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THE DISCOURSE OF THE OTHER IN GERMAN TRAVEL WRITING
1800-1860

By

Kamini Prakash

This dissertation analyzes Nineteenth Century German
travel writing in the context of colonial discourse. This
aspect of travel writing has been largely ignored in German
studies, because Germany was never a major colonial power.
As a result, literary criticism has focussed on the academic
neutrality of the Germans, claiming that they did not travel
for economic and political motives but were driven by the
desire for knowledge. This dissertation, on the other hand,
asserts that while German travel accounts may not stem from
a colonial situation, where writing serves the purpose of
justifying colonial rule, they still reveal surprising
similarities with colonial accounts. They are a form of
cultural domination, in that they establish an intellectual
authority over other cultures, and have the power to define,
interpret and represent these cultures for a European
audience.

This dissertation examines three specific models of
contact in travel writing: scientific-exploratory, tourist-
leisure and missionary writing. It illustrates how non-
European cultures and their people are constructed as
Europe's essentialized and dichotomized Other through types

of writing and imagery. It also shows how travelers'



perceptions of the Other are limited by their conceptual
framework and mediated to a large extent by images produced
and propagated in Europe. At the same time travel writing
is not composed of a single homogenous discourse, but is
filled with contradictions, ambiguities and clashing
discourses. Despite the fact that German travelers rejected
the violence and exploitation associated with colonial rule,
and instead framed the purpose of their voyage in terms of
the pursuit of knowledge and the advancement of humanity,
the discourse, nevertheless, constructs the Other in a

manner that opened a space for colonial expansion.
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INTRODUCTION

Until the fifteenth century, the established center of
civilization lay not in the small states of Christian
Europe, but in the empires of the East: that of the
Ottomans, of the Mughals, Persia, China. The voyages of
discovery in the fifteenth century changed the history of
Europe decisively. Explorers like Vasco da Gama, Columbus,
Magellan and Vespucci exposed the world to the curious gaze
of the Europeans, making them aware of continents and people
they had never known to exist. Of course, they were
familiar with popular stories about wild men, hairy giants,
cannibals, and one-eyed cyclopes, but the new accounts were
more than mere stories or romance: they bore the authority
of the eye-witness. Whereas the fables were peopled by
fictive creatures and located in remote, imaginary spaces,
the travel accounts clearly defined the geographical
location and emphasized the difference between those who had
been there and those who had not, by appealing to the
primacy of the eye. Unlike the authors of romances, travel
writers could count on their direct and unmediated
experience of the Other1 to persuade their readers.

Travel, scientific exploration, colonial activity and
trade brought Europe into contact with other continents and
cultures. By the middle of the eighteenth century,

Europeans had left their mark almost all over the world.
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The blank areas in European maps of the world had nearly all
been filled in and named. The emergence of the natural
sciences as a discipline in the eighteenth century led to
the rise of scientific-exploratory writing. Scientists
explored different continents, collecting specimens and
cataloguing them into a unified classificatory system.
Colonialism had also changed the character of travel. The
voyages of discovery had given way to inland exploration,
trade and transaction, supported by governments pursuing
national interests. The British had a flourishing colony in
India, the French and the Dutch guarded their interests in
Indo-China, the Spanish and the Portuguese had carved up
South America amongst themselves. An intricate system of
exchange developed between the "mother" country and the
colonies: cheap raw material had to be transported to the
mother country where it was processed. Ready made goods
were then sent back to the colonies, which ensured a market.
Thus the colonies supplied Europe, not only with raw
materials, like sugar, tobacco, cotton etc, and cheap labor,
but also with a market for the finished goods. Besides the
transportation of these goods, men and ammunition were also
transported to the colonies, to keep a tight rein on the
colonized. Consequently there was a wide variety of people
traveling during this period - sailors, soldiers,
administrators and their families, merchants, scientists and

missionaries.
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Germany, however, did not possess any colonies until
the end of the nineteenth Century because of its territorial
fragmentation. Even after the dissolution of the Holy Roman
Empire in 1806 and the Napoleonic Wars, Germans remained
fragmented into several sovereign territorial
principalities, without any central power to hold them
together. The divisions between the principalities
inhibited trade and the growth of industry. As a result,
there was no infrastructure to support and finance
travelers. Therefore travel was often sponsored by foreign
governments. Germany only achieved the status of nationhood
in 1871. By this time the non-European world had already
been carved up by the other European nations into colonies,
protectorates and spheres of influence. German colonization
lasted barely thirty years from 1884 to 1919 and was limited
to Cameroon, Senegal, Tanganyika, South West Africa and the
Marshall Islands in the South Sea Pacific. During the time
frame under investigation (1800-1860), however, Germany was
politically and financially in no position to embark on a
colonial policy.

The lack of economic and political power in Germany was
compensated by a moral and intellectual authority. Since
Germany did not have a national or colonial interest, German
travelers were regarded as unbiased and capable of
exercising a disinterested and enlightened judgement.2

Herder distinguished Germany from the colonial powers,
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stressing the spiritual task of all Germans.3 The German
mission was not to conquer, but to be "a nation of thinkers
and educators."4 Germans, it was believed, did not travel
for economic and political motives. Instead, they devoted
themselves to the pursuit of knowledge and science in the
service of progress and the advancement of humanity.

Travel became synonymous with Enlightenment. It
disproved old beliefs and emancipated thought from dogmatic
authority. It was a means of gaining self-knowledge and a
new understanding of human nature through the direct
observation of other societies. The Enlightenment, however,
became dogmatic in turn, because it considered its
philosophy as absolute and universally valid. The quest for
comprehensive knowledge became a tyranny of universal
standards imposed on the rest of the world. Travelers
attempted to understand, assimilate, integrate and finally
subjugate the Other's cultural uniqueness and specificity
into the ideological framework of the Enlightenment. The
knowledge-building enterprise of the Enlightenment became
the basis for establishing European authority throughout the
world.

Travel accounts from all over the world had a moral and
pedagogical value, which was used by the middle class
intelligentsia to serve their own political ends in Germany.
These accounts were compiled and popularized through

publications such as E.A.W. von Zimmermann's Taschenbuch der
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Reisen oder unterhaltende Darstellung der Entdeckungen des

18. Jahrhunderts (1803) and T.F. Ehrmann's Neueste Ldnder-

und Volkerkunde: Ein geographisches Lesebuch fiir alle Stadnde

(1811). Regarded as "eine unterrichtende Lectur,“5 they
were produced for mass consumption and aimed at educating
the public. However, the focus lay not so much on the
information about other countries but on the moral message
they contained. They aimed at making the reader a more
moral person, who after learning about the piteous fate of
the savage, would not only empathize with his or her less
fortunate brothers and sisters but also heed civilized
values.

Describing the life of the savage became a lesson in
moral guidance. The implicit warning in these texts
suggested that the readers could also degenerate into a
state of savagery if they did not repress and overcome the
primeval nature within man, through sexual restraint and the
gospel of work. By propagating middle class values of
order, discipline and industry, these texts served to
reinforce the moral self-assuredness of the middle class,
which sought to distance itself from the lower classes.

At the same time, these texts also challenged the
nobility. Unable to wrest political power from the nobility
by any direct means, the bourgeoisie fought the nobility in
the intellectual sphere. These texts encode a set of values

used by the politically paralyzed bourgeoisie to define
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itself in opposition to the nobility. Whereas members of
the nobility were attacked as being insincere, superficial
and depraved, the bourgeoisie prided itself in being better
humans: upright, honest and virtuous. 1Its value system set
the bougeoisie apart from both the nobility and the lower
classes. Caught between two fronts, the middle class wanted
to share the privileges of the nobility, while maintaining a
social hierarchy, which would keep the lower classes in
their place. Thus travel writing was used for a political
agenda at home.

The years spanning the time frame 1750-1850 witnessed a
series of voyages made by German explorers and scientists
around the world: In 1763 Carsten Niebuhr left Europe for
the East (Syria, Palestine, India), returning four years
later. He was followed by Ulrich Jasper Seetzen in 1805,
and Johann Ludwig Burckhardt in 1809. Georg Forster
accompanied Captain Cook on his expedition around the world
in 1772-1775, Krusenstern and Langsdorff sailed around the
world in 1804, sponsored by Czar Alexander I. Alexander von
Humboldt (1800) and Eduard POoppig (1826) explored South
Bmerica, while Friedrich Konrad Hornemann (1797-1798),
Heinrich Barth (1849-1855) and Heinrich Lichtenstein (1803-
6) visited Africa. These are only a few of the Germans who
travelled during this period, and who recorded their
observations to share with those left behind at home. The

sheer number of publications falling under the category of
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travel literature speaks for the immense popularity enjoyed
by this genre in the nineteenth century, for example: M.C.

Sprengel published 50 volumes of the journal Bibliothek der

neuesten und wichtigsten Reisebeschreibungen und

geographischen Nachrichten ... between 1800 -1814. Bertuch

published 65 volumes Neue Bibliothek der wichtigsten

Reisebeschreibungen from 1815 to 1832, and Widmann and Hauff

published 44 volumes of Bibliothek der Reise und

Landerbeschreibungen from 1835 to 1860. These writings were

held to be accurate and unbiased representations of
indigenous cultures.

The process of writing about and representing other
cultures is, however, rooted in the traveler's own culture
and based on the comparative method. Pagden addresses the
problems entailed in this method, which he sees as the
principle cognitive act of modern human sciences. What
cannot be compared remains incomprehensible. Comprehension
presupposes the translation of the unfamiliar into something
familiar by using "the principle of attachment." 1In the
process, however, the otherness of the country and its
people is not eliminated, but made accountable.
Simultaneously, the Other's practices and customs are
detached from their contexts and relocated in a new European
context, making them distorted and unintelligible to the
Other. Although this process facilitates a degree of

understanding (for the Europeans) and in a sense reduces the
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distance between two cultures, at the same time it also
leads to the simple assimilation of the unknown or foreign
into existing European patterns of thought and perception.

Columbus, for example, translated the Taino ritual of
fasting and remaining celibate before panning for gold as a
means of acquiring divine favor. The Tainos, however,
observed this ritual for totally different reasons. They
regarded gold as a substance in a state of transition and
therefore potentially dangerous. Although Columbus used
what was familiar (fasting and sexual abstention) to
understand the unfamiliar (the ritual), he did not
comprehend the relevance of this ritual for the Tainos.
Instead, he interpreted the ritual according to the customs
of his own culture. This example illustrates the problems
of overcoming the incommensurability of cultures. They are
commensurable only through assimilation. It is not possible
to understand the world of the Other "in their terms"
without becoming one of them, since their terms cannot be
detached from "ours." Travelers had to make the unknown
familiar enough to become imaginable: the Other had to be

made like ”us."6

All representations of the Other thus
entail the imposition of the traveler's conceptual framework
on the foreign culture.

Literary criticism exploring travel literature has been
extensive. However, most contemporary research in German

Studies has been predominantly generic and subject-centered.
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In Die Reisebeschreibung und ihre Theorie, William Stewart

examines the genre of travel writing, tracing its
development from an autoptic model of representation, in the
service of science and the state, to a more subjective
model. He illustrates how the genre changed to serve the
interests of the rising bourgeoisie, linking the emergence
of subjectivity to the bourgeois struggle for

7

emancipation.

Die Erfahrene Welt by Ralph-Rainer Wuthenow emphasizes

the motive of self-exploration through the discovery of the
world and the subsequent expansion of one's horizons. This
descriptive study examines how travelers perceived and
experienced other cultures. It traces the developing
degrees of subjectivity in travel accounts beginning with
Marco Polo, through the Renaissance and culminating in the
eighteenth century. It shows how the impersonal, factual
style of the chronicle gives way to a more philosophical and
critical form of writing. The traveler, who previously was
a passive recorder of facts, now starts to reflect, to
evaluate and to question, resulting in a reevaluation of his
own values and categories. The impact this knowledge had on
Europe's understanding of itself is the primary focus of

this study.8

It does not explore the impact of this
knowledge on the cultures which were being studied.
Both Wuthenow and Hans-Wolf Jager differentiate between

the explorers of the Enlightenment (Cook, Bougainville etc.)
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and the conquistadors of the New World. Jager states that
the explorers

... sehen die entlegensten Gebiete als rechtmaBige
Habe des Heimatlandes, ihre Schdtze als natlirliche
Beute der eigenen Zivilisation. Doch mochten sie,
rationalistisch erzogen und humanistisch gesonnen,
die fremden Gegenden nicht einfach auspliindern,
ihre Bewohner nicht roh unterwerfen, sondern die
antipodischen Landern bebauen und die Eingeborenen
als Handelspartner gewinnen oder zu Untertanen der
eigenen Krone erziehen.9

While exploitation and subjugation of the indigenous people
are denounced, the claim to enlightened human ideals as the
basis for the expansion of European authority throughout the
world remains unquestioned.

My goal is to reexamine German travel literature as a
part of colonial discourse. The study of discourses shifts
the focus of research from genre and subject to language.

It shows the use of language as a tool for constructing
reality. What matters is not how one literary form differs
from another, but how writing works, in whatever form, to
produce knowledge about other cultures. Historically
speaking, colonial discourse consists of the languages
employed by the representatives of colonial powers for the
purpose of establishing authority over their colonies during
the period of imperial expansion that culminated at the end
of the nineteenth century. However, since there was no

colonial situation in the German context under
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investigation, I have extended this definition beyond the
colonial period and the representatives of colonial powers.
Rather, colonial discourse is determined by its function:
the establishment of authority through the demarcation of
identity and difference, i.e. by constructing a binary
opposition between the Self and its Other, where the Self
occupies the positive pole and the Other is designated the
negative pole.10

It is true that German travel accounts did not claim
any transformative potential and differed considerably from
overtly imperial articulations of conquest. But they do
bear surprising similarities to patterns of thought and
language in writings, which stem from a colonial situation
and which were used for justifying colonial rule. They
represent a form of cultural domination, by which the
traveler establishes an intellectual authority over other
cultures and acquires the power to define and interpret
these cultures for a European audience.

This dissertation analyzes the writings of three German
travelers, a scientist, a countess and a Lutheran
missionary, who travelled to different parts of the world in
the first half of the nineteenth century. It is not
concerned with the comparison of these accounts with the
“facts" or the "truth." Instead it demonstrates the way
these writers perceived and constructed the indigenous

people for their German audience. Although the travelers I
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have selected come from varied personal backgrounds and the
peoples they studied span the earth from Turkey through
Africa to Brazil, there are striking similarities between
these texts in their use of language, eg. tense, tropes and
speech acts. These surface regularities illustrate that
travel texts, like all other texts, are written within
established conventions and cannot pose as transcriptions of
reality. Travel writing cannot be read as a simple account
of a journey, a country and a narrator, but must be seen in
light of contemporary discourses which shaped them, and
which they, in turn, shape. The travel accounts analyzed in
this dissertation illustrate three moments of a larger
discursive phenomenon.

Several studies, influenced by Foucault, have
problematized the concept of knowledge as a representation
of reality. As Ronald Inden points out, this
representational view of knowledge assumes that "true"
knowledge mirrors a separate reality which the knower, eg.
the scholar, transcends. It does not take into account that
the knower is in fact situated in that reality, claiming
instead that this knowledge is objective truth. It ignores
the specific historical context under which these
representations and descriptions are produced: the social,
economic and political relationship between the knower and
the known. As a result, a hierarchical relationship is

produced between the two, which privileges the knowledge of
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the scholar, while subjugating the knowledge of those being
studied. Thus the knowledge of the knower is not an
"accurate" representation of external reality. It remains
partial, often relying on previous accounts. It can be seen
as an artificial construct, but one which actively
11

participates in the construction of reality.

Edward Said's book Orientalism is a critical study of

western knowledge about the Orient. Orientalism, according
to Said, is a body of disciplinary knowledge produced by
texts and institutional practices, responsible for
generating authoritative and essentializing statements about
the Orient, and characterized by a mutually supporting
relationship between power and knowledge. This body of
knowledge imposes a disciplinary order over the Orient,
turning it into a province of western learning and codifying
it in texts, which speak for the "true" Orient. Said also
discusses a second order of knowledge, which comprises of a
collection of fantasies, popular images, myths and
specialized vocabulary used to talk about the Orient. This
Orient is a site of romance, haunting landscapes and
intoxicating experiences. 1In both cases, knowledge of the
Orient is not based on real encounters but culled from
representations, which do not correspond with the external
refetent.12
Mary Louise Pratt focuses on travelers in South America

and Africa, outlining several phases of accounts from the
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"contact zone."13

She traces the change in travel

writings during the era of scientific travel, from survival
stories to scientific exploratory writing. Whereas
indigenous people play a prominent role in survival stories
through dialogue and interaction, scientific exploratory
writing merely describes them, as it would describe a
specimen. They are not affirmed as cultural beings with
their own distinct history. Instead the naturalist extracts
each specimen out of its surroundings and integrates it into
European-based patterns of global unity and order. Thus the
global classificatory project of science, which claimed to
be non-exploitative, amounts to an act of appropriation.
This type of writing marginalizes the human element by
textually depopulating landscapes and relocating indigenous
people to separate chapters or "textual homelands"
describing local manners and customs. Encounters between
the traveler and the indigenous people are textualized as an
enumeration of pregiven traits (eg. the Bushman is cheerful
and lively ...), instead of being anchored in a historical
context or in an observing self. No textual space is
provided for the actual interaction which often entailed
exploitation, violence and mutual dependency. The observer
is depicted as an innocent producer of information, a
"disembodied eye." This self-effacement of the observer
gives the ﬁext the authoritative, scientific status it

requires for making its information "natural" and therefore
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"true." It is not seen as a product of a European

14 Johannes Fabian studies the same

discipline.
phenomenon from an anthropological perspective and explains
how anthropology makes its object by placing it in a time
other than the present of the producer of the discourse.
This "denial of coevalness" prevents communication between
the anthropologist and his subject, resulting in a monologic
discourse, in which the subject is silenced.15
Western writings about other countries, however, do not
consist of only one single discourse. These texts are more
complex and often contain several discourses which undermine
each other. As Sara Mills demonstrates in her study of
writings by British women travelers, this is especially
evident in the case of women travelers, where colonial
discourse and the discourse of femininity intersect. The
writer has to negotiate various discursive constraints and
decide whether she wants to adopt a position of authority
(eg. the adventure-hero), as determined by the conventions
of the genre, or whether she should adopt a more self-
effacing feminine stance.16
Said demonstrates the systematic and invariant nature
of Oriental discourse. This view of Oriental discourse has
been criticized by Dennis Porter as too monolithic and
consistent. According to Porter, Said does not leave room

for the emergence of an alternative discourse within the

given dominant hegemonic formation. Orientalism is not the
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unified discourse that Said describes, but is made up of
diverse elements which both contest and affirm the dominant
discourses and other discourses of which it is composed.17
Lata Mani and Ruth Frankenberg also disagree with Said's
definition of Orientalism as "a monolithic, undifferentiated
and uncontested Western imposition." They argue instead for
a theory of positionality, stating that "there is no
universality in the standpoints of authors. Rather, each of
us is located very specifically ... within discourses of
power/knowledge. We write from these positions." 18

So, although travel texts do share several common
features, they do not constitute a homogenous entity. Texts
are produced in situations, where there are several forces
at work at the same time: textual, economic, social,
political, historical and personal. These varied factors
act as constraints on the writing process. Each situation
evokes and develops corresponding narrative and descriptive
techniques particular to its specific setting and historical
context. It is these elements of each text that must be
considered.

At the same time, the genre of travel writing is guided
by certain conventions. Sara Mills analyzes the conventions
of travel writing as a whole and identifies three distinct
textual features of the genre, which she classifies as the

narrative figure, the narrative incidents and description of

objects (74). As Mary Louise Pratt observes, travel texts
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oscillate between two basic types of narrative figures: the
"manners and customs" (or scientific-objectivist) narrator
and the "sentimental" narrator. The former is found more
commonly in scientific-exploratory writing, where the
narrator is absent and observations emanate from "an unknown

site behind the speaking I." 19

The authority of these
texts is based on the informational and scientific nature of
its content. Little account of human interaction is given.
Instead, landscapes are described as if empty of people, who
appear only as traces (143). The "sentimental" travel text,
on the other hand, foregrounds the narrator and portrays the
indigenous inhabitants as part of the dramatic narrative.
These texts are more dialogic in nature (151). In both
cases, however, the real agenda of European expansionism is
mystified.

Certain narrative incidents are so common in travel
writing that they have become part of the genre, eg. the
moment of arrival, the panorama, where the narrator imagines
a landscape transformed by European industry. Similarly,
there are informational constraints and taboo topics which
determine the kind of information that can or cannot be
included. Another common method, especially in scientific
exploratory writing, is the descriptive dissection of the
anatomy. The Other is not described as an individual, but

as a list of features, composed of separate body parts.



18
These detailed descriptions reduce the Other to the status
of objects, deprived of all traces of humanity.

The texts explored in the following chapters represent
different models of "contact” in travel writing: scientific-
exploratory, tourist-leisure and missionary writing. German
travelers in the first of the nineteenth century were
predominantly from these three areas. Excluded are the
military, administrative and commercial fields, which were

not well represented by Germans. Reise in Brasilien (1823-

1831) written by Carl Friedrich Philip von Martius, records
the observations of a natural scientist sent on an
expedition to Brazil by King Maximilian Joseph I. The
scientific discourse is characterized by detailed
descriptions of the Other, who serves the scientist as a
specimen, waiting to be catalogued into European-based
patterns of knowledge. The scientific status of the text
gives it the intellectual authority to pose as the truth.
Although well-known in his field, Martius has never been
discussed as a travel writer, despite the fact that he is
more typical of the naturalist of the time than someone of
the stature of Humboldt. Humboldt's unique personality, his
image as the great man of science overshadows everything
else in his writings, making his individuality itself the
event. His works were appreciated more for their aesthetic
value rather than for their scientific-documentary value.

In contrast to the objective and impersonal style of
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scientific discourse, my second paradigm, Orientalische

Briefe (1844), is a collection of "personal impressions"
made by the Middle East on the traveler Countess Ida Hahn-
Hahn. Hahn-Hahn has already been discussed by several
feminist critics, like Annegret Pelz and Elke Frederiksen.
Frederiksen concentrates mainly on the motive of self-
exploration and the category of gender in these writings,

20 Pelz,

ignoring the traveler's attitudes towards race.
on the other hand, explores the ambiguities arising from the
encounter between "woman," who is marginalized within her
own culture and the "Orient," a colonized and domesticated
entity. She concludes, that Hahn-Hahn ultimately chooses to
remain an outsider to both cultures, criticizing European
norms, undermining Oriental images and at the same time
adopting ethnocentric stereotypes about the Orient.21 My

analysis, in contrast, demonstrates that Orientalische

Briefe is not very different from other colonial writings,
despite the author's gender. Hahn-Hahn employs the same
tropes and imagery that occur in colonial discourse to
construct the Orient. Even when she exposes and debunks
popular myths about the Orient, she remains firmly within
the framework of colonial discourse.22 Although the use
of certain tropes may differ slightly due to the writer's

gender, such as the Bedouins and the harem, their end effect

is the same.
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Finally the diaries of Carl Hugo Hahn, a missionary in
South West Africa between the years 1837-1860 are governed
by evangelical discourse. This discourse is characterized
by the story of conversion, which emphasizes the savagery of
the indigenous people and simultaneously proclaims their
essential humanity, leaving the possibility of conversion
open. Conversion was not confined to just religion, but
presupposed a radical social and cultural transformation of
the indigenous people. The failure of the mission leads to
the undermining of evangelical discourse by a more
exclusionary discourse on racial differences, which
culminates in the request for colonial intervention.

In conclusion, thése travel texts, like all
representations, are embedded in the language, culture and
institutions of the representor. The traveler's
perceptions of the Other are limited by his or her
conceptual framework and determined to a large extent by the
images produced and propagated at home. Although Germany
did not have any colonies during the time frame under
investigation, the writings analyzed in my dissertation can
be placed under the rubric of colonial discourse, because
they share the same language and tropes as writing produced
by representatives of colonial powers, whose function was
the establishment of colonial authority and the preservation
of colonial relations. These travel texts construct the

Other in a manner that opened a space for colonial
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expansion. Finally, these texts share certain common
features, but they do not constitute a homogenous entity.
Rather, they contain several contradictions, ambiguities and
even conflicting discourses.

In Chapter One, I will present some of the contemporary
discussions on race. The scientific study of human beings
led to the formulation of several theories which tried to
account for the differences between the races. Some of
these theories surface in the travel accounts, dealt with in
this dissertation, illustrating how they colored the
travelers' perceptions of the Other and shaped their field
of vision.

Chapter II demonstrates how scientific discourse
naturalizes racial hierarchies and colonial relations
through the disciplinary procedures of description and
classification. I will show how this discourse transforms
indigenous people from cultural and historical beings into
discrete entities of scientific enquiry, which are then
catalogued into European paradigms of knowledge. The
pursuit of knowledge for the advance of humankind underwrote
colonial appropriation, even as it rejected conquest and
subjugation.

Chapter III analyzes tourist-leisure travel writing. I
will demonstrate how Hahn-Hahn uses the same tropes and
imagery that occur in Oriental discourse. For example, the

Orient is constructed as a vestige of a glorious past, as an
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unchanging tableau vivant, or as a scene of decay and
disintegration. These Orientalist constructions are at the
same time accompanied by a demystification of other popular
images and myths about the Orient. Hahn-Hahn unveils and
exposes the "reality" behind the facade of grandeur. She
adopts a characteristic authoritative stance over the Other
and there is scant room for an alternative discourse. I
will show how Hahn-Hahn remains within the model of colonial
discourse even while criticizing her own culture.

Chapter IV illustrates how evangelical authority
dismantles indigenous socio-economic structures and attempts
to replace them with German models. To this end it
constructs the Other as savage but also helpless and in need
of guidance. The resistance to missionary activity creates
a crisis of authority, revealing the missionary's precarious
position. I will show how evangelical discourse is replaced
by a discourse which emphasizes racial differences in order

to explain the failure of the mission.



CHAPTER 1

Contemporary Discourses on Race

1. The Science of Man

Ever since the voyages of discovery in the fifteenth
century, accounts by travelers to all parts of the world
were making Europeans aware of the existence of other
peoples, differing considerably in their physical, moral and
social characteristics from their European norm. Even
though this awareness had existed as early as the first
century A.D. in the shape of wonderful stories about the
dogheaded Cynocephali of India and the Blemmyae of Libya,
who wore their faces in their chests, the newly gained
knowledge was no longer confined to the realm of fantasy,
but based on authentic eyewitness accounts. Not only did
the discovery of America in 1492 decenter Europe, it also
posed a challenge to the existing conceptual and
intellectual framework in Europe. A new vocabulary had to
be invented to describe the novelties encountered and a
system had to be developed which was capable of embracing
the differences and providing an explanation for the
variations in humankind. The authority of the ancients was
replaced by empirical sciences, paving the way for the
scientific study of man in the eighteenth century. This new

science regarded man as a natural species, subject to the

23



24
same laws as all other natural phenomena and was based on
the techniques of observation, analysis and comparison.1
For the first time then the interest in other people, their
societies and cultures assumed the status of scientific
knowledge.

This chapter deals with some of the contemporary
discussions on race, which tried to come to terms with the
category of difference. The discourse on race encompasses a
whole range of views represented by the monogenists and the
polygenists, the environmentalists, the biological

determinists, and the social evolutionists.

2, The Origin of the Species

By the eighteenth century a number of different
theories on race and culture had evolved, based on the
reports sent home by travelers. These theories revolved
around the basic question of origins: whether the Negro or
American belonged to the same human species as the white
race. The monogenists ascribed a common origin to all
humanity, stressing the essential unity of humankind. Their
arguments were based on the official origin myth found in
Genesis, according to which all human beings had descended
from Adam. They pointed to the similarities between the
different races and explained the variations as culturally
or geographically determined. The polygenists can be traced

back to the Preadamites of the sixteenth century, who defied
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the orthodox point of view by daring to question the
existence of one father for all humankind.2 They
attributed variations between the races to their separate
origins, pointing to the great diversity of cultures as
evidence and counteracting diffusionist theories by showing
the impossibility of crossing the geographical distances
that separate continents.3 In the eighteenth century,
however, this theory became a tool in the hands of those who
insisted on the innate inferiority of other races, asserting
that they were members of a different species. The ideas of
monogenists and polygenists, taken at one level, are opposed
to each other. But these ideas converged with regard to the
position of the Other vis-a-vis the European. Whether part
of the same family or not, the Other was a lower order of

creation.

3. The Great Chain of Being

Western thought on nature was deeply influenced by the
idea of the Great Chain of Being, according to which the
universe was:

composed of an ... infinite number of links
ranging in hierarchical order from the meagerest
kind of existents, ... through "every possible"
grade up to the ens perfectissimum ... every one
of them differing from that immediately above and
that immediately below it by the "least possible"
degree of difference.4
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In other words, the chain is a metaphor which constructs
nature as a scale, which progresses from the simplest to the
most complex organism by imperceptible degrees, resulting in
a hierarchy of species.

Classifications, describing and comparing the
characteristics of different organisms and placing them
under a category became the main task of naturalists. The
systematization and ordering of nature resulted in fixed and
well-defined species. This rigid scheme was not without its
opponents, who saw the divisions between the species as
arbitrary and questioned their validity on the grounds of
the principle of continuity. They argued, that the
gradations from one specie to another were so imperceptible,
that it was impossible to determine the boundaries. The
classification of nature could only be artificial, because
the diversity of nature defied any classificatory scheme.
There were bound to be objects belonging to more than one
class. Forster observed: "die Ordnung der Natur folgt
unseren Eintheilungen nicht, und sobald man ihr dieselben
aufdringen will, verfdllt man in Ungereimtheiten."5
Others, like the German anatomist Blumenbach argued that the
gaps between the species were too great, for example the
chasm between man and apes. But for the most part,
naturalists viewed their task as searching for the "missing
links" in the chain, and thus supplying empirical evidence

to complete the grand scheme of things.
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The point in the scale which attracted the most

attention in the late eighteenth century was the interval
between man and the higher apes. Already in 1699, Edward
Tyson had concluded that the "pygmie" i.e. chimpanzee was in
fact intermediate between man and the monkey.6 Linnaeus
closed the link by categorizing man and apes under the same
speéies of Quadrupedia, causing an indignant Thomas Pennant,

the author of A History of Quadrupeds, to protest: "my

vanity will not suffer me to rank mankind with Apes,
Monkies, Maucaucos, and Bats, the companions Linnaeus has
allotted us ..." (Slotkin 186). But the similarities
between apes and man were too great to ignore.

The Great Chain was now applied to human variations in
an attempt to enhance the distance between the apes and the
Europeans: the different races of mankind formed a "natural"
scale, with the Europeans on top and the African at the
bottom. The numerous gradations between the two extremes
were filled up by all the other races, keeping the European
at a safe distance from the apes. This process of
classification and hierachization is illustrated in the
works of the naturalist, Martius, who places the various
races and tribes in Brazil in their appropriate place on the
scale on the basis of their appearance. The criterion for a
higher position on the scale was aesthetic. Aesthetic
conventions were color coded: the Black embodied the

antithesis of the Greek aesthetic ideal, while white came to
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represent beauty, order, and civilization. As the
anatomist, Charles White, states: "ascending the line of
gradation, we come at last to the white European; who being
most removed from the brute creation, may, on that account,
be considered as the most beautiful of the human race"
(Slotkin 220).

Aesthetics were linked with the moral character of the
person. In "Of the Harmony Between Moral and Physical
Beauty," Lavater states: "Beauty and ugliness have a strict
connection with the moral constitution of the man. 1In
proportion as he is morally good, he is handsome; and ugly,

in proportion as he is morally bad."7

The hierarchy of the
races, based on both external and internal factors was thus

made to appear natural.

4. The Missing Link

Several naturalists saw the "Hottentots" as the
connecting link between anthropoids and homo sapiens. These
speculations about the relationship between human beings and
apes created widespread interest in the science of anatomy.
Bodies needed for dissection and observation were in great
demand in Europe, so that theories could be formulated,
denied or confirmed.

One of the earlier theories that linked the African to
the apes was Camper's facial angle (1770s). The facial

angle was supposed to serve as a measure of intelligence and
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reveal the gradual gradations from animal to man. The angle
of the line leading from the forehead to the upper lip
increases, according to Camper, from forty-two degrees (a
monkey with a tail) to fifty-eight in an orangutan, to
seventy in a black man, to eighty or ninety in a European
man and to one hundred in ancient Greece.8

This theory seemed to confirm the prejudices regarding
Blacks and their proximity to the apes on the graded scale
of being. The mouth was regarded as an organ which took
care of the baser needs of humans. Fichte comments,
"Wie das Individuum, oder, die Rage, noch thierischer, und
selbstsiichtiger ist, drangt er [der Mund] sich hervor; wie
sie edler wird, tritt er zuriick, unter den Bogen der

denkenden Stirne."9

A depressed forehead and a protruding
jaw, indicated a greater degree of animality in the
individual. The Black was thus associated with the ape, by
virtue of his or her profile, which became the outward
measure of inner animality and intelligence. Placed on the
bottom of the scale, the inferiority of the Black is
naturalized in the language of science. The impact of such
theories on travelers is evident in Hahn-Hahn's comments
about the Ethiopian slaves. She interprets their facial
features as evidence of their lack of intelligence.

The German anatomist Samuel von SOmmerring also tried

to prove the similarities between apes and the Black. 1In

his {iber die korperliche Verschiedenheit des Negers vom
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Europder published in 1785, he defines his main objective:
“Ob im Baue und in der Einrichtung des Koérpers sich etwan
Verschiedenheiten ... finden, die dem Mohren eine niedrigere
Staffel am Throne der Menschheit anzuweisen scheinen." 10
Drawing an analogy between gender and race, he explains that
just as a boy is superior to a girl, based on his physical
strength, so too there must be a reason for the differences
between Europeans and Blacks. As Nancy Stepan points out,
this analogy equating "lower" races with the female type of
human species occupied a strategic place in scientific
theory about human variation. Women and the lower races, it
was said, shared low brain weights, narrow skulls,
protruding jaws, and childlike temperaments. These are just
a few of the similarities "discovered" by scientists. But,
rather than presenting a preexisting nature, these analogies
help to construct nature and produce new knowledge by
establishing similarities and allowing us to see those
similarities in the first place.ll

Sommerring paid particular attention to what he
considered deeper and fundamental differences caused by
nature. After dissecting and examining several black
corpses, both male and female, he concludes, "Der Mohr
scheint dem Affen naher als der Europaer," but adds that
despite this they are "wahre Menschen, so gut wie wir, ...

so gut, und nichts weniger Menschen, als eine der schonsten

Griechinnen" (xx). Although "der Mohr" is elevated to the
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highest position in the scale, Sémmerring is still hard
pressed to say whether primordial man ascended to the status
of the European or degenerated to become a negro ["ob der
urspriingliche Mensch ... zum Europder veredelt, oder zum
Neger ausgeartet sey"] (79).

Supplementing his observations with those made by
various travelers, Sommerring illustrates the animality
present in several features of the Black, emphasizing the
well-developed sensory organs, like the nostrils and the
ears, the stronger teeth, the larger, more prominent jaw and
the proportionally depressed forehead. He cites Herder's
observations regarding the structural differences between
animals and humans in support of his thesis (27). For
Herder, the mouth and the teeth are no longer important to
man, who has been bestowed with reason and speech. This
shift in functions is reflected in the organization of man:
"... der Mund, der am Kopfe des Thiers noch immer der
vorstehende Theil war, [tritt] unter die héhere Organization
des Antlitzes zuriick.“12 In man, the forehead becomes the
"Tempel jugendlich-schéner und reiner Menschengedanken"
(129). Sommerring applies these criteria to Blacks and
since their features do not conform to the Greek aesthetic
ideal, described by Herder, they are declared
"affendhnlich." 1In this manner SOmmerring is able to
convince his friend and critic of the scale of nature,

Forster, that indeed: "alles in der Schopfung durch Niiancen
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zusammenhdngt" (Forster 141). Thus the similarities between
the Black and the ape are seen as a fact of nature,

symbolized by the chain of being.

5. The Unity of Man

But not everyone had such implicit faith in the chain.
Blumenbach rejected the graded scale of human races, arguing
that the gulf between man and all other animals was too

great. In his book, On the Natural Variety of Man,

Blumenbach placed man in a new category, called Bimana in
contrast to the earlier Linnaean classification of
Quadrumana.13 He illustrated the difference between man
and animals, based on physical characteristics, such as the
erect posture, unique to man and his consequent two-
handedness (164). He also discusses the "endowments of the
mind," the primary feature being the faculty of reason.
Whereas animals are furnished with instincts, in order to
protect themselves, all man's instincts are artificial,
making him dependent on society and education. These
external factors "cultivate the dormant germ of reason,"
which compensates for all the defects in which animals seem
to have an advantage over man (82). Speech is the work of
reason alone. The "pygmy" speaks although it is destitute
of reason, but "it cannot discourse, nor make use of
abstract terms, its words are rather directed to the

concrete things about which it speaks" (184). Blumenbach
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also asks whether brutes have the same affections of the
mind as man. Are they capable of expressing joy and sorrow?
In this manner, Blumenbach emphasized the similarities
between all human beings. In contrast to Sommerring, he
did not regard races as sharply divergent from one another
and tried instead to show that racial characteristics, eg.
color (110) and shape of skulls (114) are fluid and
variable, determined by the environment, rather than
biologically innate.

The distinguishing features between humans and animals,
however, provided travelers with a vocabulary for writing
about the Other. Several travelers, including Hahn and
Martius, questioned whether indigenous people have human
feelings. Indigenous languages were regarded as primitive,
their vocabulary limited to concrete objects and devoid of
abstract notions. The European was rational, while the
Other was governed by instincts. Sitting on the ground was
evaluated as primitive and bestial. Thus, the very
characteristics which Blumenbach had identified as being
particular to the human species were appropriated by

travelers to distinguish themselves from the Other.

6. Man: A Product of His Environment
Building on racial classifications laid out by Bernier
and Linnaeus, Blumenbach divides humankind into five

principal varieties, but asserts, "No variety exists which
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cannot be traced back to the same origin. They are all
connected with each other and run into one another by
insensible degrees." However, he regards the Caucasians as
the primordial species, which then degenerates in two
directions: through the American toward the Mongolian and
through the Malayan toward the Ethiopian (264). Like most
monogenists, Blumenbach explained these physical and mental
varieties in terms of environmental and cultural influences.

Environmental and cultural explanations for the
variations in humankind were not new to the eighteenth
century. They stem from the monogenetic model derived from
the Bible: descending from Adam and Eve, humankind was
divided by language at the tower of Babel and dispersed as
the tribes of Shem (Asia), Ham (Africa) and Japhet (Europe)
to different corners of the earth over the centuries, during
which they degenerated physically and culturally.14

Blumenbach adapts this argument to the contemporary
view of naturalism. Drawing an analogy between domestic
animals and man, he argues, that just as changes in diet and
climate produced variations in domestic animals, so too
changes in climate, diet and customs caused variations in
the constitution and color of man, which were then inherited
over the years and became "second nature" (203). He
discusses several causes for different skin color: bile, the
influence of the sun, the air and the climate. Diet is held

responsible for "the placid countenance of the abstemious
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Brahmins and Banyans (sic) of India, and the atrocious
aspect, on the other hand, of the man-eating Botocudos of
Brazil” (229). The thick nose and swelling lips of
Ethiopians are attributed to the manner of carrying and
feeding infants on their mothers' backs (232). He also
cites several travelers, including Lery, Forster, Kolbe, who
confirm his suspicion that "considerable force is used to
depress and ... subdue into shape the noses of the new born
infants in various barbarous nations, such as the
Brazilians, Caribs, Sumatrans and Society Island" (233).

Thus physical differences between the races were
attributed to variations in environment, customs and diet,
rather than to biology. But the analogy between man and
animals provided the lens through which travelers
experienced and saw the differences between the races. The
Other was regarded as an animal, shaped by the environment,
and endowed with animal-like qualities.15

External factors did not influence only the physical
appearance, but also shaped people's behavior, morals and
temperament. This tendency is apparent in Linnaeus'
classification of the human species. His racial types are
characterized not only by their geographical location and
physical differences, but also by humoral, cultural and
psychological traits attributed to them. Thus Europeans are
sanguine, ingenious, governed by law; Americans are

choleric, obstinate, ruled by custom; Asiatics are
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melancholic, haughty, governed by opinion, and Africans are
bilious, indolent, governed by caprice (Slotkin 178). These
traits were treated as fixed genetic types. Such
classifications arrange the races within a system of
identities and differences and set up a hierarchy of
characters, thereby providing a paradigm for the rhetoric of
colonial rule.

Montesquieu (1689-1755) divided the globe into climatic
zones, attributing the inhabitants of these zones with
corresponding temperaments. According to him, the
inhabitants of the temperate zone are inventive and capable
of a high degree of civil organization, whereas the
inhabitants of the Torrid zone are imitative, lethargic and
more unstable. In the north, people "have few vices, many
virtues," while in the south they are "entirely removed from
the verge of morality" (Slotkin 396). Climatic theories
reified the hierarchy of human societies and naturalized the
process of domination, providing a justification for the
conquest of non-European people, who were identified with
the forces of nature.

Thus, the environment determined a person's natural
disposition. Man was seen as part of nature, subject to
nature's laws, like animals. Climate regulated a person's
morals, abilities and behavior, erasing differences within
these zones and producing a sameness. History was seen as a

function of the environment.
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Unlike other living organisms, however, men are capable
of transcending the conditions imposed upon them by the
natural world. Even though savages may be victims of their
environment, there was room for improvement, since all men
were equally endowed with reason and able to benefit from
the civilizing influences of education, work and religion.
This argument embodied and allowed the pedagogic outlook of
the Enlightenment, which believed in progress and the
ultimate perfection of humankind. What distinguished the
savage from civilized man was not a difference in the
inherent mental makeup so much as the process of refinement
and civilization itself. Differences were environmental,
rather than hereditary.

However, there was a thin dividing line between those
who attributed differences to external, environmental
factors and those who regarded them as a result of biology.
Herder, an ardent advocate of environmental determinism,
illustrates this tendency best. According to him, nature
has deprived the Black of all the nobler gifts:

Die feinere Geistigkeit, die dem Geschdpf unter
dieser gliihenden Sonne, in dieser von
Leidenschaften kochenden Brust versagt werden
muBte, ward ihm durch einen Fibernbau, der an jene
Geflihle nicht denken lieB, erstattet. (236)

The Black was not made for "das qudlende Gefiihl hdherer
Freuden." 1Instead his whole physiognomy proves he was made

"zum tierischen sinnlichen GenuB." Nature had compensated
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for the lack of intelligence by molding the anatomy, in
particular the thick lips, the breasts and the sexual
organs, for the pursuit of sensual pleasures. Herder
magnanimously appeals to his readers on behalf of the Black,
a victim of his environment: "Lasset uns also den Neger, da
ihm in der Organization seines Klima (sic) kein edleres
Geschenk werden konnte, bedauern, aber nicht verachten"

(236).

7. The Rise of Comparative Anatomy

The trend towards racial biology became more prevalent
in the nineteenth century with the rising popularity of
comparative anatomy. By measuring skulls, anatomists tried
to establish a correlation between race and intelligence.
Sémmerring attributed small brains to Blacks, based on the
assumption that they have larger sensory nerves, which take
up more place in the brain, like in the case of small
animals with proportionately larger brains. The perfection
of these baser faculties of smell and sound were not
required in the civilized state, and consequently the
European skull offered more space for a larger brain (63).

For the French anatomist Cuvier it was the
organizational complexity of the nervous system which
determined the position of an organism on the scale of
being, since the brain or the nervous system was the organ

of intelligence. This could be measured by calculating the
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proportion of the area of the mid-cranial section of the
head to the face. The Black's compressed cranium reflected
his lower intelligence.

The new science of phrenology, founded by the Austrian
anatomist Johann Franz Gall in 1795 also saw human
intelligence and moral capacity in deterministic terms.
According to phrenologists, the different human faculties
were located in particular regions of the brain and were
reflected in the external form of the skull. The shape of
the head could be used as a sign of the internal nervous

organization and mental capabilities (Stepan, Idea of Race

21-28). Thus external differences, like head shapes, were
now treated as signs of deeper biological differences.
These examples illustrate how scientific discourse
constructs and naturalizes differences, precluding any
objective observation on the part of travelers.

In the Other, the intellectual characters were reduced
and the animal features enlarged and exaggerated. One of
these features were the sexual organs. The Other, in
particular the Black, was already attributed with a
"primitive" sexual appetite. Blumenbach confirms the
general assumption that "the penis of the Negro is very
large," on the basis of "the remarkable genitory apparatus
of an Aethiopien"” in his anatomical collection, adding the
common belief that women when eager for venery prefer the

embraces of Negroes to those of other men (249). Precocious
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venery is cited as a cause of large breasts and for a short
stature (257). However, Blumenbach points out that this is
common under every sort of climate. Forster and Langsdorff
believed that the bodies of the women in the South Sea
Islands were "debilitated by premature licentiousness."

Several travellers in the eighteenth century, like Le
Vaillant, John Barrow and Peron had described the so-called
Hottentot apron, a hypertrophy of the labia and nymphae. 1In
the nineteenth century, "Hottentot" women were displayed to
the European public and later they were dissected and the
genitalia preserved, studied and added to rare anatomical
collections. The most famous example of one such woman is
Saartjie Baartman, known as the Hottentot Venus, who was
exhibited in 1810 in London and then in Paris, till her
death in 1815, after which she was dissected and her parts
analyzed and described first by Henri de Blainville and then
by Cuvier.16 Similar dissections were carried out by
other anatomists throughout the century.

The German anatomist, Johannes Miller got his chance in
1834, when the museum was donated a badly preserved,
decaying but entire corpse of a female !Kung (Bushman)
"acquired" by a Mr. Krebs at the Cape of Good Hope. 1In his
article "{ilber die dusseren Geschlechtstheile der
Buschmannin," Miiller discusses the controversy about the
Hottentot apron, which centered around the question as to

whether this phenomenon is peculiar to the lKuag or whether
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17 The

it is also common among the Khoisan (Hottentot).
former point of view was based on the evidence provided by
Governor Janssen, who spent five weeks among the !Kung
studying the various facets of their lives, their customs
and habits and particularly "ihre besondere Organization."
This brief visit convinced him that all the women, without
exception, were afflicted with the apron, and that this
organ sometimes grew upto 7-8 inches in length. Peron, who
spent three weeks at the Cape, denies the occurrence of the
apron in the case of Khoisan women. His diagrams attest to
the veracity of his observation, and they do not match
Cuvier's diagrams. Besides, all the members of the
expedition were witnesses to the examination of the women.
Thus he concludes, Cuvier's "Venus" must have been !Kung and
not Khoisan (338). Moreover, he states that the apron has
nothing in common with the female sexual organs of other
races; it is not an artificial or natural elongation of the
"Schamlippen," as suggested by Vaillant, and it is also not
pathological (321). 1In effect, all Peron does say, is that
it is unique to the !Kung.

This obsession with the true owners of the apron seems
totally incomprehensible, unless it is placed in its
historical context. Miller himself unwittingly gives the
reader a clue, stating that the identity of "his" black is
clear: She is a "Buschmdnnin," because she was shot as

revealed by the bits of shrapnel found in her skull (339).
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The resistance against the Cape colonists was largely on the
part of the !Kung and not the Khoisan. Thus, it is likely
that by attributing the apron to the !Kung, colonists like
Jenssen were trying to prove the polygenist argument of a
separate species. This organ was sufficiently well marked
to distinguish it at once from those of any of the ordinary
varieties of the human species. By proving that the sexual
parts were inherently different (and not, as claimed by the
monogenists, pathological malformations), they could prove
that the !Kung were indeed closer to the orangutan than to
the Europeans, and thereby justify their eviction and
decimation. But these power relations are concealed in the
text through the discursive structure. The predominantly
descriptive style endows the text with an obijective,
scientific stance.

Whether Khoisan or !Kung, the black female (as indeed
all females) was reduced to her sexual parts. Although the
above discussion was limited to the "apron," anatomists and
pathologists were equally fascinated with steatopygia or
protruding buttocks and the clitoris.18

The obsession with skull measurements and genitalia was
essentially an attempt to fix racial differences as
unchangeable, permanent, hereditary features, based on
scientific evidence. It regarded man as primarily a
biological being, embedded in nature and governed by

biological laws. Culture and social behavior became a
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function of biology. Race determined everything: in the

words of the Scottish scientist, Knox "it stamps the man."

8. The Evolution of Man

The discussions about the physical nature of the Other
were accompanied by studies emphasizing the social and
cultural nature of the Other. These studies were based on
Western concepts of civilization and progress. They tried
to make sense of contemporary society in all its varied
forms in terms of evolutionary stages. This approach
presupposed a new understanding of time itself.

The eighteenth century witnessed a change in the
Biblical interpretation of history, according to which time
was conceived as a movement from the Fall to ultimate
Redemption through faith. This interpretation was replaced
by a more secular concept of history, which was now
conceived in terms of a goal-oriented unilinear progress,
culminating in the moral and spiritual perfection of
humankind, through the use of universal reason. Faith was
replaced by nature's laws or reason.

But progress had not occurred at an equal rate: some
societies had developed or evolved faster than others,
resulting in a scale of various degrees of civilization or
epochs. These epochs, based on economic factors, divided
societies into hunters, pastoralists and agriculturalists.

The various societies coexisting in the present, were placed
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on "a temporal slope, a stream of time" (Fabian 17),
presenting the various stages of historical time. By
studying the Other, who still lived in an earlier stage of
development, philosophers attempted to reconstruct their own
past, and study their origins. The Other represented a
universal type symbolizing what all men had once been before
they became "domesticated." The indigenous peoples of
America and Africa were used to provide empirical data
needed to write conjectural histories of humankind. Thus
spatial distances were separated now by a temporal element
too, as suggested by the French philosopher, Degerando, who

wrote in The Observation of Savage Peoples that the

traveler, "sailing to the ends of the earth, is in fact
travelling in time, he is exploring the past, every step he

makes is the passage of an age." 19

This comparative
method which located the Other in relation to a specific
European past, disregarded the Other's own past, which
consequently assumed a stagnant and essentially unchanging
character in the minds of most Europeans. It is exactly
this aspect of anthropological discourse that Johannes
Fabian criticizes. By using time to distance those who are
being observed from the time of the observer, the
anthropologist removes the Other from the dialogical
situation, thereby reducing him to a non-person.

But if the Other is Europe's primeval ancestor living

in the past, he is also a child, as illustrated by Schiller:
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Die Entdeckungen, ... zeigen uns Volkerschaften,
die auf den mannigfaltigsten Stufen der Bildung um
uns herum gelagert sind, wie Kinder verschiedenen
Alters um einen Erwachsenen herumstehen und durch
ihr Beispiel ihm in Erinnerung bringen, was er

selbst vormals gewesen und wovon er ausgegangen

ist.20

In contrast to the European who has evolved into a mature
adult, the Other has been arrested in its development and
remains an infant. Isaak Iselin voices the same sentiment,
when he states: "Ehe der Mensch ein Mensch wird, muB er
durch den Stand der Kindheit hindurch gehen. Dieses Alter
kann billig die Wildheit des einzelnen Menschen genannt

werden." 21

Turgot, an exponent of the theory of social
progress, also equates evolution with the ages of man,
stating, "The human race, considered from its origin,
appears ... to be an immense whole, having like every
individual its own childhood and its own stages of growth"
(Slotkin 358). So, although the Other is contemporary with
the European, he belongs to a period of human infancy. He
is like Europe once was.

This method did not doubt the potential of the Other to
ascend the scale of civilization. Human nature was
fundamentally the same everywhere, governed by the same
universal and natural laws. Thus the Other had the same
abilities and aptitudes as Europeans. It was only

historical time that separated them. With exposure to the

civilizing influences of Europe, and freed from the forces
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of superstition, the culturally unformed Other could be
elevated to the level of his European brothers. As Isaak
Iselin, who believed in the perfectibility of man, asks:

Unsere Ahnen waren vor wenig Jahrhunderten noch
unvollkommene Barbaren. Wir konnen uns
schmeicheln, die Helfte von ihrer Barbarey
abgelegt zu haben. Warum sollten unsre
Nachkémmlinge sich nicht von allen Uberbleibseln
derselben nicht befreyen konnen? (XXXIV)

The fact that several "Wilde" had in fact resisted being
forcibly "civilized" by rejecting European society, and
fleeing back to their own, did not diminish this belief in
"progress." 1Iselin admits to a "Widerwillen des Wilden
gegen einen besseren Zustand," but writes it off as a lack
of nobler feelings: "Es braucht eine gewisse Ubung, bis man
zu dem Gefilihle der Vollkommenheit und der Schdnheit reif
wird" (300).

As Stocking observes, this concept of civilization tied
to progress, underwent a change in the nineteenth century.
Earlier it was regarded as the natural capacity of all men.
Now it became the unique achievement of the European race.
Although the scale of social evolution was retained, it was
no longer assumed that all men would ascend to the top.
Cultural contact had after all decimated the Tasmanians and
nearly wiped out the American Indians. Consequently, the

Other was moved from "the foot of a single upward ladder of
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progress" to "the bottom of a diverging ladder of

degeneration." 22

Either way he remained at the bottom.

This chapter demonstrates how the naturalization of
humans had far reaching consequences on the study of the
Other. Humans, who were earlier seen as the center of the
universe, were now represented and studied in terms of
natural species and natural phenomena. Like the rest of
nature, humans too were products of their environment.
Climate determined both the organization and the morals of
humans. Travelers, conscious of their status as external
observers, did not see themselves as part of nature.
Instead the Other was represented as nature, or as animals,
shaped by their environment and endowed with bestial
characteristics.

Monogenists like Blumenbach ascribed a common origin to
all humanity, stressing the differences between animals and
humans, and explaining the variations between the races as
culturally or geographically determined and thus variable.
The polygenists, on the other hand, believed that the
members of different races belonged to a different species.
The systematization and ordering of nature resulted in a
hierarchy of fixed species, symbolized by the chain of
being. This scale was also applied to human variations.
The different races were placed on the scale according to
aesthetic and moral criteria. Several theories, like

Camper's facial angle, were formulated to prove that the
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"Hottentots" were the missing link between anthropoids and
homo sapiens. Anatomists, like Sémmerring and Cuvier also
drew analogies between the Black and apes, stressing
similarities like the depressed forehead, prominent jaw,
enlarged sensory and sexual organs, and thereby "proving"
the intellectual inferiority and primitiveness of Blacks.
As the examples of Sommerring, Miller and Cuvier illustrate,
the language of science was used to construct and naturalize
the differences between the races, legitimizing their
inequality, which was seen as innate and biological, rather
than contingent on existing power relations.

The philosophy of the Enlightenment, on the other hand,
believed in progress and the ultimate perfection of
humankind through the use of universal reason. However,
while postulating the uniformity of human nature, the
Enlightenment imposed its own criterion of development on
other societies, creating a temporal scale of epochs. These
epochs illustrated different stages of evolution. Whereas
the enlightened cultures of Europe belonged to the most
advanced stages, the others were relegated to Europe's past.
Since they had evolved at a slower rate, they also
represented the childhood of Europe.

In the following chapters I will show how these
discourses served as lenses to shape the travelers'

perceptions and construct their field of vision.



CHAPTER 1I

Scientific Discourse and the Other

The publication of Carl Linne's Systema Naturae in 1735

introduced a new breed of travelers to the non-European
world: the naturalist. This work, the first classificatory
system designed to categorize all species of plants in the
world, clearly defined the task of the naturalist. He had
to locate, name, and describe new species, gather specimens,
and build collections for Europe. In this way every specie
on the planet could be located and placed in its appropriate
spot in the system. The systematizing of nature became a
knowledge-building project on a global scale. By extracting
"specimens" from their unique cultural environment and
assimilating them into European paradigms, this global
classificatory project amounted to a cognitive appropriation
of the non-European world.

Collections of specimens acquired prestige value and
were displayed in museums and botanical gardens, with the
aim of not only educating but also impressing the public.
For the naturalist of modest origins, like C.F.P. Martius,
expeditions to South America were a chance to climb up the
social ladder.

In The Order of Things, Foucault explains how writing

the natural history of a plant before the Linnaean watershed
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included litteraria like the virtues a plant was thought to
possess, the legends associated with it, its place in
heraldry etc.l Linnaean scientific discourse, on the
other hand, was limited to a rigid classificatory system,
devoted to the detailed description of the elements and the
organs of plants and to their arrangement in a spatial
configuration. This "squared and spatialized development"
of natural history had consequences on scientific-
exploratory writing and the representation of the Other. 1In
this chapter I will analyze the works of Martius, to
illustrate how scientific-exploratory writing constitutes

its object of inquiry.

1. Carl Priedrich Philip Martius: Biographical Details

Carl Friedrich Philip von Martius was born in 1794 in
Erlangen, the son of an apothecary and an honorary professor
of pharmacy at the University of Erlangen, Ernst Wilhelm
Martius. He studied medicine at the university and later
worked for the Royal Bavarian Academy at Munich in the
capacity of an assistant to the conservator of the Bqtanical
Garden. In 1816 Martius was selected by the king of
Bavaria, Maximilian Joseph I, to go on an expedition to
South America. He was accompanied by the zoologist Johann
Baptist Spix. Spix was born in 1781, in Franconia, the son
of a doctor. He studied theology and later decided to

pursue medicine instead. After graduating, he joined the
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Royal Bavarian Academy and later became the curator of the
zoological collections.

The expedition was sanctioned by the king and financed
by the state treasury. 1In 1817 the Austrian Archduchess
Leopoldina, who was engaged to the crown prince of Brazil,
Dom Pedro I, left for South America. Martius and Spix were
given permission to sail with her retinue. They were
instructed to explore the main provinces of Brazil and to
build a collection of specimens. After nearly four years in
Brazil, they returned to Munich and were awarded the

aristocratic title (Ritterkreuz des Zivilverdienstordens).

2. The Bavarian Context

With the dissolution of the Holy Roman Empire in 1806,
Bavaria attained the status of a monarchy. Its coalition
with France enabled Bavaria to extend its borders by
absorbing several smaller principalities and ecclesiastical
territories. 1In 1813, however, with a shift in the balance
of power, it seceded from the Confederation of the Rhine and
joined the anti-French alliance of Russia, Prussia and
Austria. After the defeat of Napoleon, Bavaria joined the
German Confederation, a loose political association in which
most of the rights of sovereignty remained in the hands of
the member governments.

A reform movement had already started in Sermany under

French hegemony. Foreign domination also gave rise to the
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first calls for unity and nationhood. 1In order to quell
radical demands and secure the status of the monarchy, the
government promulgated a constitution in 1818, which
established representative assemblies elected by propertied
citizens, whose assent was required for the enactment of
legislation. Their purpose was to win for the crown the
support of the educated classes of society, and to safeguard
the monarch's position by forestalling demands for radical
changes. The king, in turn, was anxious to increase his
prestige and his reputation as an enlightened monarch, who
encouraged and furthered the advance of science. The
expedition to Brazil fulfilled this purpose.

A detailed account of Martius and Spix' travels have

been recorded in their work, Reise in Brasilien, published

in 1823-1831 in Munich.2 It consists of three volumes and
an atlas containing maps, pictures of the landscape, objects
of European curiosity, plants, animals and members of
different indigenous tribes. The great influence this work
had on the leading figures of the field is summed up by
Martius' pupil and biographer, A.W. Eichler, who compares
the importance of Martius' writings on Brazil with
Humboldt's writings on the rest of tropical America, and
includes them both in the canon for exploratory writing.3
Martius was awarded 12 medals, he was a member of 10
academies, and an honorary member of 52 natural science

societies and clubs. He has three monuments built in his
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honor - one in the Botanical Garden in Munich, and two in
Brazil, in Belem and in Rio de Janeiro. He attained the
status of an expert on Brazil and was called "Der Vater der
brasilianischen Vélkerkunde."

I would now like to turn to Reise in Brasilien and

analyze the interplay of discourses which influence Martius'

perception of the indigenous societies of Brazil.

3. The Discourse of Improvement

Martius' first impressions of Rio are contrary to
European expectations of South America, and he hastens to
rectify this image, which reduces the whole continent to
"eine rohe, gewalthdtige und unbesiegte Natur." This image
of America as primeval, savage and indomitable had been
invented by Columbus and propagated further by Humboldt for
European readers.4 Martius, on the other hand, reassures
his readers that Rio, the capital of Brazil, is not the
wilderness one imagines, but has been tamed by the
civilizing influence of European culture. European influence
is apparent in the language, the architecture and the
customs prevalent in Rio. 1In contrast to Humboldt, who had
idealized nature, Martius portrays nature as something that
needs to be subjugated and improved through European
intervention. Wilderness is interpreted as a sign of chaos

and neglect, the failure of human enterprise.
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Nature is not the only factor that is in need of
improvement. This discourse also includes the "natives,"
"das bunte Gewiihl von schwarzen und farbigen Menschen" (90)
who remind the travelers that they, in fact, are not in
Europe, but in America. Again the collective noun "buntes
Gewiihl" gives the impression of a disorderly, chaotic throng
of people, undifferentiated by social hierarchies and
unrefined: "Die niedrige, rohe Natur dieser halbnackten,
zudringlichen Menschen verletzt das Gefiihl des Européers,
der sich so eben aus dem Vaterlande feiner Sitte und
gefdlliger Formen hierher versetzt sieht" (91). 1In this
statement we see a reversal of roles: the European, who is
historically the agent, is depicted as the passive object,
whose refined senses are being assaulted by an aesthetically
offensive people. The discourse suggests that the European
did not come to South America of his own free will. He was

involuntarily transferred or "versetzt". The absence of the

agent implies that the European is the martyr, the
persecuted, while the indigenous people are the persecutors
inflicting the pain.

The first Europeans to arrive in Brazil were the
Portuguese. 1In 1500, an armada under Pedro Alvares Cabral
landed by mistake in South America en route to India. The
region was promptly claimed by the Portuguese, since it lay
within the zone assigned to Portugal by the Treaty of

Tordesillas (1494). The approximately 2,000,000 Amerindians
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who already inhabited this area lived partly by fishing and
farming in the tropical forests of the Amazon Basin, like
the Tupi, or they lived by hunting and gathering in the
drier savanna regions. The Europeans, however, were at
first attracted by the valuable red dyewood and later by the
deposits of gold and diamonds. The settlers turned the
existing economy from a subsistence, use-value economy into
a colonial, exchange-value economy. Plantation products
like sugar, tobacco, cotton and coffee were grown for
export. This economy could not function without the labor
of slaves. The Amerindians were mostly protected from the
rigors of slavery by the Jesuits, whose mission was to
convert them to Christianity. As was the case in most
colonies, the missionaries did the ground work for the
colonial administrators, by stabilizing the indigenous
people and teaching them European modes of thought. The flag
soon followed the cross. The Jesuits, however, were expelled
from Brazil in 1759. The Amerindians captured and enslaved
later during the bandeiras (raids) organized by the
Paulistas usually died due to inhuman conditions and
diseases contracted from Europeans. Their rapidly
diminishing numbers were replenished by a flourishing slave
trade continued across the Atlantic. The transatlantic
slave trade, between the 16th to the 19th centuries, brought
3,000,000 to 4,000,000 Africans to Brazil. These slaves

formed the foundation of the society. They suffered from an
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enormously high mortality rate. Brazil was the last American
state to abolish slavery in 1888.
Martius visits the slave market in Rio as a prospective
buyer. The sight of the slaves, according to him, arouses
contradictory feelings in the Europeans:

Er bemerkt namlich einerseits mit Freude die
Spuren von Humanitat, welche sich allmdlig in dem
Neger durch die Nahe der Weissen entwickeln,
andererseits muB er dariber trauern, dass es eines
so grausamen und die Menschenrechte verletzenden
Institutes, wie der Sclavenhandel ist, bedurfte,
um jener erniedrigten, in ihrem Lande selbst
verwahrlosten Race die erste Schule fiir
Menschenbildung zu geben. (118)

At the very moment the Africans are dehumanized, i.e. when
they are turned into slaves, Martius attributes them with
the first traces of humanity. It is slavery that first
makes human beings of them. Like children, who need to
attend school to become productive members of society, so
too do the slaves need the institution of slavery to uplift
them and make them useful. The blame for their dehumanized
condition is removed from the slave traders, because, as
Martius explains, the slaves had already degenerated to
their present condition in their natural setting.
"Verwahrlosen" implies "von der Natur, von der Vorsehung
stiefmitterlich behandelt [sein]." > Martius suggests that
not even nature cared for these slaves in Africa, where they

would have had to pass their existence as wild savages,
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little better than animals. In America, at least, they are
cared for by their European masters, who teach them to work,
and raise them from neglected creatures to profitable
members of society.

In an attempt to counteract the accusations of a
growing anti-slavery movement in Europe, Martius feels
compelled to justify the institution of slavery. He insists
that the condition of the slaves [Macuas] is not as pathetic
as it is claimed to be in Europe: "sie leiden nicht Mangel
an Nahrung, sind, so weit es das Klima verlangt, bekleidet,
und durch Arbeiten selten ilibermassig angestrengt" (652).

The language used is modified to suit the argument. Earlier
the indigenous people were described contemptuously as
"half-naked". Now the half-naked slaves are "dressed as
much as the climate demands," in order to describe the
relative prosperity of the slaves. Martius also regards
slave songs and dances as proof of their contentment and
well being, confirming the image of the happy, healthy and
cheerful slave.

Admitting that the inhuman conditions of the journey to
America often kill hundreds of Africans, he explains that
this, however, is the price paid for civilization
("Veredlung") and that several slaves prefer this life to
the one they left behind. The word "Veredlung" underscores
the need for improvement and refinement. The rhetoric of

religion is also used to justify slavery: "sie erkennen den
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Werth moralischer Verbesserung, welche ihnen durch das Licht
des Christentums moglich geworden ist ..." (653). Again the
discourse suggests ennoblement: a move away from darkness
towards light, from physical hardship to spiritual rewards
through the elevating influence of Christianity. Both
morality and religion served as arguments to prove the
superiority of the Europeans. Physiognomy was a third

factor in this complex.

4. The Physiognomy of the Other

The appearance of the indigenous populations is a topic
which every traveler writes about. Nothing makes a more
lasting impression than the visual, and this is evident in
the popularity enjoyed by physiognomy through the centuries
in Europe. In her essay, "The Face and the Soul," Patrizia
Magli demonstrates how physiognomy attributed a precise
meaning or a moral characteristic to every part of the body,
from the head down to the toes. These meanings were based
on arbitrarily assigned relations of equivalence, e.g.
hooked nose = greed, fleshy lips = sensuality etc., and were
established by convention. Thus a system of formal semantic
correspondences linking a person's facial traits and moral
inclinations guide our perceptions. The human form becomes
a symbol, waiting to be decoded. At the same time, the
arbitrary construction of the categories is concealed by the

implication of "naturalness" and consequently permanence.6
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Physiognomy was applied to decode the character of
members belonging to marginal groups: women, lunatics,
criminals, Jews. The indigenous people of Brazil were also
subjected to the same treatment. Because Martius did not
know the language of the tribes he encountered, he had to
rely mostly on what he saw, i.e. on the visual appearance of
the people. As a result, long descriptions of the tribe's
physical characteristics dominate his accounts. For
example, the description of the Miranhas reads like a
virtual lesson on anatomy: Martius describes 26 body parts:
neck, pelvis, chest, shoulder blades, breasts, feet, toes,
hands, nails, navel, hair, head, the back of the head,
temples, forehead, face, cheek bone, nose, nostrils, eyes,
eye socket, eyebrows, mouth, upper and lower lips, teeth and
chin (1182). This is a common feature of scientific-
exploratory writing. The explorer and surgeon, Langsdorff,
for example, gives the exact measurements of Mufau, an
inhabitant of the South Sea island of Nukahiwa. Besides his
height, the length, breadth, periphery and circumference of
various body parts were recorded.7

This process whereby the body parts of the indigenous
people are textually dismembered from the whole and
scrutinized, results in the objectification of the people
described. They are not seen as cultural beings, but as
mere bodies and appendages. Trained in dissections as a

student of medicine, Martius subjects the Miranhas to a
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descriptive dissection, taking them apart and examining each
section in isolation. Thus the Miranhas are reduced to mere
objects, pinned down and exposed to the scientific gaze of
the European eye. This objectification extracts them from
their social and historical environment. As Pratt observes,
they are not described as interlocutors, who provided the
travelers with valuable information, transportation and
labor, but as discrete entities of scientific enquiry

(Imperial Eyes 53). This is also evident in the

illustrations. Like the different species of trees (Figqg.
1), the "specimens" from different tribes (Fig. 2) have also
been identified, classified and catalogued. These eight
faces are detached from their particular environment and
viewed in isolation as deculturated beings. They are
represented only because of their different physical
appearance: elongated earlobes, tattoos, nails pierced
through the cartilage of the ear etc. These unique features
are now relocated from their original context and
assimilated into European paradigms.

Similarly, the artifacts (Fig. 3), such as bows and
arrows, pottery, items of adornment etc. are extracted from
their cultural context. As Pagden points out, these
deculturated objects "served less to provide evidence of the
identity of alien cultures than they did to illustrate what
was believed to be a universal past, of which Europe had

once been part." 8
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Figure 1 Pflanzenformen des tropischen Amerika, 1



Figure 2 Indianer
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Figure 3 Indianische Gerdtschaften
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This European classificatory project imposed a
disciplinary order on the rest of the world. The world was
conceived as a chaos out of which scientists produced an
order (Pratt, Imperial Eyes 30). They located every species
on the planet, extracting it from its particular, arbitrary
surroundings (the chaos) and placed it in its appropriate
spot in the system (the order). Although this process may
seem benign at first, ideologically, it formed the basis of
European authority. The scientist was the expert and his
knowledge was privileged over local knowledge. From this
privileged position, he had the power to define the Other.
Classification also resulted in the reduction of the
visible. The established categories canalized the eye,
making the traveler see only those characteristics that the
category could accommodate. All new species were contained
within a precise and finite definition. Thus a new field of
vision was constituted, founded on European-based categories

of knowledge.

S. The Hierarchization of the Races

The description and classification of members belonging
to different ethnic groups eventually led to a
hierarchization of the races. While describing the Puris,
Coropbs, and Coroados, Martius constantly refers to the
"negro," (the terminology of the time) as a basis of

comparison:
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die weiblichen Briiste [sind] nicht so schlaff
herabhdngend wie bei den Negerinnen; ... der Nabel
sehr wulstig, jedoch weniger als bei dem Neger;
die mannlichen Theile sind viel kleiner als die
der Neger, und nicht wie bei diesen in einem
bestdndigen Turgor; ... . Das Antlitz ... springt
nicht so sehr hervor wie beim Neger, ... die Nase
ist ... nicht so breit gedriickt wie bei dem Neger;
die Lippen bei weitem nicht so dick und wulstig
wie bei dem Neger. (376)

The physiognomy of the Other seems to be the placement
test, to see where on the evolutionary ladder a certain race
is going to be placed. Clearly the negro occupies the
lowest rung. He is on the borderline of humanity, lower
than any other race in the world. Martius attributes this
to the degree of difference in appearance between the negro
and all the other races. The category of difference thus
excludes him from the family of human beings, whose model of
perfection is the Caucasian race. The other races also have
different characteristics, but none as obvious and distinct
as the negro. The "Indian" is barely a few notches above
the negro, while the Chinese, who is compared not with the
negro, but with the "Indian" is placed still higher on the
evolutionary scale, by virtue of his appearance: "Sein
Gestalt [ist] schlanker, die Stirn breiter, die Lippen sind
dinner ..., die Ziige liberhaupt feiner ... als jene des in

den Wdldern aufgewachsenen Americaners" (184). Thus the
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classification of human beings was explicitly comparative,
leading to the hierarchization of the races.
Classification of different races and of children of
mixed parentage becomes almost an obsession on the part of
the Europeans. Different names are designated to the

9 or the

children depending on the "Abstufungen der Farbe"
degree of European blood in them. Educated Germans could
thus talk in terms of Tercerons, Quarterons, and Quinterons.
These denominations illustrate the process of
hierarchization as a result of rigid classification. The

chart in W.B. Stevenson's Narrative of Twenty Years

Residence in South America (1825) depicting the mixture of

blood in children of mixed parentage takes into account even
the most minimal of fractions, such as the existence of 1/16

white blood in a Zambo (Pratt, Imperial Eyes 152).

Racial characteristics are not regarded as something
inherent and unalterable. They are linked with the different
stages of evolution and can begin to disappear by means of
civilizing factors, such as religion, education and mere
contact with the Europeans. The Macuanis, for example, are
Indians used by Brazilian settlers to fell trees and fight
against other tribes. In the words of Martius:

"gie waren wohl gebaut, ihre Gesichtziige waren von dem
ersten Strahle der Bildung erheitert, und ihre Farbe nicht
sehr dunkelroth, sondern vielmehr, ahnlich der der Mongolen,

gelblichbraun”" (492). These physiognomic traits are
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attributed to the civilizing influence of the Europeans. It
is, however, evident, that only those Indians who cooperate
with the Europeans and willingly work for them are permitted
to "become fairer" and climb the evolutionary ladder.

Indigenous people, whose physical features resembled
the essentialized Caucasian, are regarded to be more
civilized than their darker counterparts. For example,
Martius is tempted to call the Passé "almost beautiful"
because of their "whiter complexion,"” "slimmer extremities,"
"longer neck," and "narrower hips." All these similarities
between the appearance of the Passé and the Caucasian lead
him to conclude: "Manches in der Korperbildung dieses Volks
auf eine hoéhere Stufe desselben hindeutet" (1206). The men
however do not quite come up to Martius' expectations,
because of the absence of hair on their faces: "wahre
midnnliche Schénheit erheischt die Zierde des Bartes" (1204).
The recurring reference to beauty reveals that aesthetics
was an important criterion in science. A close resemblance
to the Caucasian model was evaluated as "beautiful" and
therefore more civilized, because this model was familiar.
The lack of a beard, the symbol of virility, was seen as a

10 At the same time

sign of inferiority and degeneration.
the Passé men are placed on the same level as women. This
feminization of indigenous men, which construes them as

weaker, is another form of control. It also illustrates the
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hierarchies and power relations present within the Caucasian

race, i.e. within categories themselves.

6. Sexuality and the Other

Race intersects once again with gender in the discourse
of sexuality. This discourse explains the secondary status
of women and Blacks to European men by tracing its causes to
their nature. Women were determined by their sex or "das
Geschlecht," which was also a synonym for the concept
"Frau." She, however, could restrain her sexuality through
modesty and virtue. The Black, on the other hand, like the
prostitute was attributed with unrestrained and deviant
sexuality.

Unbridled sexuality was regarded as a sign of the swamp
or the earliest stage of human history. It was a
manifestation of the beast in man, his primeval nature,
which had to be repressed and mastered so that the higher
faculties of reason could rule. The Europeans were proof of
how far man had advanced in establishing control over the
world and himself. The Other, in the form of the Black,
represented the embodiment of European fears and repressed
desires. He symbolized the loss of control and the
regression into a dark past, ruled by the primitive
expression of emotions in the form of unrestrained sex.

The Black's sexuality is emphasized by Martius when he

describes the penis, using decidedly botanical terms, as if
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it were in a state of permanent erection. The Black's
enlarged penis was interpreted as a sign of uncontrolled
desire and deviant sexuality. Martius argues that while the
Africans may be "well endowed" with sexual prowess, as
indicated by the size of their sexual organ, it has been at
the cost of their intellect. The Europeans, on the other
hand, are not as well qualified as the Africans with respect
to sexuality, but they have been well compensated by way of
spiritual and intellectual abilities (259). This
compensatory theory establishes clearly which race has been
endowed with qualities required for ruling and which race
needs to be controlled.

Figure 4, "Die Baducca, in S. Paulo" also underscores
the sexual aspect of the Other's character. The bare
breasts, uplifted arms and unrestrained manner of the
dancers is juxtaposed with the controlled figure of a
European soldier standing in the background with folded arms

and a disapproving demeanor.

7. The Homogenization of the Other

The physiognomy of the indigenous people is reduced to
one dominant feature - a "Grundtypus" (184) which subsumes
all individual traits. Nancy Stepan discusses this
typological orientation of scientists, according to which
every individual human being belonged in some way or other

to an undying essence or type.11 But whereas the
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Caucasian type is differentiated into clearly recognizable
individual features, the Other lacks this individuality and
thus his humanity. All "Indians" look essentially alike,
according to Martius, due to the absence of culture and
civilization. The expressions on the faces of the "Indians"
do contain a human element, but it is still dormant, because
it has received no stimulus. Figure 5 depicts this lack of
individuality. The Puris look little different from the
Neanderthal man, relegated firmly to the Stone Age. They
are all standing in exactly the same posture, right leg
forward, arms drooping down, gazing emptily into space,
while the children clutch their parents from the back.
Similarly, Humboldt comments on the features of the Chaymas:
"I have observed ... that it is intellectual culture which
contributes most to diversify features. Barbarous nations
have rather a physiognomy of a tribe or a horde than one
peculiar to ... an individual." 12

Tattoos and other marks on the body (pierced noses and
earlobes) are described by Martius as "Verunstaltungen," or
"eigenthimliche Verstiimmelungen." Instead of locating these
variations within the context of Amerindian culture, they
are explained as "Abzeichen," a necessary custom for people,
who all look alike and do not possess any individual traits,
so that members of their tribes can recognize them more
easily (1279). Thus differences are made accountable by

subsuming culture into nature. Distinguishing marks like
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Figure 5 Tanz der Puris
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these are to be found more commonly in the animal kingdom,
according to Martius. Here we see a further element of the
discourse - the vocabulary used to describe the natives is
borrowed from the animal kingdom. As Frantz Fanon points
out:

He [the settler] speaks of the yellow man's
reptilian motions, of the stink of the native
quarter, of breeding swarms, of foulness, of
spawn, of gesticulations. When the settler seeks
to describe the native fully in exact terms he
constantly refers to the bestiary ... those
hysterical masses, those faces bereft of all
humanity, ... that mob without beginning or end,
those children who seem to belong to

nobody....13

This language dehumanizes the Other, reducing him to a brute
and thus justifying the decimation of indigenous peoples and

the exploitation of their land.

8. Manichean Oppositions

Differences are regarded as pathological, or as
deformities, making the Other an aberration of the normal,
or the natural, which is constituted by the European. The
Other is judged not in its own specificity, as people
belonging to a different culture and social system, but is
defined in opposition to the European. The basis of any
writing about the Other as pointed out by JanMohammed is the

manichean allegory:
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a field of diverse yet interchangeable oppositions
between white and black, good and evil,
superiority and inferiority, civilization and
savagery, intelligence and emotion, rationality

and sensuality, self and Other, subject and

object. 14

Martius constructs his "Indians" as negative examples,
in opposition to the values and ideals propagated by
bourgeois European culture. What emerges is a list of
virtues versus vices. This strategy is most apparent in the
discussion of women and family:

Das Band der Liebe schlaff, statt Zartlichkeit
Brunst, statt Neigung Bediirfniss, die Mysterien
des Geschlechts entweiht und offen, ... das nackte
Weib Sclavin; statt der Schaam Eitelkeit; die Ehe
ein nach Laune wechselndes Concubinat; ...
Erziehung affische Spielerei der Mutter; ... statt
kindlichen Gehorsams Furcht; .... (1268).

Each segment of the paragraph quoted above constitutes an
opposition, listing bourgeois virtues on one side of the
field (zartlichkeit, Neigung, Weib, Schaam, Ehe, Erziehung,
Gehorsam) contrasted with savage vices on the other side
{(Brunst, Bedirfniss, Sclavin, Eitelkeit, Concubinat,
Spielerei, Furcht). The woman is not regarded as an equal
partner joined together with the man in holy matrimony based
on mutual feelings of love and affection. 1Instead she is
degraded to the position of a slave, exploited in order to
satisfy the baser needs and urges of the man. The ideal of

the chaste and virtuous woman is held up against an immoral
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and brutalized woman, incapable of fulfilling her duty as a
mother.

The Indian, Martius states, is devoid of all virtues,
guided by his instincts, and spends his life without
reflection. He is indolent, irrational, and indifferent to
everything (377-78). As Pratt points out this "manners and
customs" discourse homogenizes the indigenous people into
the collective misnomer "Indian," which is then contracted
even further to "he." "He" is always the subject of the
timeless present tense. Consequently his actions are not
seen as historical events, embedded in a specific encounter,

but as pregiven traits.15

The discourse deletes any
information about the actual interaction between the
traveler and the indigenous people. The homogenized subject
is reduced to a list of features and characteristics.

Not once are the Amerindians quoted or represented as
speaking for themselves in response to the European's
questions. They are seen in terms of categories used by the
bourgeoisie to define themselves: marriage, obedience,
morals, discipline etc. As Pratt observes, while discussing
the Khoikhoi, "the Other is assimilated into European
paradigms. Differences that fall outside the paradigms are

inaccessible to the discourse or can be expressed only as

absences and lacks" (Imperial Eyes 44). The suffix "-los,"

for example, occurs frequently in Martius' descriptions of

the indigenous people. They are "gefihllos," "gedankenlos,"
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(378) "zigellos," (294) "regellos," (380) and "sittenlos"
(905). Martius' inability to master the complexity of
Amerindian languages is attributed to "[ein] Mangel an
Uebung des Geistes des Indianers" (384), just like his
inability to distinguish one member of a tribe from another
is explained by "[ein] Mangel an Ausbildung" (375).
Differences, for which language and experience provide no
adequate framework of interpretation, are thus erased and
conceived of as absences and lacks.

Other linguistic strategies consist of the use of
temporalizing words like "Urmensch," "Naturmensch" and
"Ureinwohner," which displace the indigenous people from the
world of the traveler, leaving the door open for European
intervention. Johannes Fabian points out that most
anthropological works have a tendency to place the Other in
a Time other than the present of the producer of the
discourse. This produces an "allochronic discourse" or a
"denial of coevalness," which deprives the Other of a voice
and prevents real communication between the anthropologist

and the Other.16

Similarly the Other can be assigned to a
different world, like Martius does, by comparing the
Amerindians' life to the irrational and imaginary world of
dreams: "Und ist nicht das ganze Leben dieser Menschen ein
dumpfer Traum, aus dem sie fast nie erwachen?" he asks
(495). As Ronald Inden notes, this technique assumes that

the world of the Other is a false copy of the real one.17
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The Other is represented as a distorted version of the
normal or the natural, as constituted by the European. This
discourse is therefore not about people in the real world.
It is about the Other as a scientifically constituted object
of a discipline, and has little to do with the external

referent.

9. The Civilizing Mission

Martius concludes by calling the Amerindian "ein
beklagenswerthes Rathsel," not only for the European, who is
described as "the brother from the East," but even for the
Amerindian himself (1268). His essence is unfathomable.
The Other has to depend on the educated European to solve
his mysteries, unravel his history, interpret his culture,
and ultimately to rescue him from his own evil, for the
Other only recognizes "ein boses Princip" (379).

Martius' perceptions are not only limited by his own
conceptual framework, but also by his self-definition as a
member of a race, which is morally superior, practices the
true religion and is therefore in the position to "civilize"
the rest of the world, which is still in its infancy and has
to be taught to distinguish good from evil. Europe's
mission is to save souls: "die gefallenen Kinder America's
zur wahren Menschheit zu erheben ..." (692).

Martius, however, does not see a future for the

Amerindians in the family of humankind. These groups who
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could not be enslaved like the Africans, and died in
increasing numbers were professed to be beyond civilizing.
The reasons are attributed to indifference, indolence and
stupidity on their part, for the advantages of civilization
are beyond the narrow limits of their comprehension. Seen
as a pathological case, the Amerindians are now deemed to
become extinct:

Sie [konnen]) die hohere Entwicklung, die Europa
ihnen einimpfen will, nicht ertragen... [und]
scheinen [bestimmt], sich aufzuldsen und aus der
Zahl der Lebendigen zu treten, bevor sie die
hohere Stufe ... erreicht haben. (935)

The doctor-patient metaphor conceals the actual relationship
between Europe and its Other, shifting the cause of sickness
from the European on to the Amerindian himself, who despite
all the best efforts of the European doctor, seems intent on
dying. The Amerindians defy the belief in the perfection of
humankind, popular during the age of the Enlightenment, and
instead are regarded as "einen verkimmerten Ast am Stamme
des menschlichen Geschlechtes" destined to disappear from

the face of the earth.

10. Colonial Fantasies

There is however a great future for Brazil: a Brazil
free of its indigenous peoples. In 1807, the Napoleonic
invasion of Portugal, forced the prince regent, Dom John

(King John VI) to transfer his seat of power to Brazil,
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where he remained until 1821. During this period Brazil
opened its doors to foreign capital and enterprise. Not
surprisingly, Martius devotes several chapters to the mining
industry in Brazil, in particular diamonds and gold. Even
though Bavaria did not have any political ambitions in South
America, the economic potential this continent offered did
not escape the eye. Martius goes into a revery about the
boundless prospects this country has to offer, once it has
been developed:-

Wenn ... die Ufer des majestatischen Stromes mit
volkreichen Stadten besetzt sind, wenn die
westlichen Lander die Naturgrenze der Andes
bezwungen haben, und Heerstrassen ..., das stille
Meer mit dem atlantischen Ocean verkniipfen, wenn
die jetzt einsam melancholischen Walder ... von
Rufe der Schiffer wiederhallen! (1363)

Visions of improvement dominate. The discourse produces
habitats as "empty" landscapes, by textually depopulating
the banks of the river and the "silent" forests. These
landscapes are meaningful only in terms of a capitalistic
future. They become a scene of enterprise, transformed by
capital and industry. The language of conquest
("bezwungen," "Heerstrassen") in a genre that Pratt

18 reveals fantasies

purposely calls the "anti-conquest,"
of domination and appropriation. Thus even though the goals
of the expedition may have been framed in terms of science
and enlightenment, the discourse in contrast underwrites

colonial appropriation.
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As demonstrated in this chapter, scientists constructed
their object of enquiry through the procedures of
description, comparison and classification. The detailed
description of indigenous people resulted in lists of body
parts with no connection to their social environment.
Reduced to mere specimens, they could now be classified and
integrated into European paradigms of knowledge. As
discussed in the previous chapter, one such model was the
scale of being. Martius uses this paradigm to create order
amongst the different races in Brazil, by placing them in
their "appropriate" spot on the scale. Physiognomy and the
aesthetics of beauty are his criteria. Physiognomy also
reduces the Black, to sexual entity, who is defined in
opposition to the essentialized European. The analogy
between the Amerindians and animals denies the Other any
signs of individuality giving rise to a homogenous Other,
who is again contrasted with the multifaceted European.
Both habitats and inhabitants are constructed as neglected
and in need of improvement. While the African slaves could
actually be used to improve the land, and therefore were
believed to be improvable, the Amerindians were seen as
destined to die. This construction of the Other naturalizes
racial hierarchies and colonial relations, legitimizing

colonial intervention. As Reise in Brasilien illustrates,

the pursuit of knowledge for the advancement of humankind
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underwrote colonial appropriation, even as it rejected
conquest and subjugation.

The discourse of improvement emerges again in the
letters of Ida Hahn-Hahn. However, it is not so much the
habitat which needs improving as the inhabitants. While
Martius clearly supports foreign enterprise in Brazil, Ida
Hahn-Hahn's opinions are more ambiguous. These ambiguities

will be discussed in the next chapter.



CHAPTER III

Letters From The Orient

Travelers to the Middle East availed themselves of a
collection of popular images, myths and vocabularies
circulating in society to talk about the Orient. Images

disseminated through Montesquieu's Persian Letters, operas,

such as Die Entfiliihrung aus dem Serail, and the widely read

Arabian Nights formed a grid through which travelers

invented the Orient: a place inhabited by despotic sultans,
slaves, erotic dancing girls and veiled women. As Said
demonstrates, the Orient was a constituted entity, encoded
in texts.1 It was also an exclusively male province. The
Orient was perceived as passive and feminine, a site that
promised sensual gratification, an escape from bourgeois
sexual repressiveness.

Ida Hahn-Hahn's letters from the Middle East have been

compiled under the title Orientalische Briefe.2 These

letters are personal letters to her mother, her brother,
Dinand, her sister, Clara and a close friend, Emy. But they
were intended for a wider audience and appeared in the
"Blatter fir literarische Unterhaltung" before being
published. These letters describe the cities, the country
side, the architecture, the people, their characteristics,

customs, history and government. They serve as an

82
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illustration of tourist-leisure travel for the purpose of
self-enrichment. Unlike scientific discourse, which is
characterized by an impersonal and objective style, tourist
accounts were read as "personal impressions" of a country
and evaluated in terms of the degree of personality
displayed in them. Writers were encouraged and even
required to use the language of fantasy.

According to Annegret Pelz, travel accounts about the
Orient by women are:

die Begegnung zweier Weiblichkeitsbilder, ... eine
exzentrische Bewegung von einer Peripherie in die
andere, die die Chance mit sich bringt, Selbst-
und Fremdbilder aufzubrechen und neu zu
schreiben.3

In this chapter I will analyze to what extent Pelz's
observation applies to Ida Hahn-Hahn's letters. Does gender
influence the construction of the Orient? To what extent
does Hahn-Hahn break o0ld stereotypes and offer new models,

or does she adopt this essentially patriarchal discourse?

1. Ida Hahn-Hahn: Biographical Details

Born under the imposing name of Ida Marie Luise Sophie
Friederike Gustava Grafin Hahn in 1805, Ida Hahn-Hahn grew
up to become one of the leading female authors of popular
novels in the first half of the nineteenth century. She was
a member of an aristocratic family from Remplin in

Mecklenburg, where she grew up. 1Isolated from the
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consequences of political events and from external
influences, Hahn-Hahn led a sheltered life. She did not
attend school and had a string of governesses, who were
charged with the responsibility of teaching her what a
person of her status and sex needed to know. This life of
ease did not last too long. Her father, who was a theater
buff, began his own theater company and started to stage his
own productions. This occupation was regarded as
inappropriate for a man of his status and eventually led to
his ruin. The family fell on hard times financially, and
the parents divorced each other. A marriage, however, was
arranged for Ida Hahn-Hahn. She was twenty-one years old
when she married her cousin Graf Friedrich von Hahn. Barely
three years had passed, before Friedrich Hahn sued for a
divorce on grounds of infidelity. Although he remarried
almost immediately, Ida Hahn-Hahn never did. A mentally-
retarded child was born soon after the divorce and she
received alimony to raise the child on her own. As so often
among women writers, the divorce proved to be a blessing in
disguise, since it left Hahn-Hahn free to pursue her own
interests and discover herself. After years of being
cloistered within the narrow confines of Mecklenburg, she
now had the world waiting before her. Not content with the
provincialism of Remplin and bored with the artificial
aristocratic lifestyle of her circle, she sought refuge in

travel.
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At first her travels were restricted to the borders of
the German Confederation. She then extended her travels to
neighboring countries, like Switzerland, Austria and France.
The frontiers kept widening to encompass Italy, Denmark,
Spain, England, until finally, in 1843, she crossed
Constantinople - the door to the Near East. Ida Hahn-Hahn
was not the first European woman to set foot in
Constantinople. Her predecessors include the widely read
Lady Mary Montagu, Lady Craven, and Lady Hester Stanhope.
Lady Montagu accompanied her husband, who was posted there.
Ida Hahn-Hahn, on the other hand, endured the hardships and
the dangers of her journey voluntarily. She was accompanied
by Baron Adolf Bystram. After visiting Beirut, Damascus,
Jerusalem, and Cairo, she travelled down the Nile to
Abyssinia, returning to Europe in 1846. 1In 1854 she founded
a convent of the Sisters of the Good Shepherd in Mainz.
This convent looked after unmarried mothers and women in
difficulty. She lived there for more than 25 years until

she died in 1880.

2. Women Travelers and their Writings

Despite the immense popularity of her novels during her
lifetime, Ida Hahn-Hahn sank into oblivion after her death
and was only revived by feminist criticism in recent years.
Women's writings have traditionally suffered at the hands of

s 4 . s .
critics. Even more so their travel writings. Conspicuous
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by their absence in the public sphere, middle and upper
class women were presented as fragile creatures, in need of
protection and dependent on their husbands and fathers for
their status and identity. Travel was not compatible with
the role assigned to women. It was only accepted as
legitimate if they accompanied their husband on duty, as in
the case of Lady Montagu. Otherwise women had to be content
with the role of armchair travelers, broadening their
horizons through other people's accounts, while carrying out
their duties at home.

Given the dominant literary image of contemporary women
as the angel in the house, it is surprising how many women
actually challenged that role by not only stepping out of
the confines of the home and travelling, sometimes without a
chaperone, but also by writing about their journey.
According to Sara Mills this subversive element inherent in
their writings is counterbalanced by the inclusion of
several other elements, which foreground the author's
femininity. This discourse of femininity differentiates
women's writing from men's. For example, women writers
frequently emphasize the importance of correct behavior and
appropriate dress. Women were expected to write about
topics in keeping with their feminine characteristics, such
as morals, dress, domestic affairs, spirituality, hygiene
and personal relationships, while the "serious" topics,

concerning politics, the military and the economy were
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reserved for men. If women did write about topics usually
found in masculine discourse, they frequently denigrated it
as not worthy of being included. Similarly, women could not
employ the hardy adventure hero as the narrator figure,
required by the conventions of travel literature.
Consequently their accounts were judged as bland and boring.
On the other hand, if they rejected these discursive
pressures and wrote about their adventures, their accounts
were seen as fictitious, since the characters went against
the stereotypical notions of woman.5 However, as my
analysis demonstrates, Hahn-Hahn was influenced little by
these discursive constraints. Her letters are stamped by
the authoritative stance of colonial discourse.

While traditional research regards women travelers as
anomalous and eccentric, more recent research hails them as
protofeminists, women who challenged social conventions and
escaped the confines of patriarchy in search of alternative
lifestyles. Most critics do not read women travelers within
the colonial context, because such a reading might undermine
the feminist focus of their study. Feminist studies strove
to reclaim forgotten women travelers in an otherwise male-
dominated genre and to create a canon of role models and
heroines. Renate Mohrmann, for example, emphasizes the
hardships and dangers Hahn-Hahn endured in her quest for
knowledge.6 Elke Frederiksen interprets Hahn-Hahn's

Orientalische Briefe as a quest for the lost traces of
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women's history and thus indirectly the exploration of her
own identity.7

While these attempts are necessary, they ignore the
differences in power relations between Western women
travelers and the members of the countries in which they
traveled, resulting in a partial reading. Women travelers'
accounts of non-European countries are interesting because
these women are simultaneously part of the colonial mind set
and yet marginalised within it.8 According to Sara Mills,
this ambiguous position makes their writings more
contradictory in nature and not as straightforward as men's.
Statements voicing colonial sentiments appear together with
statements which undermine them (62).

Hahn-Hahn's letters also contain several ambiguities,
beginning with her reason for visiting the Orient. Her
journey is motivated by an overriding desire for inner
enrichment and self-exploration. In a letter to her mother
she explains how she is driven by a "Drang zur Erkenntnis."
She wants to live her life to the maximum, like the phoenix
that rises from the flames rejuvenated, for as she asks:
"Was ist den leben (sic) anderes, als seine Krafte
gebrauchen und mit dem Leibe die Seele nahren? .... Ein
Dasein, das nicht in dem Gebrauch seiner Krafte iiben und
verzehren kann, darf man nicht mehr ein Leben nennen" (17-
18). However, this urge to expand the boundaries of her

identity to the limit is later concealed under the guise of
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another more conventional motive for travelling to the
Orient: to learn the "lessons from times past for times
present.“9 Contrasting past and present had become a
common literary device in travel accounts about the Orient.
Hahn-Hahn finds refuge behind this convention, deflecting
personal motives on to more "noble" ones: "Hofnungen will
ich, nur Hofnungen! .... nicht fir mich, nicht fiir Andere,

aber fir uns Alle" (1l: 281).10

3. In Pursuit of the Past
Ida Hahn-Hahn states the purpose of her voyage in clear
terms:

... um die Statten kennen zu lernen, auf denen
einst groBe Civilisationen gleich Bliiten aus dem
Kern ihrer Religionen hervor- und untergingen, als
der Samenstaub jener Bliten taub ward. ... um die
Statte zu sehen, wo unsre Civilisation, die
vielseitigste von Allen die je gewesen, ihren
Ursprung hat. (1: 280)

Thus, from the very outset Hahn-Hahn perceives the Orient as
a remnant of the past, the birthplace of civilizations,
which had reached their prime and then decayed, or become
impotent (or infertile, as the word "Samenstaub" indicates),
after giving birth to the Occident. The relationship
between the Orient and the Occident is already clearly
defined as the relationship between the past and the
present. This is reiterated in the following statement: "von

dem Welttheil, der ist, will ich zu dem hin, der war; aus
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der europdischen Gegenwart in die orientalische
Vergangenheit" (1: 281). What the traveler should expect to
see therefore is a lost civilization, mysterious ruins,
indicators of a once glorious past.

This image of the Orient was widely prevalent in Europe
and served polemic ends. The Orient became the site where
Europe could search for its origins: the pure and the
pristine, as it was before it became corrupt. A journey to
the East was a quest for the original, infant state of the
human race, the lost paradise of all religions and
philosophies, a return to Europe's own forgotten

o s 11
origins.

It can be understood as an attempt to get down
to the basic principles, to what was innate and natural as
opposed to what was artificial.

Hahn-Hahn's observations of the Orient are canalized by
the dominant myths about the Orient. She is going to the
Orient to see what she wants and expects to see:

... Traurigkeiten, Wisten, Ruinen, Desolationen ...
majestatische, trostreiche, segenvolle Erinnerungen"

(1: 281). The very purpose of Hahn-Hahn's journey is bound
to the vision of the Orient as the past: to read the future
from the ruins of the past and see a sign of hope for
Europe. Europe, whose very foundations had become unstable,
was now in the grips of social, economic and political

change: "In Europa sieht es so hofnungslos aus, so unruhig.

Keinem ist wol auf seinem Platz ... Alles was besteht soll
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umgeandert, oder umgebildet, wenn nicht gar umgestoBen
werden" (1: 281). She foresees an impending catastrophe
awaiting Europe:

Denn Trimmer wird es geben groBer als die von
Balbek und Theben zusammen genommen! schon jetzt
kommen sie zum Vorschein, man hdlt sie nur noch
mit eisernen Klammern zusammen, und es hat auch
Niemand den Muth 2zu sagen: Seht! es sind

Trimmer. - Aber wen von uns hat sich nicht selbst
hundert Mal bei Betrachtungen des Zustandes von
Religion, Gesellschaft und Staat gefragt: Wie
lange wird es noch halten? (1l: 282)

Germany was indeed in a state of flux. In contrast to
the bourgeoisie in France, which had wrested political power
from the monarchy and safeguarded its economic interests,
the German bourgeoisie was still fighting for political and
economic power. In order to quell these demands, economic
reforms were being implemented, as in the case of Prussia,
but at the cost of political emancipation. The Zollverein
(1834) served to increase the economic power of the
bourgeoisie by stimulating trade, commerce and industrial
production. At the same time the abolishment of guilds
forced the petty bourgeoisie into the ranks of the newly
emerging proletariat. More radical movements, which
refused to compromise were crushed by the introduction of
repressive measures, like censorship.

The Romantic agenda with its call for a spiritual

return to the past, for transformation and rejuvenation, for
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a Europe regenerated by Asia, was in a sense a mystification
of the problems facing Germany. Something was missing from
the European present: the sense of unity and wholeness.
There was a hope that a return to Oriental sources
(especially Indian) would bring about a change for the
better. There was also a need to seek out the roots of
Christianity, which had come to be threatened by materialism
and scientific discoveries. The Orient became a destination
for travelers seeking Biblical illustrations which would
reconfirm their faith.

Hahn-Hahn's journey is also a pilgrimage, though not a
religious one: She wants to restore her faith in the
future. The sight of the ruins gives her confidence that
Europe too will see a new beginning (1: 282). By the end of
her journey however, this confidence has been eroded and
replaced by fear. The contrast between the two worlds, the
world of the majestic past, embodied by the silent ruins and
the world of the dilapidated present, inhabited by "dies
Ameisengeschlecht" swarming over the dust of its ancestors,
leads her to wonder: "Was wird aus uns werden, aus unsrer
kiinstlichen, komplizirten, superfeinen, gebrechlichen Welt!}"
(3: 209). Can the same fate be in store for Europe? Europe
has passed its zenith and resembles "ein fader,
abgebrauchter Mummenschanz." Back on the shores of Europe,
Hahn-Hahn finds herself in the "twilight" of the

present.12
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Hahn-Hahn emphasizes the fact that this is no ordinary
journey, which normally implies a spatial displacement. A
journey to the Orient is a temporal displacement, because it
is a journey into the past:

Wie viel hundert Meilen im Raum ich ...
durchwandert sein moge, ist ... von geringer
Bedeutung, daB ich in der Zeit wirklich durch
Jahrtausende gepilgert bin; und nicht in Bilichern
... oder in Gedanken: nein, in der Wirklichkeit,
auf dem uralten Boden, zwischen den urspriinglichen
Monumenten. (3: 260)

The contemporary obsession with origins is expressed by the
adjectives "urspriinglich" and "uralt." Moldering monuments,
inanimate relics from the distant past substitute living
people of the present. As Pratt observes,

the European imagination produces archeological
subjects by splitting contemporary non-European
peoples off from their pre-colonial ... pasts. To
revive indigenous history and culture as
archeology is to revive them as dead. The gesture
... reassigns them to a departed age.13

The project of archeology thus appropriates the past, by
rediscovering ruins and reconstructing a lost history. It
denies the contemporary descendants of these societies a
historical consciousness and self-knowledge. They are not
seen as historical agents who have living continuities with
the past and historically based claims on the present.
Instead, they are silenced and disempowered, available to be

subjugated and controlled.
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4. The Eternal and Unchanging Orient

This theme which depicted the Orient as Europe's past
contradicts another frequently used representation of the
Orient as timeless and eternal. According to the logic of
the first argument the Orient had once been a great
civilization and had then declined. The second argument, on
the other hand, dehistorizes the Orient, by transforming it
into a static, motionless and unchanging tableau. A
favorite setting for Oriental tableaus are scenes from the
Bible. For example, in a letter to her sister from
Jerusalem, Hahn-Hahn describes the Orient as if it were a
page from the 0ld Testament:

die Kameele die drauBen vor der Stadt am Brunnen
lagern, die Weiber ... mit dem Krug auf der
Achsel, ... die silbernen Armringe, welche sie
tragen, dazu die Gerathschaften von primitiver
Einfachheit, die Form der ... Lampen, der
keulenartige Hirtenstab, die Schleuder womit die
Kinder spielen und womit David den Goliath
erschlug, die Cisternen im Felde worin die Bruder
den Joseph versenken wollten .... (2: 217)

The Orient is perceived as a stage with biblical actors
presenting an idyllic scene for their European audience.
Hahn-Hahn finds that the past lives in the present in
Jerusalem:

Das Leben der alten Patriarchen wie es in der
Bibel beschrieben wird, kann man sich in diesem
Lande aufs Lebhafteste vergegenwartigen. Die
Zustande sind noch so einfach, die Existenz hat so
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geringe Bediirfnisse, der unentwickelte Mensch
wandelt so genau auf demselben Weg und bis zu
demselben Punkt wohin sein Vater gewandelt ist,
daB der Umschwung der Zeit wenig EinfluB8 auf ihn
hat. (2: 215)

It is as if the Orient has been frozen in time: "Zwei
Jahrtausende andern hier nichts. Es ist, wie es war!
Dieselben Sitten, dieselben Gebrauche, dieselben Ideen" (2:
310). The Orient is not subject to the ordinary processes
of history. It is timeless. This sense of time separates
the Orient from the Occident.

If the Orient was constructed primarily as timeless,
then it is also lifeless. The relationship between the
Orient and Europe is characterised by the contrasting
factors of inaction and motion. The Orient is static,
petrified in the past, whereas the Occident is dynamic,
governed by the laws of motion. There is no evidence of any
progress in the Orient. Progress seems to be the
prerogative of the West: "die abendlandische Menschheit...
(huldigt] ... dem Prinzip der Bewegung ..., Der Morgenlander
bleibt mehr dem stabilen Prinzip getreu" (2: 216). Hahn-
Hahn personifies the two in an argument about who is
superior, the Orient or the Occident:

Orient: Du warest todt ohne mich! das Prinzip
alles Lebens: das Licht - der Keim jeder
Gesittung: die Religionen gehen mir aus, wie der
Sonnenstrahl. Occident: Ich aber habe das Prinzip
verarbeitet, den Keim zur Bliite gebracht. Du bist
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todt wie die Blume, welche dahinwelkt nachdem sie
ihren Samen gestreut hat. Ich lebe, denn in mir
ist Bewegung. (1l: 126)

The argument is flawed by an inherent contradiction. Even
though the Orient is described as "das Licht" and therefore
the life-giving source, Hahn-Hahn contradicts herself by
stating that the Occident brought this source to life, it
awakened the dormant seed. However, this life-giving power
which she attributes to the Occident requires sunlight,
without which nothing can bloom. Logically speaking, there
can be no "Bewegung" (embodied in the Occident) without the
"Prinzip" (the Orient).

Even though the origins of Europe are located in the
East, here it is Europe that articulates the Orient. Europe
is depicted as the creator, whose life-giving power
represents, animates, and constitutes the Orient. The
subtext also suggests that Europe is the active male and the
Orient is the passive female. The sexual innuendo is
implicit in the the imagery of a seed being fertilized or
inseminated: "den Keim zur Bliite gebracht." This exchange
reflects another contradiction in the philosophy of the age:
On the one hand, Europe searched for its origins in the
East, but at the same time it saw itself as the resurrector
of the East. As Said observes, Orientalists found it their
duty to rescue some portion of a lost classical Oriental
grandeur in order to assist the modern Orient, and thereby

lift it from obscurity (121). Europe unravels the mysteries
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of the Orient (eg. hieroglyphics, Rosetta Stone). Martius
also calls the Amerindians "ein beklagenwerthes Rathsel,"
who have to be rescued from their own destiny (1268).

This exchange between the Orient and the Occident
clearly indicates that for Hahn-Hahn "Bewegung" constitutes
the basic difference between the two. "Bewegung" - motion,
development, change, progress - is the essence of life.
Without it the Orient is impotent (like a flower that has
scattered its seeds) and therefore powerless. The Orient is
represented as both impotent male and fertile female. Each
of these constructions can be subjugated and controlled by
the Occident. Hahn-Hahn denies the Orient this vital
essence of life:

Wohin man im Orient sich wende, uUberall trift man
auf ein uns ganz unbegreifliches Bestehen des
Urdltesten. Wer sich nicht mit der {berzeugung
durchdringen kann, daB Unwandelbarkeit der
Character des Orients ist, wer Bewegung,
Fortschritte, Unruhe, dradngendes Treiben nach
etwas Anderem, Besserem, bei ihm voraussetzt -
versteht ihn nicht ... (3: 254)

The characteristics of the Occident: "Bewegung,"
"Fortschritte," "Unruhe" and "Treiben nach etwas Anderem"
are contrasted and held up against those of the Orient:

"Unwandelbarkeit" and "Bestehen des Uraltesten."
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5. The Ailing Orient

Along with the static imagery of a timeless Orient,
there is a recurring reference to themes of decay and
degeneration. The contrasting factors of active and passive
are not restricted to only the physical plane, but extended
to incorporate the intellect too. Whereas Europeans are
physically and intellectually active, the Orientals lead a
life of ease, sitting around and smoking their pipes all
day, undisturbed by wants or mental exertion. Instead of
taking pleasure in active sports like hunting, they spend
their time in coffee houses smoking and reminding Hahn-Hahn
of a "Wachsfigurenkabinet."

Dies dumpfe Hinbriiten iliber nichts, die regungslose
Versenkung in nichts, diese dick umwolkte
Existenz, durch keinen Blitz des Gedankens, durch
keine Sterne der Intelligenz gelichtet, ist denn
doch am Ende so ungeniigend, so befriedigungslos,
daB die Seele in einen Zustand krankhafter
Abspannung gerath, ... . (1: 182)

This extract is built around the opposition between light
and darkness. The word "Orient" denotes radiance, lustre,
the rising sun. Yet, the Oriental is sunk in darkness as
the words "dumpf," and "dick umwolkt" suggest, and hence
denied light (Blitz, Stern, gelichtet), which is the symbol
of enlightened rationality.

This idle vocation of the Turks is regarded as a
pathological state. Although they may want to cure

themselves from this disease, they, unlike the Europeans,
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possess neither intellect nor the enterprise. Hahn-Hahn
accepts the postulate of the Enlightenment, that all human
beings are endowed with the same faculties of rationality,
but at the same time denies the Turks the development of
these faculties due to their inherent mental and physical
laziness. The concessionary nature of this argument (equal
but not equal) is revealed by the series of antitheses built
into the following passage:

Der Durst der Seele mag wol iiberall derselbe sein;
aber womit sie ihn zu stillen versucht, ob mit
klaren reinen - oder schlammigen und triiben
Wassern: das macht den Unterschied. Um zu den
reinen Quellen zu gelangen, muB8 man auf Hohen
klimmen; die triben liegen ndher und machen es
bequemer. Da trinkt man sich denn in den schweren
Taumel hinein, der den Geist fesselt und die Sinne
entfesselt, und der durch die Gefangenschaft der
einen Richtung des menschlichen Wesens, der andern
eine wonnige Freiheit, auf Kosten Jener,
verschafft. Wer so wenig vom Geist weiB wie der
Tiirk, so wenig Thatkraft hat, so wenig die
Beschaftigung liebt, von der Leidenschaft nichts
kennt als ihre brutale Seite, namlich nie eine
Sehnsucht und immer nur ein Verlangen; wer ...
Verweichlichung und Geniisse aller Art kennt ...
muB dem Opium verfallen. (1: 182-83)

The particles "mag" and "wohl," the adjectives, "klar" and
"trib," the verbs "klimmen" and "verfallen" and the nouns,
"Geist" and "Sinne," "Gefangenschaft" and "Freiheit" are all

set against each other. These oppositions are only another



100
way of representing the Oriental as Other. Rationality is
undermined by Eastern excesses, reflected in the Dionysian
images of Turks drowning in drink, sex and opium. The
discourse produces the Turks as figures enslaved by their
decadence, driven to living in a state of unconscious
delirium. The argument itself is tautological: their crime
is being Turks. Since the Turks were at a disadvantage from
the outset, because they are denied the will to strive for
nobler goals, the resolution of the argument in addiction is
hardly surprising. She concludes that this lethargic
existence has ultimately contributed to the degeneration of
"the Oriental mind."
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