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ABSTRACT

A RHETORICAL ANALYSIS OF THE PREACHING OF
DR, CLARENCE EDWARD MACARTNEY, TWENTIETH CENTURY
EXPONENT OF THE TRADITIONAL ORTHODOXY
by

Arnold A, Kurtz

This study examines the Pittsburgh preaching (1927-1953) of
Dr, Clarence Edward Macartney, pastor of the First Presbyterian Church
of Pittsburgh, Pennsylvania, and a proponent of the traditional Chris-
tian Orthodoxy.

Employing the Historical-Critical method of research, the
study posits the assumption that the theological stance of a Biblical
literalist would be especially hospitable to those rhetorical devices
that concern the communication of reality, and therefore takes special
note of the factors of invention and style as they figure in the speak-
er's representation of reality and experience.

The study is organized under three divisions.

Part I provides a contextual background for an analysis of
Macartney's preaching by taking under consideration biographical back-
ground, the speaker's personal views and beliefs, climate of opinion,
and the Pittsburgh setting. Part II, employing recognized rhetorical
criteria, analyzes Macartney's sermons for discernible elements of
persuasion and generalizes from a large body of published sermons sup=

plemented by a limited number of tape recordings. In Part III the re-
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sults of the investigation are drawn together. Inquiry is made first
regarding the worth of Macartney's preaching as measured against the
established principles of good speaking, and secondly, regarding the
effectiveness of his preaching, following which a number of conclusions
are submitted.,

It is suggested that Macartney's techniques for the represen-
tation of reality and experience, particularly in his application of
the function of the imagination to the preaching art, would seem to
warrant study by preachers regardless of their theological biases:

1, The narrative form., The popular response to, and apparent

effectiveness of, his imaginative dramatization of the Christian gospel
by means of the narrative form (particularly Biblical narrative) would
suggest that preachers might well recognize and use the narrative ele-
ment in the gospel, the persons and events, more than they do--that
possibly the power of assertion in preaching has been over-estimated,
and the power of narrative to communicate meaning and to influence the
lives of people is underestimated.

2, Description., Macartney, whose concept of "dramatic power"
in preaching included the imaginative recreation of setting and situa-
tion through description, has demonstrated again the importance of con-
ceiving and feeling a background in the communication of ideas, His
method of creating emotional and physical setting in which to place his
ideas would seem to merit careful study.

3. The imagination and feeling, Macartney demonstrated in

his pulpit address the interrelationship of imagination and feeling and
their reaction upon each other. Apart from the power of imagination to

arouse feeling by vividly conceiving and communicating ideas as present
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realities, there is its power to create in the speaker an identification
with, and sympathy for, people. Macartney's preaching reflects this
sensitive understanding of the inmost feelings, struggles, desires,

and motives of men,

4, The imagination and style., A study of Macartney's appli-

cation of imagination to preaching, as in comparison (giving rise to
such figures as simile, metaphor, contrast, and antithesis), or the

mental processes of making things live (personification, vision, apos-

trophe, allegory, and the like), should prove valuable to all who re-
cognize that preaching cannot divorce form and content, and therefore
must concern itself with style if the sermon is to speak truly.

It is suggested, therefore, that contemporary homiletic theo-
ries which would tend to minimize the problem of communication in
preaching, need the corrective influence of a careful look at a
preacher like Dr. Clarence E, Macartney. Relying on nothing but
"straight Bible preaching,” against the considerable odds of the pre-
vailing climate of opinion, and of the geographical or environmental
location of his church, he was apparently successful over the long
period of his Pittsburgh ministry in holding and building his con-
gregation while at the same time attracting "throngs of people of

every sort, ot

. lAndrew W. Blackwood, Preaching From the Bible (New York:
Abingdon-Cokesbury Press, 19417, pp. 91f.
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INTRODUCTION

Men of our time, perhaps more than ever before, have had their
attention drawn to problems of communication. More than a matter of
surmounting the difficulties presented by many tongues in a shrinking
world where peoples are thrown ever closer together, the situation
involves a breakdown of communication within language itself--familiar
words have lost their meaning for many, or the same word means different
things to different peoplej jargon and clichés have usurped the place of
discriminating speech.

It 18 not surprising, therefore, that the modern arts should
wrestle today with problems of meaning, or that philosophy is occupied
above all with language, or the social sciences with the methods of
Propaganda,

Similarly, an important concern of the Christian Church today 1is
the problem of communication. The preacher, we are told, is speaking
into a dead microphone. On every side we hear the need for a moderni-
zation of the Christian message, a translation of ancient ideas and
images into terms of contemporary relevance, and a rediscoyvery of
effective media of discourse.

This concern for communication on the part of the Christian
Church has been further intensified by the revolution in Biblical
8tudies and a radical reconstruction in theology witnessed the past
fifty years. Religious speech, undisciplined by these, is no longer
Tecognized as preaching in the proper semse by those who regard them-

selves as being on the "growing edge' of theological trends.
v




Clarence Edward Macartney as a Subject for Study

It has seemed worthwhile to make a study from the standpoint of
the speech discipline of a person whose career as a religious speaker
has spanned these fifty years of change, but who at the same time would
seem to illustrate the phenomenon of continued success in spite of
adamant resistance to these changes.

Clarence Edward Noble Macartney, Presbyterian divine, might well
stand as a typical representative of the traditional orthodoxy so
deeply ingrained from the beginning in American culture. A child of
the manse, and one of four brothers who became Presbyterian ministers,
Macartney had imbibed deeply a set of firm, old-fashioned, religious
beliefs from his strict Scots Covenanter father and mother. A year
before his retirement, Time magazine would note: "For 47 years Presby-
terlan Macartney, singularly unperplexed by theological doubts,
scientists® criticism, or the pendulum swing of vogues, has been filling
churches by preaching the same Gospel he learned at the seminary.”l

Macartney served three important city churches: the First
Presbyterian church of Paterson, New Jersey, 1905-1914; Arch Street
Presbyterian church of Philadelphia, 1914-1927; and the First Presbyterian
church of Pittsburgh, 1927-1953." When elected Moderator of the General
Assembly at the age of forty-five (William Jennings Bryan made the
nominating speech), he was one of the youngest men ever to hold that
bigh office. During the 1920%s he was in the thick of the struggle for
fundamentalism {n the Presbyterifan church, delivering many scathing
attacks on modernism, which he labeled "perfumed ashes.”

Macartney has been called a "prodigious worker' who amazed his

e —————

1
"Preach the West Wind," Time LX (July 21, 1952), 47.
vi




colleagues with the quantity as well as quality of his work. Besides
his parish duties as preacher, pastor, and administrator, he conducted
religious conferences and lectured on many college and seminary foun-
dations and, also, published historical, devotional, and apologetic
treatises, nearly forty volumes of sermons, and countless pamphlets,
addresses, and articles in religious, theological, and other magazines
and journals.

Relying on nothing but '"straight Bible preaching,'" for almost
half a century Macartney addressed large audiences twice on Sunday. The
crowds thronging his church in the heart of the industrial metropolis
of Pittsburgh to hear him each Sunday evening continued to the end of
his career to defy the national trend away from the evening church
service,

Early in his Pittsburgh ministry he pioneered the unique Tuesday
Noon Club for Businessmen, a mid-day religious service in which he
addressed an average of six hundred, and upon occasion, one thousand men
of many professions and denominations,

His best-known sermon, ''Come Before Winter," was an "intellectual's
revival call” first given in 1915 and preached annually thereafter in
the month of October.

The student of rhetoric is intrigued by the implications of this
long and apparently successful career of a speaker whose basic assump-
tions often appeared to fly in the face of the prevailing mood and
temper of his times, A corollary question which suggests itself toys
with the possibility of a rhetoric of Christian orthodoxy--the possi-
bility that the stance of the Biblical literalist is particularly

hospitable to certain specific rhetorical devices, namely those that

vii



concern the communication of reality. If it might be posited that the
rhetoric of a representative Biblical literalist will tend to deal in
the concrete, close to the actuality of daily life (since the 3ible
operates with detailed reality even when dealing with sublime matters?) ,

such a context would appear to offer a fruitful field for rhetorical

research,

Purpose and Limitation of the Study

The primary purpose of this study is to describe, analyze,
interpret, and evaluate the preaching of Dr. Clarence E. Macartney. It

employs the Historical-Critical method of research, which has been

defined as: '"'The study of a period, person, or phenomenon in human

development, in order to record discovered facts in an accurate, coher-
ent, and critical narrative that posits causations and probabilities '3
Specifically, the study seeks to achieve its purpose through the method

of rhetorical criticism which has been described as:

a comparative study in which standards of judgment deriving from
the social interaction of a speech situation are applied to public
addresses to determine the immediate or delayed effect of the
speeches upon specific audiences, and, ultimately, upon society.4

Three steps are apparent, then, in the process of rhetorical
criticism: the search for facts pertaining to the speech, the speaker,

the audience, and the occasion; the establishment of standards of

ZFor a significant work of literary criticism touching on the
influence of Biblical literature as it has affected the attempts of
Western culture to grasp and represent reality and experience through
the strategies of language and rhetoric, see Erich Auerbach, Mimesis
(Garden City, N. Y.: Doubleday and Company, Anchor Book Paperback, 1957).

330hn Jeffery Auer, An Introduction to Research in Speech (New
York: Harper and Brothers Publishers, 1959), p. 28.

l'Lester Thonssen and A. Cralg Baird, Speech Criticism (New York:
The Ronald Press Company, 1948), p. 16.
viii




judgmentj and finally, the subjection of the data which have been
assembled to analysis, interpretation, and evaluation against the
selected criteria.

This study concerns itself primarily with the product of rhetoric,
that is, the live speech as delivered. Evaluative judgments are based
upon a study of a wide representation of the speaker's output, as well
as upon an exgmination in depth of selected samplings, thus employing
the method of generalization,

Underlying this investigation is the awareness that rhetorical
theory itself undergoes scrutiny or judgment in every such undertaking--
that the justification of rhetorical criticism lies in its practical
confirmation or modification of established theory.

This study of the preaching of Dr. Clarence E. Macartney is
concerned with the faculty of the speaker to discoyer all the available
means of persuasion, with particular attention to the factors of
inventional proof and style as they figure in the speaker’s repre-
sentation of reality and experience. After determining as closely as
possible what was actually said, the enterprise entails a study of such
matters as the prevailing climate of opinion, biographical factors,
basic assumptions of the speaker, general and specific preparation,
aspects of delivery, the specific audience and its response to the
speaker--all of which are active forces impinging on the final product
of rhetoric,

While the career of our speaker must be considered in its entirety
with respect to biographical and related aspects, limitations will
necegsarily be imposed upon the study. Macartney was in demand as an

occasional speaker, particularly because of his interests in history and

ix



biography. This study, in the main, however, is concerned with his
preaching; and to reduce to manageable scope the investigation of the
speech event--speaker, message, audience, and occasion--it will be

limited to the Pittsburgh preaching of Dr. Clarence Macartney, 1927-1953.

Justification of the Study

From the first, preaching has been prominent in America as a form
of public addressj and the number of Americansv who hear sermons weekly
appears to be on the increase. Specifically, however, several reasons
would suggest the merit and value of a study of the preaching of Dr.
Clarence Macartney:

1. His leadership of the forces of religious conservatism in
America: In the fundamentalist-modernist controversy of the early
'twenties Macartney led the movement that resulted in the resignation of
Harry Emerson Fosdick from the First Presbyterian Church of New York.

The well-knoyn religious journal, The Christian Century chose Macartney

to represent the conservative view in its speacial series, 'How My Mind
Has Changed in This Decade,' published in 1939.

2, His reputation as a preacher: Anthologies on preaching which
have featured his work have characterized Macartney as, a "master preacher
in a downtown pulpit,"> "in the front rank of Biblical preachers in
hnerica,"6 and "a natural borm preacher."7

3. Specific characteristics of his preaching: Students of his

3Andrew W. Blackwood, Preaching in Time of Reconstruction (Great
Neck, N.Y.: The Pulpit Press, 1945), p. 42.

SFaris Daniel Whitesell, The Art of Biblical Preaching (Grand
Rapids, Michigan: Zondervan Publishing House, 1950), p. 144,

7Edgar Dewitt Jones, American Preachers of Today (Indianapolis:
The Bobbs-Merrill Company, 1933), p. 175.
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preaching note particularly his
a) preaching of Biblical biography
b) techniques of {llustration
c) facility with the English language
d) preaching without notes

4, His published works: Approximately forty volumes of sermons

8

were published--a feat perhaps unequalled in this century®--aside from

a number of books on history, homiletics, and biography.

In its search for elements of persuasion, including the speaker's
repregentation of reality and experience by means of the strategies of
rhetoric and language, this study is not oblivious to the age-old
tension existing between rhetoric and homiletics which recent theological
trends have revived. In the opinion of the writer, a vindication of
rhetoric as a study essential to the future of preaching would appear to

lle in the area of these emphases.

Materials and Sources of the Study

A wealth of primary and secondary materials is available for a
study of Dr, Macartney., These sources may be categorized as follows:
(1) his own published works, (2) his personal library and private papers,
(3) sermons and addresses both printed and voice-recorded, (4) references
to Macartney in books on preaching, periodicals, and newspapers, (5)
academic studies prepared by seminary students, (6) denominational
records, and (7) i{nformation from surviving relatives, friends, colleagues

and former ministerial assistants.

8ee Appendices I, II, III for letters from publishers and book
sellers relative to the popularity of Macartney’s sermon volumes. The
Abingdon-Cokesbury Press reports almost one-half million copies sold

through November, 1965. .
X






Macartney®s library and personal files are housed in the
McCartney Memorial Library of Geneva College in Beaver Falls, Pennsylvania.
Here his sermons may be studied in their original typescript form,

Tape recordings of six sermons were made avallable by a former
assistant, the Reyerend James H. Blackstone, Jr., A seventh recording
was acquired from the Reigner Recording Library in Richmond, Virginia,

It 18, therefore, possible to trace the sarmon from its original manu-
script form, through the vocal delivery, to the final, permanent
published form.

Files of personal papers, including hundreds of letters, provided
valuable data. An unpublished biographical manuscript, prepared by his
sister, the late Wilhelmina Guerard, and made available by her son, Dr.
Albert J, Guerard of Stanford University, supplemented the biographical
material available in Macartney's autobiography, The Making of a
Minister,

By means of the personal interview and questionnaire, information
was gathered from friends, relatives, and former assistants of Macartney,
a8 well as from parishioners of Firat Church who knew and heard him.

Other works heavily relied upon in this study include general
reference works and studies in the areas of history, theology, homiletics,

communication, and rhetoric.

Distinctiveness of this Study

While a few studies by seminary students haye examined various
aspects of Dr, Macartney®s preaching, none, however, has employed the
procedures of rhetorical criticism or has attempted anything as compre-
hensive as this study professes to do.

Richard D. Lucas prepared a Th.D. study of the preaching of
xii




Clarence E, Macartney at the Southern Baptist Theological Se.minary.9

This 200-page study, employing homiletical criteria, was confined
largely to a survey of Macartney’s published sermons.

A Master's thesis by P.A.0. Boecler deals with the 'preaching of
the law" in the sermons of four preachers including Dr. Macartney,l0
and another Master’s thesis written by James W. Averitt at the Louis-

ville Presbyterian Theological Seminary compares Macartney's preaching

to that of six other contemporary ministers in America.u These studies

were understandably quite limited in their treatment of the preaching of
Dr. Macartney.

No study, to this poi_nt, has utilized the rich store of primary
materials recently made available for research by the Macartney Memorial

Library at Beaver Falls, Pennsylvaniaj nor has any study attempted to

Richard D. Lucas, "The Preaching of Clarence E. Macartney'
(unpublished Th.D, dissertation, Southern Baptist Theological Seminary,
Louisville, Kentucky, 1959).

10P. A. 0. Boecler, "The Preaching of the Law in the Sermons of
Geisemann, Fosdick, Spurgeon, and Macartney, and the Application of
Psychological Procedures’ (unpublished S.T.M. thesis, Concordia
Theological Seminary, St. Louis, Missouri, 1957).

U ames w. Averitt, "A Study of Seven Contemporary Ministers,
Their Sermon Content and Methods' (unpublished Master's thesis, Louis-
ville Presbyterian Theological Seminary, Louisville, Kentucky, 1947).

The following Bachelor’s theses have dealt with some aspect of
Macartney®s ministry:

Quentin O, Hayes, ''The Sermons of Clarence E. Macartney'" (unpub-
lished Bachelor of Diyinity thesis, Asbury Theological Seminary, Wilmore,
Rentucky, 1957),

Arnold L. Nelson, "The Biographical Method in Preaching of
Alexander Whyte and Clarence E. Macartney" (unpublished Bachelor of
Sacred Theology thesis, Biblical Seminary, New York, 1955).

Carl A. Streufert, "An Analysis of the Introductions and Con-
clusions of Macartney®s Sermons' (unpublished Bachelor of Divinity

thesis, Concordia Theological Seminary, St. Louis, Missouri, 1950).
xiii



utilize a historical and biographical context against which to examine

the preaching of Dr, Clarence Macartney,

The Plan of the Study

The study has been organized under three diyisions.
Part One provides the contextual background for the analysis of
Macartney®s sermons. Chapter I, the title of which is taken from his

autobiography, The Making of a Minister, presents selected biographical

detalls which might be useful in analyzing his speaking career, consid-
ering such matters as his family background, the early years and home
influences, his education, and his service to the Presbyterian church
prior to his arrival in Pittsburgh. Recognizing that public address
does not occur in a vacuum but in a historical context, Chapter II
attempts to capture the mood and temper of the first half of the
twentieth century in which Macartney's work was set, emphasizing
particularly the climate of opinion in matters of faith and religion,
Chapter III attempts to delineate Macartney's response to his world as
it was motivated by certain basic assumptions, beliefs, and significant
issues. Chapter IV, entitled "Macartney and 'First Church® of Pittsburgh,"
&xagmines the immediate world in which he moved as administrator, pastor,
and preacher for the First Presbyterian Church of Pittsburgh. Finally,
to complete the contextual background, Chapter V, entitled "A Practi-
tioner's View of His Art," provides important background for analysis of
Macartney's sermons by presenting his views on homiletics--views
acknowledged to reflect his personal practice,

Part II of the study attempts an analysis of the sermons of Dr.
Clarence E. Macartney, generalizing from a large body of published

Sermons supplemented by a limited number of tape recordings.
xivy
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search is made particularly for the elements of persuasion in his
preaching, Chapter VI opens with a brief discussion of the relationship
of preaching to the concepts of ''persuasion,"

and proceeds to set against
these criteria relevant aspects of his pulpit work., Chapter VII seeks
to provide a detailed examination of essentially all aspects of
Macartney's preaching 1n{one given instance--the presentation of his
well-known sermon, "Come Before Winter."

Part III of the study, in a chapter entitled "An Appraisal--With
Conclusions," attempts to draw together the results of the investigation,

inquiring first regarding the worth of Macartney’s preaching as measured

against established principles of good public speaking, and secondly,

regarding the effectiveness of his preaching, following which a state-

ment of conclusions is submitted.
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PART I

CONTEXTUAL BACKGROUND



CHAPTER 1

""THE MAKING OF A MINISTER"

In the study and appraisal of the persuasive efficacy of a speech,
the critic regards the speaker, the "specific 'I' in the speaking
situation,”" as a significant element. Hochmuth has compared the speech
with @ multi-celled organism, whose units consist of speaker, audience,

1 The critic's task involves an exami-

place, purpose, time, and form,
nation of all these elements, verbal and non-verbal.

When one asks, ''What are the predispositions, if any, toward the
man who is giving the speech?' one is examining a cell in the organism;
for it is inevitable that the audience, either because of previous
acquaintance or of signs during the speech itself;, comes to some con-
clusion about the speaker, and this figures importantly in the final
judgment. FEmerson's characterization of Disraeli is an illustration of
this concept:

. . . he makes at last no impression, because the hearer asks,
Who are you? What is dear to you? What do you stand for? And
the speech and the speaker are silent, and the silence is con-
fession. A man who has been a man has foreground and background,
His speech, be it never 8o good, is subordinate and the least
part of him, and as this man has no planet under him, but only

his shoes, the hearer infers that the ground of the present argument
may be no widem2

IMarie Kathryn Hochmuth, "The Criticism of Rhetoric," A Histor
and Criticism of American Public Address, ed. Marie Kathryn Hochmuth
(New York: Longmans, Green and Company, 1955), p. 9.

230urnals of Ralph Waldo Emerson, (eds.) Edward Waldo Emerson and
Waldo Emerson Forbes (Boston: Houghton Mifflin Co., 1912), VII, 503,
Quoted by Hochmuth, ibid., p. 9.




(¥8)

The critic, like the hearer, is unable to disassoc:ate the
speaker from his speech., Both ask, Who are you? What is dear to you?
What do you stand for?

This chapter will undertake to present such information concern-
ing the life and personality of Clarence E, Macartney as may be useful
in providing a setting for the subsequent appraisal of his Pittsburgh
preaching, To this end, selected biographical details will be set
forth concerning his faml".ly background, the early years and home
influences, his education, and his service to the Presbyterian church

prior to his arrival in Pittsburgh,

The Early Years

Macartney's Family

Dr. Macartney's mother introduced a pamphlet which she had

vritten for mothers by saying:

Begin your training early. Shall I say that even before that
dainty cot with its white curtains and loops of blue has received
its longed-for occupant, the work really begins! Keep a watch
over your own life, ., . . it will determine in a measure the
fairness or foulness of the little stream beginning its course.

The stream of life began its course for Clarence Edward Noble

Macartney on September 18, 1879, at Northwood, Ohio. He was the last
of seven children--four brothers and three sisters (two sisters had
died before his birth).

His father, Dr, John Longfellow Mc:Cax:tney,4 whose forebears came

originally from Ireland, was pastor of the First Miami Church of the

3'Mrs. C. R. McCartney, A Word to Mothers, (pamphlet published by
Miss Ruby I, Gilbert, Chicago, Ill., n.d.), p. L,

"Clarence and his brother, J. Robertson, adopted a slightly
altered spelling of the family name.



Covenanters in Northwood, and Professor of Natural Science at Geneva
College, a Covenanter school located there. His father had received
his theological training in the seminary of the Reformed Presbyterian
Church at Allegheny City (now Pittsburgh), Pennsylvania, and his
scientific training under the famous Professor Agassiz of Harvard.?

The elder McCartney supported the cause of the Abolitionists,
and worked on the Underground Railroad. Interest in Civil War history
was nurtured early in young Clarence, who recalls among the more vivid
memories of childhood, the stirring stories related by his father of
that experience,.

Macartney’s childhood memories, however, did not reach back to -
Northwood; for when he was but nine months of age, Geneva College was
moved to Beaver Falls, Pennsylvania, that it might be nearer its
Covenanter constituency; and his father, whose first love was the
college, removed his family to this new scene of activity,

In Macartney's estimation, his father's chief contribution in
life was the part he took in establishing and maintaining Geneva
College, He noted further that in the pulpit his father excelled "as a
pleader at the Throne of Grace, rather than as a preacher, . . , All
who remembered him in the pulpit spoke of his prayers."6 In acknowledg-
ing the paternal influences upon his life, Macartney wrote: 'When I
think of him and his life and influence, I say to myself, in the words

of the Psalmist, 'My father's God, and I will exalt Him,'"/

5Clarence E. Macartney, The Making of a Minister (Great Neck,
New York: Channel Press, Inc., 1961) p. 34. Hereafter, books by
Macartney will be footnoted without the author's name,

b1bid., p. 167.

T1bid,
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Macartney's mother, of Scottish and French Hugue ict }erLta;e,g was
born Catherine Robertson, daughter of a wealthy mill owner in Scotland,
and came to America as a bride in 1868, By unanimous testimony of the
children, the mother was the dominant personality in the home, In his

autobiography, Macartney devotes a chapter to his mother, characterizing

her as "a remarkable woman.'

How often in coming across persons who knew my mother have I heard
that exclamation on their lips., A remarkable woman indeed:
remarkable in strength of intellect, in deep interest in the lives
of others; remarkable in her tender affection for her children;
remarkable for her daily intercessions for her family at the
Throne of Grace; and remarkable for her unflagging zeal and
devotion to her Redeemer's Kingdom,

At the time of her death in 1922, Dr. Macartney, at the request
of his older brothers and sister, presented the funeral address. !0 He
made reference in the sermon to her intellectual endowments:

Mother's mind was of strong fibre, rich in imagination and
orderly in its reasoning. She had that analytical and speculative,
perhaps metaphysical, ability which is so commonly associated with
the Celtic temperament. This natural endowment had been cultivated
and stimulated by the advantages of a superior education. For
this reason it was a rare privilege to discuss with her the deep

things of the Kingdom of God, for she was one who served the Lord
with her heart, her soul, her strength, and also her mind.

Home Influences
The McCartneys built the first faculty house on the new campus

of Geneva College and named it Fern Cliffe. That home became a center

for returned missionaries such as John G. Paton, for the representatives

8Macartney observed, ''Covenanter and Huguenot,--that makes a
strain hard to surpass.' 1bid., p. 36.

1bid., p. 38.

) lo‘rhe sermon was published in Great Sermons by Great Preachers,
(ed.) Jesse Lyman Hurlbut (Chicago: The John C. Winton Company, 1927),

11Quoted in The Making of a Minister, p. 199,




of the Women's Christian Temperance Union (of which Macartney's mother

was one of the founders and originatorslz), and for friends and

relatives from Scotland; at the same time it became headquarters for

many social gatherings of the students. Macartney described his home as

"one of plain living and high thinki.ng."13 A close friend and associate
expressed the opinion that, '"One cannot begin to understand Dr,

Macartney as a person until he discovers the unfailing springs of
inspiration which flowed from his home."14 Back of that home, particu-
larly with respect to the religious overtones, lies the Covenanter

heritage.ls One man's impression of that heritage is presented in the

book, Personal Equation, by Dr. Albert Guerard, Macartney's brother-in-

law, who had encountered formidable obstacles as an outsider proposing

marriage to a Covenanter. He wrote:

.« + o the Covenanters are the Dissent of Dissent, the Puritans
purified, the Saving Remnant, the Salt of the Earth, A

Covenanter farmer, pioneering in the West, wrote to his friends

125 Robertson Macartney, 'Greetings,'" First Church Life, Parish
periodical, First Presbyterian Church of Pittsburgh, Dr, Macartney's
Twenty-fifth Anniversary edition, April 27, 1952, p. 40,

13¢1arence Edward Macartney, 'Warm Hearts and Steady Faith,"
The Christian Century LVI (March 8, 1939), 315,

u‘Clyde J. Henry, "Introduction,” The Making of a Minister.
Ueary was manuscript editor of this posthumously published auto-

biography of Macartney, and also Magartney's assistant at the
Pittsburgh church for 12 years.

15The name, Covenanter, was received by a conservative wing of
Pregbyterianism in Scotland. They were so named because in a series

of bands or covenants the Covenanters had bound themselves to maintain
the Presbyterian doctrine and polity as the sole religion of their
country. The Reformed Presbyterian Church of North America (Old School)
is of direct Covenanter lineage. The church at Beaver Falls is one of
72 churches and 6,214 members reported by this denominational branch in
1954, See Frank S. Mead, Handbook of Denominations in the United
§tates, (2nd ed. rev.; Nashville: Abingdon Press, 1961), p. 185.




in the East: 'Send me an upstanding, Godfearing maiden to be my
wife and helpmeet., 1If possible, a Reformed Presbyterian; if none

is to be found, a United Presbyterian; but on no account go lower
than that!"l6

The Covenanters took their religion seriously, The McCartney

home was a home of religious devotion where "family worship' was held

twice daily:

Family worship was universal in the homes of our neighborhood, and
we had 'worship'" every morning before breakfast and at night before
going to bed. , . . After we had sung a Psalm we then read around
the circle the verses of the chapter for the day, after which we
knelt for the prayer, by Father when he was at home, or, if he was
away, by Mother. My first lessons in religion and in reading I

had on those mornings at family worship, sitting on my father's
knee ﬁ he, with his long finger, pointed out the words to me,

I Y

The Bible held a place of prominence in the McCartney household.
The children left for school in the morning with a Biblical passage
ringing in their ears, and all joined in singing the Traveler's Psalm
when any member of the family was starting off to college or on a
jO“rneYols Macartney treasured the childhood memory of Sunday after-
noon family gqtherings on a moss-covered rock under the sassafras trees
on the hillside where his mother would tell the children “the deathless
tales of the Bible," or sing from the red-bound hymnal, "I am sure,"

he wrote, "that the singing of those hymns on the summer afternoons on

that moss-covered rock on the hillside in the long ago did much to

16a1bert Guerard, Personal Equation, (New York: W. W. Norton
and Company, Inc,, 1948) pp. 17f. Dr. Guerard, a professor at Stanford
University 1907-1913, 1925-1946) explained, "Now I might have been

defined at the time as a Romanist or as an infidel; and it was a
grievous problem for the Macartney clan to decide which was worse,"

Macartney himself refers to the Covenanter church as "the most rigidly
orthodox of all churches." The Making of a Minister, p. 34,

The Making of a Minister, p, 63,
181b1d,




introduce us to the warmth and tenderness of personal religion.'19

The family worshipped regularly in the Covenanter church in

Beaver Falls, two miles distant from the McCartney home. The great

occasion in the family's church life was the semi-annual celebration of

the Lord's Supper, or Communion, Macartney confessed that though he

had officiated at Communions in large and important gatherings and had

witnessed impressive sacramental occasions in the world's great

cathedrals, never had he seen any Communion services which moved him as

those occasions in the Covenanter Church of his boyhood:

The Covenanters had bled, suffered, and died to get free of the
rites and liturgy of the English church:. Their communion cele-
bration had no bell, no incense, no gown, and no organ; nothing
of that nature; yet, in very truth, as I have just described it,
it was poetic, symbolic and ritualistic in the highest degree.

+ » - Yes, those stern old Covenanters had in them, unconsciously,
all the poetry and mysticism of true religion,zo

But if religion was an all-pervasive influence in the McCartney

household, and discipline, sometimes inflicted with the ever ready

"taws" (Scottish for whip), was strict, Macartney remembered nothing

grim nor dour about the home atmosphere, He recalled pleasant

memories of family expeditions along murmuring streams, over covered

bridges, up pleasant glens, visiting neighboring farms at the nutting

season, or special holiday festivals, Macartney's Parisian in-law

admitted that the conventional stereotype of the stern Puritan is
modified somewhat by social contact with the Covenanters:

I pictured them [the Covenanterg] as stern, even morose: ever
inclined to admonish, rebuke, and reprove, as enjoined by the
Apostle; their daily talk punctuated with menacing scriptural
quotations. . . I found my covenanter friends actually more

19tbid., p. 69.

201he Making of a Minister, p. 67.




cheerful than most of my Parisian acquaintances. . . . A gather-
ing of Covenanter friends simply ripples with 1aughter.21

Inciplient Preacher
It seemed to be taken for granted in the McCartney home that the
boys would all become Presbyterian ministers. Clarence, who would later
experience serious conflict and doubt regarding his 1life calling, never-
theless began to experiment early with vocational role-playing particu-
larly as a public speaker and preacher. A feature column appeared in the

Pittsburgh Post-Gazette in 1930 under Dr. Macartney's by-line entitled,

"My First Speech." He began: 'To tell about the first speech I ever

made would carry me back to childhood days.“22 The sermon--on the sub-

ject of the Judgment--was preached in the drawing room of Fern Cliffe,

his boyhood home. The members of the congregation, "attentive, if not

appraciative," were the members of his family. A second attempt featured

the text, "Jesus Wept," which led him to note that '"the austerities of

conservative theology were mitigated by the gentler things of the Gospel."
His first outside effort, however, the article explained, was

not in the sermonic field. He, with a brother and a friend, had formed

themselves into a traveling lecture group under the name, '‘The Three

Rising Stars." With magic lantern, slides, and bed-sheet for screen,

the three loaded into a spring wagon and headed over the hills to a

nearby town which had been well-placarded with handbills. Clarence

gave the lecture, while the other two operated the equipment. After

the second performance, the "Rising Stars" sank back into eclipse "for

lack of funds and lack of public appreciation.' Macartney was then

thirteen years of age.

2lguerard, op. cit., pp. 176f.
22, Pittsburgh Post-Gazette, December 22, 1930.
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Early Schooling

Macartney's references to his early schooling and first teachers
(with whom he was somewhat disenchanted) go little beyond the recital
of a few incidents of human interest. Perhaps more significant and
more prophetic of what was to be was his keen interest in the activities
of the college literary society. He wrote, "As children we went eagerly
to listen to the essays, orations, declamations, and debates which
were the solid menu of the literary societies of that day."23 He
remembered names of youthful orators and repeated opening lines of
orations which he must have heard fifty years earlier,

The openness of a small western Pennsylvania community combining
with the stimulating atmosphere of a college campus might strike one as
an auspicious environmental background, but a new chapter was opened
when in 1894, in the month of young Macartney's fifteenth birthday, the

family moved to California.

Pomona to Princeton

Of the move to California, which other members of the family
referred to as "the great move,"24 Macartney wrote, "An important
chapter in life opened for me when our family left Beaver Falls for
California,"23 That chapter was perhaps even more critical in its
shaping influences than Macartney first realized, Concomitant with

school experiences, one detects from this point an increasing

23‘1’he Making of a Minister, p. 53.

2[‘Wi.lhelmina (Mrs, Albert) Guerard, ''Clarence Macartney," un-
published, typewritten biographical notes, p., 16, hereafter referred to
as "Guerard Notes."

25’I’he Making of a Minister, p. 78,
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independence of thought and action, a careful scrutiny and re-evaluation
of introjected parental values, and an openness to new ideas and new

life patt:ernsg26

"Prep" School
The move to California had been made for the sake of the
father's health, who had been advised by his physician: "Go to Redlands

and live twenty years."

He lived seventeen years, but only one of those
years at Redlands. Here, the children enrolled in the Redlands High
School, where "a new joyous intellectual life began" for the children,27
Macartney describes his teachers here as "all exceptional teachers and

superior per:somal:lt:iexs,,"28 Two text books from that year's study were

given a permanent place in his library--the rhetoric used in the English

263, Piaget, in his work, The Moral Judgment of the Child (New
York: Harcourt, Brace and Company, 1932) has traced the evolution of
the child’s moral judgment between the seventh and fifteenth years. He
demonstrated a trend from a literal belief in rules, almost as if they
had an independent physical existence, toward an attitude of relativity,
in which precepts were perceived in relation to the social purposes
they were designed to serve. Robert W. White, in a study of somewhat
older subjects, referred to this trend as "the Humanizing of Values."
He emphasized that (1) the person increasingly discovers the human
meaning of values and their relation to the achievement of social’
purposes, and (2) he increasingly brings to bear his own experiences and
his own motives in affirming and promoting a value system. The overall
trend, starting from childhood, might be described as a trend from
abgolute received values to a personally wrought value system., Robert
W, White, Lives in Progress (New York: The Dryden Press, 1952), pp. 352f_

This does not mean, however, that the person creates his value
system without the benefit of historical tradition or that he sub-
stantially changes the content of the received values. The growth
trend implies, rather, that his values become increasingly his own,

Such an evolution in Macartney’s development is distinctly
traceable from this point, through the years of academic study, and
then is dramatically demonstrated in the conflict and indecision that
surrounded his eventual decision to take the ministerial course,.

27Guerard notes, p. 18,

28The Making of a Minister, p. 81.
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class,29 and Gayley's Classic Myths, discovered in a class on Greek art,

a book to which frequent reference is made in his sermons and which he
suggested "every minister should have in his library."30
Macartney continued to evince interest in public speaking at
Redlands both as listener and speaker:
A speaker who greatly stirred me was the then-noted Joseph Cook,
of the Monday Lectures at Boston. He had a grand peroration at
the close of his lecture, in which he compared Christ with famous
teachers, martyrs, patriots, and philosophers,
He recalled his personal oratorical efforts: 'I sometimes entertained

the high school, or social gatherings, with Ben Hur's '"Chariot Race,"

or "Spartacus to the Gladiators'--'"Ye call me Chief, and ye do well to

call him Chief!"32

That liberalizing forces were at work in sunny California is
perhaps suggested by Macartney's observation regarc.:ling the Easter
services in which the family participated that Spring: 'We had never
heard qf Easter in our Covenanter days at Beaver Falls; and the whole
celebration, in the beautiful California springtime, seemed to us a

wonderful thing, n33

Pomona College
That fall, in order that Macartney's sister, Wilhelmina, who had
finished her junior year at Geneva College, might have opportunity to

complete her college course, the family moved to the recently-established

29% title given, .

3°Preachinﬂithout Notes, p. 46.

e Making of a Minister, p. 83,

N1pi4,

Bibig,
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Pomona College at Claremont, California. Macartney continued his
education here in the preparatory department of the college,

A new element in his training was introduced when he and his
brother, Albert, began taking singing lessons. In his sister's opinion,
"The training which they had at this time started them on the road to a
voice culture which had, no doubt, much to do with their success as
public speakers."34

Public speaking and debating interests ran high at the college.
The seniors, delivered their orations at chapel, and there was an annual
oratorical contest., Oratory was taught by Dr. Daniel H. Colcord,
Professor of Latin, who appeared to have made a deep impression on the
young Macartney.

I can see him with his mutton-chop whiskers and gold glasses

as he gave his annual address to the students on oratory. In

illustrating inept gestures, there was a place where he described

a man saying in the course of his speech, "Up to heaven, or down

to hell," but in both instances pointing in the wrong direction,35
He recalled the professor’s putting a student through the paces of an
oration in which at one point the tyro clenched his fists, declaring as
he did so how something was "changed from ductile clay to solid rock,"36

Throughout the school year, concerts, lectures, and addresses by
visiting speakers supplemented the academic fare. One lecturer greatly

stirred Macartney with his lectures on historical characters. "I have
done a great deal of biographical preaching and writing in my day, and

that Pomona lecturer did much to kindle that flame of interest within

J4gyerard notes, p., 23.

35The Making of a Minister, p. 90.

361bid,
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me, "37

There was great enthusiasm for athletics at Pomona College, and

Macartney discovered that he possessed some talent in this line. He

made a try for the track team, running the hundred yard dash and the

two-twenty. He concluded, "If I had been a little faster, and a little

less bashful and reticent, I might have been a champion sprinter."38

He was also captain of his baseball team; and his interest in this

sport, awakened at that time, never waned.39

An aspect of the Pomona experience not mentioned in the
Macartney autobiography, but referred to in his sister’s biographical

notes, has to do with the young Presbyterian's attraction to the theory

of evolution at that time, The children came under the influence of

Dr, Albert J. Cook, biologist at Pomona and neighbor to the McCartneys

who took the children on nature excursions and explained to them the

theory of evolution. With respect to her brother, Mrs. Guerard wrote,
I think that at this time Clarence accepted the theory of Evolution
as taught at Pomona. He always showed a slight tendency to be
independent of family tradition and guidance. I think this was
largely due to the fact that he felt that as the youngest he had to
make a decided effort to assert his own personality,"

371bid,, p. 91.

3B1bid., p. 89,

39C1yde Henry wrote, 'Many a boy was amazed to hear the learned
preacher cite records and averages of players and teams, and listened
with new respect when he spoke of spiritual things.' "A Messenger of
Grace,” Princeton Seminary Bulletin, L (May, 1957), 17.

40gyerard notes, p. 22, The "self" theorists in psychology would

ldentify this phase of development as a search for "ego identity'--the
sense of being a distinct individual in one's own right within a social
framework, Cf, E. H. Erickson, Childhood and Society (New York: W, W.
Norton and Co., 1950), See Chapter IV for Macartney's later views on

the theory of evolution.




When the father's health failed to improve after two years in
California, he determined to try the air and altitude of Denver,
Colorado. Clarence objected to being removed from Pomona, and was
permitted to remain for another year and to graduate from the prepara-
tory department, On commencement night, Macartney delivered the class

oration on Louis Kossuth, the Hungarian orator and patriot,

The University of Denver

When school began the next fall, he was with his family in
Denver, Predestinarian Macartney would probably have agreed with his
sister’'s observation that this move also was decisive in its destiny-
determining influence: "The spirit of Pomona College was radically
opposed to an orthodox conception of life, and I doubt very much if a
four-year course at Pomona would have led Clarence into the ministry of
the Presbyterian Church, "41

At Denver the ''search for ego identity" continued., His sister
and brother, Albert, noted his tendency toward independence and with-
drawal from the family. When Albert joined a particular literary
society, Clarence sought out another, as was true also in choice of
fraternities, Mrs., Guerard reported, 'Clarence showed an increasing
tendency to form friendships apart from the family. Perhaps again this
vas indicative of a desire not to be a follower,"42
The 1941 "Pioneer Issue’ of the University of Denver bulletin

carried an article featuring the reminiscences of Dr. Macartney under

the title, "In the Year of '97." Vivid sketches of his teachers and

41Guerard notes, p. 26.

421bid., pp. 26f,
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classroom incidents suggest a clear memory of those days. Reference is
made to his activities in the debating club of the University, and to an
address given by the intercollegiate orator that year: ', . , I can see
him delivering his oration in the Tabor Opera House, One phrase of that
oration still lingers in the chambers of my memory: 'Fortuitous
chance, '""43

From the treatment of the penver experience in his autobiography,
one receives the impression that his personal education received as much
enhancement from his summer's work as a ranch hand as from the hours
behind the ivyed walls.

In the bunk house where he slept with the other hired men he was
confronted at once with a moral struggle., Did he have the courage to
kneel down in the room in the presence of those "rough and profane men"
to say his prayers? 'It was hard at first; but I won the battle.. Never
did any of those men mock at me or interrupt me, "44

Each day bore its yield of instruction for life. A race with a
rampaging bull, for example, spoke eloquently of hidden resources for
life's emergencies: '"As for getting over that high corral fence, it

was one of those times when you had to climb, whether it was possible

or not,"45

43clarence E. Macartney, "In the Year of '97," Bulletin of the
University of Denver, XLII (JanQary 10, 1941), 3, 4.

bhmme Making of a Minister, p. 98, Here he learned, but did not
use, the "Bunk House Prayer’':

"Now I lay me down to sleep;

Ten thousand bedbugs o'er me creep.
If one should bite before I wake,

I pray the Lord, his neck to break,"

451b1d., p. 100.
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If Macartney was somewhat of an enigma to members of his family

during this period, they might have been relieved to have known what of
an entirely private nature was transpiring:

On the Sabbath afternoons on the ranch I used to go high up on
the mountainside, where I exercised my voice and cultivated the
spiritual 1life, and, half-consciously, prepared for the work in
life ahead of me, by reading passages from Isaiah and St, Paul, I
recall particularly reading, as my voice rang out over the
mountainside, the sublime fifteenth chapter of First Corinthians
the great passage on the immortality of the soul.4

His sister’s estimate of the value of the year in Denver may be

a reflection of her personal disappointment with her academic experience

in that place., "I cannot see any contribution of the Denver experience

to the future of either of my brothers,"47

The University of Wisconsin
Concerning the next chapter, the transfer to the University of
Wisconsin, she wrote more enthusiastically:

The next move, to Madison, Wisconsin was, I believe, an
important one., It was undertaken on the advice of Ernest fhe
oldest brother] who had a church at Cedar Rapids, Iowa, not far
away. Here was a truly great University. . . . Here it was that
Clarence developed style, The fields of poetry and the drama were
explored under the inspiring leadership of iifted teachers., Here
Clarence had hig first triumphs in oratory.

Macartney’s major field of study for his Bachelor of Arts degree

was English and Literature; however, his first love was the speech

department ;

« + . the teacher who made the most lasting impressions on me and
my brother was the professor of public speech, Dr. David Bower

461p14.

47Guerard notes, p. 27. Officials in the registrar's office of
the Denver University were unable to uncover the records of Dr,
Macartney's class work,

“®Ibid., pp. 27f.
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Frankenburgher. A genial, kindly soul, he encouraged us in good
speaking and stirred our ambition. When I was at the University,
the orator and the debater were as well known as the heroes of the
gridiron.

He joined "the oldest and most renowned of the debating
societies, Athena, with 1ts sacred cock on the wall."30 On the
twentieth anniversary of Macartney’s pastorate in Pittsburgh, a fellow
member of the debating society sent this recollection to the church:

You might be interested in an incident which happened in the
Ancient Athenian Debating Society, during a debate. The question
was, Did the Teachings of Ingersoll Result in More Good than Harm?
Dr. Macartney was on the negative, and I was one of the affirmative
debaters. Our debate leader was Morgan, and in closing the debate,
he made a violent, unfair and bitter attack on Christianity and
especially on the teachings of Presbyterianism. Dr. Macartney was
the last speaker, and as I looked at him, his face was aglow. When
Morgan sat down, Dr, Macartney immediately took the glasses from
his nose, jumped upon the table in the center of the room, and made
the most brilliant and effective speech I have ever heard. It was
a thrilling moment to see him on top of the secretary's table. He
looked at the sixty-five members present, and opened by saying, "I
resent the insult that the speaker has levied on the Presbyterian
Church, Most of my ancestors, from the time of Bobby Burns until
now, were Presbyterian clergymen, and they were unselfish, inde-
fatigable, scholarly, and useful members of the Christian Church,"
His speech lasted about five minutes, and at the close, everybody
cheered, and cheered, and cheered. Morgan had made a great mistake,
and he realized it after hearing that z:'.peech.51

A letter dated November 4, 1900, and written to his parents
reflects his entrancement with the speeches of Ingersoll:
I have just laid down one of Robert Ingersoll's speeches. I

have a debate on his influence next Friday. His attitude towards
religion probably was not right, but his own life was as pure as a

49he Making of a Minigter, p. 106. Apparently much of Macartney’s
Speech training was received in extra-curricular activities, for his
academic transcript credits him with only one class in "oratory.' The
trangcript, supplied by the registrar's office of the University of
Wisconsin, reveals the heaviest concentration of class work to have been
in the fields of English and history.

O1bed., pp. 106£.

51Ci.t:ed in The Making of a Minister, p. 107.
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saint's, and as for his speeches, I would give the world if I could
express such beautiful thoughts, such beautiful language.5

He then cited several lines from Ingersoll’s speech, 'At His Brother's
Grave," with the comment, '"What could be more beautiful than that?'

At Madison, Macartney came under the influence of two famous
Averican orators and political figures, William Jennings Bryan and Robert
M. LaFollette, He first saw and heard Bryan when "the Great Commoner'
spoke at the Monona Lake Chautauqua Grounds near the University campus in
his 1900 campaign against McKinley. He was to see much of Bryan in after
years, particularly at the time of the great theological controversy
over modernism in the Presbyterian church.

A block beyond where Macartney roomed on Wilson street was the
LaFollette home. Among college orators the senior Bob LaFollette was
famous as the only Wisconsin man who had won the contest in the Northern
Oratorical League. Macartney, who had won the privilege of representing
his university in the 1900 intercollegiate contest, must have dreamed of
following in the footsteps of LaFollette by bringing the victory to his
school a second time.53 He approached LaFollette with a request for
coaching assistance in the delivery of his oration. Macartney recalls
that,

he was busily engaged in his law practice and was also in the midst

of a political campaign. Nevertheless, he gladly assented to help
me, and in the later afternoons, when court had adjourned, he put

SZMacartney letter, dated November 4, 1500, Macartney Files.

53’Macartney's intramural victory which made him eligible for the
intercollegiate contest was reported to his mother by his brother,
Ernest, in a letter: "It was a great event this year and his success
makes Clarence already a marked man. Should he win in the inter-
collegiate where he represents the University by virtue of his present
victory, it would be one of the highest honors of university life."
(Ernest McCartney, Letter dated March 29, 1900, Macartney Files.)
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me through my paces in the court room of the Dane County Court
House.

But first prize was won by an orator from Northwestern University.
Macartney was given second place and would apparently have taken first
place but for one judge who gave him sixth place on manuscript.55 How
keenly he felt that defeat is seen from his sister’s description: '"He
was trudging home through a blizzard, his hat drawn over his face,
'Napolean retreating from Moscow,' was his laconic comment. He already
had, and always preserved, a Napoleonic complex."56 In a letter written
to his parents following the contest he developed analogically the theme
of his "Waterloo."

The battle is over; the wounded have been taken to the rear; the
dead are buried, The Grand Guard has made its last stand., Waterloo
has been fought and won! But the victory should have been mine.
Already I had despatched a courier to Paris, telling of victory.

But alas! Blucher appeared in the person of a judge from Indiana.
Even then, I had hopes of victory. I ordered Ney's horse to charge,
but my splendid squadrons went down to death on the sunken road of
Ohain., So here I sit on my island rock, fighting the battle over

aga1n57and wondering why it rained, and why I oyverlooked the sunken
road,

In spite of his disappointing defeat at this time, Macartney
always recalled with pleasure his association with the great '"Progres-
sives" of his day. These contacts, however, did not deter him from
voting against them on the occasion of his first exercise of the right
of franchise, He wrote his parents:

Today, for the first time, I exercise my right as a citizen of
the best, the noblest, the freest nation on earth, I feel for the

Shne Making of a Minister, p. 110.

, 55LaFollette expressed his disapprobation of the verdict:
'Macartney, the man who gave you sixth place was either a knave or a
fool." 1Ibid., p. 111.

bGuerard notes, p. 28.

57’l‘he Making of a Minister, p. 1ll1.
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first time what it means to be a citizen of the great republic.

I expect to vote the Republican ticket. The choice of one’s
political party is a serious matter. I think that I have chosen the
right one: the party which came into being that slavery might be
abolished, and which, ever since, has stood for the best govern-
ment, the truest liberty, and the highest statesmanship. 58

Although politically conservative, Macartney's attitude toward
religion at this time is summarized by his sister:

The trend of thought at both Pomona and Wisconsin . . . was decidedly
not rigorously orthodox. . . . In Madison Clarence showed again his
desire for independence from the family. He was not much attracted
by the Presbyterian church, and frequently attended the Congre-
gationalist, where the minister held decidedly advanced views. These
views, at the time, were in accord with his own trend of thought.

. . . His graduating thesis on Byron’s Cain had in it a note of
pessimism, despair and unbelief., After reading this thesis, I
remonstrated with him on his attitude toward revealed religion. His
reply was striking, in the light of his later development: "It is
all very well if you can believe those things: I cannot.”" At that
time he had, I think, no thought of entering the Christian min:Lst:ry.S9

Macartney himself, commenting retrospectively on his questioning
mood of those days, confessed that, 'Some of the doubts--looking back
now I feel it more correct to say, conceits~-which enter the minds of
young men leaving the university affected me , ""60

Upon graduating, still unsettled as to career, Macartney took
tentative steps in the direction of the teaching profession, He armed
himgelf with letters of recommendation from some of his professors and

with a letter from LaFollette, now governor of Wisconsin. Excerpts from

these letters appear below:®1

58Clarence Macartney letter, dated Noyember &4, 1900, Macartney
Files,

Guerard Notes, p. 32.

6()"War:m Hearts and Steady Faith," op. cit., p. 316.

61'lfhe letters, in the order in which they appear, are dated,
January 14, 1902; January 14, 1902; January 9, 1902, and March 6, 1902,
Macartney Files.



From the Governor:

The bearer of this letter, Mr. Clarence Edward Macartney, is a young
man.whose acquaintance I made during his residence in Madison as a
student at the University of Wisconsin. I know the record which he
has made as a student, and through personal contact became acquaint-
ed more particularly with the extent of his literary education and
with his abilities as a writer and speaker. I know Mr. Macartney
to be a young man of exceptional ability in literary work, a clear,
logical thinker, and a good writer. He 1is a man of good habits,
industrious, and of unquestioned integrity.

Jennie H. Butt, Instructor in Oratory and Elocution:
As a student at the University of Wisconsin his work was strong
along many lines, but his special liking and aptitude for Oratory
and Elocution together with powers of application made him the
conspicuous leader in the department with which I am connected.
« « . As a student he had considerable experience in coaching
Wisconsin'’s orators and debaters. . .
Alexander Kerr, Professor of Greek:
He showed a decided aptitude for the classics by the rank which he
took in reading with me the Greek Orators and Dramatic Poets. In
English composition and Oratory he had no superior among the under-
graduates attending the University of Wisconsin during the period
of his college course,
M, S. Slaughter, Professor of Latin:
While in the University he took high rank in his work, particularly
in English and Oratory. He also did work of a high grade in History
and Latin, and it is in these subjects that he proposes to teach.
A Year of Indecision
Despite these impressive credentials, however, the sought-after
position did not materialize. He informed his sister in a letter
written in Pebruary of 1902: ''Your Teacher’s agencies are good for
nothing. I received notice of a vacancy from each of the Agencies, but

in neither case was I successful in my application. "62

The problem of a 1ife work for Clarence now became a matter of

62Let:ter dated February 7, 1902; cited as a footnote in The
Making of a Minister, p. 116, by the manuscript editor.



deep concern for the entire family: ''The question of a career was .
foremost in all our minds."®3 A1l were apparently hopeful that he would
choose the ministry in spite of the fact that he had clearly communi-
cated his disinclination toward that calling. His mother wrote to her
son, Robertson: "I never knew anyone who was 8o clearly marked for the
pulpit as Clarence, if only the Lord would put grace in his heart. "%

Robertson, in turn, wrote a long letter to his brother, Clarence,
in which he described with enthusiasm the excitement of a single day's
activity in the ministry, concluding on a note of encouragement: 'May
God bless you, my dear brother, and guide you in this trying time of
uncertainty as to your 1life work. Do not worry and do not grow anxious.
In years to come it will all seem wonderful in the way you have been led
and guided."65

Nor was the subject long absent from his own mind. Visiting with
a member of the family on the steps of Fern Cliffe, Macartney arose
suddenly and exclaimed half-facetiously, '"What shall it be? journ;zlism,
the stage, grand opera, or Paris green?'" When the ministry was suggested,
he replied, "oh, Ab (Albert, his next oldest brother who was in
theological training at the time) has spoiled that for tne."66 (The
need for autonomy was apparently an overriding one at this point!)

The restlessness of spirit upon him during this period is seen

from a chronological account of his peregrinations after his graduation

63guerard notes, p. 34.

b4qe Making of a Minister, p. 119.

63 etter dated February 9, 1902. Cited in The Making of a
-Pii—‘li-.s.‘i‘.’l: P. 117, in an editorial footnote by the manuscript editor.

66Guerard notes, p. 34.



in June of 1901:67

1) To Harvard armed with a letter of introduction from his
English professor at the University of Wisconsin. He forsook Harvard,
however, before attending the first class.

2) To Scotland to visit relatives, his mother’s birthplace, and
other places associated with his mother’s family.

3) To Edinburgh with the intent of studying for a degree. He
left after attending one lecture.

4) A tour of London and Westminster Abbey.

5) On to Paris, which seemed to him "rather dull and flat, 68

6) Back to America and Beaver Falls late that year, where, in
the Spring of the following year he began work as a reporter on the

county newspaper, The Beaver Times.69

7) After his summer's work on the paper, to Yale Divinity School,

where he matriculated. 70

He attended one class, then packed hig bag and
"retreated to Princeton," where he entered the junior class of the

Theological Seminary.

675ee The Making of a Minister, chapter XI, and Guerard notes,
pp. JI6f.

68E.xcept: for Napoleon's tomb, where he ''looked down upon the red
granite coffin of the great conqueror, with the sunlight pouring through
the golden windows as if to reflect the effulgence of eternal fame."
The Making of a Minister, p. 115.

690f this experience he said, '""Newspaper reporting taught me to
be clear and lucid in what I wrote, and also that the drama of human
life is always interesting. If in any way my pulpit preaching and my
writing have been clear or interesting, I owe much of that to my
newspaper experience.'" Ibid., p. 118.

1084t why Yale? "Partly, perhaps, because my brother was already
at Princeton and partly because of a degree of something akin to revolt
against the orthodox position, a state of mind not uncommon in men just
out of college." Ibid., p. 119.
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Princeton Seminary

Of his eventual decision to enroll at Princeton Seminary,

Macartney wrote:

I have never doubted for a moment that it was the hand of the Lord
that led me past the gates of Harvard, Yale, Edinburgh, the newspaper

office, and the professor's chair to the halls of Princeton Seminary.
"There is a divinity that shapes our ends.'’l

The period of indecision was over:

Princeton Theological Seminary, with its grand and ancient ttadition
of a stalwart defense of the truth, and of the glory of the Christian
revelation, was the right thing for me. I had found my true place.

Henceforth, there was no wavering; no halting between two opinions,
but straight forward towards the goa1.72

~Under the influence of the 'stalwart,' scholarly defenders of the

orthodox Christian faith who staffed the Princeton Seminary faculty,

Macartney became grounded in a life philosophy from which he never

wavered. Of his instructors here he wrote,

"There were some remarkable
personalities on the seminary faculty in my day."73 Among those he

noted particularly were: Dr. John DeWitt, Professor of Church History

and his successor, "the scholarly and brilliant Dr. [Frederick w]

Loetscher [who] did more than any other to open for me the thrill,
romance and majesty of the long history of the Christian Church. This

proved to be of the highest importance for me in my work as a mini-

ster."’% e mentioned also Dr. Benjamin Warfield,75 professor of

Nibid., p. 120.
T21p14.

———

B1vid., p. 124.
T41p14.

75According to one authority in Presbyterian Church history, War-
field "dominated the seminary from his coming to the faculty in 1887

until his death in 1921. He was perhaps the country's most scholarly--
and most unyielding--opponent of the so-called liberal theology."

Lefferts A, Loetscher, The Broadening Church. (Philadelphia:
of Pennsylvania Press, 1957), p. 136.

University
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Systematic Theology; Dr. Robert Dick Wilson, Professor of 0Old Testament;

and Dr. Francis L. Patton, president of the Seminary.’® A visiting

lecturer, Dr. David J. Burrell, at the peak of his career as minister of
the Marble Collegiate Church, Fifth Avenue, New York, lectured every

Monday on homiletics. '"Iwo things he sank into us," liacartney said,

"first, a clear outline; second, to preach without notes.'’’
The seminary faculty, of course, was pledged to promote the
purposes of the institution as declared by the General Assembly of the

church and outlined in the seminary's catalog, from which the following

paragraph is drawn:

It [the design of the seminary] is to form men for the gospel
ministry who shall truly believe, and cordially love, and therefore
endeavour to propagate and defend, in its genuineness, simplicity
and fullness, that system of religious belief and practice which is
set forth in the Confession of Faith, Catechisms, and Plan of
Government and Discipline of the Presbyterian Church; and thus to

perpetuate and extend the influence of true evangelical piety and
gospel order.’8

The basic presupposition of the divine inspiration an4 inerrancy
of the Bible is reflected in the course content, which was heavily
weighted with courses designed to fit the student for the exposition

and defense of the Bible and the orthodox Christian faith. The catalog

of Macartney's period of enrollment gives the followlng survey of the
course outlined:
The Junior Class averages each week of the session five exercises
in Hebrew, one-~half in Introduction to the Old Testament, one and

a half in Old Testament History, one in Introduction to the New
Testament, one in Exegesis of Paul's Epistles, two in Didactic

"The waking of a Minister, pp. 124ff.
TT1bid., p. 129.

78"™Me Design of the Seminary," Catalogue of the Theological

Seminarzlof the Presbyterian Church located at Princeton, N.J., 1904-
1903, p. 33,




Theology, two in Theism, one in Apologetics, one in Homiletics and
one in Elocution.

The Middle Class has one exercise and a half a week in Intro-
duction to the Old Testament, one and a half in Exegesis of the
Psalms, two in Biblical Theology of the Old Testament, two in the
Life of Christ and Exegesis of the Gospels, three in Church Eistory,
two in Didactic Theology, one in Evidences of Christianity, two in
Homiletics and Church Government, one in Elocution and on alternate
years one in Missions.

The Senior Class has one exercise a week in Introduction of the
0ld Testament and one in Exegesis of the Prophets, two in Apostolic
History and Exegesis of Acts and the Epistles, two in Biblical
Theology of the New Testament, three in Church History, two in
Didactic Theology, two in Christian Ethics and Christian Sociology,

two in Homiletic and Pastoral Theology, one in Elocution, and on
alternate years one in Missions. 9

Successful completion of the three year course, according to the

catalog, entitled one to a certificate of graduation. With a fourth year

of graduate study one could earn the Bachelor of Divinity degree.
Students with a satisfactory pre-seminary background were permitted to

take elective courses at Princeton University which would lead to &

Master's degree from the University.

Macartney earned the certificate of graduation from the
seminary as well as a Master's degree in English literature from
Princeton University during his three year academic career at Princeton.

Macartney threw himself wholeheartedly into the task of pre-

paration for the Christian ministry. A classmate of Princeton days,

Dr. Oswald T. Allis, submits the following reminiscence:

I recall one spring day near the end of our first year seeing two
distinguished looking gentlemen sallying forth from Hodge Hall on
their way to preaching appointments on the following Sabbath day.
Their black tail coats, high hats and patent leather shoes were such

a contrast to the rather careless apparel ordinarily worn about the
campus that I remember being quite impressed.

The two gentlemen were Macartney and his brother, Albert. Allis

79Ibid. , P. 38. The Elocutionary emphasis in speech instruction
of the latter half of the nineteenth century is reflected here as well.






commented, "For Clarence Macartney, the work of the pulpit and the
thought of the pastorate was preeminent from the beginning."80

Others would later recall their impressions of Dr. Ilacartney as

a student preacher. The twenty-fifth anniversary of his pastorate in

Pittsburgh was commemorated by special services at which time the only

surviving teacher of his seminary career, Dr. F. W. Loetscher, preached

the sermon. He observed:

I have known Dr. Macartney for almost fifty years. I remember
his general excellence as a student at Princeton Seminary, and I
recall the quite unusual commendation bestowed upon his class sermon
by the then professor of homiletics, an augury and a fledge, events
have proved, of his exceptional gifts as a preacher.8
Another classmate, Dr. Frederick W. Evans, who like Macartney,

was later elected to the post of Moderator of the General Assembly,

declared on the same occasion:

If during our senior year, when all these embryo preachers had
tried, before a very critical audience, their sermonic wings, a
ballot had been taken as to who was the best preacher and most
likely tosgucceed, I believe that C.E.M. would have had every vote

save one,
A Wisconsin Village
Upon completing his first school year at the Seminary, lacartney

accepted an invitation to act as supply preacher for a small Presbyterian
church at Prairie du Sac, Wisconsin, an experience of two successive

summers which greatly augmented his seminary training.

Macartney said of his first sermon preached from this pulpit:

) 80Dr. Oswald T. Allis, "Greetings,' First Church Life, op. cit.
P. 34, ’

8lprederick W. Loetscher, '"A Notable Tribute," ibid., p. 9.

82pr. Frederick W. Evans, "Greetings," ibid., p. 37.
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. « I knew my sermon thoroughly; yet I took the manuscript with
me into the pulpit, and although I never referred to it, the very
fact that it was there seemed to chain me to the pulpit. I resolved
to try it without a manuscript., . . . Since then, I have never taken
a manuscript or notes of any kind into the pulpit.8

It was in this village church that Macartney learned the appeal
of blographical preaching, which was to become hig specialty. Having
few books with him, and with no library facilities available, the young
preacher quickly exhausted his supply of sermon materials and illustra-
tions. He later observed that had it not been for the 01d Testament
characters, he would have had to declare "pulpit bankruptcy'; but the
Biblical characters--Joseph, Abraham, Jacob, David, Solomon, Samuel,
Saul, Ruth, and others--saved the day. ''That experience taught me the
appeal of biographical preaching,' he explained, "and thus opened for me
a rich pulpit vein which I am still working. n84

Macartney viewed the experience of those two summers as "an
invaluable preparation” for his future work. "There I came in close
touch with the joys, the trials, the sorrows, and the beautiful affection

of the common people., There I heard, and have never forgotten, the deep,

glad, sad, sweet music of the human heart. "85

During his senior year at Princeton, the Prairie du Sac church,
Pleased with his work as supply preacher, extended a call to ﬁacartney
to serve them as regular pastor. But the First Presbyterian Church of
the "big, turbulent, smoking, half-foreign," industrial center of
Paterson, New Jersey, had also made its bid. At the advice of his

friend and homiletics teacher, Dr. Burrell, the call to Paterson was

83he Making of a Minister, p. 130.

841p14., p. 131.

851b1d., p. 133.



accepred.86
One might say at this point that as far as background, home

training, and formal education were concerned, the making of a minister
was finished; although, as he acknowledged, 'in a certain sense, my

preparation for the work of the ministry was just beginning."87

Paterson to Pittsburgh

Formative Experiences
If home influences and the impact of the Princeton theologians
ranked high as shaping forces, the years 1905 to 1914 with the Paterson

church certainly laid the foundation for the methods and performance

of Macartney's future ministry. The formative influence of the Paterson

years is referred to by Dr. David Carlough, in whose home bachelor

Macartney lived during a large portion of that time:
Even to this day in

We still consider him one of the family.
our home we set apart as "the Prophet's Chamber,” that study where

he made such diligent use of the opportunities afforded him for
quiet study and acquired that careful, painstaking, methodical and

scholarly habit of thinking and working that has served him so well
Here in those formative years he

in his long and useful ministry.
devoured and assimilated the English classics (not neglecting Mr.
Here

Addison and the Spectator) and built up his reference file.

he perfected that remarkable felicity in expression, becoming a
""None could weave them into more roy:1l

master in the use of words.
webs, 188
Macartney listed several characteristic features of his later

ministry which were developed and perfected in Paterson:
It was there I

It was there I learned to preach without notes.
discovered the rich treasures of Old Testament preaching, and how,

861b14., p. 135

871b1d.
88Dt. David Carlough, '""A Son of the Manse,' Beta Theta Pi LXXIII,

Quly, 1946), 462.







as Beecher once put it, "The 0Old Testament will never be worn out

until the heavens are worn out and men no more need to understand

There, too, I discovered that biographical preaching, the
There, too, I

God. 1"
great lives of the Bible, has a timeless appeal.

commenced to strike out along the line of what once was called
"apologetic'' preaching.

In Paterson, Macartney began his search for ways to broaden the

[&)

appeal of the church’s ministry. He experimented successfully with

Sunday evening service on the lawn directed to those passing along main
street before the church--anticipating, perhaps, the great street meet-

ings gathered about the street pulpit in front of "First Church” in
Pittsburgh. Here also, he served his apprenticeship in preaching to men
by conducting a weekly noon-day service at the car barns for the men

of the street railway system.
In Paterson, Macartney developed further his interest in Civil

War history, often spending his vacation periods traversing the battle-

fields of that war. 'The minister,' he suggested, "ought to give care-

ful thought to his vacation period, lest the time be spent without

profit,"90
The practice of diligent pastoral visitation which Macartney

was to observe throughout his ministry was established in the Paterson

church. He aimed at calling at every home in his parish at least once

annually, It was here that he attended his first deathbed, that of a
young women., When entering the room, he stood somewhat apart and began
his prayer; but the mother, sitting at the bedside, interrupted him

saying, '"Come a little closer, Mr. Macartney." Concerning the incident,

Macartney wrote:

89Macartney, "Warm Hearts and Steady Fafith," p. 316.

9°The Making of a Minister, p. 162.




I have never forgotten that, and it taught me at the very beginning
to try to come close to the sorrows and burdens of my people. . . .
The public thinks of the minister chiefly in the pulpit; but often
it will not be in the pulpit, but in the sick chamber and bgl the

side of the dying that he will do his chief ministry.
In Paterson he had his first introduction to the wiles and ruses

. .

of the panhandler. He observed that i{f he had helped as many people to

heaven as to New York, his ministry would not be without fruit. On the

tenth anniversary of his ordination, he preached a sermon in the course
of which he said a word regarding the kind of appeals a minister re-

ceives and the many imposters who come to him for help. He remarked,

"then I get a word in my study that a strange man wants to see me, I lay

aside my wallet and go down; but if it 18 a woman, I put on the whole

armor of God and go down. "92

And Still a Bachelor

Macartney's continued celibacy as he entered the prime of his

manhood and ministry became increasingly a matter of concern and specu-

lation among interested friends. He himself apparently demonstrated a

frustrating lack of concern. The women in his 1ife were his mother, to

vhom he was deeply devoted, an only sister who "mothered" him, and a

niece with whom he frequently traveled in later years.

This {8 not to say that he did not demonstrate a normal--if
somewhat timid and reserved--interest in members of the opposite sex.

The subject 1s a frequently-recurring one in the biographical notes of

his sister. The impression given is one of frequent last-minute inter-

ventions of fate--a sudden death, or the meddling of an over-anxious

mother at the inopportune moment.

With each passing year, the scholarly

Niptd., p. 145.

91bid., p. 142.
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young cleric seemed to become more content with his lot as & celibate.
Perhaps the point-of-no-return was reached soon after leaving
Paterson. A promising development involved a daughter of the Patton
family, then associated with the University of Pennsylvania. Mrs.
Guerard reports the following turn of events:
His years as a bachelor had led him into habits of absorption and
absent-mindedness. A day at the Yale-Princeton football game was
arranged; the trip on the train was full of fun and frolic. However,
ag they were walking toward the stadium, Clarence became more and
more absorbed in thought. Mildred Patton had great difficulty in
keeping up with his stride. Great was her amazement when, on reach-
ing the gate, Clarence, who of course had the tickets, walked in
without her. "I am sure he forgot my very existence,' she told
me,
Their friendship survived, according to Mrs. Guerard; but she
added significantly, "it could not grow into a permanent bond."
Macartney's brother, Robertson, put the matter briefly:

"Clarence never ventured out upon the sea of matrimony. Although in

all fairness it must be said that he loved to stroll along the shores.'" %

Arch Street Church, Philadelphia
Macartney's work in Paterson began to attract the attention of
larger congregations. He had more than doubled the membership of a
church whose property a few years before had been on the market. Invi-
tations from three important congregations were rejected,95 but i{n 1914
came the call which he could not ignore--a call to the Arch Street
Presbyterian Church, a beautiful temple of Corinthian architecture in

the heart of Philadelphia. Here he reached "the full stature of the

93Guerard notes, pp. 42f.

%pr, 3. Robertson Macartney, "A Great Man in Israel Has Fallen,"
First Church Life, Memorial edition, April, 1957, p. 42.

*>The Making of a Minister, p. 168.
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mature preacher. 90

In Philadelphia his sermons again attracted wide interest,
especially among the university and medical students. It was the response
of two medical students which led him to repeat each autumn his sermon
on opportunity, "Come Before Winter,'" first delivered in 1515.

At the height of the doctrinal controversy of the 'twenties,97
Macartney began a series of sermons of an apologetic nature on the
cardinal doctrines of the Christian faith, He wrote of that experience:

Through this long doctrinal series in Philadelphia, and when I
frequently preached for an hour, the large Sunday night congre-
gations filled the church. . . . My experience in this field of
preaching convinced me anew that there is nothing so interesting
to the great number of people as the great doctrines of the

Christian faith, and nothing which comes closer to men’s hearts and
consciences.

Macartney’s extraordinary success in calling out large audiences

for evening services was noted editorially in The Presbyterian. The

editor recalled surveying the records of the usher’s book at the Arch
Street Church during Dr. Macartney’s pastorate:
We remember noting how the evening audiences steadily grew over a
period of ten years at the rate of an average of one hundred each
year. The last figure in the series was for a June Sabbath night of
a certain year, and it was just over 1,000, Ten years before that
date the number present was under one hundred.
Macartney’s successful pastorate in Philadelphia and his leader-

ship of the conservative forces in the fundamentalist-modernist

%, Clyde Henry, "A Messenger of Grace,” Princeton Seminary
Bulletin, L (May, 1957), 21.

97Se4a Chapter III for a discussion of Macartney's role in the
fundamentalist-modernist controversy.

98'l‘ne Making of a Minister, p. 180.

99"Rev1ve, Revivify the Evening Service," The Presbyterian, LXIII,
(Yovember 18, 1943), 3.







controversy in the early ’twenties culminating in his election as

Moderator of the Ceneral Assembly in 1924, brought his name to the

attention of important Presbyterian congregations. The call to the New

York Avenue Presbyterian Church in Washington, D. C. was at first

accepted, then declined. A little later, however, came a call over

which there was little indecision.

Call to Pittsburgh
When early in 1927 the historic First Presbyterian Church of
Pittsburgh called Macartney to fill the pulpit from which the popular

Dr. Maitland Alexander was retiring, no man could haye asked for a

better build-up from the press.

The Pittsburgh Press carried two successive feature stories ''by

way of introducing to Pittsburgh' Dr. Clarence Macartney. The reporter,

who interviewed Macartney in Philadelphia for his articles, wrote:

He will "wear well' as a pastor, a teacher, a friend, and a men.

There may be no whirlwind welcome, but after he has been active
in the local church for a few months all Pittsburgh will realize

that he has become a positive, forceful, definite, and progressive
factor in . . . the city.1

The article then proceeded to describe the man who was coming to
them ags "five feet nine inches tall, [Weighing] 158 pounds, smooth
shaven and his black hair thinning slightly at the top."

Another paper, The Pittsburgh Post, undertook to inform its
readers as to what the "unseen Macartney" (as compared to the public

battler for fundamentalism) was like.
What does the champion of fundamentalism do when away from his

arena?
He takes plenty of physical, mental and spiritual exercise .

100'l'he Pittsbur&h Press, February 11, 1927, p. 30.
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his day usually i{s started with a brisk walk from home to the pcrish
house adjoining the church near the center of the city. Iilear the
2

church 18 the Central Y.M.C.A., where a workout in the gym or
trim,

plunge in the swimming pool helps to keep the physical man in
. Shelves filled with books reaching to the ceiling cover the

Others are stacked about in convenient place.s.101

. .

walls of his study.

The reporter then suggests that a bachelor set in the midst of a
room filled with books, who takes his exercise regularly might be a
cold-blooded thinking machine without the human touch,--to which he
replied, "If a pastor who regularly visits on a year each of his 700
members, in addition to his sick calls, who ventures out at midnight

into the night 1ife of a big city can be called cold-blooded then Dr.

Macartney is a cold-blooded bachelor." The reference is to Macartney's

experience of studying the night 1ife of Philadelphia in the company of

a police officer. From the information gathered, he had drawn a series

of sermons entitled "Midnight Walks in Philadelphia."
Macartney, then, came well-recommended to his Pittsburgh congre-

gation, at the height of his powers, bringing to the task an experienced,

mature, and finely trained instrument of service. Here, until his

I}
<

retirement almost twenty-seven years later, he served with distinction 10

From this survey of biographical matters pertinent to an under-
standing of Macartney's background and preparation for preaching prior

to his Pittsburgh assignment, the study proceeds next to an examination

of the times in which, and to which, he spoke.

10lene pipesburgh Pennsylvania Post, February 13, 1927, p. 8.

szee Chapter IV for a discussion of Macartney's relationship to
The First Presbyterian Church of Pittsburgh.



CHAPTER II

THE MOOD AND MIND OF MACARTNEY'S WORLD

Recognizing that oratory cannot be divorced from the social
context in which it operates, speech critics have held that a reliable

judgment of a public speech will have involved a serious attempt to
determine the nature of the historical setting in which the speaker

operated and the meaning of the events from which his speaking issued.

"Rhetoric and history, age-old partners, cannot be divorced. The critic

of speeches knows that their union is indissoluble."!

Speaker and audience alike are conditioned by the times; and if,

ag Aristotle indicated, the hearers are the most important aspects of

the speech situation, largely determining the speaker's objectives, then
certainly the composite influence of the happenings of the past which
the audience brings to the speech situation must be understood if the
critic is to evaluate the speaker’'s adaptation of ideas to his listeners.

The rhetorical critic accepts at the outset the impossibility of

attaining a totality of historical data. Nevertheless, having made this

concession to the limitations of his task, he proceeds under the assump-

tion that he can recreate a workable and representative context reason-

ably faithful to the total pattern. 'In order to appreciate the design

of a fabric, it is not necessary to examine every thread."? More

Hester Thonssen and A. Craig Baird, Speech Criticism (New York:
The Ronald Press Company, 1948) p. 315.

21p14., p. 318.
37
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selective than the general historian, he discards some of the data as

not contributing directly to his enterprise while searching out other

data having "rhetorical" significance.

In this study, Dr. Clarence Macartney is viewed as a prime example

of an exponent of traditional Christian orthodoxy3 in the first half of

twentieth-century America. Preaching is assumed to be an important

function in the conservation and extension of the Christian ethos. It

has been postulated that many leading beliefs and values of Western
culture come from Christianity and form part of the basic moral aware-
ness even of those members of society who do not consider themselves
churchmen or Christia:ms.4 Granting this assumption, the reconstruction
of a meaningful historical context for a religious speaker in America

would necessarily bring into focus the changing climate of ideas and

values of such a society. It would certainly include an assessment of

the theological milieu.

However, as Bury reminds us, historical events '"are parts of a

whole. "3 leading student of American religious history comments

on the interrelationship of theological and political unrest:

At no period in the history of American Christianity has there
been more rapid change in the theological scene than has been

3'I.'he expression, ''traditional orthodoxy' is elaborated in later
paragraphs of this chapter.

4arnold J. Toynbee declares that three hundred years after the

challenge of Descartes, Christianity 'was still being . inhaled by
. The

every Western man and woman with the air they breathed.
Christian virus or elixir is in our Western blood." A Study of History,
Abridged by D. C. Somervell (New York: Oxford University Press, 1954),
Vol, 1, PP. 400f. James Sellers suggests that all members of Western
Society are in a sense "Christians by osmosis." The Outsider and the

Word of God (New York: Abingdon Press, 1961), p. 15.

3. D. Bury, The Ancient Greek Historians (New York: Macmillan

Company, 1909), p. 250,
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witnessed within the past generation, The principal reason for this

fact is the radical revolutionary changes which have been taking
place in the whole political, economic, social and religious climate
of the world, For after all, theology is not final truth handed
down from above, but grows out of man's condition; it comes out of

a human background.

In this chapter the creation of such an historical context for

the preaching of Dr., Clarence Macartney is attempted, with particular

emphasis on the changing intellectual and theological scene. Consider-

ation is8 given to the social, political, economic, and cultural conditions

as they provide that "human background" against which we must view the

The chapter is organized as follows: A

mind and mood of the times;
section deals with the historical antecedents of the twentieth century.
The first fifty years of the century are then examined under three

general divisions, (1) the Age of Reform, (2) Years of Confusion and

Disillusionment, and (3) the Age of Anxiety.

Historical Antecedents

The Christian Heritage
The cultural roots of America go back to Europe, the preponder-

ance of early settlement being British, with German, French, Dutch, and

Swedish minorities. This European heritage includes the great cultural
and religious tradition of Western Christendom. Commager has noted that

the Christian tradition, introduced by the first comers, reinforced
by nearly all their European successors, and perpetuated by conscious

effort, was the chief foundation stone of American intellectual
development.

This religious faith was overwhelmingly Protestant and of the

6W1111am Warren Sweet, The Story of Religion in America (New York:
Harpers and Brothers Publishers, 1930), p. 584.

THenry Steele Commager, The American Mind (New Haven: Yale
University Press, 1950), p. 50.
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’ Calvinistic-Reformed variety. Roman Catholicism came much later as an

effective influence on the common life and national character. On this

! point Marty has observed:

Insofar as organized religion was represented in the great
central events that shaped America and have become part of its
mystic inner core, Protestantism dominated. Most of the permanent
colonization of the original states was done by Protestants; many
of the contributors (by necessity or by choice) to religious freedom
were Protestants; the westward movement and the propagagion of the

gospel on the frontier were largely led by Protestants.

At the dawning of the nineteenth century most American Christians

still held to the traditional faith. Osborn describes this traditional

orthodoxy as follows:

They believed in Almighty God, in salvation from sin and hell to
righteousness and heaven, through the death of Jesus Christ, re-
vealed as the incarnate Son of God in an inspired Bible.9

Throughout the nineteenth century there arose a series of protests

against the doctrines of Calvinism. Methodists, Unitarians, Univer-

salists, Transcendentalists, General Baptists, and others called into

question one phase of Calvinism or another. Nevertheless, as the century

drew to a close, however they may have interpreted the doctrine of pre-

destination, most American Christians subscribed to the traditional
orthodoxy--believing in an infallible Bible, practicing a pietistic type
of devotion, observing such requirements of Puritan morality as Sunday-
keeping and total abstinence, and rejoicing in the success of revivalists,
A Christian faith centered in the Bible and a community life presided

over by the church, constituted the supreme religious values of our

civilization, a civilization which was dominated by the outlook and

—

8Martin E. Marty, The New Shape of American Religion (New York:
Rarper and Brothers Publishers, 1958), p. 4.

9Ronald E. Osborn, The Spirit of American Christianity (New York:
Harper and Brothers Publishers, 1958), p. 146.
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customs of rural America. 1In the words of one observer:
American life as long as it was preponderantly rural had been
simple, laborious (it had to be), '"Sabbath-keeping' (men, women and

horses welcomed Sunday), religious (religion began, in part, as an
affair with seasons, fields, and the hearth-stone) and puritanical.

All this, he adds, began to be changed by the end of the century.

The Modern Era

The decade of the 1890's has been described as '"the watershed of
American history."u On the one side lies an America predominantly
agricultural, an America still largely in the making physically and
socially, still operating on the political, economic, moral, and
intellectual heritage of the seventeenth and eighteenth centuries--self-
confident, self-contained, and conscious of a unique character and
destiny, On the other side lies modern America, predominantly urban
and industrial, no longer exclusively concerned with domestic problems,
but involved in world economy and politics, experiencing profound changes
in population, economy, and technology, and trying to accommodate its
traditional institutions and modes of thought to the rapidly changing
conditions.

Pointing out that 'with the decade of the nineties--or roughly
from the mid-eighties to the Spanish War--the new America came in as on
flood tide,"!? Commager includes among the phenomena of the changing
scene, the passing of the old West, the disappearance of the frontier

line, the decline of the cattle kingdoms, the completion of the trans-

10ga14s Glenn Atkins, Religion in Qur Times (New York: Round Table
Press, Inc., 1932), p. 44.

HcOmmager, op. cit., p. 4l.
Y21b1d,, p. 44,
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continental railroads, and the final territorial organization of the

trans-Mississippi area. He notes a dangerous acceleration of the
exploitation of natural resources by the great corporations, the rising
power of trusts and monopolies, the rise of big business, and the trans-
fer of the center of economic and political gravity from country to
city.

Urbanization.--The rapid urbanization of the nation during the
past century changed the quality of American life. In 1870 little more
than one-fifth of the country's population lived in urban areas; by 1890
the proportion had risen to more than one-third., By 1950 only one sixth
of the people were left on the fa.r:mz-:.]‘3 Urbanization made for a higher
degree of sdphistication; as a concomitant of industrialization it also
created new problems in society. Its effect on church attendance,
preaching, worship, sacred music, and church architecture has been
profound, as well as upon an increased Christian concern for social

questions, 14

Immigration,--As the nineteenth century drew to a close, there
was a shift from the "old" to the 'new'" immigration. Problems of
assimilation accentuated by differences in racial orgins and cultural
and religious traditions resulted. The most abundant sources of
immigration now shifted to the predominantly Catholic areas of Southern
and Eastern Europe, Two sizable new elements--Jews and Eastern Orthodox- -

joined the Catholic influx. The changing nature of immigration so

alarmed those older-type Americans who preferred to have fellow citizens

1:‘lclifton E. Olmstead, A History of Religion in the United States
(Englewood Cliffs, N.J.: Prentice-Hall, Inc., 1960), p. 475. B

Ly e rise of the ''social gospel' will be discussed in the follow.
ing section.
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like themselves that restrictive laws were passed, such as the legis-
lation of 1924, which set quotas based on proportions prevailing in the
population in 1890.

As the proportionate strength of Roman Catholicism increased, the
American spirit became less Puritan and more complex. The old religious
mores, while persisting into the twentieth century among Christians of
the Reformed tradition, ceased to dominate social behavior. A non-
Puritan pluralism was rising as the dominating ethos.

Changes in the intellectual climate.--Not only were these tran-

sition yéars in the American social order or in the arenas of politics

and economy, they were years of change in the intellectual climate as
well, Not since the 1840's had there been such a ferment in the intel-
lectual world and such a critical scrutiny of the established institutions
and traditional philosophies. The neat and orderly universe bequeached

by the Enlightenment-~a universe governed by discoverable and predictaule
laws--was disintegrating under the blows of Darwinian evolution and the
new science.

Evolution was a concept that organized around itself some of the
most characteristic ideas and moods of the late nineteenth century. Two
examples are cited: the mood of internationalism and the philosophies of
the time which emphasized man's natural ability and interpreted history
in terms of progress.

The new internationalism.--With the changing conditions of national

life at the close of the century, a groundswell of imperialistic ambition
swept the country. Olmstead suggests that this crusading internationalisp
found philosophical support in the idealistic philosophies of the time
which emphasized man's natural ability and interpreted history in terms

of progress. "Darwinism," he observes,
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seemed to support expansion through the survival of the fittest
doctrine, which was readily translated by Americans into the thought
that by natural selection the United States had become a superior
nation destined to rule the weaker peoples of the world.l5

He sees the gradually mounting enthusiasm of the churches for
missions in the latter third of the nineteenth century as a product of

the national expansionist sentiment. 10

The idea of the inevitability of progress.--The doctrine of the

inevitability of progress and its corollary, the perfectibility of man,
became an accepted axiom of the times. Bury notes that '"in the seventies
and eighties of the last century the idea of progress was becoming a
general article of faith," and that the dogma of "indefinite Progress"

was a 'generally assumed axiom."17

i

The nineteenth century, with its increasing developments in the
field of discovery and invention, provided added impetus to the idea;
but the capstone to the doctrine of progress and the perfectibility of
man was placed by Darwin in 1859 when he published his epochal work,

Origin of Species. His book came at the psychological moment to provide

Herbert Spencer, the great philosopher of evolution, apparent scientific

support for his philosophical views. Bury declares:

The receptive attitude of the public towards such a philosophy as
Spencer's had been made possible by Darwin's discoveries, which were
reinforced by the growing science of palaeontology and the accumu-
lating material evidence of the great antiquity of man. By the
simultaneous advances of geology and biology man's perspective in
time was revolutionized, just as the Copernican astronomy had
revolutionized his perspective in space. Many thoughtful and many
thoughtless people were ready to discern--as Huxley suggested--in

1501mstead, op. cit., p. 495.
161bid., p. 496.

173, D. Bury, The Idea of Progress (London: Macmillan and company,
1921) pp. 346, 348. He wrote before the idea of progress was generally
declared bartkrupt by later events of the century. It should be noted that
this idea seriously challenged the traditional doctrine of man. Instead
of a creature born for destruction because of original sin, man was
viewved as inherently good and capable of improvement if given opportunity
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man's "long progress through the past, a reasonable ground of faith
in his attainment of a nobler future.''18

The mood of optimism.--These philosophical views lent themselves

easily to the general mood of optimism. Although a host of social
problems of great urgency were spawned by the new industrial age, these
difficulties and trends were all considered as but phases of 'progress."
Americans could hardly help believing in that alluring doctrine after

the amazing achievements of a single century. For that matter, Victorian
optimism was the mood of the times throughout the civilized world. Not
until the twentieth century would the sense of awe and profundity come
back into its own when men would see that technology offered menace as

well as promise, and that science was ralsing more questions than it
solved.

The church challenged.--It goes without saying that these forces

and influences posed a threat to all the old absolutes, including
religious certainties. The challenge of the new thought to the church,
while less immediate and complex than the new urban, industrial, and
corporate order, was certainly more dramatic.

The challenge actually came from several sources almost simul-
taneously. The works of geologists on the age of the earth provided
amunition for those who wished to challenge those preachers clinging to
an infallible book laced up with Bishop Ussher's chronology. The appli-
cation of scientific principles to the investigation of the Bible,
labeled "Higher Criticism,' was upsetting cherished notions of its
composition and distinctiveness. Anthropological discoveries made it
seem that the teachings of the Bible, rather than being uniquely God's

Word, were a part of a rather generally diffused human wisdom. The

181b1d., p. 342.
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evolutionary hypothesis seemed to invalidate the Genesis story.

With the rise of Darwin, Huxley, Spencer, Marx, Nietzsche, and

Freud, it seemed that all the old doctrines and certainties were on the

defensive. Commager observes:

New developments in astronomy had already made man and his earth of
infinitesimal significance. New developments in biology had put him
in the animal kingdom. The new doctrine in the psychological field
now seemed to make him a creature of blind impulses and automatic

responses to stimuli and to rob him of the last remnants of free will
and human dignity.19

The vogue of unlimited progress certainly ran counter to the traditional

orthodox view of a fixed universe and an unmalleable human nature.

The nineteenth century, then, bequeathed to twentieth century

Christianity a major challenge of adaptation. Atkins suggests a four-

fold task:

. . the adaptation of its inherited faith to the conclusions of
science, the critical history and the new psychology; the examination

and reinterpretation of its sacred books; the discovery of a changed
appeal; the Christian recasting of society.zo

The controversies and struggles involved in these adjustments

constitute an important aspect of the historical context in which

Macartney's speaking must be viewed. '"In 1890," comments Atkins,

the "liberal' was debating whether there were two Isaiahs; in 1930
the extreme '"modernist' was debating whether there was a personal
God. No other four decades, or forty decades either, in the history

of Christian thought had seen so many and such momentous changes in
fundamental religious attitudes.2l

An examination in depth of these issues, however, would be beyond

the purview of this study. A broadly descriptive treatment will be given

rather than a highly analytical one.

19Commager, op. cit., p. 706.
20Atkins, op. cit., p. 46.
211bid., p. 86.



An organization of the years since 1300 has been suggested by

Horton,22 who has divided the history of theological trends into three

periods as follows: (1) a period of growing liberalism, roughly from

1900 to 1920; (2) a period of sharp controversy and revolutionary re-
alignment, between 1920 and 1935; (3) a period of constructive restate-
ment, since 1935. Viewing these theological trends as a response to

the larger historical setting, one can (without forcing the picture)

utilize a similar three-fold division such as is employed below.

The Age of Reform--1900-1520

The opening of the century found the United States strong,

prosperous, confident, and in a mood of optimism. The tremendous changes

wrought in modern society by industrial growth and the growing absorption
of Americans in materialistic values brought concern to the more thought-
fulj; the American people generally, however, were certain all would be

well, Theodore Roosevelt's buoyant declaration that

we think the greatest victories are yet to be won, the greatest
deeds yet to be done, and that there are yet in store for our
people and the cause that we uphold, grander triumphs than have yet

been scored,
seemed to exemplify the attitude of the people.

With the re-election of President McKinley in 1900, business and

Industry were forging ahead with new assurances of freedom for their

expanding activities, Good times had returned to the farmer; and even

labor could look to a brighter future as the bitter industrial warfare

of the 1890's gave way to efforts for co-operation. Dulles refers to

2ZWalter: M. Horton, '"'Systematic Theology,' Protestant Thought in
the Twentieth Century, ed. Arnold S. Nash (New York: Macmillan Company,
1951) p. 105,

23Quoted by Foster Rhea Dulles, The United States Since 1865 (Ann
Arbor: The University of Michigan Press, 1959), p. 178.
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W. G. Sumner's characterization of the period: "An air of contentment
and enthusiastic cheerfulness characterized the thought and temper of

the American people, n24

The "Progressive'" Movement
The assassination of McKinley in the fall of 1901 set a shocked
nation to wondering what might be expected from the young vice-president,
Theodore Roosevelt, now assuming the presidency. His installation was
to inaugurate a new period in American history that would witness far-
reaching changes in the policies for which McKinley had stood.

The period was marked by a shift from the laissez faire philoso-

phy which had prevailed through the nineteenth century, and was to
witness Roosevelt's Square Deal and New Nationalism, and Wilson's New
Freedom--all antecedents of the later New Deal. The new principles
were in a large part those that had been put forward earlier by the
populist movement and for which Bryan had campaigned unsuccessfully in
1896. They advocated the acceptance of responsibility on the part of
state governments and the national govermment for more effective regu-
lation of business and industry. The movement was an attack upon
privilege and "invisible government''--a campaign to control the rail-
roads, the trusts, and the money pcn-qer in the national interest,.

A beginning was made in municipal reform--in forms of city
government, a more efficient handling of traffic and sanitation prob-
lems, slum clearance, and low-cost housing, and fire and police
protection. '

In the sphere of state activity, the Progressives launched a

twofold drive to break the power of machine politics and secure the

241b14. , p. 179.



enactment of needed social legislation. 1In attacking the "invisible
government,' they campaigned with success, in state after state, for the
secret ballot, direct primaries, the initiative an-d referend'um, and the
recall of elected officials,

Advances in soclal legislation steadily weakened the concept of
laissez faire so far as state governments were concerned. - Factory codes
were stiffened, child labor greatly restricted, maximum working hours
for women prescribed in almost every state, workmen's compensation laws
enacted, and a beginning was made toward minimum wage legislation.

But municipal and state reforms were only preliminary to what the
exponents of Progressivism proposed for the national stage. Under
Roosevelt the trust-busting campaign, as it was soon called, awoke great
public Iinterest. Steps were taken to break the power of uncontrolled
monopoly in American business. In his second term Roosevelt took on
the railroads. The Hepburn Act, as his new railroad measure was called,
greatly strengthened the position of the Interstate Commerce Commission.
Rate reductions were generally sustained by the courts, and many of
those abuses in railway management that had first aroused the Grangers
thirty years earlier were corrected.

Following the fiasco of the Bull Moose bolt, Roosevelt had the
bitter experience of standing aside while a Democratic president carried
the progressive movement to fruition and then led the nation into war.

Wilson's New Freedom proposed a number of reforms aimed at free-
ing the people from the domination of the special interests. He called

for the revision of tariff duties, the reform of the banking and

currency system, the strengthening of antitrust laws, and passage of labor

legislation to satisfy the new needs of the nation's workers. His

program may not have differed greatly from the proposals of Roosevelt,
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but he was to attain the position which would enable him to carry his
1deas into effect.

The basic drive which characterized the Progressive era appeared
to have largely spent itself by 1914. Events over which the American
people had no control dramatically shifted the focus of public attention
from domestic to world affairs. War broke out in Europe, and the United
States became increasingly absorbed in what was to prove an unsuccessful
attempt to maintain neutrality in the comnflict.

A post-war reaction to Wilsonianism undermined some of the gains
of the Progressive era. Tarlff policies were reversed, the attempt to
eliminate monopoly was largely nullified by the administrative policies
of the 1920's; nevertheless, the basic principles of the movement never

lost their validity. Though laissez faire appeared to receive a new

lease on 1ife after World War I, it could never again hold such un-
disputed sway as it did in the 1890's.

The excitement and optimism of the New Nationalism and the ilew
Freedom gave to the era a unique quality. Characterizing it as "a
period of high endeavor and hopeful achievement,'" Dulles quotes William

Allen White:

What a lot of liberty we bought 'with lance and torch and tumult"
in those days from Roosevelt to Wilson! . . . If ever our land had
a noble epoch, America enjoyed it in those days of the Great Re-
bellion,25
The Social Gospel
There is a general contagion of ideas in any period, a give-and-

take controlled by the time-spirit which directs the thinking of an

epoch. The heyday of Progressivism in America saw also a swelling

—

251bid., p. 219.



stream of social idealism promoted by the churches.

While Protestant conservatives conceived social progress in terms
of organized charities, there was a group of clerical leaders, small at
first, that was beginning to ask searching questions about the ethics
of the social and economic structure of American life. They made them-
selves known through a tremendous volume of literature widely circu-
lated; but only gradually did their fellow clergy follow their lead.

Anong the forerunners in this new religious emphasis were
Washington Gladden, a Congregationalist minister in Columbus, Ohio;
Josiah Strong, minister of the Central Congregational Church in Cincin-
nati; Francis G. Peabody of Harvard; and Walter Rauschenbusch of
Rochester Theological Seminary. Gladden exercised a determining
influence upon the rising generation of young ministers. Strong popu-
larized the conception of the Kingdom of God as a social ideal, while
Rauschenbusch, the chief prophet of the movement, through important

books--Christianizing the Social Order, 1912, and A Theology of the

Social Gospel, 1917--probably did more than any other single man to
carry the social gospel message over to the church as a whole. .
The social gospel, associated with the ''liberal" movement in
theology, began with the central idea that redemption or salvation of
mankind collectively, the regeneration of the social order, is the
ultimate goal of religion. It proposed that the cause in which the
Christian was to lose his 1ife, and thus save it, was in the gradual
Christianization of the social order. "The Kingdom of God is humanity
organized according to tl;e will of God. . . It implies a progressive

reign of love in human affairs.'26

26yalter Rauschenbusch, A Theology for the Social Gospel (New
York: Macmillan Company, 1917), p. 142.
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The concepts of sin and redemption took a radical departure from
the traditional orthodox position in this context.2/ The major thinkers
of the Social Gospel movement viewed sin in primarily "horizontal"
terms, in keeping with the growing liberal theology--in terms of selfish-

ness in defiance of neighbor-needs, rather than primarily as the

rebellion of the will against the sovereignty of God. The long-estab-

lished Calvinistic view of man as a fallen creature received amendment

to a more favorable estimate of his condition,

A similar rewriting of the traditional Christian philoscphy of

history took place, Instead of the traditional eschatology looking
away from the present ''fallen' state of man to a final end brought about
by Divine intervention, the eschaton was supplanted by an earthly

Kingdom of justice and brotherhood approached progressively through

time by gradual continuity on an upward plane. As Teach and Bennett

point out, "A Christianized version of the progress philosophy of his-

tory, in the name of the Kingdom of God ideal, supplanted orthodox

Christian eschatology. n28

This Social Gospel movement was rejected by groups with a strong

revivaligtic emphasis. They held that the principal function of the

church was to save men from sin and damnation and prepare them for

eternal life in a heavenly kingdom. The movement, however, gained

momentum in the prominent evangelical churches such as the lMethodist,
Baptist, Congregational, Presbyterian, and Disciples, all of which

adopted social creeds and established agencies to put them into practice.

27See a discussion of the theology of the social gospel by Waldo
Beach and John C. Bennett in Protestant Thought in the Twentieth Century,

9. cit., pp. 125ff.
281p1d., p. 130.

~.
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The adoption in 1908 of a Social Creed by the newly founded interdenomi-
national body, the Federal Council of Churches, climaxed this process.
The creed, modified four years later, called for equal rights for all
men, uniform divorce laws, child labor laws, laws against the liquor
traffic, protection for workers in their places of employment, old age
benefits, labor arbitration, one day of rest weekly, reduction of work-
ing hours, safeguards for the rights of workers, guaranteed living

.
wages, and "the application of Christian principles to the acquisition

and use of property."29
Though official ecclesiastical approval had been given the move-

ment, it seems unlikely, as Olmstead obsez:ve:s,30 that a majority of the

laity were won to the cause, or that they would agree with Atkins'
estimate of its value to preaching--'"a life-preserver for twentieth

century preaching.'31
With the advent of 'normalcy" in the 1920's the movement declined,

and more than ten years passed before it enjoyed another revival.

Growing Theological Liberalism

As suggested earlier, to understand the theological situation in

America at the dawn of the twentieth century, one must remember that

Calvinism, modified by the influence of revivalism, had been the le:ding

tradition in American Protestantism. Horton asserts that:

Of the historic types of Protestantism, there can be no doubt
which has done most to shape theological thought in America:
Calvinism, , . . The American tradition is thus mainly conditioned

29Atk1ns, op. cit., pp. 57f. See on these pages the Social
Creed of the Churches as adopted in 1908.

30Olm.ﬁtte,ad, op. cit., p.. 494,
31Atkins, op. cit., p. 60.
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by the two remaining forms of original Protestantism: the Calvinist
and the Anabaptist or sectarian. No other country has been so
deeply affected by radical sectarianism; but Calvinism is the
traditional theology of many sectarian bodies. The Westminster
Confession was formally accepted by Congregationalists as well as

by Presbyterians, while the Calvinistic Baptists have generally out-
numbered their theological rivals in that most numerous of all
American denominations. Wherever American theology remains con-
servative, the outlines of the Calvinistic system can clearly be

described.
But with the passing of the frontier and the rise of intellectual

problems concerning the authority of the Bible and the implications of
Darwinian evolution, the New England evangelical Calvinism was seriously

threatened, If it survived the threat, as it did for some time at

Macartney’s theological Alma Mater, Princeton Theological Seminary, it

was plainly on the defensive.
What came to be called the "liberal theology" or '"new theology"

in the early twentieth century began to replace Calvinism as the promi-

nent American theological tradition. It is best defined as an attempt

to mediate between historic orthodoxy and the radically altered scien-

tific and cultural outlook.33
Its philosophical roots may be traced back to German idealism--
Kant, Schleiermacher, Hegel, Ritschl, Lotze, Troeltsch. Philosophical

idealism was optimistic, teaching that the universe was inherently

rational and that the irrational would eventually be overcome by reason

Similarly, goodness would triumph over evil. The thought of Albrecht

Ritschl (1822-1899) introduced another creative force. For him, the

purpose of religion was to cultivate the sense of values inherent in man.

32Horton, op. cit., pp. 105f.
3The new trends in theology are discussed in standard denomi-

national histories and specialized works such as F. H. Foster, The
Fleming H. Revell

Modern Moyement in American Theology (New York:

Company, 1939).
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God has shown what man might become in Jesus Christ; and it was there-
fore the task of religion to point men toward Jesus, whose divinity lay
in the fact that he realized in his life the highest truth and goodness.
Ritschl's yiews were mediated to Americans by Adolf yon Harnack, who
taught the Fatherhood of God and the brotherhood of men, but rejected
the deity of Jesus Christ,

The key theological idea of the new outlook was perhaps the
doctrine of God's immanence which found humanity in God and deity in man
and was congenial to optimistic development. This emphasis on immanence
inevitably placed an entirely different meaning on such historic
Christian doctrines as revelation, sin, redemption, and the person of
Christ.

The concept of evolution as running through the entire pattern
of human existence suggested the principle of progressive revelation,
For example, the picture of a God of vengeance which they detected in the
0ld Testament was now explained as simply an earlier stage of religious
development. The scriptures were viewed as the record of man's search
for God and of its fulfillment in Christ. There was a shift, then,
from an infallible Bible as the basis of authority to the Christian
consciousness as the standard. Revelation was conceived as a dynamic
encounter with God who speaks through Christ to the individual soul.

As to the person of Christ: 1in the liberal view the emphasis was
upon the "Jesus of history," in whom men could capture their truest
Insight into the meaning of God and could find a worthy example to
emulate., In a certain sense the man from Nazareth was the Son of Godj
but the great Nicenme formulations, the Pauline affirmations of the pPre-

existence of Christ, the Johannine doctrine of the logos, and the



records of the Virgin Birth were de-emphasized during the liberal era.

On the doctrine of the Atonement, the new theology held that
Christ had offered himself as a living sacrifice for the purpose of
showing men the love of God and to lead them into the larger life of
reconciliation with their heavenly Father. The doctrine of the Atone-
ment as the propitiating of a just and wrathful God, in the orthodox
sense, fell out of favor, Christ had not come to rescue men from the
torments of hell, but to inspire them to long for the abundant life in
God.

As for the concept of man, most liberals regarded him as
potentially a son of God. The traditional views of a fall or of original
8in were dismissed in favor of the idea of the innate perfectibility of
man,

Such persuasions did not lend themselves readily to a belief in
a divine cataclysmic event to usher in the kingdom of God. 1Instead,
the kingdom of God was to be realized on earth by following the example
set for men by Christ--the dedicated service of human beings in the area
of social relationships. As shown earlier, the social gospel, with its
hope of Christianizing the social order and building the Kingdom of God
on earth, was the main positive message of American liberalism at its
height before and during World War I.

There was a marked tendency through the liberal period to give
more attention to the philosophy of religion than to systematic theology,
Nevertheless, Horton warns against supposing that American liberalism
was "simply German idealistic philosophy in an American dress."3% He

points to William N, Clarke and W. A, Browne as the leading systematic

34'Horton, op. cit., p. 1C8.
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liberal theologians of the early twentieth century, and names their
works as the most influential textbooks of liberal theology: Clarke's
Outline (1898) and Browme's (1906) were '"Biblical in substance and
evangelical in spirit,' Horton affirms, springing from "a conception of
the 'common Gospel! which had deep historical roots and wide ecumenical

sympathies. "33

The Conservative Rebuttal ‘

There were many, however, who would not have evaluated the move-
ment as charitably, The defenders of the traditional orthodoxy believed
heretical doctrines were being propagated, and they would not permit
the theses of the liberal theologians to go unchallenged. In the
prosecution of their defense, as Cole summarizes it, they did their most
telling work by '"'the Bible and prophetic conference movement, profes-
sional evangelism, Bible schools, tractarian propaganda, and polemic
preaching, . . , "36

Bible conferences antedated the Fundamentalist movement (the
term had not yet been coined) and trained many of its leaders., No
annual retreat did more to strengthen the religlous conservatism of the
people than did the Niagara Bible Conference, which was opened in 1876
and continued to meet annually until the end of the century. 1In 1895
the Niagara group put forth the famous Five-Points statement of "sound
doctrine"--the inerrancy of the Scriptures, the deity of Christ, the
virgin birth, substitutionary atonement, the physical resurrection, and

bodily return of Christ.37

351p14.

———

36Stewart G. Cole. The History of Fundamentalism (New York:
Richard R. Smith, Inc., 1931), p. 31.

371bid., p. 34.
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The leaders of this movementja—-such men as A, J. Gordon, A. T.
Pierson, C. I. Scofield, and James M. Gray--were preachers of great
persuasive power., They believed and preached the ''personal and pre-
millenial” return of Christ.39 Their system of belief was definite and
final, buttressed by an array of proof texts validated, they believed,
by revelation,

The conferences were attended largely by church people already
established in the Christian faith who were likely, upon returning home,
"to question the complete orthodoxy of their own ministers and compare
their sermonic gifts unfavorably with the masters of assembly to whom
they had been listeningo"l‘o The ministers themselves attended, and
certainly their own preaching reflected thereafter the conference teach-
ing.

Each section of the country had its focal conference reflecting
the sectional temper, but in all there was a common system of teaching
which sought to maintain the 'old gospel" against the critical temper
and menacing secularism of the age.

Many of the conference speakers were evangelists; and one has

38Macartney became identified later with the Fundamentalist movye-
ment as a result of the part he played in the Fosdick Case. See
chapter IV.

39rhe term, 'pre-millenial," refers to the more radically super-
natural conception that Christ would return to earth before the thousand
year millenium and set up a kingdom under his personal, visible rule.
"Post-millenialism" held that the kingdom was continuous with the present
life of the church and prior to Christ’s return. Proponents of the
latter yiew taught that the Holy Spirit would show itself more fully in
the holiness of individual lives, and even in the transformation of
social institutions as a climax to the church's history in the present
world,

40Atkins, op. cit., p. 226.
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only to mention such names as Needham, Pierson, Munhall, Torrey,
Alexander, Chapman, Smith, and Sunday to be reminded of the strong corps
of itinerant preachers active in that day. Theilr procedures had become
somewhat stylized. Great city ''campaigns' enlisted the support of the
Protestant churches en masse, covered the city with publicity and
promotional organization, and won hundreds, sometimes thousands, of
converts, Their technique had been perfected since Jonathan Edwards,
Whitefield, and John Wesley., The time-proven system of orthodox
Protestant doctrine was the spearhead of their attack. As they chal-
lenged the enemies of the Book, their preaching often assumed a polemical
character. In the midst of a confused social and religious era, the
historic Bible-centered culture of America was re-established for many
by the evangelists.

The theological seminaries and denominational colleges felt the
strain of the religious tensions. The conservative met this situation in
two ways: he founded schools of his own to train Christian workers, or
he sought to :etain or regain control of the schools where they seemed
to be surrendering to the new learning. The Moody Bible Institute,
founded in 1886, was followed by the Bible Institute of Los Angeles in
1607 and many similar instftutions, imbuing thousands of laymen and
some ministers with the concepts of a conservative system of religious
beliefs,

Many older theological schools, especially those in the Calvinist
tradition, produced scholars who were sharply critical of the new currents
in religion and clung tenaciously to the doctrine of the plenary inspi-

ration of the Bible. Among the leaders in thils camp were the Presby-
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terians A, A. Hodge, Francis L. Patton, and Benjamin B. Warfield. %l

At Princeton Theological Seminary, what has been described as
"a form of seventeenth-century scholasticism philosophically based on
Scottish common-sense realism"#2 found an elaborate American expression.
Patterning their theological method after the method of the natural
sciences, the Princeton theologians taught that the Bible 1s to the
theologian what nature is to the natural scientist. From the Biblical
data, employing the "inductive" method, the theologian was to quarry
his systematic theology. Basically, salvation rested upon a saving
falth in Christ as the unique Son of God. Having come to this saving
faith, one discovers that Christ accepted the 0l1d Testament Scriptures
as the inspired Word of God, and promised the Holy Spirit to the writers
of the New Testament, Therefore, on the authority of Christ, it was
argued, the Christian should accept the entire Scriptures as the
inspired Word of God, from which, inductively, he can draw a systematic
theology.

Smith, Handy, and Loetscher belie;/e that this "objective" theo-
logical method provided for men in the late nineteenth and twentieth

centuries "a welcome antidote to the subjectivism and uncertainty which

4l"'l\io groups must be distinguished in the literature and thought
of the conservative element. The first was primarily scholarly, the
second evangelistic and premillennial. In the first were James Orr,
Augustus H, Strong, and the Princeton group of theologians, with the
Princeton Theol_qiical Review and Bibliotheca Sacra as its chief organs
The second contained such men as R. A. Torrey, James M. Gray, and
Griffith-Thomas, and allied with it was the Bible League of North
America with its periodical, the Bible Champion." Winfred Ernest
Garrison, The March of Faith (New York: Harper and Brothers Publishers,
1933), p. 273.

424, shelton Smith, Robert T. Handy, and Lefferts A. Loetscher,
Averican Christianity (New York: Charles Scribner’s Sons, 1963), p. 311
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was implicit in much of the liberalism of the times. . . ."*3 This
method, they note, continued to enjoy wide acceptance ''In fundamentalist
and neo-fundamentalist circles even after 193C."

The conservatives published '"a vigorously written, widely circu-
lated and extensively read literature."#% An early and significant
attempt to deal with the problem of Higher Criticism was a series of
eight articles authored jointly by Hodge and Warfield appearing in the

Presbyterian Review in 1881, The essay entitled "Inspirat:ion"‘"5 had been

characterized as ''one of the clearest and most balanced statements of
the inerrancy of the Bible that the Biblical controversy in America
produced, efther at that time or later,"46 It is a classic statement
of a doctrine which fundamentalists continued to hold in the middle of
the twentieth century. At that time, among the more scholarly funda-
mentalists, Warfield's name was highly esteemed and his writings were
reprinted and widely circulated.

In 1910 two wealthy Californians, Lyman and Milton Stewart,
financed the publication of twelve small volumes entitled The Funda-
mentals, Nearly three million coplies were circulated among ministers
and laymen in the United States and abroad. The result was a renewed
and militant antagonism toward liberalism which would reach its peak
in the decade following World War I. But by that time the new theology
would be on the decline and waiting to be replaced by theologies re-

garded as more relevant to contemporary issues.

431bid., p. 312.
44Atkins, op. cit., p. 230.

l‘sArchibald A. Hodge and Benjamin B. Warfield, "Inspiration,"
Presbyterian Review, II (1881), 225-8.

46Smith, Handy, and Loetscher, ibid., p. 324,
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Years of Confusion and Disillusionment--1¢20-19%0

Between the Wars

"They call me a heretic. I am proud of it. I wouldn't live in a
generation like this and be anything but a heretic. . . . It is a great
time to be alive!"47

These words of LHarry Emerson Fosdick suggest something beyond
the doctrinal controversies that rocked the American churches in the
period between the wars. It was a great time, with the mood of the
people ranging from bold, experimental optimism to that of shattering
disillusionment,

During the brief period of high resolve which followed World
War I, President Wilson was pouring out his energies for the cause of
international justice and peace. It was one of the last naively opti-
mistic acts of an age about to be replaced by an era of reckless un-
certainties and swaggering doubts. |

Wilson, his health broken, left the stage to Warren G. Harding
and "normalcy." But normalcy was to involve change and tension. Con-
comitant with a return to insularity would be the '"Big Red Scare'48 with
a simultaneous revival ‘of the Ku Klux Klan surging to a peak in the 1628
election--and, of course, the fundamentalist-modernist controversy.
From 1922, following Fosdick’s controversial sermon, '"Shall the Funda-
mentalists Win?" until 1925, when the Scopes trial took place, religion

was front page news. A procession of fads and headlines reflecting the

emotional instability of the age had come and gone: Lindbergh's flight,

1525) 47Harry Emerson Fosdick, "If This Be Heresy," Survey, LIV (April 1
925), 29, ’

48F7:ederic:k Lewis Allen, Only Yesterday, p. 31.
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Tut-Ankh-Amen's tomb, 'Yes, We Have No Bananas,'" mah jong, the cross-
word puzzle, the Democratic Convention at Madison Squcre Garden, 'The
Sidewalks of New York," Gloria Swanson's marrylng a French Marquis, and
Floyd Collins dead in a Kentucky cave.4’ Now the gpotlight focused on
evolution and God.

Though religion was furiously discussed, it was obvious that it
was losing its power in the lives of men. The intellectuals smiled with
approval at the raging secularism of Clarence Darrow and H. L. liencken.
But 1f religion was not in the most robust health during the twenties,
this fact was not revealed in the statistics of church membership.50
There was a feeling, however, that convention was replacing commitment
ag motivation.

The shocking inconsistency between religious affirmatives and
popular conduct and morals 18 not as surprising as it might seem, It
was an age in transition, recoiling from the moralism of the Victorian
era and reacting in adolescent fashion to its newfound freedom.

The criticism of contemporary society by Theodore Dreiser and
Sinclair Lewisdl was not undeserved. In government, the weak and
ineffectual Harding regime, plagued by such disgraceful episodes as the
Teapot Dome scandal, became symbolic of corruption in high places. It
was a time of sensational murders, flourishing bootleggers, and machine
gun-toting gangsters. Men and women were still shivering from the Red

Menace when they awoke to the no less alarming Problem of the Younger

49p11en, ibid., pp. 190ff.

50Prom 1920 to 1530 church affiliation of the total population
rose from 43 to 47 per cent. See Olmstead, op. cit., pp. 544f.

SlAs in An American Tragedy and Elmer Gantry.
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Generation., It was a first-class revolt. Supposedly '"nice" girls were
smoking cigarettes--openly and defiantly. The flappers in knee-length
dresses and with bobbed hair, joined theilr partners on the dance floor
to the wailing of the saxophone. The post-war disillusionment, the new
status of women, the Freudian gospel, the automobile, prohibition, the
sex and confession magazines, the movies, and the materialistic pros-
perity all combined in an irresistible conspiracy to change the folkways
of America.

Through the decade of the twenties the prosperity band wagon
rolled along with throttle wide open. '"The business of America is
business,">2 Coolidge had said as he mounted the driver’s seat. 1In a
position of honor rode the automobile manufacturer. The unveiling of
the Model A Ford in 1927 was one of the great events of the year,
rivaling the execution of Sacco and Vanzetti, the Hall-ifills murder
trial, the Mississippi flood, and the Dempsey-Tunney fight at Chicago.

As 1f captured by a new religion, small and great were caught
up in the speculation frenzy of the stock exchange. The market climbed
to dizzying heights in 1929--and then fell with a resounding crash.

In a moment, the Jazz Age, the age of normalcy, was over.

Though the Depression may be said to have begun with the fateful
crash of October, 1929, it was not until 1932 that the public fully
grasped the seriousness of the situation. A concerned electorate had
turned away from another business man in the driver's seat and had swept
Franklin D. Roosevelt into office. Not until they were confronted with
the awesome spectacle of an official bank holiday followed by the

Hundred Days of breath-taking congressional action in which the Yew Deal

321sabel Leighton, (ed.), The Aspirin Age, 1919-1941, p. 147.




was launched, did they realize how far they had sunk.

T!:e Deprec:zion worked its wrath on all classes alike and drew
them into a fellowship of despair. Faith in the inevitability of
progress and a Utopian society just around the corner was sorely tried.

The New Deal, sounding a note of equalitarianism, spear-headed a
social revolution as it proceeded to regulate industrial life, agri-
culture, labor relations, the security exchanges, and social security,

A chastened America struggled through the weary years of poverty,
the drought and dust stofms, and then another war at whose end there
was no rainbow. In the closing stages of that war, President Harry
Truman made his fateful decision. An American plane dropped an atomic
bomb on Hiroshima on August 6, 1945, and three days later another fell
on Nagasaki--the Atomic Age had dawned.

Americans found it difficult to maintain their optimism in a

generation which had witnessed such a series of calamities.

Theological Controversy and Realignment

The violence of crisis and change which rocked the world in the
years following 1914 had a profound effect on theological thinking. The
spirit of idealism, of liberalism, and social optimism which had reached
a peak during the war was rudely shaken. When the liberal aims of the
war were found to be illusory, a reaction set in. The result was a
series of controversies culminating in the retirement of liberal theology
in its earlier forms.

Horton sets 1920 as the end of idealistic liberalism and the open-

ing of a new period of theological controversy and realignment, 53

—

53Horton, op. cit., p. 111.
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The Fundamentalist Controversy (19¢20-1¢25)
The first of these was the fundamentalist-modernist controversy.
It has been described as 'the nation's most spectacular quarrel on
religious doctrine.">* News of the controversy was faithfully chronicled
in the metropolitan dailies and received repeated commentary in popular

periodicals of the day such as World's Work, The Literary Digest, Current

Opinion, The American Mercury, The New Republic, North American Review,

and The Forum. There was point behind the advice given in jest to
prohibition officers: 'When you see a bulge on a man's hip, do not jump
to conclusions; it is as likely to be a Bible as a flask, for the Bible
is fast becoming the most popular book in New York, "23

Throughout the decade of the 1920's, the conflict reverberated
across the land, sharpening to the point that it came to be referred to
as "the war in the churches."5® Heresy trials rocked the churches and
"monkey bills" tormented the legislatures. Tourists riding the "rubber-
neck wagon" in New York stopped at 'Heresy Corner" (Fifth Avenue and
Tenth Street) as the guide called out, "Church of the Ascension! Here

Dr. Percy Grant defies his bishop!"57 Bills designed to forbid the

teaching of evolution were introduced into the legislatures of nearly

S4pobert D. Clark, "Harry Emerson Fosdick," A History and Criticism
of American Public Address, ed. Marie Kathryn Hochmuth, III (New York:
Longmon's Green, 1955), p. 411.

35Rollin Lynde Hartt, "Is the Church Dividing?" World's Work,
XLVII (December, 1923), 161.

56A series of articles by Rollin Lynde Hartt appeared in World's
Work in 1923 and 1924 under this heading.

STHartt, loc. cit.
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half the states of the union 28 William Jennings Bryan predicted, '"The
movement will sweep the country, and we will drive Darwinism from our
sch.ools. "59

As the controversy cortinued, angry passions became overheated
and the vocabulary of invective sometimes became unrestrained. Dr.

Albert C. Dieffenbach, editor of the Christian Register, reacting to tle

menace he saw in fundamentalism, "ate raw meat, got red-eyed, ard went
at it."0 He called fundamentalism "a religious Ku Klux" and a 'creed
of force.”" J. Frank Norris, a leading fundamentalist, headlirei his

Fort Worth church publication with bold red letters, WAR IS DECLARED--
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SECOND COMING OF CHRIST IS ISSUE, He, with many others in bot} camps,

predicted an open split in the churches. ''There is goirg to be a new

denomination.'" Of the established churches he said, '"We're goirg to rip

them up soon. It's going to be a Bull Moose Bolt."02

If the participants came suddenly to the point of open clast i=x
the post-war period, the underlying tensions had been long in develcpirg.
As already noted, industrial changes in the nineteenth century had trans-
formed post-Civil War Arerica from a predominantly rural, pastoral (and
Bible-centered) society to a rapidly growing urban, industrial society.
These social changes were aggravated by new theories in science, es-

pecially the evolutionary hypothesis with its philosophical premise of

inevitable progress. While the teaching of the evolutionists raised

Bpllen, op. cit., p. 142.

Hartt, "Down With Evolution," World's Work, XLVII (December,
1923), 606.

%Otarte, "he War in the Churches," World's Work, XLVI (September,
1923), 473,

Ol1pid,, p. 474.
621bi4., p. 477.
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questions about the factual reliability of tle Bible, religicus mo-er .-
ists, armed with Biblical criticism and a comparative study of religions,
began to call in question teachings which had long been regarded as
sacrosanct and unchanging. Thus, the conservatives in religion felt thte
attack from two directions. They chose to stand their ground and contend

for their convictions.

Historically, the fundamentalist movement may be said to have had

63

its inception with the publication of The Fundamentals, the title of

which apparently provided the name for the movement. Sweet has declared
that, "The Fundamentalist movement may be said to have begun in 1910
with the publication of a series of little books entitled The Funda-

mentals: a Testimony to the Truth, "%

This series of twelve bocklets set forth the historic doctrines
regarded as essential, They were: (1) the verbal and inerrant inspi-
ration of the Bible, (2) the virgin birth of Jesus Christ, (3) tte
substitutionary atonement of Jesus Christ, and (4) the physical or
bodily resurrection of Jesus Christ, and (5) the imminent second coming
of Jesus Christ. Other doctrines which supplemented these were: (1)
the deity of Jesus Christ, (2) the depravity or sinful nature of man,
(3) salvation and justification by faith through the grace of God, arnd
(4) the promise of the physical or bodily resurrection of believing or
regenerate Christians,®”

Cole has described the reaction produced in "sympathetic readers"

63Su2ra, p. 61

648weet The Story of Religion in America (an rev. ed., New York:
Harper and Brothers 1950), p. 568.

65me Fundamentals: A Testimony to the Truth. Vols 1-12
(Chicago: Testimony Publishing Co., n.d,), entire.




by the reading of the Fundamentals:
The language in which the themes were delivered stirred .

first anxiety for the well-being of Christianity, thlen fear for
the preservation of the historic faith, and thren spirited defense

of the old gospel.

Skirmishing, however, was sporadic and ineffectual until it found
support in the general post-War I mood cf conservatism verging on re-
action. Wrage and Baskerville offer the point of view that this renewal
of religious disputation was an expression of the post-war desire tc
return to "normalcy" in religion as in other fields, of a longing for
the old securities, and resentment of innovation and disturbing new
ideas. 67

As a definite movement of protest, the first significant con-
ference of fundamentalism was the Philadelphia Prophetic Convention,
which took place during May of 1918, Five thousand people thronged to
its twelve sessions.®8 On the basis of this response, fundamentalist
leaders decided that the time was right for the first meeting and formal
organization of the World’s Christian Fundamentalist Association. This
meeting, held in 1919 at the Moody Bible Institute of Chicago, formed a
definite plan of action to purge schools, seminaries, and pulpits of
he;etics.69

Under the vigorous leadership of W. B. Riley, newly-elected

president of the association, more than one hundred "conferences on

66Cole, op. cit., p. 61

67 Ernest J. Wrage and Barnet Baskerville (eds.), Contemporary Forum
(New York: Harper and Brothers, 1962), p. 87.

68Norman F. Furniss, The Fundamentalist Controversy, 1918-1331
(New Haven: Yale University Press, 1954), p. 50,

69Lewis Gasper, The Fundamentalist Movement (Paris, France: Mouton
and Co., 1963), p. 14.
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Christian Fundamentals'" had been held in the United States and Canada
by August of 1920.70

Meanwhile, the controversy began to come to the fore in several
of the major denominations. None was more shaken than the Presbyterian,
U.S.A.71 Theological fixity, coupled with a general strain of con-
servatism persisting from Coventanter sires, lent a predisposition to
certain fundamentalist emphases.

The publication of Baptist Fosdick's sermon, ''Shall the Funda-
mentalists Win?", with the resultant reaction of the conservative forces
under the leadership of Presbyterian Macartney,72 appears to have been
the event that triggered the "war in the churches," Rian, who prefers to
regard it as simply a ''continuance 6f the struggle,' concedes that the
publication of this sermon was ''the immediate cause of the conflict
which eventually led to the formation of the Orthodox Presbyterian
Church,"”3 With the Fosdick case settled by his resignation from First
Church in New York, the Presbyterian conflict continued, nevertheless,

unabated., In 1924 a document signed by 1274 ministers and known as the

70Furniss, op. cit., p. 5l.

"lfor a detatled study of the conflict as it affected the Presby-
terian Church see Lefferts A. Loetscher, The Broadening Church (Phila-
delphia: University of Pennsylvania Press, 1957). For the conservative
view see Edwin H. Rian, The Presbyterian Conflict (Grand Rapids: Wm.

B. Eerdman's Publishing Co., 1940). For accounts of the conflict as it
affected particularly the Baptists, Methodists, Disciples of Christ,

and Episcopalians as well as Presbyterians, see texts on American church
history and specific denominational histories.

72 its height, the controversy was receiving more newspaper
space than any other religious question. According to the Literary
] .
Digest, 'The Fosdick Case is one in which the entire country has been
interested,"” The Olive Branch for Fosdick," The Literary Digest, LXXXI
(June 21, 1924), 33.

73Edwin H. Rian, The Presbyterian Conflict (Grand Rapids: Wm. B,
Eerdmans Publishing Co., 1940), p. 29.
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"Auburn Affirmation,'" was issued in protest to the five-point doctrinal
requirement which had been imposed by the General Assembly on the grounc
that it was unconstitutional. Of its impact on the troubled scene

Furniss reported:

The importance of the Affirmation lay not so much in its contri-
bution to the intensity of the argument over Fosdick, but rather
in that it soon became itself a cause of fundamentalist indig-

nation.7

It definitely illustrated two sizeable and distinct centers of
opinion in the Presbyterian church.

About that time another controversy was shaping up at Princeton
Theological Seminary, where Professor J. Gresham Machen was calling for

the defeat of liberalism, In his book, Christianity and Liberalism, he

insisted that liberalism was a "totally diverse type of religious belief"
than Christianity75 and that its adherents should not be permitted to
remain within the church., Growing tension among the faculty led to the
decision of the General Assembly to investigate the situation at Prince-
ton; the result was a reorganization of the seminary and the withdrawal
in 1929 of Machen and some of his followers to Philadelphia, where they
organized the independent Westminster Seminary.

Still another aspect of the conflict grew out of the issue of
appointees for foreign missions. When Machen and his associates organi-
zed the Independent Board for Presbyterian Foreign Missions, the General
Assembly directed all Presbyterians to withdraw from this enterprise.
Machen refused to abide by this directive and was suspended from the

Presbyterian ministery. In 1936, he and his supporters organized the

74Furniss, op. cit., p. 134,

753. Gresham lachen, Christianity and Liberalism, (Grand Rapids:
Wm. B. Eerdmans Publishing Co., 1923), p. 2.
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Presbyterian Church of America, a body which suffered schism a year

later when a faction withdrew to form the Bible Presbyterian Synod. The

former body changed its name in 1938 to the Orthodox Presbyterian Church,

Following these developments, the Presbyterian Church, U.S.A.,

enjoyed comparative peace,76

Though its doctrinal emphasis and heritage seemed to mark
Presbyterianism for trouble in this period, the movement should not have
become so prominent a battleground of fundamentalism had it not been for
In the

the fact that William Jennings Bryan was an elder in the kirk.

opinion of the Christian Century:

Without Bryan the Presbyterians would undoubtedly have had their
troubles with fundamentalism. But with Bryan, that cause quickly
feund the front page of newspapers everywhere, and under his leader-
ship it was given a fighting edge and flair for the control of
assemblies which soon put it in a dominant position,

As early as the 1923 General assembly, where reaction to Fosdick's

sermon of 1922 provided the greatest excitement, Bryan was able to turn

the attention of the delegates to evolution, his major concern. Sager

notes that,

increasingly, thereafter, evolution was to rival the issue of modern-
ism for central billing in fundamentalist gatherings, climaxing in

763, A. MacCallum, representing the more liberal element of the
Presbyterian church diagnosed the situation in 1935: ''Fortunately,
with the exception of one or two minor skirmishes, all is now quiet on
the theological front. Of course we can never tell when the battle wil]
break out again in all its ancient virulence, but it looks as though we
are in for an era of theological good-feeling. The conservatives are not
80 conservative, or at least not so militant, and the liberals are not so
sure of themselyes as they were a few years ago when Dr. Clarence
Macartney was the self-appointed knight of reaction. His occasional
Cassandra calls may be as strident as ever but they have lost their
sometime magic and in consequence his followers have been reduced to a
weedy segment of their former battalions." (The Presbyterian Tribune,

March 16, 1939, p. 5, cited in Rian, op. cit., p. 272..

"TThe Christian Century, LXV (June 14, 1928), 754,




the Scopes trial of 1925, when it was made to appear that evolution
was the only issue at stake,. /3

It may be said, in short, that the two pivotal events of the
controversy, Fosdick versus Macartney and Bryan versus Darrow, typify
the two-pronged threat of modernism and evolutionism against which the
beleaguered forces of orthodo=y rose to give battle,

Bryan's death, only days after the trial, not only spared him
from tasting the full bitterness of that humiliation, but also deprived
fundamentalism of a dedicated and articulate advocate. Furniss gives.
Bryan's death as an important cause of the decline of the controversy.

As other causes, he lists the following: (1) failure of the fundaAental-
ists to consolidate their forces to produce an effective, permanent
national organization; (2) the appearance of other issues, such as
Prohibition and the economic "crash" of 1929, vying for the attention
of the people; (3) the spread of knowledge; and finally, (4) the
modification of the nature of their propaganda and method of attack on
the part of the fundamentalists.79 In addition--and perhaps more
important--was the reaction against liberalism which had begun to appear
by 130, A realigmment of theological forces under the impact of Karl

Barth's school of Neo-orthodoxy was taking place., The Movement's

obvious disillusionment with liberalism and its emphasis of the sinful-

ness of man dulled the cutting edge of the fundamentalist's argument,

The situation was much as that described by the scientist in reply to the
question, "Who killed off the dinosaurs?'" His explanation: '"Nobody, the

climate changed and they died." The fundamentalists were not defeated;

Ba1an u. Sager, The Fundamentalist-Modernist Controversy, 1¢18-
1930, (unpublished Ph.D. dissertation, Northwestern University, 1963y,
p. 63,

79Furniss, op. cit., Pp. 178€f£.
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the climate changed and they found themselves no longer as viable a

force on the American theological scene.

The Humanist Controversy (1925-1930)

In the mid 1920's, while the fundamentalist pressures were still

strong, the liberals were drawn into a dialogue with a small but voci-
ferous party known as religious humanists.

These insurgents openly
challenged the 1iberals to forsake their theistic tradition with its

inevitable supernaturalism in favor of a religlous faith based entirely

upon the authority of the modern scientific method.

The most dramatic
expression of their views, "A Humanist Manifesto,'80 came in 1933 as a

climax to trends long in the making.

Charles Francis Potter, an enthu-
siastic supporter of the movement, wrote in 1933:

When eleven eminent professors of philosophy, theology, economics,
medicine, and sociology, and twenty-three other leaders in editorial,
literary, educational, and religious fields come out publicly over
their own signatures and confess to belief in a new religion called
Humanism, and state fifteen theses upon which they all agree, then

something of more than ordinary importance in religlous circles has
occurred,

The fact that these men come from various denominational

and religious backgrounds, including Unitarianism, Universalism,
Judaism, and Ethical Culture, increases the significance of the new
movement,

Spokesmen for the movement were convinced that the humanization
of religion would require the substitution of discovery for revelation,
the replacement of salvation by education, the replacing of the churches
the natural.

by free religious societies, and the supplanting of the supernatural by

All this was being said with sublime confidence out of the

80vp Humantst Manifesto," The New Humanist, VI (May-June, 1933),
1-4, cited by Smith, Handy, and Loetscher, op. cit., pp. 250ff.

81Charles Francis Potter, Humanizing Religion (New York: Harper
and Brothers, 1933), p. 1, cited by Smith, Handy, and Loetscher, ibid.,
P. 250,
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background of the unparalleled prosperity and social optimism prior to
the Wall Street crash in 1529; but even as it was being said, our
ephemeral prosperity was beginning to crack up beneath our feet and the
mood of the 1930's would not prove responsive to these trends of an
earlier period,

Americans might tend naturally to be optimistic; but it was diffi-
cult to maintain that condition in the face of such blows as the failure
of the League of Nations, the Depression, and the mounting world unrest
and drift toward another war. The sermons of the liberals and the

efforts of the social reformers began to sound like voices of the past.

Realignment

The "recoil from humanism' led first to a realignment of theo-
logical forces rather than an immediate constructive effort in theology.
Varlous systems began to vie for attention, the more important of which
stood for some form of realism, as opposed to the absolute idealism which
had nurtured liberalism, At the University of Chicago, Henry N. Wieman
was undermining humanism by his ''theistic naturalism or empirical
theism,"82 At vale Divinity School, Douglas C. Macintosh83 was promul-
gating theological realism via the empirical method, while at Boston
University Edgar S, Brightman was taking the elément of evil in the
cosmic process with new seriousness. Realism, a broad term covering a

multitude of differences, indicates nevertheless a general orientation,

8201mstaad, op. cit,, p. 573.

831n Horton'’s opinion, the first persuasive alternatives to

humanism in America in terms appealing to former lilerals were given

by Macintosh and Wieman. These men, he affirms, "first gave a positive
realistic orientation to American Protestant theology.'" '"Systematic
Theology," Nash (ed.), op. cit., p. 1l16.
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There was a common impulse toward objectivism and theocentrism. Realism
reversed the direction of idealism and pointed out beyond the self and
its subjectivity, beyond humanity and the changing processes of nature,
to some deep objective Ground of faith unperturbed by those upheavals
that shatter the dreams of idealists.SA

Significant in this theological realignment was the importation of
existentialism from Europe. The Danish philosopher, Soren Kierkegaard,
and his Spanish Catholic disciple, Miguel Unamuno, were introduced to
America in the thirties "as radical critics of the Social Gospel and as
romantic exponents of an anxious and agonized conscience."85

This system, with its sense of the tragic--its picture of human
life as estranged from God, rooted in sin, in frustration and despair--
struck at the base of idealism., From its philosophical roots sprang
theologies stressing the sinful nature of man's action, his utter need
of divine grace, his personal encounter with the living God, and God's
gift of salvation.

As moral optimism collapsed, the doctrine of the "humanity" of
God lost its hold on philosophical theologifans. God was now represented
as '""the absolutely other," the ultimately encountered '"Ground of being."
God, they explained, stands over against man's world; His realm is
neither natural nor social.

The first important manifestation of theological existentialism

in America came through the crisis theology of Karl Barth, Swiss Pro-

testant theologian. Writing immediately after World War I, he startled

84ce, the various meanings of realism in W. M. Horton's Realistic
Theology (New York: Harper and Brothers, 1934).

85Herbert Wallace Schneider, Religion in 20th Century America
(Cambridge: Harvard University Press, 1952), p. 139.
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his disillusioned German readers by suggesting that God

confronts man in a demand for his will. This God who is the 'wholly
other," the transcendent, speaks to man through Jesus Christ alone;
He speaks to him in a moment of crisis, an existential moment, in
which man's sin stands uncovered and he responds to the divine will
humbly in an act of total commitment. This dynamic encounter is
possible not through natural theology or reason but only through
faith which is a gift of God; it involves not the perception of an
ultimate principle of truth bu<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>