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ABSTRACT
MAN IN CONFLICT:

THE BREAKDOWN AND RESTORATION
OF THE POLAR MASCULINE/FEMININE DYNAMIC

By

Reverend Sean O'Rourke

Born of the violence characteristic of Northern
Ireland, this study seeks a creative approach to deviancy.
An overview of the theories of deviancy is presented. The
psychological development of the person according to C. G.
Jung, and Teilhard de Chardin's evolutionary process of
community in a nuclear world provide the substructure for
introducing the principle of complementarity as basis for
our new approach. The philosophy/phenomenology of

Wojtyla's The Acting Person is our foundation for under-

standing man.

Four levels of complementarity are distinguished:
male/female, masculine/feminine, man/woman, father/mother.
Practical implications and implementation are indicated
through a projection for a center for the reformation of
deviants. The proposed Center depends upon a matrix of
collaborative community relationships, demanding a Reli-
gious Witness as core. This alone would make possible the
containment, conversion and nurturance of an intensive
energy of "new life" from what is otherwise annihilative

violence.
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INTRODUCTION

Coming from the North of Ireland steeped in devasta-

tion of troubles which resulted and results in broken homes,

vandalism, gangsterism, shootings and bombings, I have

first hand experience of man in conflict within himself and

with others. Through Criminal Justics I see a way to in-

troduce means to reverse, to reorient and reform the ener-

gies presently invested in annihilative violence.

In this thesis I:

1)

2)

3)

review the traditional approaches to
deviancy.

incorporate new sources, namely, the
psychological development of the human
person as expounded by Carl Gustav Jung.
Then I bring Jung's work a stage further
through the research and vision of Pierre
Teilhard de Chardin. This part of the
thesis sets the context of principles for:
introducing complementarity as the basis
for a new approach to deviancy. Within
this focus of complementarity, the four
levels--male/female, masculine/feminine,

man/woman, and father/mother--are



distinguished. Some practical implica-
tions are indicated through a projection
for a center dedicated to the re-formation

of deviants.



PART I

REVIEWING TRADITIONAL APPROACHES
TO DEVIANCY



CHAPTER 1

OVERVIEW OF
SELECTED TRADITIONAL APPROACHES TO DEVIANCE

There exist a variety of approaches to the social
issue of deviancy. However, certain theories stand out as
representative of what is regarded in this thesis as tradi-
tional approaches. The theories presented in this chapter,
I believe, give a general overview and express the tradi-
tional approach to the theme of deviancy.

Anomie Theory

According to Emile Durkheim there are physical and
moral needs in man. Man's bio-organic structure regulates
the first while the second is controlled by some force
external to him.

The passions...must be limited. Only then can
they be harmonized with the faculties and satis-
fied. But since the individual has no way of
regulating them, this must be done by some

force exterior to him. A regulative force must
play the same role for moral needs which the
organism plays for physical needs...society
alone can play this moderating role; for it is
the only moral power superior to the individual,
the authority of which he accepts. (Traub,
1975, p. 64.)

Durkheim points to the collective order as the external
force which regulates, defines and orders the goals for
man. If this order is offset in any way, then man's

aspirations rise and thus exceed realistic fulfillment

4



with a corresponding corrosion of the traditional norms
and rules. With the possibility of fulfillment lessened
there results a rise towards deviant behaviour. There is,
no longer, a realistic relationship between means and ends.
It is during depression, prosperity and increased
technological change that men aspire to goals beyond them.
During a depression many, who have enjoyed better times
are threatened and want their former positions restored;
they aim for heights which they cannot attain. Under these
conditions the machinery to maintain order is severely
strained. This societal condition is the state of norm-
lessness or anomie. During times of prosperity many are in
a higher status than before and do not see any reason why
they should not go higher. Once again there is the separ-
ation of aspirations and realistic possibilities of what
can be attained. "Thus, the more one has, the more one
wants, since satisfactions received only stimulate instead
of filling needs" (Traub, 1975, p.63). In both instances of
depression and prosperity, passions are less disciplined.
"All classes contend among themselves because no esta-
blished classification any longer exists" (Ibid. p. 68).
Man's social needs are never satisfied--he is always
tending towards a yet more illusive goal. It is, then, in
this reaching out beyond what he is capable of and what is
possible that result in a breakdown in the regulatory
norms or functions of the social order leading to anomie.

Durkheim zoned in on the goals of society and the means



capable of attaining them.

Robert K. Merton takes up practically where
Durkheim stopped. He explains the relationship between the
goals, means and norms regulating the means. Goals may be
sought without a lot of concern about their attainment or
indeed the means may be emphasized while ignoring the goal.

Merton emphasized two elements of social and cul-
tural structures. These are '""The culturally defined goals,
purposes and interests, held out as legitimate objectives
for all" and that of the cultural structure which "defines,
regulates and controls the acceptable modes of reaching out
for these goals" (Ibid. p. 74). It is not always easy to -
have a balance between the cultural goals and institution-
alized norms.

Between these extreme types are societies which
maintain a rough balance between emphases upon
cultural goals and institutionalized practices
and these constitute the integrated and rela-
tively stable, though changing, societies. An
effective equilibrium between these two phases
of the social structure is maintained so long
as satisfactions accrue to individuals con-
forming to both cultural constraints, viz.,
satisfactions emerging directly from the insti-
tutionally canalized modes of striving to attain
them. (Ibid. p. 75.)

There is equilibrium in society as long as people
aim for and can achieve the goal by the means approved of
by society. If the individuals in society accept the
socially approved goals and the socially approved means to

achieve them then there is conforming behaviour. But if

the individuals reject the goals or the means to achieve



them then there 1s deviant behaviour. When there is an

emphasis on the goals and no concern is given to the

legitimacy of the means to achieve them, then the balance

is disrupted.

It is my central hypothesis that aberrant
behavior may be regarded sociologically

as a symptom of dissociation between cul-
turally prescribed aspirations and socially
structured avenues for realizing these

aspirations. (Ibid. p. 76.)
For Merton deviant behaviour is symptomatic of a

dislocation between the cultural structure, namely the

goals and the norms, and the social structure viz., the

institutionalized modes of striving for means. Anomie is a

breakdown in the cultural structure, which occurs when
there is a severe breakdown between the cultural norms and

the socially structured capacities of the members of groups

to act in accord with them. A stress on goals, without

the corresponding emphasis on the socially approved me-
thods to attain them, and an emphasis on the means while

losing sight of the goals, both lead to the state of

anonmnie.

Labeling Theory
The self is built upon the interaction of the self

It is built upon

it is and the self as it should be.

as
the interaction between the self image and the self expec-
tations. Since the self is to a large extent defined in

terms of role-demands that an individual plays, the labeling

°f an jindividual as a delinquent will have a far-reaching



consequence. Due to the delinquent definitions of self

which have become internalized, the individuals will tend
to emit behaviours which correspond to their definitions.

There is a reciprocal relationship between role-self-

behavior.

Labeling arguments focus on such matters as proces-
ses by which particular individuals earn the title of
deviant, the experiences through which they acquire or do
not acquire deviant attitudes and the effects of social
reactions upon their continued involvement in deviant

behaviour. The labeling process refers to the impact on

the person of society or social agents categorizing and

responding towards him as deviant. The emphasis in the

labeling theory is not on what motivates individuals to

violate norms but on what causes others to define their

behaviour as ''deviant'" or '"mormal." Labeling theorists

focus their attention on the reacting of others who per-

ceive a person or an act as deviant.

It is a central tenet of the labeling perspec-
tive that neither acts nor individuals are
'deviant' in the sense of immutable, 'objective'
reality without reference to processes of
social definition. (Schur, 1971, p. 14.)

Later the same author gives what he considers is a working

definition of deviance:

Human behavior is deviant to the extent that

it comes to be viewed as involving a personally
discreditable departure from a group's normative
expectations, and it elicits interpersonal or
collective reactions that serve to 'isolate,'
'treat,' 'correct' or 'punish' individuals
engaged in such behavior. (Ibid. p. 24.)



The terms 'deviant,'" '"criminal,'" and "delinquent"

according to Schur refer to statuses which are ascribed

not achieved. One is regarded as fitting into one or other

of these three categories not because of what one has done
but because of the way others have reacted to that beha-
viour, and ascribed status is what is imposed on the indi-

vidual by others. Schur places a lot of stress on a per-

son's commitment to deviant roles as well as making the
distinction between deviating acts and deviant identities.
A person could commit deviant acts without being labeled
a deviant.

Schur also claims that there are several key pro-
cesses which can be identified in the process of labeling.
Stereotyping is one very obvious method of labeling.
Closely allied with this is that of retrospective interpre-
tation whereby a person is not so much changed in himself
but is reconstituted in the eyes of the community. Once a
Person is condemned or convicted then the new identity
takes over and people begin to review his life "in a

to tally new light" for cues or signs of his alleged
What he is now is what he had been all along.
This

deviance.
Negotiating is the third identifiable process.

app 1 ies more to adults and involves the plea bargaining

Process.
Once labeled it becomes almost impossible for the

One Jabeled to shed that status. Too often he will be

€XPected to live up to his reputation and he cannot claim
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or convince others that he is not '"like that.'" Indeed
once he is stigmatized restrictions are placed on even
legitimate opportunities which mean that there are more
opportunities for further deviance. His problems are
compounded. The labelee's self image corrodes and his
response may be what sociologists call the "self-fulfilling
prophecy.” He lives up to the image society has of him.
It is "role engulfment." It can and does create links
between the labeling orientation and deviant subcultures;
the latter provides a shelter for those who are labeled
from the negative and hostile attitude of outsiders.

Schur points out that one act may not be enough to
result in the negative label. He also indicates that cer-
tain groups or types are more prone to be labeled deviant
than others. The groups are those which have not got
political power, those which are regarded as being a threat
to those in power and those which have low social status.
The last group are especially vulnerable as they are less
sophisticated, have less money and less education and since
they as a rule live in ghetto areas they are more likely to
be wunder constant supervision and thus more visible in com-

mitting a crime. It can be said that social class is a
rel e vant variable in determining who is arrested and
con-wvicted.

Sutherland's Theory: Differential Association

The theory of anomie looks at the person from the

legi timate opportunities structure. It focuses its
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attention on questions about the differentials in access to
legitimate means to success goals. It assumes that there
must be illegitimate ways to attain these goals because
otherwise differentials in availability are of no conse-
quence.

Sutherland also postulates a differential. For him
there are different educational processes available and
these vary with the groups. He names the process of re-
ceiving these definitions '"differential association" with
anti-criminal behaviour. The person may receive education
or be exposed to either conventional or criminal ways of
achieving success. For Sutherland the "differential asso-
ciation'" should explain the criminal behavior of a person
and the '"differential social organization' should explain
the crime rate. Both are interrelated: ''the conditions
which are said to cause crime should always be present when

vcziime is present, and they should always be absent when
crime is absent" (Traub, 1975, p. 110). The emphasis in
this theory, which is a type of cultural deviance theory,
is on learning within the subculture.

"Differential Association" is not only social, it
is also psychological in that it looks at why people
become criminals. It is social in that it looks at the
Soci al systems which determine the kinds of criminal acts
wvhich take place within these systems and also their dis-
tribution. Indeed the same processes or methods of

'leéll?rling are involved in criminal and anti-criminal
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behaviour.

Scientific explanations of criminal behavior

may be stated either in terms of the processes

which are operating at the moment of occurrence

of crime or in terms of the processes operating

in the earlier history of the criminal. (Ibid.

p. 113.)
It is important to have both types of explanation. The
opportunity for a criminal act may present itself but
whether a person will then perpetrate the criminal act will
depend on the past experiences of the person: 'the events
in the person-situation complex at the time a crime occurs
cannot be separated from the prior life experiences of the
criminal' (Idem.)

In order to engage in criminal behaviour the person
must have learned to do so from his interaction with others.
Usually and more frequently this occurs within intimate
personal groups. Sutherland would not hold for movies or
television having a large part to play in this learning
process. If the person is in an environment where the

emphasis is on observing the legal codes as it regards them
in a favorable light, then he will as a rule respect the
law; but if he is living in an area which does not regard
the 1legal codes in a favorable light he will favor the
Violation of the law:

A person becomes delinquent because of an

excess of definitions favorable to viola-

tion of law over definitions unfavorable to

violation of law. It refers to both criminal

and anti-criminal associations and has to do

with counteracting forces. (Ibid. p. 114.)

" 3 . 3 - 3
Di £ ferential associations may vary in frequency, duration,
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priority and intensity" (Ibid. p. 115). Sutherland went

on to say that criminal behaviour, while it is an expression
of general needs and values, is not explained by these as

everyone has similar needs and values.

The postulate on which this theory is based...
is that crime is rooted in the social organ-
ization and is an expression of that social
organization. A group may be organized for
criminal and anti-criminal behavior. Most
communities are organized for both criminal
and anti-criminal behavior, and, in that
sense the crime rate is an expression of
the differential group organization. (Ibid.

p. 116.)
Basically, it is who the person associates with, as

well as how long, how often, how personally meaningful the

relationships and how early in the person's development,

that makes the principal difference. Sutherland emphasizes

the fact that individuals observe, imitate, internalize and
manifest the needs and values of a particular environment

in which they live. If the attitudes, values and beha-

viours which are learned and which tend to be illegal out-
we igh those that are legal, then the individual is likely
to engage in illegal activities.

Theory of Subculture
The creation and the maintenance of the delinquent

Ssub culture can be seen as the discrepancy between the
cul turally given common success goals and the socially

Structured differentials in the availability of the insti-

tut ionalized means to attain them. If the person or group

€Canmnot attain the level of achievement expected or is
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aware that only a level below what is aspired to, will be
achieved due to lack of opportunity, then there will be
instigated a process of alienation from social structures.
Why follow the regulations of society when only a few are
going to benefit. In those areas where the legitimate
avenues for achievement of the goals lauded by society are
restricted the way is open for deviant behavior. The
restrictions on legitimate opportunity result in normative
strain and consequent change in the definition of legiti-
mate opportunities.

The delinquent subculture is set apart from the
social system in terms both of belief and its normative
structure. According to Albert K. Cohen delinquency is a
response to a frustrating situation in which the working
class boy who fails in his status aspirations, will suffer
status discontent or frustration. It is here, that Cohen
maintains the delinquent subculture helps in that it pro-
vides a status universe where he can achieve status in his

own eyes and in those of his fellows. Status aspirations

are now within realistic bounds and bestows legitimacy on

the delinquent group norms.
Cloward and Ohlin write:

Members of the subculture share a knowledge of
what is required for the competent performance
of these roles, which give the subculture its
distinctiveness....The integration of belief
and values with norms provides stability for
the essential activities of the subculture....
When delinquent behavior is supported by
delinquent attitudes...the offender challenges
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the authority of the social expectations which

he has violated; his sentiments and behavior

are not in conflict but reinforce each other.

(Cloward and Ohlin, 1964, p. 14-15.)
The members of a delinquent subculture have withdrawn their
sentiments or attitudes from the official norms and trans-
ferred them to their delinquent subculture. "A sense of
being unjustly deprived of access to opportunity to which
one is entitled is common among those who become partici-
pants in delinquent subcultures'" (Ibid. p. 117).

While he has withdrawn his sentiments of legitimacy
from the social order for a more efficient way to fulfill
his aspirations one may ask is it possible to completely
suppress middle class norms? The first condition for the
evolution of a subcultural adaptation is that the person
be "freed from commitment to a belief in the legitimacy of
certain aspects of the existing organization of means"
(Ibid. p. 110). It is possible that delinquenéy may be an
isolated adaptation but more generally it is a group effort

at problem solving requiring the support of beliefs and
behaviours of others. Belief functions as a way of ego-
de fense shielding the individual from guilt feelings.

Cohen in addressing the same problem of what

haJJI)ens to the middle class norms writes:
Moral norms, once effectively internalized
are not lightly thrust aside or extinguished.
If a new moral order is evolved which offers
a more satisfactory solution to one's life
problems, the old order usually continues to

press for recognition. (Cohen, 1955, p. 132.)

The intensity of this reaction shows that the middle class
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criteria are not completely extinguished but rather are
suppressed and are a constant source of anxiety and nega-
tive self evaluation. According to Cohen, reaction-forma-
tion, as an ego-defense, has the function of minimizing the
tension created by ambivalence or conflict in norms. To
the extent that reaction formation is effective, at least
in the situation of company, the individual does not need
to experience status discontent and frustration as he is
now operating under the status criteria of the delinquent
subculture.

While Cohen places emphasis upon the orientation of
the working class boy to the achievement of status in
middle class terms, Cloward maintains that the goal of the
working class youth is not that of a middle class but
rather working class. Rather than a reaction formation,
Cloward's delinquents are characterized by alienation from
conventional social norms. Cloward's basic hypothesis is a
restatement of Merton's central theme, namely, the disparity
between what the lower class youth are led to want and what
is actually available to them and their resultant frustra-
tion. Given frustrated economic aspirations, unjust depri-
vation, then there is a delinquent response. Cloward thus
Places the fault outside the person.

The basic difference between Cohen and Cloward/
Ohlin is on the nature of the goal orientation. Both admit
restrictions on opportunity. The differences revolve

around the conceptualization of the goal. Status
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frustration concerns itself with the goal of middle class
status which for the middle class boy, entails a change in
reference group, but not necessarily a concomitant change
in economic position. Opportunity structure theory envi-
sions economic improvement without change in reference
group. Cloward and Ohlin's theory of differential associa-
tion looks at the individual not in terms of either the
legitimate or the illegitimate systems but in terms of
both:

Given limited access to success-goals by

legitimate means, the nature of the delin-

quent response that may result will vary

according to the availability of various
illegitimate means. (Ibid. p. 152.)

Critique

Anomie Theory

The Anomie Theory points to a law. It points
to the law which maintains that for the true development of
man there must be genuine goals and means to achieve these
goals. If either is lacking or perverted then there will
be an imbalance within the individual and society will suf-
fer. Most societies fall somewhere on a continuum between
goals and means. In our society today not only is the
individual divided as regards goals and means but society
also is not at one. With our pluralistic society it is
impossible to have one set of rules and values. So how can
there be a balance between what Merton calls the cultural
structure and the social structure.

According to Sue Titus Reid:
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Merton raised some criticisms of his own theory.

The theory does not take into account social-

psychological variables that might explain the

adoption of one adaptation over the other.

(Reid, 1979, p. 181.)
His theory does not explain how some individuals cause
deviant behaviour for "kicks,'" and not for some goal put
forward by society. 1Indeed these individuals have their
own ''goals'" and their own ''means' to achieve them. So
there is still a relationship between goals and means.
However, they are not socially approved ones and they also
do not as a rule lead to fulfillment of the person in a
deep sense. How also explain the crimes commited by the
"successful' members of society? Merton seems to see
wealth as the goal of society.

Durkheim claims that the individual has no way of
regulating his passions and so society must do it for him.
But how can society do this and by what standard? 1Is the
fact that there is so much violence not in itself an indi-
cation that society is unable to achieve what Durkheim seeks

or advocates?

Labeling Theory

The importance of naming or labeling something is
as old as man. So this theory fulfils a most useful law--
the law of naming. In naming something one points to the
essence or the deeper reality of the object named and
thereby presents the possibility of controlling it. 1In
this instance the labeling focuses on "the importance of

studying social definitions and the process by which acts
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and people get labeled as deviant'" (Akers, 1973, p. 24).
However, the naming is done by the dominant groups in
society who define what is deviant as that which goes
against their norms and values. Labeling in itself does
not create the behaviour in the first place nor does it in
itself correct what is labeled. The behaviour is prior to
the labeling and creates the label. '"People can and do
commit deviant acts because of the particular contingencies
and circumstances in their lives, quite apart from or in
combination with the labels others apply to them'" (Ibid.
p. 25.) While deviancy labeling may help to stop some from
their deviant activity many who are labeled deviant may
become more commited deviants and other kinds of secondary
deviancy emerge. Akers asks:

What determines when a behavior pattern not

previously specifically stigmatized will

become defined as deviant and when labeling

increases or decreases the probability of

further involvement in that pattern?

(Akers, Ibid. p. 26.)

Differential Association

In Differential Association, Sutherland indicates
how the environment and the past experiences of the indivi-
dual contribute to criminal acts. The law he is high-
lighting is that one is not an island and one is not with-
out a history. It is the interaction of this particular
person with these particular situations that determine the
action or outcome. Sutherland seeks to give a logical,

sy stematic formulation of the different factors involved in
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criminal behavior. Like all behaviour it is normal
learned in interaction with others who present him with
both criminal and anti-criminal patterns, techniques and
motivations in respect to the legal norms. The balance or
otherwise of criminal and anti-criminal definitions deter-
mines whether one will conform or be deviant.

However, this theory does not account for differ-
ential responses to the same patterns except by reference
to the differential impact of prior associations. Yet even
in the latter case it only pushes the response further back
and still the question remains; why do some respond in a
deviant way and others do not? How also does one explain
criminal acts in young children who live in law-abiding
areas? And what about those people who work constantly with
criminals, for example, the police and the prison guards--
how do they fare?

We can also ask what is the learning process
Sutherland refers to, and what kinds of learning are impor-
tant, and what is involved in these? It is also difficult
to determine criminally induced associations. What does
"excess of definitions" mean? 1In emphasizing association
he would appear to preclude the possibility that a person
may become criminal as a result of a weak ego or because
there is a deficiency in the internalization of social
values.

Certainly this theory directs attention to an

understanding of learning processes and indicates the many
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ways which can lead to the development of crime. It points
to the power of social learning.

Subcul ture

According to Cloward and Ohlin, individuals living
in poor, urban districts find their aspirations for success
thwarted, become frustrated and angry and attribute their
troubles to the barriers erected by society. The authors
take this approach rather than considering personal inade-
quacy in the individuals. However, the truth which is
highlighted is that of a community structure where the
person is supported to achieve goals through means which
are deemed possible. This is in contrast to society which
encourages and rewards material success but does not pro-
vide sufficient opportunity for lower class citizens to
achieve the well advertised material and financial goods.
So these frustrated people feel justified in pursuing ille-
gal careers and behavioral patterns in order to obtain
their fair share of the material benefits.

The criminal subculture builds on illegitimate
success models. One will not necessarily be a successful
criminal by merely learning the skills and values of the
criminal subculture. The support of the members is also
necessary as well as the fact that the individual must
conform to the value systems of the group and also control
undisciplined, unpredictable, erratic behaviour. This view
of Cloward and Ohlin would seem to apply more to one who

would fit into normal society structures rather than the
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criminal subculture. It is true that the delinquent who
can use his aggression with some discretion would qualify
as a '"'socialized" delinquent; yet even in this instance
the same would apply to any person in society.

This theory appears to be limited to economically
deprived delinquents and does not explain delinquency and
criminal activity among other socioeconomic classes. It
is also difficult to believe that the criminal subculture
is as structured as they claim. How does one explain why
some lower class children living in these deprived areas
may achieve success through legitimate means.

It can be said that Cloward and Ohlin point to the
different opportunities for learning criminal behaviours
inherent in delinquent subcultures. The theory of subcul-
ture explains why the individulas come together into a
group. Those who cannot make it in society, those who
consider themselves a failure and suffer status discontent
or frustration find in the subculture status aspirations
which are within realistic bounds.

Conclusion

In these different theories we see honest attempts
to explain and understand deviancy. Each makes its own
contribution. The Anomie Theory points to the relationship
between goals and means; the Labeling Theory points to
the relationship between goals and means; the Labeling
Theory to the study of social definitions and the process

by which acts and people are labeled as deviants; the
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Differential Association to the environment and the past
experiences of the individual which contribute to criminal
acts; and Subculture is established to enable the indivi-
duals who are prevented from achieving their aspirations
through the barriers erected by society by presenting them
with more realistic goals. Each theory stresses a truth.
These theories in offering the description of
deviancy from outside the individual accent the collective
without positing "why" from within the individual. It
would take the psychological approach to the laws within
the individual's own psyche to be the complement part to

the collective. This we shall pursue in Part II.
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INCORPORATING NEW SOURCES
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CHAPTER 11
SEPARATION AND SYNTHESIS OF PSYCHIC OPPOSITES

Having looked at different behavioral and social
approaches to the problems of deviancy, we shall now con-
sider an approach from the psychological viewpoint. In
this we shall consider the psychological make-up of the
individual person as he matures from infancy to adulthood;
namely, a development of consciousness, which is the
specifically human dimension separating man from plants and
animals. The approach we shall consider is that of Carl
Gustav Jung, a Swiss psychotherapist (1875-1961).

The Development of Consciousness

Jung tirelessly studied the cultural evolutionary
history of man, accenting the empirical and symbolic, in
order to trace the development of consciousness. It was
clear to him from his own experience and from his psycho-
medical studies that contemporary man is not '"'thoroughly
civilized" but bears within him much of the same matter and
energy characteristic of our primitive ancestors.

Beneath the decent facade of consciousness with its
disciplined moral order and its good intentions
lurk the crude instinctive forces of life, like
monsters of the deep--devouring, begetting,

warring endlessly. They are for the most part
unseen, yet on their urge and energy life itself

depends: without them living beings would be
inert as stones. But were they left to function
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unchecked, 1life would lose its meaning, being
reduced once more to mere birth and death, as
in the teeming world of the primordial swamp.
In creating civilization man sought, however
unconsciously, to curb these natural forces
and to channel some part at least of their
energy into forms that would serve a different
purpose. For with the coming of consciousness,
cultural and psychological values began to
compete with the purely biological aims of
unconscious functioning. .

It is possible to trace, at least roughly, the
stages by which the instinctive urges have
gradually been modified and transformed in the
long course of history through the increase and
development of consciousness. The development
of the individual follows a similar path: what
has been achieved only through untold ages by
the race must be recapitulated in the brief
space of a few years in every man and woman if
the individuals of any generation are to attain
to a personal level of consciousness suitable
for their epoch. (Harding, 1973, pp. 3, 13;
cf. de Chardin, 1964, p. 32.)

The Psyche

Jung indicates that whatever we know of the world
or of our own being comes to us through the mediation of
the psyche. This psyche is as real as the body and has '"a
world of its own, governed by laws, structured and endowed
with its own means of expression'" (Jacobi, 1973, p. 17).

Two other men, Freud and Adler, have also tried to
understand this world of the psyche. These three men have
gained general recognition in the field of psychology and
each makes his own contribution.

(Freud) through his work with his patients

...unmasked one of the dragons, lust, and

made its defeat and redemption his life

work. His explorations were followed by

those of Adler, who attached the dragon of
ego power. (Harding, 1973, pp. 301-302.)
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Jung refers to Freud and Adler in a lecture he delivered
to the Institute of Medical Psychology (Tavistock Clinic),

London:

People who have the capacity to adapt and are
successful are more inclined to have a Freudian
psychology, because a man in that position is
looking for the gratification of his desires,
while the man who has not been successful has
no time to think about desires. He has only
one desire--to succeed, and he will have an
Adlerian psychology, because a man who always
falls into the second place will develop a
power complex. (Jung, 1970, pp. 140-141.)

Jung's contribution to the field of psychology is directed
towards the dragon of selfishness:

to the concern with oneself, and (he) also
showed how the energy inherent in these
instinctive drives must be wrested from them,
for it is needed to build a house for the
individuality. (Harding, 1973, p. 302.)

All three men have their own subjective point of view,
their own approach to the psyche and each, in acknowledging
this, contributes to an objective psychology.

Out of the understanding of the dragon powers
gained by these men of science, three redeeming
values have been brought within the reach of all:
a new attitude to sexuality and greed, that is,
to the biological urges brought to consciousness
in the autos; a new attitude to the will, to the
power of the ego; and a new concept of the self.
(Idem.)

Psychic Energy/Psychic Totality

Through careful observation and description of
psychic facts Jung endeavours to grasp what the psyche
says about itself. To help understand the psyche Jung
uses two principles, namely, those of psychic energy and

psychic totality. In speaking about energy he says:
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I wished no longer to speak of the instincts of
hunger, aggression, and sex but to regard all
these phenomena as expressions of psychic energy.

In physics too, we speak of energy and its various
manifestations, such as electricity, light, heat,
etc. The situation in psychology is precisely

the same. Here, too, we are dealing primarily
with energy, that is to say, with measures of
intensity, with greater or lesser quantities.

I see man's drives, for example, as various man-
ifestations of energic processes. (Jung, 1965,

p. 208.)

Freud also regarded psychic life as an energic pro-
cess; but Jung in contrast to Freud, '"did not regard this
process as psychosexual 1ibido but rather as being in itself
entirely indefinite as to content, like a surface or a skin.
Only in the field of actual experience does it appear as
power, drive, wish, willing, affect, work-achievement,
etc." (von Franz, 1975, p. 85).

In Two Essays on Analytical Psychology he writes

that "every process is a phenomenon of energy, and that all
energy can proceed only from the tension of opposites"
(Jung, 1972, p. 34). The tension of opposites he points
out, is in the psyche, where man is to balance the conscious
and the unconscious for totality. Jung endeavours to sci-
entifically investigate the existence of the unconscious,
which was a revolutionary theory at that time and indeed
still largely remains an hypothesis.

Psychology is a science of consciousness, in

the very first place. In the second place, it

is the science of the products of what we call

the unconscious psyche. . . one-fifth, or one-

third, or perhaps even one-half of our human

life is spent in an unconscious condition. . .

consciousness is like a surface or a skin upon
a vast unconscious area of unknown extent. . .
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We have only indirect proofs that there is a
mental sphere which is subliminal. We have some
scientific justification for our conclusion that
it exists. From the products which that uncon-
scious mind produces we can draw certain conclu-
sions as to its possible nature. (Jung, 1970,
pPpP. 6-7.)

In Memories, Dreams, Reflections, Jung again refers to the

unconscious:

Only after I had familiarized myself with alchemy
did I realize that the unconscious is a process,
and that the psyche is transformed or developed
by the relationship of the ego to the contents

of the unconscious. In individual cases that
transformation can be read from dreams and fan-
tasies. In collective life it has left its
deposit principally in the various religious
systems and their changing symbols. Through the
study of these collective transformation processes
and through understanding of alchemical symbolism
I arrived at the central concept of my psychology:
the process of individuation. (Jung, 1965, p. 209.)

Individuation

As Jung studied the parallels between the advance of

culture and the advance of individual maturation, he saw
the psychological development of the society and/or the
person as a continuum, a progression in differing relation-
ships of imbalance then balance between the unconscious and
the conscious principles of the psyche. As one grows in
self-awareness, the contents of the unconscious become
assimilated into consciousness, while elements of conscious-
ness naturally or by force fall back into unconsciousness.

Individuation means becoming an "in-dividual,"

and, insofar as "individuality'" embraces our

innermost, last, and incomparable uniqueness,

it also implies becoming one's own self. We

could therefore translate individuation as

"coming to selfhood" or "self-realization."
(Jung, 1972, p. 143.)
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The baby or child is basically unconscious as
regards self-awareness. There is little or no differentia-
tion between this and consciousness; 'somatic or bodily
perceptions form the content of consciousness" (Harding,

1973, footnote, p. 24). This naive stage is characterized

by an accent on '"what is good for me," and by a discovery
of the literal laws of cause and effect.

As the child continues to grow, he begins to differ-
entiate between what is "I'" and what is "not-I"; for exam-
ple, between you-me, up-down, in-out. This ego stage is a
time of mastering the laws of opposites so that one has
enough awareness of reality to make life '"work.'" This
means a growing knowledge that one's being has a center of
consciousness, the ego, by which one can begin to recognize
and regulate in an initial way the non-personal urgings
from the unconscious.

When consciousness is still only a very small
part of the psyche, being restricted to
awareness of the body and its needs, the center
of consciousness is the autos. When conscious-
ness grows by taking up a part of the energy
inherent in the instincts and directing it to

a different aim, a new center of consciousness
develops: this we call the ego. (Harding,
1973, pp. 203-204.)

A man matures to the self stage when he not only has

a grasp of opposites but the capacity to live with both of
them without eliminating either one. '"Self" is a designa-
tion reserved by Jung for this specific achievement of
balance; the term is not to be confused in the colloquial

sense of equation with "I" or "ego,'" much less with
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"selfishness'" or "egotism.'" 1Its particular meaning as a
Jungian reference denotes the centering of the total per-
sonality, of both the conscious and the unconscious.
The union of the conscious mind or ego personality
with the unconscious . . .produces a new person-
ality compounded of both. . . . Not that the new
personality is a third thing midway between con-
scious and unconscious, it is both together.
Since it transcends consciousness it can no
longer be called "ego'" but must be given the
name of "self'". . . The self. . . is both ego
and non-ego, subjective and objective, indivi-
dual and collective. It is the "uniting
symbol'" which epitomized the total union of
opposites. (Jung, 1974, p. 103.)

One can speak of wholeness or of a well-rounded man
only when the polarity of the two psychic systems has been
disciplined into this unity. The maturation of conscious-
ness cannot be attained in isolation in any case, but the
key to it is a matter of individual discipline. According
to Jung, the first half of life is concerned with a
spiraling evolution of consciousness. In the second half
of life there is:

. . a circumbulation of the self. Uniform
development exists, at most, only at the
beginning; later, everything points towards
the center. The center is the goal, and
everything is directed toward that center.
(Jung, 1965, pp. 196-198 passim.)

The process of individuation, requiring as it does
the transformation of primordial non-personal energies into
human personal ones, is obviously an immense work, emotion-
ally, intellectually, spiritually. A more familiar term
for this change in the orientation of energy is ''sublima-

tion." The result is a new creation. '"For the conscious
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personality the birth of the self means a shift of its
psychic center, and consequently an entirely different
attitude toward, and view, of life--in other words a
'transformation' in the fullest sense of the word"
(Jacobi, 1973, p. 127). In this new, centered state of
being, one can accept any experience or fact as true in

some relational sense, for everything is known to be part

of something greater than itself. Thus this stage of
wholeness expresses and fulfills the laws regarding the
conservation of energy.

Obviously the brief scope of this chapter does not
permit an adequate presentation of these key Jungian con-
cepts.1 Since we are dealing with energy, it has direction,
and this can go forward positively into the growth of indi-
viduals balanced within themselves and within their society;
or it can go backwards, or get confused, or be thwarted at
any point. These expressions of negative direction produce
"troubled" persons who may remain relatively quiet within
their situation. Or it can produce the trouble that mani-
fests itself in numerous forms of deviancy and criminal
violence. In this case the elementary energies in opposi-

tion remain in conflict.

1Part III of this thesis presumes the underlying
operability of these stages of growth. Appendix A offers a
more full presentation of the material relevant to naive-
ego-self development.
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Quaternity

Essential to Jungian psychology is the separation
and synthesis of psychic opposites. For man to become him-
self, he must integrate his vegetative/animal nature with
his spiritual one which reaches out beyond the merely
human toward the divine. '"His wholeness implies a tremen-
dous tension of opposites paradoxically at one with them-
selves, as in the cross, their most perfect symbol" (Jung,
1977, p. 3).

Man is surrounded by the phenomena of factors which
""are conceived as opposites, either confronting one another
in enmity or attracting one another in love. To begin with
they form a dualism'"--e.g., moist/dry, cold/warm, heaven/
earth, good/evil, masculine/feminine, etc. "Often the
polarity is arranged as a quaternio (quaternity), with the
two opposites crossing one another, as for instance the
four elements or the four qualities (moist, dry, cold,
warm), or the four directions and seasons, thus producing
the cross as an emblem of the four elements and symbol of

the sublunary physical world" (Idem.)
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Two familiar patterns of this quaternity are as

follows (Jung, Aion, 1979, p. 63):

unite1pora1 gopd
unique l universal spiritual material
eternal evil

Within man the elements of the psychic world can be repre-

sented in this pattern:

outer world
(consiious)

collective I personal

inner world
(unconscious)

The appearance of the number four as an expression
of wholeness, completeness, totality, is as ancient as man
himself. To differentiate and then assimilate and integrate
this conjunction of polarities is the task of psychological
maturation.

Critique

In this study of the world of the psyche, C. G. Jung
has opened to mankind a revolutionary frontier within the
realm of man's inner experience of himself. Dissatisfied
with the prevailing approach to psychic disorder, which

was content to categorize a "what'" without asking the '"why,"
Dx. Jung plunged into his studies with a sense of urgent

P ersonal commitment. He sought to describe more accurately
ot only what he saw manifested in his patients' behaviour,
bzat also the sources, the hidden roots of these phenomena.

Co mmunication from these sources became intelligible.
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through the interpretation of dreams and other symbols.
Jung rejected the social, philosophical and theolo-
gical traditions of his time, judging them unable to deal
effectively with the paradoxes and contradictions which
daily comprised the existential violence he witnessed in
nature, within man and between men, evidenced by the catas-
trophism of two world wars. At the heart of these pheno-
mena was energy, dynamic, compelling, relentless. Unlike
many of his contempories, Jung was convinced that the
process of individuation, indeed the process and progress
of 1life itself, was inherently dependent on the energetic
interaction of opposing polarities. Personal wholeness is
to be obtained not by the elimination of tension--this would
amount to something inhuman--but rather as the fruit of
conflict reconciled, integrated and transcended by creative
resolution. The continuum between individual truth and the
reality of collective mankind lent itself to parallel devel-
opment, a kind of micro-/macro-scopic variation on a theme.
Jung concentrated all his effort on one end of that

spectrum, on only one "term" of the polarity: the indivi-
dual.

The psychology of the individual is reflected

in the psychology of the nation. . . . Only a

change in the attitude of the individual can

initiate a change in the psychology of the

nation. The great problems of humanity were

never yet solved by general laws, but only

through regeneration of the attitudes of indi-

viduals. . . . Every individual needs revolu-

tion, inner division, overthrow of the existing

order, and renewal. . . . Individual self-
reflection, return of the individual to the
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ground of human nature, to his deepest being
with its individual and social destiny--here

is the beginning of a cure for that blindness
which re%gns at the present hour. (Jung, 1972,
pp. 4-5.

The '"other term'" of the polarity--the group, society,
community (though he never addressed this kind of body
except perhaps in a general reference to the "community of
man'')--is left undeveloped. Actually, this energy of the
collective is accented as a threat, a source of energy which
tends towards annihilating or subjugating the individual.
"Individuality manifests itself partly as an obstacle to
collective functioning, and partly as resistance to collec-
tive thinking and feeling" (Ibid. p. 301). While holding
this position, Jung never intended individuation to mean
irresponsibility towards the collective. Jung recognized
that as a physician he had a very circumscribed position
from which to observe psychic processes:

As a rule we see only the pathological phase of

development, and we lose sight of the patient

as soon as he is cured. Yet it is only after

the cure that we would really be in a position

to study the normal process. (Jung, 1974B,

p. 108.)
Thus he had good reason to distrust and to be fearful of the
power of '"the collective," for he faced its negative poten-
tial and effects both from within and from without.

Within--all his patients, characteristics of those

i mental hospitals or under psychiatric care, were suffer-

ing the disintegration of their psyche, swamped by archaic

ma terial from the collective unconscious. Without--this
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same energy was at the ready to erupt: a group gathered
together ostensibly for altruistic purposes could so
easily degenerate into a violent mob; mass hysteria swept
away the fragile facade of rationality; 'collective infec-
tion" perverted a wholesome national spirit into an evil
one. Short of these extremes, the collective of society
could suppress individuality through forcing conformation
to its norms, even within the seeming enclosure of family
or work. Ever the champion of individual integrity, Jung
sought to liberate the individual person from captivity to
the suggestive power of primordial images on the one hand,
and from the false wrappings of '"putting on airs" or
"playing a social role,'" on the other. This liberation is
the aim of individuation.

All well and good. Jung certainly cannot be
faulted for his enlightened defense of personal integrity.
But this truth, if taken in isolation, produces a like or
worse distortion or captivity of the human person. Jung's
rigorous subjectivism is shown in the following passage
describing a journey to India:

I studiously avoided all so-called "holy men."

I did so because I had to make do with my

own truth, not accept from others what I could

not attain on my own. (Jung, 1965, p. 245.)
This attitude, taken to its logical conclusion, leads not
onnly to differentiation and separation, but to division,
di vergence, disintegration and ultimately the very defeat

of wholeness to which Jung was so passionately committed.
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For its own good, the truth of Jung's work requires its
complement: community. Otherwise the vital polarity
which he substantiated as a kind of '"native law'" would in
fact be reduced to an absurd caricature in which there
would be only either/or; the nature of individuation cries
out for this complement, though Jung did not recognize it.
Each stage of growth in consciousness, from the
naive to the ego to the self, presumes the existence of
the next higher one. Instinctual energy is transformed/
raised through the ego, which is in turn transformed/
raised by the power of the self. It is the self that keeps
the ego moving, so that the energy does not become static
or fall back into the nonpersonal realm of the instincts.
But what is to keep the self moving? If the self does not
advance--and itself become transformed and raised by a
higher energy which is irreversible--then the summit of
human achievement, the self, becomes the vulnerable point
at which the entire process can be sent reeling backwards
like a collapsed deck of cards.
We owe to Jung a just recognition of his immense
gift: he has provided a nomenclature, a vocabulary, a
grammar which not only communicates accurately what lies
within the domain of psychic 1life, but which also lends
i tself to analogical and transdisciplinary usage. Jung
disclosed the terrain of this '"new world," its energy and
its development (whether positive or negative). But it is

foxr others to indicate an orientation and a dynamic to this
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body of knowledge. Jungians are in accord that ''the
individuals of each generation are to attain to a personal
level of consciousness suitable for their epoch.'" They
immediately add: '"And this process must actually be accel-
erated if each generation is to be in a position to add
noticeably to the psychological achievements of the race"

(Harding, 1973, p. 13).

Within a Jungian Weltanschauung this would seem to

mean only the more rapid multiplication of the number of
individuals who have attained to true self-consciousness.
This would obviously raise the level of society, for more
persons would be capable of being good spouses, parents,
workers, citizens, etc. But this still does not prepare
for the urgently needed "acceleration,'" which means really
a change in being, a leap within humanity, based on the
necessity of mutual interdependence, of bonding into con-
jugate relationships that transform and elevate the collec-
tivity, the aggregate of "I"s into the new corporate being
of a We. The same terrible power contained in collective
humanity that can erupt into unimaginable violence, is the
very same power which--when harnessed within community, or
in a community of communities--can result in the creative
release of energy surpassing what the individual could ever
come to on his own. This introduces the possibility of
transcending the self. This superpersonal or transpersonal
dimension, completing the stages of individuation beyond

wha t Jung discerned, is the missing fourth member of the
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pervasive quaternity of wholeness.

The grains of consciousness do not tend to
lose their outlines and blend, but, on the
contrary, to accentuate the depth and
incommunicability of their egos. The more
"other" they become in conjunction, the
more they find themselves as ''self."
(Teilhard de Chardin, 1975, p. 262.)



CHAPTER III

TEILHARD DE CHARDIN:
CONVERGENCE: TRANSCENDING THE SELF

French philosopher, anthropologist and priest,
contemporary with Carl Jung (1881-1955) in the milieu of
the world wars, Pierre Teilhard de Chardin brings into
balance and context the invaluable contribution of Jung.
Teilhard's writings as a scientist examine man as he
appears in the cosmos. The object of his research is the
whole manifestation of man, namely the "within'" and the
"without" (cf. de Chardin, 1975A). For Teilhard, man
belongs in his entirety to nature--the whole of man is a
product of our earth. Man is, therefore, in his entirety
subject to the demands and methods of science. Anthro-
pology is thus anthropology only when it deals with man as
a whole. This is the reason why Teilhard as a scientist
wanted to collect every facet of man known to modern
science into a coherent picture and then interpret it.

A New Order

Teilhard was a witness and observer of his own age
but always with a view to the future.

Underlying all the events he studied, he
discerned the same design and the same
basic trend: Progressive unification of
mankind, intensification of collective
consciousness, birth of a socialized

41
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mankind, and, finally, movement towards the
convergent structure of evolution as it seeks
out its cosmic centre. Thus it is that spiri-
tual energy, far from coming to a halt or
sinking back, is active in mankind, and is
continuing to evolve and to progress towards
its fgll realization. (de Chardin, 1975B,

p. 9.

The rise of divergent political powers, the great
discoveries in astronomy, astro-physics, nuclear physics
and biology comprised a new situation of man

which called for a new attitude towards life
on his part, a new moral philosophy. Our
traditional moral concepts originated from

and were based upon faith in a cosmic order
which was accepted as stable and inviolable.

. . . Today, however, we see the universe in

a very different light, not as a final, inevi-
table order, but as an order to be designed
and created by man himself, for the purpose

of his own fuller development. (Ibid., p. 10.)

Teilhard thus distinguished between two forms of humanism:

The Middle Ages and the Renaissance had known

a humanism of balance, which placed man's moral
perfection in his conformity with the natural
order of the world. Our own age had seen the
birth of a new form of humanism: the humanism
of achievement, which measured the value of
human life not by the degree of equilibrium it
had succeeded in attaining, but rather by its
contribution to the progress and spiritual
growth of mankind. The humanism of balance had
seen evil as refusal to adapt oneself to a pre-
existing order; the humanism of achievement

saw evil as refusal to contribute, according to
one's capabilities, to the progress of mankind
as it advances towards its true destiny.
(Ibid., pp. 10-11.)

Teilhard was acutely aware of the negative forces
and spectres within humanity. On the international scene
he viewed modern totalitarianism as a distortion of the mag-

nificent human spirit, producing static crystals instead of
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organic cells, ant hills instead of brotherhood. He, too,
was an impassioned defender of the inviolable integrity of
each human person, but his vision of the meaning and goal of
human wholeness is quite different from that of Jung.

Process of Complexification

The evolutionary vision of Teilhard must be viewed
in terms of a process of complexification (cf. de Chardin,
1975A and 1975B). Instead of regarding the cosmos as
either static or disintegrating, Teilhard approached evolu-
tion from a positive perspective--the intensification of
life. Rather than regarding the lower forms of life against
the background of the more refined forms and accenting
their differences, Teilhard turned the process around and
viewed the higher forms of life in terms of its preparatory
phase in order to see what they had in common. He did this
in order to postulate that nothing which exists in the
higher forms of 1ife does not also exist in a much less
refined form in all the preparatory forms of matter. For
example, instead of viewing plants and animals in the light
of man and concluding that man has conscious reflection and
plants do not, Teilhard instead traces the power of con-
scious reflection in man back through all its evolutionary

development and acknowledged a form of "consciousness'" or a
"within" in every aspect of creation.

Teilhard states that nothing can appear in the
hi gher forms of 1ife which has not been present from the

be ginning. The more complex the "without," the richer the
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"consciousness' or "within." In its less refined form it
may not be visible to the analytical eye of man, but it is
present nevertheless. It is and must have been present in
some obscure and primordial way.

Teilhard's approach to consciousness is not to be
considered from the point of view strictly of the indivi-
dual, for he postulates also a collective consciousness:

In the passage of time a state of collective
human consciousness has been progressively
evolved which is inherited by each succeeding
generation of conscious individuals and to
which each generation adds something. Sus-
tained, certainly, by the individual, but at
the same time embracing and shaping the succes-
sive multitude of individuals, a sort of gener-
alized human personality is visibly in process
upon the earth. (de Chardin, 1964, p. 32.)

Polar Convergence

Having given a brief overview of Teilhard's scien-
tific approach to man as belonging to nature and evolving
within and as part of nature, we now consider man himself.
Teilhard unequivocally states that while the root of all
man's perfections is his power of reflection, man cannot
develop this power in isolation.

The basic characteristic of Man, the root of
all his perfections, is his gift of awareness
in the second degree. Man not only knows: he
knows that he knows. He reflects. But this
power of reflection, when restricted to the
individual, faced by himself alone, cannot ful-
fill himself. It is only when opposed to other
men that he can discover his own depth and
wholeness. However personal and incommunicable
it may be at its root and origin, Reflection
can only be developed in communion with others.
(de Chardin, 1964, p. 133.)

For Teilhard there must be the complementary
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relationship of man and woman for the person to be complete
or whole. Without this union the duality of the masculine
and feminine aspects within the person himself or herself
would not be integrated.

Face to face with woman, man understands that '"the
complete human molecule is a more complex syn-
thesis and therefore a more spiritualized being
than the individual person. It is a duality
comprising both something masculine and something
feminine." The complete human being is realized

in the dyad in which the masculine and the feminine
are harmonized. . . ."No man can do without woman
any more than he can do without light, oxygen

or vitamins." (Devaux, 1968, p. 12.)

Synthesis of Centers

While Teilhard postulates the necessity of the union
of the masculine and feminine within the person and the
need man has for woman and vice versa, he again does not
see this union developing in isolation. Rather he claims
that it occurs within a community and between communities
since there is a relationship between all members of crea-
tion. This relationship is not an additive one, forming a
gigantic aggregate. Rather:

The quantity of activity and consciousness

contained in mankind, taken as a whole, is

greater than the mere sum of individual

activity and consciousness. Progress in

complexity is making itself felt in a

deepening of centricity. It is not simply

a sum, but synthesis. (de Chardin, 1970,

p. 38.)

The process of complexification into union envi-

sioned by Teilhard culminates or reaches its term 'not
simply on a centered system of centres, but on a centre of

B

céntres" (de Chardin, 1975°, p. 188).
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Egoism, whether personal or racial, is quite
rightly excited by the idea of the element
ascending through faithfulness to life, to the
extremes of the incommunicable and the exclu-
sive that it holds within it. It feels right.
Its only mistake, but a fatal one, is to confuse
individuality with personality. In trying to
separate itself as much as possible from others,
the element individualized itself . . . it
diminishes itself and loses itself. To be fully
ourselves it is in the opposite direction, in
the direction of convergence with all the rest,
that we must advance towards the "other" .

we can only find our person by uniting together.
There is no mind without synthesis . . . . The
true ego grows in inverse proportion to '"egoism."
For the human particles to become really person-
alized under the creative influence of union

it is a question of achieving a synthesis of
centers, it is center to center that they must
make contact. (de Chardin, 1975A, pp. 262-264.)

Had Jung known of Teilhard's research and vision
would he have recognized the extension of his own princi-
ples? Would he have accepted the substantial change implied
in the release of an individual into a centering beyond the
self?

Physically and biologically man, like everything
else . . . is essentially plural . . . we cannot
reach our own ultimate without emerging from
ourselves by uniting ourselves with others, in
such a way as to develop through this union an
added measure of consciousness . . . . Hence

the insistence, the deep surge of love, which,
in all its forms, drives us to associate our
individual center with other chosen and speci-
fically favoured centers: 1love whose essential
function and charm are that it completes us.
(Ibid., 1975B, p. 118.)

Synergy
This association of individual centers forming a
center of centers draws persons in a movement of assumption.

This trans-personal reality is not something one can get to
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by self-will or discipline. In this dimension wholeness
means not only an "individual personal'" wholeness in which
man can live the balance of conscious/unconscious energies
within himself, but simultaneously a 'corporate personal
wholeness'" in which he lives the conscious/unconscious
balance as a member of a larger body. Corporateness is the
medium for the laws of synergy.

Mankind, the spirit of the earth, the synthesis

of individuals and peoples, the paradoxical

conciliation of the element with the whole,

and of unity with multitude--all these are

called Utopian and yet they are biologically

necessary. And for them to be incarnated in

the world all we may well need is to imagine

our power of love developing until it embraces

the total of men and of-earth. (de Chardin,

1975A, p. 266.)

Teilhard perceived in the evolving consciousness of
man a capacity for this kind of love, an urging to union,
whose energy is on the threshold of passing from potential-
ity into action.

So long as it absorbs or appears to absorb
the person, collectivity kills the love that
is trying to come to birth . . . . But if
the universe ahead of us assumes a face and
a heart, and so to speak personifies itself,
then in the atmosphere created by this focus
the elemental attraction will immediately
blossom. (Ibid., p. 267.)

We recognize an inner dynamism within Teilhard that
truly advances the work of Jung. Yet Teilhard does not
state how the vision is to be effected or practically im-

plemented.
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Conclusion

Certainly Jung and Teilhard have gone deeper into
disclosing the energies which can lead to good or evil
effects, than have those of whom we spoke in Part I who
concentrated on misplaced energy resulting in deviancy. It
is the application and extension of Jung's approach to
polarity which is the reference for our own proposal to
follow. In accenting the Masculine/Feminine dynamic of
polarity, we shall see that the proper balance and synthesis
of both within a center, contained within more inclusive

centers is the sine qua non condition, translating

Teilhard's vision into a practicable medium, for effectively
penetrating and reforming the energies lost or locked up in

the crisis of deviancy.



PART III

INTRODUCING COMPLEMENTARITY
AS BASIS FOR A NEW APPROACH
TO DEVIANCY
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CHAPTER 1V

ORDER AND LAW WITHIN NATURE:
THE PREPERSONAL UNIVERSE

To address the question of deviancy one needs to
consider the nature of human beings, especially their laws
and rhythms which hold and manifest the norm. This presup-
poses that the nature of man belongs to an ordered universe
and has an order and laws proper to itself. The immediate
question is: how do we understand nature, the universe?

What Kind of Order and Law?

Prescinding from questions about the origin of the
universe--e.g., was it a "Big Bang?'" was it a gradual evo-
lution?--we know that Cartesian philosophy and Newtonian
physics have shaped man's understanding of the universe
from the 17th century until the beginning of the 20th cen-
tury (cf. Zukav, 1979). According to this pre-nuclear
approach, nature was seen as a great machine, the sum of
its parts, a closed system subject to growing disorder, or
increasing entropy (the second law of thermodynamics).

Then at the beginning of this century, quantum
physics emerged to deal with the space-time problems of
the atomic and sub-atomic worlds of matter and energy.

Quantum physics is

50
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based upon a perception of a new order.
According to Bohm, '"We must turn physics
around. Instead of starting with parts and
showing how they work together (the Cartesian
order). . . we start with the whole.'" Bohm's
theory is compatible with Bell's theorem.
Bohm's theorem implies that the apparently
"separate parts' of the universe could be
intimately connected at a deep and fundamental
level. Bohm asserts that the most fundamental
level is an unbroken wholeness which is, in his
words, '"that-which-is." All things, including
space, time and matter are forms of that-which-
is. There is an order which is enfolded into
the very process of the universe, but that en-
folded order may not be readily apparent.
(Zukav, 1979, pp. 308-309.)

This definition of the relation between elements
and powers within the context of the whole accents the
difference between an organism and a machine, and fits a
sense of evolutionary consciousness.

The universe appears purposive when viewed
from an evolutionary perspective; that is,
it appears to be moving from relative sim-
plicity toward relative complexity. Further-
more, it appears to be moving from relative
chaos to relative order. When viewed as a
closed system--from the point of view of
linear progression within a limited time
span--complexity seems frequently to fall
apart and order seems to collapse into con-
fusion. But in the wider view of the uni-
verse as an open system where time is cyclic
and space is open-ended, it is possible to
recognize an ordering principle at work
guiding the functioning of all creation.
This principle obtains throughout the uni-
verse. Since human beings are members of
the universe, the principle operates in us
also. The principle operates in and of

2A development of relational differences between
Newtonian Physics and quantum mechanics exceeds the scope
of this work, but a simple chart of the prime characteris-
tics is offered in Appendix B.
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itself, as is clear from the fact that it is

not necessary to inform the embryo how it should
organize itself in the womb in order to emerge
as a human being. (Singer, 1976, p. 245.)

The Witness of Ecology

But one need not be a physicist or philosopher to
appreciate the existence of such an order within the
universe. This order exists within the prepersonal dimen-
sions--i.e., atomic, mineral, plant, animal--as well as in
the personal dimension of human beings. In looking around
at nature one becomes aware of the various bodies existing
in a variety of interrelated patterns of attraction and
repulsion. These patterns are constantly in process,
effecting myriad changes and permutations. Each change
occurs in harmony with patterns which are orderly and pre-
dictable. At the plant and animal levels of life the pro-
cess of constant renewal through destruction and rebirth is
both accepted and expected. Through continuous birth, death
and rebirth there is a balance and growth.

The rise of ecology witnesses to a sharpened con-
sciousness of this phenomenon amongst a considerable part
of the populace, not only in the United States but abroad as
well. '"The very word ecology was introduced into the sci-
entific language only seventy-five years ago--so recent is
the awareness that all components of nature are interwoven
in a single pattern and that we too are part of the pattern"
(Dubos, 1968, p. 235). Thus, natural laws define and order

the nature and manner of all bodies of the universe. All
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of nature exists and functions in patterns which are
governed by basic laws. Human beings, like all other
creatures, exist as members of a total unit and interact
with all other members.

Ecologists are committed to the belief that ''the
intimate, inescapable interdependence of living things
implies a certain stability, a certain dynamic reciprocity"
(Dubos, 1972, p. 43). Again according to Rene Dubos, a
leading ecologist:

It is even possible that recognition of our
environmental interdependence can do more than
save us, negatively, from the final folly of
war. It could, positively, give us that sense
of community, of belonging and living together,
without which no human society can be built up,
survive and prosper . . . in our own day . . .
astronomers, physicists, geologists, chemists,
biologists, anthropologists, ethnologists, and
archaeologists have all combined in a single
witness of advanced science to tell us, that,
in every alphabet of our being, we do indeed be-
long to a single system, powered by a single
energy, manifesting a fundamental unity under
all variations, depending for its survival on
the balance and health of the total system.
(Dubos, 1972, p. 219.)

Another author describes this continuity in the following
way:

Each of us is a mobile museum. The fluid in

our bodies is a perfect replica of that ancient
sea in which we grow to fruition following our
liberation from the clay. The concentration of
sodium, potassium, and chloride in our blood,
the cobalt, magnesium, and zinc in our tissues,
are the same as those that once prevailed in the
primordial ocean.

We still carry that ocean around inside us,
trapped there like a 1living fossil forever.
And in each miniature internal sea, the same
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old struggles go on much as they did three
billion years ago. (Watson, 1980, p. 50.)

Alan Watts briefly offers a summary of this
interdependence:

the world is a system of inseparable relation-
ships and not a mere juxtaposition of things.
The verbal, piecemeal, and analytic mode of
perception has blinded us to the fact that
things and events do not exist apart from each
other. The world is a whole greater than the
sum of its parts because the parts are not
merely summed--thrown together--but related.
The whole is a pattern which remains, while

the parts come and go, just as the human body
is a dynamic pattern which persists despite

the rapid birth and death of all individual
cells. The pattern does not, of course, exist
disembodiedly apart from individual forms, but
exists precisely through their coming and going--
just as it is through the structured motion and
vibration of its electrons that a rock has
solidity. (Watts, 1970, pp. 185-186.)

So far we have indicated evidence for the inherent
unity within the matter and energy of creation. The unity
pervading the "horizontal axis'" of the visible, measureable
world of matter, energy and man, seems to have a correlate
in the "vertical axis'" of the development of consciousness
and spirituality expressed through time in the history of
cultures and civilizations.

That which takes place in all of us when, as
we grow up, we become aware of our family past,
our present responsibilities, our ambitions and
our loves, is nothing but the brief recapitula-
tion of a far vaster and slower process through
which the whole human race must pass in its

growth from infancy to maturity. (de Chardin,
1964, p. 32.)
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CHAPTER V

THE NATURE OF MAN WITHIN ORDER AND LAW:
THE PERSONAL UNIVERSE

Social rules and customs of primitive man witness
to his earliest consciousness of participating in an imme-
diate context of law and order, while taboos and myths
signify his sense of governance by law and order having
universal implication (cf. Harding, 1973, pp. 199ff).

Man is called to come into harmony with the various
realities of order which afford the potential for bringing
symmetry into the universe.

Even though all manifestations of life are known
to be conditioned by heredity, past experiences,
and environmental factors, we also know that free
will enables human beings to transcend the con-
straints of biological determinism. The ability
to choose among ideas and possible courses of
action may be the most important of all human
attributes. (Dubos, 1968, p. 128.)

Exercise of Free Will

Dubos continues:

Whatever their convictions--religious, philoso-
phical, or scientific--human beings behave as

if they did, in fact, believe they can exercise
free will . . . . 'One's ability to move his
hand at will,' the American physicist Arthur
Compton stated a few years ago, 'is more directly
known than are Newton's laws.'. . . It seems
justified therefore to accept as a paradoxical
but real fact, that while living things must
obey the laws of nature nevertheless they behave
as if they possessed some freedom in their
decision to act and in their choice of action.
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(Dubos, 1970, pp. 17-18.)

However, the difficulty man faces in relation to
the interrelated laws of nature, is his inability or unwil-
lingness to see himself as part of this total process.
Human beings are thus unique in that they are endowed,
through free will, with the capacity to disorder the
ordered universe if they so desire. This capacity stems
from their intellectual ability to be conscious of the
laws of nature and to interfere with or interrupt their
function through free will action.3

Our society is highly expert in controlling
the external world and even the human mind,
but our relationships with other human beings
and the rest of creation are constantly dimin-
ishing in significance . . . . We know that
life is being damaged by the present social
conditions, but we participate nevertheless in
a system that spoils both the earth and human
relationships. (Dubos, 1968, pp. 6-7.)

Man can with his power of free will reject the idea
that his life has any relationship to the rest of nature
except one of control or of dominance. The greatest poten-
tial for disorder results from the ignoring of this inter-
relationship of laws. This disorder arises out of actions
which are at variance with those laws which necessarily
bear upon the situation of human life. For example, free
will may be exercised to pervert the laws inherent in the

procreative potential, not only through a denial of their

existence but also through reckless attempts to apply them.

3The philosophical approach to free will implicit
in this thesis is that of St. Thomas Aquinas, See Appendix
C.
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"Behold he travaileth with injustics, harm he hath con-
ceived and he bringeth forth evil" (Ps. 7).
To cite Dubos again:

We can change our ways only if we adopt a new
social ethic--almost a new social religion . . .
based on harmony with nature as well as man,
instead of the drive for mastery. . . . 'The
Lord God took the man and put him into the
Garden of Eden to dress it and to tend it.'
(Genesis 2:15.) This means not only that the
earth has been given to us for our enjoyment,
but also that it has been entrusted to our care.
(Dubos, 1968, p. 7.)

Delinquency and Deviancy

The power of free will is bestowed on man to be
properly exercised so that he can freely maintain harmony
with elemental laws as part of an ultimate goal of coming
into harmony with Divine Law. When man misuses this gift
of free will to ignore, flaunt, reject or pervert these
laws, he is going against or deviating from the norm of
integrated human behaviour. The tragedy of the juvenile
delinquent is a case in point.

Typically, the true juvenile delinquent does
not behave antisocially out of deliberate
wickedness. He acts for the immediate satis-
faction of an urge, an appetite, or a whim.

He lives only in the present. For congenital
and more often sociocultural reasons, he is
incapable of relating himself to others, to

the past, or to the future. The worst aspect
of his fate is that he finds no significance in
life and therefore has no reason to develop a
sense of responsibility. . . . Most (human
beings) in the countries of Western civiliza-
tion, particularly in present-day American,
must be considered delinquent because they

act as if the immediate satisfaction of all
their whims and urges were the only criteria of
behavior, without regarding the consequences for
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the rest of nature and for posterity.
(Dubos, 1968, p. 184.)

There is a range of normal variability within human
wholeness, which, while perhaps hurtful to the person is
not annihilative to himself or others. When an arrest or
disorder is the source or vehicle of violence in an annihi-
lative way then we speak of deviancy in a criminal sense.

Law of Complementarity

Within the reality of natural law, one law, that of
complementarity will be accented in this paper. In no way
can "accent'" mean isolation, for above all other laws that
of complementarity implicates and demands an organic inter-
dependence.

Complementarity is the concept developed by
Niels Bohr to explain the wave-particle
duality of light. . . . Wave-like character-
istics and particle-like characteristics, the
theory goes, are mutually exclusive, or com-
plementary aspects of light. Although one of
them always excludes the other, both of them
are necessary to understand light. One of
them always excludes the other because light,
or anything else, cannot be both wave-1like and
particle-like at the same time. (Zukav, 1979,
p. 93.)

Complementarity is not found as a static condition--either
in nonpersonal creation or in human beings--but we propose
that it can be differentiated in the following phases of
development.

Male and Female

To maintain harmony with elemental laws, man in
consciously approaching creation, is to do so through the

most basic, most obvious aspect of his being, namely the
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reality of maleness or femaleness. Male and female are the
names given to the biological and instinctual polarity
which exists within any species whether plant, animal, or
human, or indeed of any polarity existing within creation
for the purpose of physical union.

It is through physical union that life results and
the prime analogate to express this reality is human repro-
duction. There are many analogous expressions of this
prime life-giving polarity both in the human order and all
other orders. However, while the primal aspect of the
integrity of physical union leading to new life is human
reproduction, mankind, is mandated ". . . to fulfill a much
larger function than the mere call to reproduction"

(de Chardin, 1965, p. 75). Man is called to more than mere
physiological reproduction and so male and female extends
to a much greater scope than is ordinarily comprehended.
This polarity is being constantly discovered in various
aspects of knowledge such as physics, electricity and
biology.

Male and female, while accenting the physical and
temporal are capable of being elevated to a higher order.

Unity arises out of polarity. The highest
expression of this is the idea that man is
androgynous (male-female) in his origin and
his final destination. The most famous pre-
sentation of this idea is found in Genesis
when God created man in His image 'male and
female'--before the separation of Eve out of
the body of Adam--No less famous is the devel-
opment of the same idea in the speech of

Aristophanes in Plato's Symposium; man and
woman, in the sexual embrace, restitute the
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primary unity of the human person in its
fullness, a unity which has, at one time
been broken. (Stern, 1965, pp. 10-11.)

Masculine and Feminine

Because of a spiritual foundation, there is a speci-
fic difference between man and animals. Since man is
created in the "image and likeness'" of God, the level of
male and female does not limit to itself all that is human.
The "image and likeness' of God can be '"translated'" so to
speak, by means of the attributes which are designated as
masculine and feminine. These attributes belong exclusively
to the order of persons since they relate to the image of
God.

It is through the exercise of these attributes that
the human male and female can grow to maturity, can be
elevated to personhood. Here the attributes are in balance,
e.g., approachability complementing authority, mercy com-
plementing justice and sympathy complementing courage. The
masculine and feminine attributes naturally presuppose and
include the rich spectrum of psychological expressions both
in man and woman, while they are not limited to these ex-
pressions, but transcend them by integrating them into
native personhood. These attributes color the person's
physical, emotional, psychological, intellectual and
spiritual facets.

From the foregoing it is clear that masculine and
feminine do not refer to sexuality in the limited common

understanding of the word, but to sexuality in its broader
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context. Teilhard de Chardin expresses this in the fol-
lowing way:

Between man and woman a specific reciprocal

power of sensitization and spiritual fertili-
zation seems in truth to be still slumbering
somewhere, demanding to be released in an ir-
restible upsurge. (de Chardin, 1965, p. 75.)

Man and Woman

In the passage just quoted, Teilhard indicates that
the leap into personhood is the burden and responsibility
of the individual human being as regards himself and in his
relationship with others. We designate as man and woman
those persons able to express the masculine/feminine com-
plementarity of their being. Each pair of complement attri-
butes will be expressed by both, but each according to his/
her own sex, male or female; for example, the man will ex-
press mercy and justice in a manly way and the woman will
express the same polarities in a womanly way.

Father and Mother

The polarity of the man/woman relationship becomes
fruitful when new life is released through their union. We
normally consider a one-to-one relationship between man and
woman as the prime reference. However, it is only when
that bonded couple relates in a polar complement way with
other bonded couples, and this complement grouping relates
with other complement groupings that the law of complemen-
tarity takes on its corporate meaning. The medium for
achieving this dimension of complementarity is community

living. It is the community which can most effectively
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challenge persons to function in society in a responsibly
procreative way.

Initial Implication for Deviancy

This thesis proposes that the essential development
of complementarity thus involves the following dimensions
of reality:

1) Male and Female.

2) Masculine and Feminine.

3) Man and Woman.

4) Father and Mother.

To have a balanced individual capable of taking his
place within society in a productive life-giving way it is
necessary that the male and female, and the masculine and
feminine aspects of being are expressed and integrated in
man and woman, between themselves, and within community.

It is when one attribute is blocked, isolated or allowed
free rein without being balanced by its complement opposite
that cancerous-1like forces are released into society,
causing havoc and destruction to the body of the world.

To bring symmetry to those situations of chaos that
are perceived within human existence, and to come to harmony
with the laws of nature and of matter, man is to heal and
to balance the complement polarities in whichever of the

four stages they are expressed.



CHAPTER VI

MODUS OPERANDI: THE CREATIVE PROCESS
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