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Francis Michael Donabue

The problem, the solution of which is undertaken in this
thesis, is to discover whether the realism of Plato and the anti-
rationalism and mysticism of the Neo-Platonists have been in-
fluential in the development of the theories of the Slavophiles
in nineteenth century Russia.

In pursuing the investigation, it has been necessary to ex-
trapolate from the Platonic Dialogues and the writings of Philo
and Flotinus those elements of idealism, universalism, mysticism
and romanticism that found their way into the writings of the early
Christisn Apologists, St. Justin Martyr, St. Clement of Alexandria,
Pseudo-Dionysius and the Eastern Church "scholastic" St. John of
Damascus. A study of these writings clearly shows that the Eastern
Church writers assimilated and perpetuated the Flatonism of the
earlier systems upon which the authors drew in synthesizing their

doctrines. From Plato's Republic, Timeseus, and Phaedo originated

the doctrines which were developed by the Neo-Platonists and the
Christian orthodox writers.

It has been possible to trace these Platonic influences upon
the Greek Patristic writers. A survey of the Patrologiae Graecese
hes made possidble the addition of an appendix of relevant passages
supporting the postulation that the Greek Fathers perpetuated many
of the Platonic doctrines.

When it is remembered that the Greek Church Fsthers were widely

read and their influence felt both in Eastern Orthodox Catholicism
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and in Roman Catholicism, it is seen that there is a clear line of
continuity from the Patristics to Byzantine Catholicism, and sudb-
sequently into Russian Orthodox Catholicism. Quite independently,
there developed two separate streams of Platonism after the Ren-
aissance. One continuum was the Graeco-Russian Orthodox tradition
and the other developed into the German romanticist school exempli-
fied by Jacob Boehme, Franz von Baader, Schelling and Hegel. In-
vestigation shows that many of the Slavophiles of nineteenth century
Russia came under the influence of the German romanticists and from
them absorbed elements of Plstonism which supported Russian mysticism,
communality, anti-rationalism and the hierarchical structure of the
pre-Revolutionary Russian state and Church.

In the unbroken continuity from the Kast, Platonism, beginning
with Plato himself and coming down through the Neo-Platonists, the
Christian Apologists, the Greek Church Fathers and Byzantine Catholi-
cism, passed into Russia about 988 A.D. and was absorbed into the
theological, philosophical and social systems there.

kssentially, the socio-political system the Slavophiles pro-
posed was a theocratic one. It must bte concluded that the Slavophiles
(Ririevsky, Khomyakov, Dostoyevsky, Aksakov, Samarin) perpetuated
Platonism in their emphasis upon mysticism, intuitionism, and commu-
nality. 3By their emphasis upon the messianic mission of Russia,
their detestation of individualism and their genersl condemnation
of rationalism, it would appear that they contributed in some degree

to preparing Russia for an acceptance of these same theories which
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were to apvear in full force under the Bolsheviki. At the sane
time they strengthened the religious forces which offered resis-

tence to the anti-ecclesiasticzl regime of the Soviets.
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CHAPTER ONE
INTRODUCTION: THE PROELEM AND MBTHODOLOGY
OF THE RESEARCH

The importance of studies about Bussia meeds hardly to be
stressed at this time. Imn an era whenm Soviet Russia has come to
be one of the major powers of the world, it seems imperative that
citizens of the democratic mations understamd as thoroughly as
possible the history, philosophy, sociology amd ecomomic theories
of that vast country which hitherto has been somewhat a terra inm-
cognita to most Westermers. Amy research that cam coantribute to an
increase of kmowledge or uaderstamding about Russia today, seems
to Justify whatever effort that mmst be spent in its pursuit.

The areas of Russiam philosophy, sociology amd religiom are
admittedly difficult ones in which to conduct research, partly
because of the paucity of reliable materials and also because of
mich of the data is in Russiam and is carried by very few Americaa
lidraries. In the area of Russian ecclesiology and religiom, many
of the writings which have had considerable influence upon Russian
thought are written in the Greek language. Even these are somstimes
difficult to secure for study and analysis.

Research ia materials for this thesis was comducted at the
Library of Comgress in Washingtoa, D.C., at Newberry Library at
Chicago, Illinois, at Columbia Umiversity im New York City, and at
the libraries of the University of Michigan and Michigan State College.

Fortunately, the works of most of the importamt writers studied in this
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work are available either in HEmglish or in French traaslatioas, while
such ancieat writings as those of the Greek Church Fathers are availadle
in the momumental Patrologise, both in Greek amnd ia Latin. The author
of this thesis has found it helpful to refer to this series frequently.

Whea research for this thesis was begum, it became apparemt that
& limitation be set, otherwise the work could hardly have been completed
within the time allotted for the doctoral program of this candidate. It
was decided, therefore, to devote attention to the major figures who have
been influential ia shaping Russian thought, especially those who have
contributed to the development of the idea of communality.

It is the purpose of this work to study the elements of wniversalism
and wholemess which form so important a part of Platomic and Neo-Platoaic
thought, to trace the iafluence these ideas have had upon the early
Christian writers and philosophers, especially those of Eastera Christian-
ity, since it was from the East that Russia im 988 A.D. received its
Eastern Orthodox faith. Onmce the liak between Platonism can bde showa
with the thinking amd social systems of early Easterm Christiaamity, it
then remaims to prove that this Platomic imfluence foumd its way iato
Russia and that it was accepted there. It is hoped that the limk betweea
early Greek Christiam thought and early Bussian religious thought will be
established iam this paper, and further, that it can be .showa that the
Platonic concept of universalism was mot lost ia Russia but was reinforced
and revitalized by the Slavophiles in mineteenth ceatury Russia.

In addition, research has shown that Russia was iaflueaced mot oaly
by Eastern thinkers but also im the mineteenth ceatury by Westera philo-

sophers from Germany, philosophers who gave support im the West to the
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the concept of umiversalism advocated by Plato and his followers.

Ferther, this work will endeavor to show that the Slavophile
movement in Russia in the nimeteenth cematury did imdeed revive and
reinforce the Platomic elements im Russian thought and gave to these
ideas a new social expressioa. That the idea of communality advanced
by the Slavophiles was an important foundatiom upom which the Marxian
communists were able to build their social amd economic system, camnot
be neglected.

An examination of Plato's works and the writings of the Neo-Platon-
ists will reveal the primciple source of the idea of universalism. The
concept can then be traced through the Eastera Church writers, - Clement
of Alexsndria, Ignatius of Antioch, John Dmscené and Justin Martyr.
These philosophers amd theologians exerted tremendous imfluence ia the
formulation of EBastern Orthodox doctrine. Russia, upom its scceptance
of Eastera Orthodoxy absorbed these Flatonic concepts and gave ther a
social expression peculiarly its own. The Slavophiles, being romaati-
cists and loyal communicants of Orthodoxy, advanced Platonism and un-
wittingly helped prepare the way for an acceptance by the Russian people
of the Soviet commume amd totalitarianism., There was much of Slavophilism,
however, which the Soviets completely rejected, Jjust as there is muech of
the Soviet philosophy and soeial structure which the Slavophiles wouwld
have condemned.

That a study such as this is timely is attested to by one of the

leading Russian philosophers of the tweatieth cemtury, Nieolas Berdyaev.

In his work The Destiny of y_g,l Berdyaev proposes that is is time for
1 Berdyaev, Nicolas. The Destiny of Mpm. Geoffrey Bles, Lomdon, 1937,

P. 45 £f.
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for what he terms "a philosophical amthropology" simce psyehelogy,
fiology amd sociology have mot solved the problem of man. The dbasis
for ethics must be a philosophical anthrepology, he coatends, as the
ancient Greeks so well realized, for in order that men understand man
he must begin to philosophize through kmowing himself. Philesophy
needs to become comsciously amthropolegical.

To carry om such a study as Berdyaev suggests, it is mecessary
to evaluate the comcept of mamn as advanced by Romen Catholic, Protestaat
and Zastera Orthodox theology. According to the Romam Catholic view,
man has been created as a matural being, laskimg in the superaatural
gifts of the comtemplatioa of God and wnion with Him; the superaatural
gifts which he enjoys were given to him by a special act of grace.
It was precisely those supernatural gifts which mam is said to have
lost through the Fall, tut as a natural being, he suffered comparatively
little damage. According to the classical Protestaat point of view,
man's Fall completely ruimed and distorted human nature and resulted
in a darkening of man's reasoaing powers, left him bereft of freedom
and caused him to be completely dependent upoa divime assistance. The
Zastern Orthodox concept of mam has beem but little worked out, but its
focal idea is the dootrime of the Divine image and likeness in man - the
doctrine that man has been created as a spiritual being. Here the Plat-
onic idea of the essential unity of divine and created beimgs 1s advanced.
Vladimir Soloviev, a nineteenth cemtury Russiam philosopher who will be
considered in a later chapter, advanced this essentially Platonic idea

by using the term "God-Man" as cemtral im his amthropolegy. Berdyaev
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regards this view as a humble ome and states that "this point of view
is the very opposite of naturalism. Christian anthropology teaches
not oaly of the 0Old Adam but also of the New Adam, of Christ the God-
Man, and is therefore a divinely humam amthropology." 2

It is the purpose of this thesis to show that comsonant with
the Platonic phileosophy, Rmussian Slavophilism considered that the
problem of man was completely imsoluble if mam were to be considered
simply as a part of nature and correlative to it. Only in connection
with a religious consciousmess did the Slavophiles coasider that socio-
logy and amthropology were possible. The theory most prevalent im mod-
oera Europe was that of man as a social beimg, a product of soclety and
also as an iaventor of tools (homo faber). This theory seems to have
had more influence tham the naturalistic view. It is to be found in
Durkheim and Marx. Socializatien in a given enviroameat turns the
animal into man.

While the Marxian theories have a greater influemce ia Russia
today, there is still a remmant of what might be termed a "Christianm
anthropology" among some modern Russian thinkers. This is especially
true of the Neo-Slavophiles amd the Orthodox Christian thinkers im
Russia today. If it is true that the Slavophiles helped prepare the
way for the acceptance of Soviet views concerning communality, it is
likewise also true that they gave emphasis and helped perpetwate what
is here called "Christism amthropology." BRussian philosophy, socio-
logy end anthropology is not homogeneous evern today, despite the efforts

of the "thought police” tactics of the Politburu. Am un-Marxian system

2 1vid. p. 47.
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of thought thrives among Russian emigres and even withim the geographi-
cal boundaries of the U.S.S.R. itself. As long as the Russiam Orthodox
Church exists in Russia, even in its present subordinate state under
governmental control, the influence of this "Christian anthrepology"
will cortinue to make itself felt and constitutes a very real threat
to the Soviet dream of universal Marxian and Leninist communism,

It is hoped that this thesis will that Russiar Orthodoxy, which
was so basic to Slavophilism, is even today a sociological force which
runs counter to dialectical materialism and commnism and as such a
counter-force it has an importance and relevence in mid-twentieth cemtury
world affeirs. Many commentators upon the character and psycholegy of
the Russian peasamt hastemn to indicate that to the Western democratic
mind, the Bussian seems g bundle of contradictions. 3 It is contended
that their devetiom edges wpon superstition, their godlessmess reaches
the point of persecution, that they are introspective and visionary,
hard-headed and capable, they emdure much and go to extremes of violence.
The clue to these seeming paradoxes is Bussian history; and Russian
history, sociology amd amthropology camnot be understood so long as
the role of Russian Orthodoxy is ignored.

In studying any culture, including the Russisam, from the point
of view of culture comntent it must be recognized that a break-down
into more or less complex subdivisions is possible. Ultimate amalysis
leads to an examination of human attitudes and values, to the philesophi-
cal elements in the thought processes of a given people, simce it is these,

in their various combinations and permatatioms, that comstitute culture.

3 As, for example, does Berdysev in The Russiam Idea,The Centemary Press.
London, 1947, pp. 1-7.
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Not only such cultural facts as speech, material traits, art, goverm-
ment and familisl systems mmst be takem iato consideratien, but the
religious doctrines and practices, ritualistic forms, and moral and

ethical comcepts must come under examinatien.

REVIVALISM

Important among social movements is the revival. Revival move-
ments and mnationalistic movememts are particularly likely to have a
mixed character for ia them peeple idealize the past, vemerate the
ideal picture that they have, ard seek to mold coatemporary life ia
terms of the ideal picture. Perhaps such movements might be explaim~-
able as a response to a situation of frustration. Certairly this seems
to be so with the revivalism and romanticism ef the Slavophiles. Since
the future seems te hold forth little promise, & people turm to the past
in an effort te regaim former glories. That such movements should have
@ strong religious character is to be expected. It will be shown that
Slavephilism was such a movement.

Most mationelistic movements, (amd Slavophilism in Russia is
an example of this poimt) have a stromg revivalistic character ina
which the theocratic and religiously fervent social system is glorified.
This aspect is intimately associated with the motivation that is so charac-
teristic of this kind of movement - namely a feeling of inferiority. b
Those who initiate the movement ususlly have had distressing persomsl

experiences in which they have been made to feel imferior and not as

b This fact is attested to by Steuart Hendersem Britt, Secigl P
dera L Rinehart and Company, New York, 1951, pp. 566-567. Ia
a section on "The Russiam Problem" the anthor semteémds that imferierity
lies behind Soviet Russia's "exslted feelings of nationalism."
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a people privileged emough to enjoy a respectable status. Their

desire to establish individuwal and group self-respect leads them to
efforts to improve the status of the greup with which they are ideati-
fied. Iam such a movement there i1s mot omly the creatiom of an objective,
such as the gaining of mational automomy, but usually alse an idealization
of some past epoch in the lives of the people. It will be showm in later
chapters of this paper that such temdemcies ecan be seem clearly iz Slavo-
philism and its efforts to recall and relive the amciemt Slavic glory of
Russia end to assert Rwssia's autonomy amd npetiorify. The Slavophiles

went to an extreme -~ they advocated the messiamic vocation of Russia.

WVesternizers Versus Slavophiles

Further, ia order to evaluate properly the struggle between
Bussia ard the westera demecracies im our owa time, it is imstructive,
to say the least, to study the struggle in the nimeteenth cemtury between
the Zapadniki (those Russiams who sought te introduce westera techrological
and cultursl advaaces into Russia,) and the Slavophiles who held to the
messianic concept of Bussia and the necessity of maimtaining intellectual
and cultural separation from the materialistic and demoralizing imfluences
of the West. Curreant Soviet Russian separatism is net a novel social
phemomeron. It is but a modera recurremce of the Slavophile and Pamslavic
ideals of an earlier time.

The conflict between the Slavophiles amd the Zapadniki, just as im
the twentieth century between Soviet Russia and the western democracies,
vas a dispute about the destiny of Russia and its vocation in the world.

The Slavopbiles equated their ideal of Russia, their ideal utopia of the
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perfect orde.r of soclety, with the historic past, while the Zaspadnriki
related their ideal of the order of life which was best for Russia
with that of Western Burope in their owa day.

Vhat can account for the failure of commnication and wnderstand-
ing between the Slavophiles and the Zapadmiki? 1Is it possidle that
some of the basic areas of misunderstamding still persist iato the
twentieth ceatury and constitute points of comfusion and consequently
of disagreement in the iatermational relations 'Botween Soviet Russia
and the Westerm World? Certainly there has existed a centimuwous con-
flict in ideology betweem Russia and Westera Europe fer cemturies.

It shall be one of the purposes of this presemt work to attempt an
analysis of these basic ideological differemces amd to trace them to
their sources wherever possible. Berdyaev, imterested in the same
problem, comments thus wpon 1it:
Is the historical path of Bussia the same as that
of Westera Europe, that is to say, the path of common
human progress, of common human civilizatiom, and is
the peculiarity of Bussia to be foumd only ia its dack-
wardness? Or has Russia a special path of its own with
its civilizatioa belonging to amother type?! The West-
eraigers accepted Peter's reform eatirely, and in their
view the future of Russia lay ia its taking the Western
path. The Slavophiles believed in a special type of
culture springing out of the spiritwal soil of Orthodoxy;
Peter's reforms and the Europeanizing of the Petrime
period were a betrayal of Russia. 5
The Importance of the Irnfluence of Helleaism

A thorough understanding of the basis for the differences between

Bugsia and the West mast begin ia the goldem era of Hellenie philesophie

thought, with Plato, and im a later age with the Neo-Platomic philosophers

5 Berdyaev, The Bussisn Ides, op. cit., p. 40.






and Christian thinkers who adapted or imcorporated Platomic thought

inte Eastern Chréstiamity. Ia Byzantine culture is te be found ome of
the importeat well-springs of later Russian thought. Orthodox Catholic-
ism is distinguished from Roman Catholicism jJust as the west is te de
distinguished from the Graece-Asiatic east. Ia respect to theology

and philosophy, Orthodoxy owes much to Plato as well as to Christ amd
the 0ld and New Testaments, while im the growth ¢f Romam Catholicism
and westera civilization, the influemce of St. Paul, of Augustime and
Aristotle has beea predominamt.

Perhaps the secret of Russiar culture is that it is beth Christian
and moxn-Buropean and this csuses it to stand apart frem beth Protestamt-
ism and Roman Catholicism. The Russians combine in their life and
thought elements of Eastern and Western traditions im a way unkmown
to any other people, and mowhere can this be more clearly seen than
in their ecclesiastical and religious life. A medera Russiam historian
points to this when he states:

The key to the wnderstanding of (the Bussian) mimd

is provided by the study of their owrn peculiar ixz-
terpretation of Christiamity, fer the Russians, mere’
than any other nation have identified themselves with
their Chmrch and have expressed primarily through that
ochannel their most intimate amd sacred thoughts...
Russian Christians are neither Roman nor Reformed,
and these are the only types of Christianity familiar
to Burope and America. It meams, therefore, that
most of the western anthors writing on Bussia have
tended to describe the Charch there either as an
oriental copy of Rome, or as a body subserviemt to
the State and suffering from Protestant limitabions.

But in reality the Russiam Church represents a trad-
it9on distinct both from Rome and frem Protestutisn.é

6 Zermov, Nicolas, The Russians snd Their Church, Society for Promotimg
Christian Knowledge, London, 1945, pp. 2-3.






This study turns, them, to an amalysis of certain relevant aspects
of Platonic thought and in a later peried to the Christiam Apologists
Justia Martyr and Athenagoras, two of the early Zastera Christiam syn-
thesizers of Hellenic amd Christiam ideologies. After them came the
writer knowa as Dionysiws the Areopagite, Clement and Origzem of Alex-
andria and Jehmn Damssceme, one of the outstanding writers to have ex-
ercised a comsiderable imfluence wupon Eestern, and subjsequerntly uwpon
Rugsian, thought and religio-social movements.

After a consideration of the influeaces of these early Christian
Platonists, a brief survey of the historical background of Bussia and
its econtact with Byzantium will prepare the way for a mere thereugh
understanding of Kirievsky, the foumder ef the Slavephile movemeamt
in nineteenth century Russia. He was consideradly influemced in the
development of his dectrines by the Germam philosephers Sehelling amd
Von Baader, just as the Nee-Slavophile Soleviev came under the influemce
of Schopemhauer and Edward von Hartmann. Aam early German Platonist and
mystie, Jacob Boehme also influemced the Slavophiles amd this contact
with Platonism coming from the West will be seemn to have reinforced
the Platonic stream of influence which Russia inherited from the Byzamt-
ine Xast.

Other Slavophile leaders deserve attentien in this work - Khomiakov,
Dostoyevsky and two philesophers who we might characterize as Neo-
Slavophiles, Vliadimir Soloviev and Nicelas Berdyaev. Berdyaev deserves
attention since in a very real sense he carried on many of the teachings

of the Slavophiles after the Russian Revolutiom of 1917, even though he
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was exiled from his native Bussia and speat his later years in
Western Burope. His works have been quite influential upon medera
Russian thinkers and though his death ended his iiterary influence,
his works are being read increasingly both in Russia and througheut
the Western world. Like the Slavophiles before him, he felt that
in the making of a new epoch of history Russia had a unique contri-
bution to make, but he disagreed with the Soviets that this contri-
bution is the perpetuation of dialectical materialism. He is as
convinced of the messianic mission of Bussia as was the most ardeat
Slavephile or as is the most zealous Commmnmist, tut he differed from
the Communist in holding that Russia's leadership must ceme through
the Orthodox Faith, not through the process of world revolution and
the sovietizing of the world.

Though there are those who will dispute it, this preseat work
hopes to show that Soviet Russia today bears within its soul the
unmistakeable marks of its Orthodox Christiam past, mot the least of
which are its emphasis upon communality, its advocacy of the old
Slavophile ideal of Russia's messianic vocation and its distrust of
the nations of the West. That Platonism had its share imn the develop-
ment of these ideas among the early Russiams, and that Slavophilism
revived these ideas which Soviet Russis eventually embraced, this

thesis will attempt to show.






CHAPTER TWO
PLATO AND HIS PHILOSOPHY

In attempting to shew the influence of Platenic thought
upon the early Eastern Christian thinkers and the thread of
Platonism passed by them to the tenth cemtury Russiams, it
becomes necessary to analyze the works of Plato himself and
to point out those concepts which had special mearing for the
Neo-Platonists and later followers of the Greek philosopher.

A careful study of Plato's writings (it must bde remembered
that these are all the work ef his studeats, for Plate himself,
as far as is kmown, wrote nothing of the extant works eredited
to him) reveals that his thought went through several stages of
development and never erystallized inte a single, definite system.
Yet it has been possible for historians of philosophy to establish
a eonception of Plato's philesophy that became more or less standard-
ized, though there remains some doubt whether this reflects Plato's
doctrines as envisioned by the philesopher himeelf.

There can be no doubt, however, that Plato's philesophy has
played an important role in world history. An important authority
on Plato gives expression to his opimion of how important am influence
Plato has had upon world thought:

Too few men realize Plato's influence. To few men
does the world owe a heavier dedt tham to FPlato.
He has taught us that "philosophy®™, loving amd
single-minded devotion to truth, is the great £ift
of God to man and the rightful guide of man's life,

and that few to whom the intimate visiom of truth
has been granted are false to their calling unless
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they bear fruit in unwearied and humdle service

to their fellows. All worthy civilization is fed
by these ideas, and whenever, after a time of con-
fusion and forgetfulness, our Westera world has
recaptured the sense of noble living it has sought
them afresh in the Platonic writings. Plate has
been called, with some truth, the father of all
heresies in religion and science; he has been, in
the same degres, a fountain of all that is most
living in all the orthodoxies.’

Plato's eminent positiom in world thought results from his being
the first Westerm philosopher to attempt a critique of pure reason as
the instrument for obtaining scientific knowledge. Befere his time,
reflection had devoted its efforts to a study of the facts of mature
a8 presented to empirical obsermﬂon. The Milesiams sought for the
solution of the problem of ecausality and devoted their search teo an
attempt to reduce all nature to its elemental substance and eompoments.
As a comsequence, they proposed various solutions, some thinkers siagling
out the primordial elemeats of air, fire, earth or water, or by the
imaginative construction of an ephemeral substance believed to contain

the properties of several substances but without specific form. This

was one of the problems with which Plato wrestled also.

Plate's Doctrine of Ideas
Plate undertook an investigation inte every question both in the
areas of moral jurisprudence and physical science. ZXvery objeet, he
teaches, has two constitional aspects, its matter and its form. Since

he regards matter as limitless, he holds that it can be divided into a

7 Taylor, Alfred Edward, Platonism gnd Its Inflweace, Longmans, Greea and
Co., New York, 1932, pp. 3=4.
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multiple of units each exhibiting the same form. Such forms or "Ideas"
function ontologically as ideal patterns ian which the objects of ex-
perience participated. For example, im the Symposium, Phgede and ia the
sixth, seventh and teath books of the Republig, Plato maimntains that the
ldeas or Universals used in perceiving amd kmowing are independent, im-
material substances, which exist ian a realm of their own. Tims, Ideas
belong to edbjects btut cam ealy be comprehended by the methods of legical
analysis.

Plato regarded the forms as reality im coatrast to the world of
sense experience or appearance. He contended that the forms are immutable,
eternal, perfect, and known emly threugh reason; while the world of bde-
coming, the world of particulars, is coastantly changing, comiag into
existence and passiag am.a

It oust be admitted that there is a shiftimg of emphasis on eccasion
to be found in Plate's doctrine of the Ideas. On some eccasioms he sets
up the Ideas for practical or legical guidance, and then again he seems
to have believed that the Ideas constitate anether, transcendeat world.
According to this latter approach, Plato comceived of the Ideas mot as
independently existing emtities btut rather as legical essences.

One of the modern amthorities on Platonism, Jowett, contemds that
Plato was not primarily interested in empirieal imvestigatioa btut rather
in g prieri reasoning, a concern with the world eutside empirical investi-

gation as capable of providing the key to an umderstanding of the werld

as seen by man. Thus Jowett writes:

8 Plato, The Diglegues of Plate,trans. B. Jowett, Oxford University Press,
London, 1892, III, p. 341.
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He (Plate) has mo notion of trying am experiment amd is
hardly capable of observing the curiesities of nature
which are tumbling out at his feet, or of interpretiag
even the most obvious of them. He is drivea back from
the nearer to the more distaat, from particulars te
generalities, from the earth to the stars. He lifts

up his eyes te the heavens and seeks to guide by their
motions his erring footsteps.?

It is this element im Plate's philesophy that festers the spirit
of mysticism so characteristic of the Christiam East and in a later
ohapter we shall see how the Platonic idealistic imfluemce, assimilated
into the Christiam Faith, reinforced the mysticism of Greek, Syriam and
Egyptian Christiams and through the medium of their writiags, this mysti-
cal and idealistic concept was transmitted to the BRussiams and eventually
found its revival among the Slavephiles.

A further study of Plato's works, espeeially the Timgeug, clearly
illustrates the dectrimne of the reality of the Ideas er Forms, thus
stressing "otherworldliness” as being more important and more real tham
the visible and empirical werld. Timaews speaking to Socrates ia this
Dialogue says:

The work of the creator, wheaever he looks te the
uachangeable and fashions the form and nature of his work
after an unschangeable pattera, mst necessarily be made
fair and perfect; but when he loeks te the created °n116
and uses a created pattern, it is not fair eor perfect.

Here then, is a statemeat which interpreters of Plato ia the early

Christian ceaturies believed to be an evidence of his bifurcatioa of

9 Ivid., p. 3M
101p1d., pp. 448-449
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reality and his stressing of the primacy ef the iavisidle and eternal.

The etermal pattera cam be spokem of with certaiaty while the created

copy, the world of sense experience, can omnly be described im the lang-

uage of prodability. The iatermediary between the two worlds is feor

Plato the Seul.

In the Timpeus the divime Craftsman is presented as forming the

soul and body of the material universe out of pre-existing material

according to a pattern which is econtemplated in the world of Ideas or

Forms:

And there is still a questiea to be asked about him:
Which of the patterms had the artificer ia view when

he made the world, - the pattera of the umchanmgeable,

or of that which is created? If the world be indeed
fair and the artificer good, it is mamifest that he

mst have looked to that whieh is etermal; but if what
eannet de said witheut blasphemy is true, then %o the
created pattern. Bvery ene will see that he mast have
looked to the etermal; for the world is the fairest of
creations and he is the best of causes. And having

been cresated in this way, the werld has been framed ia
the likeness of that which is apprehended by reason and
nind and is unchangeable, and must therefore ef mecessity,
if this is admitted, be a copy of something. Not that it
is all-important that the begianing of everything should
be according to mature. Aand in speaking of the copy and
the original we may assume that worlds are akiam to the
matter which they describe; when they relate to the last-
ing and permanent and intelligible, they ought to be
lasting and permanent, amd, as far as their nature
allows, irrefutable and immovable - mothing less.ll

It is in the Timaeus also that Plato represents the doctrime that

the world is "meved", caused, by the self-movimg, intelligeamt directing

power which rules amd orders all the material universe to good eands by

11 1vid., pp. L49-450
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bringing it into the most perfeet pessidble cenformity with the werld

of Forms. This is the very substance of Plate's theology and its
influence on subsequent philosophieal amd theolegical thiankinmg is

quite profound. As a consequence of the assimilation of this element

of Plateaism into Christian theelegy and philesophy, social movements
were also imfluenced and colered accordingly. These ideas beecame part

of the culture pattern of the early Christiams and were transmitted by
them to succeeding gemeratioms. Thus, Platonie theslegical thought was
an important element ia determining social actien. The sorrelatiomal
studies that have beem made by psychologists and by sociologists, of

the correspondence between the presence of certain beliefs and attitudes
and the trainiag of the individual, the religion of the individual, his
socio-economic status, and the beliefs and attitudes of his paremts, sid-
lings, friends, etoc., clearly indicate that as an element in early Christ-
ian thought, Platenism was an important determinamnt of belief and com-
sequently of social actien. This is not surprising since there is hardly
a social or political or ethical system of the western world which has
not been anticipated or considered by Plato - despotism, democracy, the
optimism of Fourier or St. Simon, the natwuralism of Roeusseaun; the sur-
vival theory of Darwin, the "superman" ethics of the Nagis, the bdielogical
eugenics of modern "planned parenthood” groupa,lz the advocacy of woman
suffrage 13 _ Plate has taken cogaizgmce of them all.

Plato's Republic has often been comsidered to have provided the

12 1p1d., p. 148.
13 1p14., p. 152
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prototype of the ecclesiastical hierarchy of both the Eastern Orthodox
Catholic and the Roman Catholic Churches. Thus there entered imte the
Christian religien another Platomic influence which has been a lasting
one through tweaty centuttes of Christianity. In Boek II of the Re-
public, for example, Plato presents the doetrine which both the Eastera
and Western Churches have imcorporated into their ecclesiastical struct-
ures. True, ecclesiastical history clearly imdicates that the Catholic
hierarchy is of apostolic origim, but whether comseiously or umconseciously,
early Christians, particularly those who studied Plato and Plotinus, must
have seen in the Repudbljc an almost exaet coumnterpart of their hierarchical
structure. The Christiam Chureh regarded as the earthly represeatative
of the Divine, was given the primacy over the purely secular realm.
Socrates ir Book II of the Republie 1k elieits repiies and solutiems
to the probdlem of the prosperity of the unjust and the sufferings of the
Just and adds some observatioms of his own. He does not say that happi-
ness consists in the contemplation of the ideal of justice, and still less
will he be tempted to affirm that the just man can be bhappy ia great
physical sufferimg. But first he dwells om the difficulty of the pro-
bPlem of restoring mam to his natural condition, before he will answer
the question at all. He will frame an ideal, but his ideal comprehends
not only abstraet justice, but the whole relations of man. By using the
illustration of the large letters he implies that he will look for Jjustice
in society, and that from the State he will proceed to the individual.

This is in line with the g priori emphasis so common im Plato. Socrates'

14

Ibvid., p. 36 ff.
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answer in substance amounts to this, - that under favorable conditieams,
in the perfect State, justice and happiness will coincide, and that
vhen justice is once found, happiness may be left te take care of itself.
In Greek thought it was common teo begin with the State and then go on to
the rights of the indiviédmal. In ancient history and through the medieval
times, man is mot looked upen se mach as an individual but rather as an
individual among many, the citizem of a state which is prier to him. Man,
under such a system, was not supposed to have any motien of good or evil
apart from the law of his country and the creed of his church. Later,
in the Slavophile theories, this concept will be expressed in the maxim
"0rthodexy, Autocracy and Natienalism!" The Church has priority over
the State and the State over the cltizens.

This universalism vhieh has rightly or wroagly been attributed
to Plato is most clearly seen in medieval thought and is a clear
illustration of the influence of religieus amd philosophical thought
upon the socio-political structure within a culture. In making an
ethical Jjudgement, it was common among the churchmen of the West during
the Middle Ages to comsider the greater universal as the greater good.
Thus, they comsidered God as the Absolute Universal, the Summm Bonum.
Next in order as being of lesser universality they posited the Church,
which they ealled "Universal® or "Catholic" and claimed for it a uni-
versal Jurisdiction over all men and all nations and even over the arts,
sciences and letters, just as Plato held that his idesl state should de

in the Rspublic.l> The Church in the Middle Ages elaimed anthority over

15 1v14., p. 87.
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all created beings and ebjects on earth, over any state or civil
institution. Therefore, in any dispute between Church amnd State,

the State should concede its inferiority te and dependemce upoa

the Chmrch. In a continuum of groups of lesser universality, of
lesser "reality" and consequently of lesser value after the State

came cities and provinces, guilds and societies, families and finally
the individusl who was expected to submit himself to all authorities
superier to him, recognizing each in its proper place amd importance -
God, the Church, State, town and village authorities, guild masters,
and fimglly family heads. Commenting upom this hierarchical structure,

one authority om Plato makes the following remarks:

In great saiants and doctors like Athanasius and Augustine,
who carried out the arduous task of formlating the logzes
of the Charch aad of guarding it against distortiens, we
find a_really suggestive onmplo of what Plato meant by
go/ld Kkes or "guardians.® The teachers, administrative
bishops, the members of the militant and protective orders
carried out the doctrine, protecting it against intermel
and external violance, and applied it to the ever-shifting
flux of girgumstances. These are precisely the functioms of
Plato's &7/ K9¢poc or avxiliary guardians. The great body of
¥the faithful" to which also the guardians belong, and for
whom they exercise their onerous fumctions, correspond to
the friendly brotherhood of the Republic, each of them
mst be educated to the limit of his capacity and given
2ll that he requir¥s for the prgper performance of his
function, whatever it may ve. 1

In its Slavic form, this concept found expression im the emphasis
by the Slavophiles upon their watchword of theocracy, "Orthedoxy, Auto-

cracy and Nationalism!" This program declared the tsar's will to be

16 ¥Wild, John D., Plate's Theory of Man, Harvard University Press, Cam-
bridge, Mass, 1946, pp. 108-109.
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a divine revelation aad deduced state activities amnd administratien
policies from God's will thws revealed threugh Orthodoxy. Tims the
Platonic hierarchical comcept and g prierism found a fulfillmeat ia
the Slavephile mevement. This will be examined in greater detail in
e later chapter.

Plate apparently foresaw the oligarchic drift that cam come
from the executive fumction becoming an emd in itself, and the human
hierarchy, with its opimions and dogmas, takimg the place of etermal
law. The structural changes amd policy of the Church at the time of
the Edict of Comstamtine illustrate very precisely what Plato mmst have
exvisioned when he gave his warnings lest the timoeratic hierarchy
yield to the demands of security and prestige, and a&s a comnsequence
sink more and more into traditionalism and regimentation inte the
final stages of oligarchy. Perhaps newhere else is this so clearly seen
as in the Russian ecclesiastical state where the tsar assumed beth

religious and temporal centrol.

Platonic Emphasis on Unity
Still another of the Platonic elements of emphasis which reinforced

early Christian social and philesophical patteras, and later in BEmssia
became and important element of the Slavephile movement, is the stress
on unity and wholeness. Plato considered the greatest good of states
to be unity and discord the greatest evil:

Can there be any greater evil tham discord and dis-

traction and plurality where unity ought to reiga?

or any greater good than the bond ef unity? There
cannot. Amd there is unity where there is community
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of pleasures and pains - where all the citigems are

€led or grieved on the same occasioms of Joy and sorrow.
Where there is mo commen bdut enly private feeling a state
is disorganized - wher you have one half of the world tri-
umphing and the other half plumged in grief at the same
events happeaing te the city or the citizems...Or that
again which most mearly approaches te the comditien of the
individual - 28 in the body, whea tut a finger of ome of
us is hurt, the whele frame, drawn towards the soul as a
center and forming ome kingdon under the ruling power
therein, feels the hurt and sympathiges all together with
the part affected, amd we say that the man has a pain in
his finger; amd the same expression is used about any
other part of the body, which has a semsation of pain at
suffering or of pleasure at the alleviation of suffering
«eein the best ordered state there is the nearest approach
to this commen feeling.]-?

Unity and “omemess" has always been basic in the Christiam ethos.
Likewise, in Slavophilisn we find am eamthusiasm about the village
commne (obshchina, zasdruga er mir) amd an insistence upen its merits.
The spirit of cellectivity and commnality is essentially Platenic
and is more characteristic of Easterm Orthedox culture than of those
culture areas where Roman Catholicism has been dominant. This is
further evidenced by the conciliarity of Orthodoxy irm distinetioa to
the oligarchical system of the papal ecclesiarehy.

Typical of the spirit ef both Bastern and Western Churches is
the emphasis on "group-mindedmess" rather tham upon individualism in
religious matters. Im Protestantism, however, the emphasis is upon
individvalism in religious interpretation. The Eastern and Vestera
Catholic emphasis on "group-mindedness” as an element of culture is

correlated with social astien in secular matters so that in socie-

17 op. Cit., Republie, p. 156.
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poelitical mevemeats the individuwal predisposed te a pattern of
behavior ia whieh suberdination has become more or less habitual
and imdividualistic imitiative is frowned upon by the group or
even condemned.

Plato felt that his predecessors, like Seocrates, had gome to
the extreme ia making maxn the center of the universe. True, he saw
value in their point of view, but he realized that it was mot com-
plete. As a coasequeace, he sought for a solution to the preblem of
man's place in the universe which would satisfy the best in the
thought of both the early Greeks and the Sephists.

The result of his search was the digtum that man is the measure
of all things, because there 1lie in him sertain uaiversal primciples,
ideas or concepts that are basic to all kmowing. These ideas he held
correspond to reality and man by his thinking is able to grasp the true
nature of things. But Plate makes it clear that the true nature of
things lies outside mpn's sense experience ia the realm of eternal
Forms. The true universe, the really impertant amd werthwhile world
is the universe of changeless, pure, eternal ideas. These things we
experience through our senses are onlji copies of the real and the
world of sense experience is an "unreal world" in Plato's sense. All
of its imperfections come from the fact that it is impossible teo im-
press the idea perfectly upon matter. Matter is imperfect and thus
distorts the idea to seme extent, causing it to fall short of the per-

fection of the Idea or Form.
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The Inferierity of Matter

The implication of the foregoing Platonic theory is that
matter is inferior to the realm of Ideas. This econcept of the
inferiority of matter and the world of semse experience was not
neglected by the Gmostic Christiaam groups ner by the mere orthedox
theclogians and philesophers. St. Paul, for example, in one of his
Epistles states this concept which is purely Flatomic, though it may
have beer unconseiously se: "We look mot at the things which are seenm,
but at the thiamgs which are mot seen; for the things which are seea
are temporal, but the things which are net seen are oternal."la The
bifurcation of reality into the perfect Forms and the imperfect empi-
rical world was easily tramslated into the mystical elements of early
and later Christian thought. This led te an emphasis on otherwerldli-
ness and a consequent condemnation of the "world, the flesh and the
devil." Platomism, while it did not originate the monastic ideal of
- abandonment of thd world, nometheless gave reinforcement to the idea
of asceticism and renunciation of the imperfect material world and the
desirability of mystical striving for contemplation of the ldeal world
beyond the periphery of sense experience.Later, as will be seen ia SlavO-
philism, there continues a similar emphasis in the remunciation of the
secularism of the Western world and a preference for the spirituality
of Russian Orthodoxy as superior.

Plato held firmly to the idea that the universe is composed of

18 2 GCorinthians, 4: 17-18.
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twe priaciples: mind and matter. Mind is wholly distimct from
matter. Matter is, for him, a dwal weight that mind must carry
because mind has become emtangled with matter. With such a com-
cept it became an easy and logical step for the Gmostics of the
first and second centuries of the Christian era, followers as many
of them were of Platonism, to advocate subjection of the body to the
spirit as a way of rising above the encumbrances of matter. Thue,
salvation was to be achieved by denying the appetites and impulses
of the body, even to the point of celibacy and in some extreme cases
to self-castration so that the individual would have mo part in the
perpetuation of other beings weighted down by the burden of a material,
fleshy body. In holding this concept, it follows that mimd, or soul,
is regé.rdel as the only true reality, the thing of x;lost worth, the
principle of law amrd order in the universe.
In the beginning of the Timseug Flato states the primnciple of

the inferiority of matter:

What is that which always is and has no becoming; and

what is that which is always becoming and never is?

That which is apprehended by intelligence and reascn

is always in the same state; but that which is con-

ceived by opinion with the help of sensation and with-

out reason, is always im the prigess of becoming and

perishing and never really is.

To clarify his poiat, Plato relates in mythical form the genesis

of the world of semse, the world that "is always in the process of

becoming and perishing and never really is." There was an "architect!

19 Timpeug, op. cit., pp. LLB-LL9.
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the “demiurge" who acted as an intermediary between God and matter,
bringing the Ideal world and the empirical world together mach as

a sculptor might fashion out of stone a statue which is chiselled
according to an ideal pattera or plan.zo The matter, dead and thus

a slave, is impressed by mind with the ideas which mind has experi-
enced in the ideal world, and it is these which are real. Ian Eastern
Christianity, this Platonic idea was expressed by the desire to escape
from the trammels of the material world by strict asceticism. This
freeing oneself from the contrel of matter would make pessible the
higher life of the spirit. The ascetieism which also appears im the
Bpistles of St. Paul was carried much further dy many of the Gnostics.
It was the natural and legical result of their dualism of spirit amd
matter.

There is still a further parallel between the Christiam Gmostics
and Plato. Both were concerned with the problem of the relationship
between mind or soul and matter. Plato uses to explaia hj.s concept
the myth of hew mind became entangled with matter. He says that it
existed on a staz n‘ its pure form and that after a time it felt an
urge to have expe;iences in the empirical world. Therefore it became
imprisoned im a body. But once thus imprisoned, the mind or soul.
struggles to free itself from the material shackles and to return to
the star.

The Christian Gnostics held that spakks of divinity were intro-

20 1pid., p. 460.
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duced into the world, not by the demiurge but by a more spiritual aeon.
These sparks of divinity settled in human beings and the men thus en-
dowed from above lived thenceforth in an alien world far from their true
home. How they were to be released from their captivity and restored
to the divine realm where they belonged was the great religious probdlem
of the Gnostics. Nevertheless, Gnostic and Platonist both gave serious
consideration to essentially the same problem - escape from the world,
escape from the flesh to live the 1ife of the spirit. With regard to
social living the Gnostics were to rise from all terrestrial things,
by the towering efforts of contemplation, and thus to make it possible
for souls whose origin was regarded as celestial and divine to return
to their true realm. They were ordered to mortify dy hunger, thirst
and other bodily forms of asceticism, the sluggish body which restrains
the liberty of the immortal spirit, that in this earlhly life they might
enjoy commmnion with the Supreme Being, and ascend after death, actige
and unincumbered to the world of spirit. Here the Gnostics were in full
agreement with Plato who says in the Timaeug: "He who lived well during
his appointed time was to return and dwell in his native star, and there
he would have a blessed and congenial existence, "L
Still another aspect of Plato's teaching mmst not be neglected in
this study. Reference has already been made to the Platonic stress on
unity and harmonious cooperation. It has also been seen that this idea
has been carried out in the Russian mir or rural collectivity. This

agricultural collectivity is a form of social and economic expression

2l 1pid., p. W6l.
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that would fit in well with Plato's social and economic philosophy.
Though there 1s no direct evidence to support it, it is possidle and
even probable that the Russian inheritance of Platonism predisposed
them to collectivization as a socio-economic expression of their
religious philosophy of unity and cooperation. In its turn, it is
highly probable that the mir and the theory of collectivity made for
an easier acceptance of the Marxian and Leninist programs of reform.
In fact, there are many who would consider Plato the first apostle of
communism, even though he limited his communism to the upper classes.
One American political scientist has recently declared that Soviet
Communism and Platonism possess common factors:

+sothe 1deal state of Plato and that of the Russian

communists have many elements in common; both hate

commerce and money economy; both regard private pro-

perty as the sole source of all evil; both would eli-

minate wealth and poverty; both favor a collective

education of the children, exempted from paternal

care; both regard art and literature only as a means

of state education; both would control all science

and ideology in the interest of the state, both have

a rigid central dogma, a kind of state religion to

which all individuals and social activity must be

sub-ordinated...both schemes are capable of reali-

zation only n%der the protection of violence of
armed force. 2

Platonism Stresses Class Society

The essence of the Platonic conception is to cultivate to the
highest point, by separation of classes and by special training, every

natural difference of faculty. This requires exactly what the Marxian

22 Englemann, Polit g £r J B ,
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communistic philosophy requires in its ideal of "from each according

to his ability and to each according to his needs." It mst be ad-
mitted that the Platonic community of goods is applied only to the
ruling cdass of guardians and to the military class of their auxili-
aries. The industrial portion of the Platonic community is apparently
left to the system of private property and commerical competition - though
no doudbt with just so much regulation from the guardiens as is necessary
to preserve the social health and restrain excesses. It would seem that
this offers a system more practicable than socialism of the modern in-
dustrial type. Again, unlike Soviet communism, Plato does not believe
in a classless society. He believes that every society necessarily has
classes, and moreover, that the essential psychological classes are,

so to speak, fixed by nature. In this advocacy of a class society, the
Slavophiles are in closer agreement with Plato than are the Soviets.

For millenia men have had thelr optimistic beliefs and dremms.
Plato's Republic and the theocracy advocated by the Slavophiles are two
examples, while the messianic hope of both Slavophilism and modern Soviet-
ism bear the mark of utopianism. It seems highly probable that the Plat-
onic inheritance of the Russians aided in predisposing them to this form
of idealism.

In connection with utopianism, an American sociologist offers the
following comments upon the theories of Plato:

Adopting the premise that man can control his own social
relations and that concerted volition is the inevitable
result of similar external surroundings, (Plato) comstructed

one of the most nearly complete utopian plans for an ideal
society of which history bears any record. It is interesting






to note that, aside from its commnistic aspects, this
utopia of Flato prdvided for the first comprehensive scheme
of eugenics in the history of social or biological philo-
sophy. Plato's theory that the elite should govern society
stimlated later aristocratic political theory and has been
embraced gy the Fascist and "managerial® philosophers of our

own d.ay.z
Plato outlined the organic theory of society and believed that
not only the economic but also the ethical basis of society is embodied
in the functional division of labor. In this respect the Republic
contributed what is probably the most satisfactory analysis of the
economic foundations of society to be found in the works of any writer

of antiquity.

Platonic Mysticism

In £111 another respect, Plato and the Neo-Platonists after him,
laid the foundation for the mystical emphasis in the epistemological
system of the Slavophiles. One of the first of ancient philosophers
to offer a fairly complete theory of knowledge, Plato held that sense-
perception could not give genuine knowledge. Man must pass beyond the
empiir:lcal to ideas which are not derived from experience and not depend-
ent upon it. The soul comes into the world carrying within itself true
ideas. These have been planted in it in an existence previous to birth.
True knowledge is reached when these ideas are remembered and take the
fore in consciousness. 2 This is conceptual kmowledge as distinguished
from sense knowledge which according to Plato is not actually knowledge

at all. Conceptual knowledge has in it an element of the intultive which

23 Barnes, Elmer, An Introduction to the Higtory of Sociologzy, University
of Chicago Press, Chicago, 1948, p. 7.

Meno,op. cit., II, p. 40 £f; Phaedo, II, pp. 213-217.






reveals the true essence of things rather than their mere accidental
aspects.

Mysticism involves the belief that knowledge of reality, of God,
of truth, is attainable by intuition or spiritual insight without the
medium of senses or reason. In this sense, Plato was clearly proposing
a mystical epistemological system in his philosophy. One of the fore-
most Roman Catholic philosophers of our time explains the relationship
between Platonism and mysticism tims:

Because existence as such (seems) inconceivable, meta-
physical reflection has spontaneously conceived being as
"that which is," irrespective of the fact "that it is."
Being then became selfhood, and, because selfhood could
not be understood otherwise than as unity, the metaphysics
of being gave birth to a metaphysics of the One. Thus,
having reduced the whole of being to self-identity, mete~-
physics finally subjected being to a transcendent caunse
radically different from being; and, since what is above
being is not intelligible, the will to achieve exhaustive
intelligibility by eliminating existence drove metaphysics
to subject to an unintelligidle non-being the whole order

of intelligible reality. This is why all Platonisms sooner
or later lead to mysticism, and sooner rather than later. 5

Mystical contemplation leaves behind both senses and intellectual
operations, and all things known by sense and intellect, and strives
to achieve unity with God. l'roﬁ the pyscho-sociological point of
view, this sort of mysticism results in a passivity toward the prob-
lems of daily living in a world of sense experience. This was more
clearly recommended by Plotinus and such Christian mystice as Dionysius
the Areopagite than in Plato himself, who did show considerable concern
for the social, political and economic aspects of the state. Yet, the

mystical element in Plato influenced the Neo-Platonists who gave greater

25 Gilson, Etienne, Being and Some Philosophers, Pontifical Institute of
Mediaeval Studies, Toronto, 1949, pp. 39-40.
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greater emphasis to this element of Platonic philosophy. The Hellenis-
tic combination of Flatonic metaphysics with Stoic ethics remains even
today the dominant type of Christian religious philosophy.
In the Russian mystical concept there has always been a sense
of the ephemeral nature of human 1life and an acceptance of it. Death
and the crippling effects of disease have not been as generally viewed
with alarm as in most Western cultures. In fact, the hunchbeck, the
epileptic, the deformed and the insane were regarded as special objects
of veneration and care since they bore in their bodies the marks of the
divine will. This peculisrly Russian idea is known as kKengticism, e
form of nonresistance. This is seen in the voluntary acceptance of
death by two of the earliest canonized saints of the Russian Church,
Boris and Gleb.
Platonic Attitude Toward Death
In Plato, also, there is the concept of not only willing accept-

ance of death, but a desire for it. In the Phaedo, Plato proposes
that the true philosopher desires death, since death is the separation
of soul and body, and the philosopher desires such a separation. He
would like to be freed from the domination of bodily pleasures and of
the senses which always obecure his mental vision. The true philosopher,
according to Plato will hold that

..othought is best when the mind is gathered into herself

and none of these things trouble her - neither sounds nor

sights nor pain nor any pleasure, - when she takes leave

of the body and has as little as possible_jo do with it,
when she has no bodily sense or desire...

26 Phaedo,op. cit., II, p. 204.
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The body, then, is a hinderance that should be disposed of as
soon as divinity will allow. This strong mystical and ascetic em-

phasis is further set forth by Plato in the followlng terms:

When real philosophers consider all these things, will
they not be led to make a reflection which they will
express in words something like the following?! "Have

we not found," they will say, "a path of thought which
seems to bring us and our argument to the conclusion,
that while we are in the body, and while the soul is in-
fected with the evils of the body, our desire will not
be satisfied? and our desire is of the truth. For the
body is a source of endless troubles to us by reason of
the mere requirement of food; and is liable also to dis-
eases which overtake and impede us in the search after
true being: it fAlls us with loves, and lusts, and fears,
and fancies of all kinds, and endless foolery, and in
fact, as men say, takes away from us the power of think-
ing at all. Whence come wars, and fightings, and factions?
whence but from the body and the lusts of the bodyl...It
has been proved to us by experience that if we would have
pure knowledge of anything we must be quit of the body -
the soul in herself must behold things in themselves!

and then we shall attain the wisdom which we desire, and
of which we say that we are lovers; not while we live,
but after death...In this present 1life, I reckon that

we make the nearest approach to knowledge when we have
the least possidle intercourse or commmnion with the body,
and are not surfeited with the bodily nature, but keep
ourselves pure until the hour when God himself is pleased
to release us.

This passage could have been penned by some Bussian monk or
by one of the more devout of the Slavophiles, or for that matter
by any of the early Christian ascetics! The true philosopher,
according to Plato, is to be revered for his acceptance and even his
desire for death. Similarly, the impression made upon Russian society

by the death of Boris and Gleb, is demonstrated by the following fact.

27 1vid. pp. 205-206.
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Each time early Russian chroniclers relate the political murder of
a prince, they hold the example of Boris and Gleb before their eyes.
It means that the assassination is represented as a self-offering
sacrifice, made for the atonement of sins. The voluntary character
of the death is often contradicted by the circumstances related by
the same author. It is difficult to speak of voluntary death; what
is probably more accurate is to speak of the nonresistance to death.
Apparently, this nonresistance commnicates the quality of voluntary
sacrifice to death and purifies the victim in those cases where, ex-
cept for infants, the natural conditions of purity are lacking.

In any case, Platonic attitudes toward death seem to have been
assimilated into Bussian religious thought through the mediation of
the early Church Fathers and to have been given additional impetus by
the cultural patterns typical of Bussia at the time of its conversion
to Orthodox Christianity. Undoubtedly, the strong ascetic attitude of
the Gnostices is also responsidle for the continuation of the Platonic
asceticism and world-denial in the hundreds of monastic establishments
for men and women in Russia from time time of its conversion in 988 A.D.

The following quotiation from the Phaedo reads as though it might
have been written by any one of the early Church Fathers or ascetics,
80 harmoniously do the sentiments expressed blend themselves:

The true philosophers, Simmias, are always occupied in
the practice of dying, wherefore also to them least of
all men is death terrible. Look at the matter thus: -
if they have been in every way the enemies of the body, and

are wanting to be alone with the soul, when this desire of
theirs is granted, how inconsistent would they be if they
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trembled and repined, instead of rejoicing at their
departure to that place, where, when they arrive, they
hope to gain that which in life they desired...Will he
not depart with joy?

In Chapter IVIof the present work the Platonic mystical strain
will be studied more fully in its relation to the Bastern Christian
writers and mystics. However, before continuing the consideration of
those elements of Platonic thought which are most consonant with later
philosophy, in fairness to the pure Platonic tradition a comment should
be made to give the balance to the mystical and ascetical element of
Plato's work. Plato made no condemnation of pleasure nor of the goods
of the sense world without some reservations. The authority on Plato,

A.E, Teylor clarifies this aspect of Platonism?

«++.(Plato's) philosophy teaches us that a men's soul
is the most precious thing about him, because it is
most peculiarly himself; the body egain, is more truly
himself than any of his belongings. Hence the rule of
right judgement is that the best of all goods is good-
ness of soul, wirtue and wisdom; goodness of body comes
only second, and the "goods of fortune" third...Plato
is no enemy of human pleasure. He is fully prepared
to argue the point that, even by the rules of the cal-
culus of pleasure and pain, if you formlate the rules
correctly and work the sum right, the life of the man
who puts the soul first, the body second and “fortune"
only third, will prove to be the most truly acceptable
as well as the most noble.

Perhaps the Russians went to an extreme in their asceticism,
but their theology is filled with urgings toward self-sacrifice

and contempt for bodily comfort. That this was so, at least until

28 1bid. p. 207.
29 Tgylor, op. cit., pp. 61-62.
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the time of the Revolution in 1917, is evident from the comments
upon his own people by Nicolas Berdyaev, an eminent twentieth century
Russian philosopher whose works will be considered in greater detail
in a later chapter. Berdyaev calls attention to the "characteristic
of the spirit of Russian religion" which is yurodstve, a willing
acceptance of mockery and humiliation, contempt and suffering. "The
burning of oneself alive as an exploit of religion, is a Russian national
phenomenon, which is almost unknown among other peoples...The Russians
are fugitives and ba<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>