and not to fix their hopes on so un-
certain a thing as money [or other goods], but upon
God, who endows us richly with all things to enjoy.
Tell them to do good and to grow rich in noble ac-
tions, to be ready to give away and to share, and so
acquire a treasure which will form a good foundation
for the future.soThus they will grasp the life which
is life indeed.

Although Gregory could well have included this quotation in

491 Timothy 6:5-12 New English Bible.

501 Timothy 6:17-19 NEB.
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his text, he did not. In essence, though, he elaborated on
it throughout the Historiae by means of extended exegesis.
What probably made Gregory hopeful about the Frankish
kingdom of God was that, given the right set of circum-
stances, even the seemingly worst people in the realm could
be counted on to remember the essentials of Christianity.
Faced with the imminent death of her two young sons from an
epidemic, King Chilperic's cruel wife Fredegund became un-
characteristically distraught over spiritual matters. Before
convincing Chilperic that they should hurl their tax books
into the fire as penance for their sins, she is quoted as
having made a speech concerning the excesses of their avari-
cious m<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>