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Abstract

AFRICAN AMERICAN MOTHERS' PERCEPTIONS OF

GRANDPARENTS' USE OF PROVERBS IN

VALUE SOCIALIZATION OF GRANDCHILDREN

BY

Linda Almond McWright

The purpose of this study was to examine the mothers'

perceptions of (a) the intergenerational transmission of

values and (b) the transgenerational transmission of the

mothers' perception of grandparents' values. Specifically,

this study was aimed at determining the relationship between

these variables on the value socialization of grandchildren.

Further this study explored the usefulness of Ecosystem and

Social Exchange Theory in understanding_the influence of the

proverb transmission process.

The population for this study consisted of 127 mid-

western African American mothers. The Family Values Survey

was used in this study. The analysis of data included the

use of t-tests, correlations, and regressions to determine

the existence of there relationship specified in the

hypotheses. The .05 level of significance was used to

analyze the results.



The results of the study suggest that:

1. There was a relationship between the mothers'

intergenerational value transmission and the value

socialization of their children.

2. There was a relationship between the grandmothers'

transgenerational value transmission and the value

socialization of their grandchildren.

3. There was no relationship between the grandfathers'

transgenerational value transmission and the value

socialization of their grandchildren.

Taken as a whole, the findings suggested the

usefulness of incorporating propositions drawn from

Exchange and Ecosystems Theory into the examinaiton of

family values. This study supports the assumption that

the child's socialization is related to the parent's

and grandparent's value orientation. This study also

supports the need to further evaluate the father and

grandfather role in the value socialization process

their children.
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CHAPTER 1

INTRODUCTION

W

The purpose of this study was to examine mothers'

perceptions of (a) the intergenerational transmission of

values and (b) the transgenerational transmission of the

mothers' perception of grandparents' values on the

socialization of the mothers'children. Further, this study

explored the usefulness of Ecosystems and Social Exchange

Theory in understanding the influence of the proverb

transmission process.

African American proverbs are statements that reflect

the shared values, beliefs, and wisdom of the African

American culture. Whether the grandparent is present or not,

proverbs have linked grandparent to grandchild as a parent

used family proverbs in the socialization of their children

(Prahald, 1996). Grandparents transgenerationally socialize

their grandchildren to cope with daily life situations

through the mother's use of proverbs.

Social Exchange Theory and Ecosystems Theory were the

theories guiding this study. The overarching hypothesis of

this research project was that values are transmitted across

the generations, from grandparent to parents to children.

This study addressed transgenerational value

transmission by a social-cultural-empirical examination of



proverb transmission using secondary data from the Ethnic

Family Research Project (EFRP). Examination of the

relationship between selected variables and

intergenerational proverb use was conducted with a sample of

African American mothers. African American mothers are the

subjects under study because past proverb research have

found that adults between the ages of 20 and 60 are more

likely to understand and use proverbs than people under 20

or over 60 years of age (Nippold, Uhden, & Schwarz, 1997).

Factors found to influence proverb transmission in

previous research were explored in this study with African

American mothers. They are the mother's proverb belief, the

mother's perception of the grandmother's proverb, the

mother's perception of the grandfather's proverb, and the

proverbs the mothers plan to pass on to their children (Page

& Washington, 1987; McAdoo, 1991).

Need_for_the_Stud¥

Grandparents are instrumental in the transmission of

family values and beliefs. The transmission of family values

is crucial to the maintenance of culture and the

socialization of children within families. There is a need

to address the impact of African American grandparents on

the socio-emotional growth and development of their

grandchildren by examining the mother's use of proverbs.

There is a need to ascertain whether or not certain values



are emphasized for both the grandparent as well as the

grandchild.

If African American undocumented oral presumptions and

limited scholarly research findings are accurate, this study

will further validate mechanisms and methods of cultural

value transmission, specifically through the use of

proverbs. Throughout history, African Americans have passed

down their traditions, history, and culture through oral

traditions; therefore, there is a need to empirically

document life experiences relative to value orientations

concerning transmission of values from grandparents to

grandchildren.

The preponderance of literature on African American

grandparents has primarily focused on grandmothers, extended

family support networks, and child care, utilizing working

or poor female single family structures. The majority of

the studies examined the direct dyad interactions of

grandparents and grandchildren. These studies significantly

added to the understanding of African American

grandparenting dynamics. However, they did not address

questions regarding cultural belief systems that are passed

on from one generation to another.

W

The proposed research was unique in several respects.

First, it empirically established intergenerational and

transgenerational cultural socialization linkages across



three generations. Second, very few proverb studies have

empirically examined mothers' perceptions of proverbs that

grandfathers believed in and passed on to their

grandchildren. African American grandfather research

studies are almost non-existent, leaving one to make

generalizations about African American grandfathers that

tend to minimize or negate their influence on their

grandchildren.

Assumptions

The conceptual model that guided the analysis of the

socialization of grandchildren reflected the theoretical

influences of the social exchange theory from an ecosystem

perspective and conceptual influences of transgenerational

proverbs literature as well as the strengths and limitations

of the data set. Certain assumptions could be drawn; they

were as follows.

1. A child's socialization is related to the

parent's and grandparent's value orientation.

2. Proverb transmission is an adaptive strategy

for the socialization of children founded in

Africa and used throughout the diaspora and

continues today.

3. 'E' El] SI 3

The results of this study were significant because of

the educational and family therapy implications for family

life education, parent education, and gender issues within

families and society at large. In addition, this study



contributed to the literature of gender-related issues found

within African American society. Since a large proportion of

the proverb literature was conceptual in nature, this study

added to the small empirical body of proverb research.

ConceptuaLModel

The overall conceptual model was based on ecosystem and

exchange theories (see Figure 1). The family ecosystem was

seen as surrounding the model, explaining the cultural

systems within the family system that the child is exposed

to on a daily basis. Exchange theory explained the

influences of social-cultural factors and suggested both

intergenerational and transgenerational effects in assessing

value transmission inside the model.

The independent social-cultural variables were divided

into two main categories and were viewed as influencing a

child's value socialization. These categories are part of

the child's family system within the ecosystem. The

categories were the intergenerational and transgenerational

independent variables. The intergenerational variable

pertained to the mother's belief. The transgenerational

variables pertained to the mother's perception of the

proverb beliefs of the grandmothers and grandfathers.

This ecosystems model emphasized the dynamic

interaction and relatedness of family members as well as

social and cultural factors (McAdoo, 1993b). Utilizing the

ecological framework allowed for the assessment of the



relationship among ecologies of cultural beliefs, adaptive

strategies, socialization goals, and developmental outcomes

for African American children. Adults in families have

formed beliefs about what it means to be a member of that

ethnic group and what behaviors and attitudes are reflective

of adaptations to that status. These beliefs shape the

socialization goals and techniques of ethnic minority

families. There are trends or patterns among ethnic

minority children that can be attributed directly or

indirectly to distinct cultural behavioral patterns found

among their families (Harrison, Wilson, Pine Chan, & Buriel,

1990).

The exchange framework was concerned with the dynamics

that characterize the exchange relationship and the factors

that mediate its formation, maintenance, and breakdown.

Social exchanges were characterized by interdependence

(Sabatelli & Shehan, 1993). The family's ability to obtain

profits in a relationship is contingent on the ability to

provide family members with rewards.

Social exchange theory offered an appropriate framework

for considering the transmission of proverbs because it

addressed the interdependence of individuals inside the

family system and the rewards of cultural value

transmission. The general proposition of social exchange

theory was that humans avoid costly behaviors and seek

rewarding statuses, relationships and interactions to the

end that their profits are maximized (Jackson, 1993).



Consequently, families continue to do what they found to be

rewarding in the past.

Social exchange involved making investments that

constitute some level of commitment or obligation to the

other party. In this context, proverbs are shared because

they have special meaning to family members. There is a

mutual trust between family members that the process will

not be lost, and a reward system (either internal or

external) is linked with the transmission. If an individual

adopts a belief in a proverb and receives a certain amount

of pleasure (healthy or unhealthy), that individual will be

more inclined to share the proverb with other family

members. Moreover, once there is family acceptance of a

proverb, that family is less likely to consider other

proverbs outside of those they already believe in (Jackson,

1993).
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CHAPTERZ

REVIEW OF THE LITERTURE

There is tremendous cultural diversity within African-

American communities in the United States. The prevalent

tendency of policymakers has been to categorize African-

American families along stereotypical lines. Considering

the heterogeneity of cultural variables that are present

among African-American families, it should be clear that

there is no such entity as the Black family. The great

diversity of values, characteristics, and life-styles that

arise from such elements as geographic origins, level of

acculturation, stages of cultural identity, socioeconomic

status, education, religious background, and age reveals

such categorization to be inaccurate.

Admittedly, there are some similarities within African-

American families; however, African-Americans are not a

monolithic group. There are differences among them, and

researchers postulate that cultural paradigms or value

orientations contribute to the diversity of African-American

families in America (Allen, 1978).

In the current study, research trends of African

American families were reviewed and presented, along with a

discussion of how they apply to research design. There are

social economic conditions that face American families in

general, as well as cultural issues that confront African



American families specifically. These factors were

discussed as they apply to African American families'

socialization. Because of the importance of grandparents in

African American children's socialization, the empirical

literature pertaining to this relationship was also

discussed.

3 E . E If . E . E .1.

The literature concerning African American families is

often complex and conflicting. Many of the heterogeneous

factors describing African American families can be

attributed to the social-cultural frameworks from which

African Americans have been examined. Interdisciplinary

researchers, particularly in the past 30 years, have worked

to counter the negative images that surround African

American families. As a result of their efforts, three

conceptualizations emerged in the study of the African

American family (Dobson, 1988; McAdoo, 1988a).

The first conceptualization is that African American

families are what they are because of poverty. The second

concept is that poverty, enslavement, and Reconstruction

have left an enduring scar on African American families.

The third conceptualization is that African American

families are qualitatively different than other families

because of the remnants of African culture that they have

maintained and that they have adapted to discrimination

(Dobson, 1988; McAdoo, 1988b).

lO



These three conceptualizations differ greatly; however,

they seem to fall into two schools of thought: the Cultural

Ethnocentric School, which employs a deficit model, and

Cultural Relativity School, which examines the strengths of

families (Dobson, 1988). Allen (1978) categorized these

concepts into three theoretical perspectives: cultural

deviant, cultural equivalent and cultural variant. The

cultural deviant and cultural equivalent paradigms reflected

the worldview of researchers and guided cultural

ethnocentric research designs until the 1970s(Dilworth—

Anderson, Burton & Johnson, 1993; Johnson, 1988).

Culturall¥_Dexiant

The first conceptualization, African Americans are what

they are because of poverty (Dobson (1988), is consistent

with the cultural deviant perspective. The cultural deviant

paradigm implies that the African-American family is

negative, pathological, and/or functioning inadequately in

comparison to the white, middle—class, nuclear family

(Dilworth-Anderson, Burton, and Johnson, 1993). If poverty

were removed, there would be a convergence of values and

structure between all families. According to this paradigm,

the more variance there is with normal white families, the

more the African-American family is believed to be

inadequate and dysfunctional (Allen, 1978; Johnson, 1988).

Additionally, the cultural deviant paradigm also assumes

that all remnants of the African American family were

ll



destroyed by slavery. This pathological characterization of

African—Americans families has been depicted in literature

for the past fifty years and is reflected in the Cultural

Ethnocentric School of thought (Dobson, 1988).

Cultura11¥_Equiyalent

The second conceptualization, that poverty,

enslavement, and Reconstruction have left an enduring scar

on African-American families, is consistent with the

cultural equivalent perspective (Johnson, 1988; McAdoo,

1986). The cultural equivalent perspective emphasizes the

factors African Americans have in common with mainstream

white families (Dilworth—Anderson, Burton, & Johnson, 1993)

and describes the African-American family as Puritans when

they adopted white morals. The African-American family was

not blamed for the problems it faced; racism and

discrimination were cited to explain problems in many

African-American families. Few positive values were

attributed to the unique traits of African-American family

structure. When resemblances are found between African—

American families and European-American families, the

resemblances are assumed to represent similarities in

cultural values. Differences between African-American and

European-American families are believed to be attributable

to the impact of the experiences of slavery and poverty on

the former.

12



Cultural equivalent theorists hold the view that

continuing economic and social discrimination against

African-Americans is largely to blame for family instability

or community problems, not the heritage of slavery, inherent

personality flaws, or deviant value systems. For instance,

sociologists indicted that there was no evidence to support

the common notion that differences are due to the slave

experience. Although the cultural equivalent View, like the

cultural deviant view, uses the middle-class nuclear family

as the standard by which to evaluate African-American

families, the researchers who use this perspective do so in

a generally positive light and do not focus on dysfunction.

Cultural_yariant

The third conceptualization, that African-American

families are qualitatively different from families of other

ethnic groups, is similar to the cultural variant

Perspective (Johnson, 1988; McAdoo, 1986). The cultural

variant perspective views African-American families as

family forms different from the white norm but still

functional (Allen, 1978; Dobson, 1988; Nobles, 1974). The

cultural variant framework emphasis culturally and

contextually relevant interpretations of African American

families (Dobson, 1988; Dilworth-Anderson, Burton, &

Johnson, 1993).

Similarly, the cultural relativity school views aspects

of African-American culture as qualitatively different from

13



European-American culture and possibly related to African

culture (Dodson, 1988; McAdoo, 1988; Hill 1994). The

cultural variant paradigm is underrepresented in African-

American literature. However, there are a growing number of

researchers who approach the African-American family from

this perspective. Researchers suggests that the strength of

the developmental cultural variant model promotes the

interpretation of family structure and function among

African Americans in the context of culture, historical

time, economic, social and political change (Dilworth,

Burton, & Johnson, 1993).

Of the current theoretical perspectives of African-

American families presented above, the first pertains to the

impact of poverty and does not address the diversity of

socioeconomic status within the African-American population.

Thus, it is not applicable to a study of middle class,

working and improvised class African—American families. The

second conceptualization focuses on comparative studies and

assumes that differences between African—American and

European—American middle class families are attributable to

the negative impact of slavery, poverty and Reconstruction.

This perspective does not allow for within-group analysis,

nor does it recognize that the differences between African-

American and European American families may be attributable

to positive aspects of the African-American subculture as

opposed to negative ones. Because these two

conceptualizations do not account for diversity or positive



differences within African-American families, this

researcher adopted the cultural variant perspective which is

reflective of the Cultural Relativity School of thought.

Values

Lustig (1994) suggests that value and culture are

inextricably linked. Culture exists because individuals

follow predictable stable behavior patterns over time such

as eating, dressing, and relating socially. These

predictable behavior patterns are based upon a form of

mental programming called values which govern specific

behavior choices.

Lustig further asserts that values are developed as a

result of environmental adaptations and historical factors

that affect the culture. Environmental adaptations refer

to the culture's ability to adjust and modify external

forces so that they are consonant with that culture's needs.

Such value adaptations allow cultures to survive. Without

them, cultures become valueless and disintegrate. Cultural

values are further enhanced by historical factors that have

become a part of how a culture sees itself and views the

world around it. How a culture views power structures,

economic systems, traditions, etc., determines value

formation for a given culture.

An example of environmental and historical forces that

influenced the formation of cultural values can be seen in

the way slaves adapted to non-African ways of life. Once

15



captured, Africans were not allowed to speak their native

languages or practice their native customs. African

Americans had to learn new and innovative ways of

communication because of the oppression of slavery. They

were able to transmit culture and values through

storytelling, song, dance, music, body language and facial

expression (Mitchell, 1986; Daniel & Effinger, 1996;

Prahald, 1996). These kinds of cultural adaptations were

consciously developed as survival tools and allowed African

Americans to communicate with one another as they interfaced

within the constraints of their new environment.

Once formed, a culture's basic values have to be

transmitted from one generation to another. Most of these

core values are programmed at a very early age. The primary

agents for transmitting values are parents; however, the

entire folklore of a culture provides messages about the

preferred way of thinking, feeling, perceiving, and acting.

Cultural values can differ in a variety of ways (Lustig,

1994). Any discussion of a culture's values requires

examining ways in which the culture differs between and

within groups. One such empirical and ethnographic

discussion of values has been provided by several cultural

relativity African American scholars.

EE . E . M ]

Hill (1971), imploring a cultural relativity approach,

used census data to show the strengths of African American

16



families. He identified five strengths: strong kinship

bonds, strong work orientation, adaptability of family

roles, strong achievement orientation, and strong religious

orientation. Billingsly (1992), drawing on the work of

several scholars who studied the strengths of African

American families, validated and built upon Hill's findings.

Other scholars who advocated this viewpoint are

Aschenbrenner (1973) and Stack (1974), who studied single-

parent and two-parent low income urban families. They found

these families held strong values on relationships and

kinship ties, reciprocity, fidelity to family obligations,

and a commitment to children.

Royce and Turner (1980) and Gray (1983) studied urban

samples. Royce and Turner found that African American

families placed strong value on teaching children to have

self-respect, to be happy, and to develop family cooperation

and discipline. Gray, studying two- and one-parent

families, found families valued strong kinship bonds, strong

achievement orientation, positive parent-child relations,

strong religious orientation, intellectual cultural

orientation, and strong work orientation.

McAdoo (1979, 1981,1992) studied the extended family

and upward mobility of African Americans. Her findings are

similar to those of the above-cited scholars. However, she

found that the value of kinship, including fictive kin,

relationships, mutual assistance and reciprocity, education

of children and self-reliance, were also characteristics of

17



single- and two-parent middle class families in both the

city and suburban areas.

Additionally, Christopherson (1979) studied African

American families in eight rural Oklahoma communities. He

found that the families valued love of children, accepted

children born out of wedlock, and had strong resilience as

well as adaptability of family coping skills. Billingsly

(1992), drawing on these studies, developed a list of

African American family values, some of which are a

commitment to education and to self-help, service to others,

a strong religious orientation, and a strong work

orientation (Billingsly, 1992; Sudarkasa, 1996).

African_American_ProMerbs

For African Americans, the challenges of living have

created a distinctive folklore that served as a foundation

for the development and transmission of cultural values

(Daniel & Effinger, 1996). African Americans have

prevailed in the intergenerational oral transmission of

culture through the use of proverbs that are repeated over

and over to their children and grandchildren (McAdoo, 1991;

McAdoo & McWright, 1994; Daniel & Effinger, 1996).

During slavery proverbs served as pearls of wisdom for

the survival of the extended family and provided ingenious

educational systems because the children were surrounded by

the lessons of their ancestors, dead or living, in such a

natural way that they didn't recognize the experience as a

18



lesson. Parents developed instructional and socializing

techniques for their children that were difficult to

suppress. While parents worked long hours, the task of

transmitting the culture fell to elderly grandparents who

cared for and taught small children who were too young to

work. When children were old enough to work in the fields,

their education into the culture continued with the singing

of spirituals and work songs, and the telling of stories,

proverbs and folktales (Mitchell, 1986).

Most recently, Prahlad (1996), in a social-cultural

ethnographic study, examined proverb use and meaning among

African Americans in a variety of settings such as pool

halls, bars, auto-repair shops, retirement homes, medical

offices, churches, basketball courts, and football fields,

as well as folklore archives from the University of

California, Berkeley, and other researchers. Prahlad found

that proverbs were less likely to be used during formal

church services and more likely to be used in informal

conversations between men and women before and after church

services. The greatest percentage of proverb interactions

occurred in the home between adults and children. The

proverbs were often combined with a facial expression and

vocal intonations to reinforce a message.

Prahlad further asserted that proverbs are linked to

the historical past as well as the personal past of the

user. The user is in some way mediating the link between

the past and present as well as mediating symbolic meaning

l9



and value each time a proverb is verbalized. Furthermore,

through the process of symbolic meaning, the proverbial

items become a folk belief, a truth to live by or a personal

motto. In other words, a proverb that was learned by

someone whose parents used it repeatedly would a have

greater symbolic value for that person than a proverb

overheard in a conversation among strangers. In this

context, proverbs are instrumental in teaching values.

Several Cultural Relativity family scholars have

created a framework to describe and measure proverbs.

Imploring a social—cultural contextual approach, Page and

Washington (1987) and McAdoo (1991) examined intra-familial,

transgenerational cultural linkages by studying maternal

proverb transmission and the values inherent in the proverb

(see Table 1). Page and Washington (1987) examined the

relationship between traditional proverbs and Rokeach's

values and the disposition to receive and transmit values

intergenerationally. They asked 100 single low-income

African American mothers to indicate the traditional values

received from their mothers, the values they believe in, and

the values they intend to pass on to their children. In

their study, there were four top-ranking proverbs that

mothers most highly valued. The first proverb, What goes

around, comes around, refers to the value of equality. The

second proverb, Blood is thicker than water, refers to

family security. The third proverb, Cleanliness is next to
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Table 1. Traditional Proverbs

 

TraditionaLEmerbs

1. It's a poor dog that won't wag it's own tail.

2. Don't let no one make you ugly.

3. You can't see the valley if you don't climb the hill.

4. Don't count your chickens before they are hatched.

5. The blacker the berry, the sweeter the juice.

6. Pretty is as pretty does.

7. What goes around, comes around

8. The darkest hour is just before the dawn.

9. All people are created equal.

10. If you don't think anything of yourself, no one will.

11. The hand that rocks the cradle rules the world.

12. Better to be envied than pitied.

13. Cleanliness is next to Godliness.

14. Blood is thicker that water.

15. One cannot live by bread alone.

 

21



Godliness, refers to equality; and the fourth proverb, If

you don't think anything of your self, no one will, refers

to ambition. The aforementioned proverbs and Don't count

your chickens before they are hatched refer to social

control and were the proverbs most of the mothers intended

to pass on to their children. These mothers transmitted

values related to equality, family security, ambition, and

social control.

The most highly-ranked proverbs the subjects reported

receiving from their mothers are (a) What goes around, comes

around, (b) Blood is thicker than water, (c) Cleanliness is

next to Godliness, and (d) Don't count your chickens before

they are hatched. These proverbs represent the world views

of equality, family security, and self control. The values

of family and equality were most highly valued across the

three generations.

The proverbs Better be envied than pitied and The hand

that rocks the cradle rules the world were the least likely

to be well-received and passed on to their children. These

proverbs measured the values of self-respect and sense of

accomplishment. The values the single mothers seem to

embrace were those that promote family, community, and

independence, while those least embraced were individually-

centered values.

Page and Washington summarized that the value of

independence was reflective of African American women who

were socialized to be assertive and take care of themselves
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and their children, with or without a mate. Or, it could be

these single mothers, out of a need to survive, have

abandoned more feminine values for more feminist values long

before it was politically correct to do so.

McAdoo (1991), building upon Page & Washington's

research, studied transgenerational values and outcomes for

children. She collected data from parents whose children

were participating in church afterschool programs for

working parents. She examined the traditional and

contemporary proverbs beliefs of the parents. McAdoo found

that African American parents valued these proverbs: (a)

Don't count your chicken's before they are hatched, (b) One

cannot live by bread alone, (c) What goes around, comes

around, (d) It's a poor dog that won't wag his own tail, and

(e) The blacker the berry, the sweeter the juice. These

working and middle class parents stressed values that were

family-oriented, that promoted self-sufficiency, self-esteem

and positive racial attitudes. McAdoo concluded that the

family and work values African Americans have cherished in

the past are fundamental in the socialization of African

American children today.

McAdoo's and Page and Washington's studies are

significant in intergenerational value literature as they

established normative measures for assessing and

interpreting cultural norms (Prahlad, 1996). However, these

studies were somewhat limited. Page and Washington's

sampled poor single mothers; working and middle class
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mothers were not examined. Conversely, McAdoo studied

working and middle class parents; both mothers and fathers

were the unit of analysis. Both of the studies examined

maternal value transmission. The values that grandfathers

believed in and passed on were not mentioned.

Values_and_Gender

Rokeach (1973) studied the value orientation of a cross

sample of white and African American males and females of

all ages and social economic status. He found that men

placed a higher value on an exciting life, a sense of

accomplishment, social recognition, and freedom. Men were

more materialistic, achievement focused, and intellectually

oriented, as well as pleasure seeking. Conversely, women

valued world peace, happiness, inner harmony, and salvation.

Women seemed more oriented toward religious values, personal

happiness, love, a personal life free of conflict, and a

world free of international conflict.

Socialization literature suggests that society

socializes men and women differently. Men are conditioned

to value achievement and intellectual pursuits, while women

are socialized to value love, affiliation, and the family

(Rokeach, 1973). When both hold the same values, men tend to

be less attentive than women to links between the

environment and things they value (Stern, Dietz, & Kalof,

1993; McAdoo & McWright, 1994). For grandparents it would

appear that gender socialization may lead grandmothers to
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focus more on values related to the grandchildren's health

and well-being, and grandfathers on values related to

grandchildren's economic well-being (Stern, Dietz, & Kalof,

1993; McAdoo & McWright, 1994).

Grandparenting

Grandparents play an important role in the transmission

of culture, giving children and grandchildren a sense of

continuity, identity, and family history (Creasey, 1993;

Hilton & Macari, 1997). Grandparents view themselves

within the framework of five structural types: formal,

funseeker, surrogate parent, reservoir of family wisdom, and

distant figure (Neugarten and Weinstein, 1964; McAdoo &

McWright, 1994). The grandparents assuming a formal role

maintain constant interest in the child and maintain well—

documented lines between parenting and grandparenting. The

funseeker grandparent tends to be more informal and playful,

and mutual satisfaction characterizes the relationship. The

grandparent functioning as surrogate parent is usually a

grandmother who assumes caretaking responsibilities for the

grandchildren at the initiative of an adult daughter. The

fourth structural type, reservoir of family wisdom, is a

grandfather-identified role as dispenser of special skills

and resources. The lines of authority between generations

are clearly marked. Finally, the grandparent as a distant

figure is characterized by benevolent grandparents who

maintain infrequent contact with the child.
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Kornhaber and Woodward (1981), in a study of

grandparent/grandchild relationships, revealed emotional

attachment to be a fundamental component of the relationship

for children. Using qualitative data, the authors

identified several modes of attachment that existed between

grandchildren and grandparents: (a) the grandparent as the

essence of family bonds; (b) the grandparent as a constant

object in the life of the children, who knew their

grandparents through personal experience and through

stories; (c) grandparents as teachers of basic skills;

(d) grandparents as negotiators between children and

parents, helping one to understand the other; (e) same-sexed

grandparents as role models for adulthood; (f) grandparents

as connections between the past and future, giving a sense

of historical and cultural rootedness; (g) grandparents as

determinants of how the young feel about the old in society;

and (h) grandparents as great parents, providing a secure

and loving adult/child relationship that is next in

emotional power only to the relationship with parents. It

can be proposed that these bonds between grandparent and

grandchildren represent ways in which the

grandparents/grandchildren functions as a resource for the

family and its members.

Grandparents serve as a comfort to both adult children

and grandchildren (Hagestad, 1985; McAdoo & McWright, 1994).

For grandchildren, grandparents often serve as a source of

companionship, confidantes, and advice-givers (Dellmann-
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Jenkins, Papalia, & Lopez, 1987; McAdoo & McWright, 1994).

Kornhaber and Woodward (1981) studied the roles of

grandparents from the grandchild's perspective. The sample

involved 300 grandchildren, 5 to 8 years of age, and five

specific roles from the grandchild's perspective were

identified: historian, mentor, role model, wizard, and

nurturer/great parent. Historian grandparents provided both

a cultural and familial sense of history. Mentor

grandparents offered wisdom, taught children to work with

the basics of life, and deepened sex—role identity. Role

model grandparents served as examples for the children's

future roles as grandparents, for aging, and for family

relationships. The fourth role, wizard grandparents, were

magical to children, telling stories and stoking the child's

imagination. The fifth role, nurturer, was the most basic

role that grandparents played, widening the support system

for grandchildren. Kornhaber & Woodward's summary of

interviewers failed to differentiate findings by race,

gender, or social class.

These studies showed the significance of emotional

attachments between grandparents and grandchildren. The

attachment is unique in that the relationship is exempt from

the psycho-emotional intensity and responsibility that

exists in parent/child relationships (Kornhaber & Woodward,

1981; McAdoo & McWright, 1994). The love, nurturance, and

acceptance that grandchildren have found in the

grandparent/grandchild relationship conferred a natural form
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of social immunity on children which they could not get from

any other person or institution (Kornhaber & Woodward, 1981;

McAdoo & McWright, 1994).

Grandparents function as a family resource for bridging

the past, present, and future for younger generations,

giving them a sense of security, aiding in their ego

development, and offering them a vision of the future

(Baranowski, 1982; Kornhaber & Woodward, 1981; McAdoo &

McWright, 1994).

This study addressed several research questions:

1”.Are traditional African American proverbs a viable

method to assess the social-cultural linkage between

grandparent and grandchild?

:2.To what extent are the use of African American

proverbs handed down from grandparent to parent to

grandchild.

23.Do proverb transmissions differ based on the gender

of the grandparents as perceived by the mother?

4h‘What are the mother's values inherent in African

American proverbs?

£5.Are there relationships between the grandmother and

grandfather values and the socialization values of

their grandchildren?
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CHAPTER 3

METHODOLOGY

Sample

The data for this study was drawn from the Ethnic

Families Research Project (EFRP) data set. The proposed unit

of analysis for this study consisted of 127 African American

women who were raising learning disabled elementary or

middle school age childred. A summary of the demographic

and background characteristics of the overall sample is

provided (Table 2). Data on the grandparents and children

were collected from the mothers who participated in the

study. The majority of the respondents were biological

mothers, while 11% were extended family members in the

parenting role (grandparents, aunts and sisters). The

mothers ranged in age from 21 to 60 years, with a mean age

of 34 years. Most of the mothers, 57%, were previously

married, and 42% were never married.

The mean years of education completed by the mothers

was 12.4 years. Of the sample, 28% of the mothers reported

being middle class, 28% were working class and 42% were

impoverished. The average number of children per household

was 3.2. The mean age of the children was 9 years; 65% were

males and 35% were females.
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Table 2. Demographic Characteristics of Sample

 

 

 

 

Characteristics % M SD

Mother's Age 34.0 8.30

21 - 35 65

36 - 6O _35

100

Child characteristics

Age (range = 7 - 12) 9.00 2.5

Gender

Male 65

Female .35

100 1.35 .48

Highest grade completed 12.4 8.01

Less than 12th grade 35

12th grade 41

Postsecondary _24

100

Social Status

Impoverished class 42 1.96 1.09

Working class 30

Middle class .28

100

Relationship to child

Biological mother 89

Extended family member _11

100

Current marital status

Never married 57

Married _43

100

Number of Children

in Household 3.20 1.84

 

 

3O



Dataficllectimandfledures

Permission for the EFRP study was granted by the

Michigan State University Human Subjects Review Committee

(UCRIHS) (see Appendix A). The original survey, which began

in 1995, involved a Midwestern sample of 259 African

American and Mexican American parents. The families were

recruited through community centers, public agencies, and

schools in two metropolitan cities. From the targeted

areas, community residents, public agencies, and school

personnel identified potential respondents from African

American families. Potential respondents were screened by

telephone, and face-to-face interviews of 2-1/2 hours in

duration were conducted with those who qualified and who

were willing to participate. Each family was given $25 for

its participation.

Research_Design

A correlational design used to achieve the objectives

of this study contained one set of dependent variables: the

proverbs the mother plans to pass on to her children. The

three independent variables are (a) the proverbs the mother

believed in; (b) the mother's perception of the proverbs the

grandmother believed in; and (c) the mother's perception of

the proverbs the grandfather believed in. This study

assessed the extent to which the data available for this

study were consistent with the model presented in Figure 1.
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Variables

The following independent variables are used in this

study. All of the proverbs are measured, based upon the

mother's response to 15 traditional proverbs in the Family

Values Scale.

Intergeneratienaliariables

1. Motherls_2ro1erbs

Conceptual Definition: Mother's proverbs

describes the proverbs that the mother believes.

Operational Definition: Self report of the

mother's agreement with the truth in the proverb.

Motherls_yalues

Conceptual Definition: Mother's values describes

the values the mother believes.

Operational Definition: The value belief related

to the proverb.

Iransgeneratjrmallariahles

2.Grandmo.the.us_2m1erbs

Conceptual definition: Grandmother's proverbs

describes the mother's perception of the proverbs her

mother told her.

Operational Definition: The mother's self report

of the proverbs her mother believed and used.

32



GrandmotheLLsJalues

Conceptual definition: Grandmother's values

describes the mother's perception of the values her

mother told her.

Operational Definition: The value belief related

to the proverb.

3. Grandfatherlsimerbs

Conceptual Definition: Grandfather's proverbs

describes the mother's perception of the proverbs her

father believed in and used.

Operational Definition: The mother's self report

of the proverbs her father used and passed on to her.

GrandfatherLa_ya1ues

Conceptual Definition: Grandfather's values

describes the mother's perception of the values her

father believed in and used.

Operational Definition: The value belief related

to the proverbs.

21.13, S . ]' l' M . ]]

Grandehildla_2royerbs

Conceptual Definitions: Grandchild's proverbs

describes the proverbs the mothers passed on to her

children.
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Operational Definition: Self report of the

proverbs the mother passed on to her children.

Grandehildrenlsialues

Conceptual Definition: Grandchildren's values

describes the value belief related to the values the

mothers wanted to pass on to her children.

Operational Definition: The values related to the

proverbs.

Instruments

The_Eamil¥_¥alue_Scale (Appendix B).

The instrument included 15 traditional proverbs that

assessed the beliefs of African American adults (Page &

Washington, 1987). The Southern, church-based proverbs

examined the intrafamilial and transgenerational

transmission of values of African Americans (McAdoo, 1994).

Page and Washington's instrument contained three proverb

indexes. This was a 45-item scale with 3 subscales: 1)The

proverbs the mother believed in; 2)The proverbs the

grandmother believed in; and 3) The proverbs mother planned

to pass on to her children. Each of the three proverb

scales were presented on a 5-point Likert scale, with 1 =

never used proverb, and 5 = believed in and used frequently.

For this study, the first index, Mother Proverbs, had a

Cronbach's alpha score of .71. For the second index,

Grandmother Proverbs, the alpha score was .83; and the third
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index, Child Proverbs, had a Cronbach's alpha reliability

score of .96. McAdoo (1991) added to the instrument by

including the index Grandfather Proverbs. The grandfather

proverb scale Cronbach's alpha for this study was .79.

Research_H¥potheses

The following hypotheses were based on the research

questions along with the review of literature.

Hypothesis_1

Null Hypothesis 1

The mothers' belief in proverbs will be

dissimilar to those beliefs found in the

literature.

Alternative Hypothesis 1

The mothers' belief in proverbs will be

similar to those beliefs as found in the

literature.

Hypothesis_2

Null Hypothesis 2

The mothers' proverb beliefs will be ‘

significantly different to their perception

of the grandmothers' belief in proverbs.

Alternative Hypothesis 2

The mothers' proverb beliefs will not be

significantly different than their perception

of the grandmothers' belief in proverbs.

Hypothesis_3

Null Hypothesis 3

The mothers' belief in proverbs are unrelated

to their perception of the grandfathers'

belief in proverbs.
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Alternative Hypothesis 3

The mothers' belief in proverbs will not be

significantly different than their perception

of the grandfathers' belief in proverbs.

WheeisJ

Null Hypothesis 4

The mothers' proverbs beliefs are unrelated

to the proverbs she plans to pass on to her

children.

Alternative Hypothesis 4

The mothers' proverb beliefs will not be

significantly different than the proverbs she

plans to pass on to her children.

HmethesiLE

Null Hypothesis 5

There are no relationships between the Mother

Value Index and the Child Value Index.

Alternative Hypothesis 5

There are positive significant relationships

between the Mother Value Index and the Child

Value Index.

Hmothesisi

Null Hypothesis 6

There are no relationships between the

Grandmother Value Index and the Children

Value Index.

Alternative Hypothesis 6

There are positive significant relationships

between the Grandmother Value Index and the

Child Value Index.

HypothesisJ

Null Hypothesis 7
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There are no relationships between the

Grandfather Value Index and the Children

Value Index.

Alternative Hypothesis 7

There are positive significant relationships

between the grandfather Value Index and the

Child Value Index.

HypothesiLa

Null Hypothesis 8

There will be no transgenerational effect

between the factor analyzed the Grandmother

Value Index and the factor analyzed the

Children Value Index.

Alternative Hypothesis 8

There will be a positive significant

transgenerational effect between the factor

analyzed the Grandmother Value Index and the

factor analyzed the Children Value Index.

Hypothesis_9

Null Hypothesis 9

There will be no transgenerational effect

between the Grandfather Value Index and the

Children Value Index.

Alternative Hypothesis 9

There will be a positive significant

transgenerational effect between the factor

analyzed Grandfather Value Index and the

factor analyzed Children Value Index.

E ] . E] [3| .

Data analyses involved the following statistics:

1. Descriptive statistics: Mean ranking were used to

determine the distributional characteristics of each of the

variables. The means were employed only as a convenience of
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description and do not enter into calculations or statements

of statistical significance (Rokeach, 1973). A t-test was

computed to test for differences in characteristics among

the four domains.

2. Principal component factor analyses were conducted

to determine which proverbs clustered together to ascertain

the strongest values inherent in the proverbs and to further

examine the relationship between the mother and child values

as well as the grandmother and grandfather values the mother

plans to pass on to her children. There is no statistical

test of significance for factor analysis; however, the

general consensus among researchers is that a factor loading

greater than .25 to .30 is substantial (Nihira, Weisner, &

Bernheimer, 1994). Page and Washington (1987) and McAdoo

(1991) choose a .50 loading or greater. For the purposes of

this study, the coefficient loadings of .50 or greater were

included in each factor. The mean scores of each of the

factors were summed to develop a value index (Whitbeck &

Gecas, 1993). The first coefficent loading in each factor

was used to determine the value labels of each factor

grouping (Berg and Gall, 1983).

3. Zero-order correlation was used to examine

the extent of the association among the variables and the

associations between the independent variables and

the proverbs passed on to the grandchild (Page &

Washington, 1987; McAdoo, 1991).
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4. Path analyses were used to determine if an

indirect relationship existed between the predictor

variables and the dependent variables (Berg & Gall, 1983).
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CHAPTER 4

RESULTS

In this chapter, the data obtained from the study were

presented and analyzed. Each hypotheses was stated as an

alternative and tested by the data.

MothefisJeliefJLErouerbs

Hypothesis 1. The mother's belief in proverbs will be

similar to the traditional African American beliefs

found in the literature.

Hypothesis 1 was not rejected. To test the hypothesis,

mothers' proverb beliefs were assessed using the Mother

Proverb Index of the Family Values Scale. The higher scores

reflected stronger agreement with the proverb (5 = high and

1 = low. The mean measure of central tendency was used to

determine what proverbs the mothers' believed. The mean

ranking provided a relative position of a particular value

in the total hierarchy of values.

The mothers' proverb beliefs mean scores ranged from

4.61 to 3.03. According to the mean ranking, the mothers'

top four most valued proverbs were ranked as follows: (a) If

you don't think anything of yourself, no one will (M=4.61);

(b) What goes around comes around (M=4.52); (c) Cleanliness

is next to Godliness (M=4.50); and (d) Blood is thicker than

water (M=4.48). These proverbs represented values related
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Table_31_Rank_Qrder_nf_Means_fnr_Em1erbs_the_Mo_ther

 

 

Proverbs Rank SD

If you don't think anything of

yourself, no one will. 1 .61 .79

What goes around comes

around. 2 .52 .81

Cleanliness is next to Godliness. 3 .50 .72

Blood is thicker than water. 4 .48 .85

Don't count your chickens

before they are hatched. 5 .41 .84

Don't let no one make you ugly. 6 .35 .97

One cannot live by bread alone. 7 .31 .02

You can't see the valley if you

don't climb the hill. 8 .11 .03

All people are created equal. 9.5 .95 .39

The blacker the berry the

sweeter the juice. 9.5 .95 .17

The darkest hour is just before

the dawn. 11 .80 .09

It's a poor dog that won't wag

it's own tail. 12 .56 .30

Pretty is as pretty does. 13 .48 .24

Better to be envied than pitied. 14 .43 .17

The hand that rocks the cradle

rules the world. 15 .03 .23
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to self respect, fairness, spirituality, and family

connectedness (Page & Washington, 1987; McAdoo, 1991, 1993).

There was evidence to suggest that the mothers' beliefs were

similar to traditional African American values cited by

Billingsly (1992) which stressed family and religious values

(see Table 3).

The four lowest mean ranking proverbs were: (12) It's a

poor dog that won't wag it's own tail (M=3.56); (13) Pretty

is as pretty does (M=3.48); (14) Better be envied than

pitied (M=3.43); and (15) The hand that rocks the cradle

rules the world (M=3.03). These proverbs were the same as

the ones in Page and Washington's (1987) findings and

represented assertiveness, social recognition, positive self

image, and respect of the mother's role in the family.

Motherls_Eemention_of_Grandmother_Enouerbs

The grandmother's proverbs were assessed using the

Perception of Grandmother's Proverb Index of the Family

Values Scale. The higher scores reflected stronger

agreement with the proverb (5 = high and 1 = low). The

first step in the analyses was to ascertain which of the

grandmothers' proverbs the mothers perceived as important.

Mean ranking was used to determine the highest ranking

proverb. The second step of the analysis was to compare each

grandmother's proverb with the mother's proverb belief.

Paired t-tests were used to determine the significant

differences between the variables. The same procedure was
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used to test the mothers' perceptions of the Grandfather

Values Index and the Children Values Index.

Hypothesis 2: The mothers' proverb beliefs will not be

significantly different than their perception of the

grandmothers' belief in proverbs.

Hypothesis 2 was not rejected. There were no

statistically significant differences between the Mother and

Grandmother proverbs for 7 of the 15 proverbs. Mean ranking

of the grandmother's most valued proverbs were: (a) If you

don't think anything of yourself, no one will (M=4.29);

(b) Blood is thicker than water (M=4.29); (c) What goes

around comes around (M=4.20); and (d) Don't count your

chickens before they are hatched (M=4.19), respectively

(see Table 4). These proverbs are related to self respect,

family connectedness, fairness, and caution (Page &

Washington, 1987). The above proverbs were similar to the

proverbs ranked highest by the grandmothers in Page and

Washington's study.

The grandmothers' least valued proverbs were ranked as

follows: (12) Pretty is as pretty does (M = 3.24); (13)

It's a poor dog that won't wag it's own tail (M = 2.89);

(14) Better be envied than pitied (M = 2.86); and (15) The

hand that rocks the cradle rules the world (M = 2.85).
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Tab1e_4._Rank_QrdeLof_Means_fnr_Pm1erbs_the_Grandmother

Belieued_in_and_Used_Eneguentl;L(N

 

 

Proverbs Rank M

If you don't think anything of

yourself, no one will. 1. .29 .41

Blood is thicker than water. 1. .29 .41

What goes around comes

around. 3 .20 .55

Don't count your chickens

before they are hatched. 4 .19 .38

Cleanliness is next to Godliness. 5 .11 .52

One cannot live by bread alone. 6 .07 .54

The darkest hour is just before

the dawn. 7 .02 .59

All people are created equal. 8 .90 .63

Don't let no one make you ugly. 9 .88 .61

The blacker the berry the

sweeter the juice. 10 .65 .68

You can't see the valley if you

don't climb the hill. 11 .36 .73

Pretty is as pretty does. 12 .24 .81

It's a poor dog that won't wag

it's own tail. 13 .89 .82

Better to be envied than pitied. 14 .86 .68

The hand that rocks the cradle

rules the world. 15 .85 .67
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These proverbs are similar to those in Page and Washington's

(1987) findings and are related to social recognition,

assertiveness, positive self image, and respect of the

mother's role in the family.

Mothemfirandmotheflmerflemparison

The proverbs (a) If you don't think anything of

yourself, no one will; (b) Blood is thicker than water; and

(c) What goes around comes around were listed among the most

valued proverbs for the mothers and the grandmothers. These

high ranking proverbs were related to self respect, family

connectedness, and fairness. The four low ranking proverbs

for the mothers and grandmothers were (a) The hand that

rocks the cradle rules the world, (b) Better be envied than

pitied, (c) Pretty is as pretty does, and (d) It's a poor

dog that won't wag his own tail. These proverbs were

related to the mother's role in the family, positive self

image, social recognition, and assertiveness.

To test the statistical differences of the mean ranking

comparisons, paired t-test were conducted. There were no

statistically significant differences between the mothers

and grandmothers for 7 of the 15 proverbs (see Table 5).

The proverbs were: (a) Don't count your chickens before they

are hatched; (b) The darkest hour is just before the dawn;

(c) The hand that rocks the cradle rules the world; (d)

Blood is thicker than water; (e) The blacker the berry the
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Table 5 : Paired t-test for differences.
 

 

 

 

 

Independent Mother Grandmother

Variables

Mean (SD) Mean (SD) t-value df

Poor Dog 3.57 (1.32) 2.92 (1.82) 4.12 120*"

You Ugly 4.33 ( .98) 3.89 (1.62) 2.99 122"

See Valley 4.13 (1.0) 3.36 (1.73) 4.95 122*“

Goes Around 4.51 ( .81) 4.20 (1.55) 2.22 123*

Anything Yourself 4.60 ( .80) 4.29 (1.41) 2.53 122*

Envied Pitied 3.44 (1.18) 2.86 (1.51) 3.79 122*“

Cleanliness 4.49 ( .73) 4.11 (1.51) 2.90 122*

Bread Alone 4.34 ( .98) 4.06 (1.54) 2.18 122*

Mother Child

Darkest Hour 3.80 (3.39) 1.09 (1.79) 2.74 126*

p< .001 ***

p < .01 **

p < .05*
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sweeter the juice; (f) Pretty is as pretty does; and (g) All

people are created equal. These proverbs are related to the

values of caution, spirituality, mother's role in the

family, family connectedness, positive racial identity,

social recognition, and equality.

The mothers' beliefs that were significantly stronger

than the grandmothers' proverbs were (a) It's a poor dog

that won't wag his own tail (M = 3.57; t (= 4.12;

p 3.000); (b) Don't let no one make you ugly (M = 4.33; t =

2.99; p .000); (c) You can't see the valley if you don't

climb the hill (M = 4.13; t = 4.95; p = .000); (d) What goes

around comes around (M = 4.51; t = 2.22; p = .028); (e) If

you don't think anything of yourself no one will (M = 4.60;

L = 2.53; p = .013); (f) Better be envied than pitied (M =

3.44; t = 3.70; p = .000); (g) Cleanliness is next to

Godliness (M = 4.49; t =2.90; p =.004); and (h) One can not

live by bread alone (M = 4.34; t = 2.18; p .031). These

proverbs are related to assertiveness, responsibility,

perseverance, fairness, self respect, positive self image,

spirituality, and family connectedness (Page & Washington,

1987; McAdoo, 1991). There was sufficient evidence to

support the hypothesis.
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BelieuedJLandJsedJremientle = 127)

Proverbs Rank

Blood is thicker than water. 1 .54 .67

If you don't think anything of

yourself, no one will. 2 .34 .83

What goes around comes

around. 3 .33 .81

Cleanliness is next to Godliness. 4 .27 .83

The blacker the berry the

sweeter the juice. 5 .21 .87

One cannot live by bread alone. 6 .19 .92

Don't count your chickens

before they are hatched. 7 .15 .92

Don't let no one make you ugly. 8 .13 .91

All people are created equal. 9 .11 .96

You can't see the valley if you

don't climb the hill. 10 .04 .06

Pretty is as pretty does. 11 .84 .09

It's a poor dog that won't wag

it's own tail. 12 .61 .17

The darkest hour is just before

the dawn. 13 .58 .13

The hand that rocks the cradle

rules the world. 14 .15 .16

Better to be envied than pitied. 15 .14 .19
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Hypothesis 3: The mothers' beliefs in the proverbs will not

be significantly different than her perception of the

grandfathers' belief in proverbs.

Hypothesis 3 was not rejected. There were no

significant differences between the beliefs of the mothers'

proverbs and grandfathers' proverbs. The mean ranking

between the two groups were similar (Table 6) and paired t-

test revealed no significant differences between the

mothers' proverbs and grandfathers' proverbs.

Motherls_2encep.tien_of_Grandfather_Erouerbs

The mothers' perception of the grandfather's most

valued proverbs were: (a) Blood is thicker than water

(M = 4.54); (b) If you don't think anything of yourself, no

one will (M = 4.34); (c) What goes around comes around

(M =4.33); and (d) Cleanliness is next to Godliness

(M = 4.27). These proverbs are related to family

connectedness, self respect, fairness, and spirituality.

The least valued proverbs were: (a) It's a poor dog

that won't wag it's own tail (M =3.61); (b) The darkest hour

is just before the dawn (M = 3.58); (c) The hand that rocks

the cradle rules the world (M =3.15); and (d) Better to be

envied than pitied (M = 3.14). These proverbs reflect

assertiveness, spirituality, mother's role in the family,

and positive self image.
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Mothen—firandfatheLProuerbiomparisen

The top four ranking proverbs the mothers' believed in

were the same proverbs that the grandfathers believed in.

The proverbs The hand that rock the cradle rules the world

and Better be envied than pitied were low ranking for both

the mother's proverbs and the grandfather's proverbs.

These proverbs are related to the mother's role in the

family and positive self image. Statistical analysis

revealed no significant differences between the beliefs of

the two groups.

Hyp. 4 The mothers' proverb beliefs will not be

significantly different than the proverbs she plans to pass

on to her children.

Hypothesis 4 was not rejected. There were no

significant differences between the beliefs of the mothers'

proverbs and the proverbs they planned to pass on to their

children. Mean ranking was used to determine what proverbs

the mothers planned to pass on to their children. Paired t-

tests were used to determine the significance differences

between the variables.

E 1 I] H I] E] | E I] . 21.11

The proverbs the mothers planned to pass on to their

children were (a) If you don't think anything of yourself,

no one will (M = 4.61); (b) Blood is thicker than water (M =

4.41); (c) Don't count your chickens before they are hatched
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Table_1I_Rank_Qrder_of_Means_for_Preverbs_the_Mother_Hou1d

Like_to_HancLD.oun_to_Her__ChildrerL(N =

 

 

Proverbs Rank

If you don't think anything of

yourself, no one will. 1 .61 .08

Blood is thicker than water. 2 .41 .19

Don't count your chickens

before they are hatched. 3.5 .40 .22

Don't let no one make you ugly. 3.5 .40 .27

Cleanliness is next to Godliness. 5 .38 .29

What goes around comes

around. 6 .33 .36

All people are created equal. 7.5 .17 .50

You can't see the valley if you

don't climb the hill. 7.5 .17 .40

One cannot live by bread alone. 9 .08 .55

The blacker the berry the

sweeter the juice. 10 .74 .63

Pretty is as pretty does. 11 .68 .67

The darkest hour is just before

the dawn. 12 .39 .75

Better to be envied than pitied. 13 .22 .72

It's a poor dog that won't wag

it's own tail. 14 .21 .75

The hand that rocks the cradle

rules the world. 15 .89 .63
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(M = 4.40); and (d) Don't let no one make you ugly (M =

4.40) (see Table 7). These proverbs were related to self

respect, family connectedness, caution, and personal power.

The proverbs the mothers were least likely to pass on to

their children were (a) Pretty is as pretty does (M = 3.68),

(b) The darkest hour is just before the dawn (M 3.39), (c)

It's a poor dog that won't wag it's own tail (M 3.21), and

(d) The hand that rocks the cradle rules the world (M =

2.89). These proverbs were related to social recognition,

spirituality, assertiveness, and the mother's role in the

family.

T-tests comparing the mean responses of the mothers'

proverb reference group and the proverbs the mothers plan to

pass on to their children indicated there were no

differences in 14 of the proverbs she planned to pass on to

her children. However, a significant difference was found

in one of the 15 variables (Table 5). Specifically, the

mothers reported stronger agreement with The darkest hour is

just before the dawn (M = 3.80; t = 2.74; p = .05). There

was sufficient evidence to support the hypothesis.

Principal components factor analyses were conducted to

determine which proverbs cluster together. The variables

rotated into five factors. The first three factors were

selected. Factor loading in the 4th and 5th rotation were

eliminated due to one-item loading and/or low coefficient

scores. The factors are listed in Tables 9 and 10. The

mean scores of each factor were summed to develop a value
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index (Whitbeck & Gecas, 1993). Each factor was tested for

reliability. Factors with alpha scores over .50 were

included in the value index. The factors appeared to

measure several values, to list them all in this discussion

would be very confusing, therefore the established rule of

factor labeling was used in this study. The first

coefficent loading in each factor, which is the strongest

coefficient, was used to determine the value dimension of

each factor grouping (Berg and Gall, 1983; Jaeger, 1990).

For the mothers, coefficients loading on Factor 1

appeared to measure the dimension of perseverance (see Table

8). The variables loading on Factor 2 appeared to reflect

the dimension of positive self image. The variables loading

on Factor 3 seemed to be related to family connectedness.

The three factors that represented the factor analyzed

values of the Mother Value Index were perseverance, positive

self image, and family connectedness. The Cronbach's alpha

coefficient for the total Mother Values Index was .72.

The grandmother proverbs represented the value

dimension of family connectedness on Factor 1 (see Table 9).

Factor 2 reflected values of positive self image. The

proverbs loading on Factor 3 seemed to reflect the value

dimension of perseverance. Factors 1 and 2 were included in

the grandmothers Value Index. Factor 3 was eliminated

because the Cronbach's alpha was .109. The Grandmother

Values Index consisted of the values of family connectedness
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Table 8: Factor Analysis of Mothers’ and Children’s Proverbs

 

Mother’s Factors
 

 

Mothers’ Proverbs l 2 3

Perseverance

You can’t see the valley if you don’t climb the hill. .76

Don’t count the chickens before they are hatched. .70

Pretty is as pretty does. .59

Self Image

Better be envied than pitied. .67

Cleanliness is next to Godliness. .60

The hand that rocks the cradle rules the world. .58

The darkest hour is just before the dawn. .57

Family Connectedness

Blood is thicker than water. .80

What goes around , comes around .67

 

Children’s Proverbs Children’s Factors

1 2 3

  

Family Connectedness

Blood is thicker than water. .77

If you don’t think anything of yourself, no one will. .72

Cleaniness is next to Godliness. .69

Don’t count your chickens before they are hatched. .59

What goes around, comes around. .55

Spirituality

The darkest hour is just before the dawn. .74

All people are created equal. .70

Don’t let no one make you ugly. .65

It’s a poor dog that won’t wag his own tail. .56

Positive Racial Identity

The blacker the berry, the sweeter the juice. .76

You can’t see the valley if you don’t climb the hill. .65

Better be envied than pitied. .52

Pretty is as pretty does. .52
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Table 9: Factor Analysis of the Grandmothers’ and Grandfathers’ Proverbs

 

Grandmothers’ Factors

Grandmothers’ Proverbs 1 2 3

 

 

Family Connectedness

Blood is thicker than water. .86

Cleanliness is next to Godliness .75

What goes around, comes around’. .72

One cannot live by bread alone. .68

The blacker the berry, the sweeter the juice. .60

If you don’t think anything of yourself no one will. .59

Positive Self Image

Better be envied than pitied. .79

It’s a poor dog that won’t wag his own tail. .70

Pretty is as pretty does. .63

The hand that rocks the cradle rules the world. .63

Perseverance

The darkest hour is just before the dawn. .72

You can’t see the valley if you don’t climb the hill. .53

 

Grandfathers’ Proverbs Grandfathers’ Factors

1 2 3

  

 

Family Connectedness

Blood is thicker than water. .87

What goes around, comes around. .77

Don’t count your chickens before they are hatched. .75

Cleanliness is next to Godliness. .72

The blacker the berry, the sweeter the juice. .70

If you don’t think anything of yourself no one will. .64

Perseverance

It’s a poor dog that won’t wag his own tail. .83

You can’t see the valley if you don’t climb the hill. .75

Don’t let no one make you ugly. .69

The darkest hour is just before the dawn. .61

Positive Self Image

Better be envied than pitied. .80

All people are created equal. .66

The had that rocks the cradle rules the world. .65

Pretty is as pretty does. .63

One cannot live by bread alone. .52
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and positive self image. The overall reliability of the

index was .55.

The grandfather proverbs on Factor 1 represent values

that seem to measure family connectedness (See Table 9).

Factor 2 denoted values related to perseverance, while

Factor 3 depicted values related to positive self image.

The Grandfather Values Index represented the factor analyzed

values of family connectedness, perseverance, and positive

self image. The overall reliability for the index was .96.

The Grandfather Value Index internal consistency score was

the highest of the four indexes.

The proverbs the mothers would like to pass on to their

children represent values related to family connectedness on

Factor 1 (See Table 8). Factor 2 depicted value dimensions

of spirituality, while positive racial attitude was measured

in Factor 3. The overall reliability for the Children

Values Index was .79. The children factor analyzed values

were family connectedness, spirituality, and positive racial

attitude.

Zero Order Correlations were conducted to examine

relationships between the factor analyzed value indices (See

Table 10).

Hypothesis 5: There are positive significant relationships

between the Mother Value Index the Children Values Index.
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Hypothesis 5 was not rejected. The more the mothers'

valued perseverance, positive self esteem, and family

connectedness, the more they passed on values to their

children related to family connectedness, spirituality, and

positive racial attitude. Each of the mothers' values was

significantly related to each of the values they planned to

pass on to their children.(see Table 10).

Hypothesis 6: There are positive significant relationships

between the Grandmother Value Index the Children Values

Index.

Hypothesis 6 was not rejected. The more the

grandmothers' believed in the values of family

connectedness, positive self image and perseverance, the

more likely the mothers passed on values to their children

related to family connectedness, spirituality, and positive

racial attitude. The two grandmothers' values were

significantly related to all three of the children

values.(see Table 10).

Hypothesis 7: There are positive significant relationships

between the Grandfather Value Index the Children Values

Index.

Hypothesis 7 was rejected. The grandfather value

domains of assertiveness and positive self image did not

have a statistical significant relation to the values the

mothers planned to pass on to their children. However, one

grandfather variable had a positive significant relation to

one of the children's values of family connectedness. The

correlations indicated that the mothers were likely to pass
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on grandfathers' values of family connectedness (see Table

10).

Table 10: Zero Correlations of the Variables
 

 

 

 

 

 

 

Child Values

Family Spirituality Racial Identity

Mother Values

Perseverance .36* * * .40* * * .40* * *

Selflmage .40*** .41*** .32***

Family Connect .34*** .25" .18*

Grandmother Values

Family Connect .47*** .34*** .30**

Selflmage .18* .31“ .31**

Perseverance .03 .03 -. l 3

Grandfather Values

Family Connect '.24* * .16 .06

Assertive .05 .1 5 .09

Selflmage .10 .17 .16

P < .001 * * *

P < .01**

P < .05*
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BatlLAnalxses

Path analyses, using a series of multiple regressions,

were conducted to determine possible transgenerational

effects of the grandmother values on the values of the

children. Only the variables that were significant in the

correlation were used in the path analyses (Borg & Gall,

1983). There were two steps in the path analyses to

determine the effects of the independent variables (see

Figure 2). In step one, the children values of family

connectedness, racial identity, and spirituality were used

as the dependent variables, with the grandmothers' values of

family connectedness and positive self image as independent

variables in a regression model. In step two, the children's

values were entered as a dependent variable with the

grandfather value of family connectedness as the independent

variable. The enter method was utilized in the regression

analyses.

Hypothesis 8. There will be a positive significant

transgenerational effect between the factor analyzed

Grandmother Value Index and the factor analyzed Children

Value Index.

Hypothesis 8 was not rejected. Table 11 shows the

results of the regression analyses for the variables. In

step one, the grandmother predictors, family connectedness,

and positive self image accounted for 43% of the variance in

the grandchildren outcome variable, positive racial identity

(EK3,119) = 8.99 = p = .001). Additionally, the grandmother

predictors, family connectedness and positive self image

were found to be significant and accounted for 41% of the
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variance in the children value of spirituality (E(3,119) =

12.07 p = .000) (see Figure 3). Also, in step 1, a

transgenerational positive significant relationship between

the grandmother value of family connectedness, and the

grandchildren value of family connectedness accounted for

48% of the variance.

Findings suggested that grandmother value of family

connectedness and positive self image had a strong

transgenerational influence on all three of the child

values.

Hypothesis 9. There will be a positive significant

transgenerational effect between the Grandfather Value Index

and the Children Value Index.

The hypothesis was not rejected. In step two, the

grandfather predictor values of family connectedness

accounted for 32% of the variance in the grandchild value of

family connectedness (E(3,113) = 4.37 = p = .001) (see Table

11). The path analyses indicated the grandfather predictor

pointed to a transgenerational effect on the children values

of family connectedness (see Figure 3).

E E E' i'

The data obtained to test the hypotheses under

consideration have been presented in this chapter. Each

hypothesis was restated, and the results of an analysis of

the responses to the items selected to determine the

validity of the hypotheses were elaborated on. The findings

were analyzed by using mean ranking, paired t-test,
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Table 11 : Stepwise Multiple Regression Analyses: Child’s Values and Predictors,
 

Grandmother, Grandfather, and Mother Values.
 

 

 

 

 

Outcome Step Predictors B t R2 2

Variable

m Grandmother Values

Family Connect 3 Family Connect .47 5.58 .49 .000

Racial Identity 3 Family Connect .28 3.20 .43 .002

2 Self Image .25 2.96 .004

Spirituality 3 Family Connect .29 3.37 .41 .001

2 Self Image .24 2.84 .005

Grandfather Values

Family Connect 2 Family Connect .51 3.36 .32 .001

Mother Values

Family Connect 2 Perseverance .21 2.41 .49 .02

3 Self Image .26 3.03 .003

1 Family Connect .19 2.29 .024

Racial Identity 2 Perseverance .32 3.56 .44 .001

3 Self Image .19 2.14 .03

Spirituality 2 Perseverance .27 3. 1 3 .49 .002

3 Self Image .28 3.18 .002
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Table 12. Summary of Findings
 

 

Hypotheses Analyses Findings
 

1. The mother’s belief in proverbs will be

similar to those beliefs found in

the literature.

The mothers’ proverb belief will not be

significantly different than their

perception of the grandmothers’.

The mothers’ belief in proverbs will be

significantly different than their

perception of the grandfather’s

belief in proverbs.

The mothers’ proverb belief will not be

significantly different than the proverbs

she plans to pass on to her children.

There are positive significant

relationships between the Mother

Value Index and the Child Value Index.

There are positive significant

relationships between the Grandmother

Value Index and the Child Value Index.

There are positive significant

relationships between the

Grandfather Value Index and

the Child Value Index.

There will be a positive significant

transgenerational effect between the

Grandmother Value Index and the

Children Value Index.

There will be a positive significant

transgenerational effect between the

Grandfather Value Index and the

Children Value Index.

Mean Ranking

Mean Ranking

Paired T-test

Mean Ranking

Paired T-test

Mean Ranking

Paired T-test

Correlations

Correlations

Correlations

Regression

Regression

Not Rejected

Not Rejected

Not Rejected

Not Rejected

Not Rejected

Not Rejected

Rejected

Not Rejected

Not Rejected
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correlation, and regression analyses at the .05 level of

significance.

Eight hypotheses were presented; seven were not

rejected and one was rejected. Table 12 provides a summary

of the findings as related to the specific hypotheses being

analyzed.

The following results were determined in the analyses

of the hypotheses and data testing:

1. The mothers' proverb beliefs are similar to

the traditional African American beliefs found in

the literature.

2. The mothers' proverb beliefs were not

significant different between than their

perception of the grandmothers' beliefs in

proverbs.

3. The mothers' proverb beliefs were not

significant different between than their

perception of the grandfathers' beliefs in

proverbs.

4. The mothers' proverb beliefs were not

significant different between than the proverbs

she plans to pass on to her children.

5. There are positive significant relationships

between the Mother Value Index and the Child Value

Index.

65

 



6. There are positive significant relationships

between the Grandmother Value Index and the Child

Value Index.

7. There are no positive significant

relationships between the Grandfather Value Index

and the Child Value Index.

8. There is a positive significant

transgenerational effect between the Grandmother

Value Index and the Children Value Index.

9. There is a positive significant

transgenerational effect between the Grandfather

Value Index and the Children Value Index.
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Chapter 5

Discussion

A summary of the purpose of this study is reviewed,

along with the contributions of the study. A discussion of

the conclusions, limitations, and implications is also

provided.

Summary

The purpose of this study was to examine the mother's

perception of (a) the intergenerational transmission of

values; and (b) the transgenerational transmission of the

mother's perception of the grandparents' values on the

socialization of her children. Further, this study explored

the usefulness of Ecosystems and Social Exchange Theory in

understanding the influence of the proverb transmission

process.

The conceptual model utilized in this study was Social

Exchange Theory, within the Ecosystem perspective and the

conceptual influences of the transgenerational proverb

literature. Social exchange theory proposed that families

will continue behaviors that were rewarding in the past.

Proverbs are shared because they have special meaning to

family members, and the reward system is linked to proverb

transmission. Once the family has accepted the proverb,

families are less likely to consider other proverbs.
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The review of the literature provided an in-depth

discussion of African American proverbs. Previous cultural

relativity research focusing on African American proverbs

attempted to address the issues related to the grandparents

indirect influence on the socialization of their

grandchildren. In early studies (Page & Washington, 1987;

McAdoo, 1991) employing a social exchange model, attention

was directed to the mother-daughter dyad when examining

value transmission. Page and Washington's (1987) findings

supported the notion that proverbs are transmitted

intergenerationally and that values are inherent in African

American proverbs.

McAdoo (1991) emphasized that the ability to

successfully maintain social-cultural linkages in the

socialization of children is dependent on parents' use of

socialization tools that have existed for generations and

rooted in African culture. McAdoo (1993) is further

credited with focusing on parents, not only the mother's

influence, but also the father's contribution on the

influence of cultural values within the family system.

The intent of this study was to examine value

transmission across the generations, from grandparent to

parents, to children through the examination of the mothers

value perceptions. Whether the grandparents are present or

not, this researcher posits that proverbs have linked

grandparent to grandchild as a parent used family proverbs

in the socialization of their children.
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The results of the present study clearly indicated that

the mother's proverb transmission was influenced by the

grandmother and grandfather's proverb use and

transgenerationally influenced the socialization of their

grandchildren. These findings supported Jackson's (1993)

assumption that families repeat behaviors that were

rewarding in the past. Researchers have both accepted and

relied on family interactions as being critical in

understanding the family system and the socialization of

children. The mother's values, the grandparent's values and

the children's values encompassed socialization features in

African American family systems.

MothersLProuerhsJeliefs

The findings indicated that there were similarities

between mother's belief and past beliefs of African

Americans. The mothers expressed similar proverb rankings

as those in the Page & Washington (1987) study: the values

of family and fairness. However, the mothers' belief were

very different from those in the McAdoo (1991) study. The

parents in the McAdoo study reflected a worldview centered

around self reliance, while the mothers in the current study

and the Page & Washington study expressed a worldview of

connectedness. These contrasts may be due to differences in

the population samples. The McAdoo sample consisted of

working and middle class parents, while the mothers in the

other two studies were mostly impoverished and single.
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Also there were similarities between the mothers' beliefs

and empirically-based African American values. The mothers

believed in family, spirituality, fairness, and self

respect. These values represent African American values

that are very similar to findings in the literature: strong

kinship bond (Hill, 1971; Aschenbrenner, 1973; McAdoo, 1992;

Christopherson, 1979), strong religious orientation (Hill,

1971; Gray, 1984; Hill, 1992; Sudarkasa, 1996), self respect

(Royce & Turner 1980), reciprocity and fairness

(Aschenbrenner, 1974; Stack, 1974; Royce & Turner, 1980;

McAdoo, 1992).

The findings indicated there were no statistical

differences between the mother's beliefs and her perception

of the grandmother beliefs, the grandfather beliefs, and the

proverbs she plan to pass on to her children. They all

shared values of self respect, and family connectedness.

Mnther_and_Grandfather_Comparisons

The mothers and grandfathers' beliefs were similar and

reflected a worldview centered around family connectedness

and a higher being. The mothers' perception of the

grandfathers' values are refreshing and contradicts numerous

stereotypes about African American fathers.

These findings were contrary to previous standardized

value research. Most of which was based on white, middle—

class norms, and suggested that fathers value achievement,

intellectual pursuits, and materialism while mothers value
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love, family, and social affiliation (Rokeach, 1973; Stern,

Dietz, & Kalof, 1993; McAdoo & McWright, 1994). The

differences in the findings may be race related. Also the

findings may reflect the limitations of the study. This

study was based on the perceptions of mothers. The fathers

were not interviewed for this study.

Mother_and_Grandmother_Comparisons

Findings indicated that the mothers and grandmothers

shared similar proverb beliefs related to caution,

spirituality, mothers' role in the family, family

connectedness, positive racial attitude, social recognition,

and equality. However, there were significant mean

differences between mothers and grandmothers for 8 of the 15

proverbs. The mothers more strongly believed in proverbs

related to assertiveness, responsibility, perseverance,

fairness, self respect, positive self image, spirituality,

and family connectedness. The majority of these values were

empowerment values and tended to focus on independence.

These differences may reflect generational differences among

the same gender and family structures. Most of the mothers

in the sample have different family structures than the

grandmothers. The majority of the mothers grew up in two

parent households in working and middle class familes. The

majority of the mothers in this study were impoverished

and/or weoking class and not married. However, a large

percentage of the mothers had been married at least once.
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The within group gender diffences maybe reflective of the

challenges facing these mothers that the grandmothers did

not have.

MetheLanMMMJanansms

Similarly, the mother's perception of the children's

worldview was individually focused and centered around

personal empowerment. These findings are similar to Page &

Washington's (1987) study; the mothers intergenerationally

passed on individual focused values related to independence.

In view of the current economic situation, the mothers may

be socializing their children for success by believing in

themselves and relying on their personal attributes.

Gender may account for the differences in the children'

beliefs. Most of the children the mothers were passing the

values on to were males, between the ages of 9 - 13.

African American male children often face life and death

challenges as they are growing up. Up to the age of 25, the

mortality rate is greater for African American male children

than female (Billingsly, 1992). By passing on the values of

self respect, personal power, caution, and family

connectedness, the mothers are establishing strong family

infrastructures and personal mental safety nets as their

children interface with other social systems (good and bad)

within their communities.

The mothers' and children's factor analyzed values were

the strongest and most stable of all of the factor analyzed
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values. The mothers' values of perseverance, self image and

family connectedness had a positive influence on the

children's values of family, spirituality, and racial

identity. These findings were similar to McAdoo's (1991)

study and reflect a worldview of connectedness and group

identity.

Grandmothemndihildrenlslalues

The grandmother and child values yielded different

results when clustered. The dyad indicated a indirect

transgenerational effect. The grandmothers' factor analysis

of transgenerational value dimensions of family

connectedness was influential in increasing the child's

factor analyzed values of family, spirituality, and positive

racial identity. Also positive self image was associated

with the children's values. The more positive the

grandmothers' self image, the more the children valued

family, spirituality, and positive racial identity. These

findings are similar to the literature. Grandmothers pass

on values related to children's well—being (Stern, Dietez, &

Kalof, 1998) such as spirituality and family connectedness

(McAdoo, 1991).

GrandfatheLanifliildrenJalues

The results indicated that there were no significant

relationships between the grandfather factor analyzed values

and the child analyzed values. The only significant
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grandfather value related to the children is family

connectedness. These findings confirm results discussed

earlier, that grandfathers were transgenerationally passing

on values that promote family stability. Again, these

mothers perceived their fathers as loving and family

oriented.

Researchfiuestion

The major question of this study was whether there are

relationships between the grandmother and grandfather values

and the socialization values of their grandchildren? The

path model indicated that there are indirect

transgenerational linkages between the grandmother-child and

the grandfather—child. Grandmothers and grandfathers who

value family connectedness socialize their grandchildren to

value family, and to have positive racial identification.

These findings were congruent with McCoy (1985),

grandmothers and grandfathers played an important role in

linking generations even when they didn't take an active

role in the child's life. Grandparents have been found to

influence the family socialization experiences as children

develop and formulate their values and beliefs (Roberto &

Skosglund, 1996). The grandmother values of family

connectedness and self image increased the child's racial

identity and spirituality.

Cultural transgenerational socialization involved the

transmission of certain messages and patterns that related
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to personal and group identity, relationship between and

within groups, and the ethnic groups' position in society

(Marshall, 1995). The family socialization values seem to

influence the child's group identity related to race and

spirituality.

Interestingly, racial identity was a value fathers

passed on to their children (Rokeach, 1973). However, in

this study, the grandmothers were passing on male-type

values to their grandchildren. These findings may be

reflective of cultural survival tools within African

American families to adapt to adverse environmental factors.

Lustig (1994) suggested that power structures, economic

systems and traditions determine value formation. African

American children are faced with the compounding effects of

unemployment, underemployment, high divorce rates and

constant negative portrayals of African Americans throughout

the media. Despite these conditions, grandmothers continue

to maintain flexible roles within the family to ensure

positive identity development across the generations.

I"' E131

Several caveats need to be considered when interpreting

the current results. First, because this study involved

secondary analysis, the variable measures were limited to

those in the earlier data collection. Second, the sample

did not include fathers or children as units of analysis in

the research. Thus, the generalizability of the findings to
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the larger population of children or fathers was unknown.

Thirdly, the results were limited based on the indirect

method used to assess grandparent and grandchildren values.

The results were based upon the mother's perception of the

transgenerational values. Fourth, the study did not assess

the effects of the quality of personal relationships between

the groups. Researchers suggested that intergenerational

value transmission was related to the quality of the parent-

child relationship (Whitbeck & Gecas, 1988). The present

study did not control for quality of relationship; however,

the study did find a strong positive association between the

mothers' values and the grandchild values.

Conclusion

This study has attempted to integrate a social exchange

model with a family ecosystem in assessing transgenerational

value transmission. Taken as a whole, the findings

suggested the usefulness of incorporating propositions drawn

from exchange theory into the examination of family values.

To understand more fully the process of transgenerational

value transmission and the socialization outcomes for

children, more attention needs to be paid to the mediating

factors, such as the age of respondents, the age of

children, as well as education and social economic status of

parents and grandparents.

The family values scale is a reliable instrument in

assessing family socialization values. While it is
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inappropriate to infer that perceptions of mothers are the

sole or most important determinant of transgenerational

value assessment, it seems appropriate to conclude that

mothers are able to socialize their children based on

proverbs that had served as coping mechanisms for African

Americans since enslavement.

I J' .

The results of this study are consistent with findings

from earlier studies that indicated that contemporary

African American mothers believe in the same values of their

ancestors and that these values are being passed on to their

children. As found in the earlier studies, this study

emphasizes the importance of considering generational value

transmission in the socialization of African American

children. Such considerations are necessary so that

researchers and family professionals can enhance their

understanding regarding African American family functioning.

Additionally, this information may assist in the

understanding of grandfathers in African American families.

Findings from this study tended to suggest that values

affecting family connectedness and security may be

contributed to the grandfathers' role in the family. These

findings are inconsistent with earlier value studies of

fathers that used a predominately white sample. These

studies indicated that fathers are conditioned to value
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achievement and intellectual pursuits, while women are

socialized to value love, affiliation, and the family.

Conversely, the grandparenting literature suggests that

grandparents function as a family resource bridging the

past, present, and future for younger generations, giving

them a sense of security. Some possible reasons for these

differences are that African American grandfathers may be

more likely to assume the fathers' role in homes where the

father is not present. Therefore, those working with

families may need to consider the grandfathers' role in

assessing families and understanding children.

Findings from the present study illustrate the

importance of ecological research design in examining

African American families. The information from this study

may encourage family professionals to consider other tools

in assessing socialization factors related to African

Americans. Cultural issues are of particular concern for

family practitioners, social workers and teachers.

Professionals may find it helpful to integrate proverbs into

the discussion when developing coping strategies for parents

and children.

Suggestions_foLEuture_Research

The Ethnic Family Research Project(EFRP) data set

affords an excellent opportunity for researchers to continue

to examine factors related to value transmission and

outcomes for children. Surveys of the EFRP assessed mothers
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over a two years period, providing two separate databases.

Some of the variables are the same in both data sets.

Therefore, future researchers may wish to examine changes

over time in the subject's value orientation.

In addition more research is needed to fully understand

how proverbs and child characteristics combined with

predictor variables such as parental stress, depression,

self concept, parents' expectation and aspirations for the

child, and parents health influence value transmission.

Other contextual factors, such as neighborhood safety,

housing situations, parent-child relationships, age and

education of mother, family environment, and racial issues

may be included in future studies.

Finally, future studies may also consider using the

father, grandmother, grandfather and child as the unit of

analyzes. The present study focused on the mother as the

unit of analysis. The assessment of other family members

may add to the information that shapes the development of

African American children.
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FAX: 517/432-1171

MICHIGAN STATE

LIIV l \/ E Ii S l 1' Y

April 21, 1997

TO: Harriette P. Mc Adoo

106 Merrill Hall

RE: IRB#: 94-211 ..

TITLE: AFRICAN AMERICAN AND MEXICAN AMERICAN FAMILIES

o? RETARDED CHILDREN: COPING WITH

SOCIAL-CULTURAL srasssoas

REVISION REQUESTED: N/A‘

cartoons: 2-r

APPROVAL DATE: 04/19/97

The University Committee on Re earth Involving Human Subjects'(UCRIHS)

review of this project is comp ete._ I am pleased to adVise that the

rights and welfare of the h eubjects appear to be_adequately

protected and methods to obtai informed consent are appropriate.

herefore, the UCRIHS approved this progecc and any revisions listed

above.

the approval date s we above. Investigators planning to

continue a project d one year must use the green renewal

form (enclosed with t original approval letter or when a

project is renewed) to seek u dated certification. There is a

meximum of four.such expedite renewals poeeible. Investigators

wishing to continue a project beyond that time need to submit it

again tor complete reView.

RSRBWAL: UCRIHS approval is Eglid for one calendar year, beginning with

e

REVISIONS: UCRIHS must review . y changes in procedures involving human

subjects, prior to nitiation of t e change. If this is done a:

the time or renewal, please use the green renewal form, To

revise an approved protocol at any other time during the veer,

send your written request to the. CRIBS Chair. requesting'revised

approval and referencing the project's IRB # and title. Include

in your request a dbscription of the change and any reVised

instruments, consent forms or advertisements that are applicable.

Pnoatxxs/

CHANGES: Should_either of the following arise during the course of the

work. investigators must notif UCRIHS promptly; (1) problems

(unexpected side effects, comp aints, etc.) involving human

subjects.or (2).chenges in the research anVironment or new

information indicating greater risk to the human sub'ects than

eXisted when the pr tocol was preViously reviewed an approved.

If we can be of any future hel , lease do not hesitate to c . c

at (517)355-2180 or sax (517)4 2- 171,
°Pta¢ us

Sincerely.
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EROMERBS

These are proverbs that one often hears. Please indicate
 

your eggeement with each of the following proverbs by
 

scoring each proverb from 1 through 5 using the following
 

scale:

A.

5:

4:

3:

2:

1:

I 3' . J

10.

ll.

12.

13.

14.

15.

Proverbs you believe in

strong agreement with the truth in the proverb

agreement

neutral

disagree

strong disagreement with the truth in the

proverb

It's a poor dog that won't wag his own tail.

You can't see the valley if you don't climb the

hill.

Don't count your chickens before they are

hatched.

The blacker the berry, the sweeter the juice.

Pretty is as pretty does.

Don't let no one make you ugly.

What goes around, comes around.

The darkest hour is just before the dawn.

All people are created equal.

If you don't think anything of yourself, no

one will.

The hand that rocks the cradle rules the world.

Better be envied than pitied.

Cleanliness is next to Godliness.

Blood is thicker than water.

One cannot live by bread alone.
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ERQMERBS

Please indicate the proverbs your mother or an important

female figure in your life told you, by scoring each proverb

from 1 to 5 using the following scale:

 

 

 

A. Proverbs your mother believed in

You may use any number between 1 and 5:

5=Mother believed in and used frequently

1=Mother never used

I 1' . ]

16. _____ It's a poor dog that won't wag his own tail.

17. _____ You can't see the valley if you don't climb

the hill.

18. _____ Don't count your chickens before they are

hatched.

19. _____ The blacker the berry, the sweeter the juice.

20. _____ Pretty is as pretty does.

21. _____ Don't let no one make you ugly.

22. _____ What goes around, comes around.

23. _____ The darkest hour is just before the dawn.

24. _____ All people are created equal.

25. _____ If you don't think anything of yourself, no one

will.

26. _____ The hand that rocks the cradle rules the world.

27. _____ Better be envied than pitied.

28. _____ Cleanliness is next to Godliness.

29. _____ Blood is thicker than water.

30. One cannot live by bread alone.
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EROMERBS

Please indicate the proverbs your father or an important

male figure in your life told you, by scoring each proverb

from 1 to 5 usinggthe following scale:

 

 

A. Proverbs your father believed in

You may use any number between 1 and 5:

5=Father believed in and used frequently

1=Father never used

I 1' . ]

19. _____ It's a poor dog that won't wag his own tail.

32. _____ You can't see the valley if you don't climb

the hill.

33. _____ Don't count your chickens before they are

hatched.

34. _____ The blacker the berry, the sweeter the juice.

35. ______Pretty is as pretty does.

36. _____ Don't let no one make you ugly.

37. _____ What goes around, comes around.

38. _____ The darkest hour is just before the dawn.

39. _____ All people are created equal.

40. _____ If you don't think anything of yourself, no one

will.

41. _____ The hand that rocks the cradle rules the world.

42. _____ Better be envied than pitied.

43. _____ Cleanliness is next to Godliness.

44. _____ Blood is thicker than water.

45. _____ One cannot live by bread alone.
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PROMERBS

Please indicate the proverbs you would like to hand down to

your child/children:
 

A. Proverbs you would like to pass on to children

You may use any number between 1 and 5:

5=Will pass on

1=Will not pass on

I 1' . J

34. _____ It's a poor dog that won't wag his own tail.

47. _____ You can't see the valley if you don't climb

the hill.

48. _____ Don't count your chickens before they are

hatched.

‘49. _____ The blacker the berry, the sweeter the juice.

50. _____ Pretty is as pretty does.

51. _____ Don't let no one make you ugly.

52. _____ What goes around, comes around.

53. _____ The darkest hour is just before the dawn.

54. _____ All people are created equal.

55. _____ If you don't think anything of yourself, no one

will.

56. _____ The hand that rocks the cradle rules the world.

57. _____ Better be envied than pitied.

58. _____ Cleanliness is next to Godliness.

59. _____ Blood is thicker than water.

60. One cannot live by bread alone.
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