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ABSTRACT

IMAGES OF THE ORIENT IN THE TRAVEL WRITINGS OF IDA PFEIFFER AND
IDA HAHN-HAHN

By

Shubhangi Dabak

The focus of this dissertation is the depiction of the Orient in
the travel writings of Ida Hahn-Hahn and Ida Pfeiffer. As women
travel writers in nineteenth century Germany, they traveled to
far away places and broke away from their gender roles.

Pfeiffer and Hahn-Hahn recognized their gender marginality in
the patriarchal German society. Their awareness of this
marginality offered them a chance to recognize the cultural
marginality of the non-European Other vis-a-vis Western society.
However, abandoning their marginalized gender roles, they
embraced their cultural roles as superior Europeans. Belief in
their superiority led to a belief in the inferiority of the non-
Europeans. Contrary to the assertions made by many feminist
critics, the depiction of the Orient in the travel writings of
Hahn-Hahn and Pfeiffer is colonial in nature. The depiction of
the Oriental women by Hahn-Hahn and Pfeiffer shows that the
assumption of women as an already constituted and coherent group

is problematic.
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Chapter I
Theoretical Framework
A. Introduction

A study of travel writing tells as much about the cultural
framework of the land of the traveler as about the land visited.
Travel writing is one of the forms of documentation of
confrontation between two cultures or, to use Derrida’s term, of
“anthropological war,” which he describes as “the essential
confrontation that opens communication between peoples and
cultures, even when that communication is not practiced under
the banner of colonial or military oppression’” (107). This
confrontation produces writing in various forms, such as
journalism, ethnographic description, imaginative literature or
travel writing. Derrida argues that such writing involves
"violence of letter.” It is a violence “of difference, of
classification, and of the system of appellations” (107).

Travel writing shows the ways in which one culture interprets,
represents and also subordinates another. Travel writing can be
investigated to reveal the culturally determined subjectivity of
the traveler as well as to gain information about the countries
visited.

European travel literature reveals the West’s perspective
on the culturally and ethnically different. Reading it from the
position of a woman from a non-European developing country, I am
more specifically interested in the ways in which Western women
experienced foreign cultures, especially the Middle East. Could

1



women, traditionally identified as the Other within European
society, identify themselves with the non-European Other, with
Middle Eastern women, with people outside the dominant European
culture? Did they formulate their own feminine notion of the
Other different from the male authors or was their experience
subsumed by notions of European superiority? What is the
specificity of women’s travel writing and what are the features
they shared with male writers? These are some of the questions
that I try to answer in this dissertation.

My focus is on the two writers Ida Hahn-Hahn (1805-1880)
and Ida Pfeiffer (1797-1858). I will discuss the travel works

Orientalische Briefe (1844) by Hahn-Hahn and Reise einer

Wienerin ins Heilige Land (1833) as well as Eine Frauenfahrt um

die Welt (1850) by Ida Pfeiffer. Pfeiffer and Hahn-Hahn
combined explorations of the world with self-exploration. Their
travel writing shows that their gender as well as their identity
as white Europeans played a role in the perception of their own
place in the social hierarchy of nineteenth-century Germany.
Their gender placed them in a position inferior to the men in
the patriarchal society at home. This fact, however, did not
deter them from viewing the non-Eurcopeans as inferiors when they
were away from home. Their depiction of the Other is as

Eurocentric as that of the male writers.



B. Women and/as the ‘Other’

The model of the power relationship between a man and a
woman that assigned the superior position to the man has also
been used by European travel writers to define the power
relationship between Europeans and non-Europeans.! 1In this
model non-Europeans and women occupy the same symbolic space
that is inferior to the Western European male. Both are passive
and childlike, ready to be governed. Both are seen as part of
nature, not culture, whereas the Western man is a rational
subject having control over nature.

During the period of the Enlightenment the image of the
Other as ‘wild’ is replaced by the less threatening image of the
“noble savage.” The non-Europeans are idealized as people
living in the earlier stages of mankind who are innocent and
naive. They are depicted in such a way that they seem to be
stuck in a permanent stage of childhood. Women are described in
a similar way as childlike and naive. 1In constructing the
identity of the non-Europeans and women as children who need to
be controlled, the European man designates himself the role of
the governor.

In her discussion about the similarities between images of

Other and women in the Enlightenment, Sigrid Weigel points out

1 Sigrid Weigel gives examples of travel writers, such as
Charles-Marie de La Condamine and Bougainville, who described
the non-Europeans as childlike, primitive and inferior to the
European man (174-75). The images that they used to describe
the non-Europeans are similar to the images used by philosophers
to describe women in the eighteenth- and nineteenth century (see
chapter 2).

3




how the Western man had a superior position both to Europe’s
culturally Other and to women within European society:

Die Wilden in der Ferne bilden den Ort des Fremden, zu dem

sich der europdische Mensch in eine historische Beziehung

setzt, er besetzt dabei die Position des Fortschritts.

Die Frau in der Ndhe bildet den Ort des Anderen, zu dem

sich der Mensch = Mann in eine moralisch-geistige

Beziehung setzt, wobei er die Position des hdhergestellten

vernuinftigen Subjekts einnimmt. (179)

The place that is assigned to non-Europeans and women in
relation to the Western man is not identical. The non-Europeans
are considered historically backward compared to the Western
man, whereas women are morally inferior to him. However, both
non-European Other and women are defined through their relation
to the ‘civilized’ European man.

These definitions have more to do with the wishes and
projections of the Western man than the real existence of the
Other and women. They are defined to secure a superior position
for the Western man. Weigel points out that “diese ganze
Inanspruchsnahme des Fremden fir die Stabilisierung des Eigenen
wiederholt sich in der Konzeptualisierung der Frau als anderes
Geschlecht, vor allem im Diskurs uUber ihre Sexualitat, die noch
von Sigmund Freud als ‘schwarzer Kontinent’ bezeichnet wird”
(175) . When Sigmund Freud described women as ‘the dark
continent’ he expressed a number of prevalent associations
between femininity and the colonized Other. There was an

element of mystique and danger associated with women as well as

the Other. Both were ‘incomprehensible’ and ‘undiscovered,’
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i.e. yet to be conquered and waiting to be systematized in the
body of knowledge created by the European man.?

One of the West’s images of the Other has been the Orient.
The Orient and women are defined by the Western man not as they
are, but as he wants them to be. Lewis describes this
similarity between the Orient and women:

Just as the Orient is constructed into a series of signs
whose significance lies more in their relationship to the
Occident’s self-image than in any truth about the Orient,
so has it been argued that the European paradigm of sexual
difference constructs women as objects of knowledge (the
‘other within’) which secure definitions of superior
masculinity rather than revealing any truth about women.
(18)

As Said tries to show, European culture gained in strength and
identity by setting itself off against the Orient as a sort of
surrogate and even underground self. European discourse of
sexual differences establishes the identity of Western man by
objectifying woman and retaining the subject position for the
man. The woman is thus marginalized or orientalized and the
Orient is sexualized. Pelz explains this relation between the
Orient and woman:

Durch eine enge und merkwlirdig fortdauernde Assoziation
von Orient und Sex (verschleierte &éstliche Braut,
unerforschlicher Orient) erfahren der Orient wie die
europdische Frau als zwel kontrastierende Bilder und
integrale Teile der europé&dischen Zivilisation ein
dhnliches Diskursschicksal. Weder ‘der Orient’ noch ‘die
Européderin’ ist einfach da und natirlich gegeben, noch
sind beide rein imaginativ. Der Orientalismus ist
genausowenig wie die imaginierte Weiblichkeit ein
wahrheitsgemdfer Diskurs Uber Orient und Frau, vielmehr
bilden beide ein sich gegenseitig befruchtendes und

2 1In Germany, attitudes toward women is also greatly influenced

by religious teachings, notably Luther. For more on this see

the section on religion and gender role division in chapter 2.
5



stabilisierendes mythisches System, das der europaisch-
mannlichen Macht und freien Verflgungsgewalt Uber die
orientalisierte Europderin und uUber den weiblichen Orient
seinen Ausdruck verleiht. (Reisen in die eigene Fremde
171)
The Western woman is thus feminized as the symbolic inferior
Other at home. Both women and non-Europeans are defined as
binary opposites of the white European male. This methodology
of opposition equates ‘women’ to the ‘non-European Others’ and

suggests that opposition to colonialism could come from a

coalition of Western women and the non-European Other.

C. Feminism and Colonial Discourse

The metaphor of man as colonizer and woman as colonized is
used by many feminists to portray women’s oppression. It has
been argued that the “economic dependence, the cultural take-
over, [and] the identification of dignity with resemblance to
the oppressor” (Rowbotham 201) is present in the colonization of
the underdeveloped country as well as the subordination of the
female. According to Marilyn French, just as the colonizer
denies the colonized a voice in their own culture, women in most
cultures “have not been deprived just of a cultural voice, but
even a personal one” (134).

It is true that the space women are assigned by men in a
patriarchal society and the space the colonized Other has vis-a-
vis the colonizer are both marginal ones. But referring to the
experiences of the Other just in terms of women’s experiences
omits any knowledge about the colonized Other and thus exhibits

‘white solipsism’ as Laura Donaldson calls it. Such feminism
6



does not take into consideration different factors that form
gender. Instead, it melds all women together into one group
irrespective of their class, caste or social status. Donaldson
further elaborates problems related to the metaphor of the woman
as colonized and man as colonizer. She points out precisely
that such a metaphor

lacks any awareness of gender - - or colonialism, for that

matter — - as a contested field, an overdetermined

sociopolitical grid whose identity points are often
contradictory. Historical colonialism demonstrates the
political as well as theoretical necessity of abandoning
the idea of women’s (and men’s) gender identity as fixed
and coherent. Instead, it imbues us with a conception of
gender as a site of conflicting subjective processes and
makes it impossible to ignore the contradictory social
positioning of white, middle-class women as both colonized
patriarchal objects and colonizing race-privileged

subjects. (6)

Singular and homogeneous categories such as ‘woman’ or the
‘female identity’ or for that matter ‘man’ or ‘male identity’
appear to be essentialist and need to be questioned. The power
relations between white European women and non-European men and
women need to be addressed in order to show that colonialism was
not an exclusively male enterprise. The assumption of women as
an already constituted and coherent group with identical
interests and desires regardless of class, ethnic or racial
locations, implies a notion of gender or sexual difference which
can be applied universally and cross-culturally. But one has to

take into consideration the differences not only between genders

but within genders as well.?

3 Still, there might be some interests that women share across
class. For example, European women from different social
7



Some analyses of Western women’s travel literature by
feminist critics suggest that the European women travelers were
against both patriarchy and a masculine imperialism, and that to
be against patriarchy was to be in opposition to imperialism.$
Feminist readings of travel writings by women have prioritized
an analysis of gender over race and colonialism. These analyses
present mainly the feminine aspects of the texts. Mills calls
such analysis a “dominant reading.” In a dominant reading of
the text only those elements are emphasized “which form a
cohesive reading, especially with reference to other discursive
structures which are circulating in the society of the time”
(51). While reading women’s travel writing in the nineteenth
century, those elements in the text are emphasized which conform
to the ideal of femininity during nineteenth century. 1In a
dominant reading of male authors colonial elements are
foregrounded and in women’s writing feminine elements are
foregrounded.

Some feminists go so far as calling all the nineteenth-
century women travelers emancipatory. Lydia Potts writes for
example: “Einen Kampf gegen das Frauenbild ihrer Zeit, uberhaupt
gegen die Reduzierung aller Frauen auf ein ausschlieBliches
Dasein als Mutter, Haus-und Ehefrau, haben alle Reisendinnen

gefihrt” (36). Sweeping claims are also made about the

classes might share a common feeling of superiority toward the
oriental Other that unites them through their Europeanness.

4 see for example Shirley Foster (3-25), Annegret Pelz (Frauen
Literatur Politik 205-218).
8



“openness” of women travelers. In her book about nineteenth

century women travel writers, Across New Worlds, Shirley Foster

writes: “With all of them, their eagerness to discover the new
and exciting underlay their undertakings and their openness to
the foreign” (vii).

An analysis of the travel writings by Hahn-Hahn and
Pfeiffer does not support these findings. Rather, it shows that
the two women were colonized patriarchal objects within
nineteenth-century German society, and that once they stepped
outside and entered the non-European world, they too became
colonizing, privileged subjects.

In the travelogues of Hahn-Hahn and Pfeiffer a tension
between their identity as patriarchal objects and their identity
as colonizing subjects is seen. On the one hand, they —--
especially Pfeiffer--are trying to fulfill gender expectations
by choosing to write about topics that were considered
‘feminine’ by the nineteenth century German reading public. On
the other hand, they betray a belief in European superiority
while describing the non-European Other. When they describe the
non-Europeans, the writers are no longer the objects of a
Western patriarchal gaze. Instead, they are turning the non-
Europeans into objects of their gaze. They had access to
places, such as harems and slave markets, where the European men
could not go. They could interpret and represent the ‘veiled
world of harem’ for the European society. This gives them
access to the power, which men in the society at home had over

9
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them. They marginalize the non-European people in order to
consolidate their hold on the temporarily gained power.

The symbolic position of the non-European Other outside
the dominant Western culture and the position of Western women
within patriarchal Western society is similar. One might expect
the Western women to see these people as their mirror images,
identify with them and show solidarity with them. But the women
do not refer to their experiences of the Other in terms of their
own experiences as marginalized women. The position of
authority in the colonial discourse is not necessarily related
to the gender of the subject. The place of women in the
patriarchal society as subordinate objects in relation to men
does not exclude them from the powerful subject position in
colonial discourse. Brigitte Kossek points out this changing
relation between power and gender:

Die Bedeutung von Macht und Unterordung verschiebt sich,

je nachdem mit welcher Person, mit welcher sozialen Gruppe

und auf welche Weise sie in Beziehung stehen. Die

verschiedenen Beziehungskonstellationen im Machtgewebe
implizieren, daf Macht und Unterordung keine sich
gegenseitig ausschlieBenden Positionen von Frauen
darstellen, sondern sich in einem Subjekt vereinen

kénnen. (14)

The nineteenth century women travel writers are aware of
the images of women as created by male writers. They examine,
assimilate and transcend these negative portrayals and achieve
literary autonomy. But they achieve this autonomy by creating

images of the non-European people that are as stereotypical as

the images of women created by male authors.

10



The assumption in some feminist criticism that women’s
travel writing shares more features with other female-authored
texts than it shares with male-authored texts is not necessarily
true. Women’s texts are taken to be self-evidently different
from men’s. In order to support these assumptions emphasis is
on the shared elements in women’s texts. Such a reading of the
texts emphasizes only gender as the main issue and reduces the
complexity of the texts to only one parameter, namely, gender.
But as Mills points out, women’s writing has multiple
parameters:

Women's travel writing cannot be analyzed as if the texts

originated from one determining factor, such as the

author, 'reality', imperialism or femininity, but rather

that the texts are produced in the interaction and

clashing of a variety of constraining factors. Texts are
heterogeneous, made up of various elements in response to

different constraints on the writing process. (69)

Thus, the complexity of a text depends on the complexity of the
authorial identity. However, taking into consideration the
constraints on nineteenth century women in general (see chapter
2) and women travel writers in particular, it does not come as a
surprise that most scholars working on the subject of women
travel writers represent them only as exceptional individuals
struggling to break away from the social conventions of their
period. But expanding the discussion beyond the issue of gender
to discussion of the colonial discourse present in the women’s

travel writings reveals greater complexity to these writings

than earlier assumed.
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In fact, abandoning their gender roles, the traveling
women took on their racial ones. These women were alienated at
home because of their gender. However, this alienation did not
necessarily make them either anti-imperialist or empathetic
toward women of the countries they visited. Belief in their
racial superiority was coupled with a belief in the inferiority
of the non-European people. This was evident in the depiction
of the Other in their travel writing. This makes their travel
writing as much a part of colonial discourse as the travel
writing of their male counterparts. To understand the colonial
discourse in travel writing I will now briefly discuss

Orientalism and its criticism.

D. Orientalism and Its Criticism

The study of colonial discourse began with Edward Said's
pioneering book Orientalism in 1978, and authors such as Homi
Bhabha, Gayatri Chakravarti Spivak and Mary Louise Pratt have
further contributed to it. Said’s basic thesis asserts that
Western writers, especially since the eighteenth century, have
constructed the Orient as the Other. The Orient is not a free
subject of thought or action. Western writers have tried to
control the Orient by fixing it in the position of an object and
retained the powerful position of the subject for themselves.

Said calls this Western style of dominating, restructuring
or having authority over the Orient “Orientalism.” He defines

Orientalism as a style of thought based upon the distinction

12



between Orient and Occident. Orientalism establishes a set of
polarities in which the Orient is characterized as irrational,
exotic, erotic, despotic and heathen, whereas the West, by
contrast, is rational, familiar, moral, just and Christian.
This binary opposition between Orient and Occident objectifies
the Orient. The process of objectification is "a disciplined
one: it is taught, it has its own societies, periodicals,
traditions, vocabulary, rhetoric, all in basic ways connected to
and supplied by the prevailing cultural and political norms of
the West" (Orientalism 68). Said explains how this
objectification is accomplished by textual means:
Everyone who writes about the Orient must locate himself
vis-a-vis the Orient; translated into his text, this
location includes the kind of narrative voice he adopts,
the type of structure he builds, the kinds of images,
themes, motifs that circulate in his text - all of which
add up to deliberate ways of addressing the reader,
containing the Orient, and finally, representing it or
speaking in its behalf. (20)
Thus Orientalism is practiced by implementing certain textual
strategies. Such strategies include "generalizations about the
other nation, making valorized statements, fixing these people
in an unchanging past or present tense and making them very much
a textual entity" (Mills 49). Peter Hulme describes similar
textual strategies while defining colonial discourse. He
defines colonial discourse as
an ensemble of linguistically based practices unified by
their common deployment in the management of colonial
relationships . . . . Underlying the idea of colonial
discourse . . . is the presumption that during the
colonial period large parts of the non-European world were
produced for Europe through a discourse that imbricated

sets of questions and assumptions, methods of procedure
and analysis, and kinds of writing and imagery. (2)

13



Just as the Orient is created by Orientalists to serve their own
purpose, images of the non-European world are produced by
colonial powers in colonial discourse.
While describing the tradition of European Orientalism,
Said differentiates between German Orientalism and Anglo-French
Orientalism. The Anglo-French Orientalism was used by England
and France as a smokescreen to cover up their colonial
endeavors, whereas German Orientalism served as a substitute for
real colonies. Said points out that the German Orient was
“almost exclusively a scholarly, or at least a classical,
Orient: it was made the subject of lyrics, fantasies, and even
novels, but it was never actual . . .” (19). The Orient in
German literature was fictional, based on sources, such as
translations of works on the East, for travelogues about the
Orient, or even the Bible. Mustafa Maher reviews the motif of
the Orient in German literature from Klopstock to Goethe and
comes to the conclusion that
. . . keiner der Dichter von Klopstock bis Goethe, die
orientalische Stoffe und Motive behandelten, [kannten] das
Morgenland aus eigenem Erlebnis. Sie schoépften ihre
Kenntnisse aus der Bibel, aus den Reisebeschreibungen, den
Ubersetzungen orientalischer Werke und aus den friheren
orientalisierenden Werken wie Tassos "Gerusalemme

Liberata" oder Voltaires “Mahomet”. (30)

The Brockhaus Konversations-Lexikon published in 1889

defines Orient or “Morgenland,” as it was called during that
time, as "Asien und der nordéstliche Teil Afrikas" (636). But
more than a geographical or political entity, the Orient was a
topos. The Orient was projected as magical and seductive. With

14



its (projected) magic and seductive power, it was a place for an
escape from rationalist European society. Thomas Tilcher
describes the nineteenth century German Orient as a “Traum des
Abendlandes.” He describes how German Orientalism functioned in
nineteenth century Germany:

Nur selten wurde der Orient zunadchst als eine

geographische und politische Realit&t begriffen; in erster

Linie war er vielmehr ein Vorstellungsmodell. Als

Inbegriff des Exotischen bezeichnete er vorzugsweise eine

bezaubernd schéne, mdarchenhafte Welt jenseits der

Wirklichkeit. Der Name eréffnete eine Galerie

verfihrerischer Bilder, meist hartnackiger Klischees, die

in der Literatur wie in der Malerei bereitwillig

reproduziert wurden und fortlebten. (1)

Germany did not have any direct nationalist economic
interest in the Orient at that time, but it had a kind of
intellectual authority over the Orient. The idea of a European
identity superior in comparison with all the non-European people

and cultures, is present in German Orientalism. In her book

Orientalismus in der deutschen Literatur, Fuchs forms her own

definition of Orientalism, which explains how Orientalism
operates in Western literary tradition: "Orientalisierung des
Orients: das Orient-Konzept des westlichen Dichters, das den
realen Orient durch ein von westlicher Seite geschaffenes Denk-
und Vorstellungsschema ersetzt, dient seinem eigennttzigen
Interesse. Dieses Konzept muBte vor allen Dingen funktionell
und in Harmonie mit westlicher Ideologie sein” (5). Fuchs
agrees with Said in his description of German Orientalism as
intellectual authority over the East. Germany’s relations to

the East were different from France or Britain which had

15
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colonies in the East. Germany did not have any colonies in the
East, but along with England and France it shared an
intellectual authority over the East in its literature, where
the Orient was depicted as exotic, magical and also despotic.
As Fuchs points out :
der deutsche Orientalismus [hatte] mit dem franzdsisch-
englischen . . . eine Art intellektueller Autoritat uber
den Orient gemeinsam . . . Dieser “Orientalismus” zeigt
sich durch eine generalisierende Darstellung des Orients,
die auBerhalb jeglicher Berilhrung mit menschlicher
Wirklichkeit steht, durch eine jahrhundertlange Tradition
geformt und durch westliche Denkkategorien gefarbt ist. (5)
Even though Anglo-French Orientalism and German
Orientalism were functionally different, the way the countries
portrayed the Orient was not different. Germany’s intellectual
superiority over the Orient can be seen in the idea of “Oriental
despotism,” which has its origin in eighteenth-century European

thought. This idea was strengthened through Hegel’s Lectures on

the Philosophy of History in which Hegel presented his notion of

the absence of subjectivity in the Oriental world. For him, the
Oriental world is ruled by a supremacy of laws whose origin is
external to the subjective consciousness of the individual.
Morality does not originate from the individual conscience, but
exists only by virtue of legislation and authoritarian rule.
Thus despotism is inherent in the Oriental world. Hegel states
that the moral order of the Orient rules "not as the moral
disposition of the Subject, but as the despotism of the
Sovereign" (Lectures on the Philosophy 111-16). He further

concludes that the Oriental world is “imperishable, but it is in

16



its very nature destined to be mixed with other races--to be
conquered and subjugated” (115). Hegel’s notion of a lack of
subjectivity in the Oriental world creates an image of the
Oriental people as passive and lacking in desire for progress.
His idea of the imperishability of the Oriental world suggests
that the Orient can never be energized from within, but rather
it needs to be congquered and subjugated by the outside world.

It is interesting to note here that Hegel’s attitudes
toward the Orient had little to do with real observation or
study of historical data, but rather with a rational system he
constructed in which philosophical categories had to be
accommodated and arguments built to support them. As Hegel'’s
“history” moves toward ever greater expressions of “freedom,” he
needed instances of despotism that showed a more primitive stage
of development and one that would eventually be overcome.

In addition to Hegel’s views, texts such as Herder's Uber

die Wurkung der Dichtkunst auf die Sitten der Vdlker in alten

und neuen Zeiten (1778), or Friedrich von Schlegel’s Uber die

Sprache und Weisheit der Indier (1808) represented Eurocentric

views. As Nina Berman notes, these texts “dokumentieren die
europdische Expansion durch das deutliche Bemihen, Sprach-,
Kultur- oder Weltgeschichte in einer Weise zu interpretieren,
welche die Legitimation der Herrschaft Europas uUber den Rest der
Welt erméglicht” (31).

In his book The Rhetoric of Empire David Spurr gives

various examples from contemporary Western discourse concerning
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the Third World to show that this discourse simply reformulates
the Hegelian notion of Oriental despotism and classifies the
Third World people as incompatible with development, i.e.,
economic and political modernization. Spurr’s analysis proves
that the language of colonial discourse has survived "beyond the
classic colonial era and it continues to color perceptions of
the non-Western world" (8). Spurr defines colonial discourse as
a space within language that exists both as a series of
historical instances and as a series of rhetorical
functions. Historically speaking, the phrase refers to
the language employed by representatives of the great
colonial powers in establishing authority over vast
regions of Africa, Asia, the South Pacific, and Latin

America during the period of imperial expansion that
reached its height at the end of the nineteenth century.

(8)
Although most critics working in the field of colonial discourse
agree with Said’s basic thesis, it has been criticized for its
undifferentiated presentation of Western discourse on the
Orient.® Disagreeing with the monolithic nature of Western
discourse about the Orient as presented in Orientalism, Dennis
Porter points out that

. . . Said asserts the unified character of Western

discourse on the Orient over some two millennia . . . . He

is thus led to claim a continuity of representation

between the Greece of Alexander the Great and the United

States of President Jimmy Carter, a claim that seems to

make nonsense of history at the same time as it invokes it
with reference to imperial power/knowledge. (181)

5 said differentiates between the Anglo-French and German
Orientalism. However, no alternatives to Orientalism within the
German or Anglo-French discourse on the Orient are taken into
account.
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Within Said’s interpretation, no counter-hegemonic voices are
heard, no alternatives to Orientalism are taken into account.
It seems to suggest that there is no end to Orientalist
representations and the power of Orientalist knowledge will
always exist. But depending on the colonial situation,
portrayal of the Orient by Western authors vacillates between
images of a civilized Orient and the “savage.” The colonial
subject in Orientalism, on the other hand, is invariably
unified, intentional and male.

In his article, “Orientalism Reconsidered,” Said seems to
be moving in a different direction. He stresses the need to “go
beyond the polarities and binary oppositions . . . in order to
create a new type of analysis of plural, as opposed to single
objects” (23). However, Said does not discuss women’s role as
producers of Orientalist discourse. He represents the
traditional view that women were not involved in the textual
production that constituted Orientalism.

An analysis of the travel writings by Hahn-Hahn and
Pfeiffer demonstrates the independence of ideologies of race and
gender in the colonial discourse of the period. It shows that
they understood themselves as a part of an imperial ideology, a
system of binary opposition that placed them as superior in the
West/East divide of colonialism, but at the same time placed
them as Other and inferior in the gendered divide of European
culture. Nineteenth-century women travel writers had a marginal
position in Western society. The concept of marginality is two-
sided, having both positive and negative aspects. It has the
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benefits of another unique perspective and the disadvantage of
being excluded from the center. It is the difference between
"working from the margin and being marginalised" (Burkhard 5).
The question that arises is to what extent Western women used
their position of marginality in a positive way to develop a
perspective of the Orient different from their male counterparts
and to what extent they took part in the textual production that

constituted Orientalism.

E. Travel Writing in The Nineteenth Century

A critical study of western travel writing during the
colonial period shows that travel writing was used as a tool for
expansion and the establishment of the colonial rule. The
purpose of travel writing was to motivate public consciousness
in Europe and justify the colonial endeavor. Two important
events in the mid-eighteenth century that influenced the nature
of travel writing were the publication of the Swedish scientist

Carl Linné’s book Systema Naturae (The System of Nature), in

which Linné laid out a classificatory system designed to
categorize all plant forms on the planet, known or unknown to
Europeans; the second event was the expedition led by Charles de
la Condamine in 1735 under French leadership to determine the

exact shape of the earth.

The expedition of Charles de la Condamine was a triumph
for the European scientific community since it was evidence of

the power of science to raise Europeans above even the most
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intense national rivalries. The expedition set out under French
leadership and had the support of British as well as Spanish
authorities. The intense political rivalry between France and
England and the otherwise protectionist policies of Spanish
authorities were set aside to work together for this expedition.

Although the expedition was unsuccessful in the end, it
marked the beginning of a very important trend -- the trend of
international scientific expedition. Later in the eighteenth
century international scientific expeditions became an important
tool of European expansion. These expeditions sought to explore
the interior of lands visited, instead of the borders of the
land, as was the pattern of expeditions in the earlier
centuries. The interior exploration was a search for
commercially exploitable resources, markets and lands to
colonize.

La Condamine’s expedition spawned many travel writings
that became popular in Europe (Pratt 18). Condamine and the
other participants wrote various reports based on their
expedition that were read and translated widely. Scientific
exploration became popular among the general public. The
Europeans learned about other parts of the world through
scientific explorations. Thus Europe’s understanding of the
Other was channeled through scientific expeditions, which were
themselves tools of colonial expansion.

During the same time, Carl Linné created a descriptive
system designed to classify all the plants on the earth
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according to the characteristics of their reproductive parts.
He claimed that all the plants on the earth could be
incorporated into this single system of distinctions, including
any plants as yet unknown to Europeans. His system was praised
as simple and elegant and it was perceived as making order out
of chaos (Pratt 25). His followers began implementing his
system everywhere to classify plants and insects. The Linnaean
systematizing project popularized scientific inquiry. Such
scientific inquiry became so popular that in the second half of
the eighteenth century natural history played an important part
in travel and travel writings even if the travel was not a
scientific expedition or the traveler a scientist. Ralph-Rainer
Wuthenow describes this transition in the nature of travel
writing in later part of the eighteenth century: "Nach und nach
tritt der Hang zum Fabelhaften und Exotischen zurilick, er weicht
dem Drang nach genauer Beobachtung, nach kontrollierter
empirischer Wahrnehmung" (Reiseliteratur in Aufklarung 161).
Scientific knowledge was brought into the public sphere through
various forms of writings, but narrative travel accounts worked
as the most popular link between the scientific network and a
larger European public.

With the Linnaean systematizing project, the world was
being rearranged according to the European categories of
systematization. Mary Louise Pratt describes this process:

The eighteenth-century classificatory systems created the

task of locating every species on the planet, extracting

it from its particular, arbitrary surroundings, (the

chaos), and placing it in its appropriate spot in the
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system (the order-book, collection, or garden) with its
new written, secular European name . . . . One by one the
planet's life forms were to be drawn out of the tangled
threads of their life surroundings and rewoven into
European-based patterns of global unity and order. The
(lettered, male, European) eye that held the system could
familiarize ("naturalize") new sites / sights immediately
upon contact, by incorporating them into the language of
the system. (31)

Pratt suggests that such a system could subsume culture and
history into nature. Pratt calls this process of wiping out the
differences between different cultures "global resemanticizing"
(31).

Linné also included people in his classification of

animals. He divided homo sapiens into six varieties:

a. Wild Man. Four-footed, mute, hairy.

b. American. Copper-colored, choleric, erect. Hair black,
straight, thick; nostrils wide; face harsh; beard scanty;
obstinate, content, free. Paints himself with fine red
lines. Regulated by customs.

c. European. Fair, sanguine, brawny; hair yellow, brown,
flowing; eyes blue; gentle, acute, inventive. Covered
with close vestments. Governed by laws.

d. Asiatic. Sooty, melancholy, rigid. hair black; eyes
dark; severe, haughty, covetous. Covered with loose
vestments. Governed by opinions.

e. African. Black, phlegmatic, relaxed. Hair black
frizzled, skin silky; nose flat, lips tumid; crafty,
indolent, negligent. Anoints himself with grease.
Governed by caprice. (Pratt 32)

The last category of ‘monster’ includes dwarf and giants
as well as man-made ‘monsters’ like eunuchs. The myth of
European superiority is clearly expressed in this description.
This systematization shows how the Europeans are described as
civilized and the non-Europeans as their uncivilized
counterparts. The German philosopher G. Forster hoped that the

world would be governed by the ‘civilized’ Europeans:
23



Der sich ausbreitende Handel und die Entdeckungsreisen der

. . . Europder missen notwendig zur Entwicklung einer Welt

beitragen, die sich weiter zivilisieren wird . . . . Die

Nachteile der Uberfeinerten Zivilisation und die Fehler

der Barbarei werden gegeneinander ausgeglichen. Das

Lokale und Spezifische und Individuelle verschwindet dann

im Allgemeinen, und die Vorurteile der Einseitigkeit

werden beseitigt. Das eigentimlich Europdische wird sich

zur Universalitat l&utern. (Das Bild und der Spiegel 27)

European supremacists believed that trade and the
scientific expeditions led by Europeans would ultimately lead to
a more civilized world, in which European principles would
dominate. The idea of European supremacy fits well in the
Enlightenment philosophy, which stressed the need to bring the
world into order (by the Europeans).

The purpose of travel in the nineteenth century was mainly
scientific in nature. The perspective of the scientific
travelers toward the non-European countries was different from
that of the travelers in the Enlightenment. Earlier, people of
the non-European countries were seen as “noble savages.” Their
lifestyle was seen as morally authentic and free from the curse
of work. From a Biblical point of view, work was seen as result
of fall from heaven or from God. In Europe, to lead a life of
idleness was a privilege of the people who were aristocrats or
nobles. But later in the nineteenth century as a result of
industrial revolution, work was seen as valuable, as a sign of
progress. Thus the non-laboring Orient was reinterpreted again.

The non-industrial countries with agricultural economy were seen

as backward and the people in these countries were seen as lazy,
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or primitive. 1In his book Inquiry into the Principles of

Political Economy (1770) James Stuart wrote

If the soil be vastly rich, situated in a warm climate,
and naturally watered, the productions of the earth will
be almost spontaneous: this will make the inhabitants
lazy. Laziness is the greatest of all obstacles to labour
and industry. Manufactures will never flourish here . . .
It is in climates less favoured by nature, and where
the soil produces to those only who labour, and in
proportion to the industry of every one, where we may
expect to find great multitudes. (53)
The theme of noble savage was replaced by a stereotype of
a primitive man who was lazy as a result of the prosperity of
nature. Industrial countries in the Europe were perceived as
civilized and the other countries were categorized according to
the stage of industrial development in those countries. Travel
writing was done mainly by men who were scientists or
ethnographers. Soldiers, missionaries or businessmen also wrote

about their travel, but the aim of travel writing was still

scientific-methodical description of the land visited.

F. Women Travel Writers in the Nineteenth Century

In composing travel literature, women were entering an
almost exclusively male domain. On the one hand, women were
breaking away from the female gender role by traveling to exotic
places. On the other hand, most still tried to fulfill cultural
expectations which viewed them as weak, passive and dependent.
Thus, the self-representation of women travel writers is often

ambivalent.
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Women were expected to be selfless, sacrificing themselves
for others (i.e. the man), but traveling was an act of self-
assertion. Women were valuing and foregrounding their own
selves by writing travel narratives. Linda Worley expands on
the tension present in women's travel writing:

A woman attempting to write an account of her travels

would sense that her activities were diametrically opposed

to those of the nineteenth-century ideal . . . the
selfless angel of the house; . . . for not only had she
ventured out of the domestic circle into the wide world,
but the very act of writing -- especially a travel
narrative with its strongly autobiographical element --
might reveal an unwomanly preoccupation with the self.

(40)

In early nineteenth-century Europe, gender roles were even
more polarized than in the previous century and women faced
restrictions in traveling and writing. Karin Hausen notes that
due to the ever increasing differences between domestic and non-
domestic work “the polarization of the ‘character of the sexes’
became increasingly widespread in the bourgeoisie’” during the
course of the nineteenth century (70). Philosophers, including
Rousseau, Kant and Fichte, had defined the gender roles and
assigned women the domestic sphere -- a place advocated for
women since the Reformation. Kant wrote: “Der Inhalt der groBen
Wissenschaft des Frauenzimmers ist vielmehr der Mensch und unter
den Menschen der Mann. Ihre Weltweisheit ist nicht Verninfteln
sondern Empfinden” (853). Kant was not the only one to think
that the center of a woman’s universe is man. A description of

the gender roles can be seen in many other popular books at that

time. A nineteenth century German writer, Wilhelm Riehl,
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explains the “natural destiny of women” in his book Die

Naturgeschichte des Volkes als Grundlage einer deutschen Sozial-

Politik: “Der Staat ist mannlichen Geschlechtes und die
Gesellschaftsgruppen sind generis neutrius: wo bleiben da die
Frauen? Sie sollen bleiben in der ‘Familie’, die ja die
vorwiegende Signatur der Weiblichkeit in ihrem
Geschlechtsartikel aufzeigt" (9). Women’s ‘proper’ role was
prescribed and enforced in the reproductive sphere of home and
family to exclude women from professional life.

This exclusion of women from professional and public life
led to their dependency on men economically, legally and
socially. As a result of this dependency, relatively few women
could travel alone to far away places. Even these few women who
broke away from traditional gender roles were not free from
societal expectations. They had to fit their act of liberation,
i.e., traveling alone, within gender role expectations. As the

following quote from Franz Ludwig Posselts Apodemik oder die

Kunst zu reisen (1795) shows, there were certain rules for

traveling women:

Die besondere Bestimmung der Frauenzimmer iberhaupt oder
ihr Beruf ist der Ehestand; dies ist der ihnen von der
Firsehung angewiesene Wirkungskreis . . . . Wollen sie
aber die Pflichten dieses ihres ehrwirdigen Berufs
erfillen, so missen sie sich bemihen, gute Gattinen, gute
Mitter und gute Vorsteherinnen des Hauswesens zu seyn

. . Die jenigen Frauenzimmer, welche nie heyrathen, k&nnen
wenigstens an der ersten Erziehung, die Miutter ihren
Kindern geben, so wie an der Besorgung des Hauswesens
Theil nehmen . . . Wollen demnach Frauenzimmer von ihren
Reisen Nutzen haben, so missen sie diese beyden Zwecke
oder ihre zweyfache Bestimmung stets vor Augen haben, und
alles, was darauf Beziehung hat, sehen, hdéren und sammeln.
(see Ohnesorg 156)
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Posselts then sets out certain rules for women travelers.
According to these rules, while traveling, women should always
see and hear things, keeping their responsibilities as mothers
and housewives in mind. They should meet only virtuous,
sensible and understanding people and try to be like them.
Women should also try to find other women who are best wives,
mothers or housekeepers and learn from them how to do
housekeeping or how to take care of children.

In spite of these rules and restrictions many women
managed to travel and write about their experiences. A
bibliography completed by Annegret Pelz and Wolfgang Griep
(1995) of women travelers during the time period of 1700 to 1810
shows 600 travelogues by women. However, most of these women
belonged to the upper class and were traveling as wives or
daughters with their families. Improvement in the
transportation systems in the nineteenth century made travel
easier and more accessible to the bourgeoisie. Lydia Potts
describes this change in the trend:

Im 19. Jahrhundert mit seinen umwdlzenden Entwicklungen

der Verkehrs-und Kommunikationsmittel, dem Ausbau der

Infrastruktur, der wachsenden Prosperitat des Bilrgertums

wird das Reisen nicht nur innerhalb Europas weniger

gefédhrlich, schneller und bequemer. Auch Frauen der neuen

Klasse wird es in zunehmender Zahl méglich, aus freier

Entscheidung, aus eigenem EntschluB zu reisen. Die Zahl
der ‘Reisendinnen’, die sich schriftstellerisch oder

wissenschaftlich betadtigen, vervielfacht sich -- was
durchaus im Widerspruch steht zum Frauenideal dieser Zeit.
(13)

Women had traveled to the Middle East earlier as well, but

this was mainly for religious reasons. As early as the third
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century women were traveling as pilgrims. All this time a
religious trip to the Orient was the only legitimate mode of
travel for women. 1In the nineteenth century they were traveling
mainly as companions of colonial officers, soldiers or
scientists as well as self-proclaimed travelers. Billie Melman
points out that in addition to the improvements in
transportation, political reasons also contributed to the rise
in travel to this area (12). The military defeat and decline of
Turkey as a European and Mediterranean power was followed by an
era of reforms characterized by westernization and
modernization. This led to opening up of parts of the Middle
East to Western influence.

Another reason related to this change was the policy
inside the Ottoman empire of tolerance towards religious
minorities and non-Ottoman Christians. This policy granted
minorities religious and civil liberties in 1856 (Melman 12).
These changes may not have facilitated female travel to the
Middle East directly but they helped to increase interest and
travel to the Middle East among the general public.

In Germany, people became acquainted with the works of
women traveling to the Orient through translations of
travelogues by British women authors such as Lady Mary Montagu

(Briefe wdhrend ihrer Reisen in Europa, Asia und Afrika), Jemima

Kindersley (Briefe eines reisenden Frauenzimmers Uber

Ostindien), Lady Elizabeth Craven (Eine Reise durch die Krimm
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nach Konstantinopel).6 Later in the mid-nineteenth century,

readers had access to texts by German women in addition to these
translations, e.g. Fredrika Bremers, Anna Hafner-Forneris, Maria
Schuber, Regula Engel, Marie Esperance von Schwartz (Pelz,
Reisen durch eigene 167).

These were not the first and only women to go to the
Orient, but their writings become more meaningful to us as
researchers because they were produced in a time period which
was, as Edward Said points out, the beginning of modern
Orientalism. More and more women were traveling to the Orient.
Speaking of the nineteenth century Pelz notes: “In dem MaBe, wie
der Orient sich unter der Perspektive des Orientalismus in ein
domestiziertes und systematisiertes geographisches Feld
verwandelt, ruckt er auch fir die europ&ischen Touristinnen als
Reiseland in erreichbare N&he” (Reisen 169).

Although the number of women travelers increased during
this time, it was still a departure from gender role
expectations for women. The experience of travel outside Europe
as well as writing travelogues were until the eighteenth century
‘male experiences.’ Women travel writers had to negotiate their

way through the field of male dominated travel writing by using

6 The original titles of these books in English were: Mary
Montagu: Letters of the Right Honorable Lady Mary Wortley
Montague written during her travels in Europe, Asia and Africa:
which contain, among other curious relations, accounts of the
policy and manner of the Turks: drawn from sources that have
been inaccessible to other travellers (1767); Jamima Kindersley:
Letters from the island of Teneriffe, Brazil, the Cape of Good
Hope, and the East Indies (1777); Lady Elizabeth Craven: A
Journey through the Crimea to Constantinople. In a series of
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various devices. Many times they used pseudonyms or mentioned
in their writings that they were not writing to publish or that
their writing was not worth attention. They tried to justify
their act of traveling. Some women gave health as a reason to
travel, some a propagandist or philanthropic purpose, such as
self betterment through increased knowledge and experience and
the enlightenment of others through communication of this
knowledge. Travel meant escape for many women travelers in the
nineteenth century. They saw this as an opportunity to enjoy
and enrich themselves spiritually and mentally, without the need
for male approval. But the problem was that they could not
state it openly because, as Shirley Foster writes:
Such desire still smacked too much of self-pleasing and
irresponsibility, and so certain strategies were employed
to ‘cover’ it, regarding both the journeys and the
published accounts. Chief of these is the insistence on
‘proper’ purpose, a way of validating the respectability
and usefulness of the activity, especially where this
could be related to current notions of womanhood . . .
They were wary of admitting too much to this enjoyment,
and their accounts are full of pious reminders that they
are essentially doing what God and family are asking of
them. (9)
Even though women writers adjusted their travel writing
according to the gender role expectations of the society,
traveling itself was breaking away from the gender norms. The
next chapter will focus on the situation of women in nineteenth-

century Germany to understand what these gender expectations

were and how they affected the participation of women in various

letters to his Serene Highness the Margrave of Brandenbourg,
Aspach and Bareith (1989)
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fields of life. Formulating this general background will help
me situate the position of traveling women, especially the two

women I am focusing on -- Ida Pfeiffer and Ida Hahn-Hahn -- in

German society.
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Chapter II
Marginalization of Women in Nineteenth-Century German
Society

Before turning to the discussion of the representation of
non-Europeans, especially women, by Ida Pfeiffer and Ida Hahn-
Hahn, we should first look at the position of women in
nineteenth-century German society and the ideas about women'’s
nature that Hahn-Hahn and Pfeiffer might have experienced and
internalized. A discussion of the social life of women in
nineteenth-century Germany will show that women were
marginalized in this society. It will also throw light on the
self-conception of Hahn-Hahn and Pfeiffer. The biographical
facts about Ida Hahn-Hahn and Ida Pfeiffer will help us locate
their position within the margins in which most women of the
time were forced to live.

Speaking about the concept of marginality, Joeres and
Burkhard assert that marginality has both positive and negative
connotations. It has the disadvantages of being shut out of the
center, but it also has the benefits of other unique
perspectives. Joeres and Burkhard point out that the paradox of
marginality lies in “the passive assignation to the fringes and
the use of that position to present other perspectives” (Out of
Line 5). This paradox implies that “one can be simultaneously
disabled and enabled by the same signifier of status” (Bulbeck
10). For Hahn-Hahn and Pfeiffer, marginality meant confinement
to the private sphere, which was assigned to the female gender.
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It meant exclusion from educational and professional
opportunities. However, the marginalization of Hahn-Hahn and
Pfeiffer provided them with an opportunity to have insight into
the marginalization of non-European cultures vis-a-vis European
culture. It gave them access to places, such as the harem, and
offered them a chance to identify as marginalized women more
significantly than as members of European hegemony. But did
they remain in the margins or did they try to move toward the
center of society that was occupied by men? What strategies did
they use if they tried to move to the center and how did these
strategies affect their travel writing? These are some of the
questions that will be answered in this and the following
chapters.

The social life of German women in the nineteenth century
is a vast topic and thus I will only focus on those areas that
are most relevant to the lives of Hahn-Hahn and Pfeiffer. Ida
Pfeiffer was born in 1797 and Ida Hahn-Hahn in 1805. All of

their travel writing, except Meine zweite Weltreise (1856) and

Die Reise nach Madagaskar (published in 1861 posthumously), was

done in the first half of the nineteenth century. Thus I will
limit the discussion to the first half of the nineteenth
century. I will deal with women from middle class and
aristocratic families, since Pfeiffer and Hahn-Hahn belonged to

these social classes respectively.
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A. Life of Women in Nineteenth Century German Society
1. Religion and Gender Role Division

Compared with other European countries such as France or
England, the women’s liberation movement in Germany started
later, not until the second half of the nineteenth century. The
failed revolution of 1848 gave women an opportunity to step out
of the family and participate in public life. But in the first
half of the nineteenth century, women were still largely
confined to their roles as mother and housewife.

The origin of gender role division can be traced back to
the Bible. According to this division, the man is the
breadwinner, working outside the home, and women is the mother
as well as the housewife working within the home. As described
in the Christian religion, Eve was created by God from Adam’s
rib. This was interpreted by theologists in the Middle Ages,
such as Thomas Aquinus, as a sign of inferiority of women.
Because of Eve’s responsibility for the fall, she was morally
inferior to man.’” The perception of women in Germany was
greatly influenced by religious teachings, notably those of
Martin Luther during the Reformation period in the sixteenth
century. Luther did not break sharply with tradition in his
ideas about women. For him, women and men were spiritually
equal, but in every other respect, women were to be subordinate

to men. Luther championed marriage as the proper state for all

7 For more on the perception of woman in Medieval theology, see
McClaughlin 213-66.
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individuals, but particularly for women for whom marriage was

the highest calling. In his sermon Vom ehelichen Leben, Luther

advises men not to look down upon tasks regarding child care.
However, he emphasizes the importance of woman’s duties as a
mother and a wife: “Also soll auch das Weib in seinen Werken
denken, wenn sie das Kind saliget, wieget, badet und andere Werke
in ihm tut und wenn sie sonst arbeitet und ihrem Mann hilft und
gehorsam ist. Es sind alles eitel goldene, edele Werk.” (35)
For a woman facing death during childbirth he has following
advice:
Stirbst du daruber, so fahr hin, wohl dir, denn du
stirbest eigentlich im edlen Werk und Gehorsam Gottes.
Ja, wenn du nicht ein Weib wéarest, so solltest du jetzt
allein um dieses Werks willen wlnschen, daB du ein Weib
warest, und so késtlich in Gottes Werk und Willen Not
leiden und sterben. Denn hier ist Gottes Wort, das dich
also geschaffen, solche Not in dir gepflanzet hat. (36)
Luther argues that infertile women are weak and unhealthy,
whereas fertile women are healthy and pure. He thinks: “Ob sie
[die fruchtbaren Weiber)] sich aber auch mide und zuletzt
tottragen, das schadet nicht, laB sie sich nur tottragen, sie
sind drum da. Es ist besser, kurz gesund denn lange ungesund
leben” (41). Luther was not the first to differentiate between
male and female gender roles. However, his influence on future
generations in German society was certainly determinate.® His

ideas about the ‘proper’ role of women influenced the perception

about women for centuries to come. Taking into consideration

8 The issue of women and Reformation is further discussed in
Lorenz 7-35, Wiesner (Luther and Women) 295-308, also Wiesner
(Women's Response to The Reformation) 148-171.
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this age-old tradition of gender role division, Annette Kuhn
rightly points out that the sexual stereotypes of the late
eighteenth century were only the latest formulation of the
previously prescribed roles for women (42). Even during the
Enlightenment in the eighteenth century, when all human beings
were supposed to be equal and reason was supposed to reign, the

unequal gender role division did not lose its importance.

2. From Enlightenment to Industrialization
a. Polarization of Gender Roles
During the eighteenth century the feudal system was waning in
influence and the newly emerging bourgeois class was gaining
power by controlling trade and capital. The family was no
longer a self-sufficient unit producing and consuming goods for
itself. It ceased to be the center of production or power.
Professional life was moving outside the family, and thus the
family became a private sphere dissociated from public life.
With changes in the family structure the division between the
public and private spheres became clearer during the
Enlightenment. Speaking of these changes in the family
structure in the eighteenth century, Rolf Grimminger notes:
Die Familie wird im selben AusmaB privatisiert, in dem sie
ihre politische Funktion verliert, Geburtsstatte
stidndischer Herrschaft zu sein, und ihre &konomische
Funktion aufgeben muB, produktive Arbeit zu leisten. Sie
verwandelt sich zur ‘Kernfamilie’. . . Erwerbs -und
Familienleben sind ‘dissoziiert’, und dies kann als das

wesentliche Kennzeichen der modern-privaten Kernfamilie
Uiberhaupt gelten. (92-93)
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The changes in the family structure emphasized the role of
women in the family. Enlightenment philosophy defined the human
being as born free and equal. However, in reality, this freedom
and equality were awarded only to men. Woman’s task was to be a
good mother and a housewife “die ihrem arbeitenden Gatten den
Schweis der Tagelast von seiner Stirn trocknet, die ihm Rosen
auf die mihsamen Pfade des Lebens streut, und Hand in Hand, ihn
freundlich durch die Dornen desselben hindurchleitet . . .7
(Grimmiger 96). Andrea von Dilmen describes how women were
restricted more and more to the home during the Enlightenment:

Mit der Verlagerung der mannlichen Geschdfte aus dem Haus

in einen mehr 6ffentlichen Bereich geht auch die gewisse

Ausgeglichenheit in der Wertschdtzung der weiblichen und

mannlichen Rolle verloren. Immer nachdricklicher werden

die Frauen in Grenzen verwiesen, die ihnen ein
6ffentliches, gleichberechtigtes Leben verbieten.

Gleichzeitig wird die traditionelle, vorwiegend

theologisch legitimierte Unterordung des “zweiten

Geschlechts” gerade von den Spataufklarern neu begrindet

und befestigt. Aus ihrer physischen und psychischen

Schwache leiten diese Manner ab, daB die Frau “nie ohne

eine hausliche Obrigkeit” sein dirfte. Ihr Geist, der nie

das Ganze uUbersehen, den Zusammenhang von Ideen erfassen
kann, bendtige selbst bei den hduslichen Geschadften die

Fihrung und Aufsicht des Mannes. (29)

Along with the polarization of private and public spheres
also came the polarization of gender characteristics. Men were
associated with “rationality” and women with “emotionality.”
This polarization was evident in the literature during the
Enlightenment. Immanuel Kant described the “Beautiful” and the
“Sublime” as the two chief kinds of finer human feelings and

associated women with the “Beautiful” and men with the

“Sublime.” He wrote: “Das schéne Geschlecht hat eben so wohl

38



Verstand als das mannliche, nur es ist ein schdéner Verstand, der
unsrige soll ein tiefer Verstand sein, welches ein Ausdruck ist,
der einerlei mit dem Erhabenen bedeutet” (270). Kant claims
that the intellect of a woman is a beautiful intellect, whereas
that of the male sex should be a noble intellect. He concludes
that a woman will avoid the wicked not because it is wrong, but
because it is ugly. He claims that she does something only
because it pleases her. He further adds: “Tiefes Nachsinnen und
eine lange fortgesetzte Betrachtung sind edel aber schwer, und
schicken sich nicht wohl fir eine Person, bei der die
ungezwungene Reize nicht anders als eine schéne Natur zeigen
sollen” (271). Thus, Kant contributes to the polarization of
genders roles by associating women with beauty and men with
rationality.? To give an example of how women internalized the
gender characteristics that were defined as ‘feminine’ by

society, Marianne Ehrmann (1755-95), author of Philosophie eines

Weibes. Von einer Beobachterin (1784) wrote: “Des tugendhaften

und rechtschaffenen Weibs gréste Wirde ist, verborgen zu
bleiben; ihr Ruhm besteht in der Hochachtung ihres Manns;- und

ihr Vergnigen ist das Gluck ihrer Familie” (57).

b. The Effects of Industrialization
These ideas about women’s roles in society were carried
over into the nineteenth century. The process of change in

feudal German society intensified in the nineteenth century due

9 For more on Kant's views on women see Schott.
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to industrialization. The second quarter of the nineteenth-
century was a period of transition from pre-industrial to an
industrial economy. Cordula Koepcke describes how

industrialization led to devaluation of women’s work at home:
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