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ABSTRACT

ARCHBISHOP HINCMAR OF RHEIMS (circa 806-882):

HIS IDEA OF MINISTERIUM IN THEORY AND PRAXIS

by H. Haines Brown III

Despite the widely voiced observation that the in-
fluential ninth-century Archbishop Hincmar of Rheims is in
need of a comprehensive and up-to-date biography, studies de-
voted to this interesting figure have tended to be fruitful
only to the extent that they were also narrow in scope. The
present investigation suggests that one major difficulty hin-
dering a synthesis of Hincmar's life without the contradic-
tions and inconsistencies which usually emerge, lies in me-
thodology. Furthermore, it goes on to emphasize the utility
of dialectical categories for a deeper understanding of what
appears to be a critical theme shaping the archbishop's 1life

and thought—his theory of public office.

For Hincmar, office was less an expliocit legal de~
lineation of public action, designed to prevent jurisdiction-
al confusion or check personal ambition, than the central or-
géanizing principle of social and political life. Office
8ained this crucial role in his thought because it had the
Positive function of bringing Christian values and ultimate

ends into contact with the concrete realities of public life.
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The fusion of spiritual values and worldly action had increa~
singly characterized the early Middle Ages, but until the
ninth century, it had not been self-consciously articulated
by men deeply involved in shaping the course of political
history. Beginning early in the ninth century and reaching
.1t- culmination in Hincmar, a coherent and rational theory
was elaborated meaking office not only a springboard of sal-
vation, but a means for the realization of God's will on
earth, This theory derived from a characteristically Bene-
dictine psychology, whereby there was a turning to Christ—
the source of love. The office holder found that his action
in public life was disciplined by the legal definition of
his office, and at the same time, his heart was to be direc-
ted to God., In the larger social context, the same princi-
Ples were applied., The secular arm of government provided
8 discipline for its subjects, while the sacerdotal office
acted as societ's heart, directing the minds of all toward
Christ. The king and the bishop were dialectically united
in a single whole (the Ecclesia)—a whole implying neither
a separation of church and state nor the absorption of one

into the other.

However, the major focus of the present study is to
@scertain the interaction of Hincmar's ideas and the course
of ninth-century history. Two phases of his development are
traced, The first begins with Hincmar's stepping into a po-

sition of prominence and independence in the West Frankish
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realm, includes his attempts to direct political 1life in
conformity with his own ideas, and finally, ends with the
reasons for his failure to do so. The second phase of Hinc-
mr's life here studied concerns the modification of his
ideas to suit political realities. This is the case particu-
larly with his treatment of the relation of episcopal office
to the king, where he not only seeks to reduce the direct
involvement of bishops in political affairs, but encourages
a greater freedom of royal action. In concluding it is sug-
gested that while the full development of Hincmar's thought
found little echo among his contemporaries, it nevertheless
does permit the historian an insight into the categories of
thought deeply operative within ninth-century society and
extending beyond it into the future.
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PREFACE

No work of scholarship is the fruit of one man's en-

deavor, but rather, is a collective effort of many persons—

those not only immediately involved in the mechanics of pro-

duction or in directing the shaky steps of a neophyte in the

world of historiography—but in the widest sense it is the

product of a civilization contemplating itself—in awe cer-

tainly, but hopefully also in love and self-criticism,

I must be more specific, however, and acknowledge the

generous help of certain persons (who may not yet have quite

recovered), without whose interest, encouragement, and cor-

rectio this study of Hincmar would never have progressed.

Doctor Richard E. Sullivan of Michigan State University su-

pervised the entire project, and his intellectual and moral

stimlation mixed with judicious criticism ensured the proper

stabilitas to see it through to completion. Unbounded gra-

titude is due Doctor Walter Mohr of the University of the

Saarland, who besides generously offering such warm hospi-

tality as I had no reason to anticipate, gave willingly of

his time and advice to direct the present writer toward an

ever more critical interpretation of sources and synthesis

of data, Finally, the leisure to study and write was assured

by the Fulbright Commission, which provided a grant for the

academic year 1966~67 in West Germmny.
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INTRODUCTION

Medieval political theory has never failed to command
the attention and even at times the respect of those histori-
ans and philosophers who have found in the ideas of the past
a stimilating subject for study. The quantity of books and
learned articles dealing with one or more aspects of what
medieval man thought about government would stagger the ima~
g€ination of those not personally involved in ferreting out
the riches of this field of inquiry, and yet, the more one
becomes acquainted with this literature, the more evident it
is that he finds here, perhaps, an exception to the sanguine

hope that human knowledge ever advances.,

Taking the early Middle Ages as representitive, one
is first struck by the paucity of general syntheses of po~
litical theory. Despite the large number of really quite ex-
cellent studies on a particular person or problem, there ex-
ists not a single tome encompassing at once the idea of state
and all offices within it, both major and minor, with their
moral, political, and theological implications. This lack
is certainly not due to an unwillingness or a disinterested-
hess for realizing such a project, but in the nature of the
task itself. True, there are a number of inherent difficul.
ties. The sources are few; there was little written which

did not answer immediate problems at the expense of a broader
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vision; and the age was not particularly interested in shaping
coherent and fully elaborated tracts explaining what was on

its mind for the benefit of future generations.

However, it appears that an even more serious stume
bling block hinders the road of the investigator, When the
seminal and influential studies of political theory are care-
fully read and then compared with one another, there is no
mistaking a certain confusion in methodology. A study of the
epistemological bases for this scattering of effort lies well
beyond the scope of our present task, but it does seem worth-
while to illustrate the type of contradictions one faces by
reference to a limited number of important histories of medi-

eval political thought.

Not an uncommon pitfall is the attempt to judge the
meaning of an idea or institution in terms derived from out~
side the historical context in which it occurs. A, J. Carlyle's
A History of Medieval Political Theory in the West, vol. I,
is an especially important instance in light of the wide re-
Pect which it has won since it was first written., A consci-
entious product of a full reading of sources, it nevertheless
asks those questions of the source material dictated by a pre-
occupation with the ancient world., Without doubt, legal theory
Played a crucial role in late imperial political thought, and
issues such as the natural condition of man and slavery were
critical ones. Is this to say, however, that they were also
central to early medieval concerns? Carlyle adequately shows

that antique concepts failed to provide a basis for ninth-



I



-3 -
century political theory. Although it is true that various
churchmen, such as Gregory the Great, could give an absolutist
ring to statements regarding political authority, Carlyle
notes that a "Teutonic" contribution was to l1limit authority
through the idea of contract, But such law, lacking a philo-
sophical base, was unable to provide the rational for social
order in the ninth century. Carlyle attributed the lack of a
rhilosophical system of political theory to an inability to
relate actual conditions of limited authority with the wri-
tings of the late Empire and church Fathers. Despite certain
conceptions of some lasting value, Carlyle found little in
ninth-century thought which avoided confusion, contradiction,
and imprecision, Is this dismaying state of affairs due to
contemporary irrationality or to Carlyle's assumption that all
rational thought has its roots in Antiquity and that Roman
concepts of law and sovereignty are adequate yard-sticks for

measuring early medieval political ideas?

Another very influential book suffering from a similar
disability is H. X. Arquillidre's L'Augustinisme politique.
It should first be noted that "politicel Augustinism" is not
the same as the body of political ideas held by Augustine hime
self—a confusing terminology which causes difficulties even
for the author., In brief, Arquilliére holds that political
Augustinism signifies the fusion of the spheres of Church and
State. No one would too seriously argue with the general va-
lidity of such an observation of what in fact was ocouring in

the early Middle Ages, but Arguilliédre goes on to associate
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this fusion with a centralized and universal authority, either
political or religious. This means that the author tends to
constrict his attention to men who embody an office having
such universal implications: he studies in detail the corona-
tion of Charlemagne in 800 A.D, and the ideas of subsequent
popes, especially Nicholas I, Arquilliédre avoids asking whe-
ther either aspect of Carolingian history was really central
to the preoccupations of the time., Various persons actually
disagreed as to the implications of Charlemagne's coronation,
to say nothing of the sharp rebuff which Nicholas' involve-

ment in political l1life elicited.

Thus, it would be unwise to apply Arquilliédre's ob-
servations to the age as a whole without first ascertaining
the extent to which men associated a fusion of the worldly
and the sacred with the centralization of authority. Further-
more, there exists a danger in using the term “political Augus-~
tinism,"” however much Arquillidre warns against it, for it
might suggest an immediate correspondance between Carolingian

concepts and those of Saint .&mg\ut:l.no.1 Arquillidre may well

1A.rqu11116re does this himself. On pg. 151 he trans-
lates a passage of Jonas of Orléans as follows: "Celui qui n'a
pas cette bonne volonté, montre qu'il ne posséde pas la chari-
th, et c'est pourquoi il ne mérite pas de gofiter la paix, qui
est le Christ lui-méme."” He then interprets the passage as:
"Si nous wvoulons jouir d'une période de calme et de tranquil-
11té, 11 faut encourager les zélateurs de la paix, fille de la
charité,® thus confusing Augustinian worldly peace (lack of
conflict) with Carolingian peace (Christ's mystical presence
in the world). And yet, in a compareble quotation from Pope
Nicholas I (pg. 193), he makes clear that “la paix qui est
le Christ lui-m8me" fuses the natural concept of Augustine
with the spiritual peace of the New Testament (pg. 196).
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be correct in arguing for a fusion of the worldly and spiri-
tual, but in treating it in Classic-Augustinian (i.e., authori-
tarian and centralized) terms, he is compelled to exclude
from considereation a great wealth of material which might in-
deed suggest that these categories were not central to the po-

litical thinking of the Carolingian period.

The last of these writers grouped together here be-
cause of their concern with showing how the early Middle Ages
saved certain classic ideas for the benefit of future centur-
ies is Louis Halphen., While Arquilliédre has deeply influenced
anyone making a study of political theory, Halphen's ideas
have reached a much wider audience because they have been in-
corporated into more general texts, one of which, his Charle-

magne et 1'empire carolingien, has become for many the stan-

dard treatment of Carolingian history. To take a different

book, his Les barbares des grandes invasions wux conquétes
t_gguol du XI° sidcle, for example, Halphen argues that what

marks the basic demarcation of Antiquity and the Middle Ages

is a changed idea of law and state. However, the youthful
forces of these new peoples on the European scene had need

of being channeled and disciplined, and it was the voice of
the papacy which helped them realize this work by promoting
the Roman idea of atate. The fusion of these two factors—
Germanic youthful vigor and the Roman idea of the ordered
state—wras especially marked at the coronation of Charlemegne
in 800, Like Arquilliére, Halphen has magnified an event,

which to contemporaries was quite ambiguous in its implica-
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tions and often ignored, into the epitome of the Carolingian

achievement,

Each of the three authors thus far cited had original
and worthwhile contributions to make to our understanding of
early medieval political theory, but each has also been so
oriented toward Roman concepts that he has failed to take
seriously enough the medieval contributions which do not fit
nicely into the categories of thought forged by Antiquity,
The three major contributions of the ninth century to politi-
cal thought delineated by Carlyle were also ideas which had
direct relevance to the preoccupations of the Empire.2 Be-
yond these, in his opinion, there lies no systematic thought,
but only ambiguity, contradiction, and faulty thinking. Ar-
quillidre posits as the focus of developments the fusion of
two Roman categories——the sacred and the profane, which he
then associates with a very Roman idea, the centralized state.
It is not that Arquilliére is wrong, but that his categories
have confined his attention to matters which may well have
been peripheral to what occupied the minds of Europe in the
ninth century. Halphen, too, asks questions of this period
which are designed to elucidate the extent to which the early
Middle Ages passed on Roman concepts, but in so doing, it is
Possible he misses the richness and sophistication of contem-

Porary thought. 1In his "L'idée d'état sous les Carolingiens,"

2 hese are: 1) human equality as a "natural® condi~
tion, 2) the sacred character of organized society (govern-
ment), 3) the primacy of law, which conditions authority and

checks tyranny,
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Revue historique, CLXXXV (1939), 59-70, Halphen traces an "ob-
Jectification” of state in the Carolingian period, where the
state ceases being a personal power held by the king and be-
gins to represent the welfare of the collectivity for which
the king is responsible. Because the Romans came to the same
realization, but associated this monarchic minister of the
public good with a centralized unitary rule, Halphen has an
inbuilt prejudice against local autonomy and self-determin-

ation in church and state.

If there are obvious dangers in estimating the signi-
fance of ninth-century political theory by contrasting it with
the imperial achievement or by seeing it in terms of categor-
ies derived from the Ancient World, what alternatives are
left? An obvious one would be to understand a given insti-
tution or idea in terms of its functional relationship with
the whole of a civilization's 1life and thought. Only by so
doing can real objectivity be achieved. The coronation of
Charlemagne in 800, for example, might have had far different
significance for contemporaries than what the modern historian
feels is its relevance to the Roman Empire or the Investiture
Controversy., What was the implication of the word "empire"
for the Carolingians; how did they relate this to traditional
modes of authority; in what manner did it impinge upon their
implicit and explicit values and needs; and what was its sig-
nificance in terms of actual power relations and social struce
tures? Only by answering such questions can the true meaning

of empire be estimated.
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An important attempt to do just this is made by Fritz

Kern in his Gottesgnadentum und Widerstandsrecht. Here he

seeks to relate constitutional monarchy to the early medieval

letaégéhauqu, especially its religious ideas., The concepts

of Gottesgnadentum and Widerstand he uses to suggest respec-
tively the absolute prerogatives of the ruler deriving from
his relationship to God and the right of the subject to check
royal action., Thus, they indicate a complex of questions ly-
ing on the border between the theory and Praxis (action

shaped by ends) of state life., Xern feels that objective law
formed the natural connection between these two elements and
permitted the formation of constitutional monarchy. Because
Kern's interest is in constitutional history and he concerns
himself with political theory only to the extent that it ser-
ves his central aim, there is little reason to enumerate his
conclusions., He is here introduced because he integrates con-
stitutional history with political theory to yield results
very rich for our understanding of the former. Although his
use of Weberian typology (Gottesgnadentum, Widerstandsrecht)
introduces factors not subject to scientific verification, the
outcome is a profound and objective description of early medi-

eval monarchy.

It might be evident by this time that law has played
the leading role in modern attempts to grasp the essence of
early medieval political theory. However valid this may be
for dealing with the Roman Empire or even the thought of the

later Middle Ages, there is some question whether Carolingian
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theorists made law central to their conceptions of the nature
and ends of public authority. Kern was compelled to place law
at the focus of his attention because he was dealing specifi-
cally with constitutional history, but had he used constitu-
tional developments to illuminate the formation of a politi-
cal theory in the early Middle Ages, then he would have had
to evaluate the extent to which the Carolingians turned to law
for the basis of their concepts and the principle mode of po-

litical action,

Recently there has been increasing doubt cast on the
legalistic interpretation which has characterized traditional
scholarship. One of the more influential of these revision-
ists is Marcel David., His La_souveraineté et les limites
Juridigues du pouvoir monarchique_ du 1X° au XV® siécle stu-
dies very carefully actual ninth-century efforts to limit the
supreme authority of monarchs, He finds that, rather than
turn to juridical sanctions to limit royal action, men of the
ninth century preferred to couch their admonitions in terms
of morality and theology. The churchmen who thus turned to
ethical preaching and warnings of divine wrath to place a
check on royal action were in a position to use law (tho Ge-
lasian theory) to support their own control of the state, but
the interesting point is that they did not follow the impli-
cations of canon law to its logical conclusion and pPreferred
to use their authority to check royal power rather than sup-
Plant it, David feels, after carefully weighing events of the

ninth century, that political action was shaped by force, or
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at least the menace of force, and that appeals to the law

merely added weight to other more effective sanctions,

Both Kern and David have opened new avenues of inves-~
tigation into the early Middle Ages by integrating dimensions
of life previously thought irrelevant or peripheral with the
focus of study. David, in particular, makes clear that one
cannot adequately grasp the political theory of the ninth cen-
tury if it is abstracted from tﬁo public actions and immedi-
ate ends of the persons involved. If, on the other hand, po-
litical theory is integrated with both action and with the
deeper categories of contemporary thought, then there exists
the possibility of a truly objective understanding and a grea-
ter appreciation of the sophistication and coherence of ninthe
century thought. The present study of political office thus
avoids wherever possible a narrowly legal-constitutional de-
finition of office as an adequate description of its role in
Carolingian life. What is being presented as an alternative

is, it is hoped, a socielogy of public office,

Such a sociological approach would first evaluate the
implications of public office per se for the entire fabric of
life—an evaluation providing a critical insight into the
heart of civilization. In an effort to lpoqify these impli-
cations, a recent definition of "office"™ suggests the follow-
ing:

An understanding of the concept of office depends on
the relation of the holder to supra-individual orders:

office engages the given limitations of the material
and biological world, its responsibilities are deter-
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mined by the duties of custom and cult, and the communi-
ty's constitution forms the framework of its social
development. At a certain cultural level these norm
systems are not only more differentially apprehended,
but also agencies are perfected to represent them.
Wherever their functions are embraced within perman-

ent complexes of rights and duties, there arise "off:l-3
ces" which objectify the obligations of their holders.

This interpretation of office as the nexus of ideolo-
€y and objective necessity reveals the extent to which a ci-
vilization has integrated its ends and values with its con-
crete situation. The reality, however, is more complex than
suggested by the above definition. Office not only takes cog-
nizance of the "duties of custom and cult and the community's
constitution,” it also becomes part of this cultural tradition,
shaping it in accord with the aims of whoever defines an offi-
ce's duties and objectives. Viewed as such, office becomes a
dynamic agency for shaping social or political structures and

directing society toward specific ends and value systems,

Another implication of office not included in the de-
finition is the complexity of the ideological situation to
which it is responsive. At what may be called for the sake
of convenience a “low" cultural level, an office is little
more than an instrument for carrying out the immediate aims
of someone in authority. A royal missus may function for no
other purpose than as an investigator of some local matter
for which the king feels he has responsibility. The ends of

this office represent perhaps little more than the personal

3

H, Zeller, "Amt," Lexikon fiir Theologie und Kirche,
I (Freiburg i.B., 1957), cols. #51-52.
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objectives of the monarch. However, at a "higher" cultural
level, it is possible for the parameters governing action in
office to include ultimate ends and values having little im-
mediate relevance to the purposes at hand, If our missus
knows that whatever he does must be carried out in a spirit
of Christian charity, then he is being responsive to two dis-
tinct ideological levels., Office, then, potentially integrates
a society's immediate goals with its ultimate ends and value

systems,

Office thus binds together three distinct levels of
reality. First, office must take into account material con-
ditions not subject to change., Government, to be successful,
must fully appreciate the viable alternatives open to it and
try to avoid impossible tasks. A consciousness of objective
limitations (these limits were called necessitas in the early
Middle Ages) has direct bearing on the efficiency of social

and political action,

Secondly, it seems clear that the extent to which
office provides norms of action and directs social or politi-
cal energies into objectively defined paths toward common
goals also strongly influences efficiency. DBesides thus in-
tegrating the action of ruler and ruled, office likewise mmkes
oexplicit the immediate ends which a ruler seeks by providing

instruments for the realization of his aims,

Finally, office profoundly increases the efficiency

of action by integrating ultimate ends and value systems with
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the immediate and ad hoc goals of government, although this
may not be immediately apparent. Social theorists have sug-
gested that immediate goals are not isolated entities, but
rather, are embedded in a web of ends which are in turn re-
lated to society's ultimate objectives. The most efficient
means to achieve a given ends often cannot be ascertained by
considering that end in isolation, but only when taken in re-
lation to all other ends of which a person is awaro.u The
optimum way to meet auccogs in day-to-day problems is to be
fully conscious of their relevance to ultimate ends and values.
Another way of viewing this is to realize that the cognitive
structure in terms of which man sees the world includes both
the means and ends of immediate action as well as his ulti-

5

mate ends and values., Consciousness of final objectives as
part of an explicit ideology has the tendency of integrating
action into a coherent whole, without which social and poli-

tical action becomes diffused.6

These theoretical considerations serve to emphasize
that the net effectiveness of a civilization depends to some
oxtent upon the integration of ultimate ends and values with
the agencies of public life. Whether consciously or not, the
achieving of these conditions should be an important objec-

tive for a society's rulers. In the case of the Christiani-

thlcott Parsons, The Structure of Social Action (2nd
ed.; New York, 1949), pp. L3-86, O~ .

Skurt Lewin, Field Theory in Social Science (New York,
1951)0 PPe. 60-870

Skar1 Mannheim, Ideology and Utopia (New York, 1966),
PP. 20-21,
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zation of Europe, not only was it necessary for those in pub-
lic 1life to be sincere Christians, but ultimately, the organs
of government and social institutions had to be brought into
conformity with Christian ideals., 1In Western Europe, this
process was slow, faltering, and perhaps only partially suc~

cessful,

The present investigation will suggest that the first
explicit and elaborated Christian interpretation of political
and social life emerged in the ninth century and that this
development found its most complete expression in Archbishop
Hincmar of Rheims' idea of office. The elements of Hincmar's
formulation were not new to the history of Christian (and
especially Benedictine) thought, but because of his own inti-
mate knowledge of and involvement in political life, they
were fused into a coherent and elaborated theory relevant to
the concrete political needs of the day. It is hoped that
such a consideration of office in the ninth century will not
only provide a conceptual framework for the whole of public
life, but even go far toward explaining the emergence of a

dynamic Europe in subsequent centuries.



PART 1

HINCMAR'S IDEA OF MINISTERIUM IN THEORY

The sociological approach to an understanding of office
suggested in the introduction invites certain difficulties in
Presentation., The written line of prose, leading the reader
from sentence to sentence, from chapter to chapter, is better
suited to analytical reasoning than to dialectical., If one's
purpose is to understand political office as the nexus of ideo-
logy and practical concerns, then he is faced with the dynamic
interaction of various elements, none of which remains fixed
in time. 1If political history is ever in flux, so too is the
development of ideas, and neither can be held fixed while the
impact of the other on the development of office is scrutin-
ized, for a change in one is likely to produce a change in the

whole configuration.

In spite of these difficulties, there remains open the
poesibility of studying the relationship of office with that
dimension of life which changes least—here assumed $0 be those
most basic attitudes toward life and categories of thought by
which one sees the world. These would appear $0 change less
rapidly than either avert action or explicit and consciously

held opinions., For this resson, the first part of the present
study will be static rather than dynamic. It will attempt to

- 15 -
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discover just what Hincmar meant by "office™ in both the ab-
stract and the particular, all the while relating the specific
idea of office to the broader range of the Archbishop's thoughs.
In this way the »eligious (spiritual, theological, moral) im-
plications of public office which intimately relate it to man's
central ideological concerns will be ascertained. The pluc-
king out of the crucial terms, exposing to light their con~
notations and associations—all this is essential before the

dynamic analysis of the second part can be hazarded,

It was thought wise to introduce the first part with

a partial recounting of the development of the idea of office
from the Roman Empire to the ninth century. A rather bold
undertaking, for the account cannot strive to be either com-
Plete or definitive. Nevertheless, it did seem useful to pro-
vide the reader with some idea of the development of office in
the early Middle Ages while at the same time illustrating how
a lociological‘troatmnnt of office might appear if applied to
this period. Certain offices important in the Late Empire
were intentionally ommitted from consideration, and others
which would prove much more relevant to the Carolingian per-

iod were treated summarily.
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CHAPTER I
THE IDEA OF OFFICE BEFORE HINCMAR

The history of the idea of office from the Roman Em-
pire to the Carolingian epoch reflects quite accurately the
vicissitudes of politicel and social life in general. The con-
tradictions inherent within imperial Rome became manifest in
the third century, and despite fourth-century efforts to re-
constitute life on a new basis in order to save the fruits of
the pax romana, the methods used only exacerbated the under-
lying difficulty. One can apply these generalizations to al-

most any aspect of life and thought one chooses.

The old order had been supported by fictions which in
the fourth and fifth centuries came to be abandoned by esveryone
outside the imperial circle, and only post-Nicaean Christiani-
ty offered a solution to the fundamental contradictions of the
Roman Empire. But even this new world-view proved ineffectual
as long as it remained bound to the ideals of Romanitas—a set
of ideas suggesting that the political order of the Empire con-
stituted perfection. Only is those areas of Christian life
1nlilting on a sharp demarcation frem forces trying te pre-
Serve what was left of the eld order—in the monasteries and
in the Ambresian episcopacy—was there to emerge a fresh re-

Selution of the imperial crisis.
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Undoubtedly, Roman imperial government was the spiri-
tual heir of Greece, but in fact it was the direct descendant
of the Roman Republic. The institutions of imperial govern-
ment were derived from old family and tribal customs, and al=-
though the emperor was supposed to be little more than the em-
bodiment of the public will, in fact he increasingly had all
the authority of the pater familias. As such, the imperium
had unilateral authoritarian implications tending to reduce

the personal liberty of the citizenry.

However, the political thought which predominated in
the Empire was imbued with Greek ideas poorly according with
the above facts. Hellenic ontology defined two quite distinct
modes of reality: an ever changing and thus corrupt world of
matter and a static a-temporal sphere of metaphysical forms.
Salvation consisted in rationally extricating oneself from
the material world to win a fleeting communion with the demi-
urge, In the dress of Stoic philosophy, these categories
deeply penetrated imperial legal and political thought., But
the bridging of the temporal and the a-temporal, the physical
and the metaphysical, the dynamic and the static, process and
order, were impossible by rational means alone, for interme-
diates would have to incorporate mutually exclusive categories.
That the Romans were apparently able to do this at all was
through the use of legal fictions, by which the realities of
traditional social and power relations were masked by an ide-

slogy borrewed from the Greeks.

1Charlol H. MocIlwain, The Growth of Political Thought
in the West (New York, 1932), pP. 13%. Rt
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For the Stoics, there existed a universal transcendant
natural law to which the entire cosmos had to conform in some
manner., At a hypothetical time in the past, man lived in a
natural state, where there existed neither authority, social
distinction, nor private property. But in historical time,
man fell into a state of vice. Vice was manifested concrete-
ly as war, private wealth, and structures of authority, which
in turn necessitated a definition of mutual rights and obli-
gations—called by the Stoic theorists jus civile. However
difficult it might have been to actually define the content

of ius naturale, jius civile was supposed to accord with it.

A state or a government which did not embody ius naturale

was inconceivable.

Such an ideology, however useful it might have been
for obscuring the brute realities of life and providing a ra-
tionale and conceptualization for political action, never suc-
ceeded in gaining firm root. Perhaps the reason was that the
order of reality considered perfect—the world of logos—was
understood mathematically and thus was little relevant to the
world of experience. A few brilliant minds, such as Plotinus',
were able to contruct complex ladders of being uniting the two
orders——the physical and the metaphysical, but for most, the
fiction that they were rationally in accord substituted for a
true integration of values and worldly action such as took

Place, it will be argued, in Hincmar's idea of ministerium,

There was a more oonorete reason, though, why such a

theory remained only tentative. Senatorial egoism, encouraged
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by the spoils of imperialism, threatened republican political
order., The principate, as it emerged under Augustus, checked
this unbridled opportunism by monopolizing political life forxr
the central authority. The princeps embodied the law and the
virtue of the commonwealth, becoming the nexus of order and
proooua.z The standard of iustitia followed by the emperor
did not derive from sources outside the commonwealth, but from
humanitas—a worldly condescending love. The ruler's highest
function lay simply in assuring imperial peace as a precon-
dition for the common good and the dissemination of Greek cul-
ture. The emperor's growing monopoly of virtue prevented a
generalized idea of office from becoming independently viable,
for the only one which had important theoretical implications
was that of the inceps, and from his person all other offi-

ces derived.

The commonwealth-—the res publica—was little more

than the sum of rights and responsibilities of the Roman peo-
Ple as a whole. The duty of one holding an officium within
the government was simply to assure the citizen's rights in

& manner comparable to that of the pater familias, In fact,

the public officium was the family writ large. Originating as
2 moral duty in family relationships, the word officium came
to signify the defense of another's interests and, in public

law, the serving of the public intoroat.3 The officer's jur-

2l"or this and the whole question of the ideological
implications of Romanitas, I rely heavily on Charles N. Coch-

:;g;; Christianity and Classical Culture (2nd ed.; New York,
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isdiction (orficiumggus dicentis) comprised the rights and du-

ties within the competence of a judicial magistrate.

Likewise, the potestas of the officer had its private
as woll as its public manifestation., In private law, it was
the power of the head of the family over its members—power
either in the sense of physical ability or legal right. The
public nature of potestas was was used to emcompass the rights
and duties connected with a particular magistracy.u The texrm
auctoritas, rather difficult to distinguish from potestas,
seems to have implied more a moral rather than legal power.
It was used for persons who commanded obedience and respect,
and although it originally had some technical legal meaning
as a function of context, by the fifth century it had lost

any such connotation.5

The terms ministerium, ministeriales, and minister

in the Empire referred to subordinate officials and their

activities. Supervised by the magister officiorum, the minis-

teriales were appointed by the emperor to fulfill minor func-
tions, A minister could be merely a servant or assistant to
an official of the Empire, although the term might exception-

ally refer to a higher official in the civil or military bu-

3Adolf Berger, "Encyclopedic Dictionary of Roman Law,"

Transactions of the American Philosophical Society, XLIIXI, 2
lPhiladolphia. 19535. 607.

"Ibid., pe. 640,

5Ibid., pp. 368-69. Wilhelm Ensslin, “Auctoritas und
Potestas., Zur Zweigewaltenlehre des Papstes Gelasius I," His-

torisches Jahrbuch, LXXIV (1955), 661-68.
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roaucracy.6 Before the reforms of Diocletian, the important
provincial and Roman political posts were filled by the sena-
torial class, vhich, rather than being a paid professional bu-
reaucracy, took upon itself political responsibilities as a
natural expression of its class advantage, to further its per-
sonal political ambitions, and to enrich itself at the expense

of the poorer classes,

In order to understand what happened to political of=-
fice at the end of the Roman Empire and just how a new Chris-

tian concept of ministerium resolved the contradictions in-

herent in the Empire, it is useful to consider the nature of
the so-called "“crisis of the third century.” This crisis, the
resulting widespread alienation, and the attempted imperial
solution of the fourth century through what has been called
the "corporative state" (which only deepened that alienation),

can be viewed on two lovels, the ideological and the material,

Ideologically, the crisis of the third century des-
troyed the fiction that mankind is perfectable by means of
worldly politicel action alone. The Greek ideal of the cul-
tivation of the whole person through political action within
the context of the city-state had been incorporated within the
Roman imperial system as a dyarchy—the sharing of power by
the princeps and the muncipia. This meant on one hand that
the virtue of the princeps ensured the peace in which the po-

lis-ideal of Greece could flourish, and on the other, politi-

6Borgor, op.cit., p. 583.
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cal freedom and viability within the muncipia themselves. FPo-
litical office within the cities was the focus of human per-
fectability: by volunteering for the responsibilities of of-
fice, the urban elite at once worked toward the benefit of the

commonwealth and for their own personal development.

This is not the place to review the causes of the
third-century crisis, but its ideological implications for
office are indeed relevant to the questions at hand. The
success of Romanitas depended upon a confidence that the vir-
tue won through political action was sufficient to counter
ill-fortune, This confidence, however, was severely shaken
by a number of set-backs which no fiction could hide. Mili-
tary, economic, constitutional flaws and failures were only
too obvious. Eastern religious ideas suggesting that man was
not fundamentally good were receiving ever wider attention,
Changed conditions and a growing sense of frustation demanded
a willingness to undertake far-reaching reforms, but the ideo-
logy of Romanitas hindered their realization. The associa-
tion of all that was good with unchanging order discouraged
the acceptance of dynamic change. The conservatives could
only seek to emphasize traditional means and ends at the ex~
Pense of flexibility, and the innovators blindly adapted to

new circumstances without any firm sense of direction or pur-

p°3.07

Men who had once found in the urban administrative of-.

7Cochrano, op.cit., pp. 160-61 et passim,
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fices the greatest attraction in life began to despair of
meaningful self-realization in this political atmosphere. In-
creasingly, they abandoned the cities for the greater securi-
ty and rewards of rural life, seeking to create on their huge
agricultural estates material and cultural conditions more
congenial to their aspirations. The filling of urban offices
had always been voluntary, and the empire's very foundation
rested on the willingness of an educated urban elite to ac-
cept the responsibilities of public office without pay. Their
crisis in faith and their alienation from the ideals of Ro-

manitas meant the inevitable loss of imperial viability.s

Of equal importance for the changing nature of office
were the social and material conditions of the third century,
Here too, there were fundamental contradictions which became
ever more apparent and demanded far-reaching reform. The
economic 1life of the city-state, with its middle class elite,
rested upon the exploitation of rural resources. These, how-
ever, were sharply limited. The general depression of the
rural laboring class (slaves and coloni) meant that they were
oxcluded as a possible market for manufactured goods. Fur-
thermore, the dependence upon slave labor to exploit the lati-
fundia discouraged technological innovation. The level of
agricultural technology on the imperieal farms was surprising-
ly low. Despite these severe limitations on economic resour-

ces and despite the financial burden of en sver larger army

Srordinlnd Lot, The End of the Ancient World and the

%fg%x_@ of the Middle Ages (New York, 1961), pp. 114-127,
-186,
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and imperial bureaucracy, the urban centers continued to ab-
sorb the wealth of the Empire. Resources, extracted from the
labor of an oppressed population, lined the pockets of cor-
rupt officials, paid for a vast army whose effectiveness was
ever more in doubt, and supported and idle urban population
shirking their political responsibilities, This material
alienation could not fail to stultify any efforts for con-

structive thinking or action.9

The third and fourthecentury reforms of Diocletian
and his successors did forestall complete collapse, and, in
some respects, it even appeared to rejuvenate political life
and culture. This success, however, proved to be ephemeral.
Unable to act in other than political terms, the emperors
could only make themselves the focus of all political action
and abandon the ideal of Romanitas incorporated in the dy-
archy, A "corporative state" replaced the voluntary willing-
ness of the populace to support the ideal of Romanitas, A
compulsive bureaucratic police-state sought to cover the
cracks in the wall by making rigid all aspects of publiec and

even private life. Everyone was incorporated into the state,

9For the social and economic implications of the crie-
8is of the third century, see Mortimer Chambers, "The Crisis
of the Third Century,® in The Transformation of the Roman

World, ed. Lynn White (Berkeley, 1966), pp. 30-58, For the

social aspect, see also. M. Rostovtzeff, The Social and Eco-
nomioc History of the Roman Empire (2nd ed.; Oxford, 1957), I,
502-541, For an analysis of the impact of material aliena-
tion on both the worker and non-worker, see Karl Marx, The
Economic and Philosophic Manuscripts of 184l (New York.-Tgbh),

PP. 116-19, The impect of social factors on creative thin-
kin&' is suggested by Mannheim, OEocito. PPe 9“'-97. See ‘1'0.

E. M. Schatajerman, Die Krise der Sklavenhaltero in
Nesten des Rtmischen Reiches (Berlin, 19355.
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and it was the state which took over all initiativo.‘o

Although Diocletian sought by legislative means to
compel administrators to remain in the city and carry out their
public responsibilities, it became increasingly evident that
there was no effective way to prevent their striking out for
the relative ease and assured income of country estates, The
emperor, who had previously, in theory at least, simply car-
ried the imperium granted him by the senate and thus the peo-
Ple, now became the state. With this decline in the idea of
public service sank also the importance of public office.
Rising to take the place of the senatorial class in the ac-
tual governing of the Empire were the court officers—men
attached to the person and palace of the emperor, having no
loyalty beyond that which they owed their monarch. By the
time of Constantine, government was by the comitiva, that is,

by the "friends™ of the grinceél.11

The ultimate failure of Constantine's effort to har-
ness the energies of the Christian religion to revitalize the
state is well-known. However, it is important to note that
the failure of Romanitas went hand in hand with the failure
of the Roman idea of office. This failure was both the re-
sult and in part the cause of the broader imperial collapse,
and from it one ascertains the pre-conditions for a reconsti-

tution of meaningful political office in the Middle Ages,

1OFor the "corporative state,” see F. VW, Walbank, The

Decline of the Roman Empire in the West (Londen, 1946),

11140", op.cit., pPP. 15, 121=27,
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The material contradiction implied by the cleavage between the
rurel producers of wealth and those who controlled it from the
cities would have to be absent, for political action uninte-
grated with the realities of material and social conditions

was inevitably sterile., Furthermore, the basic ideological
contradiction resulting from the classic categories of thought
(the physical and the metaphysical) would have to be resolved

by an entirely new mode of thinking.

It will be recalled that the integration of a world
view and ultimate ends with immediate political goals provi-
ded the parameters originally outlined for a fully developed
idea of office. It is for this reason that a study of the de-
velopment of a Christian idea of office in the Middle Ages be-
comes of crucial significance, for through it one understands
how the fundamental contradictions of the ancient world were
resolved and the false-consciousness which destroyed effective

action was eventually overcome.

Following the Council of Nicaea in 325 A.D., which
countered the Arian threat (Classicism in Christian dress) to
orthodox theology, a new Christian ontology was realized, ha-
ving revolutionary impact on classical thousht.12 For the
Greek categories of matter and form, Christianity interposed
those of flesh and spirit. Flesh, in contrast with the Greek

mtter, was not given a negative connotation, but merely neu-

128.. Cochrane, op.cit., for a thorough discussion of
the revelutionary nature of Christian thought in the Roman
Vorld. See also Schatajermann, op.cit., pp. 134-36, 291,
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tral. As for spirit, this was sharply differentiated from
the world of forms which theoretically were intelligible by
reason, Spirit was not understood in terms of mathematics,
but of energy, light, and love. Because there was no logical
contradiction in the union of spirit and flesh, the former
was capable of entering the world to bring a freedom and ener-
€y to flesh which it did not have before. Christ—the his-
torical prototype of the union of perfect flesh and perfect
spirit—~came into the world to set men free from the bondage
of their earthly condition. Through knowing Christ, man was
convinced that being and and becoming could be one; that pro-

cess and order were indeed compatiblo.13

The re-appearance of an idea of office which resolved
at least the ideoclogical contradiction of the Roman Empire
was that of Christian magistracy. Although the idea of epis-
copal office was not fully realized until the third century,
it had much earlier explicit justification based on the first
letter of Clement (circa 96 A.D.). The God-ordained order
anticipated by the 0ld Testament was realized when Christ en-
tered the world. Upon ascending into Heaven, He commissioned
the Apostles to nurture the order He had initiated, and it
was from this apostolic commission that the bishops inherited
their responsibility for acting as Jjudges, teachers, and a-

gents of salvation in this still rather amorphous Christian

13, rather non-historical yet highly sophistioated
exposition of the philosophical implications of this point

can be found in M, C, D'Arcy, The Mind and Heart of love; A
Study in Eros and Agape (Cleveland, 1962). 22
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commnity. In the third century, the bishops finally won
for themselves the governance of the church; henceforth it
was they who, as Cyprian asserted, acted as the vicarius Dei

and subjected Christians to their authority.‘h

To Ambrose of Milan must be given credit for defining
the mature of the episcopal office and its relation to the
church and secular state. Although the woridly authority of
the emperor was to be obeyed, he was by no means head of the

church, Ambrose emphasized that the ius sacerdotale could be

administered only by the magistrates of the church, and it
would be improper for Theodosius to appropriate it. In fact,

Ambrose made clear use of his libertas dicendi to castigate

Theodosius when he thought him guilty of injustico.'s

Although the nature of the episcopal office was to be
further refined in later centuries, its essential basis had
been firmly laid down by the courageous work of Ambrose. It
will be seen that, however much Hincmar was influenced by
Benedictine and particularly Gregorian attitudes toward his
episcopal role, his idea of the episcopal office depended to
a large degree on Ambrose, Open to God's illuminating grace,
the episcopal office related man's ultimate spiritual ends and
values to the immediate problem of ruling and directing the

Christian commnity. This fusion of worldly needs with the

Y Hans Erich Feine, Kirchliche Rechtsgeschichte (4th
ed.; Kéln, 1964), pp. 37-38, 43.

15!‘or Ambrose, see Heinz Hiirten, "‘'Libertas' in der
Patristik—'1libertas episcopalis' im Friihmittelalter," Archiv
fUr XKulturgeschichte, XLV (1963), 1-1k4,




divine will in part resolved the ideological contradictions
of of the Empire by permitting the strength and freedom of

the spirit to vitalize a worldly order.

In spite of this accomplishment by Ambrose and his
successors, the episcopacy in fact failed to reconstitute im-
mediately social and political life on a new basis: it was to
take quite some time for a specifically medieval world order
to arise from the ruins of Rome. Perhaps the reason for this
episcopal failure can best be understood when related to the

material contradiction of the Roman world.

The new monarchy, as inspired by the work of Constan-
tine, was less interested in putting the state into the ser-
vice of religion than in harnessing the energies of religion
to re~-vitalize the ideal of Romanitas—an effort doomed to

flilur..16

Furthermore, the Christian church had not resol-
ved social and economic contradictions., Such matters were
still primarily the concern of secular government, and as such
the expoitive nature of the late Roman Empire peristed and,
indeed, was considerably intensified. Although Christianity
measured man by the state of his soul rather than the dewvel-
opment of his intellect, suchdemocratic implications failed

to change the sharp class distinctions imposing a grinding
Poverty on the majority and leaving the wealthy few to enjoy

& life of pampered ease.

As represented by Augustine, the church continued for

16000hran., op.cit., passim,
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some time to preserve a negative view of social and political

life. The function of secular government was to ensure peace
and order within which the church could flourish, and although
no one could seriously deny the worldly benefit of such aims,
they paled in comparison with man's real goal—eternal salva-
tion.17 In many respects similar to the original ideal of
Romanitas, which saw as the responsibility of imperial govern-
ment the enforcement of the peaceful conditions in which po-
litical life could flourish, the church of the fourth and
fifth centuries provided no radically new plan for the re-or-
dering of social and political life, However, within its own
sphere, the concept of church office continued to develop.

Augustine's Civitas Dei was characterized by three terms: pex,

ordo, and iustitia, which by the seventh to eighth century,

slowly began to influence the idea of royal office.‘e

However, it was not the episcopacy which provided cru-
cial ideas for a new basis of political thought, for, until
the late eighth or ninth century, it had lost for the most
part whatever leadership it had achieved under the aegis of
the late Empire. Certainly, it continued to hold political
and economic power, but the failure %o utilize these resour-

ces for a radical reconstruction of society meant that the

17For the attitude of the church in such matters, see
Herbert A. Deane, The Political and Social Ideas of St. Au-

w_igo_ (NQV York, 1963).

‘SEqun Ewig, "Zum christlichen Kbtnigsgedanken im
Frihmittelalter," Des Kini seine istigen und rechtli-
chen Grundlagen (Lindau-Konstanz, 1956), PP. 7-73. This re-
mains the best work on the penetration of Christian values
into the idea of the royal office until Louis the Pious,
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church had lost its freedom to act. The German monarchies of
the sixth and seventh centuries were quite well aware of the
ochurch's resources and were quick to enter into a symbiotic
relationship which spelled the death of episcopal independence.
Church offices were filled by men who were not chosen demo-
cratically as before, but were placed there by kings and mag-
nates who knew they would be fully responsive to the ruler's
Political interests. The economic resources of the dioceses
were freely tapped by monarchs to serve military purposes, and
eventually the entire church fell under the sway of lay
Powerl.19 It can be argued that there were also positive as-
pects of this development, but there is no denying that the
episcopal failure to realize a new thoroughly Christian poli-

tical and social order meant its ultimate loss of freedom in

even spiritual matters.

This rather dismal picture of the church in the early
medieval centuries has its partical exceptions, however. VWhat
concerns us here is the establishment of Christian utopian
communities in which the whole sphere of human life was inte-
grated by a central purpose; this was Benedictine monasticism,
wvhich more than anything else, shaped Hincmar's theory of of-
fice, for by bringing ideology into dynamic interaction with
worldly activity, the monks provided categories of thought
useful for a viable and constructive idea of public office.

19U1rich Stutz, Die Eigenkirche als Element des mit-
tolaltorlich-gormaniochsn Kirchenrechts lroprint of 1§95

edition; Darmstadt, 1955).
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There is no point in tracing the introduction of mon-
asticism into the West by men such as Saint Martin and its a-
daption there to local conditions and the needs of commnal
life. If one considers it at the moment when it first began
to be a powerful force for change in Europe——in the sixth cen-
tury——the revolutionary nature of this new mode of existence

is immediately apparent.

To consider first its ideological import, the central
role of the Benedictine liturgy forces itself upon our atten-
tion. Spiritual salvation was the central purpose in the
monk's life, and to this purpose a large part of his time and
energy was devoted. But lest the obsession for commnion with
God unhinge the stabilitas of the monk's psychic existence,
the whole procedure of prayer was firmly disciplined through
a balance of inner experience and outer expression (dance and
song), In contrast to the excesses of the anchorite suffer-
ing in the Egyptian desert, the Benedictine monk prayed in
the context of norms—social, artistic, and liturgical-——which
rrevented the abandonment of self. Such a psychology of pra-
yor—the integrating of inner spirit with outward form—lay

at the heart of the Benedictine tradition.-°

The nourishment of the intellect was not altogether

2°Excellont for the monastic dynamic psychology aris-
ing from a dialectic between an utopian order and an alien-
ation from it is Gerhart Ladner's "'Homo Viator': Medieval
Ideas on Alienation and Order,"” Speculum, XLII (1967), 233-
259, Particularly in regard to liturgy in this respect, see
Ildefons Herwegen, Der heilige Benedikt (4th ed.; Dusseldorf,
1951), pp. 114-120.
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abandoned in this atmosphere of intense emotional experience.
The Benedictine Rule provided for the regular perusal of li-
terature relative to the Christian life, and here too, an ef-
fort was made to discipline intellectual labor so that it not
become perverted into a pursuit of knowledge for its own sake,
Just as the case of liturgical prayer, the whole monk was here
involved, Rather than reading silently, the monk read aloud—
masticating the words and digesting this spiritual food into
his system., Again, the peculiar Benedictine ability to enter
the world of literary culture in order to transcend it con-
tributed to the mystical dynamism which was an important ele-

ment in early medieval thought.z1

However, as suggested above, the monasteries not only
provided a resolution of the old ideological contradiction,
they also provided a utopian solution for social and political
dislocations. The communal nature of Benedictine monasticism
was not accidental, but rather, provided a social context
without which salvation would have been difficult, if not im-
possible, The field of grece in which man lived in relation
to his Creator found specification in terms of love—caritas.
God's love for man causes Him to extend to the sinner his sa-

ving grace; man's love for God unites him with the Divine .32

21For the dialectic of action in the world of intel-
lect and the opening of the heart to God, see Jean Leclercq
The Love of Learning and the Desire for God (New York, 19615,
PP. 38~40 et passim,

zzFriend-hip had a sacramental nature, for contact
with a friend was considered contact with Christ, relating
man to both the paradise of Eden and the future Kingdom of
Christ, Mother Adele Fiske, "Paradisus homo amicus.” Specu-
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Since man's essential nature was believed to be a function of
the extent to which his flesh was spiritualized, his will to
seek God's love and to live in accordance with the dictates
of love thus determined the nature of his own being. This had,
of necessity, to find expression in nmndane terms, for con-
trary to popular opinion, the monks were not fleeing the world,
but simply marking off an area of life to be brought into con-
formity with the celestial order. Without communal life, the
monk would have lacked the worldly context in which love of
neighbor was possible, and thus be deprived of the world as
a spring-board of salvation.23 With this as its base, Hinc-
mar's idea of office forged an essential link between person-

al salvation and social context.

For economic life, Benedictine observance also had
revolutionary implications, although their impact on the rest
of society remains a very obscure subject indeed. It appears
that the monasteries were the promoters of a high level of
agricultural technology, not only because circumstances for-
ced them to make the best possible use of undeveloped or re-

latively inferior farm land, but also, more importantly, be-

lum, XL (1965), 436-459, presents the evidence for various
idea and symbol associations, but does not distinguish the
Specifically monastic contribution. Lecl rcq, op.cit., pp.57=-
754y covers similar ground, but suggests that it was the monas-
teries which carried on and developed the idea of sacramental
friendship,

23Tho idea of an awareness of social involvement for
Personal salvation survives in rather modified form today. For
the Marxist, class-consciousness is a precondition both for
understanding one's self and for salvation through revolution.
Even for non-Marxists, social involvement is & pre-condition
for meaningful thought; see Mannheim, op.eit., pp. 86-90,
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cause they had a theory of value which encouraged initiative
and hard work. Regardless of the social milieu from which the
monks derived, when they entered the monasteries they became
members of one class—a class which praised the spiritual
value of labor, Just as in the case of prayer and study, the

physical labor, whether in field, scriptorium, or classroom,

was rigidly organized into a pattern preventing exhaustion on

one hand or laziness on the other.zu

Work in the monastic context was to serve a spiritual
function, as were the products of labor. Rather than for pro-
fit, the products of labor were distributed toward an equi-
table support of the monks and their way of life. What was
left over from their frugal needs was used for the social wel-
fare of the surrounding rural populace, the relief of the
poor, and protection of the defenseless., A study of the Rule
has even suggested to one noted authority the beginnings of
a labor theory of value, where the prices demanded for goods
manufactured in the monastery were determined by the cost of
production rather than market value.25 As for the distribution
of goods, it was to be done "to everyone according as he had

need,"

ZhFor the role of monasteries as promoters of an ef-
ficient organization of agricultural labor, see Robert La-
ggucho, The Birth of Western Economy (New York, 1961), pp.

-900

25Horwegen, op.cit., PPs 125-29, See also for mon-
astic economy, J. Ambrose Raftis, "Western Monasticism and

Economic Organization," Comparative Studies in Socie and
History, IXI (1960-61), E52-539. ty end
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This consideration of economic theory and agricultur-
al stechnology might seem rather remote from a theoretical for-
milation of office, but it is here being suggested that these
are elements fitting into a coherent and integrated whole going
far to explain the success and impact of monasticism in the
early Middle Ages. Without resolving these material contra-
dictions, monasticism would not have fared any better than
the episcopacy in being the source of fruitful ideas for the

whole spectrum of medieval civilization.,

One such example of the suggestiveness of monastic
institutions for the broader reaches of society is the influ-
ence of the abbot's office, As the earthly representitive of
Christ, the abbot's exercise of justice was comparable to that

of divine Justice.26

Yet this absolutist tendency which might
seem to have imposed a rigid order on the life of the monks,
was in fact softened by the essential love of the abbot for
those subject to him, where he was compared to a shepherd ten-

ding his flock, This pastoral analogy found sharp echo in

Gregory the Great's Pastoral Rule for bishops and in later

attitudes toward the royal office itself. The abbot was to

be an example of proper conduct and a teacher for the disci-

26w;1tor Dlrig, "Discipline; eine Studie zum Bedeut-

ungsumfang des Wortes in der Sprache der Liturgie und der Vié-
ter,” Sacris Erudiri, IV (1952), 245-279, emphasizes the im-
Pact of Roman military discipline on ideas contained in the
ideal of abbot and in monastic liturgy, and yet, it is a quite
distinct disg¢ipline from that of Antiquity. Roman discipline
Sought te shape the person according to some explicit model;
medieval discipline simply corrected a person if he trans-
cended certain limits, leaving the person essentially free to
create himself within those limits,
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pline of the monk's life, This mixture of sternness and lo-
ving care was precisely that which later characterized the
church's ideal of political office, such as is found in Hinc-~

mar's writings.

There were other monastic "political" practices which
ultimately found reflection in lay governmonf. For example,
important matters in the monastery were to be decided only
after consultation with all the monks, And yet, the monas-
tery was not libertarian, for whatever the abbot decided fi-
nally to do, he had to be obeyed absolutely. However great
the abbot's authority, it arose from the basis of love; how-
ever unilateral his decisions, they were initiated by consul-
tation—this represented an integrated and balanced atmosphere
of freedom and discipline which cannot be fully understood by
rational analysis, and yet, does not seem at all strange in
the monastic context. The monastic constitution served high-
er spiritual ends, the achieving of which assured the essen-
tial freedom of the individual despite his subjection to the
Yoke of the abbot's discipline., But when historians attempt
to understand the same principles in ninth-century political
life, they either take the position that men of that time were
too naive to be consistent, or else, dispute among themselves

whether or not government at the time was totalitarian.

Another manner in which monastic humility resolved
Problems not easily subject to rational solution was the Rule's
attitude toward specialization of labor. Human nature being

what it is, one would expect the more skilled and articulate
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monks to accumlate for themselves status and undue influence
in the direction of the monastery at the expense of their less
well-trained brothers, and thus at the expense of the carita-
tive field in which they lived. However, Benedict warmed that
it was erroneous to julge oneself by extermal worldly advan-
tages, Such an attempt to create social consciousness through
discipline and concentration on love was actually a bold ef-
fort to change human nature so that social interaction would
not be stymied by selfishness, The same objective will be
seen to have been an integral part of Hincmar's theory of po-
litical office.27 These examples taken from the Benedictine
Rule are here raised to illustrate that monasticism revolu-
tionized ideas of office—both as a mode of worldly action and
as a structuring of authority—not simply by legal redefinition,
but by integrating action and authority with man's highest

spiritual ends.

When attention is turned from various aspects of church
life to that of politics per se, it is clear that the early
Germanic kings had even less sense of office than the ineffec-
tual emperors they replaced. Beginning as army leaders and

supported by the voluntary cooperation of the free warriors

27A full analysis of the correlation between Benedic-

tine thought and ninth-century political theory is not to the
Point here, and examples are merely being cited for the sake
of suggestion, Considerably more work remains to be done be-
fore the monastic contribution to early medieval life can be
fully appreciated, but such a project is outlined in Richard
E. Sullivan, “"Some Influences of Monasticism on Fourth and
Fifth Century Society," Studies in Medieval Culture, II (Wes-
tern Michigan University, 19 » 19=34.
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who made up their comitatus, the kings of the invasion period
made little distinction between their own personal and inmedi-
ate interests and supra-personal responsibilities towards their
subjects, With the rise of the king in power through military
victory, the comitatus which supported him enjoyed a corres-
ponding increase in status., It was not long before the com-
bination of royal service and personal wealth made the aris-
toocracy a serious threat to independent royal action. Their
participation in government was essential, but they appropri-
ated for themselves royal dominial prerogatives and, when
allied with other members of the royal family who aspired to
the throne, presented a block of power which the king sought
to counter by any means at his disposal., This task was under-
taken by two avenues of approach, One was to create a coun-
terbalance to the aristocracy by filling royal offices (the
word "office" used here in its narrow sense) with persons of
little independent power and another was to make the ducal
rank into a strictly subordinate office through bonds of vas-

salago.zs

The royal agents, however clearly their duties might
be defined, remained from the king's point of view mere ser-

vants, This is true whether the house or court service was

9

owed the king or some lesser mngnato.2 Nevertheless, these

28waltor Schlesinger, "Herrschaft und Gefolgschaft in
der germanisch-deutschen Verfassungsgeschichte," Boitg!go zur
deutschen Verfassungsgeschichte (Gtttingen, 1963), pp. 9-52.
For the various modes of royal power manipulation, see also
Léopold Genicot, "La noblesse dans la société mbédibvale,” Moy-

on Age, LXXI (1965), 539-560






- 40 -
royal officers in fact gained a considerable amount of pres-
tige and, whenever possible, entrenched themselves in power
by means of their access to the king. Any possible theoreti-
cal implications of court offices were of little interest to
the Merovingians, for their concern was merely for the powers

and duties which each office impliod.30

The interesting devel-
opments in the idea of office are not found in minor officials,

but in the royal office itself,

The symbiotic relationship between monarchy and church
meant that the royal office took on a character quite distinct
from that of other officials, Ecclesiastical wealth and ad-
ministrative talent were placed in royal service, and the
king, in turn, repaid the favor, at least in theory, with the

extension of his protection (mundeburdium) to the church. To-

ward the end of the Merovingian period, as the church grew
ever wealthier and the kings weaker, the impact of church i-
deas upon kingship became more marked. Characteristics usual-
ly applied to saints and finding expression in hagiographic
literature soon became applied to the king, such as a respon-

8ibility to punish the wickod.31

29“18. OEOCit.' PP 6’-620

30For the Germanic side of office, see K. Kroeschell
"Amt," Handwtrterbuch zur deutschen Rechtsgeschichte, I (196£),
150-54,  Sources for non-royal offices are rare in this period,
but some ideas can be gleaned from Max Conrat, "Ein Trektat {i-
ber romanisch-frankisches Amterwesen,” Zeitschrift fiir Rechta-
geschichte, G.A., XXIX (1908), 239-260.

31Boyond Ewig's work cited abovoJ our understanding of
this process has been deepened by Frantisek Graus, Volk, Herr-

Scher und Heiliger im Reich der Merowinger (Prague, 1965), es-
Pecially pp, 355-553 for the point made here. In neither work,
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Signs of a deeper awareness of the relation of Chris-
tian faith to political action appears to have been connected
with the rise of the Carolingians as mayors of the palace.32
For instance, the so-called Fredegar Continuator, who is our
main source for these years, began to suggest that the mayors
had the good fortune of divine assistance in carrying out their
duties. First with the Battle of Poitiers in 732 and contine

uing thenceforth in rapid succession, the reader meets more

and more often such phrases as Deo adiuvante in the royal

chronicle as one parameter of political or military action.33

One also increasingly encounters liturgically derived analo-
gies between the mayors and 0ld Testament figures such as

Joshua,

The penetration of Christian ideas into the Frankish
political mentality cannot be understood altogether abstract-
ly, for the political conditions during the reign of Pepin
and Charlemagne go far to explain the form and significance

of their adoption.

Important for these Carolingian attitudes was the old-

however, is the specifically Benedictine contribution recog-
nized as such.

32For what follows, I am largly dependent on the im-
portant work of PBwig, op.cit., for the emergent Christian j-
dea of office; and Walter Mohr, Die karolingische Reichsidee
(Mtinster, 1962), for the relation between political events
and the idea of state; and Heinrich Blittner, "Aus den Anfling-
on des abendliindischen Staatsgedankens,; die Kbnigserhebung
Pippins,"” Das Ktnigtum,ed. T. Mayer, pp. 155-167.

33M,6.H,, SS.rer.Mer., II, 177, 180, 182, 184, 187,
188, 190, See for this and other examples of the Christiani-
zation of kingship, Ewig, op.cit., PP. 42-43 et passim,
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er concept of royal legitimacy against which Christian ideas
had to compete. This consisted largely of the charisma asso-

ciated with the royal family (Gebliitsheiligkeit), which passed

from generation to generation., This charisma, however, cannot
be understood as the basis of legitimacy in any absolute sense,
but rather, as simply a customary popular expectation of high
performance from the royal family. The election by the mag-
nates of the charismatic family member thought best able to ex-
cel ensured a certain direction and control by the aristocracy
over the royal hourse and the fate of the land. Despite this
opening for innovation, election betrays the fundamentally
conservative nature of royal legitimation by its dependence

on the past for its strength.

Charles Martel's successes, notably that of Poitiers,
Provided his family with a de facto magic sharply contrasting
with that of the last of the Merovingian kings—a sad nonenti-
ty rotting away in an obscure monastery, This disparity, on
both the Merovingian and Carolingian sides, between the reali-
ty of power and a title to accord with it, was one axis upon
which Christian ideas of kingship penetrated political life
in Frencia. Despite all other differences, Germanic and
Christian concepts of right order shared sensitivity to dis-
parities between ocutward form and inner reality. In the Fran-
kish context, charisma had to be constantly demonstrated by
outward success, and the late history of the Merovingian line
was proof enough that they were no longer really kings., On

the other hand, the Augustinian idea of ordo, as found in
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such figures as Isidore of Seville and Pseudo-Cyprian, insis-
ted that a title (nomen) correspond with the inner reality it

expressed: 'rex enim a regendo vocatur.”Bh

However, as far as the Franks themselves were concer-
ned, there was no need to look to the church for any title,
for the charisma of the Carolingian house was in itself con-
stitutive. In A.D. 743 and 746, Charles Martel's sons Pepin
and Carloman used the term "regnum nostrum" in their chancel-
lory even though by that time the Merovingian puppet-king had
been taken out of his monastery and set on the throne as Chil-
deric III.35 Biittner and, following him, Mohr see in this
rhrase a certain indication that the office of mayor of the

palace had become a public responsibility.

The turn to a more explicitly Christian concept of the
royal office arose less from & need to rationalize de facto
rule than from the competition among Charles Martel's sons for
the whole inheritance. Each of them—Grifo, Carloman, and
Pepin—realized that a propaganda weapon useful for excluding

the others from power would be provided by his holding the

34Some authors, such as Jogn Jolivet, "Quelques cases
de 'platonisme grammatical' du VII™ au XII" s.?" Mélanges René
Crozet, I (Poitiora, 1966). 93-99, have argued that the refer-
ence to nomen is Platonic in spirit, but this seems to be
stretching the philosophical term too far, In fact, it is
well to consider if it is really even Augustinian, but rather
Perhaps a Benedictine concept from the Frankish side and a
Graeco-Augustinian one from the papal,

3SFound in Pepin's charter for St. Vincent in Macon in
743 (M.G.H,, Diplo.Merov., 103), and Karloman in 746 (the ear-
liest product surviving from his chancellory)(M.G.H., Diplo.
Mer., 102). The significance of this phrase is pointed out by
Nttn.r. OE.citOQ Poe 81.
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royal title. The final victor in this internal bickering was
Pepin, who, in 751, united a claim of de facto success with

Justifications arising from a Christian context.

From Pope Zacharias Pepin obtained a Responsum to his
inquiries concerning the propriety of ruling without title—
an accomodation which the papacy was only too willing to grant,
for immediate outside help was needed to counter the Lombard
ambitions to take over the Byzantine shadow power in Italy,
This Responsum contributed to a new conept of state, for it
made the king protector of a Christian kingdom rather than
merely a Frankish kingdom. However, some of the implications
of the papal aims did not sit well with the Frankish aristo-
cracy, who saw it as endangering the traditionally friendly
relations between Francia and the Lombards, Certainly more
crucial for the internal affairs of Francia than this rather
disturbing document from Rome was Pepin's election to king-
ship by his magnates, whereby his proven effectiveness was
formally acknowledged. There was, however, even within the
Frankish domain, some direct impact of the church on Pepin's
apotheosis, In addition to election, he was anointed by the
Frankish bishops, who thus contributed a specifically Chris-

tian charisma to the Germanic.

The year 751 rather than 800 marks the revolutionary
appearance of ideas defining the basis of government for cen-
turies to come. To the Germanic traditions were fused radical
Christian concepts such as non-traditional charisme, granted

by God through anointment. Here were planted the seeds of a
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fully Christian concept of political office. All that was
needed for it to become dynamic was the introduction of Bene-
dictine psychological ideas regarding peace and caritas by

such figures as Alcuin and Benedict of Aniane.

But the full implications of the events of 751 only
slowly penetrated Francia. The Franks were hesitant to accept
rapal concepts of state, and, indeed, they never fully gras-
ped their implications, Elements of the scheme, however, fol-
lowing the papal unction of Pepin in 754 in Rome, began to
penetrate north. Without tracing in detail the history of
this papal~-Frankish dialegue, one can simply note that by 800,
Charlemagne's concept of his office was encompassed by the
image of the New David: a divinely appointed ruler over a cho-
Sen people, whose task it was to realize God's will on earth,
The direct contact between king and God made him both rex and
sacerdos, but priest only in its functional sense of being the
agent of God's saving grace. To what extent this constituted
an authority over purely religious matters was not at all clear

among court circles,

Charles felt that his authority, resting on a direct
comnission from God, permitted his immediate involvement in
affairs both religous and secular. The responsibility for
csarrying out the renovatio of society in preparation for
Christ's second coming, was most definitely his. However,
Charles' broad powers were only accepted by the Franks because
of his charismea and obvious concern for the interests of the

church, Even Alcuin seems to have had a few reservations con-
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cerning the propriety of Charlemagne's sacerdotal responsibil-
ities, but as long as Charles behaved as Alcuin though he

should, he did not make any obJection.36

However, as Charle-
magne grew older and especially when he was succeeded by a son
less resolutely independent of church views, the latent epis-
copal sense of the church's responsibility for the destinies

of Francia arose to make itself heard.

The reform effort of Louis the Pious' early years of

rule, climaxing in 829, represents views which have come to be

37

known as the church Einheitspartei, Although some of the

leading spokesmen were bishops, as were the instigators of an
earlier reform movement in 813, their effort appears to have
been closely associated with a revived concern for monastic
reform., Bishops had traditionally not felt it incumbent upon
their office to engage directly in matters of state, and the
Justifications for such a broadened sense of responsibility
st have arisen from factors inherent in the political situ-

at the turn of the eighth century.38 The Ambrosian idea of

36Hoinz Hiirten, "Alcuin und der Episkopat im Reiche
Karls des Grossen," Historisches Jahrbuch, LXXII (1962), 22-49,

37Th0 study of the Einheitspartei is exceedingly com-
Plex, but the following works are of especial use. The basic
study of the idea itself is that of Roland Faulhaber, Der
Reichseinheitsgedanke in der Literatur der Karolingerzeit
!Borlin, 1931;. See also Hans Liebschiitz, "Wesen und Grenzen
des karelingischen Rationalismus," Archiv fiir Kulturgeschichte,
IXXIII (1950), 17-44; Josef Semmler, "Reichidee und kirchliche
Gesetzgebung,"” Zeitschrift fiir Kirchengeschichte, LXXI (1960),
J7-65; Walter Moﬁ;, "Die kirchliche Einheitspartei und die
Durchfithrung der Reichsordnmungnung von 817," ibid., LXXII
(1961), 1-45; and Joachim Scharf, "Studien zu Smaragdus und
Jonas,® Deutsches Archiv, XVII (1961), 333-384,

38

Heinz Hiirten, "Gregor der Grofie und der mittelalter-
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episcopal liberty did not consider such action appropriate,
nor did any later bishop argue for a new definition of the

bishop's office until Louis' roign.39

The reason for this is clear enough , for as long as
the bonds of civil society were understood to be worldly, there
was no way in which the spiritual action of the church could
prove directly efficacious, It was for the king to defend the
church, and for the church to pray for God's intercession in
behalf of the king. However, with the spiritualization of

society—the substitution of a respublica christiana for the

traditional Kingdom of the Franks—the bonds of society were

understood to be spiritual, The church Einheitsparteli concei-

ved of such a state having caritas as its political and social
cement, permitting a close accord between worldly order and

the divine will, It was this monastization of society which
opened the way for a direct involvement of the episcopacy in
Political affairs, But indeed, this was an episcopacy educa-
ted in monasteries and reflecting Benedictine ideas. Hincmar's
early career was itself in many ways typical of the leading

figures of the realm at this time,

A number of magnates, in reaction to the theocratic

implications of the Davidic kingdom and wishing to profit from

liche Episkopat,” Zeitschrift fiir Kirchengeschichte, LXXIII
(1962), 16-41, where the Gregorian concept of episcopal office
discouraged political involvement.

3%Heinz Hiirten, " 'Libertas' in der Patristik—'1libertas
episcopalis' im Frithmittelalter,"” Archiv fiir Kulturgeschichts,
XLv (1963), 1-14.
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any check to royal effectiveness, joined with the bishops in
working for a more precise definition of Louis' office. This
expressed itself as their cooperation in the effort to consider
the royal position as a ministerium quite distinct from the

person holding it.ho The application of the term ministerium

to the royal office rested at the end of a long evolution,
starting, as has been mentioned, with its use for the servants
of bishops, kings, or royal officials, By 802, however, the
term was universally applied to all who had any public respon-

sibility. This is seen in the Instruction for the missi of

802, which sought to counter feud: "They will diligently seek
among bishops, abbots, counts, abbesses, and our vassals, how
concord and amiable relations are to be obtained in the future
wvithin each of the offices, and also if there is seen any dis-
cord among them., . . .”hl Significant it is that each, whether

bishop, abbot, count, or vassal, has a ministerium, and that

friendship is a check to discord.

By 823 the imperial office itself had become a minis-
terium, and taken together with the ministeria of all other
offices, the full objectification of the state in all its ele-

ments was complete.

But however much the total weight ~f this ministerium ap-

uoThoodor Mayer, "Staatsauffassung in der Karolinger-
Zeit," Das_ Kénigtum, ed. T. Mayer, pp. 169-183.

“'M GeH,, Capit.,, I, 101: "Ut diligenter inquirant in-
ter episcopis, abbatis sive comites vel abbatissas atque va-
8308 nostros, qualem concordiam et amicitiam ad invicem habe-
ant per singula ministeria, an si aliqua discordia inter ip-
808 esse videtur, . . "
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pears to rest in our person, actually, it is divided by
God's authority and man's organization in such a way that
each of you, in his own place and order, knows he has a
part in our ministry, and thus, it is fitting that I am
the admonito; of you all, and you ought to be the adiu-
tores of me.
To each person in his own ministry is carried over the same
responsibilities of the king—obvously those which transcend
the particular function of office in the fabric of government,
If all cooperate under imperial direction, then peace and the

"publica utilitas" assured.

The pax et concordia motif which did indeed penetrate

political life, entering into a functional relationship with
the older ideals of justitia and ordo, reflects less an Augus-

43 The basic dis-

inization of state than its monastization.
tinguishing characteristic of Benedictine thought is the inte-
gration of a psychology of the spirit with the external mani-

festations of l1life in a dialectic of alienation.hu Worldly

uzAdmonitio ad omnos regni ordines, iii (M.G.H., Ca-
pit., I, 303): "Sed quamquam summa huius ministerii in nostra
persona consistere videatur, tamen et divina auctoritate et
humana ordinatione ita per partes divisum esse cognoscitur, ut
unusquisque vestrum in suo loco et ordine partem nostri minis-
terii habere cognoscatur; unde apparet, quod ego omnium ves-
trum admonitor esse debes, et omnes vos nostri adiutores esse
debetis." (cap.xiii, p. 305): "Omnibus etiam generaliter dici-
ms, ut caritatem et pacem ad invicem habeatis et generalem
iussionem nostram generaliter observare decertetis et missis
nostris, pro qualicumque scilicet aut ecclesiastica aut publi-
ca utilitate vel oportunitate a nobis directis, . . ."

thans M. Klinkenberg, "tber karolingische Flirstenspie-
801," Geschichte in Wissenschaft und Unterricht, VIII (1956?,
82.98, attributes the distinctive character of ninth-century
mirrors to monastic influence.

M‘To what extent the Christianization of the royal of-
fice under Charlemagne's predecessors was due to a fundamen-
tally monastic source, is a question too complex to be entered
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discipline, jJustice, and order become means for sharing in
Christ's mystical presence on earth., The resulting nearness
to spiritual perfection in turn makes all the more clear the

inadequacies of the world as given,

Augustine had recognized the alienation of man from
the world, but provided no psychological dynamic whereby this
very alienation compelled one to change the world as it exis-
ted. Radical change remained spritual and personal; human ac-

45 With Benedic-

tion in history could bear no lasting fruit.
tine monasticism, however, the inner spiritual dynamic inte-
grated with worldly action, although at first within the con-
fines of utopian communities., Belief in a progressive view
of human action, seeking an ever closer conformity between the

divine order and the worldly, remained cloister-bound until

the Carolingian period. Here, once politicel action was sub-

into here. In any case, there seems a close tie between what
has been called "monastic theology" and the nature of kingship
as deleated by Walter Mohr, op.cit., and J. M., Wallace-Hadrill,
"The 'Via Regia' of the Carolingian Age," in Trends in Medi-

;Tal Political Thought, ed, Beryl Smalley (Oxford, 1965), pp.
'E:ETT“""“““"JL"

hSFor the Augustinian non-progressive view of history,
see¢ Theodor Mommsen, "St, Augustine and the Christian Idea of
Progress,” Journal of the History of Ideas, XII (1951), 346-
374, and more recently, G. L. Keyes, Christian Faith and the
Interpretation of Histo A Study of St, Au tine's Philo-
Sophy of Histery lLincoln. Nebraska, 19335. who points out how
classic epistemology hindered fruitful understanding of human
action in history. Hans J. Diesner, Studien zur Gesellschafts-
lehre und sozialen Haltung Augustins Halle, 1954), pp. 112
17 et passim, reveals Augustine's blindness to social reali-
ties and tendency to rely on absolute political authority to
ensure religious conformity. Augustine thus reflects the im-
Perial effort to achieve order by represive political action
Tather than opening the way for constructive social forces.




1
of
\f
ls
of
fo
L)

s 5 =7
J =1 E=) R
=3

= NI v

l.’.

1]
!I‘Q
10;:
i
h-



- 51 =

sumed under the broader cover of respublica christiana, the

way for its more positive evaluation lay open. If Alcuin can
be taken as representative of one current of opinion at court,
there is clear evidence of a compulsion to reshape the world
in time for Christ's second coming: a sense of modernity and
alienation from the past which asserted the progressive nature
of Carolingian political lifo.h6 To Charlemagne he wrote, "A
New Athens is taking shape in Francia, or rather, one even
more excellent. For, ennobled by the teaching of Christ, it
surpasses all the wisdom of the Academy. While that was merely
learned through the Platonic doctrines, and shines by wvirtue
of the seven arts, our academy, being endowed with the seven-
fold fullness of the Spirit, exceeds the whole dignity of

worldly visdom."47

With Louis the Pious, there was a concerted effort to

46For the modernus idea in the Carolingian period, see

Walter Freund, Modernus und anderer Zeitbegriffe des Mittelal-
ters (Ktln, 1957), pp. #1-52. There is a vast bibliography
or the Carolingian reform effort. Especially useful are Percy
E. Schramm, "Karl der GroBSe: Denkart und Grundauffassungen—
die von ihm bewirkte Correctio," Historische Zeitschrift,
CXCVIII (1964), 306-345, and Josef Fleckenstein, Die Bildungs-
Feform Karls des GroSen als Verwirklichung der Norma Rectitu-
dinis (Bigge-Ruhr, 1953), For the nexus of the will to reform,
worldly action, and caritas, see for example, Friedrich Carl
Scheibe, "Geschichtsbild, ZeitbewuStsein und Reformwille bei
Alcuin,” Archiv fir Kulturgeschichte, XLI (1959), 35-62, and
Wolfgang Edelstein, ruditio” und "Sapentia:" Weltbild und
Erziehung in der Karolingerzeit (Freiburg i.B.,, 1965).,
u7M.G.H., Epist., IV, 279: "forsan Athenae nova perfic-

eretur in Francia, immo multo excellentior. Quia haec Christi
domini nobilitate magisterio omnem achademicae exercitationis
Superat sapentiam, Illa, tantummodo Platonicis erudita disci-
Plinis, septenis informata claruit artibus; haec etiam insuper
Septiformi sancti Spiritus plenitudine ditata ommem saecularis
Sapientiae excellit dignitatem."
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impose a monastic-like descipline on the whole of life. His
chief advisorxr for the first few years of his reign was Abbot
Benedict of Aniane, who undertook a fundamental reform of
Frankish monastic life, even going so far as to impose a monas-
tic rule on the canons of cathedral chapters. There is no
point here in estimating the extent to which Benedictine edu-
cation shaped not only the kings and magnates of the age, but
the bishops as well, A common complaint was that the monaster-
ies resembled kindergartens more than islands of prayer., Hinc-
mar himself, as so many other sons of the aristocracy, was
sent at a very early age to St. Denis for upbringing. Here, as
in many other monasteries, the Anianian reforms were introdu-
ced, and from such an atmosphere came the most influential

bishops of Francia.

The introduction of the idea of peace into
the Carolingian concept of state was a fact of critical impor-
tance, and for this reason it is essential to distinguish mon-
astic concepts of peace from those of Augustina.ha For the
Bishop of Hippo, peace had two aspects, True peace, as found

in the Civitas Dei, is impossible of realization on earth be-

cause of man's fallen nature. Earthly peace, however desirable
it might be, should not be understood to contradict Just and

necessary warfare. The limited nature of this earthly peace

heDiocu-aing the crucial role of peace at this Jjunc-
ture but failing to distinguish Benedictine ideas are H, X,
PP. 170-187, and F., L. Ganshof, "La 'Paix' au trés haut moyen
»' la Paix, I (Bruxelles, 1961), 397-413,
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is due to its being essentially a function of human nature.
If "the most savage animals, . .encompass their own species
with a ring of protecting peace. . .how much more powerfully
do the laws of man's nature move him to hold fellowship and
maintain peace with all men so far as in him lies."h9 In con-
trast, monastic peace found its focus in love which is Christ
and held that worldly peace, because it was an integration of
caritas and orde, was not essentially different from Heaven-
ly Peace. For the monk, then, worldly action becomes a posi-
tive good, for through it one participates in Christ's mysti-

50

cal presence on earth,

Louis the Pious' contemporaries were to find, however,
that a reliance on such monastic concepts of state might have
disastrous consequences, The bishops had so shaken the uni-
lateral authority of the royal office by hedging it about with
moral criteria that the ever grasping magnates of the realm,
and in particular lLouis' own sons, were quick to seize the op-
Portunity to depose their ruler. Once it was granted that the
cement of society was spiritual, then as assembly of bishops
had all the justification it needed to both judge the king and

reshape the political order according to their own conceptions.

The canonical justification for the bishops thus asser-

quuotod from Deane, op.cit., p. 79. See also pp.
154-171 for a discussion of peace and war, and pp. 137-38 for
the heavenly-earthly peace distinction.

50For a crucial example, lying close to the heart of
the reforms under Louis the Pious, see Jean Leclercq, "Les Mu-
nimenta fidei' de Saint Benoit d'Anaiane,” Analecta Monastica,
I (cittd del Vaticano, 1948), 21-74.
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ting their authority over the king was based on the so-called
Gelasian theory. Although Pope Gelasius himself had no such
intention of distinguishing sacexrdotal auctoritas from the
king's worldly testas, and during the reigns of Louis' pre-
decessors there was little room to impose sacerdotal authori-
ty, yet the troubles of the second and third decades of the
ninth century allowed the church party to take matters into
its own hnnde.51 In 833, led by Agobard, it revolted against
Louis because in its opinion he had failed to rule properly.

A second such proceeding under Archbishop Ebbo of Rheims went
so far as to actually depose Louis and incarcerate him in a
monastery. This shocked public opinion to such an extent that
Louis was able to recover his throne, and the church Einheits-
partei was forced into the background for a number of years,
When the party re-entered political life, it was under the
leadership of Ebbo's successor, Hincmar, who tried to forge

& more realistic, but nevertheless, still fundamentally mon-

astic concept of society.

This consideration of the ideology of kingship during
Louis' reign would be very misleading if the actual power con-
ditions were to be ignored. The Carolingian scheme for the
reform and revival of society is usually more admired in its
conception than in its fulfillment, for neither Charlemagne
nor Louis the Pious was able to bring about a lasting renais-
sance of culture or political viability. The promise of a

unified Europe, forged by the early Carolingians and placed

51For Gelasius, see Ensslin, op.cit., pPp. 661-68,
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on an ideological basis by at least 829, proved to be of short
duration. An admirable effort to bring about a reform of re-
ligion and culture proved ephemeral, for there were very real

limitations on royal povor.52

The king's power advantage over the magnates of the
realm was very slight indeed, and every conceivable means was
taken to assure continued public support—the preconditions
of any royal undertaking. The creation of a loyal aristocracy,
dependent on the king for status and wealth, served to check
regional magnates, but the greatest care had to be taken lest
these men in royal service also become entrenched through the
building up of regional loyalties., Although novel oaths and
success in battle may have reinforced royal charisma, an essen-
tial reason for the king's constant travelling throughout his
realm was to evaluate local power complexes and to grant char-

ters in order to build aristocratic support.

Despite his name, Louis the Pious was well suited to
carry on the traditions of his father., An able military lea-
der, he had already proven his ability as King of Acuitaine.
When he became sole ruler, the attempt to carry out what he
felt to be his responsibilities as a Christian monarch by a
thoroughgoing church reform would only have increased contem-

porary loyalty to him, for through it, certainly, he would win

52A useful corrective to the over-emphasis on the ca-
Pacity of Charlemagne to shape the course of Carolingian his-
tory is provided, i.a., by Edouard Perroy, "Carolingian Admin-

istration,"” in Early Medieval Society, ed. Sylvia Thrupp (New
Tork, 1967), pp. 129:'.153.
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God's help, The magnates would see no contradiction between
the king's Christian responsibilities and what was for them
his principle function, the granting and protecting of politi-

cal and economic privilege.

In spite of a good start, louis' character encouraged
certain tendencies which ultimately proved destructive to the
network of loyalties which ensured his base of power. One
"shortcoming," which he shared with other members of his
house, was being too subject to the affections of women,
Charlemagne's indulgent attachment to his dissolute daughters
scandalized many at court, and Lothar's love-life became the
major crisis of his reign. For Louis, trouble arese because
of the passion which he had for his second wife, the youth-
ful and attractive Judith of Bavaria, Judith's ambitions for
her son Charles (the Bald) induced Louis to revamp his prior

53

commitments for succession at the expense of his other sons.

Such family squabbles were famiar enough to men of
this period, but this time ideological questions played a role
more crucial than had hitherto been the case, The older sons,

Lothar and louis, saw in the idea of respublica christiana a

propaganda tool useful for countering any further division of
the realm. The events in the ensuing struggle are complex
and too little understood, but it does emerge that Lothar's

unscrupulous effort to capitalize on certain ideas (such as the

53Tho early Middle Ages were rather insensitive to
man's sinful nature, but had a profound appreciation for the
importance of love—ean interesting combination.






- 57 -
church's right to censure the king's political acts) meant a
severe check to Louis' effectiveness, One sees a compliant
churchman in Ebbo of Rheims, who tried to support lothar's am-
bitions by using the Christian idea of supra-personal ordo to

counter Louis' right to act unilaterally.

Any such check on the monarch's right to act freely
within the political sphere could bode nothing but ill for the
traditional base of royel power. The realistic evaluation of
the power situation and the complete freedom to manipulate
that situation through a distribution of honors would prove
difficult indeed if bishops gathered in council countered roy-
al action and even, as in Soissons in 833, removed the king to
a2 monastery, far from the arena of political action. As has
been noted, public reaction against Ebbo's and Lothar's scheme

was immediate and decisive,

The Christianization of royal office, however admir-
able it may have been as an intellectual achievement, proved
fruitless because it ignored the real conditions of political
life. Traditional bases of power could indeed be modified, as
the growing use of propaganda and public assemblies suggest,
but such changes would have to be developmed slowly and with-
out permitting a gap to appear between magnate expectations

and royal 1ntontions.5h

5hFor louis' increased political use of public assem-
blies, see Joel T. Rosenthal,®™ The Public Assembly in the Time
of Louis the Pious," Traditio, XX (1964), 25-40. The study of
Propaganda as the nexus of magnate mentality and royal aims
has never been pursued, although Klinkenberg, op.cit., makes
& number of suggestive remarks in this vein.
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The severe check to royal power experienced during
louis' later years and the struggle following his death be-
tween the sons Louis the German, Lothar of Lothringia, and
Charles the Bald of West Francia, contributed to a fundamen-
tal shift in the basis of kingship. Charles the Bald was only
seventeen in 840 and had little choice but to turn to the ter-
ritorial magnates of West Francia for an assurance of his con-
tinued rule. The more or less permanent settlement achieved
at Verdun and Coulaines in 842 and 843 marked the initial suc-
cess of a group of interests which sought to substitute for
the royal manipulation of honors a mutual interest pact among

all fideles as the basis of the king's power.55

The settlement of 843 defining the boundries of the
realm represents the product of a commission of magnates ra-
ther than unilateral royal action. Henceforth, the state of
West Francia was to be a commonwealth assured by the coopera-
tion of all orders rather than the personal creation of the
king, From the old heterogeneous disunity of the Carolingian
realm were now forged three more tightly knit regional uni-
ties resting on the interdependence of both secular and ec-
clesiastical fideles and the king to ensure the continuance
of their respective interests against both outside attack and
the disturbing influence of private interests on the royal

person, Per benevolentiam the king was to respect the common-

55For this and what follows, I rely to a large extent
on the work of P. Classen, “"Die Vertrige von Verdun und Cou-
laines, 843, als politische Grundlagen des Westfrinkischen
Reiches," Historische Zeitschrift, CXCVI (1963), 1-35,
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wealth, for he was custodia pacis caritatisque.

The impact of Coulaines on West Francia can perhaps
best be seen in subsequent legislation. 1In contrast to his
brothers, Charles the Bald produced a series of acts between
843 and 856 which carried on the principles of Coulaines into
the political events of his reign. There is some evidence
that these legislative acts were carefully collected together
as a legal expression of the contract between the king and the
fideles to guarantee political stability in contrast to the

personal government which had hitherto predominated.

Although unanswered questions in regard to this ser-
ies of legislative documents abound, there are good indications
that they formed & unified whole, the purpose of which was to
express in legal form the belief that the king was subject to
law and that the law ensured the commonwealth. It is more
difficult to ascertain the authorship of the program, although
it seems rather likely that Hincmar exerted an important in-

fluence. Hincmar had been closely associated with an impor-

tant spokesman of the church Einheitspartei, Abbot Hilduin of
Saint Denis, but had also arranged for the reconciliation of
Hilduin with Louis the Pious after the revolt against the king
had collapsed. Furthermore, Hincmar had been active in royal
service, expecially in regard to the managing of royal assem-
blies, and revealed an exceptional legal ability.. These and
other factors all contribute to the hypothesis that Hincmar
was an important agent in a movement to re-establish a Chris-

tian interpretation of the royal office and of state. Unfor-
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tunately, so little is known of Hincmar's activity before he
was appointed Archbishop of Rheims in 845, that the verifica-
tion and elaboration of any such hypothesis would require a

ma jor 1nvostigation.56

For this reason, the present project seeks a more 1li-
mited task, that of ascertaining the nature of Hincmar's con-
cepts once he had won for himself a more widely recognized
and influential position in Francia after defending Charles
the Bald's rule from lLothar's attempted coup of 858-59, At
no time either before or after this crisis were Hincmar's
ideas entirely successful in shaping royal policy, for the old
personal concept of royal power through manipulation of hon-
ors continued to assert itself. However, Jjust as Charles'
weakness in 840-43 had permitted certain concepts tending
to limit royal autonomy to impose themselves, likewise, dur-
ing the crisis of 858-59, Hincmar had won for himself such an
important place in the royal council that his ideas had grea-

ter impact on the course of political events.

The present study begins at the point at which this
influence becomes manifest, particularly when Hincmar's ex-
tant writings began to carry a greater burden of more narrow-
ly political concerns. It is hoped that this investigation

will show the extent to which a Christian concept of office

56Tho events of Hincmar's life before his elevation
to Rheims deserve careful study. However, until this is un-
dertaken, the reader is best referred to the detailed but ra-
ther doutdated work of Heinrich Schrirs, Hinkmar, Erzbischof
Yon Rheims (Freiburg i.B., 1884),
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was made fully compatible with the actual basis of royal power,
and how Hincmar's ideas interacted with the course of politi-
cal events throughout the remainder of his life, If this
leads to a better comprehesnion of Hincmar's position, then an
understanding of events between 829 and 858 would become great-

ly facilitated.



CHAPTER II
HINCMAR'S THEORETICAL BASIS FOR THE ACTION OF OFFICE

The usual interpreation put forward by historians to
illuminate the ninth-century idea of political office has fol-
lowed a familiar course, If one begins with the assumption
that Carolingian government was an attempt to submit personal
ambition and a complex of overlaping rights to the rule of law
and that royal advisors saw as their principal aim the admon-
ition of those at the head of state to respect that law, then
it is a ratherstraightforward task to trace in the various
sources those characteristics which defined the limits and
ideals of office. The prince, for example, should have good
character, be brave, just, and God-fearing—wvirtues which were

not foreign either to Antiquity or the Ronaissanoo.1

However, merely selecting the ideas of a given writer
such as Hincmar and showing how closely they resembled an ideal
transcending the ages leaves much to be desired if his unique
contribution is to be appreciated. In order to grasp fully
the implications that such ideals had at the time, it is im-

perative to put the lists of princely virtues in the context

1An example of this limited approach is that of Lester
K. Born, "The Specula Principis of the Carolingian Renaissance,"
Revue belge de philologie_et d'histoire, XII (1933), 583-612,
He argues that the princely ideal of Hincmar and his contem-
Poraries differs little from that of Erasmus,

- 62 -



- 63 -

of thought from which they emerge. This is particularly true
of such a tradition-conscious age as that of the Carolingian,
for especially in this period, lengthy tracts were often writ-
ten by weaving together bits and pieces of quotations from the
Bible and church Fathers. When the fabric is analysed, each
thread is discovered to derive its hue from outside sources,
but the whole pattern can only be understood once the elements

are restored to their proper place.

For these reasons, it is imperative to consider first
the parameters of office in the context of Hincmar's entire
thought, Once the ideological implications of his idea of
office are grasped, it is further necessary to place them into
the framework of actual political events, revealing not only
how his ideas were relevant to political realities, but also

in what way they grew out of public needs.

Hincmar's theory of office is fully illuminated only
after its theoretical base is unearthed, This base, however,
was constructed out of materials available to him for under-
standing the political and social world—ideas derived both
from Benedictine psychology and from the old definition of
episcopal office. For these reasons, it is essential to con-
sider what he felt were the nature and ends of human action in

the world.

A delineation of the perfect state of society is im-
rortant for an understanding of what Hincmar held to be the

goals of political life, for a myth of an idealized past pro-
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vided an objective for positive action. Although the early
years of Louis the Pious' reign and the Apostolic era were
considered periods which contrasted favorably with the diffi-
cult times of the later ninth century, the most theoretically

significant epoch was that of the Church in Paradise,

Hincmar believed that prior to Adam's fall the vari-
ous tribes or nations lived together in a state of concord,
for they were one in God. The natural order—the will of God
which man unquestioningly obeyed—was the basis of this unity,

and explicit law would have been euperfluous.2 This natural

order in Paradise was characterized by pax, caritas, and con-
cordia—terms which serve as keys to an understanding of the
normative relation between men and God, either as realized in
Paradise or as the goal of political action. It will be shown

how Hincmar's use of these terms was characteristically Bene-

dictine.

Hincmar, in common with traditional Christien attitudes,

looked upon God as caritas and the source of all goodnoaa.3

2Qg_rqptu viduarum, cap. v: "Cuius rei imitatione eti-
am sancta ecclesia antiquitus solemniter et venerabiliter cus-
todivit, eos qui in illa velut in paradiso Dei coniugio copu-
landi essent, divina benedictione et missarum celebratione con-
iugens. Quae videlicet honesta et religiosa coniunctio, Deo
fuctore coepta, et eius benedictione firmata, etiam inter gen-
tes, quae nullam legem acceperunt, nullam Dei habuerunt noti-
tiam, legitimo ordine et naturali lege servata est. Nec un-
quam rem pacis, ceritatis atque concordiae, per discordiam, et
Vviolentiam, et impietatem fieri licitum fuit.”™ This oneness
with God—mnot conceiving of God as other-than-self—assured
the concordance of will., It is not nature which is "natural,®
but the absorption of all into God—a spirit of love. Any re-
lation of this to Stoic thought is strictly coincidental.

SD. edestinatione, cap. xix: "Sed et caritatem,
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Since these divine characteristics are found naturally in every
individual, man loves God and therefore seeks to realize an
ever more complete union with Him.h Therefore, this love which
man has for his Creator induces a corresponding desire for car-
rying out His will in the form of good works. 1In the exercise
of his free wil, man has the capacity for doing good, but only
through God's grace has he the desire to act in accordance with
God's will.5 Thus the relationship between concordia and cari-
tas is very close, for it is through an accordance of God's
will and that of man that the individual is filled with caritas
and consequently, is motivated to do good.6 Just as concordia
relates the form of man's acts to the divine will, so caritas

unites their spirit with Him.

Hincmar makes no essential distinction between world-

ly lave and love for God, and in fact, both express man's de-

quia una est, quia Deus caritas est. . . ." Ad reclusos et
simplices, praef.: "Sed Dominus natura pius et fons bonitatis
et pietatis origo. . . ."

uDo praedestinatione, cap. xxix: "Qui ergo mente integ-
ra Deum desiderat, profecto iam habet quem amat., Neque enim
quisquam posset Deum diligere, si eum quem diligit non haber-
ot . "

5M.G.H., Epp., VIII, 30: "Per liberum arbitrium gra-
tiam subsequimur, ut bene agamus; gratia adiuvamur, ut bene
agere possimus, . , ."

6Hincmar wrote in the acts of the Synodus Mettensis,

a, 859, cap., vi: "Et cum mala cuncta bonis sequentibus dilu-
antur, tantum est discordia malum, quae, nisi extincta fundi-
tus fuerit, bonum nullatenus sequi, evangelio teste, permit-
tat; et caritas est, quae operit multitudinem peccatorum, sine
qua, etiamsi quis corpus suum tradat ad ignem, nihil ei nisi
ad damnationis iudicium proderit." The Latin word concordia
will henceforth be used to indicate the relationship between
man's will and the divine oxder.
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sire for union with Christ:
Behold the crucified Christ is given to the peoples of the
world! But how do the people approach Him? By chasing
after in faith; by the eagerness of the heart; by hasten-~
ing love., lLove is your feet, of which you have two—love
of God and love of neighbor, and since_you are not lame,
with these two feet you hasten to God.
It has already been suggested that a prerequisite of salvation
being worldly action in a social context was a uniquely Bene-
dictine contribution to Western thought, and Hincmar here re-
flects the same inclination to sanctify social relations, It
was Hincmar's contribution to make this aocial context a poli-

tical one as well, for caritas also necessitated bringing the

worldly ordo into an ever closer accord with the divine will,

If a state of concordia exists, as was the case before
Adam's fall, then the resulting situation is characterized by
the term pax. To resist the will of God is to disturd pax and
be removed from the source of saving graco.8 Pax is not sim-

Ply "peace" in the sense of the absense of conflict, but ra-

7D0 cavendis vitiis, cap, xii: "Ecce gentibus datur
crucifixus Christus, Unde accedunt gentes? Fide sectando,
corde inhiando, caritate currendo, Pedes tui caritas est. Du-
08 pedes, id est dilectionem Dei et proximi habe, ut non sis
claudus, et istis duobus pedibus curre ad Deum." The latin
term caritas will henceforth be employed to emphasize its
theological implications.

802§sculum LV, capitulorum, cap. xxxvi: "Quorum per-
ditionem evidenter catholica demonstrat ecclesiae, quae ut
Pro haereticis, ita coniunctim et pro schismaticis orat, ut
ad fidei et pacis redeant unitatem, sciens haereticos et schis-
maticos in haeresi ac schismate in permanentes regnum Dei non
intraturos: quia nisi ad iudicium, in scissura mentium Deus
non est, ut beatus dicit Gregorius. Deus quippe in unitate
est, ot 111i eius habere gratiam merentur, qui se ab invicem
Per sectarum scandala non dividunt."
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9

ther, the concordance of all creation in God's beneficence.

The pax man enjoyed in Paradise was sundered by the
fall, wherein man abused the freedom of his will by pridefully
adopting ends which were not in accord with those of God.10
This identification of self as other-than-God, called super-
bia, enabled man in the freedom of his will to appropriate to
himself God's creative nature and bring meaning to his world-

ly situation not in accord with the divine will.11 Whenever

9Do regis persona, cap. ii: "Pax enim populorum est,
tutamen patriae, immunitas plebis, munimentum gentis, cura
languorum, gaudium hominum, temperies aeris, serenitas maris,
terrae foecunditas, solatium pauperum, hereditas filiorum, et
sibimetipsi spes futurae beatitudinis." Hincmar here quotes
Jonas' Capitula diversarum sententiarum, cap. xx, which in
turn makes use of Pseudo-Cyprian. Henceforth, the tern pax
will be used to signify a world in accord with God's will
and thus spiritualized by his mystical presence, rather than
the narrower sense of "peace" as the absence of conflict.,

'OMansi, XV, 565: " [Adam] autem diabolo invidenti
quia illuc erat homo terrenus per debitam obedientiam ascen-
surus, unde ipse cecidit per superbiam angelicus spiritus, et
mendacia suadenti plus credens, quam voluntati conditoris sui
obediens, abusus arbitrio libero deservit Deum, et desertus
iuste a Deo peccavit ac cecidit, et per posse bonum vincere
potuit velle malum."

11M.G.H.. Epp., VIII, 47: "Scimus tamen, quia sunt
nonnulli, qui, dum plus sapere quam oportet sapere student, a
proximorum pace resiliunt, dum eos velud ebetes stultosque
contempnunt, . .ut quisquis habere sal sapientiae studet, cur-
et necesse est, quatinus a pace concordiae numquam recedat."
De diversa et nultiplici animae ratione, praef. (Sirmond, II,
104): "Et quia mens humans vicina est Deo, non autem quod De-
us est hoc ipsa est, agit congruenter, . . ." Hincmar quotes
Gregory in Opusculum LV, capitulorum, cap. xli (Sirmond, II,
537?: "Cor quippe carnale, dum huius vitae gloriam quaerit,
humilitatem respuit: Et plerumque ipse homo qui irascitur,
discordantem sibi reconciliari appetit, sed ire ad satisfac-
iendum prior erubescit. Pensemus facta veritatis, ut videa-
ms quo jiaceant nostrae pravitatis actiones, Si enim membra
summi capitis sums, imitari eum cui connectimur debemus,"
"Erubescat ergo humana superbia, confundatur quisque si non
satisfaciat prior proximo, quando post culpam nostram, ut ei
Teconciliari debeamus, . . ."
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man seeks to work for ends which are contrary to God's wishes.
he plunges into darkness and he and his works are spiritually
dcad.12 For this reason, positive action in the world is a
direct function of man's spiritual stato.13 This being the
case, the active participation of the sacerdotal office in po-

litical life is essential, for the reformation of the Ecclesia

(tho entire respublica christiana) is contingent upon the ac-

cord of spiritual and worldly action., Just as in the monas-
tery, the whole of society must be restored to an utopian con-

dition approximating that of Paradise.‘h

As long as discordia existed, this reform effort had
to be carried on within an explicit structure of law and au-
thority expressing in worldly terms the norms of proper con-
duct. Although men might be naturally equal, the fact that

they had sinned led to the loss of their freedom.15 Not only

12Do cavendis vitiis, cap, vi: "Sicut mors exterior ab

anima dividit carnem, ita mors interior a Deo separat animam,
Umbra ergo mortis est obscuritas divisionis, quia damnatus
quisque, cum aeterno igne succenditur, ab interno lumine tene-
bratur,® The Freudian implicetions here are interesting.

13Do divortio lotharii, praef.: "“"Et 'si oculus'—id
o8t intentio cordis—'simplex fuerit, totwn corpus'—id est
omnis actio——'lucenda erit; si autem ipsa intentio tenebrosa
fuerit, iam tenebrae, queae in actione erunt, ut modum, ita et
nomen tenebrarum pene excedunt."
1hDo ecclesiis et capellis (ed. Gundlach, p. 107): "Si
autem ecclesia vetusta aut destructa ita in pristinum statum
restaurari vel emeliorari non potest, ut consecratione non in-
digeat, videtur nobis. . .ut propinquissimus et conveniens lo-
cus obtinendus sit ab episcopo, ubi ita ecclesia a novo fieri
Possit, ut ibidem nullum sit corpus humatum, et ita consecrari
valeat (like a bride for the groom—Christ)."

1stusculum LV, capitulorum, cap. xiv: "Liquet, inquit
beatus Gregorius, quod omnes homines natura aequales genuit,
8ed variante meritorum ordine, alios aliis culpa postponit. Ip-
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did this mean the subjection of one man to another, but of all

men to law.16 For example, Hincmar observed that only through

a reverent observance of regulations could the tranquility of

universal peace be aaaured.17

However, this was no deadening
authoritarianism, for, Jjust as in the monastic context, sub-
mission to the discipline of authority brought one strength

and freedom,

The authority structure imposed on man had the func-

tion of a correctio—to direct each person toward union and

concoxrd with God.18 The nature of authority had to take into

consideration the nature of man himself if its action was to

be efficacious, that is, it had to correct man both spiritual-

19

ly and temporally. Hincmar_built upon a theory. long. devel-

sa autem diversitas, quae accessit ex vitio, divino iudicio
dispensatur, ut quia omnis homo aeque stare non valet, alter
regatur ab altero."

16Pro ecclesiae libertatum (Sirmond, II, 332): "quia
homines omnium gentium, etiam et Tudeei Christianae legis in-
imici, passim legum suarum iudicantur iudicio, bubulcus, quo-
que, et subulcus, atque opilio, habent legem" De ordine pala-
tii, cap. viii: "Cum enim dicitur nulli liceat leges nescire
vel quae sunt statuta contemnere, nulla persona, in quocunque
ordine mundano, excipitur, quae hac sententia non constringaturi®

17Qg,iuro metropolitanorum, cap, viii: "Quoniam univer-
sae pacis tranquillitas non aliter poterit custodiri, nisi sua
canonibus reverentia intemerata servetur,"

18D0 divortio lLotharii, inter. xii, resp.: "Reges enim
ot sacerdotes subditorum prave acta corrigunt. . . ."™ 1In De
Trogis persona, cap. xxv, Hincmar quotes Pseudo-Cyprian: "Regem
correctorem iniquorum esse oportet, . . ." "Undecimus gradus a-
busionis est plebs sine disciplina, quae dum disciplinae exer-
citationibus non servit, Deum absque disciplinae rigore non e-
vadit,”

vansi, XV, 565: God made man "in animam viventem, id
est factam animam rationalem, factam carnem vivificantem, atque
in duabus, et ex duabus, scilicet spiritua ac luti, substantiis
in unitate personae subsistentem. . . ."
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oping within Christianity stating that when Christ came into
the world he was both king and priest over the community of
believers—the Ecclesia., But when He ascended into Heaven,
He distributed this rule between two offices, pristly authori-
ty and royal power.-C Both the priest and the king formed
ordines to fulfill distinct offices which accorded with the
nature of their participation in God's grace.21 Thus each
had a distinct mode of action, While the priestly authority

worked to save souls by actio spiritalis, the power in the

hands of laymen accomplished the same task through actio car-
nalis.22 A careful consideration of this distinction between
worldly and spiritual action helps clarify what Hincmar felt

to be the difference between. auctoritas and potestas, and

2°Epiatola synodi Carisiacensis, cap. xv: "quia idem
Deus in carne veniens, qui solus rex fieri potuit et sacerdo-
tes, et in caelum ascendens suum regnum, id est ecclesiam, in-
ter pontificalem auctoritatem et regiam potestatem gubernan-
dum disposuit. . . ." The term Ecclesia will henceforth be
used to distinguish Christ's kingdom as a unified entity bound
by the divine love from "Church" in the narrower sense of the
organized body of all Christians in the world.

21Admonitio altera, cap. i: "duo sunt, quibus princi-
paliter, una cum specialiter cuiuscumgue curae subiectis, mun-
dus hic regitur, auctoritas sacra pontificum, et regalis potes-
tas, in quibus personis, sicut ordine sunt divisa vocabula,
ita sunt divisa in unoquoque ordine ac professione oxrdinatio-
num officia., Quamvis enim membra veri regis atque pontificis
secundum participationem naturae, magnifice utrumque in sacra
generositate sumpsisse dicantur, . . " Hincmar here meakes
use. of Gealasius' eighth letter to the Emperor Anastasius and
Tractatus, 1V, ii.

221b1d., "sic actionibus propriis, dignitatibusque dis-
tinctis officia potestatis utriusque discrevit, suos volens
medicinali humilitate salvari, non humana superbia rursus, , .
eintercipi. . .quatenus spiritalis actio a carnalibus distaret
incursibus, . . ." The. idea of the distinction of actions is
taken from Gelasius' Tractatus, IV, ii.
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hence, key elements in his idea of office.23

By working though spiritual action, the priestly order
became the mediators of God'!'s grace. Their concern was less
the real possibilities inherent in man's situation in the
world than the will of God, For this reason, they spoke with
God's authority, inviting men to transcend their worldly si-
tuation.zu In this manner, the efforts to reform the church
by freeing it from worldly responsibility meant a more acute
appreciation of the need to prevent a dilution of Christian
ideals through accommodation with the attitudes of men pre-

25

occupied soley with worldly concerns, This does not mean,
however, a desire to escape worldly burdens, but on the con-
trary, the recognition that mundane action is fruitless if
not intimately related to man's ultimate ends. Good works,

Hincmar observed, mean little if they are not undertaken in

& spirit of caritas.26 Also, should man seek Jjustification in

23Hincmar seeks to avoid the dualist implications of
the Gelasian theory by attributing to both worldly and spiri-
tual action the end of saving souls, The bishop and the king
thus do not have distinct purposes, but rather, each has its
own way to achieve a common end.
2hAd clericos palatii (M,G.Hoy Epp., VIII, 67): et ad
suos episcopos, qui eos corrigant atque diiudicent, divina auc-
toritate redire mandabo."

25Admonitio altera, cap. i: "et ideo militans Deo mini-
me se negotiis saecularibus implicaret, ac vicissim non ille
rebus divinis praesidere videretur qui esset negotiis saecu-
laribus implicatus, ut et modestia utriusque ordinis curaretur,
ne extolleretur utroque suffultus, et competens qualitatibus
2ctiomum specialiter professio aptaretur,”

26quscu1um LV, capitulorum, cap, xxxix: "quia quaeli-
bet in nobis bona opera fuerint, si caritas desit, per malum
discordiae locus aperitur in acie, ut ad feriendum nos valeat
hostis intrare."
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terms of the world rather than in love of God, his virtues
count as nothing.27 Because the bishops directed their admon-
itions toward a transcendance of the situation in which man
found himself, their office can be described as positive in
its effect. Hincmar, in fact, looked to the episcopal order
as the most appropriate source for the renovatio which would
restore the conditions of life in an approximation of those

existing in the primitive Church of Paradise.28

The potestas of secular rulers is distinguished from
priestly auctoritas by its use of worldly means rather than
spiritual action., When Hincmar observed that subjection to
the king was necessary for one's salvation, he undoubtedly re-
cognized that there had to be someone who defined the limits
and obligations of the subjects action in the world.29 He did
not even exclude himself from the obligation to obey his

king, for he recognized that all power is derived from God.30

27Ibid., cape. liv: "Attendendum est etiam, quae nobis
verecundia tunc erit in conspectu totius humani generis, omni-
umque virtutum caelestium confundi, et post confusionem quae
nos poena sequetur, cum animam immortaliter morientem reatus
involuet, et indeficienter deficientem carnem gehenna con-
sumet, si radices cordis huic saeculo perseveranter infixas
habuerimus, . . ."

28509 note 14 above., Thus Hincmar envisaged a radical
transformation of society by the united action of worldly dis-
cipline and spiritual admonition—ea transformed world where
there would be no social distinctions, no government authori-
ty, no war, and no exploitation of one man by another.

29Hincmar wrote to Pope Hadrian (Sirmond, II, 696):
"quia non nos conocredemus, ut aliter ad regnum Dei pervenire
non possirmus, si illum, quem ipse commendat, terrenum regem
non habuerinus."” Note that the king's means are worldly, but
the effect of his action is spiritual,

3% ecclesiis et capellis (ed. Gundlach, p. 93):
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The king participated in the work of renovatio, but in a way

which was distinct from spiritual action. It was his task to
restore the honor and peace of the realm and church, and, as

the context of Hincmar's statement indicates, the reign of

Iouis the Pious was to serve as a model.31

Hincmar makes the distinction between the spiritual
action of episcopal office and the worldly action of the poli-

tical ministerium yet clearer when he describes their objec-

tives, The bishop, wielding the doctor's scalpel, heals by
severing the diseased member from the healthy, while the king

32 While

punishes the evil-doer with the sword of Jjustice.
both offices contribute to the task of spiritual renewal by
the negative means of punishing those who fail to meet their
obligations, it is only through grace that the Christian is
able to find justification before God. It is the bishop's and
the king's task to encourage all men to turn toward this gift

of grace which pervades society and is open to all men,

"faciam, quod iubetis, sciens ab apostolo commendatum, ut 'om-
nis anima (id est omnis homo) potestatibus sublimioribus sub-
dita sit; non est enim potestas nisi a Deo.' Et iterum dicit:
'Subiecti estote omni humanae creaturae propter Deum sive regi
tamquam praecellenti.'"

31De ordine palatii, cap. i: "ad institutionem istius

iuvenis et moderni regis nostri, et ad reerectionem honoris et
pacis Ecclesiae ac regni, ordinem ecclesiasticum et dispositio-
nem domus regiae in sacro palatio, sicut audivi et vidi, demon-
strem. , , ." Hincmar was born in circa 806 and came into con-
tact with the center of Carolingian government at about the
time Louis inherited the throne. Before 814, it is unlikely
that Hincmar either saw or heard much of court activity.

32De divortio lotharii, quaes.vii: "episcopus medicin-
ali microne, ut membrum putridum a sanis abscidere, et rex iu-
diciali gladio impios debet de terra perdere., . . ."
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It had long been realized that the positive character
of the sacerdotal order gave it a more important responsibili-
ty and that the secular powers had not only to honor the spiri-
tual, but obey it when political action impinged on matters of
Christian responsibility. Hincmar evoked the Gelasian theory
to point out that the bishops were ultimately held responsible
for man's temporal activity and thus their authority in the
world was the greater.33 He also reinforced this priestly su-
periority by noting that it was the bishops who consecrated
kings and not visa versa.ja It should be noted that neither
here nor anywhere else does Hincmar try to suggest that saving
grace flows through the sacerdotal office alone and that this

is the basis of priestly superiority.

Rather than hold a modern view of the division between
church and state, the Carolingians maintained the obJjectives
of the priestly and temporal order to be the same—the salva-
tion of man. But no discussion of episcopal or political offi-
ces can disregard the sharp distinction which characterized the
means by which the two orders strove to achieve their common
end, The bishops, through the spiritual action of moral admon-

ition strove to revive the body of the Ecclesia to make it

33Do fide Carlo servanda, cap, xxxix: "auctoritas sa-
¢ra pontificum, et regalis potestas: in quibus tanto gravius
Pondus est sacerdotum, quanto etiam pro ipsis regibus hominum
in divino reddituri sunt examine rationem.”

3Z‘In writing to Louis IIXII in regard to the freedom of
episcopal election, Hincmar noted (Sirmond, II, 198): "Bt pon-
tifices reges ordinare possunt, reges autem pontifices conse-
orare non possunt."® "Non ergo dubueratis ita inverecunde quali-
cumque pontifici scrivere, vestrae ditioni commissaum."
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worthy of the consecration of the lLord's second coming. The

kings, on the other hand, sought to define the worldly situa-
tion in which their subjects worked for their salvation, em-
phasizing the disciplinary nature of government and enforecing
the authority structure. These two themes—the effort to spe~
cify, strengthen, and elaborate man's worldly situation and
the desire to transcend temporal concerns in favor of spiri-
tual rebirth—erere the central attitudes forming Hincmar's idea

of public office.

It is well to recall the essentially Benedictine na-
ture of Hincmar's ideas, Both king and bishop wield unques-
tioned authority over their respective spheres of responsibili-
ty, imposing a discipline necessary for worldly order. How-
ever, this discipline becomes the agency of spiritual rebirth,
and as such it necessitates a total reconstruction of public
life toward an utopian ideal in which law and authority would
be superfluous. The means (discipline) and end (freedom)
are not not isolated from one another, however, for both
are united by an all-pervading caritas. Unlike Augustine's
Civitas Dei, the utopia for which Hincmar strove wes not in-

imical to the world.



CHAPTER 111

THE EPISCOPAL OFFICE

Among the various church offices, only the episcopal

proves especially relevant to a study of political ministerium,

The two dignities within the sacerdotal order were the bishop
and the minor office of priest.1 Various members of the sacer-~
dotal order were in common the healers of soula.z The
priests, however, played a minimal role in political 1life,
Directly subject to the bishops, they were generally restric-
ted to fulfilling their sacramental functions and had neither
the education nor the opportunity to speak out in any signifi-

cant way.3 The monastic order could also find ample prece-

1A.dmonitio altera, cap, iv: "Jesum Christum, qui., . .

duos in sacerdotibus ordines constituit, in summis videlicet
pontificibus, et in minoris ordines sacerdotibus, qui nune
Presbyteratus funduntur officio. . « " The word oxdo has a
variety of meanings and can only be understsood in contexs.,

Not only does it refer to a mode of life (as that of laymen

or churchmen), but also the differentiations of rank within
the major social divisions and even the duties associated with
& specific office. See Niermeyer, Mediae latinitatis lexicen
minus (Leiden, 1960- ), pp. 745-47.

?Ad_presbyteres (M.G.H., Epp., VIII, 60): "Sicut vobis
saepe dixi, sacerdotes medici sunt spiritales et infirmi heo-
mines sunt peccatores.

31t seems clear, in light of the palace's importance
for the centinuisy of Carolingian political life and of the
reform party's concern for the palace clerks' manner of life,
Shat there was a prefound connection between the activities of
these elerks and the growing constitutional instability under
Louis the Pious and Charles the Bald. However, a study of
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dent for taking an active role in political life, especially

as royal advisors., But Hincmar, in approving the reforms seek-
ing the enforcement of the Benedictine Rule, felt that the
sphere of monastic activity should not extend beyond the clois-
ter, If for some reason the monk was compelled to assume the
office of teaching in the broader world, it was to be largly

by setting an example of virtuo.u

The office of teaching was the particular responsibil-
ity of bishops, who had neither the practical restrictions
of priests nor the theoretical hindrances of monks to prevent
their engagement in worldly activity. Certain ideas, long im-

portant for the definition of the episcopal ministerium, were

ever more extended to the idea of political office in the
ninth century. The belief that the personal character of the
Priest or bishop was irrelevant to the efficacy of his offi-

5

cial functions was of importance, This careful distinction
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