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ABSTRACT
PROBLEMS OF KNOWING:

CONSTRUCTIONS OF ‘RACE' IN AMERICAN LITERATURE
1638-1867

By
Dana Nelson Salvino

This dissertation examines how a variety of early Anglo-
American writers attempt to apprehend the concept of ‘race,' and
how they construct the racial Other. The most specific
theoretical assumption of this study is that literature is
symbolic action with reference to a real world, and as such
should not be abstracted from its material context. Accordingly,
this study examines the various perceptual/representational
enterprises of the texts it considers as they posit, and position
themselves in, a social field (community) of race relations. 1Its
goal is "sociological criticism," envisioned by Kenneth Burke as
a criticism of literature which would "seek to codify the various
strategies which artists have developed with relation to the
naming of [racial] situations" (1973, 301).

The primary texts considered are (in order discussed): John
Underhill's Newes from America, Thomas Jefferson's Notes on the
State of Virainla (sections XIV and XVIII), Cotton Mather's The
Nearo Christianized, William Byrd's Histories of the DRividing
Lipe, James Fenimore Cooper's [Last of the Mohicans, William
Gilmore Simm's The Yemassee, Robert Montgomery Bird's Nick of the
Woods, Catherine Maria Sedgewick's Hope Leslie, Lydia Maria
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Child's Romance of the Republic, Edgar Allan Poe's Arthur Gordon
Pym, Herman Melville's Bepnjto Cereno and Harriet Ann Jacobs'

Incidents in the Life of a Slave Girl.
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PREFACE

In a recent talk at Princeton University on the Afro-
American presence in American literature, Toni Morrison
prefaced her address with a complaint. She questioned the
odd circumstance that she is often asked to come to campuses
where there have been ugly racial incidents in order to
address primarily white audiences on the nature of racism.
Her difficulty with this, she explained, is that implicit in
such requests is an attitude that "we [blacks]) are a problem
and it is our job to solve ourselves." She points out that
"the survivor [of racism] is assumed to be both patient and
physician," so that in many ways the victim is blamable for
his/her continued suffering. The accountability for the
phenomenon of racism in American culture, however, lies
elsewhere, and Morrison's suggestion here is pointed:
"Racism ghould be elucidated--but from the point of view of
those who understand its tortures"--understand the motives,
not the outcome (all comments delivered at Princeton
University, February 14, 1989).

While "race" itself is now a properly "bracketed"
concept--bracketed to remind us of its fictionality, its
invalidity as a scientific category--racism is still a
widespread cultural phenomenon (and is not exclusive to

viii
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ix
those who do not understand "race" in quotation marks).
Thus racism, and the dynamic conception of "race" contained
in any racist formulation, is not only a valid, but
important area of study, both in its historical and
contemporary (and academic) contexts. It is the project of
this study to examine the construction of "race" in a
variety of texts written by white authors in America, from
1638 to 1867. As part of its project, the study will
discuss the dynamic relationship between literature and
culture, between text and reality.

Racism is a cultural, and therefore also a literary
issue. As Arif Dirlik observes, "culture affords us ways of
seeing the world, and if the latter have any bearing on our
efforts to change the world, then it is essential that we
confront our ways of seeing"” (13). It is historically and
pedagogically essential that we confront as well the "ways
of seeing" represented in America's literary legacy.
Raymond Williams eloquently summarizes this imperative:

When the most basic concepts--the concepts, as it

is said, from which we begin--are suddenly seen to

be not concepts but problems, not analytic problems

either but historical movements that are still

unresolved, there is no sense in listening to their
sonorous summons or their resounding clashes. We

have only, if we can, to recover the substance from

which their forms were cast (1l1).
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X

This study attempts to begin such a project in American
literature, reading closely eleven texts for their
formulation of "race," and placing the production of those
texts in their historical, social, and material context, of
evolving American colonialism and (internal) imperialism.

The most specific theoretical assumption of this study
is that literature is symbolic action with reference to a
real world, and as such, should not be abstracted from its
material context. "Literature makes something happen,"
insists Frank Lentricchia, "the literary is always the
taking of position and simultaneously the exercising of
position with and upon the social field" (1983, 156).
Accordingly, this study will examine the various
perceptual/representational enterprises of the texts it
considers, as they posit and position themselves in a social
field (community) of race relations. 1Its goal will be a
sort of "sociological criticism," posited by Kenneth Burke
as a criticism of literature which would "seek to codify the
various strategies which artists have developed with
relation to the naming of [racial]ﬂsituations" (1973, 301).

Chapter One, then, will make explicit the necessity of
a soclological criticism of literature, examining a broad
historical outline and concentrating particularly on two

paradigmatic texts: John Underhill's Newes from America,

and the slavery passages from Thomas Jefferson's Notes on
the State of viraqinia. Chapter Two will discuss Cotton
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xi
Mather's "The Negro Christianized," and William Byrd's

Historjes of the Dividing Line, focusing particularly on

what I read as textual economies of morality and power. It
will discuss the imaginative hold of racial tropes--what
Abdul JanMohamed discusses as "manichean allegory"--which
undermine these writers' explicitly progressive attempts to
support African and Native Americans. Chapter Three will
turn to James Fenimore Cooper's The Last of the Mohicans,

Robert Montgomery Bird's Njck of the Woods, and William
Gilmore Simm's The Yemassee to discuss the sociological and

textual dimensions of the colonial representations of the
Self in opposition to the racial Other (following Mary
Louise Pratt's suggestion that as colonialists seek to fix a
notion of the racial Other they are engaged primarily in a
need establish a fixed sense of Self). Additionally, it
will examine the authors' use of the novelistic form as a
purveyor of Anglo-American "tradition," in light of Mikhail
Bakhtin's discussion of the ideological function of language
in the novel.

Chapter Four will consider Catherine Maria Sedgwick's
Hope Leslje and Lydia Maria Child's Romance of the Republic,
examining the strategies employed by each woman to present
sympathetic versions of the racial Other, as well as their
conscious focus on the politics of history-making.
Distinguishing, after Tzvetan Todorov, between prejudice of

superiority, and prejudice of equality, this chapter will
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xii
question the efficacy of these sympathetic texts in
developing knowledgeable versions of Native and African
Americans. Chapter Five will read Edgar Allan Poe's Arthur
Goxrdon Pym as a "racist" text that purports at its most
conspicuous level to affirm white superiority. This chapter
will study the narrative and imaginative structures of Pym
and will argue that a marginalized level of the text
deconstructs its foregrounded racialist epistemology.
Chapter Six will focus on Herman Melville's "Benito Cereno,"
demonstrating that the text provides an incisive analysis of
the ideological (and dominative) underpinnings of racism.
Yet while "Benito Cereno" undermines the real value of
raclal certainty (or raclialism), it is finally limited in
its radical potential by suggesting the impossibility of
knowing the racial Other, given the paralyzing imaginative
power of racial tropes.

Finally, in the Afterword, I will summarize through a
reading of Harriet Ann Jacob's Ipncjdents in the Life of a
Slave Girl. I posit this text as a counterpoint (after-
word) to "Benito Cereno" and the other texts considered. Of
all fhe texts considered in the study, Incidents most
effectively establishes the possibility of egalitarian,
interracial community. It does so by insistently linking
racial categories to their social definition, by positing a

common denominator--humanity--that links blacks and whites,
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and by modeling effective social action as a corrective to

the material structure of racism.
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CHAPTER ONE
INTRODUCTION

THE FUNCTION OF COLONIAL LITERATURE

Narrative, and the process of representation, are
powerful tools for conceptualization. As Thomas Leitch
notes, "stories imitate a world of potential, of coming-to-
be" (Leitch, 16), and nowhere more than in the discovery of
a New World did the role of story as "coming-to-be" operate
formatively. Well before Europeans set sail for the newly-
discovered worlds, they were reading, hearing and telling
about what they would find. And even when what they found--
as in Columbus's case--baffled their expectation,
inevitably, as Tzvetan Todorov points out, they fit it into
familiar representative modes. Native Americans became
"Indians," the unknown brought in line with the known. 1In
this way, Columbus's early accounts of "Cyclops and
mermalids, [of] Amazons and men with tails," do no reflect
observed phenomena, but rather Columbus's "finalist strategy
of interpretation," the conclusions he formed before
beginning his travels (Todorov, 15). Todorov underscores
the importance of prior conceptualization to interpretation
and representation: "In the course of the third voyage,

Columbus wonders about the origin of the pearls the Indians



scretimes brin
#tat he report
Eliny," that ¢
testlt from th

Like Cclz
7358 to the |
e comfort of
Mectations o,
to-he" Narrati,
“iise Pratt o»
“tenatyre Oger

‘N
ol

A, g med

Frat

Loy,

leny
teflatyre Sain



2
sometimes bring him. The thing occurs before his eyes; but
what he reports in his journal is the explanation given by
Pliny," that oysters grow on trees by the shore, and pearls
result from the falling dew (Todorov, 17).

Like Columbus, the English colonists who contemplated a
voyage to the New World over a hundred years later sought
the comfort of previous knowledge to shape their
expectations of their future destiny, to tell their "coming-
to-be" narrative of life in America. Importantly, as Mary
Louise Pratt observes, promotionalist and frontier
literature operate as a "normalizing force" which "serves,
in part, to mediate the shock of contact on the frontier"
(Pratt, 121). Faced by a foreign environment, colonial
literature gained a measure of control by relying on the
familiar to explain the unfamiliar. What counted as
familiar governed interpretation of, and action in, the "New
World." Promotional tracts served a normative function,
offering the writer a sense of mastery and authorship over
the (often as yet unseen) New World, and modelling for the
reader/explorer a method for gaining material/physical
control. Colonial literature in this way both offered and
served as a strategy for dealing with life in the New World.

British promotionalists grounded their exploration
narratives in two interlocking discourses, religious mission
and capital accumulation. Their tracts recommended

strategies for converting the alien frontier into a






3
recognizable religious and market environment. The twin
goals, spiritual and capital advance, functioned
symbiotically, one justifying and supporting the other. For
instance, as John Cotton elaborates in his "Gsd's Promise to
His Plantations":

"Some remove and travail for merchandise and gain-

sake: Daily bread may be sought from far, Proverbs

31:14. Yea our Savior approveth travail for

merchants ... The comparison from the unjust

steward, and from the thief in the night is not

taken from the injustice of the one, or the theft

of the other; but from the wisdom of one and the

suddenness of the other; which in themselves are

not unlawful" (Cotton, 8).

Cotton intertwines religious and economic discourse, relying
on familiar, biblical knowledge to devise a code of action
on the frontier. Strikingly, too, his ethical code here
applies to material gain, justifying actions that his own
account suggests might be ypethical with an obfuscating
cloak of biblical rhetoric.?

As "God's Promise" highlights, religious mission
provided a certain security and justification to the
colonists. As they took, promotionalists reasoned, they
would also give: "We shall come in with the good leave of
the natives," speculated John Winthrop, of his future

neilghbors, "who finde benefitt already by our nelghborhood
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4

and learne of us to improve part to more use then before
they could doe the whole, and by this meanes we come in by
valuable purchase: for they have of us that which we will
yield them more benefitt then all the land which wee have of
them" (winthrop, 1629, 423). Desplte 1ts apparent promise
of mutual benefit, thelr charity nonetheless records its
commoditized vision. Winthrop inscribes the Puritan's value
to the native inhabltants of Amerlican: they beneflt by

their social transaction with the Puritans. But

alternate;y, the imagery of transaction and the purpose of
the tract itself traces the value of the "purchase" for the
Puritans.

As part of its normative enterprise, promotional
literature sought to fix a concept of the "Self" in relation
to the peoples already inhabiting the discovered world.
Promotionalists recognized the importance of America's
original inhablitants to the colony's spiritual and financlal
success. Yet while Native Americans stood in a positive
relation to the former, to the latter goal, they presented a
significant barrier. Consequently, as Robert Berkhofer has
detailed, promotional discourse constructed a bifurcated
Indian, at once "tractable" and "trecherous." John Smith's
A True Relation documents the typlcally split stance of the
colonists toward the native inhabitants of America. 1In the
space of two paragraphs at the opening of his narrative,

Smith portrays the local natives as vigilant and ruthless
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attackers, and, alternately, as generous and attentive
followers (see pp. 5-6, paragraphs three and four).

Similarly, though Winthrop portrays the natives of New
England as willing neighbors, the suggestion he obliqqely
offers in his "Model of Christian Charity," the famous
sermonic exhortation delivered on the Arbella, contrasts
sharply with his earlier version. On the ship, Winthrop
speaks of enemles first as those to be loved according to
the dictates of the 01d and New Testament, as well as by
nature: "The law of nature could give no rules for dealing
with enemies, for all are to be considered as friends in the
state of innocency, but the Gospel commands to love an
enemy" (Winthrop, 1630, 9). If the laws of nature do not
clearly dictate ethics toward enemies, the New Testament
does, Winthrop underscores, employing the more anaesthetized
connotations of "enemy" as "stranger." Yet later, as he
reaches a high emotional pitch in his sermon, he uses
"enemy" in its most violently oppositional sense, promising
his listeners that "We shall find that the God of Israel is
among us, when ten of us shall be able to resist a thousand
of our enemies"™ (20). His message to his auditors is
mixed--enemies are at once to be loved and resisted. Yet
the former reference clearly pertains to fellow colonists,
while the latter use of enemy is apparently in reference to
those outside the colonial community, and as such dictates a

stance toward the enemies "out there." Those most
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6
immediately present to the new colonists were exactly those
tractable inhabitants.

As Winthrop's famous sermon suggests, the sense of
religious destiny that the Puritan colonist created for
himself placed him in direct, and violent opposition with
anyone who interfered with his mission--religious or
economic. While the natives became the focus of the
Puritans' religious errand to the New World, they also
became an important obstacle, one that rightly had to be
overpowered to make way for the New Canaan. The fictional
contact between colonists and native inhabitants which
occurred in promotional and frontier literature shaped the
expectations of voyagers to the point that actual contact,
however much it contradicted the promotional tracts, managed
only to confirm their speculations. A member of Christopher
Newport's expedition up the James River in 1607 reported in
"A Breif (sic) discription of the People": the Indians "are
naturally given to trechery, howbeit we could not find it in
our travell up the river, but rather a most kind and loving
people"™ (Nash, 1972, 44). Like Columbus's obstinate refusal
to see the real source of pearls, American explorers and
colonists refused to see anything but the Indian they had
fictively created in advance of contact with him. Thus, the
natives' friendliest gestures could only be represented as

evidence of their devious (non-English) nature.
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7

Perhaps influenced by the earlier stories of Spain's
conquest and genocide, afraid for their own survival in the
colonies, and concerned with the maintenance of an English
sense of self in an unfamiliar, un-English environment,
English colonists seized on the difference of the natives,
in order to establish firmly their relational superiority.?

This sense of superiority promulgated in the literature at
once justified their presence, predicted their success and
confirmed their English identity. So in 1620, Thomas Peyton
could confidently represent the Englishman's relative status
in the colonies:

The Libian dusky in his parched skin,

The Moor all tawny both without and in,

The Southern man, a black deformed Elfe,

The Northern white like unto God himselfe

(Vaughan, 920).

The finalist strategies of interpretation and
representation that the English colonialists brought to bear
on relations with Native Americans in many ways duplicated
those employed to justify growing involvement in slave
trade. At the same time Plymouth colony was established,
the first Africans were landing in Jamestown, to work as
servants and slaves.® While actual policy toward natives
and Africans varied widely--one race was to be assimilated
and (later) exterminated, the other separated and

cultivated--they could be explained in similar terms. Like
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8
Indians, Africans were depicted as lacking in culture and
religion, and so the English formulated their exploitation
as a humane enterprise, offering Africans a chance at
figurative, If not literal, enlightenment.

The evolution of the concept of race, of Indianness and
Blackness, in the "white" European mind is instructive.
Racialism did not emerge in full flower until the mid-
eighteen hundreds; indeed, as many carefully note, early
European representations of Native Americans had much more
to do with cultural, rather than so-called racial,
differences. Textual and artistic representations from the
period of early contact reflect much more interest in
personal ornamentation and social organization than in
physiognomy.* And while European representations of
Africans had virtually always focused on their blackness,
which carried a host of negative connotations in every
European mind (Vaughan, 920), still, early observers
depicted African blackness as something of a marvel, even
accepting the fact that the Africans themselves found their
blackness beautiful (Jordan, 9-11). The acceptance implied
by such observations was also reflected in speculations that
the hotter sun, or red-colored oils were the cause for
differences in skin color. "Black" and "red" at this early
Juncture designated a metaphoric difference between groups

of human beings.






9

During the mid seventeenth century, however,
representations of both African and Native Americans began a
crucial shift from cultural and climate-imposed
physiological difference, to belief in profound and
ineradicable racial difference that originated not in
climate, but in the moral condition of Indians and Africans.
During this period, the tobacco enterprise began to boom;
the southern colonists needed more land and a fixed supply
of labor to work it. It is not coincidental that in the
frontier and colonial literature of this period, the Indian
becomes more hostile, while the African begins to seem
metaphysically black. The European thus created a sense of
religious justification for definitive and harsh action. As
Winthrop Jordan establishes, a new usage of the term "white"
arose as the Europeans began to see themselves in exact
opposition to the black slave, now defined not by social
status, but by moral condition (Jordan, 95). Alden Vaughan
convincingly demonstrates a similar lexical shift in the use
of "red" and "tawny" as adjectives describing the native, to
nouns that define the Indian during that period.® Thus,
colonial literature at once reflects the changing attitudes
toward Indians and Africans at the same time it provides a
means for inscribing--making possible and permanent--that

difference.
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10

SUPERIORITY STORY

As many scholars have observed, race relations in
the New World were influenced by many factors, and can
be fruitfully, if not conclusively, viewed from
legalistic, economic, philosophic, sociologic, and
scientific perspectives.® All of these perspectives
combined in early America in telling what would become
the Ur-narrative of white racial superiority. As
Reginald Horsman explains in his weighty study, Race and
Manifest Destiny, these attitudes would reach their
fruition in the mid-nineteenth century. But an
important model for the story formed in the scientific
revolution of the middle Renaissance.

In 1543, Copernicus published QOf Celestjal Motions.
This work upset the cosmography which showed man as the
focus of the beautifully orchestrated crystalline
spheres. Until Copernicus, astronomy had worked
together with theology in establishing man as the
physical and moral center of the universe. Copernicus,
dissatisfied with the inconsistencies of the Ptolemaic
system and the elaborate compensations which it forced
on astronomers, devised a new interpretation of the
skies which upset every supposition of heavenly
hierarchies, moving Intelligences and divine schemes to
date. Placing the stars at a distance beyond

imagination, Copernicus implied without explicitly






11
positing an infinite universe (Giordano Bruno was soon
to burn at the stake for pursuing the logical
implications of this concept). Conceivably,
Copernicus's alternate map was the overturning of the
way Europeans represented man's place in relation to the
world, the heavens and God. This was, perhaps, the most
radical and devastating effect of all.

But Europeans were pot devastated by Copernicus's
theory. 1In pointing out the fundamental conservatism at
the heart of Copernicus's motivations and discoveries,
Herbert Butterfield emphasizes that "it would be wrong
to imagine that the publication of Copernicus's great
work in 1543 either shook the foundation of European
thought straight away or sufficed to accomplish anything
like a revolution" (Butterfield, 67).7 Copernicus
himself, Butterfield notes, relied more for his revision
on Ptolemy's represeptation of the heavens than he did
on his own observation in devising his own system, which
was, in fact, only a "modified form of the Ptolemaic
system" (Butterfleld, 36-39).®" Hampered in his
theorizing by his reluctance to abandon what he had
learned to be "true" of the Ptolemaic/Aristotelian
universe, the revolutionary astronomer failed, along
with others, to pursue the most radical implications of
his helio-centric theory. Nearly three quarters of a

century passed before Kepler was able to add his






12
mathematical genius to the chaos of interpretations and
data, devising a more advanced theory for a heliocentric
universe.

Even after Kepler, the Ptolemalic system maintained
currency among the Europeans. Well over a century after
Of Celestjal Motions, it was possible for Milton's
Paradise Lost to depict a geocentric universe, and

mention heliocentricity only in passing.® More than a
substitution of maps, the heliocentric universe required
a literal revolution in thought before it could gain
acceptance, which, opposed to the ornate and satisfying
aesthetics of the crystalline schemes, was especially
difficult to achieve. All of history had been devoted
to placing man at the center of God's creation.
Suddenly, European man was to understand that he was not
the nucleus, and was required to search for other means
of self-definition.

As Kepler's insight and Galileo's work became more
widely recognized early in the 1600's, the Jacobean
melancholy set in. Renaissance man reluctantly set
about redefining his place in the new order. In a
process of thought parallel to that which had attached
epicycles and eccentric circles to compensate for the
inconsistencies of the Ptolemalc system, Europeans began
working to reconcile heliocentricity with their desire

to be the focus of existence. It was an age of caution:
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all radical theorists met opposition, and persecution.
And eventually, though geocentricity was abandoned, it
was replaced by the Supreme Chain of Being.
Seventeenth-century philosophers reassembled forces and
turned their confusion into an ode to the complexity of
the world, which God had created for their use and
glory. The eighteenth-century enlightenment kept
European man rationally and squarely at the top rung of
the ladder, with or without the sanction of God,*°® and
androcentricity/Eurocentricity became entrenched as the
story of European man's hierarchical superiority became
‘common sense.'

It is this constructed notion of superiority which
was crucial to the way in which European man perceived
himself, and his role in this world. 1It is this
attitude which in fact brought him to the "new" world,
seeking to inscribe physically and textually his mastery
over the globe he claimed in his story of superiority.
As Edmund Morgan notes of the famous work of Richard

Hakluyt (the famous promotionalist who never himself

ventured to America): "Principall Navigations, Voiages
and DRiscoverjes of the English Natjion was not merely the

narrative of voyages by Englishmen around the globe, but
a powerful suggestion that the world ought to be English
or at least ought to be ruled by Englishmen" (Morgan,
1972, 15). |
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The foundation of this story was a pervasive
conservatism. European action and representation sought
new frontiers only to confirm and assert the same
superior sense of identity, and their enterprise on all
fronts was always threatened by a sense of change. As
Pratt succinctly summarizes, "nowhere are the notions of
normal, familiar action and given systems of difference
in greater jeopardy than on the [colonial] frontier.
There, Europeans confront not only unfamiliar Others,
but unfamiliar selves" (Pratt, 121). Karen Kupperman,
too, underlines the basic challenge to sociai order that
the colonial enterprise presented: "Not only did the
colonial effort raise questions about the relevance of
traditional skills particularly those of a "better
sort," it also appeared to offer a chance for new
individuals and groups within English society to rise"
(Kupperman, 151). The high ratio of "gentlemen" to
common, working-men in the Jamestown settlement marks
high-level concern for the continuance of the social
order. All the colonies instituted policies to punish
individuals who threatened governmental stability:
commoners who spoke out against those of higher class
were often punished (Kupperman, 154). Despite strict
sanctions, there were numerous threats. Nash notes the
"frightening rapidity" of challenges to hierarchy issued

by "Mortonites, Gortonites, Hutchisonians ... and
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Quakers," all rapidly taken up and defeated with little
damage to existing communal paradigms (Nash, 1970, 6).

While French and Spanish colonists adopted social
policies of assimilation, English settlers in America
worked quickly to duplicate traditional English family
arrangements. Colonial authorities quickly shipped in
boat loads of British women for the frontiersmen to
marry, hoping to lend stability by establishing familiar
soclal patterns. Seeking to ground themselves in a
sense of permanence and familiarity, the colonists were
particularly disconcerted by the transitory habits of
the natives, who were apt to abandon camp, disappearing
and reappearing with little warning. As Axtell sums up,
"surprise was the last thing the English wanted in the
New World" (Axtell, 138).

Some early writers, however, found much to admire
in the social arrangements of the natives. Alarmed by
the growing trends of mercantilism and commerce, these
writers turned to native life as model. Thomas Morton,
one the earliest to point to the Indian way, established
the general pattern which would culminate in the cult of
the noble savage:

In the yeare since the incarnation of Christ, 1622,

it was my chance to be landed in the parts of New

England, where I found two sortes of people, the

one Christians, the other Infidels; these I found
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most full of humanity, and more friendly then the

other ... I have observed they will not be troubled

with superfluous commodities. Such things as they

finde they are taught.by necessity to make use of,

they will make choise of, and seeke to purchase

with industry. So that, in respect that their life

is so voyd of care, and they are so loving also

that they make use of those things they enjoy, (the

wife onely excepted), as common goods, and are

therein so compassionate that, rather than one

should starve through want, they would starve all.

Thus doe they passe awaye the time merrily, not

regarding our pompe, (which they see dayly before

their faces,) but are better content with their

owne, which some men esteeme so meanely of (Morton,

123; 178).
Thomas Morton was no friend to the authorities of Plymouth
Bay, and it should be noted that his account was primarily
concerned with provoking and contradicting his Puritan
enemies. Yet as Richard Drinnon convincingly argues, it was
Morton's very respect for native ways that initially
triggered prosecution by the Puritans. Morton's New English
canaan, Drinnon says, "represented an authentic and almost
singular effort of the European imagination to extract a
sense of place from this new surroundings or, better, to

meet the spirit of the land halfway ... Like the Indians,
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{Morton] loved the wilderness the Saints hated" (Drinnon,
17). Thomas Morton's respect for the "Infidels" was real
and profound.

Even such obvious admiration needs to be seen in
context. If the "cult of the noble savage" was different in
sentiment from the "cult of the ignorant savage," it was not
so different in its final vision. Despite the various
exhortations to the virtues of savage life, it was clear
that Morton, and later writers of the "cult of the savage,"
never intended to model their society on that of the
natives. What these tracts lauded was the Rousseauistic
"pre-social” state, a state precisely from which European
society was perceived as having descended. The reforms
suggested were not a matter of adopting native social
patterns, but recapturing desirable traits that the English
had previously exhibited (cf. Kupperman, 147-148). This
backward-yearning was less a radical, than fundamentally
conservative, gesture.

If colonists' attitudes toward natives were governed in
part by a profound need to maintain traditional social
order, so too, argues Edmund Morgan, were their attitudes
toward slavery. The practice came into currency as recourse
to the flood of poor indentured servants sent by England who
increasingly threatened the social order (i.e., the
supremacy of the landed class). Recounting the struggle of

the landed class to deal with a growing populace of
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"freedmen" (ex-bondsmen who were "without house and land,"),
Morgan suggests that the best available remedy was to stem
the influx of English lower-class servants by relying
instead on black slavery (Morgan, 1972, 20).

While most Africans were shipped to America as slaves,
in the early years of the colonies, "it is equally clear
that a substantial number of Virginia's Negroes were free or
became free," says Morgan (see esp. 17-18). Freed blacks
redoubled the number of indentured English servants who had
finished their term, and together presented a mounting
problem for the ruling class. The landed gentry needed a
steady supply of labor to work their land, yet their social
position was threatened by this growing number of freedmen,
white and black, who without land or property, were becoming
increasingly restive. One solution was to put those without
property back into forced labor. The landed class realized,
however, that "to have attempted the enslavement of English-
born laborers would have cause more disorder than it cured."
The "common-sense" path, then, was to "keep as slaves black
men who arrived in that condition," instead of granting them
the "natural" rights of the Englishman. Thus, argues
Morgan, Virginia's magnates arrived at a "solution which
strengthened the rights of Englishmen and nourished that
attachment to liberty which came to fruition in the

Revolutionary generation of Virginia statesmen ... The
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rights of the English were preserved by destroying the
rights of Africans"™ (25; 24).

While Morgan's argument does highlight how the
fundamentally protective world-view of the English
colonialist planted the seeds of liberal reform and
democracy, it does not adequately account for why the
English, who heretofore had treated Africans as indentured
servants, found them especially available for this new,
racial category of lifetime slavery. Morgan insists that
slavery grew as a result of economic necessity, not racial
persecution: "Winthrop Jordan has suggested that slavery
came to Virginia as an unthinking decision. We might go
further and say that it came without a decision. It came
automatically as Virginians bought the cheapest labor they
could get" (24-25). In support of this argument, Morgan
points to the Virginian's liberal treatment of African
slaves during the early years of colonization, when freed
blacks were allowed to take a place in the community at a
social and legal level apparently on par with that of freed
white men.

But the point that needs to be made in response to
Morgan's thesis is that something made the Africans
conceptually available as a solution for economic necessity.
Morgan's point that it was a recourse to "common sense™ to
"keep as slaves black men who arrived in that condition"

overlooks the fact that those blacks (men 3nd women) were
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originally free, and were enslaved mostly by Anglo merchants
and slave traders. Economic interest coincided with racial
discrimination, and the seeds of racism made the economic
solution of racial slavery feasible. As Edward Said notes
in his study of Qrjeptalism, the European's conceptual
strategies were always structured by a "flexible positional
superiority, which puts the Westerner in a whole series of
possible relationships with the [Other] without ever losing
him the relative upper hand" (Said, 7). If, as Morgan
argues, Africans were treated more liberally during the
early colonial period, they were, as Morgan is himself
careful to observe, never regarded as equals. Morgan's
conclusion that economic pressure, not racism, led to the
development of a slave institution cannot account for the
fact that the white oppressors counted black Africans not as
human objects, but as exchange objects, which is precisely
why they were conceptually available as slaves. It may be
quite true that economic possibilities and social demands
gave impetus to racial persecution and enslavement. But it
was a cultivated and deep-seated sense of European (cum
"white") superiority which suggested African slavery as an
acceptable solution to Anglo/English economic woes.

As this discussion has suggested, the genesis of racial
discrimination and oppression in America rose out of both
psychological and economic factors, the two complexly

intertwined. Anglo attitudes and actions toward the racilal
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Other were defined by a need for superiority at once
physical and metaphysical. Two texts, John Underhill's
Newes from America, and sections XIV and XVIII of Thomas
Jefferson's Notes on the State of Virajnia, foreground

alternately material and mental motivations of Othering.
Both are paradigmatic in their racist and racialist
assumptions, and in the ideological processes they share

with the promotional literature discussed above.

MERCY DID THEY DESERVE FOR THEIR VALOR

John Underhill's account of the Pequot massacre at the
villagelﬁystic, Newes from America, is an extraordinary
historical document that seldom receives attention by
literary critics. 1[It is problematic in that it is
impossible to categorize neatly, at once historical (an
account of the Pequot War) and literary (a promotion of the
scenic Connecticut countryside). Newes from America emerges
as textualized violence and appropriation, much as the
Pequot "war" itself emerged materially. The two levels of
Underhill's text, like the war, operate synergistically:
the need to vanqulsﬁ antagonistic natives for ‘self-
protection,' and ‘*admiration' for the geography of the
Connecticut valley that the Pequots inhabit.

The Puritans' pretense for the Pequot war was patently
trumped up, as recent historians document. Ann Kibbey

explains in her excellent study of Puritan rhetorical
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practice and its consequence for their actual policies and
governance, that "despite the Puritan claim of self-defense,
the evidence strongly implies that the Pequots, far more
than the Puritans, acted in self-defense. Even the governor
of Plymouth colony observed at the time ... that the
Puritans had "occasioned a war, etc., by provoking the
Pequods" (Kibbey, 100).!* One of the charges made against
the Pequots by the Puritans was against their murder of two
traders, Stone and Oldham. But as the Puritans clearly knew
according to their own records, Niantics had killed Stone,
Narragansetts, Oldham (see Jennings, 202-227). And, as
Alden T. Vaughan points out, Captain John Stone, notorious
among colonists for his hijacking/pirating adventures, had
been banished by the Plymouth Colony (Vaughan, 1965, 124).
To further the unfairness of the Puritan's consequent
warfare techniques, when fellow traders discovered Oldham's
body, they killed at least six "Indians."

Stone's death was a result of the Niantic warriors
confusing his relation to Dutch traders who only shortly
before had brutally murdered their sachem. The war that
ensued against the Pequots to "avenge" his and Oldham's
deaths was characterized, Kibbey asserts, by the "frequent
refusal of Puritan men to distinguish among ‘Indians,’
combined with their declared intent to exterminate the
Pequots" (Kibbey, 101). Underhill's text, in fact,

duplicates this refusal to distinguish between tribes. 1In
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his account of Oldham's death, Underhill refers only to
"Block Islanders," and "Indians," while he seems perfectly
comfortable elsewhere in the text distinguishing between the
various groups. With no apparent sense of incongruity,
Underhill recounts an Indian ambassador's account of Stone's
murder. Dutch traders took the sachem hostage for a wampum
ransom; upon payment they returned the sachem, dead. The
ambassador explains to the Puritans that when Stone later
sailed up river, the natives took their revenge upon him and
his crew, and pleads, "Could ye blame us for revenging so
cruel a murder? for we distinguish not between the Dutch and
English, but took them to be one nation, and therefore we do
not conceive that we wronged you, for they slew our king"
(Underhill, 58. Either the ambassador or Underhill
apparently fails to recount a crucial aspect of this
explanation: these "murderous" Niantics gained passage to
Stone's ship only because he plotted to hold them for wampum
ransom. See Jennings, 189-90). To the ambassador's plea,
the Puritans answer was that "they were able to distinguish
between the Dutch and English, having had sufficient
experience of both nations" (Underhill, 58). Sufficient
experience, indeed.

Francis Jennings argues the specificity of the Puritan
focus on the Pequots, asserting that their motive was solely
economic and proprietary. All evidence points to their

knowledge that the Pequots were responsible for neither
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Stone nor Oldham's death; in fact, the irony becomes
complete when the colonists enlist Narragansetts--whose
fellow tribesmen apparently executed Oldham--to help them
vanquish their mutual Pequot enemies. The fact, however,
remains that the burgeoning Connecticut settlement was
looking for a chance to commandeer land that the Pequots
refused to relinquish.

Underhill's account makes the colonialists' interest in
the land explicit. He begins the text:

I shall not spend time (for my other occasions will

not permit) to write largely of every particular,

but shall, as briefly as I may, perform these two

things; first, give a true narration of the warlike

proceedings that hath been in New England these two

years last past; secondly I shall discover to the

reader divers places in New England, that will

afford special accommodations to such persons as

will plant upon them (49).
According to the explicit plan for Underhill's narration,
these two diverse accounts will be "interwl[oven] ... in the
following discourse." Inseparable issues in the colonialist
mind, the account of a brutal massacre and promotion of the
paradisiacal setting for English colonists dovetail for
Underhill.

The captaln detalls how, on their way to the village

Mystlic, the "few feeble Instruments, soldiers not accustomed
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to war" systematically "burn ... and spoil" the very land
that he invites, in the next breath, his brethren Englishmen
to settle (54). "The truth is," asserts Underhill, "I want
time to set forth the excellence of the whole country; but
if you would know the garden of New England, then you must
glance your eye upon Hudson's river, a place exceeding all
yet named" (64). Proceeding to chronicle the various
locations that would afford abundant accommodation, he
reluctantly concludes:

In regard of many aspersions hath been cast upon

all the country, that it is a hard and difficult

place for to subsist in, and that the soil is

barren, and bears little that is good, and that it

can hardly receive more people than those that are

there, I will presume to make a second digression

from the former matter, to the end I might

encourage such as desire to plant there.

There are certain plantations, Dedham,

Concord, in the Mathethusis Bay, that are newly

erected, that do afford large accommodation, and

will contain abundance of people (65-66).
Pointedly, the Connecticut colony, a paradise depleted of
Pequots, is now ready for settlement.

Newes from Amerjca makes little effort at documenting
the "official" reasons for the war: Pequot savagery.

Instead, Underhill so much assumes the positional
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superiority of the white as ultimate justification for their
actions, that the Indians he depicts are ineffectual
buffoons and laughingstocks. Underhill in fact seems very
intent on proving the superior potency of the Puritans:
they aim to kill, whereas the impotent Indians resort to
ridiculous warring practices, hiding among the trees rather
than coming out to fight like men. 1Ironically, however, it
is an Indian interpreter voyaging with the Puritans who
offers a most pointed example of English virility. Dressed
in English clothes, and supplied with an English weapon,
this Anglicized Indian provides a "pretty passage worthy
observation." When one of the Pequots questions him, "What
are you, an Indian or an Englishman?" the Indian translator
replies "Come hither, and I will tell you," and as Underhill
recounts: "He pulls up his cock and let fly at one of them,
and without question was the death of him" (54).

By contrast, in his scoffing reflection on Indian
warfare practice, Underhill asserts,

I boldly affirm they might fight seven years and

not kill seven men. They came not near one

another, but shot remote, and not point-blank, as

we often do with our bullets, but at rovers, and

then they gase up in the sky to see where the arrow

falls, and not until it is fallen do they shoot

again. This fight is more for pastime, than to

conquer and subdue enemies (82).
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Yet he generously commends the warriors who are scorched to
death defending their flaming village:

Many courageous fellows were unwilling to come out,

and fought most desperately through the palisadoes,

so as they were scorched and burnt with the flame,

and were deprived of their arms--in regard the fire

burnt their very bowstrings--and so perished

valiantly. Mercy did they deserve for their valor,

could we have had but opportunity to have bestowed

it (80).
The Puritans, on the other hand, exercise physical,
spiritual and superiority, which accumulates in Underhill's
Newes as textual authority. Underhill describes the
admiration of the horrified Narragansetts: "Our Indians
came to us, and much rejolced at our victories, and greatly,
admired the manner of Englishmen's fight, but cried Mach it,
mach it; that is, It is naught, it is naught, because it is
too furious, and slays too many men" (84).

The Puritan's divine mission, echoed later by William
Byrd II, was to "have blotted every living Soul of them out
of the World" (Byrd, 292). After the massacre of the
village inhabitants, the Puritans, out of ammunition,
returned to their ships. 1Ironically, the main body warrior
Pequots, who were camped some ten miles away preparing for
battle, arrived just in time to be useless in defending

their village, but to make themselves completely vulnerable
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to the reloaded Puritans. Two hundred surrendered, and were
sold into slavery in the Indies. Others fled to join the
Mohicans and Niantics. The Puritans returned home,
appropriating Pequot land as they erased their name.**? John
Underhill's text not only reflects this, but actively and
materially participates in the appropriation: as much as
being an account of a war, Newes from Amerjca is a
promotional tract, with Underhill as Indian breaker/land
broker.

Catherine Belsey argques that "the work of ideology is
to present the position of the subject as fixed and
unchangeable, an element in a given system of differences
which is human nature and the world of human experience, and
to show possible action as an endless repetition of
‘normal,' familiar action"™ (Belsey, 90). One of the
important social functions of Newes from Amerjca is to
normalize the action that might be contested as unjustified:
the slaughter of four to six-hundred sleeping Pequots, most
of whom were old people, women and children. Underhill
dances around this by recounting the charges made against
the Indians on behalf of Stone and Oldham; also, he dwells
briefly on the abduction (and recovery) of two English girls
by the Pequots. Only once does he explicitly confront the
issue in an extended passage worth quoting in full:

Down fell men, women and children; those that

scaped us, fell into the hands of the Indians that
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were in the rear of us. It is reported by
themselves, that there were about four hundred
souls in this fort, and not above five of them
escaped out of our hands. Great and doleful was
the bloody sight to the view of young soldiers that
never had been in war, to see so many souls lie
gasping on the ground, so thick, in some places,
that you could hardly pass along. It may be
demanded, Why should you be so furious? (as some
have said). Should not Christians have more mercy
and compassion? But I would refer you to David's
war. When a people is grown to such a height of
blood, and sin against God and man, and all
confederates in the action, there he hath no
respect to persons, but harrows them, and saws
them, and puts them to the sword, and the most
terriblest death that may be. Sometimes the
Scripture declareth women and children must perish
with their parents. Sometimes the case alters; but
we will not dispute it now. We had sufficient
light from the word of God for our proceedings
(81).

Like promotionalist texts written before passage to America,

Underhill's text seeks confirmation in biblical precedent,

thereby normalizing, or making ‘ordinary' what might

alternately be read as extraordinarily brutal action.
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What Newes from America offers is at once containment
(of savage Indians) and expansion (of possible action in
avajilable land). Precisely, it is description and
prescription, telling of past action, and forecasting future
acts. Kenneth Burke argues forcefully that literature is
"equipment for living," that it functions socially as
proverbs do in that it offers "strategies for dealing with
situations" (Burke, 296). Underhill's text, and literature
in general (as Burke argues), develop strategies in that
they establish a perspective on their object. These
perspectives are, as Frank Lentricchia proposes, "modes of
knowledge: not in its traditional, disinterested humanist
definition, but knowledge as power." And, as he
dramatically concludes, "to write is to know is to dominate"
(Lentricchia, 146). Thus, Newes from Amerjica suggests an
effective means of domination (Underhill in fact includes an
illustrated mapping of the attack, depicting the relative
positions of the village, its inhabitants, the Puritan
soldiers and Narragansett reinforcements) as it epagts a
textual domination. The representation thereby offers
advice on controlling a situation, while at the same time
providing a means of, as Burke would have it,

"encompassment."
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A DIFFERENCE FIXED IN NATURE
One of the most pervasively influential considerations
of slavery and Africans in American history is Thomas

Jefferson's Notes on the State of Virginia. As Winthrop

Jordan notes, "against the backdrop of changing attitudes
and actiona concerning Nagrzoas and Nageo nlavaey,; the

writings of one man became a fixed and central point of
reference and influence. In the years after the Revolution
the speculations of Thomas Jefferson were of great
importance because so many people read and reacted to them"
(429). 1In two famous passages, Query XIV, on "Laws"; and
XVIII, on "Manners," Jefferson attempted a rational approach
to the explosive issue, developing an argument and an
aesthetic based on ‘right-reason,' and ‘common-sense.' Yet
hidden in the empiricist rhetoric is a real
perceptual/positional dilemma. Critics often favorably cite
Jefferson's profound ambivalence over racism and slavery;
many point to passage XVIII as its manifestation. Yet, as
JanMohamed has observed, ambivalence is not necessarily
dynamic: it can be a privileged stasis, self-consciously
displayed as evidence for moral recognition, yet valued
precisely in that the ambivalence does not promote acting on
that recognition (JanMohamed, 60). Thus, the ambivalence

manifest in Notes on the State of Virgjnia over the issue of

slavery is finally less interesting than Jefferson's
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attempts to position himself in his discourse, and in his
society.

Donald Robinson, noting Jefferson's empiricist stance
in Query XIV, has suggested that "where the categories of
analysis [in Query XIV] are relatively static and
scientific, those [(in Query XVIII] are dynamic and moral"
(Robinson, 92). Taking his cue, perhaps, from the
regretful, even apocalyptic tone of the passage, which
culminates in Jefferson's exclamation: "I tremble for my
country when I reflect that God is just ... The Almighty has
no attribute which can take side with us in such a
contest,"!? Robinson is able to make a falr case. But a
careful reading might prove the opposite. Regret does not
replace moral action; Jefferson's concern in Query XVIII is,
as many have noticed, for "our people" precisely as opposed
to the slave. While he observes the moral degradation
suffered by the slave ("he must lock up the faculties of his
nature, contribute as far as depends on his individual
endeavours to the evanishment of the human race, or entail
his own miserable condition on the endless generations
proceeding from him"), he is much more concerned for the
moral and physical threat produced by the slave system for
"our people" and "our children"--his white compatriots. The
abrupt break in the text which follows his apocalyptic
forecast is indicative of his refusal to pursue the

consequences of his thought: "--But it is impossible to be
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temperate and to pursue this subject through the various
considerations of policy, of morals, of history natural and
civil. We must be content to hope they will force their way
into every one's mind." The train of thought here is
evasive, not dynamic, his optimism (as well as his prose)
equivocal and tentative.

By contrast, the permutations that occur in the passage
on "Laws" (XIV) provide much more insight into the depth of
Jefferson's real perceptual/conceptual dilemmas on the
subject of race, and racial slavery. Jefferson's initial
empiric observations on the profound differences between the
black and white races come in response to his proposal for a
law providing for slave emancipation and distant
colonization, and indeed, as Robert Ferguson convincingly
demonstrates, Query XIV on "Laws" is the "central rationale"
of this text ordered on the philosophy of natural law
(Ferguson, 401). 1Its consequent failure (here, as
elsewhere) at "rational management" of the issue of slavery
is a signpost to the Enlightenment philosopher's profound
inablility to ‘master' the incongruity between slave system
and legal contract, between power, and ‘natural' authority.
We see this most clearly in Jefferson's discussion of
thievish slaves (while lengthy, this passage is worth
extended attention):

That disposition to theft with which they have been

branded, must be ascribed to their situation, and
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not to any depravity of the moral sense. The man,

in whose favor no laws of property exist, probably

feels himself less bound to respect those made in

favour of others. When arguing for ourselves, we

lay it down as fundamental, that laws, to be just,

must give a reciprocation of right: that, without

this, they are mere rules of conduct, founded in

force, and not in conscience: and it is a problem

which I give to the master to solve, whether the

religious precepts against the violation of

property were not framed for him as well as his

slave? And whether the slave may not as

. Justifiably take a little from one, who has taken

all from him, as he may slay one who would slay

him? (142).

Jefferson here confronts the Enlightenment colonist's
dilemma, for he cannot reconcile the "social contract" basis
for law and authority, with the slave institution, which as
Ferguson underscores, "exists outside the law," becoming, as
a consequence, "a structural incongruity in Notes"
(Ferguson, 491).

This passage in fact, abstracted from its context,
seems much more coherent and progressive than it actually is
in place. 1Indeed, it is not at all clear if this passage is
intended to refer to the black American slave. When prior

to this passage, Jefferson attempts to document the inherent
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inferiority of the black race, signal in their inability to
produce poetry, he turns to the Augustan age of slavery to
garner support for his position. Roman sléves were much
more harshly treated, argues Jefferson, and yet these slaves
"were often the rarest artists." But, he emphasizes, "they
were of the race of the whites," which leads him directly to
conclude: "It is not their condition then, but nature,
which has produced the distinction" (142). He at no point
here or subsequently clarifies to which group of slaves his
pronouns refer--to white or black--as he proceeds: "Whether
further observation will or will not verify the conjecture,
that nature has been less bountiful to them in the
endowments of the head, I believe that in those of the heart
she will be found to have done them justice." Here proceeds
the above-quoted passage on thievery and laws, followed
immediately by a quote from Homer on the shifting moral
imperatives of a slave, to which Jefferson appends, "But the
slaves of which Homer speaks were whites" (142). What I wish
to suggest is that Jefferson dodges the inevitable conflict
of his arguments, alternating between declarations of
inherently or environmentally determined racial difference.
While he comes very near to an explicit repudiation of his
previous statement--"The improvement of the blacks in body
and mind, in the first instance of their mixture with whites
... proves that their inferiority is not the effect merely

of their condition in life" (141)--he masks it, perhaps even



Cé

of

Jat
&qu,
Sep

Not

tap;

C0n£]



36
for himself, in a tangle of pronouns, and an increasingly
vaclillatory train of thought.

John Diggins persuasively argues that Jefferson was
caught in the contradictions of the Enlightenment principle
of equality:

The problem ... is not only that equality was, and

continues to be, a harsh doctrine that could be

used against the Negro as much as in support of

him--a conservative doctrine that demanded that the

Negro compete in a white culture and be rewarded

only for capacities and talents esteemed by that

culture ... The crucial problem is that the Negro's

"fundamental equality”" --and the white man's for

that matter--could not be confirmed by the

empirical criteria of the Enlightenment (Diggins,

225).

Jefferson was caught up in the empiricist tautology of
equality: Man's equality is "self-evident" because we can
see it to be s0 in nature. As a matter of fact, blacks were
not empirically equal; Jefferson and other enlightenment
philosophers became trapped in supposing equality to be an
empirical proposition when it was in fact a moral
imperative.?®+

In this "radical disjunction of ethical sentiment and
empirical science" Diggins locates Jefferson's inablility to

confront the contradictions of slavery.. Yet in his
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reflections on morality elsewhere, Diggins notes, Jefferson
was able to become "conspicuously subjective," and in his
various correspondence, the Virginian statesman represents
the quality of morality in a radically different way: "It
is not what one believes [according to Jeffersonl], but how
one honestly avows and acts upon a belief that is held less
for its objective truthfulness than for its emotional
rightness." Despite this imperative, Diggins continues,
"Jefferson could not bring himself to extend his own dictum
to the slavery question." Instead, in confronting the slavg
question, Jefferson, as we have seen, turns doggedly to
empiric observations, "becomes an empiricist par excellence"
(Diggins, 227-228). By this, he inscribes for himself, and
prescribes for his audience (white, European, male), a
position of static ambivalence, appealing to the authority
of ‘objective' observation to disguise his subjective
unwillingness to relinquish his social superiority and its
material advantages.

The function of Jefferson's text was to validate the
rightness of the American mission, the centrality of the
United States's role on the new continent. 1In this regard,
Notes on the State of Virginja is colonial literature par
excellence, engaging, as it does, in the demarcation and
normalization of what we might call the "right of white."”
Jefferson's Notes, like promotionalist tracts and frontier

literature, inscribed the central role of the Anglo-Saxon
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Europeans in the world. Challenged by their encounters with
new lands and new peoples, the white Europeans, and
Jefferson in their tradition, worked to incorporate these
phenomena into the story of Euro-centricity, documenting
their right to dominate as they crossed the continent and

circumnavigated the globe.

TOWARD A SOCIOLOGICAL CRITICISM OF LITERATURE

As Thomas Metscher observes, "certain ‘knowledge,'
certain contents of consciousness, a certain view of the
world, certain attitudes, values and norms--whatever they
are, however ‘right' and ‘wrong'--are articulated in and
mediated by art" (Metscher, 21). The aesthetic function
is, above all, a social dynamic, as Jan Mukarovsky has
established, which grows from cultural dialogue. Yet while
aesthetic cognition arises as a result of contesting
cultural ‘voices,' it is the drive of the aesthetic to
monologize, to make itself ‘universal,' ‘common-sensical,’
in short, to conceal the social process which sustains it.

If a given culture gains access to control (both
symbolic and practical) through a normative process of
representation, it is through principles of the ‘aesthetic!'
that it finds an avenue to mastery. And it is precisely the
aesthetic's reference to universality that lends it its

repressive, political power. 1In her brilliant analysls of

Ihe Pornography of Representation, Susanne Kappeler,
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summarizing from Kant's "From Critique of Judgement," argues
that "judgments of taste, of aesthetic quality must have a
subjective principle, and one which determines what pleases
and what displeases, by means of feeling oﬁly and not
through concepts, but yet with universal validity"
(Kappeler, 54). Such subjectivity, she further notes,
operates typically under the aegis of ‘common sense.' In
fact, it is ‘common sense' to which Thomas Jefferson refers
in his empirical observations in Query XIV on the "Ybeauty in
the two races." Jefferson argues:

The first difference which strikes us is that of

color. Whether the black of the negro resides in

the reticular membrane between the skin and scarf-

skin, or In the scarf-skin itself; whether it

proceeds from the colour of the blood, the colour

of the bile, or from that of some other secretion,

the difference is fixed in nature and is as real as

if its seats and causes were better known to us.

And is this difference of no importance? 1Is it not

the foundation of a greater or less share of beauty

in the two races? (my emphasis, 138).
By establishing "nature" as his ultimate authority,
Jefferson grounds his aesthetic conclusions in a "difference
fixed in nature and as real as if its seats and causes were

better known to us" (138). His subsequent catalog of the
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inferior "beauty" of black slaves confirms his mastery
aesthetically, morally, and economically.

As Kappeler observes, "the claim to universality stems
£from the fact of the disinterestedness with which the
subject regards the represented object" (Kappeler, 54). The
subject of representation is objectified, its qualities
abstracted; ‘beauty' in fact becomes a sanctuary apart from
political struggle. But in fact, as Frank Lentricchia
reminds us, "the aesthetic is always traversed by power"
(155)t ‘Beauty' can never be understood outside of its
political/social context. Kenneth Burke argues that
‘*beauty’ must be conceived as the site of a struggle,
between a "situation and a strategy for confronting or
encompassing that situation." Thus, as Lentricchia
concludes, "beauty cannot be conceived monistically, but
only dialectically as always an act in the world, always
involved in the administration of political medicine"
(Lentricchia, 156). When pained by the contradictions in
his own thinking (all men are created (un)eqgual), Thomas
Jefferson turned to the panacea of ‘beauty'--a universal
norm located outside of himself, but which he was happily
Possessed of--for reassurance, and moral and intellectual
Confirmation. Jefferson's natural law, that which he holds

‘self-evident,' must, however, finally face its own

contradiction: his ‘common sense' is finally a moral dodge.
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Representation, then, is the (concealed) intersection:
of the aesthetic and the social. 1Its mission, argues
Kappeler, is "not so much the means of representing an
object through imitation (matching contents) as a means of
self representation through authorship: the expression of
subjectivity" (Kappeler, 53). The foundation of Underhill
and Jefferson's enterprise is self-confirmation: as
authors, they explain and represent the Other and by this
act they establish their right/write to dominance. As
authors depicting and dominating the Other, they inscribe
and confirm their own (superior) identity. 1t is perhaps
worth noting, as Frank Lentricchia reminds us, that the
cornerstone of Western representational theory, Aristotle's
Poetics, grounds its discussion on the representation of
good character in a particular appeal to ‘common sense'--the
universally acknowledged inferiority of women and slaves.
The aesthetic of representation, as Lentricchia's example
highlights, is inevitably involved in, acting upon and
through, social circumstance.

It is this intrinsic connection between literature and
social action that Kenneth Burke explores in his essay
"Literature as Equipment for Living." 1In it, he casts
literature in a proverbial role, as an active mediator of
social reality, offering "gstrategjes for dealing with

situations.” He makes here an explicit, even avowedly
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sinister connection here between the strategic value of
literature, and militaristic "strategy":
Surely, the most highly alembicated and
sophisticated work of art, arising in complex
civilizations, could be considered as designed to
organize and command the army of one's thoughts and
images ... One seeks to "direct the larger
movements and operations" in one's campaign of
living. One "manuevers," and the maneuvering is an
"art."
Are not the final results one's "strategy"?
One tries, as far as possible, to develop a
strategy whereby one "can't lose." One tries to
change the rules of the game until they f£it his own
necessities (1973, 298).
Conceived as such, colonial ideology and its manifestations
in literature may be viewed as various strategies for
"winning" in the new world, a maneuver on the part of
"white" Europeans to reclaim and affirm a central role in
the universe. Intrinsic to this maneuver is a process of
Positioning, of naming situations so that they fit European
Conceptual necessity or expediency. And equally intrinsic
to a critical apprehension of the social dynamics of
colonial texts is what Burke terms a "calculus of acts," a

soclological criticism of literature.
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Burke suggests broad outlines for such an endeavor.
Sociological criticism, he proposes, "would seek to codify
the various strategies which artists have developed with
relation to the naming of situations." While the names
themselves may occasionally vary, he speculates, "beneath
the change in particulars, we may often discern the naming
of one situation." Importantly, the examination should take
place across a broad spectrum of literatures, although "it
might occasionally lead us to outrage good taste, as we
sometimes found exemplified in some great sermon or tragedy
or abstruse work of philosophy the same strategy as we found
exemplified in a dirty joke" (1973, 301-302).

What Burke proposes is unconventional, but not without
its own rigor. His critical method will be based in
"classifications, groupings, made on the basis of some
strategic element common to the items grouped ... a method
of classification with reference to strategies." These
classifications, he further urges, must above all be
"active," seeking not to codify but to break down
traditional, specialized readings of literature:

The method has these things to be said in its

favor: 1t gives definite insight into the

organization of literary works; and it

automatically breaks down the barriers erected

about literature as a specialized pursuit ...

Sociological classification, as herein suggested,



Fin



44
-would derive its relevance from the fact that it
should apply both to works of art and to social
situations outside of art ... These categories will
lie on the bias across the categories of modern
specialization (1973, 303).

Finally, and most explicitly, Burke has this to say:
What would such sociological categories be like?
They would consider works of art, I think, as
strategies for selecting enemies and allies, for
socializing losses, for warding off evil eye, for
purification, propitiation, and desanctification,
consolation and vehgeance, admonition and
exhortation, implicit commands or instructions of
one sort or another. Art forms like "tragedy" or
"comedy" or "satire" would be treated as equipments
for 1living, that size up situations in various ways
and in keeping with correspondingly various
attitudes. The typical ingredients would be
sought. Their comparative values would be
considered, with the intention of formulating a
"strategy of strategies," the "over-all" strategy
obtained by inspection of the lot (304).

Such a methodology would, in fact, be able to accommodate

Frank Lentricchia's assertion that "literature makes

something happen, that the literary is always the taking of
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position and simultaneously the exercising of position
within and on a social field" (Lentricchia, 156).

In what follows, I will test the plausibility of such a
sociological criticism as it may be applied to the
representation of ‘race' in American literature. I will
examine ‘race,' following Henry Louis Gates, as an always
fictional construction, a metaphoric trope. The subsequent
chapters will examine a diverse selection of writing and
writers from a variety of perspectives, concentrating
alternately on a single text, or on a grouping of texts.
Throughout, these questions will unify the range of
analyses: How do these texts "frame" the representation of
the racial Self and Other? How do they position themselves
in the social dialogue on "race," and what social action do
they mediate? 1In short, what kind of "social medicine" is

offered by the texts?
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NOTES

1. Cotton here justifies the profit-mission of
colonialism. Curiously, his example, taken from Matthew
13:44-46, reverses the direction of Christ's parable, which
compares the wise who recognize true value and sell all
their material belongings to attain it to good Christians.
Cotton utilizes this example to reverse ends, comparing good
Christians to those who are "wise... and ... sudden" enough
to seize material gain in the New World.

2., Cf. Nash, 1982, 27--39. Nash suggests that Spanish
accounts of native genocide may have "suggested that when
Europeans met ‘primitive peoples,' slaughter was inevitable."

3. As Winthrop Jordan points out in Whjte Over Black:
Attitudes Toward the Negro, 1550-1812, there seems

to be a "fog of inconsistency and vagueness enveloping the
terms servant and slave as they were used in England and
seventeenth-century America" (52-53), and that the evidence
surrounding the usage of those first Africans in Virginia is
sketchy at best. However, the wording of legal documents,
and evidence of freed Africans indicates an evolving trend
from treating Africans as servants, to their very definite
status as life-long slaves by the 1640's (see 71-76).

4. Kupperman provides detailed analysis of early
colonial writings on this subject. Cf. "Indian Appearance,"
133-144. She notes particularly that for the early colonial
ethnographers, "color itself was a manipulable attribute.
Writers mostly referred to the tan color of the Indians as
the "Sun's livery" ... However the color was produced [i.e.
by sun or walnut stain), the important fact was that Indians
were naturally white ... Their darker color was part of a
deliberately produced identity which the Indians chose for
themselves, because they considered it beautiful or to
protect themselves from the elements" (37).

5. Similarly, Richard Drinnon, in his Facing
documents a lexical shift in the adjectival use of "brutish"
to describe Native Americans, to the nominative "brute"
during this period (50).

6. Jordan's comments here are representative: "“The
concept of Negro slavery there was neither borrowed from
foreigners, nor extracted from books, nor invented out
of whole cloth, nor extrapolated from servitude, nor
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generated by English reaction to Negroes as such, nor
necessitated by the exigencies of the New World. Not
any one of these made the Negro a slave, but all" (72).

7. See also, Thomas S. Kuhn, The Structure of
Scijentjfic Revolutijon, who offers a provocative account

of the fundamental conservatism at the heart of any
scientific "revolution."

8. In fact, as Butterfield further notes,
Copernicus was perhaps driven as much by his personal
desire to usurp Ptolemy as he was by objective disputes
based on observation. Says Butterfield: "It would
appear that Copernicus found a still stronger stimulus
to his great work in the fact that he had an obsession
and was ridden by a grievance. He was dissatisfied with
the Ptolemaic system for a reason which we must regard
as a remarkably conservative one--he held that in a
curious way it caused offence by what one can almost
call a species of cheating." (37).

9. John Milton, Paradijse Lost, VIII:65-172. As
Merritt Y. Hughs notes in his thorough introduction to

Milton's work, debate has long rage over whether Milton
threw his support to the geocentric camp, or, for the
sake of convenience and convention, depicted the
geocentric universe while theoretically acknowledging
the implications of heliocentricity (see especially 186-
188).

10. Carl L. Becker argues for the essential
conservatism of Enlightenment rationality and "natural
philosophy, " establishing its epistemological roots in

medieval theological philosophy, in The Heavenly City of
the Elahteenth-Century Philosophers.

11. For a very different reading of the Pequot War, see

Alden T. Vaughan, New England Frontjer: Puxitans and
Indians, 1625-1675, 134-138.

12. Cf. Drinnon, 55. John Mason records in his account
of the Pequot War that afterwards, when the number of the
surviving Pequots was reduced to somewhere between 180-200,
the Pequot sachems petitioned the Puritans for mercy in
return for their submission. Mason records that "the
Pequots were then bound by Covenant, That none should
inhabit their native Country, nor should any of them be
called Pequots any more" (40).

13. All references to Query XVIII are drawn from
Jefferson, 162-163.
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14. See Diggins for a fuller discussion, 224-228.



ce



CHAPTER TWO
ECONOMIES OF MORALITY AND POWER:
"RACE" REFORM IN MATHER AND BYRD

COLONIAL DISCOURSE AND RACIALIST MYTH

In a provocative essay, "The Economy of Manichean
Allegory: The Function of Racial Difference in Colonialist
Literature," Abdul JanMohamed comments on two principles
important to colonial/racial discourse: 1) Perception and
representation of racial difference are always founded upon
economic motives; and 2) Racial discourse is always governed
by racial tropes, which turn on the economy of what
JanMohamed terms "manichean allegory." He expl#ins:

The dominant pattern of relations that controls the

text within the colonialist context is determined

by economic and political imperatives and changes,

such as the development of slavery, that are

external to the discursive field itself. The

dominant model of power- and interest-relations in

all colonial societies is the manichean opposition

between the putative superiority of the European

and the supposed inferiority of the native. This

axis in turn provides the central feature of the

colonialist cognitive framework and colonialist

literary representation: the manichean allegory--a

49
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field of diverse yet interchangeable oppositions

between white and black, good and evil, superiority

and inferiority, civilization and savagery,

intelligence and emotion, rationality and

sensuality, self and Other, subject and object

(63).
Through the metaphoric function of manichean allegory, the
racial Other becomes depleted of its own historical and
cultural significance, and becomes a commodified entity,
ready for appropriation by the colonial discursive system.

JanMohamed's model for this process calls to mind
Roland Barthes' discussion of the mythologizing process in
Mythologjes. In his closing essay, "Myth Today," Barthes
schematizes the semiological system of mythology through his
explication of a cover on a copy of The Paris Match:

On the cover, a young Negro in a French uniform is

saluting, with his eyes uplifted, probably fixed on

a fold of the tricolor. All this is the meaning of

the picture. But, whether naively or not, I see

very well what it signifies to me: that France is

a great Empire, that all her sons, without any

color discrimination, faithfully serve under her

flag, and that there is no better answer to the

detractors of an alleged colonialism than the zeal

shown by this Negro in serving his so-called

oppressors. I am therefore again faced with a
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greater semiological system: there is a signifier,

itself already formed with a previous system (a

black soldier is giving the French salute); there

is a signified (it is here a purposeful mixture of

Frenchness and militariness); finally, there is the

presence of the signified through the signifier

(116).

In order for this final stage, "the presence of the
signified through the signifier" that is the myth, to
successfully occur, the signifier must undergo a process of
dehistoricizing and depoliticizing. It must become a form,
argues Barthes, where "meaning leaves its contingency
behind; it empties itself, it becomes impoverished, history
evaporates, only the letter remains" (117). The negro
soldier thus must lose his individuality, and his cultural
history. He becomes both generic and exchangeable, an
(almost) empty signifier in a system of communication, ready
to be imbued with the concept of the essential goodness of
French imperialism. Because of its prior emptying, the
signifier becomes transparent to the signified; the saluting
Negro gtands for French imperialism.

As Barthes 1s quick to observe, myth, as a "second-
level semiotic system" unlike the first level (language), is
never arbitrary or uninterested: "Motivation is necessary
to the very duplicity of the myth: myth plays on the

analogy between meaning and form, there is no myth without






52
motivated form" (126). Myth, Barthes underscores, is a
value, never separable from the system that creates it. It
is the location of disgquised power, "a perpetual alibi"”
(123), a "type of speech defined by its intention" (124).

The subtext of colonialist racial representation is
always European superiority. The depiction of the native is
always "about" white, Western excellence. Through the trope
of manichean allegory, the racial Other is deprived of
individuality, culture and history, and thus the
mythologized form becomes an index to the white, authorizing
self, in the same manner that the saluting Negro on The
Paris Match becomes the "very presence of French
imperiality" (128). The duplicity of colonial myth lies in
the nature of the mythologizing process: the subtext (of
Western superiority) becomes the text through the depleted
signifier (the degraded racial Other, or the saluting
Negro).

This mythologizing process works always to naturalize
its subject, that is, to replace history with a natural
Justification, to be read not as motive, but cause. Barthes
further elaborates:

In passing from history to nature, myth acts

economically: it abolishes the complexity of human

acts, it gives them the simplicity of essences, it

does away with all dialectics, with any going back

beyond what is immediately visible, it organizes a
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world which is without contradictions because it is

without depth, a world wide open and wallowing in

the evident, it establishes a blissful clarity:

things appear to mean something by themselves

(143).

It is precisely through this process of naturalization that
colonial discourse disguises its interest, its economic
motivation. 1In this way, the mythologizing process or
manichean allegory of racial trope works as social medicine.
"Myths tend toward proverbs," says Barthes (154), and
proverbs function, as Kenneth Burke underlines, to chart
social relationships. Colonial discourse is above all
involved in the charting and naturalizing of social
relationships.

Can a colonial author ever write outside the power-
motives of colonial discourse? JanMohamed suggests that the
imaginative power of the manichean allegory is so dominating
that it can in fact override all conscious resistance:

The power relations underlying this model set in

motion such strong currents that even a writer who

is reluctant to acknowledge it and who may indeed

be highly critical of imperialist exploitation is

drawn into its vortex. The writer is easily

seduced by colonial privilege and profits and

forced by various ideological factors ... to
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conform to the prevalling racial and cultural

preconceptions (63).

Even, then, in writers who demonstrate sympathy toward
exploited racial groups, we shopld expect to find evidence
of the "master-discourse" of white, Western dominance.

Two colonlial texts, Cotton Mather's "The Negro
Christianized" (1706), and wWilliam Byrd's Historjes of the
Rividing Line Betwixt Virainia and Noxth Carxolina (written
between 1728-1730), exemplify many of the manichean
tendenclies outlined by JanMohamed, as well as the
mythologizing semiology of Barthes. Typlically, both writers
are lauded as progressive and open-minded in the racial
issues they address. This essay, however, will question
closely the motivations of each text, and will focus
particularly upon the economy of raclal representation in
each. Governing the discussion will be two questions: Does
the author effectively undermine racial tropes? What

*social medicine' does this text enact?

AN BESS8AY TO DO GOOD
In 1706, Cotton Mather published a small pamphlet
entitled "The Negro Christianized." The theme of the essay,

"as we have opportunity let us Do Good unto all men" (6),
anticipates, in many ways, a lengthier pamphlet Mather would
publish four years later, "Bonifacius: An Essay to Do Good."

Both tracts function as an "essay" at two levels: as a
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written text exhorting its audience to "Do Good," the text
prescribes social action; as a performance, it becomes a
good deed in itself that provides models for those seeking
to "Do Good." 1In this capacity, the essay jis social action.

The concept, "Do Good," that links both texts, was one
that had long before impressed the Puritan minister. As he
explains in his Preface to "Bonifacius," there was a
"passage, in a Speech from an Envoy from His Britanick
Majesty, to the Duke of Brandenburgh Twenty years ago; A
Capacity to Do Good, not only gives a Title to it, but also
makes the doing of it a Duty ... To be brief, Reader, the
Book now in thy Hands, is nothing but an Illustration, and a
Prosecution of that Memorable Sentence" (v). It would seen,
from the subtitle of "The Negro Christianized," that this
earlier work was similarly motivated: "An Essay, to excite
and assist that Good Work; the Information of the Negroes in
Christianity."™ Mather's good intentions extended beyond the
writing of his text, as he recounts in his diary (May 31,
1706): "My Design is; not only to lodge one of the Books,
in every Family of New England, which has a Negro in it, but
also to send Numbers of them into the Indies; and write such
Letters to the principal Inhabitants of the Islands, as may
be proper to accompany them" (565).

The argument of "The Negro Christianized" is fairly
straightforward. "It is a Golden Sentence," Mather begins,

"that has been sometimes quoted from Chrisodem, That for a
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man to know the Art of Alms, is more than for a man to be
Crowned with the Diadem of Kings. But to Convert one Soul
unto God, is more than to pour out Ten Thousand Talents into
the Baskets of the Poor" (l1l). In his tract, Mather
proposes, quite against public sentiment, that it is every
Christian slave holder's duty to Christianize his slave.
Mather appeals to his audience's reasonableness: "Show
yourselves Men, and let Rational Argquments have their Force
upon you, to make you treat, not as Bruits but as Men, those
Rational Creatures whom God has made your Servants" (4).
Mather enumerates his reasons for such a proposal. First,
God requires that any man's servants also be His. Second, a
man does not deserve the title "Christian," unless he does
everything in his power to ensure that all his household are
Christian too. Third, Christian compassion requires that the
owner do something for the improvement of his suffering and
sinful slaves. Fourth, the compassionate owner will see the
"incomparable benefit" of Christian consolation for his
efforts. "A Good Man," observes Mather, "is One who does all
the Good that he can. The greatest Good that we can do for
any, is to bring them unto the fullest Acquaintance with
Christianity" (9).

Mather overtly works to break down racial tropes, which
he astutely perceives as a barrier to slave holders'
willingness to Christianize their slaves. After presenting

his arguments for Christianizing the negro as each slave
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owner's duty, Mather asks, "And now, what Objection can any
Man Living Have?" Anticipating and answering to the "idle
and silly cavils" of his audience, Mather tackles two major
arguments of the day, that blacks do not have rational
souls, and that they are marked so completely different by
color that they are in fact irredeemable.

Mather answers to both charges simply by asserting
their irrelevance:

It has been cavilled, by some, that it is

questionable Whether the Negroes have Rational

Souls, or no. But let that Brutish insinuation be

.never Whispered any more. Certainly, their

Discourse, will abundantly prove, that they have

Reason. Reason showes it self in the Design which

they daily act upon. The vast improvement that

Education has made upon some of them, argues that

there is a Reasonable Soul in all of them (23).
As for their color, which is also made an objection, Mather
scoffs: "A Gay sort of Argument! As if the great God went
by the Complexion of Men, in His Favours to them!" (24).
Mather takes a sfance clearly in opposition to his
contemporaries who argued that dark skin color was an
external manifestation of moral and intellectual
degradation.?

Despite Mather's good intentions and perhaps

revolutionary assertions contradicting determinist racial



theor it
much me
establ:
and whi
oppesit
basing
of his
efficac
Marked]
them, M
SOUl~am
Cantiny
By
be

as



58

theories, the text is more complicated, and, in the end,
much more conservative than it seems at first glance. While
establishing what seems to be a common ground between black
and white men, Mather yet places their capacity to reason in
opposition. Mather's text privileges white sensibility,
basing itself from its outset on the reasonable persuasion
of his white reader. Yet while Mather has faith in the
efficacy of reason upon white men's understanding, he
markedly does not expect the same effects upon negroes. Of
them, Mather says--shortly after affirming their rational
soul--"Indeed, their stupidity is a discouragement," and
continues,

But the greater their stupidity, the greater must

be our Application. If we can't learn them as much

as we could, let us learn them as much as we can

... And the more Difficult it is, to fetch such

forlorn things up out of the perdition whereinto

they are fallen, tge more Laudable is the

undertaking: There will be more of a Triumph, if

we Prosper in the undertaking™ (25).
The negro may have a rational soul, but it is certainly not
qualitatively the same soul as that of the white. 1In fact
it is fixed firmly in a relation inferior to the white soul.
This position, coming later in his essay, begins to
undermine his initial assertions. Wwinthrop Jordan is able

to conclude that "Mather was completely decided (i.e.,
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favorably] on the Negro's essential nature ... despite his
dreadful punning on the Negro's color"™ (201). Yet if, as
JanMohamed urges, "any evident ‘ambivalence' is in fact a
product of deliberate, if at times subconscious, imperialist
duplicity" (61), we should analyze these apparent
contradictions, rather than discarding them as irrelevant,
since colonialist racial discourse often operates by means
of such contradictions.

The color imagery, what Jordan characterizes as
"dreadful punning," undermines Mather's explicit intentions
to discard categorization by color. The rhetorical device
rife through this text--in fact the only trope seemingly
available to Mather in distinguishing good from bad, saved
from damned--is dark and light imagery. He may affirm the
issue of the African's color a "trifle," but the figure of
speech he uses immediately after this discussion in
considering the difficulties of educating the black is
telling: "It may seem, unto as little purpose to Teach, as
to wash an Aetheopian" (25). Like the cover of the Paris
Match, with its seemingly benign signification of patriotism
masking a more insidious apology for imperialism, Mather's
text explicitly sponsors a liberal, humane reading of
‘blackness' while implicitly proposing a very conservative,
commodified figuration.

In fact, Mather's figurative language develops a covert

text that works against his overt text throughout. He



60

introduces slaves as "the Blackest Instances of Blindness
and Baseness," associating these qualities by alliteration.
And while he reminds his readers parenthetically that it is
not "yet" proven that the slaves are not decedents of Chanm,
he leaves room for doubt, which reinforces rather than
undermines a persistent conceptual link in the text between
skin color and moral degradation. He continues, "Let us make
a Trial, Whether they that have been Scorched and Blacken'd
by the sun of Africa, may not come to have their Minds
Healed by the more Benign Beams of the Sun of
Righteousness," suggestively linking physical to moral
condition (1-3). 1In a stunning passage later in the text,
Mather blurs such distinctions, indeed, suggesting rather
their conflation:

We read of,'People destroy'd for lack of knowledge.

If you withold Knowledge from your Black People,

they will be Destroy'd. But their Destruction must

very much ly at your door; You must answer for it.

It was a Black charge of o0ld brought in against the

Jewish Nation; Jer. 2.34. In thy skirts is found

the Blood of souls ... Surely, Things look very

Black upon us (16).
We see here particularly the full range of passion that the
color imagery is intended to evoke, and its confusing, even
counterproductive effects for Mather's argument. It is at

this point especially that Mather seems entirely trapped in
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what JanMohamed describes as manichean allegory, as his
color imagery of light and dark acquires an apparent
momentum of its own which he cannot prevent from taking over
his initial arguments.

The covert text of "The Negro Christianized" further
works against the overt text by displacing the ostensible
subject of the piece--the black--with his white owner as the
recipient of benefit. 1In other words, it is the white
Christian who clearly becomes the subject of the text, the
black heathen only a means by which the Christian can
advance himself on a cosmic scale. The act of
Christianizing the black is "the noblest Work, that was
undertaken among the Children of men" (2)--"children of men"
clearly excluding the African object. The black is an
"opportunity,”™ a "trial," a "creature." "Who can tell,"
queries Mather, "but that God may have sent this Poor
Creature into my hands, so that One of the Elect may by my
means be Called; and by my Instruction be made Wife unto
Salvation! The glorious God will put unspeakable Glory upon
me, if it may be so!"™ (3). The white Christian accrues
eternal benefits, through his acting upon the black object--
by making them "objects for the Nobles of Heaven to take
Notice of!"™ (20). Important in this process, the "object"--
the Christianized negro--will in fact reflect the white
master, says Mather: "It cannot but be a vast accession

unto your Joy in Heaven, to meet your Servants there and
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hear them forever blessing the gracious God, for the Day
when He first made them your Servants" (20). Like the
second level of Barthes' mythological semiology, the
signifying "subject" is emptied of meaning, becoming, in fhe
process, available for another meaning. Like the saluting
negro on the Paris Match, Mather's slaves have no meaning of
themselves, but are rather an (eternal) index to white
superiority; they stand for their Christianizing master.

Colonialist racial discourse is never innocent.
Virginia Bernhard, in her essay, "Cotton Mather and the
Doing of Good: A Puritan Gospel of Wealth," observes that
Mather's Bopnifaciys, unlike more somber English tracts which
focus on the thanklessness of Doing Good, "abounds with
optimism and constantly stresses both spiritual and temporal
benefits which accrue to the individual who does good"
(232). Temporal benefit likewise plays a crucial role in
"The Negro Christianized." "Benefits," "revenues,"
"accounts," "inheritances," "shares" and "recompense" are
all metaphors for the heavenly profits available to the
Christianizing white. But more emphatically, Mather
underscores the temporal, specifically monetary rewards the
plan will garner the reluctant slave owner: "Yea, the plous
Masters, that have instituted their Servants in Christian
Plety, will even 1in this life have Recompense" (20). The
slaves will be more tractable, more dutiful and faithful,

hence, more profitable. He observes that slaves "are to
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enjoy no Earthly Goods, but the small Allowance that your
Justice and Bounty shall see proper for them" (19), clearly
indicating that by contrast, the white man's privilege is
the accumulation of worldly goods.

It is curious, then, when Mather at one point begins
ardently to chastise those who would object to his plan for
the reason that baptism will entitle blacks to freedom,
which will represent pecuniary loss for the owner: "Man, if
this were true; that a Slave bought with thy Money, were by
thy means brought untq the Things that ac&ompany Salvation,
and thou shouldest from this tie have no more service from
him, yet thy Money were not thrown away" (26). He
reprimands the selfish owner/reader severely for several
more lines, and then there is a sudden shift: "But it is
all a Mistake. There is no such thing. What Law is it,
that Sets the Baptized Slave at Liberty? Not the law of
Christianity, that allows of Slavery; Only it wonderfully
Dulcifies and Mollifies and Moderates the Circumstances of
it" (26). Mather considers the possible laws that might
interfere, referring to English laws, which allude to the
governance of villains as "goods or chattel" and concludes,
"The Baptised then are not thereby entitled to their
Liberty" (27). Since the charm of Mather's proposal is the
financial reward that owners will gain by their benevolent
action, Mather's reassurance that such action will result in

neither loss of money or property is powerful, and only
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barely disguised by the admonitory lecture. Safe money is
the spoonful of sugar that should mitigate the moral
upbraiding.

Strikingly, Mather's plan for the actual process of
Christianizing the Negro slaves also revolves around
economic considerations. He proposes that the busy white
owner, who may not have time to devote to schooling his
slaves in creeds and catechism, should "employ and reward"
(29) white children and servants to perform the task for
them. Further, as incentive for the negroes to learn,
Mather proposes the owner offer them some small, "agreeable
recompenses" as well. Throughout "The Negro Christianized,"
Christianity and the condition of whiteness are linked to
financial gain--not only will the owner recognize a
metaphysical acquisition, he will see a physical, tangible
benefit as well. Mather's plan is, in short, a scheme of
cosmic capitalism. Money becomes the metaphor, and the
message. The black slave becomes a figurative as well as
literal commodity, becomes commodified in the act of
purchase as well as Christianization. Mather's message is
less a gospel of Doing Good unto Others, than a Doing Good
for the Self, only marginally a gospel of compassion, and
more a Gospel of Wealth.

As we have seen, Mather's linguistic cholices--racial
tropes, loaded figures of speech, and a cost-effective

logic--undergird the raclalist economy of "The Negro
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Christianized." But larger, extra-textual economies are not
irrelevant to the racist subtext of his pamphlet. In fact,
Mather's motivation for writing "The Negro Christianized”
was‘neither self-effacing nor self-sacrificing. On 1
March, 1706, Mather records in his diary:

I am exercised, in my Family, with the want of good

Servants ... I plead, that my Glorious CHRIST

appeared in the Form of a Servant; and therefore

the Lord would grant good Servants unto those that

were alwayes at work for Him, and wanted the

Assistences of such living Instruments. I resolve,

that if God bless me with Good Servants, I will

serve him with more Fidelity and Activity; and I

will do something that not only my own Servants,

but other Servants in this Land, and abroad in the

world, May come to glorify Him. I have Thoughts,

to write an Essay, about, the Christianity of our

Negro and other Slaves (554).
In one of the bitter ironies of 1life, God apparently did
fulfill His end of the bargain: on 13 December of the same
year, Mather records:

This Day, a suprising Thing befel me. Some

Gentlemen of our Church, understanding (without any

Application of mine to them for such a Thing,) that

I wanted a good Servant at the expence of between

forty and fifty Pounds, purchased for me, a very
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likely Slave; a young Man, who is a Negro of

promising Aspect and Temper and this Day they

presented him unto me. It seems to be a mighty

Smile of Heaven upon my Family; and it arrives at

an observable Time unto me (579).

Mather named his slave Onesimus; in subsequent entries, he
dutifully notes his children's successful completion of
their éatechizing the slave.

By no means do I wish to jump on the rickety, Mather-
bashing bandwagon. That should be impossible after Kenneth
Silverman's excellent biography which sensitively refutes
earlier portraits of Mather, for instance those in the
tradition of Vernon L. Parrington, who characterizes the
minister as "eccentric ... petulant ... garrulous
oversexed and overwrought" (i:107-108). I do mean this as
an example that points up the inevitably political and
economic motivation of any racial characterization in
colonial America (in fact, in apy colonial situation).
Mather sets out to undermine racial tropes; that his own -
text is undermined by the language available to him in color
imagery, and by his own pecuniary interest should clue us to
the ways in which discourse and institutions--as Michel
Foucault points out--constitutes the author, rather than
vice-versa. The compelling tension in "The Negro
Christianized"” results from Mather's attempt to resist

colonialist discourse, and his perhaps unconscious
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acquiescence to its financial motivations. His resulting
complicity should not obfuscate the difficulty of his
gesture: "The Negro Christianized" should be recognized for
the social good it proposes and enacts, along wjth its

fundamental prejudice and self-interest.

DIVIDING LINES

While Cotton Mather's text illustrates the imaginative
bondage of the manichean allegory, William Byrd's Hjistory of
the Dividing Line Betwixt Virgjnia and North Carolina
exemplifies the covert economy of power implicit in colonial
discourse. Byrd's public text was not published until
almost a century after his death in 1744; his more
controversial Secret History had to wait until 1929 to
achieve public notice. Both texts, however, were circulated
among Byrd's friends and acquaintances during his lifetime,
and were read after his death by many, including fellow
Virginian Thomas Jefferson. Together, the two Histories
provide an interesting insight into Byrd's attitudes toward
racial issues, one intended for a selected circulation, and
one composed for a more general, public audience. fet, as
Donald T. Siebert, Jr. cautions, "it is well to note ...
that neither account is purely public or private, that there
is no neat contrast in tone or intention between [the two
Historjes), as is often assumed" (537). Both texts provide

an account of Byrd's struggle for self-definition among his
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fellows, and among the continent's natives; both serve as
well to define new territory for the colonies, and new
possibilities for action in those lands. Thus, both the
Secret and public History function in a proverbial capacity.
They model strategies for social relations in the colonies,
and they offer seasoned advice to men setting out to conquer
the wilderness. And despite Byrd's apparently liberal
attitudes and jocular narrative style, both texts urge a
rigid, and finally even violently dominant social hierarchy,
which seeks not to modify but to maintain racial
distinctions.

At the most immediate level, the Historjes operate as a
scouting guide. Especially in the public version, Byrd
provides a detailed account of how to prepare for such an
undertaking in the wilderness, how to negotiate the terrain,
how to deal with dietary problems inherent to a backwoods
diet, and how to cope with soggy campgrounds. Byrd actually
goes to great lengths in the public History to equip his
reader:

Because I am persuaded that very usefull Matters

may be found out by Searching this great

Wilderness, especially the upper parts of it about

the Mountains, I conceive it will help to engage

able men in that good work, i1f I recommend a

wholesome kind of food, of very small Weight and
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very great Nourishment, that will secure them from

starving (252).
He proceeds to offer recipes for such "Portable Provisions"
that will best outfit the aspiring woodsman/explorer. To as
helpful an end, Byrd offers a treatise on the various pests
that might be encountered, again listing preventatives for
all. He glves trapping advice, hunting tips, and, to
improve the vigour of the backwoodsman, he urges eating
plenty of bear meat. The importance of promoting and
preparing such hardy adventurers are almost inestimable in
terms of economic advantage they can provide the burgeoning
settlement, as Byrd observes: "Such (continued] Discovery
would certainly prove an unspeakable Advantage to this
Colony, by facilitating a Trade with so considerable a
nation of Indians [i.e., the Cherokees]" (246). And the
bear diet, Byrd underlines, will not only facilitate
dominion, but will help populate it as well: "I am able to
say, besides, for the Reputation of the Bear Dyet, that all
the Marryed men of our Company were Jjoyful Fathers within
forty weeks after they got Home, and most of the Single men
had children sworn to them within the same time" (252).

Perhaps more importantly, although less explicitly,
both Historjes are guides to the maintenance of social order
in the wilderness. As David Smith has noted, the Hjstorjes
carefully delineate a social and political hierarchy.

Previous scholars, presumably drawing on Byrd's request to
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the legislature, have estimated the travel party at about
twenty men. Smith, however, has more carefully established
a figure of around fifty. This is important, insists Smith,
because the number of commissioners, surveyors and servants
exceed what we might reasonably assume necessary for such a
venture. The basis for such a large complement was social,
rather than technical or physical: "The hierarchy, in all
its divisions, was not to deteriorate in the Great Woods.
Gentlemen were still gentlemen, and needed to be served, and
others below that rank needed to see them being served"
(303). As the "Dividing Line" physically opened up new land
for settlement, it textually delineated and maintained
social order, "in relation to the meaning and value placed
upon the acquisition of land" (303).

Additionally, the texts offer advice for dealing with
the native population. The Histories have been often
remarked on for their unusual and candidly liberal focus on
white-Indian relations. Byrd feels, and discusses at length
several times in the Hjstorjes, that the original English
settlers had greatly erred in their stance toward the
natives: "They had now made peace with the Indians, but
there was one thing wanting to make that peace lasting. The
Natives coud, by no means, perswade themselves that the
English were heartily their Friends, so long as they
disdained to iIntermarry with them" (3). Byrd suggests

instead that the early settlers might have found a better
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way to establish harmonious relations with the Indians than
by offering gifts of beads and cloth, and a more honorable
means of gaining native lands:

The poor Indians would have had less reason to

Complain that the English took away their Land, if

they had received it by way of Portion with their

Daughters ... Nor would the Shade of the Skin have

been any reproach at this day; for if a Moor may be

washt white in 3 Generations, Surely an Indian

might have been blancht in two (4).
Like Mather, Byrd establishes a conceptual link between the
aesthetic and civil (if not moral) value of whiteness. It
would, he indicates, have greatly dignified the legacy of
the original settlers to have shared their enlightening
influence, socially and racially. While this alternative
seems to have repelled those settlers, Byrd suggests that
the course is not as repugnant as generally depicted, and
makes an audacious comparison between the morality of the
natives and the first settlers who exploited Indian
hospitality:

The Indians are generally tall and well-

proportioned, which may make full Amends for the

Darkness of their Complexions. Add to this, that

they are healthy & Strong, with Constitutions

untainted by Lewdness, and not enfeebled by Luxury.

Besides, Morals and all considered, I cant think
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the Indians were much greater Heathens than the

first Adventurers, who, had they been good

Christians, would have had the charity to take this

only method of converting the Natives to

Christianity (3).

In this passage, Byrd strives to dismantle oppositions
between white Virginians and native inhabitants at two
levels: physical and moral. Byrd confronts powerful
contemporary arguments on racial heritage with the same
determination that we have seen in Mather. Though his
contemporaries accounted for the natives' failure at
assimilation as being due to their own deficiencies, Byrd
asserts that it is the English settlers who are at fault for
their absurd aesthetic scruples, and their immoral lack of
Christian honor.

Byrd then extends his argument to politics. He
contrasts the shortsighted course of the English settlers
with the more politically successful policies of the French,
who actually remunerated those who intermarried. By this,
says Byrd, "we find the French Interest very much
Strengthen'd amongst the Savages, and their Religion, such
as it is, propagated just as far as their love" (4). His
arguments explicitly contest the popular view of the day,
that miscegenation would lead inevitably to the
deterioration of the superior race. Racial characteristics,

Byrd asserts, are not fixed. Rather, such differences are a
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factor of material and cultural circumstance: "The principal
Difference between one People and another proceeds only from
the Different Opportunities of Improvement" (120).

Despite his emphasis on native physical and moral
dignity and his reassurances that intermarriage will
civilize the Indians without tainting the whites, the
subtext of his accounts runs counter to these generous
assertions. As the Historjes progress an alternate message
subtly conveys the importance of maintaining racial
dominance, even through means of violence, rather than
continuing to encourage any enfranchisement of the natives.
Both versions of the Hjistories pay close attention to the
Indians encountered on the survey, and invariably, these
"portraits of manners" observations reflect conservative,
not liberal attitudes. For instance, one Sabbath day on the
excursion, Byrd and his fellows question "our Indian"--a
Saponi who went by the hunting name of "Bearskin"--about
Indian religion. Byrd relates Bearskin's comments to his
public reader with a mind open enough to see certain
affinities to the Christian religion, observing that
Bearskin's account "contain'd ... the three Great Articles
of Natural Religion: The Belief of a God; The Moral
Distinction betwixt Good and Evil; and the Expectation of
Rewards and Punishments in Another World." sStill, he more
insistently finds in the religion a bent that is yet "a

little Gross and Sensual," as much as "cou'd be expected
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from a meer State of Nature, without one Glimpse of
Revelation or Philosophy" (202). 1In fact, Bearskin's
account calls to mind the graphic and imaginative
cosmologies of Dante and Milton, as Byrd recounts it.
Bearskin describes a "Venerable 0ld Man" who monitors the
gates to Paradise, judging between those who deserve
admitance, and those who should be sent to the land of
perpetual Winter. This land is guarded by a "dreadful old
Woman ... whose head is covered with Rattle-Snakes instead
of Tresses." Sitting on her "Toad-Stool," she oversees the
sufferings of the people there, who are "hungry, yet have
not a Morsel of any thing to eat, except a bitter kind of
Potato, that gives them the Dry-Gripes and fills their whole
Body with loathsome Ulcers, that Stink, and are
unsupportably painful" (202). At other points in the
Historjes, Byrd is willing to consider trans-atlantic
cultural parallels which would dismantle racial oppositions.
Even when Byrd discusses as repugnant a topic as the native
scalping practices, he draws a comparison to a similar
practice of the ancient Scythians, suggesting a European
(albeit distant) origin for the natives (308). Here, and
later, in recounting a native legend that bears striking
parallels to Christ's earthly mission, he markedly refrains
from drawing any significant connections between Bearskin's
story and Christian belief. Rather than using Bearskin's

testimony as an opportunity to further his initlal tactics
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of undermining racial distinctions by emphasizing
commonalities, his account of Saponi cosmology underscores a
perceived moral deficiency in the natives. 1In an account of
an enterprise which is often noted for its gwn sensual bent,
Byrd's pronouncement on Bearskin's heaven ("a little Gross
and Sensual") contains its own irony.

Carefully, the public History in particular keeps
Indian nature in opposition to the white. Byrd notes that,
"It must b (sic) observ'd, by the way, that Indian Towns,
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