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A33TRACT
THE 3CHJARMER IN THE NOVELIS3TIC WRITINGS
OF CHRI3TOPH MARTIN WIELAND

by Gerhard J. Reimer
This study attempts to show how Wieland portrays

the 3chwidrmer, to evaluate and compare the solutions he

proposes to the problem of Schwarmerei, and to determine

if there is progress in his approach to the problem, A
representative selectlon of eizht of Wieland's novels
written between 1760 and 1800 are analyzed in chrono-
logical order,

The study interprets the Schwidrmer as an individual
who bases his action and thought on that which is
irrational, subjective or unfounded, It uses the terms
fanatic, enthusiast and Schwdrmer interchansgeably. The
author recornizes that Wieland's preoccupation with

Schwarmerel derives from his own experience with Pletisnm

and that his approaches in overcoming it were stronzly
influenced by the Greecls and Laurence Sterne, The Greeks
in general appealed to Wieland in his own search for a
personally satisfyinz religion and, more specifically,

he was attracted by Lucian's use of satire to resolve the
conflict between rationalism and irrationalism; Sterne
influenced Wieland in the use of synthesis,

In six of the novels analyzed the major (or a major)
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character 1s a Schwarmer because of a basic conflict
within himself, which he must resolve, (The exceptions

are Der coldene Spiegel and Die Abderiten, which both

portray rroups of people who behave as fanatics and
essentially fail to proarecss in the resolutlion of their

problem,) Araspes of Arespes und Panthea overcomes his

conflict between Platonic and erotic love but ends as a
sort of moral-relicicus Schwarmer. Don Sylvio overcomes
the conflict between fantasy and reality as the result
of his friendship with a sincere ard frank young woman,
Agathon is cast from moral-relisious to erotic to poll-
tical Schwirmerei and finally achieves an equilibrium
throuch the appropriation of Archytas® teaching of
euvdaenonia, 2 philosophy with the synthesis of the
animal and the spiritual natures of man st its core,

Contrary to what one would expect in a Bildungsroman,

Perezrin does not resolve his basic problems, those of
establishing a satisfyine relatlonship with the opposite

sex and finding a satisfactory religion, Schwiirmerei is

here, however, described as beautiful and creative, and

thus alrmost a solution. In Agathodédmon the conflict

between calculating rationalism aend pietistic faith which
allows no hypocrisy 1s scolved by a form of panthelsm,
accordineg to which the hero is led to arn identification

with the cod of the universe and achieves a level of
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self-realization and equilibrium new for Wieland, In
Aristipp there 1s, surprisingly, stronz emphasis on
eudaemonia again, while the nore passive trust of

Agathoddmon 1s not neclected, There is indiczstion that

in this fragment Wieland wes trying to synthesize the

solutions of Agathon and Agathodimon,

Wieland's attitude and approach towards Schwidrmerei

changed sreatly durine the period in which these novels
were written, This is especlally evident when comparing

Der goldene 3plegel (1772) with Perecrinus Proteus (1791).

In the former, naive, sincerec Schwdrmerel 1s portrayed as

much worse than the outright attempt to deceive; the
situation is directly reversed in the latter. In his

early novel, Don Sylvio, as well as in Amathon, Schwir-

merel is a stage that must be overcome at all cost; in

Perezgrinus Proteus and Aristipp (as demonstrated especial-

ly by Lais), Schwidrmerel is a quality which keeps the
individual from being less than human and, is thus, a
starge that need not necessarily be overcome, That
Schwirmerel may be a creative force is alrcady alluded to

in Don Sylvio but this emphasis increases in his succeed-

ing novels,
Althoush Wieland's prosress in the solution of his
problem is sporadic, thls analysis demonstrates that,

contrary to some criticism, he did approacl a solvtion,
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especially throurh synthesis, which 1s increasinsgly nore

satisfying to himself and to the reader.
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INTRODUCTION

A significant number of the boolis, dissertations and
essays on Christoph Martin Wieland (1773-1813) nake
reference to the subject of the Schwidrmer in his works,
To my knowledre, however, there is no study that concerns
itself specifically with this phenomenon and attempts to
view 1t within the perspective of his total work or a
representative selection thereof.

In this study on the theme of the Schwadrmer in the
writings of Wieland I confine myself to his novelistic
writings. The works analyzed were written between the
years 1760 and 1800, a period of forty years, and thus
supply sufficient material for tracing the development
and possible changes in the author's treatment of this
theme,

To Wieland a Schwarmer is an individual who generates
an excess of emotional-feeling or indulgzes in an undue
amount of sentimental day-dreaming, This enthusiastic
nusing is brought on by an inherent dualism in Wieland's
characters, which they seek to resolve, If and when they
are successful in restoring harmony to their inner being,
they shed their 3chwidrmer nature, It is obvious that a
Schwidrmer is a direct opposite of a sober rationalist.
iy maln goal in this dissertation is then, to pursue

Wieland's treatment of Schwidrmereil from work to work,

especially in lizht of the solutions (if any) he proposes,
1



In this investigation I also treat such questions as:
How does Wieland actually portray the Schwarmer? Is it
possible to discern specific types when comparing the
Schwérmer heroes of the different novels? In the intro-
duction I also deal with the sources of the Schwédrmer
figure. This will include Wileland's background in and
acquaintance with Schwidrmerel and a brief reference to
two writers who strongly influenced Wlieland in the theme
at hand,

At this juncture it will be interesting to trace the
meaning of the word Schwiarmerel down to Wieland to show
how his concept of the term evolved, It 1s a word that
was originally used to describe the flying of a whole
swarm of bees as they follow the queen bee leaving the
hive, According to Grimm this word developed early into
a concept used to describe human behaviour and thought.
Beginning in the sixteenth century, Schwadrmer is used to

deslgnate a heretic, Kant used Schwidrmereil to describe

the ideas (das Gedankenleben) of those who do not con=-

fine themselves to the limits set by experience, After
about 1770 (Grimm, 9, 2289) Schwirmerel acquired a milder
literary connotation and was used "zur beschreibung einer
iberwiegenden phantasie und beceisteruns,®

In his short article entitled "Enthusiasnmus und
Schwiarmerel® Wielan? says the followins: "Ich nennc

Schwirnerel elne Erhitzin: der Seele von Gezenstidnden,



Ale entweder zar nicht in der Natur sind, oder wenicstens
das nicht sind, wofiilr dle berauschte 3Seele sie ansieht

« o o Dem Worte schwdrmerel ., ., ., entspricht das Wort
Fanatismus ziemlich ~enan,"l Wieland then zoes on to

describe the difference between Schwirmerci and Enthu-

siasmus, which is actually the purpose of his article,
and states that the latter is inspired by the zods, the
former by a fetish, Wieland admits that it is often
difficult to distin~ulsn between the two, Nor has he
himself always made this distinction clear in his novels,
The Abderites, for instance, who showed such enthuslasn
for many thinegs durins the course of the novel by that

nane, are referred to as both schwirmer and Enthusiasten,

apparently interchanceably,?2 It would seem that for a
larre part of his writings at least, Wieland did not

clearly make the distinction he outlined here in this
article written in 1775, Lessinz (¢.s,, in his Philo-

sophen und Schwirmer) and others, as Wielsnd realized,

did not malze this distinction either,
A 3Schwirmner, then, 1s an individual who bases his
hopes, attitudes or actions on that which 1s irrational,

subjective or unfounded, The opposite of Schwirmerel is

lehristoph Fartin Wieland, 3swmtlich Werke, ed.
3., J. Goschen (Leipzie, 1855ff,), XXXV, 135=-13¢. (Further
reference to this work will occur within parentheses in
the text itself,)

2

8.5,y Die Abderiten, Book I, Chap*ters 1 and 2,




cold rationalism. The mean, which our author attempts to
find between these two, will sometlimes be referred to sas
Natur or nature, a term which Wieland included in the

title of his novel Der Slesxr der Natur iiber die Schwar-

merel oder die Abenteuer des Don Sylvio von Rosalva,

This mean, Natur, 1s characterized by genuiness,

spontaneity and common sense, Schwdrmerel impllies an

excessive enthuslasm or exuberance, 1,e,, an enthuslasn
wnich 1s out of sensible proportion to the actual cause
of it.

Schwirmerel may take on very different forms, It
may nave as 1ts basis belief in falry tales, the love
of an ideal imagined lover, an lrrational religion, etc,
Likewise Schwidrmerei may manifest 1itself in many different
waysj there 1s, for instance, the Platonic or moral, the
religious or the erotic Schwirmer,

In the absence of a satisfactory cosnate translation

of Schwirmerel (and its related words Schwirmer and

schwirmen) the word is frequently used untranslated and
interchangeably with such expressions as fanaticism,
hyper-sentimentalism and excessive enthusiasmn,

Also the word "disenchant™ 1s used in this disserta-
tion in a somewhat speclal sense, It describes the
fanatic's loss of fantasies and seraphic cnthusiasm, The
connotation of despair or loss of hope, often associlated

with this word, 1s not applicable hcre,



Concernins my hopes and ambitions with recard to this
dissertation, they would be fulfilled if this study would
arouse a gsreater interest in Wieland, I have become con=-
vinced that Wieland, who 1s sometimes accused of being
tedious because he repeats the same theme over and over
without noteworthy variations, can become allive and
relevant if one vatlently pursues and analyzes the con-
flicts he deals with in his novels,

The Gernany of Wieland's time was dominated by the
spirit of Enligzhtenment but under the surface an cx=-
cessive sentimentality and irrationalism becan to assert
itself in the thoucht of many intellectuals and poets as
a type of opposition to the prevallins pnilosophy of the
aze, This current, running counter to Rationalistic
thinkineg is often termed "Pietlsm," especially in a
relicious connotation, Wieland felt himself caught
brtween these two streams, In his writings one stronzly
senses a strugsle between heart and mind or between

Schwiérmerel and Vernunft, which doubtless had i1ts roots

in his own backzround and in the time in which he lived,
Durin~ the course of his strusrmles with this probhlen
Wicland bccame acgquainted with the writings of Lucian,
the Greck satirist, This acquaintanceship helped him to
analyze and, to some ecxtent, to overcore his own
situation, for Lucian rcconciled the rationalism and

the irrationalism of the Greeks with satire, The English



writer, Laurence Sterne, influenced Wieland to employ
another solution of which our author made constant use

as he tried to brinsg Schwirmereil and Vernunft tozether,

namely synthesis,
Wieland's family roots in Pletism zo back to his
grandfather, who in 1710 wrote a pamphlet in which he

wanted to testify to his own Plety or Rechtrliublegkelt,

Consequently the famlly was in close contact with Halle,
the center of early German Pietism, Thls connection to
Halle became even more personal when a youns lady, a
cood friend of the Wicland fanily, wes married to Ausust
Hermann Francke (1663-1727), at that tinc in Halle,
Wieland's father, who had studied theolosy, is cenerally
considered to have been a devoutly pious man, although
there are some conflicting revorts about thissy he was
also partly oven to the influence of the Enlichtenment,
It i1s possible that he already felt somethinz of the
conflict betwcen narrow-rindedrness and open-mindedness,

between Schwirmerel and skepticism, which was later to

become so obvious in his son,

Christoph Martin Wieland's cducation or traininr,
which bezan at an extremely early ase, was stron<ly
influenced by Pietisn, 3Before he was three years old his
father nad already bezsun his fornal education, He was
soon assisted by a tcacher who tawht according to thnc

methods of the Halle Crphanaze, ar orrhanare founded by



the FPietists, At the aze of ten Wieland is reported to
have real Yorace and Virsil and, as a part o7 his up-
>rinting, he prozab also nenorized mcst of the = e
brin-ing, he p ly 21 1 t of t! irl
and the hymn boo%,., cy the tine he was fourteen he had
rmade such procress that the father could not help but
realize that he had out rown his teachers in 3iderach and
that 1t would be necessary to send him elsewhere to re-
ceive further trainins, Ec was sert to the famous school
at Klosterber~e, a school built on the nodel of Francle's
preparatory school in Holle, Eere Abt Steinmetz, a strong
Pietist, whom Wieland later called “bis zur Schwirmerei
devot," was the director,’
3otticer descrites Wieland while in Klosterber~ as
follows:
Feim Abt 3Steinnetz in Klosterberczen war Wielard an-
fanss einer der crwecktesten und frommsten Beter, und
wenn 3Steinmetz (der seiner Anstalt auch den Hale-
lischen Pietismus einzuimpfen wusste) in seiner
Salbung zwel Stunden lang in den Betstunden seinen
Unsinn herplauderte, wurde nienpand so sehr davon
gerlihrt als der Knate Wieland,
It scems as thou~h Wicland had for a while come completely
under the sway of Steinmetz, for he, too, could not

occupy himself too much with plous practices., Soon,

however, he besgan to turn away from his pilous ettitvde

3Biographical data to this point concerning Wieland
based on Friedrich Sengle, Christoph Martin Wieland
(Stuttsart, 1949), pp. 14-18 (Hereafter: Sengle, Wieland.)

be, W, BSttiger, ed., "Christoph Lartin Wieland,"
JIistorisches Taschenbuch (Leipzis, 1332), X, 3¢1,




and when he succeeded in obtairine a copy of Bayle's
dictionary from Pastor RiZther (the only teacher on the
staff who was not a Pietist), a new world opened up for
him, This first introduced him to French skepticism,d
The immediate result was that he wrote and published an
essay in which he tried to show that this world could
have come into existence without God. This marks the
bersinning of his reactlon asainst irrationalism and the

ensuinc conflict betweecn reason and Schwirnerel.

The Pletism of Wicland's cxperience was a religsion
which constantly emphasized the inner personal contact
with God. It demanded of the believer that he give his
life over to Christ to the extent where he could say:
"I live; yet not I, but Christ liveth in ne," (Gala-
tians 2,30)6 The strus~les of those seekling to achieve
this union with Christ were often accompanied by creat
spiritual fears and depressions (Seelenangst) but the joy
of achievins this union was characterized by an extrene
exuberance, The Pletists could pursue their convictions
with conplete abandon because this world was larsely
considered a transitory staze on the way to another

better world, as Zinzendorf states somewhat banally in

5senzle, YWieland, p. 19.

“As quoted by the editor and translator in his intro=-
duction to Philip Jakob Spener, Pia Desideria, ed., and
transl, Theodore Tappert (Philadelphia, 196L),



one of his hymns:
Hlan hofft, wile David einst, nit denen die auf IZrden
verachtetes Geschmelss in Iiichals Au~en sind,
zum rcechten Ehren=3chimucitc hinauf ~eridlzt zu werden.7
Pietism was not the only movenent reactins ascainst
the rationalism of the day., There were spiritualists,

£ Some

deviant Pletists and charletans of various kinds,
of these started from a Christian prenise, others made

no pretense to be motivated by Christianity. An exanple
of the latter would be Cagliostro (1743-1795), an Italian
and a contemporary of Wicland's, He travelled widely and
in the 1790s hc made hils influence felt in rather wide
circles in Gernany, cspeclelly amon~ the ladies, beccuse
of his suvposed rejuvenatin~ elixirs and cther mysterious
renecies, Startin~ from a Christian premlise and thus

more closely related was the Swedenborslian movement, Its
founder, Emeorvel Swedenbors (1668-1772), a Swedish
scientist, had triecd to resolve the problem of the re-
lation between body end soul enmpirically; when he failed,

he lost faith in the scientific method. He then turnecd to

Christianity and the world of the spirits and the final

7Ludwig Nikolaus von Zinzendorf, Teutsche Gedichte,
number 23, as quoted in Gerhard Kaiser, Pietismus und
Patriotismus im literarischen Deutschland Zwiesbaden,
1961) 9 pc 87.

“Several of +these charlatans end thelr movements are
discussed in Euzen Sierke, Schwirmer und Schwindler zu
Ende des 18, Jahrhunderts (Leipziz, 1374),
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Judgenent appeared to him in distinct visions, Belief in
Swedenbors's claims to have witnessed the events of the
end times became the basis for Swedenborzianisn,?

While Wieland portrays numerous charlatans that re-
nind of Carliostro and hls kind, I have nct found that
he occupied himself in any distinct way with this speci-
fic charlatan, We nhave a record, however, of his encoun-
ter with Swedenlorglanisr, In the late 1780s, when Ule-
land was bheginning to be considered Yy some as a defender

of relizlous faith, he Yexar to write a series of

the hope of helpine to exterminate 1it, Shortly after his
article entitled "Swedenborgs Offenbarunsen und der
ticrische larmetismus" apoesred in Merkur in 1737, he
recelived a Swedenhor~ian circular letter in which every
Torm of natural explanation for hypnotism was attacked,
while it onthusiastically lauded Swedenbors's "Christian
philosonhy," claiminz that in this new azse of ~race we
as;ain have the power to rule over the spirits as did
Christ's ori~inal disciples, To Wieland, this rroclana-
tion nmeant that the ace of barbarisr was malkin:g a rc-
appearance, His reprly to this circular, which apprared

in the Lerkur arain, almost has overtoncs of Pletistic

Alexander Jemes Grieve, "Swedenbor:," Encyclopaedia
Britannica (195%), XXI, (5,
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polenics: "oswedenborzs lehrt eine Zauberphilosophie welche
weder Philosophlie noch Christentun mehr ist, sondern ein
HEercocervus, der zu nichts taust, als sie und ihre
Anhiincer in Simpfe und Aberinde zu fithren,"10

Wieland thus attacl's irrational thou~tht systers not
so much because they are irrational; he rather attacls
those systems that wilfully attemptto hlind and to ¥eep
menkind ionorant, He senses a resvonsibility to warn his

b}

fellownen acainst a Ffalse enthusiasa for prosrams that
seck to delude manlind, It is in this cornnection that
Wieland 1s drawn to Lucien (ca, 125-190 A,D,) who, in hi=z
supposed ace of Greelr cnlizhtenment, was also confronted
with spiritual darness and ecstatic relicsions which hre
tried to combat., Eoth attermpted to enli~hten those super-
stiticus people (who considered themselves intellirent
and enlichtened) by exvosineg the "theclo-ical lics of
poets and the inventions of visionaries and mrazicians

. « » and above all , . . the hypocrisy, iznorance, and
vulsarity of those who had debasced philosophy to the
staturc of a money wmalkin: cnterprise,"ll

Zecause of the parallel Wieland saw tetween himcelf

and Luclan and his acge and that of Luclan, this poct had

1OSen;le, Wicland, p. /176,

114511100 H, Clar!:, "Christoph rartin Wieland and the
Lesacy of Greece"(dissertation, Columbia University,
1954), p. 125,
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a stronager influence on Wieland than any other Greck
writer, Althourh Wieland dicd have some criticism of
Lucisan, Lucian had a sustalnin~s influence and neade an
enduring impression on Wieland, Senrlo12 refers to

Lucian as Wieland's Zruder in Zelst and Wieland himself

has called him Troster in der Mot, His translation of

Lucian--he translated almost all of Luclan's works--is not
only a prominent achievement which bespeaks Wieland's
learning and *ndustry, but also testifies to his devotion
to the Greek writer. For three years Wieland devoted
himself almost exclusively to the translation, which is,
of course, not merely a translation but also a commentary.
Three works of Lucian discussed by Kerstenl3 which
are especially related to Wieland's own cxperience and
attitudes as well ns to the theme and contents of several

of Wieland's works are Der Litizenfreund, Der Lilcenprophet

Alexander and Peresrinus Proteus.lu In all of these

Luclian basically denonstrates his dislike and contempt for
the Schwirmer, the charlatans and false prophcts of his
time, He is inspired by reason and a desire for the truth

and he wants to destroy these false characters by removing

1280ngle, Wielani, p. 227.

13Kersten, Wielands Verhidltnis zu Luiian (Cuxhaven,
1200), »».6=10, (iereafter: Kersten, Lukian.)

ll"Titles cited are the German tiltles as translated
by Wieland,
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then from their destructive darkne 's and placins them in
broad daylisnt, thus exposing them as a lauthine stock,

Wieland's Ucher den Yans dor Yenschen, oan Jierds unl Joig-

tererscheinunzen zu zleuben (XXX, 89ff,) is written in

entirely the same spirit, althouzh with less satire,
Wieland here, too, exposcs the reasons feor superstition,
hopin~ that reason will overcon: i rorance,

Also importan®t to the stnly at hand is ¥Kersten's
comparison of Lucilan's and Wieland's attitudoss towards
the irrationzl in reliqion.lj He states thot it was
Wieland's Jesire o frcece the Christicnity of his day fron
averythin: that had Alstorted 1+t5 true ori-incl intent
and had become associated with 1t durinsg the course of the
centuries, Urnlize Lucian, he Jocs not ridicule 1reli-iouvs
dorma but he does whet he can to brin reason to bhear on
faith,lé Doma to him is wvalld only if it stands the test
of reason, He would attribute to Christ not the desire to
found a new religion but the desire--which was also
Wieland's==to purify the relisgion of his day. Inasmuch as
he attempts to free his time of error and isnorance he

bears a very close resemblance to Luclan, But, continues

Kersten, Luclian did not have that respect for relicion

15kersten, Lukian, pp. 15-17.

lécr, Wieland, "Uasber den Tehrauch der Yormmft in
in Glaubensc<achen" (Y¥X, 1tf}.
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and dogma which Wieland never abandoned, Lucian was called
to destroy or give a death blow to that which was already
superseded; he was not called to rebuild, It must be
remembered, according to Kersten, that Luclan was an
atheist, not merely pagan, and Wieland defended himself

as a deist,

Thus, although Wieland did not accept everything
from Luclan, his practical philosophy, which concerned
itself little with the origin and goal of the world and
man, but which accepted 1life as 1t comes and tried to
gain the most out of 1life, had a profound influence on
Wieland, beginning approximately 1763, when he abandoned
his enthuslasm for Christlan and Platonic idealism,

While Wieland had become especially interested in the
Greeks by way of his identification with Luclan, there
was still another reason for this interest, Wieland was
also probing into Greek antiquity, especially into their
clandestine religions, in search of a personally satis-
fying religion, This is pointed out by Mark O, Kistler in
his study of the Dionyslan elements in w1e1and.17
Wieland had early turned away from Pletism, to which he
had given himself so whole-=heartedly as a youth, His
search for meaning was now directed especially towards

the Greeks, where, accordins to Kistler, he finally found

17Mark 0. Kistler, "Dionysian Elenents in Wieland,"
Germanic Review, XXXV, 2, p. 83.
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a personally satisfying philosophy in a sort of Diorysian
panthelsm,

The other writer who influenced Wieland profoundly
concerning the problem of reason versus enthusiasm was his
contemporary, Laurence Sterne (1713-1768), Sterne's great
contribution to literature was probably that he combined
humor and sentimentality. While there was en abundance of
sentimental literature at that time, thls combination was
new,

When Wleland became acquainted with Sterne in the

1760s throush a reading of Tristram Shandy, he was

strongly drawn to him, In a letter of 1767 he sald the
following: "Ich gestehe Ihnen, mein Freund, dass Sterne
beinahe der einzige Autor in der Welt ist, den ich mit
einer Art von ehrfurchtsvoller Bewunderuns ansehe, Ich
werde sein Puch studieren so lang ich lebe, und es doch

nicht genug studlert haben."18 One 1s inclined to ask

180hristoph Martin Wieland, Ausgewihlte Briefe an
verschiedene Freunde in den Jahren 1%51 bis 1810 §eschr1e-
ben und nach der Zeitfolge geordnet (Ziurich, 1815), II,
287, (Hereafter: AB,) Note also that C, A. Behmer,
"Laurence Sterne und Wieland," Forschungen und Funde,
IX, 15 and 3engle, Wieland, p. 215, both place w1eland'
first acquaintance with Sterne and Tristram Shandy a
1767, using the argument in the case of Behmer (pp. léf.),
that the letter here cited must mark his first reading of
this novel, for he would not have waited long to mention
anything that moved him so profoundly as this. Peter
Michelsen (pp. 181-186, see footnote 20), however, argues
convincingly for the fact that Wieland must have been

acquainted with Sterne as early as 1763, using textual
evidence in Wieland's writings for the basls of his
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whence this sudden affinity for this Enrlish author,
Richardson, with his sentimentally moralistic novels, had
been the 1dol of Wieland's youthful ascetic-mystical
period, Already in 1764 Wieland had begun to make fun of
the time of his youthful enthusiasm when he passionately

declaimed against certaln gens d'esprits forts, such as

Ovid, Rousseau and La Fontalne, by referring to this
period as the "Don Quichoterien seiner ersten Jugend,"19
In Sterne's parodyingz of Richardson, Wieland sensed a
parallel to the attitude he himself now held towards his
own sentimental youth,

In a recent study on Sterne's influence on Wieland,
Peter Michelsen points out some aspects of this relation-
ship, which have a very direct bearing on the intent of
this study., Michelsen demonstrates that both Wieland and
Sterne believed that the responsibility of training or
development (Bildung) was baslcally to concern itself with
reconciling the discord of reason (Xopf) and heart
(Herz) .20 In Wieland, for instance, this 1is illustrated

by Agathon being driven from one extreme to the other,

arcument, In this case his first reading of Tristran
Shandy would have coinclded with the time during which
Wieland made his first plans for Don Sylvio.

19a8, 11, 2404,
20peter Michelsen, "Laurence Sterne und der Roman des

achtzehnten Jahrhunderts," Palaestra, CCXXXII, p. 178,
(Hereafter: Michelsen, Sterne.
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The difference between Wieland and Sterne, with respect to
this duality, according to Michelsen, lies in the fact
that Wieland felt these to be two contradictory poles,
which are in constant struggle with each other, whereas
Sterne considered this polarity necessary for the consti-
tution of the world, Sterne, therefore, never did seek a
solution==for his characters it is only a matter of
following their instincts and personal dictates (ein

Nasefolgen), whereas Wieland's characters are much more

moralistic, Yet despite the fact that Sterne did not es-
pecially need to look for a solution, Wieland found in him
a synthesis which offered at least a partlal solution, And
it 1s precisely synthesis which Wieland uses most effec-
tlvely as a solution, Especially in the character of

Yorick in Tristram Shandy Wieland found embodied his two

favorite characterS,21 Socrates and Harlequin, represent-
ing the two extremes: wisdom and foolishness, Michelsen
then describes the solution Wieland saw in Yorick and his
application of it to his own problem as follows:
In der in Yorick sich verkorpernden Haltung, die
Welisheilt und Narrentum in frelester Weilse verelnigen,

schien Wieland die Moslichkelt zu sehen, eine Art
Ersatz fir die gesuchte Kommunikation und wenn auch

21Christoph Martin Wieland, Auswahl denkwiirdizer
Bricfe, ed, Ludwig Wieland (Viemna, 1815), I, 234: (15,
Dez, 1768) "Sokrates und Harlequin sind meine Lieblings-
charaktere, und Yorick ist es mehr als Einer von diesen
Beyden, weil er Sokrates und Harlequin zusleich ist."




18

nicht den Frieden, so doch wenigsten eine diplo=-
matische Absprache zwischen Ideal und Leben herzu=-
stellen,22

22NMichelsen, "Sterne," b, 204,



CHAPTER 1

ARASPES UND PANTHEA

The protlem of two souls within one person and the
strugele it involves 1s an important theme in Araspes

und Panthea, Araspes 1s torn between spiritual love and

sensual love for Pantheaj; to Araspes these two poles
represent the opposites of morality and immorality or of
good and evil, As such, they are not and can not be
synthesized within the framework of this novel,

Araspes und Panthea, based on an episode from

Xenophon's Cyropredia, tells in dialog=form the story of
Araspes, a young Greek soldier, who 1s glven the task of
guarding Panthea, a captured Persian queen, Araspes
becomes a Schwidrmer because of a basic conflict within
him., He would like to love the queen on a spiritual
plane, only to lapse into a sensual feeling for her,
This entire work 1s steeped in sentimentality and
enthusiasm, and, even though the hero changes course
concerning his conflict between spiritual and sensual

love, there is no abatement in his expression of

19
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Schwarmerel, because he cannot resolve his protlem,
Still holding to his Platonic ideals in the beginning of

the novel, Araspes speaks elatedly of his noble aspira-

tions thus: "Wie verlanst mich nach den gzoldenen Stunden!

Eine 3eele, die von Ruhmseligkelten glihet, kann nichts
Lieblicher's horen, als die Thaten der Helden." (XXVII,
23) After he has ziven in to his erotic desires as a
result of secretly havinzy observed Panthea at her bath-
ine place and becomins convinced, as he seces the beauty
of her unclothed body, that he must love her as a human
being, he continues with the same fervour: "Der Mensch
ist nicht zur &therischen Liebe semacht! . . . Eine
Entzlickung wle die meinice war, hitte die Lippen eines
Stummen gespriangt!"™ (XXVII, 107) Nor has the rapture in
his tone abated after having recgalned his virtue: "Mein
Herz schwillt von dem Gedanken auf, dass du mich nicht
unwiirdig haltst, an dem glorwlirdigen Werke zu arbelten,
wozu der Himmel dich gerufen hat,"™ (XXVII, 139)
Araspes' sentimentality 1s accompanied by an overly
zealous concern for his fellowmen, He supports and
pralses Cyrus because of his beneficent attlitude towards
all mankind, Any battle Cyrus fights 1s simply fought,
so Araspes reports, to deliver peoples from oppression,
In his own way, Araspes shows his love and concern even
for the supposed enemy by findineg gzreat plasure in an-

nouncing to his prisoner, Panthea, that her husband is
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alive and in showins her hls stronzg desire to help them
be reunited.

His zeal to comfort and help his beautiful prisoner,
however, suddenly turns into hot erotic desire, He 1is
now, as much as ever, a true Schwdrmer, pursuing an
extreme which is certainly equal to his earlier extreme
of trying to help her, Where he formerly did his utmost
to help Panthea and her husband to be reunited, he now
dreads nothing more than that Panthea's husband might
arrive on the scene, Araspes 1s being driven to the brink
of disgrace and there seems to be nothlng that can stop
him, The well-meant warnings of his friend Arasambes
serve only to strengthen his intentions of possessing
Panthea, He answers Arasambes' warnings as follows: "Wie
schéndlich ldsterst du meine Liebe! , , ., Der misste
meine Seele versteinern kdonnen, der mir verbieten wollte
fiilr diese gottliche Schéne zu brennen." (XXVII, 110)

While in this state of rebellion, Araspes suddenly
recelves an insight into his own perversion, This 1s
brought about through the return of Cyrus, the general,
To Araspes Cyrus represents the sum of all the worthwhile
and noble qualities, As soon as Cyrus' pending arrival
is announced, Araspes becomes aware of hils condition. He
falls into a deep spiritual depression, which is accom-
panied by physical sickness, He feels tortured and con-

demned by his own conscience: "lMeiln furchtbtarster
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Anklicer ist in meiner eisenen Erust! , . . Ich bin
verloren! ., ., . du selbst hast dein Verderben beschleu-
nizt," (XXVII, 129, 132)

Then Cyrus arrives and brings deliverance, "Gleich
einer gezenwdrtigen Gottheilt hauchest du neues Leben
in meine Seele," (XXVII, 137) Araspes confesses to Cyrus.
It is actually throuzh the presence and the association
with one who 1s so genuinely human and forgiving that
Araspes regains the spiritual vitality he needs to face
life, Having experienced grace through this assoclation,
Araspes 1s now eager to pursue the divine task which
Cyrus lays before him: “an dem glorwilrdigen Werke zu
arbeiten, wozu der Himmel dich gerufen hat." (XXVII, 137)1

Araspes has suddenly changed in his whole outlook.
This change, however, was not brought about throusgh
reason or any metaphysical arguments he 1s exposed to,
The reasoning of Arasambes, who repeatedly warns him,
does not bring him any closer to finding his way back., At
one point Araspes seems to have some remorse about hils
actlons; Arasambes forthrightly tells him that reason is

now appealing to him and advises him to take advantage

1w1eland, still very much a Schwirmer himself when
he wrote Araspes und Panthea, may have been thinkinzg of
Pietistic conversion when he describes how Araspes finds
hlis way back to virtue, The threc stazes of Pietistilc
conversion are clearly delincated: 1) Araspes is unaware
of his vile condition, 2) he becomnes concerned over his
lost state and then 3) there comes a breatthrouxzh for him,
the joyful experience of findins his sins forsiven,
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of this opportunlty to reorient himself and to follow a
new course, This, however, only hardens Araspes'
heart, (XXVII, 116)

As in Wieland's succeedins novels, the Schwdrmer
hero finally experiences regeneration or disenchantment
throurh association with a2 sympathetic concenial human
beinz, Cyrus has understandin~ for the youns hero and
assumes the blame for hils downfall, ile admits that he
should have Xnown better than to expose Araspes to such
temptation and even confesses that he would not have
stood the test hinself,

In this novel the hero, in retrospect, interprets
his whole experience in terms of havin~ two opposing
souls in his own breast. After hils rescue from dlssgrace,
Araspes says: "Ach, in diesem Augenblick erfahr ich die
Wahrheit, dass ich zwel canz verschiedene Seclen in mir
habe, Denn es ist unnd~lich zu glauben, dass wenn ich
nur Zine Seele hiltte, sie zu 3leicher Zelt sut und
schlima . . . seyn k6nnte," (XXVII, 140) The idea of
arrivin~ at a harmonious synthesis, which 1s so marked
in Wieland's more mature writines, is still lackins,
The two spirits are resarded as dilametrically opposed
to each other: "Wenn die cute die Oberhand hat, dann
handeln wir edel, wenn die bdse niedertrichti~ und
schindlich." (XXVII, 140) The only satisfactory solution,

then, 1s for the ~ood spirit to be victorious over the
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evil one: "Die schiindliche 3ecele weicht ., ., . sie
taumelt mit geldhmten Fliceln zu Boden--die btesscre
3eele hat ~esiectt!" (XXVII, 141)

While the solution here is different than it is,
for instance, in Acathon, the 1lssues are different too.

What later turns out to be a conflict between reason

and feeling, i.,e,, between Korf und Herz or Vernunft und

Schwirnerei, 1s here but a conflict between sensual and

spiritual love, The hero bezan as an enthusiast and
ends as such, 1f anythin~ even more enthusiastic in his
pursult of spiritual love in the end than at the outset,
He has simply =one throush a sta~e of erotic enthusiasm
and overcome it azain, His basic oricntation to life
has remained unchan~ed and his problem continues to be
that which Arasambes aralyzed it to be earlier: he
attaches 2l1ll his attention to one object at one time
instead of realizineg that all of nature, dleses

grenzenlose Ganze, (XXVII, 55) is worthy of his attention,

With this unnatural orientation he will immediately
focus all his efforts on a new object as soon as he
loses sicht of the former one, Thus it is not difficult
to understand why he can chanze course so suddenly and
completely. As lons~ as he remains a Schwirmer he will
20 on to a new excess each time he abandons another

aspect of Schwirmerei,

The solution and the issues may be different here
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than they are in his more mature novels, but a pattern
used later in Wieland's resolution of the reason and
feclin~ problen is already evident, and this is signifi-
cant, The pendualum, which for the more mature Wieland
noves between the cxiremes of reason and feelin~, is in

a position now where it is ready to move from the extreme

of feelinz or sSchwiirmerei-=«in Araspes und Panthea *the

problen is still solved within a total framcworc of

Schwiirnerei--+owards a position where reason or Vernuaft

will enter the picture in terms of {findin~ a solution

to the protlen,



CHAPTER II

DON SYLVIO

The bhasic dualism in Wieland's first major novel,

Der Sieg der Natur iiber die Schwirmerei, oder die

Abenteuer des Don Sylvio von Rosalva, is between fantasy

and reality. Before the young hero, Don 3Sylvio, can

overcone Schwirmerei, he has to transcend his world of

illusion and face the real world,

When considerins the backsround of Don Sylvio and
comparing this with that of the other characters in the
novel, 1t quickly becomes evident why Don 3ylvio is the
only one who became a Schwdrmer, e is the child of the
nobility, who has much leisure time, lives a secluded 1life
and receilves an overly refined education. Pedrillo and
Laura, the attendants of Don Sylvio ard Donna Felicila
respectively, are extremely realistic and practical in
thelr approach to life, When Don Sylwvio, livinz in his
dream world, is in a daze over his butterfly-princess and
zives Laura an animated account of how Fanferluche

turned his princess into her present insect-state, Laura

26
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very matter-of-factly says this: "Ich wette gleich,
diese Prinzessin ist weder mehr noch wenizer als ein
hilbsches Bauermdidchen, das ihm in dle Augen mestochen
hat.," (I, 184) Also Jacinte, who turns out to be Don
3ylvio's sister in the end, lives in a rational world,
for she was early compelled to face reality. At the asze
of three she had been snatched away from the sheltered
family environment by a gypsy woman., Thls gypsy brourcht
her up and tried to force her to become a prostitute.
Jacinte's constant struzgle with her coarse environment

was not conducive to day-dreaming and Schwidrmerel,

Don Sylvio's up=-brinzin-; was vastly different from
that of hls kidnapped sister, As a youns Spanish noble-
man, he was orphaned at a very youns aze and was conse-
quently reared by his eccentric aunt, Mencia, His up-
bringinzg, as Sensle points out, "ist ein Spott auf die
'romanhafte Erziehuns' der Zeit welche , . . Leben und
Dichtuns phantastisch durchelnander mischte,"l At first
he 1s sent to the barber to learn some music and to the
local pastor to learn the rudinents of Greek, Then
Fenclia takes over, determnined to mould the impressionable
youn< hero into a perfect nobleman, 3She attempts to do
this mainly by prescribing carefully chosen readinss

for him, which are confined to such ©ooliz as chronicles,

1Sonflo, Jicland, p. 113
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histories, travel journals and especially tales of the
heroes, Zeins euoticnally cdelicate and very sentimental
by rature, he is stronsly influenced by the noble
exanples found in these bools and declares, "es wirdce
ilus nicht mehr rithe kosten, sie (i.,e., the heroic cecds)
auszulben, als er brauchte, sich eine Vorstelluns cdavon
7u machen," (I, 7)

Ir a chapter entitled Psycholosrische Betrachtuncen
P

(I, 7=10) Wieland discourscs on the stares which led to
Don 3Sylvio's final inatility to distiniuish bhetween
rezlity and fantasy. The explanation given rpartly
approaches the 1ldea of environmental conditioninr,
althoush the hero's free will plays a strons role in
tringiny about his condition--he ramely stronsly desires
to have the ¥ind of expceriences he read ahout, (I, 15)
Because the hero 1s by nature cndowed with such a

renchant for the sentimental (Hupfindsenkeit), any

inpressions he received aroused strons passions in his
heart., furthermore, living in an environment wherce he was
withdrawn from the world and havinz no responsibility to
work, fantasles and imacinations fill the idle hours

and <ain pre-eminernce cver actual 1life, As the mind
tecomes as intimatel§ acquainted with vailn fanclies as
with actual objects and happeninzs, it weaves imazination
and feclinzs, the supernatural and the natural and riczht

and wron~ into one whole, While bein: acqualinted with the
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laws of nature, such as gravity, the force of attraction,
elasticity, etc., Don 3ylvio is Just as sure that witches,
failries and other elementary spirits are in control of
his environment, Giving himself over to the imaginary to
such a degree and, havins the weallness that he is unable
to tell when he is beinw fooled, (I, &) he finds the
step into the dream world, which he is replacing for the
pnysical world, a short and easy one, The hero recelves
the impetus to ta¥e this step when he secretly begins to
read the fairy-tales, which his aunt had attempted to
eep concealed from him by placing them behind the other
books in the library. In these lalry-tales he finds a
satisfactory explanation for 21l the thingss in life he
nad formerly not understood., Iic 1s now ready to 50 into
the world as a complete Schwirmer!?

Soon, indeed, circumstances arise in the household

at Rosalva which provide Don 3ylvio with the impulse to

2It should here be polinted out that in this novel
1t is complete abandonment or complete Schwirmerel that
is held up as a state that must at all cost be overcone,
Donna Felicia and Jacinte, for example, are enthusiasts
or SchwiZrmer to a certain degree tooj they are, however,
not blinded by it but rather find simple enjoyment in
fantasy, for it makes their lot in 1life more interesting
and bearable, Nor does Wieland deny that any 700d can
proceed from Schwiirmcrei, After 211, when Alexander
left Athens he pursued a chimera whlch made no nore sense
than did the idea of Don Sylvio's butterfly, yct he becane
the conqueror of Asia, (I, 5%) It was also Don Sylvio's
own Schwirmerel that caused him to leave Rosalva, and
without leaving Rosalva he would not have been cured of
Schwidrmerel.
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venture out into the world. liencla, his calculating aunt,
approaches him one day and fairly demands that he nmarry
an urly creature called lercgelina, 3uch a marriasge is
completely out of question in the mind of Don Sylvio for
thercby--not even considerinsg Hergelina's ugliness--=he
would prove unfaithful to his true love, the butterfly-
princess, In order to escape from thils dire fate, Don
Sylvio, together with his attendant Pedrillo, secretly
leaves the castle at Rosalva. On the short trip which
takes the two to the neighbouring castle--our hero
mistakes playinsg truant for soins to a far distant
exotic place!==Don Sylvio has many adventures which give

the reader a keen insicht into kis state of Schwiérmerei,

Once Don 3ylvio has left Rosalva he ascribes what-
ever imacre his fancy dictates to the objects and persons
around him, When he sees a fros he linlts this with a
story he had just imazined and is confident that he is
dealing with a fairy, (I, 21) Later on, when encountering
a coosc=xirl his fantasy dictates to him that at this
point he should mect a nymph and a nyanh she is to hin,
regardless of her attire or manners, (I, 241) The novel
is filled with incidents of this kind. Biribinker, the
hero of Don Gabriel's story and the intended counterpart
of Don 8ylvio, also has the same quality, Because of his
ecstasy he belleves on one occasion to have found the

beautiful salanandrine. He holds her in his arms and



31

passionately declares his love, Instead of the salanaon-
dr»ine, however, hc has been holding some misshapen cnonrel
In the sanic way that Don 3ylvio is urnable to perceive
an actual object as it recally is, so he is a2lso unable to
relate an incident or happenince to actual causes or cir-
cunstances, His predilections and passions bar him from
differentiating between reality and unreality, causing
him to draw completecly unfounded concluslons., Ee has no
reason, for instance, to belleve that the little image of
the beautiful oirl he has found has anythins whatsoever
to do with the blue butterfly, yet he is conmpletely
convinced that this is the picture of the princess who
has been chansed into a butterfly by Fanferluche, (I, 25)
Or, when a blue butterfly is causht by a coosc=rirl and
she won't zive him to Don Sylvio, he suddenly secs that
a drcam he had yesterday was inspired by the joed falry
to warn him of this catastrophic incident, (I, 241) yet
any rational connection bhetwecen the dream and the
actual incident 1s lackine, His inability to relate cause
and effect would also scem to be the reason that he 1is
continually convinced *that there is divine intervention
in his life, When hc awales from a drean, irn which the
picture of his princess is about to be stolen, he is
confident that a food fairy intervened by awalkening him
Just before the thief actually anproached; asain the

circumstances are purely imacined or drcamed and he has
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no reason to be thankful to divine intervention,

His bellef in divine intervention fills him with
confidence and courasze to pursue and undertake anything,
resardless of the difficulty entalled. There is an other-
worldliness about hinm which malies him immune to the
hurfetings of the unfricndly physical world, Don 3ylvio
also attenpts to instill confidence in his chosen course
in Pedrillo. When the latter hesitates to follow Don
S3ylvio in pursuit of the salamander, Don Sylvio pronptly
assurcs hinm that there 1s nothinz to fear; they must
sinply follow the divine call, "das Uebri~e wird sich
von selbst seben," (I, 105)

Coupled with the inalility to cope with reality is
an overt enotionalism, This crmotionalisn is exvdressed in
many different ways, “hen Don 3ylvio finally locatces,
what he considers to e the blue hutterfly he set out to
find, he responds with sichs of lonsinz, (I, 239) Cr
when the gypsy tells him, for instance, that his butter-
fly 1s in love with somneonc clsce, he promnptly swoons,
(I, 14€) vnen the male butterfly, his inazined comvetitor
for the princess-butterfly, appears and drives the blue
butterfly away, Don Sylvio becomes very excited and
kills the male butterfly, MHeanwhile the blue butterfly
disappcars!

Asain referring to Don Sylvio's counterpart in

Don Cebricl's story, i.e., Ziribinker, one sces a similar
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benaviour on the part of the latter on scveral occaslons,
notably when Galaktine, the beauntiful nilis naid Biri-
binzer is pursuing, curscs hin becruse the very nention
of his name is a threat to her, IIe 1is describeld as
follows: "Diribinker zitterte an allen llerven, er
verfluchte 1n Uebernmass seinces Schmerzes den Mamen
Birivinker , . . Wnd er wirde viellelicnt . . . mit denm
Hopfe wieder die niichste Eiche ansercennt seyn , . "

(II, 164)

Don 3ylvio's nost violent emotional (i.e., schwir-
nerisch) outbursts arc recactions to the threat of
reality btrealzing into his self-crcated dream-world, The
best illustration of this 1is the incident when his aunt
wants hin to marry llerselina, That lergelina was not
beautiful can hardly e doudbted but that she was so
hidcous thet he was justified in sayiny about her:
"dessen blossen Anblick zu vermeiden ich bercit wire in
den offenen Rachen eines Lowen zu springen," (I, 70) is
improbable, He was at this point wnakrle to love a huuan
beinz because he wes bound by the spell of his world of
fantasy; lovins another human beins would cause the
explosion of this self-created world and thus threaten
his 1llusory existence, de then reacts so violently %o
his awnt's proposal that in hiz ravins condition the
servants are ordered to tle his hands a2nd fcecet and

carry him bodily to his bed. (I, 93)
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he incongruity onc sees between the ordinariness of
the actual hevpenin~s surroundins Don 3ylvio and their
significance for him as he intecrrprets them in his drcon
state 1s also bornec out in his actuel physical state and
the ideca he holds of himgelf, XHe secms but a chlld-<he 1is
actually seventecn--and is very cffeminate, (I, 183) yet
he secns to thinlkk he is playing an inportant tni-hily
role, such ag one would expcct of 2 physically stron-y
man, The fizht, in which he attemnts to come to the
rescuc of Don Kucenio and iis fellow travelers, is
motivated by his imazsinationy there is no reasonins
involved when he flies out of the bushes to fall upon
the strancer in an effort to helv those whon he belileves
to be attaclzed. (I, 202) This was necrely the heroic type
of experience he had been drcamins adbout,

Jow does Don lylvio, this young fantast, who lives
in an unatural state of isolation, find his way to a

atural state? Zow does he overcome his ezcessive

fanatical enthusilasm? Accordins to the title of the

novel (Der Sico der Natur iber die SchwiArmerei . . .)

1ts thene should zive an answer to this question, and so
indeed it does., In the first rart of the novel Wieland
occupies himself with Don Sylvio, the complete Schwirmer.
In the second part the author portrays the difficult path
which leads Don Sylvio to reality and to contact with

his environment. Wieland erxplains how Natur, namely the
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menuine and harmonious, overcomes the artificial or the
discordant elcment represented by inezination and fantasy.
In tracin: the path which leads Don Sylvio from his
cntrenchment in Schwiirmerei to his disenchantment, the
reader does well to pay attention to the small inage in
Don Sylvio's possession, which to hin represents his
princess.3 This imace becomes a sort of leitmotiv durinz
the course of the novel and indicates the state of the

hero's Schwiirmerel.

Natur or nature, the force characterized by
zenulness, spontaneity and common sense, begins to
instisate the chanse, that 1s to chance Don 3ylvio,
throush the person of Jacinte, an untrained Naturkind,
This comes about when Jacinte for the first time arouses
a human sentiment in his heart, At that point 1t suddenly
occurs to Don Sylvio that there 1s a marked sinilarity
between Jacinte and his cherished ima~e, This frichtens
him, He had souzht an escape into the dream world, partly
unconsciously, because he was dissatisficd with the
status quo of the real world, If the person represented

by his imaze should now be a flesh and blood hunan

3Regina Schindler-dirlimann, Wielands Menschenbild,
elne Interpretation des Agathon (Zirich, 1963), p. 100,
basing her statement on Leonhard lMeister, says that many
of Wieland's heroes basc their erotic Schwiirmerel on
sone imaze, (Referred to hereafter as: Schindler-Eiirli-
nann, lFenschenbild,)
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being, that would shatter his drcam of findinz the blue
butterfly, whose winzs he himself would have to pull off
before it could change into the beautiful princess, HHis
immcdiate impulse upon suspectins; this similarity is to
run away, lest the imaze of his princess be forced out of
nis heart, (IT, 47) Don lylvio had sealed himself off
from the real world and, cost what may, he secens deter-
riined to prescrve this scal.,

Then one day, to Don 3ylvio's oreat dismay, he loscs
the inawe., Immediately he becomes more vulnercble to the
attacks of nature, For the first tinme there Lesins to bhe
sone doubt in his own nind about the validity of hic
Tantasy, (II, 15) There is nothinr he did ner any inner

regerve he possesses that has brourht about these douvbts,

!’»

ndi in & dreen that r»isht, for the first tirne, bhe seces

nls princeszs without wirs, Zad nature not besun its
workk, he would not have been able to forcet everythian
else and thin't only of Domna Felicla upon his ensuinzg
encounter with her, Terctofore she had held no special
attraction for him., HMe is still far from cured but the
process hes berun,

At this point Don Sylvic is ready to mcet the other
inhabitants of the castle of Lirias, It wos by coincidence
that he had lost the little imaje at the appropriate tine
to permit him to bteneflt from kils encounter with Donna

v

Felicia; it 15 also bty coincidence that he should only
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now, when he 1is ready to benefit {from it, mcet this sroup
of well-adjusted individuals at Lirias who zre to play
such ar inportant role in his further recupceration,
Felicla, who has already been mentioned, has no trouble
discerninc reality, She is indeced enthusiastic end some-
what fanatical about various writers, (I, 1£C) but this
is only a form of diversion for her, She immedlately
diasmoses Don 3Sylvio as teins in love with an idea in-
stead of a person, Don Gabriel, her brother, is marked

by a specilal Ruhe seines iderzens (composure) which =ives

him the power to observe as a friend of humnanlty. And
Don Eugrenlo, the lover of Jacinte, had imnmedlately had
an outsoing interest in Don Sylvio. These people fecl
that Don Sylvio is a promising youns man and that it is
only a problem of "sein Gehirn wieder in seine natiir-
lichen Falten zu lecen," (II, %41) Somewhat like the

Gesellschaft vom Turm in Goethe's Wilhelnm licister,

although perhaps in a more obvious way, these individuals
set to work to bring ahout the recupcration of Don
Sylvio: ", ., . in dem S3chlosse zu Lirias (wird) alles
ancewandt, unsern lelden von der Eczauberuns seines
Gehirns je cher je licter zu befreien," (II, 221)

Don Zabriel, a wise cnlishtened nmentor, has no plans
to chanse Don 3ylvio by force; he is not oin- to deny
Don Sylvio's ideas but throuzh lzindness he hopes %o

brine him to the point where he will come to the corrcct
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conclusions on his own, When Don 3ylvio, thereupon,

makes his appearance with a boolr on the subhject of natural
scilence, he uses this as a point of contact for encacing
in conversation with him,., Hec prefaces this conversation
by expressing hls hish respect for those who, like Don
Sylvio, bellieve in elcmentary spirits alonz with the

laws of nature. (II, 48) HUis ar-unents, however, so
convincinely exclude the supernatural that Don Sylvio,

in his discomfiture, and not yect ready to forsake his
telief in the supernatural, besins to arsue from the
standpoint of his own cxrerience; he has fclt the suldance
of fairics in his own life and anythins that fails to
azree with his experience can not be true, He does not
disrezard natural sclence per sec, but he considers only
that part of it which docs not conflict with experience

as valld,

Despite Don Sylvio's resistance to Don Eucenio, the
latter feels that Don 3ylvio has made some progress,
Jacinte 1s thercunon invited to tell her story. It is a
truly amezinz and adventurous tale of how she was stolen
by the gyvsy woman who tried to force her to become a
prostitute, yet she wes protected fron fallin< into any
inmorality. Don 3ylvio is amazed 2t this story and ex-
prcsses the 1dea that the fairies must surely have played
an important role in it. Fe only wonders why she was so

carcful to onit any reference to them, Jaclinte assurcs
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him that she encountered no fairies whatsoever, If we do
not believe in fairies, Don Sylvio arrucs, we would have
to zive up all bellief in nistory, whlch then glves rise
to Don Gabriel's story of Prince Biribinker,

Since Jacinte's story (which does not mention
fairies despite the many stran~e and marvellous instances
it contains) has not effected any marzed chanze in Don
Sylvio, Don Gabricl now tells a story steceped entirely
in the supecrnaturel. The hero of this tale, Prince
Biribinlzer, is thc counterpart of Don Sylvio, inasnuch
as they are identical in thelr submission to fantasy.
The whole story taltes place in the belly of a whale,
which is here a universe unto itself,

Upon completion of this tale, Don Gabriel tcasingly
cormments that this story was interded to cause Jacinte
to bhelieve in fairies, (II, 204) Jacinte inmediately
recosnizes that Don Gabrlel tried to "treib das Unse-
reinte so welt wie nur ndslich," (II, 204) but Don
3ylvio says he seces nothin~ absurd or impossible in it
and acain defends his position on the basls of his
personal experience, Althoush these arswients have an
effect on Don Sylvio, it 1s impossitle to frece him from

his Schwirmerci by any verbal arcument, whether it be a

mctaphysical arcunent, an illustration of how the
amazing 1s possible without fairies or a story that would

seen to put an end to all speculation about fairies,
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The author ithen reports that Don Zylvio spent much of
the next nisht in deliberations which were not very

favorable towards the fairies, He bersins to thinl: that

(=1

naybe, after all, it is only fantasy that 1s the mother
of the supcrnatural; verhaps it was beceuse of inex-
vericence that he had hitherto considered the supernetural
a part of nature, It is, however, not because he be~ins

to doubt his fantasies that the chanse from Schwidrmereil

to Natur is effected; it has, however, prepared him for
his next and decisive cncounter with Donna TFelicia, for
e is now ready to become cnarorcd hy her and to forzet
hinself,

Shortly after the two have come tozether this tine,
vord is reccived that the lost inarse has been recovered,
This report, however, leaves Don 3ylvio completely un-
noved 2t this point=-he has now browen with the world
of fantasy. Time stands still for the two as they declare
thelr love and nake love to each other, Don Sylvio
maintains that the only ind ol enchantment that exlsts
1s love: "Er zestand such, dess das, was in ihm vorgche,
seitdem er sie “enne, ilm bheinahe ginzlich Uberzeugse,
dass ¢s elne andere Zezauberunt sebe, als die Liebe
selbst," (II, 233) It was thus not a convincine arrunent
(althourh this played a part) that cured hirmj it was
rather the displacement of fentasy by unselfish love for

another pecrson which btrouch:t about a synthesis between
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fantasy and reality.

The changse that has overcome Don Sylvio is a very
obvious and drastic one; it can not escape Don Eusenio
vhen he secs the two lovers., e had preparcd hinself with
nuerous argunents he was goins to employ in another
ceffort to disenchant Don Sylvio, Then ne now sces hin,
he finds all his philosonhy put to shane and can only
utter to hiimself, "dass ein Paar schdnc Ausen in etlichen
Minuten stiriker literzeusen und schneller belehren, als
die Arademle, das Lyceun und die Ztoa mit vereirnicten
Kriften tawn in e¢ben so viel Jahren zu thun veradchten,™
(1T, 241)

This discnchantneat of Don Sylvio, first revealed
in his reletionshin to his redemptress, Donna Felicla,
also becomes vicitle in his relationchip to other pceople,
The sypsy, whon he considered to he a wilcked fairy in
his former state, ic nothin~ but a ~ypsy to him when he
meets her now, (IL, 2/7) Ard whea his aunt, Donna liencia,
cormes to Lirias, he is havpy to sce her, cven thoush he
rvan awzy fron her but a few days oo, (II, 2!1) The hero

I

i1s cured and thus the stoxy can end,’™ His ercessive

4Tho conclusion arrive? at here is ccertainly -nich
more optimistic than that of lermamm Hettner, who szys
of toth Don Sylvio and Azathon: ", . . dile Lésuns ist
lzelne zlilckliche, £s ist ledislich einc freche Sinnlich-
reit, welche obsiest . . . Kopf il Ferz sellen in Ein-
lant celiracht werden , . , dass der hchste Truapf,
welchen Wicland sesen die schwiélrmerel ausspiclt, nichts
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fantasies having left him, he is ready to benefit from an
education, for which Don Gabriel and Don Eugenio take
responsibility; the three of them set out an educational
tour of the continent to fill Don Sylvio's mind-="den
leeren Raum, den die Feen darin zelassen, mit Ideen

wirklicher Dinge.™ (II, 252)

ist als das Erliegen eines unerfahrenen trédumerischen
Jinglings unter den Verfilhrungskiinsten einer gelstvollen
Buhlerin." (Hermann Hettner, Geschichte der deutschen
Literatur im 18, Jahrhunderttleipzig, 19231, II, 284,
Hettner is probably still in the tradition Seiffert
ascribes to a faulty reading of J, G, Gruber's biography
of Wieland and, althousgh dutifully including Wieland in
hls history of eighteenth century German literature, he
seems too much influenced by the tradition that considers
Wieland depraved and immoral when passing Jjudasment on his
writings. Selffert says the following: "Von Grubers
Biographie nimmt man (die deutsche Literaturgeschichts-
schreibung) wohlwollend Kenntnis, schliesst sich aber
selten seinen Ausfiihrungen an, Seilne Feststellung, dle
fir die Jahre um 1830 gilt, dass man bei den herrschenden
Urteilen glauben kodnne, dass 'Wieland selne Nation an den
Abzrund des ungeheuerlichensten sittlichen Verderbens
gefitlhrt habe und gleichgiiltig fiir die Wahrheit und Tugend
mit seinen Schriften dile Grundpfeller und hiduslichen
Gliickseligkeit untergraben habe,' wird man in abgewandel-
ter Form bis zu unseren Tagen liberall da finden kdnnen,
wo man pflichtgemiss in eine Abhandlung tiber deutsche
Literatur auch Wieland einbezog." (Hans Werner Seiffert,
"Wieland und Wielandforschung," Vier Biberacher Vortridge
CWiesbaden, 19543, p, 86)




CEAPTER III

AGATHON

A~athon, the hero of Die Geschichte des Agathon,

goes thnrouch varilous phases of Schwdrmerel, As a young

child he is already a moral-relizious Schwarmer, Later

he turns to political and erotic Schwirmerei,l Each time

he channels his Schwdrmerel in a new direction he does so

without actually having resolved the preceding phase,
althoush each experience may represent a certein stare in
his development, With his fanatlical orientation to life
he can not but ecxazgerate; he only ceases to so from an
extreme 1n one aspecct of 1life to another as he overcones

his Schwirmerel per se, It 1s throuch his encounter with

Archytas that he finally achicves an endurinz equilibrium,
The back«round of this novel is classlcal, The

setting is the ace of Plato, 3ocrates, Hipplas of Elis

1Sch1ndlcr-HUrlimann, Menschenbild, hasine her
approach on the Ziirich scholar, Leonhard Melster (born
1853), also differentiates between moral-reli~ious, erotic
and political Schwiirmerci in her intervretation of

Agathon.

L3
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and Archytas, all of whon lived during the latter part

of the fifth and the first half of the fourth century 3.C,
Historically Asathon 1s an Athenian poet who was banished
from his native city.

Don 3Sylvio and Azathon are basically sirilar charac-
ters as far as thelr fanatlical enthusiasm 1s concerned.
There is, however, a vast difference in the way they are
portrayed; Don 3ylvio is essentially a caricature wherc-

as Azathon is a plausibly rcalistic character. In Don

3ylvio we saw to what extremes 3Schwirmerel can 7o in a
fairy tale settingzg whereas Agathon 1s continually con-
fronted with real life situations to which he reacts in
a very idealistic manner.2

Axathon probably did not possess an innate penchant

for Schwarmerel, althoush little is said about his charac=-

ter prior to his traininz, Danae points to the reason for

his Schwidrmerel when she says that under other circum-

stances she too could have become what Axzathon and his
sister Psyche arc: "Wie du siehest, Acathon, hattec die
junse Myrtis (i.e., Danae) eincn feinen Ansatz zu dieser
schonen 3chwdrmerei, welche in den Hallgn und Lorbeer=

haincen von Delphil deiner Scele die erste Bildunzy sab,

2w1eland says that in Agathon he attempted to por-
tray himself as he had becen or imagined himself to have
been in situations similar to those of Agathon (C,I,
Wieland, Auswahl deniwiirdi~er EBriefe, ed., Ludwlg Wieland
[Vlenna’ 1\/15], II, 163)0
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Die Umstdnde machten den ganzen Unterschied.” (VI, 196)
Like Don 3ylvio, Asathon must then be considered larcely
a product of his traininr and environment, At an early
age Acgathon's father had siven him over to the priests in
the temple of Delphi, where he recelved special trainineg
in recountins "wunderbare Becebenheiten," (V, 4) and
where he 1s encourarmed and trained by his superior,
Theozlton, to develop the capability to believe and
suffer everything.3 This upbrin=ins in reli~ious enthu-
siasm, which, accordinx to this novel, has the greatest
effect when the child is still incapeble of asking
probinz questions, (V, 5) is portrayed as the source of

all Aberglaube (superstition) and Schwiirmerci., Arathon,

when later talking altout hils travels and observations,
says that the result of Aber~laube 1s cverywhere mici
less obvious amon~ those peoples where the youn~ are not

encoura~cd in and tousht irrational thinzin-~,

In followin~ our hero, the schwirner 7ostine? Ton
eren el selfevosLine L ion, wWoe o encounter ooovirlety of

experiencec==hne is o jseneral at cone tive, then Jdeposed of

nis position, capturecd ty pirates, cold as & slave, etc.

33cheial (Josef lcheidl,"Persdrliche Vorhilinisse und
Sezichun~en zu den antiter Qnuellen in Wieclarnds A-athon®
[dissertation, liinchen, 10I43) su-~ests that Wieland is
here 1likely thinkin, of his owm Pletistic up-trin-in-,
Perhaps especlally his *rainins at Hlosterier-e, wherce his
ot ecstatlc enthusissm ran extrenely hich,
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The five different locatlions or sc2nes in Ar-athon each
~ive the reader a particular insisht into the 1life of the
hero, These scenes are chronolosically Delpni, Athens,
anyrna, Syracuse and Tarent, althou~h they are rot cn-
countered in this order in the novel., The Delphi cxperi-
ence shows the hero as a relicious-moral Schwérmer, the
Athens and Jyracusc experiences as a rolitical Schwidrnmer
and the Zayrna experience (which is dealt with in the
~reatest detall, 300 races out of a total of about £00

pazes) clinexes in erotic Schwiirmerei, The Tarent experi-

ence then brings about his cure. During the course of
each of these experiences A~wathon is exposed to clrcun-
stances which could make him inclined to and finally
cause him to move away from the enthuslasm which he ac-
guired in the tenple of Apollo., Yet as lont as nhis basic

orientation is schwirmerisch, his path to self=fulfillment

is erratic,

Acathon bezins bhils course as a religious-morsal
Schwidrmer at Delphi, For a while his traininz has such a
stronz influence that 1t 15 impossible to dissuade him
from his devout abandon, Hec has two cxpericnces there
which illustrate his abandon to his falth and his final
disillusionment with the morality and reliision tausht
there,

The flrst of these two experiences shows our hero

8s, iIn his ecstatic enthusiasn, he tries to approach the
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sods directly, As he then calls upon the #ode 1r all ool
falth, Theormiton attermptc to deccelve hinm by pocsin: as

Arcllo, Zven thonsh Ararthion quliciily Miscowvers the obh-
terprte? decelt, the hearo ic sn iInerscel 1n Yis ycoctiecel
rrobirss that e booins o o wercvs is heliicng Aevobion
vith even srenter Tervonr aiter thils axpericece, A-cthinon
ig ermotionally intoxicated o the oxternt where he 1o
wahle the rority ol the situatlion, e is
it a2 state of vind vherse e wolld ta'te the croalting of
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Arathon has become dlsillusioned, however, with only one
Individuval and as such his basic oricentation to 1life hes
not been altered,

The spiritnzal rclationsuip which Psyche and Arathon
cultivated at Delphi (the question can be asked, of
course, to what extent it was unconsciously crotic!), has
left an imaze in his heart, which 1s to sustain him in
his idealisn for a lons time to coue, This imase, like
Don 3ylvio's butterfly, may chan—c from Lricht to dim
or even disappear transitorily, dependins on the state
of his idealism, It is, of coursc, the inmase of somethina
unattainable elther as a spiritnal or as an erotic lover,
Tor Psyche later turns out to te his sister,

Arathon's moral-relirious Schwirmerel 1s charac-

terized hy o selfishness., The dlvine expericnces he
desires are an end in themselves, He seems only concermned
about feelin~ ~ood and happy ninself, 'is enthusiasm for
relision arouses no desire in him to share the happiness
to which he acspirces with others, The desire to help
manifests 1tself later, however, when hce becomes a
political Schwirmer, csrecially at Syrocuse,

Arathon's political involvement besins at Athens,
after fleeinz from Delrhi, At Athens he finds his father,
who informs him that he 1s by birth a citizen of Athens,
This fills the hero with a «rceat scnse of pride and cn-

thusiasm, He 1s soon a passionaotely ernthusiastic student
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and follower of Socrates. The step to political success
is 2 short one for him with all the enthusiastic support
he receives from the Athenioans--"das Voli:r fins an, ihn
zu verrottern," (V, 75) The Republic is having difficul-
ties because a nunkter of the 3reelr islands erce rcbellins
as a result of the ovpression they suffer from the main-
land government, Arathon idealistlcally advocates cnone-
rosity, for Sreecz, hc ar~ues, can only bte great if she
behaves in a2 way that will please and attract other
peoples, He implements his plan for the islands zn? in
two years he 1s able to subdue the islanders completelye=-
a tas!t which the Republic had been unable to achieve,
With his ideallsm and implicit fcith in hils compatriots,
his fall Trom public approval is, however, as 1rapld as
was his rise to fame: a fow jecalous men successfully
nanaze to arouse copnosition to him., He has been too nalve
and 4id not realizc that his success woulld arouse envy,
He 1s accnrsed of beinsy haurhty and ~odless and havins
vlottel arainst the Repuklic, (V, 92) His senhkence 1is
banishrent from Greece., Like his experiences at Dclphi,
this second experience falls +o “»rin~ hin to ~rirs with
reality and conscauently dons not enable him to ou*~row
his Zchwirner condition, When he finds himself divested of
his powers and his dreamrs for Athens shattered, he
lonsinxly thin's of his days in Delphi aroin, (V, 96)

This secemnin~ly futile ecxpericnce iz, howorer, a necessary
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step to nls poli*tical expericence at Syracuse,

A~athon becomes involved politically a second tire
2°ter he flees from 3ryrna and his Danae experience, The
nerplexiny political situation in Syracuse had come to
his attention and when he feels forceld to choose Teotween
returmin> to Danae or leavin;; for 3yracuse, his recently
developed altruistic idealism wins out, Hoe takes the flrst
ship departing from smyrna and sets sail for 3icily.

In sonme ways the incldent in Syracusc scens to be a
quicl: reretition of the Athens incident but there arc
some noteworthy differences, Here, in contrast to Athens,
his initizl motivating factor for bvecoming inrolved is
the desire to help a nation in difficulty. This would
indicate that he learned from the Athons exnerience, ine-
asmuch as he 1s now capable of oing out beyon?d hinself,
His activism is, however, still zreatly influenced ty
11ls naive, emotional enthusiasm and his decisions, as in
Athens, are stilll based larsely on ideas rather than on
expericnce, Coupled with his desire to help is also a
sparlk of sclfishness, Plato, who hod been brousht %o the
court by Dionysius, hadl failed to sccomnlish what Arathon
sets out to do in Sicily 2and now the idea occurs to hin,
"rie schbn es wire, wenn Asathon desjenice zu Jtande
brinten “Hinnte, was Flaoto verrebens unternomiien haste,"
(VI, 2) Hdis backsround for *olilnsg orer the responsitla

nosition civen to hinm thuas laclis sowilness,
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At the court of Dionysius Arathon zain 1s quiekly
hizhly successful, The yount ruler 1s as erthuslastic
about Axmathon as Anathon is acut nelpin~ him, Unlike the
Athens experience, our hero ic now willin~ to be a poli-
tical realist and compromisc £o a certain cextent 17 this
will expedite the achicvenent of his o02l; he even bezins
to tallz in defense of the nonarchy (VI, 25) and, as it
were, conldones sone of the lustful practices of the prince,
both very much opposed to his idealisa and undertalen
mer2ly +o rain the confidence of royalty. Ee thus seewxs
to have become inclined towards prazlinetisn,

As in Athens, Amathon's success here is short lived,
It is difficult for him to face this defeet; he feels
that he had a divine ca2ll to his posiftion ond conse-
quently he can szys "Ich ounte zcince endre Feinde als
Teinde des ~uten haben," (VI, 121) His Adefeat nas actually
been brousht about throuth the intrivue of a jealous
woman, Fleonissa, Azathon's Tancticisn is still very
avident in hls conscquent recction to the prince; live
the swing of a pendulun, his zeal for helpins hinm tuarns
quickly *to hatred for the tyrant, At this point, the
author evalnates the hero as follows: "lan sieht ., . .
wie welt er noch davon entfernt vwar, sich von dicsenm
enthusiastischen Schrunt der Ceele Felster <anmacht zu
haben, der bisher dic Quelle seiner Fehlex sowohl als

cciner schonsten Thaten ~ewescen ist," (VI, 91)
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Asathon's erotic cxperience at JSmyrna Cfollows his
disillusionrent in the political arena of Athens and
scrves as a type of escaplism for the emotionally im-
balanced youns man, Fleeins Athens he tales to the sea,
After an adventurous voya~ec, durlns which Arathon mects
Psyche briefly and 1s shipwreclied and captured by pirates,
our hero lands in Snyrna, waerc he is sold as a slave to
a 3ophist, the wealthy Hipplas of Elis, Azathon is at
first as Platonic anl as much a moral 3chwirmner as he
ever was, Althoush he 1s at first stren~thevwed in his
noral SchwiZrmerel as a result of his reaction amains® the
Soniisn of Hippias, he soon becomes, in his frustrated
attempts to attain clarity, an erotic Schwiirmer as he
becomes acquainted with Dannc,

Initially Arathon chows concern vecatse nls master,
Hippias, makes no effort to control his scnsual nature,
The wholce environment with which Yipplas surrounds hin-
self i35 =zeared to arouse rather than to subdue the
nassions, Arathon, who has derclovned an epvreciation for
the arts while at Delphi, reacts aaiact and very stroncly
disapvroves of the raintin-s on “he walls as well 23 of
the nusic, all of which com™ine to form an intentionc
spell to arousc the vessions of those present, As one wio
holds to idcealisr rether than *to rnaterialis::, this nicans
canser, Tor Asathon can maintain his idealism only =3

lon7 as ne numbs ary ‘eclin~ or sensation borne of zensusl
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materialismn, IEnthuslastic ideelisn and scnsuality, or, in
other words, Platonism and Sophism, are inconratible,

I+ 1s the hero's idealisuw wnich prevents him fron
comminicatin~g with others as well as with hinse2lf, His
idealisi makes him blind to visitle reality., It is ob-
vious to ecveryone else, for instance, that he 15 really
in love with Danae lon-~ before he himself realizes it
Hippias says thet Arathon belonms to those idealists,
"dle man nirwends fir einheiwisch er-ernen @ann, well
ihre loral elne Gesetzebuns voraussetzit, welche nir-ends
vornanden ist." (IV, 11%) A-athon senses that he is a
nisfit in this world and actually <lories in this other-
worldliness attributed to hin. e is not inculted hy
Hippias, for from his superior vantase point (as he would
consider it) he can honcstly saoys "Dic Weltlcute sind
nicht zu verdenzen, wenn sie unc andere flir ein wenics
mondsiichtis~ halten," (IV, 74)

Durins his JSryrna exrerience there are two forces
attenpting +o c¢ffect a chan2 towards sensualisni and

eroticism in Asathon-=thesce are represented by Hippilas
and Danan, Hipplas® attenpts are aprarently Tutile wnerc-
as Danse can be considered successful,

Althoush Mippias azvpears as the antipode of A~athon,
there is once thin~ they have in covon=-=Hoth are loo’:in~

for personal enjoyment, Here the sinilarity ends, for

vhere Azathon attem»ts Lo achicwve plecasurce in the
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Iin this world, The three simple laws of nature he attenpts
to live by are the followin-:

1) Befriecdize deinc Tedilrfnissc,

2) ver~nii~c alle deine 3innen,

3) erspare dir so viel du kannst alle schierzhaften
Erplfindin-en,

These are the direct denial of everythin: A-athon held
dcar and worthwhile, When Hipplas then precents a care-
fully calculated ar-wnent attempting to show Avathon

that the pleasures of the heart, above 211, are scnsuous—-
for in brin~in~. relief to another, one ecipericnces at
least in part the gane seonsuous reliof-brinsin:g feelince-
it meaes no invrescion whetsocever on the hero, Huch 1s ot
atnlze fo» Uipniocs, howrever, for 17 A-nthom successfully
continves as a Schwiauce>» he 1s o livin- de~ial of his
covinism, Minclly he sta*es that whet he Mes saild so far
is cufficlent evidences "In' heto ~enus cesast, ur den
Zonmroer zu vernlchton, don dis Schirirnmerel ou? deine secle
cevorfon hok," (IV, 122) Live Dow 3ylrio, A athon noir
»ecfers ko 115 cxnericencn whoen confrontel with on o nnert

intendoed to dinsus s i Tooa Tdn Talvelliee st e 0 0

accept whot Hiopics rkos coid, "well roine Lrfahrincen

\ T L ga T qaA B I T PO, B oY cmn ey o YA Ay v <
it Dy pfintamsen 0o Jehlilszen widersprochen," (I7, 1

~il )
nplos thon ontreg avrarocients to exposze ATathon to on

exuerience of n this-worldly »nature bty sendin: hin +o

the hetoera Dovoe,
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Tivplas 1ot our hero mnoflecto?, 2r Tax as wianin
Lin ecver to leprhizn is concemred, partly Locouse of the
Jirectncess 21l crasgcness of
uscs o very subtle aprrocch cud hoecause of this as well
as Lecanse Asothon is wnconcciously seceiidn o diverclon
for truth, he cucecunts to hor
les, When e meets her for the filrst time she is so
nodestly <resscd thzat he loes not cven sucas her pro=-
fession, (IV, 152) Danac tells hin that she reedes hia to
gsnvervige the sardeners, althonsh che is fctnally loo’ino
for ¢ new lover after disuigsir Fyacinthus, Zencoth her
vise ghe nng the i corvictio» that sh
Yo transfori. thls spiritucl lover into e phycical lover,
Tor "wo ist ein “elst, den ein arti-ces Ilidchen von ccehil-
methn nicht seinen Leit selen “crmte?" (V, 1001)

A-athon's expericrice with reality is now swift in
coring, A transformetion betins to becore evident
immediately when he sces Darnae on the dance floor:

"(er war) auf einmal so beredt, ols er vorher tielsiani-
nd stillschwelzend cewesen war, Eine liichelnde Fciter-
teit schimmerte um sein Fesicht," (I7, 159) The irna~e of
Fsyche he has Deen cerrying in his reart, that syrbol of
vir-inal purity and wholesome inrocence is hesinnin- %o
fade in favor of his new lovre, (IV, 160) That nirh*,
however, he recoins the inarce of Psyche, When Danae then

~ives another perfornance (~cared o esproachin~ A athon
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tarouzh his sppreciation for the artistic by a spectacle
of true Rococco splendonr) he is so stron~ly atiractel to
this ira~c of teauty that he wenilers to her gquarters after
the performanance and spends all nisht with her, Now the
inate of Fsycne has cdisappeared entirely anl thus bering
& passionate love relationship between Danoe end Arathon,
The nnture of this relationshin, however, is rot crassly
sensual in the narnmesr Hdippilas had predicted it, "t a
tender end enotional evpericrnce as belfits a Schwarner;

as cuchn this releationchin choan~es Acathion and Danae and
~reatly perplexes dippios.

The point has heen rcached where A-athon cives the
irsrescion of »elar; disenchonted, of havins overcome his
cxcessive 1denliaomy the ine+wo of Fsyche scens to have
heen successTully replace? with a Tleshly hunan beino,

In Don Sylvio the novel conds at this roint, that 1s, the

hero 13 nerely dispatchad on 2 journey vwhich will success-
fully fill the crerices in his nind left compty by the
disappearance of his idcalisnm, In the cace of Asathon, it
1z not so sinmple, The czperiecnce with Dance represcents

an invortant staze iIn A-athon's 1ife at 1t was insufli-
clent in helpineg hinm to achicve the state of intelll-ent
Alsenchantment he is destined Tox», While he loves Dance
sincecrely, he soon feels that this relationship is rot an
end in itsell, Zefore lont he Lesins to cuection whesher

his new life=-1t is vas+tly differcent from his former life:
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"Aratbon war jotzy £Ahis cenze Jtuaien, anme Tzmoeo in
zirtlicher Trmcnhctt weznsindelr" (IV, 707)--1ic
actually worthy of nanhool., (V, 117) Ther Hiusics, por-
haps ouv*t of jealouwsy o purhans tryins bto tun Arathon
into a hardened sensralist, now tha* o8 evveriencer
the love of a woneon, *ells Araton a-on* Dorao's vasth,
This is too much for A-sthon, He Mnd s+ill »eew g ich
in love with an 1deal or umr»enl Donce as with o flech an’
Ylood Danac and when he is foreced 4o face the roal

hetacera, he is unwillin~ to sccept her past, T2 Jegpises

her an? "sobald or sich cceowansen sah, sic zu verachton,

D

norte sle auf Dance SlUr ihn =z seyn; 2n? dareh 2dne a9z
natiirliche Fol e, wurde cr in dor rédnlichen Auwentlicle
vieder A~athon," (7, 122) He suffers o vwvlapse, which ic
accompaiied by & roturn of the im~~e o7 Psyche in nils
heart,

After his delfecatin~ ciporiences ot Delpnl, Athins,
3tyrna and Syracuse, our hero's ifavlicit failth 1n —maniin?
is radly shattered, The expericences with Pythisz and
Danze disillusioned him only with two specific irdivi-
duals and with what Shey representod, e has also suf-

Tered defeet *twice vhen wor'in~ in a politicsl situation,

Now he 1s ready to hecome a misanthrono, As he sits in

e

jail in Syrncuse the ideas of Hivrzias aliogsh w2'ie sense

it is cnly throuch Aathon's tercsonel ranctiov +o nin,

i

N b - 3 ] -~ L e e e oo e yen e~ em A=A A
as the Soohist visite “he 1voriszoncd hora, thot Acnton
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rcalizes that he can never accept this snswer of comple*e-
ly selfish liwvin+, He closcs +he dozsr on 3ophisnm forever,
e has lost his idealism and enthusiasn, If it ca» be

)

replaced with somethinz cons*ructive he will be cured;
if not he will f2ll hac'-,

Aren disillusioned at Syracuce, A-athon is diverted
to Tarent, on the Italian mainland, It was Archytas who
had requested the releasce of Amathon and i+t 1s with *+his
wise mentor that A~atnon iIs to have a declisive encounter:
"Archytas oder sons* rienmand, “ommte ihn von den leidi-
men Zweifeln btefreien, die ihm seit jonen Zeltraume die
erhshenen Grundlehren der Orphischen Theosophle, in
welchen cr erzo~en worden war, und mi% ihnen die sellir-
sten Gefilhle seiner Ju~-end verdichti~ ~eoumscht hotten,"
(VI, 220) His exmerience in Tareant is inleed portrayed
as the fulfillnent of his childhood aspirations in
Delrhi, In Archytas hne finds the fricend of the sane scx
he had lorn~ed for an? fthroucrh en understandiv~ of Or-
phisnt, now a* 2 different lcevel, he achleves o pence of
nmindl and soul,

“hen Arathon meets Ulppias in prison his falth in
his own specles has been shattered, yet he is still
clinrins to the imare of his ideal, Fsyche, This too is
shatterced when he dlscovers that she 1e the dau~hter-
in=law of Archytas 2n? his own sister an? as such nmust

cease to be an ideel, Thus, ne mecomnz 1isillusioned with
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the real and unreal, It 1is in this state of mind where,
throuch the conzenial association (VI, 326) with one who
understands and appreciates him, that Azathon can start
from scratch, pick up the pieces, and finally arrive at
peace with himself by achieving the harmony of heart and
mind advocated by Archytas. Archytas, although he dis-
approves of Agathon's skepticism when he first neets
him, has dedicated himself to help him because he sees
here an individual with potential, who 1s worthy of
help:

« « «» 2u diesem hoffte Archytas ihm selbst um so

gewisser verhelfen zu konnen, da er noch nie einen

Sterblichen gefunden zu haben glaubte, der einen

hellern Sinn fir Wahrheit, mit einer so reinen Llebe

zum Guten und mit einem so herzlichen Wiederwillen
gegen Sophlisterei und Selbsttiduschung in sich

vereinigt hitte, als Agathon. (VI, 284)

The harmony of heart and mind, as advocated by
Archytas, proceeds from the statement of the Delphlc
Apollo: Know thyself! The first step 1s the realization
that one consists of two natures, the animal and the
spiritual, Neither must be allowed to stand by itself:
Hippias would be the personification of the animal reign-
ing, the early Agathon the personification of the spirit
relgning alone, Man has the fortitude within himself to
bring the two natures into the proper relationship with
each other, although most individuals do not succeed in

the long battle which this involves., The animal nature,

destined to serve, becomes elevated as the spirit fulfills
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its oblication by rulings over it, The spirit, by alizninzx
itself in this way with the animal, in turn loses those
tendencies which could lead to excesses, This understand-
ine of self will lead the individual to a rew view of
himself as a person within creation and will fill him
with a sense of dignity-="die Wiirde eines Blirzers der
Stadt Gottes, die mich zum Genossen einer hohern Ordnunz
der Dinge macht," (VI, 215) Ascribing such supremacy to
the spirit in panthelstic relision, Archytas is quick to
point out, could acain result in dezenerating into

irrationalism and Schwidrmerel; the panthelst, however,

has two maxims to live by, both based on activism,

which would prevent any unhealthy schwidrmerlsch out-

srowths

1) bel jeder Aufforderunz der Fflicht eben so zu
handeln und neiner selbst so wenig zu schonen,
als ob alles bloss auf meilne eligenen Krafte
ankdme, und nur nhach gewissenhafter Erfiillung
dieser Bedinsung mich eines hdhern Belstandes
xewlss zu halten

2) unceachtet meines Glaubens an den Zusammenhancg
unsers gegenwiirtigen Lebens mit einem zukinf-
tizen, welches den Schlilssel zu allem, was uns
in jenem unerklidrbar ist, enthialt--mein segen=
wartiges Leben als ein Ganzes 2u betrachten, ihm
eine eben so grosse Wichtigkeit belzulegen . , .
als ob mein canzes Daseyn auf die Dauer diesgs
Erdenlebens eingeschrankt wiare, (VI, 322, 3)+

uThis solution to the problem of Schwiarmerel, as
advocated here by Arcnytas, i1s a solution which is in
sound agreement with the philosophy of the tnlightenment,
Cassirer points out that the period of the Enlightenment
seems to be "an era of pure intellectualism, that it
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Agathon experiences the conviction that the example
set by the congenlal Archytas, as he practises his own
philosophy, is worthy of emulation, The hero sheds his
naive idealism, his misanthropic tendencies, and conse-

quently his Schwdrmerei. He soon becomes the image of

Archytas in his whole attitude,

While the ending is somewhat 1dyllic, it is very
clear that Agathon has achieved an equilibrium through
the synthesls prescribed by Archytas, Where he felt com-
pelled to act politically before, even though he had
nelther the experience nor the inslight, but acted rather
out of idealism, he is now willing to retreat into a
certain intellectual passivity, This does not indicate a

lack of involvement, for he is ever aware of Archytas'

unconditionally upholds the primacy of thought and pure
theory. In the formation and development of its religious
ideals, however, thls view is by no means confirmed,"
(Ernst Cassirer, The Philoso of the Enlightenment
[(Princeton, 1951], p. 165.(The remaining citations in
this footnote are from the same source,]) He then con-
tinues: ", . . the critical literature of the eighteenth
century strives for the freedom of an all-comprehensive,
a truly universal awareness of God.," (p. 166) With the
acceptance of natursl religion the tolerant man of the
elghteenth century could accept other religions, for
behind these he saw natural religion; Archytas 1s able
to advocate Orphism and Pythazorism, therefore, because
he sees natural religion behind it, Also "religion is
not to be a matter of receptivity; 1t is to originate
from, and to be chilefly characterized by, activity . . .
It is not supernatural power nor divine grace which
produces religlous conviction in manj he himself must
rise to it and maintain 1t." (p. 164) And "there can be
and must be no radical difference between morality and
religion," (p. 167)
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prescription amainst Schwirmerci: "Gezen diese Krankheit
der Seele ist Erfillung unsrer Pflichten im bilrzerlichen
und hduslichen Leben das sicherste Verwahrungsmittel,”
(VI, 321) He is marked with sincerity, honesty and
objectivity, and, like Archytas, is an individual "der
nichts scheilnen wollte als er war, und an welchen das
scharfsichtige Auge nichts entdecken konnte, das man
anders hitte winschen kdnnen," (VI, 147)

Whether Archytas' synthesis is entirely successful
1s open to question, Ernst Rose states that this 1s a
solution which "is more philosophic than poetic."5 Indeed,
one might ask if Archytas 1s not possessed with a some-
what too hizh idealism, As P,A, Graber6 suzzests, he
seems more like a "paper hero" in whom the presence of
the flesh is almost absent because of the dominance of
the spirit. One also wonders why the hero can not work
out any other arrangement with Danae than to consider her
his sister, if he has achleved the deslired synthesis of
the two natures,

In retrospect, Schwirmerel is portrayed as the

cneny of man in this novel, It 1s a staze that must be

5Ernst Rose, A History of German Literature, (New
York, 1960), p. 152,

6P.A. Graber,"Religious Types in Some Representative
German Novels of the Age of the Enlizhtenment" (disserta-
tion, University of Iowa, 1953), p. 234,
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overcome, The Schwdrmer 1s incompatible with the well-
trained man who possesses an equlilibrium, for where the
latter must make a contribution to society (even if only
in a small sphere of influence, as in the case of Ar-
chytas) whereas the former can only withdraw into him-
self and become a hermit, Even thouch excessive enthusiasnm
i1s an enemy, it 1s, however, not portrayed as the worst
enemy of man, The most ardent antazonist of Agathon's
enthusiasm is Hippias, yet, as Wileland says 1n the

Vorbericht to his 1794 revision, the whole novel is to be

considered a denial of Hippias' thesis., (IV, XII) Acathon
deliberates as follows concerning Orphic theosophy and
Sophism: "Aus dilesem Gesichtspunkt diuchte ihn der
Enthusiasmus des Theosophen zwar unschidlicher als das
System des Wollilstlings." (V, 172-3)

As in Don Sylvio, it is not denied that zood can

cone out of SchwiZrmerei, for Wleland says of Agathon,
that i1t has been "dle Quelle seiner Fehler sowohl seiner
schonsten Thaten," (VI, 91) What Wieland means hcre is

that Schwidrmerel serves a beneficlal role as a creative

force which unleashes fantasy and the imacinative element
in the artist, What 1s rejected 1s, of course, not an

unqualified Schwirmerel or enthusiasm but rather a

digressive or unbridled enthusiasmj; Wieland rejects this
¥ind of enthusiasm in the same way that he rejects patent

rationalism. The answer ziven by Archytas consists of a
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synthesis of the rational and the emotional, The irra-
tional element tempered by reason necd not create any
fear concerning deterioration into relizgious or demonic

Schwarmerei for, "es hingt ja bloss von uns selbst ab,

dem Hange zum Wunderbaren die Vernunft zur Griénze 2zu

setzen," (VI, 319)



CHAPTER IV

DER GOLDENE SPIEGEL

In Der zoldene Splegel Wieland concerns himself

basically with the political probler, He also deals with
religion but malnly insofar as it relates to the welfare
of the state, While this novel is a frametale, in which
Danischmend and Sultaness Nurmahal tell bed-time stories
to Shah Gebal, 1t 1s essentially a dialogue between
Danischmend, who has an 1dealistic or theoretical politi-
cal orientation, and Gebal, a somewhat slovenly and
selfish yet pragmatic ruler, Unlike many of Wieland's
other novels, Schwidrmerei as such is not the main and

sustaining theme in this novel; the word Schwarmerei

seldom occurs, Wieland writes as an enlightened educator
of mankind and as he attempts to portray how the ideal
state could be achieved, it becomes amply clear that he
1s concerning himself with the problem of overcoring
irrationalism and those qualities assoclated with
Schwidrmerei, It is somewhat perplexing, however, that

Danischmend is in the end imprisoned by Gebal,

65
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The first of the two political utonias described 1is
the i1dyllic small nation, composed of 500 families who
live by the nature teachings of Psammis, They are called

die Kinder der Natur, The emir of Danischmend's story,

a man, who at thirty-two is senile because of unnatural
living, stumbles upon this nation quite by accident one
day when he i1s lost. There he learns about a way of life
which is very different from his own, There moderation
and voluntary abstinence are the rule, (VII, 72) This
form of living, namely obedience to the laws of nature,
is the only preventative for becoming a sick and alling
person, whom Wieland elsewhere would call a Schwérmer and
and who is here described as follows:

Ein kranker oder kridnkelnder Mensch ist in jeder

Betrachtung ein ungliickliches Geschopf, Alle Krdfte

selnes Wesens leiden dadurch; ihr natirliches

Verhdltnis und Gleichgewicht wird gestort, ihre

Lebhaftigkeit geschwdcht, ihre Richtung verédndert.

Seine Sinne stellen ihm verfdlschte Abdriicke der

Gezenstidnde dar; das Licht seines Geistes wird

tribe; und sein Urthell von dem Werthe der Dinge

verhidlt sich zum Urtheil eines Gesunden, wile

Sonnenschein zum dlistern Schein der sterbenden

Todtengruft, ( VII, 43)

This 1s a nation concerned about the harmonious
life of each individual, Cooperation with nature is the
basls for 1ts constitution, The physical becauty of the
citizens of this nation has not been improved only by
selective mating, 1n that the beautiful zirls of a

neishboring nation have been attracted as wives for

their own youne men, ot also by Tollowins the teachings
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of Psammls, Strong passions are to be avoilded, for these
leave an indelibtle inprint on the huwwan fienre, The car
is to be attuned to "kunstlose, aber s2clenvolle Melo-
dien, aus welchen schone Gefilale athmen, die das Herz in
sanfte Bebunren stellen,™ (VII, 7€) Every individual
must learn to do somcthing useful and the products of
his labors must reflect the laborer'®s relationship to
nature, And amonzg the most pleasurable experiences of
the citizens of thls natlon is the joy of hard-carned
rest after labour,

The second political state, Scheschian, is dealt
with in much zreater detall than the first, Scheschian
has not always been a utopia; it has had its political
and religious problems, which are very severe under
certain rulers and are solved only under Tifan., Under
this well brought up ruler this state reaches a very
ideal level, This nation docs not live by the nature
teachings of Psammisy 1t 1s rather a monarchy with a
benevolent ruler, This monarch wavers between absolutism
and the freedom that soes with republicanism, He also
belileves in a form of cooperation with naturej; the
constitution he sets up 1s reported to contain the laws
which nature 1tself had written in Tifan's soul, (VIII, 25)
Here, however, there 1s compulsion. Everyone in his

kingdom, for instance, who has reachei physical maturity,

is required to marry, for the kinz's primary purpose is
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to encourasge the multiplication of his subjects, This not
only produces the desired vopulation explosion but also
completely removes the problem of 1llezitimate births,
This monarch has also introduced an income tax in an
effort to distribute the national wealth more evenly and
required equality of professions, Tifan keeps a frusal
household, has the zood of his subjects constantly at
heart, respects everyone who can do any task whatsoever
better than he can do 1t himself and receives and de-
serves the loyalty and love of a2ll of his subjects, whom
he nas filled with a new sense of self-confidence and
given a new bellef in thelr country again,

While the author has been describing these political
utopias, he leaves the question open in the end and does
not say that one of these is superlior to the other; he
does not even say that either of these is actually 3zood.
The former portrays a highly idealistic, indeed an almost

schwiarmerisch concept of the state. It is unreallstic,

since this small nation has to depend on at least twenty
other largser nations to enable 1t to live as 1t does.
This makes it appear in an unnatural lic<ht. The guestion
must be asked whether the initiation of this typec of
political set-up would be possible on a larser scale; if
it 1s not, 1t is not the satlisfactory answer to the
problem of helpins mankind in general to achileve a

grcater desrece of harmony,
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Nor 1s the Scheschian of Tifan an entirely satis-
factory solution to this problem, Throuzh his political
system Tifan had hoped to establish in his subjects an
enduring self-perpetuating loyalty to the noble prin-
ciples he tausht, yet all this collapsed the moment
Akbar, unsympathetic towards the goals of his predeces-

sors, becanec king, As later in Die Abderiten, Wieland

here expresses scrious doubt about the possibility of
educating mankind, Danischriend finally says about Tifan's
constitution that it was a "gar zu schone, gar zu gute,
zar zu verniinftige . . . flr so alberne Tiere als die
Menschen sind," (VIII, 252) Later he says half-heartedly
at one point that "die schlechteste Resierunzsform . . .
immer besser ist als sar keine," (VII, 158)

Turning now to the rellizious elements in this
novel, Wieland's concern for bringineg the rational and
the irrational tocether azain becomes very obvious, In

the brief portrayal of die Kinder der Natur there 1s no

reference to traditional religion, Their relicion is the
pursuit of and compliance with nature and consequently
they sense no division between relipgion and life, for it
is indeed one., There 1s, thus, no nced for separate
religious contemplation,

In sharp contrast to these Kinder der Natur is the

emir who stumbled upon them., He 1s at odds with nature;

he cannot inteerate pleasure and relizion with life.
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After he has seen this community he believes that no one
should be permitted to hear about it, for he believes
that the portrayal of such an ideal would lead to a
seneral loosening of morals, He becomes a dervish, a
priest who tries to control his subjects by keeping then
1gnorant and attemptines to force hils moralistic teachinzs
on them, He has made the mistake of confusing his feel-
ings and emotions with those of the creator (VII, 86)
and sets himself up as a demi-cod, The more he precaches
his morality, the more he becomes convinced of his own
rischteousness,

This emir of Danischmend's story then provides the
occasion for a discourse on moralistic tecachers or
priests., Danischmend sces two catecgories of these, both

of whomn he considers danzerous and calls Giftmischer.

There is the arrogant moralist, whose soul, he says,
lies only in his blood, Secondly there is the bastard
who 1s bred by fanaticism and hypocrisy ("Zwitter von
Schwirmerei und Heuchelei,") (VII, 103) The emir would
probably fall into the second catezory, which is con-
sidered possibly the worse of the two, After this ex-
pression of dislike for the priesthood, the novel
continues with the story of Scheschian, where the
portrayal of the decaylns inroads produced by a schwédr-
merisch and hypocritical recliglion is not laclkine,

The citizens of Scheschian, lone before Tifan cones
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to the throne, arec said to be hishly superstitious and
to have a bad religion., Their relision is based on the
worship of a monkey. On the basis of his study of old
monuments, the priest, Ya=Faou Gargarix, extablishes
that the name of this monkey was orisginally written
Tsao=-Faou (which mcans blue monkey) instead of Tsal-
Faou (red monkey), as was the then current practise,
(VII, 189) A deep rift consequently develops between the
so=-called Blauen, those who arnree with Gargarix, and the

orthodox believers, die Feuerfarbnen, It is a division

and a situation which is very reminiscent of the rift,
which Wieland later describes in Die Abderiten, between
the parties of the donkey and the shadow, As did the
Abderites, so the citizens of Scheschlan declare them-
selves in the manner of true Schwarmer for one or the
other party: "Eine lMenge von Leuten erklidrten sich mit
grosster Hitze fiUr die eine oder die andere Partei, ohne
untersucht zu haben, wer Recht habe, oder zu einer
solchen Untersuchunz geschickt zu sein.™ (VII, 191)

This division results in a rivalry which besins to
corrode the very fabric of Scheschian, One ruler tries to
force his subjects to worship one monkey, the next ruler
the other one, When Lili, the mother of King Azor, builds
a blue porcelain temple for the worship of Tsao-Faou, a
blue monkey=-obviously contrived by Lili--malics its

appearance in a cloud of smoke at the dedication service,



72

It becomes illexal to worship anythin~ but the blue
rionkey, Now those who still possessed reason were =amon~
the first to laud the tlue nonkey, simply out of a desirc
for sell-prescrvotion, This incident demonstrates well
how weak the effect of reason tecomes when threatened by

Schwzrnmerel and superstition, The tide reverses quicelly,

nowever, and wien the rebellious Isfandiar ascends to +the
throne the worship of the red mon¥ey rtecomes compulsory
asain, and this for no other reason than that his father
had favored the blue monkey,

The relationship between the Elaucn and the Feuer-
farbnen comes to a climax under the reign of Isfandiar,
The most serious Schwirmer portrayed in this novel are
the Zlauen of this period, Tifan's unfriendliness towards
the Dlauen scems to 111 then with a feelinzg of self-
rizhteousnress, They tecome religious Schwérrer who fizht
for an other-worldly unselfish cause, In sharp contrast
to these are the promoters of relizion at Isfandiar's
court, The attitude of the latter towards relision is as
follows:

Die Relizior . . . ist eilne niitzliche Erfindunc der

dltesten Gesetzoeber, w:. unbiindise Vilker an e¢in

unsewohntes Joch anzurewdlhnen, Sie ist ein Zauwrn fir
das Volk; die Eeherrscher dessaelben nilisstern dem

Zisel Ain ihrer Hand haben: aber den Zaum sich

selbst enle~en zu lassen, wire licherlich,

(VITT, 63=6L)

“hen comparins the two, the fanatical naive Elauen are

of rsreater danrer to the state than the Xinz and his
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court, who arc actually exploitinz theilr subjects under
the rsulse of relicion, The ceffect of the Blauen is
devastating, for they have hecome the rallying point for
various factions who feel persecuted by Isfandiar., This
leads to a fanatical revolt, a lind of holy war, which

harms everyone in the country. The Feuerfarbnen laclred

the divine 7eal and conscquently could not pose the sanme
threat to soclety. Selfish actlon is portraycd as indeed
preferable to action resulting from fanatical, albeilt
religious, notives,

Althouzh the enthusiasm for rellsgion has subsided
to a certailn extent when Tifan becomes kinz, e inherits
a tradition according to which a larpe part of the pop-
ulation still believes iIn the monzeys, Tifan imnediately
sets about to remove this condition and attempts to
achieve this in an intelligent and ~cnuine ranner, The
first step in thils direction is to zet the priests on
hnis side, He succeeds in this, He then continues by
attenpting to bring the opposing factions tozether, for
it is the rivalry which %eeps the interest in rcliecion
alive, he rcalizes, (VIII, 200) Tifan requests his
subjects to refrain from thils rivalry and the apncal is
successful simply because he explains to them to what
grief and nmiscry this has led in the past, It was not
enoush nerely to subtjusate the priests--=they were conm-

pletely useless to the kingdom and consequently had to
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te removed, lany of them quickly realized their useless-
ness and voluntarlly acreed to erter some respectable
prrofession, Their consequent examples of doing sood make
it unnecessary for them to rpreach anymore, There is then
some reference to Tifen iritiatin~ a new ltind of worship
scrvice for 21l who desired to participate in it, The
core of this new relision was "vermittelst einer Art von
feierlicher Verpflichtun~ auf die Grundwanrheit der
natiirlichen Relision, zu besserer Lrfillunz ihrer
menschlichen und birserlichen Pflichten verbindlich zu
machen," (VIII, 205)

By the natural relinion advocated here, Wieland
attempts to brin~< reason to rellision, Nature 1is con-
sidered a reasonable element which, 1f pursued, will
brinc man to his desired xoal: "Lasst uns ealso der Natur
folzgen; einer "tthrerin, die uns unndrslich 1rrefithren
ame-=-unscre Unseduld, unsre Gleriolelt in Genlessen,
unsre Unachtsanlzeit auf ilhre Yarnungen, ist es, was uns
auf Abwese verleitet," (VII, 46) It is this obedicnce to
nature which brincs a happiness that a political system
alone can not brings "Zwar ist die Gliickselickelt bel
dieser (i.e., a small nation, dependent on twenty other
nations) sowohl als bei jenemr (i.e., 2 big inderendent
nation) das Resultat ecines der Natur gemiissen Lebens.,"
(VII, 9€)

Natural relicion, which syntheslzes Kopf end lerz,
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i1s thus the enswer to Schwirmereil and the party spirit,

rifts and superstitions which J4ieland laments and
satirizes, In the same way that the author considers
mankind too imnature to benefit from Tifan's political
constitution, so he expresses zrave doubt atout his
abllity to accourodate nature, While the pursuit of such
an 1dcal is beautiful and desirable, those who attempt
to pronote it may well suffer the same fate thet
Danischmend suffered, Practical sociecty has no place for
such idealism, Danischmend and Sebal represent the
dichotomy in Wieland himseclf; it has been impossible to
synthesize thesce opposiam elerents,

In the final analysis, thou—th, sSengle is probably
rigsht when he says that Wlecland should not be taken
too seriously in this novel,l He considers this a
non-cornmittal szclon discourse writitcn in the spirit of
the enlightenment, As such, howcver, it presents

alternatives worthy of analysis and discussion,

1
Senvle, Jieland, r. 260,



CHAPTER V

DIE ABDERITEN

In Dle Abderiten Wieland portrays satirically a

community of people with all thelr foibles and follies,
They are Schwirmer because they tolerate and indulge in
all kinds of madness, superstition, and foolishness,
while living in a rationalistic aze. One almost wonders
whether this is merely a community of fools and nalve

citizens-=Sengle calls this novel a Komddle des

Narrentumsl--or whether one can apply to them the terms

Schwidrmer, fanatics or enthusiasts, The Schwarmer, as
Lange also points out, 1s structurally naivez, that is

to say, in the final alalysis the Schwdrmer owes his
condition to his own choice, The fool, on the other hand,

1s nailve and is not aware of his own foolishness., Both

lsengle, Wieland, p. 267.

2Victor Lange, "Zur Gestalt des Schwirmers im
deutsch-Roman des 18, Jahrhunderts," Festschrift fir
Richard Alewyn, ed, Herbert Singer and Benno von Wiese
(Cologne/Graz, 1967), p. 159,
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would seem to apply to the Abderites, It is cfen 7iffi-

cult to distinguish between their foolish Schwidrmerei

and thelr enthusiastic foolishness! Their Leichtgliubig-

keit (gullibility, e.g., XIII, 100) smacks of foolishness,
yet thelr intense desire to have thelr senses stimulated
(XIII, 58) indicates a certain choice and as such marks
them as Schwirmer. The author himself refers to them as

Schwarmer on many occaslions,

The setting of Die Abderiten is Abdera, a small

city in Thracia, which, in anclient Greece, enjoyed a
reputation somewhat similar to that of the German

Schilda with i1ts Schildblrgerstreiche. The novel has

nelther a central plot nor a single hero as such, Demo-
krit, the only sensible Abderite, is very much at the
center in the first two books but then diminishes

steadlly in importance during the course of the novel,

The only unifying element are the fanatical Abderites as

a group, for each one of the five books tells one inci-
dent out of the lives of these people, each incident being
more or less unrelated to the other as far as a plot 1s
concerned,

During the course of this novel Wieland proceeds
deliberately and disgresses frequently as he creates a
well-rounded description of the behaviour of the
Abderites as it applies to the ramifications of their

excessive enthusiasm ("Wir haben sesehen, dass die



Abderiten Enthusiasten waren.," XII, 15), That this

enthusiasm and fanaticism moverns every aspect of thelr
lives, 1s shown here especially as it relates to their
cultural life, thelr political 1life and thelr relision,

The Schwirmerei dealt with in the first three books

(1.e., the books on Demokrit, Hippokrates and Euripides
respectively among the Abderites) relates in particular
to the cultural 1life of the Abderites, When the author
first introduces the Abderites, he mentions their
enthusiasm for the archltecture of their city, but this
1s by no means the only aspect of cultural life to which
they react in a fanatically enthuslastic way.

When the Abderites sit in the theater thelr fertile
Imazination gets the better of them, They never tire of
seeing themselves portrayed in the family scenes of their
writer Thlaps. They forget reality and fancy themselves
in the nidst of an actual situation concerning their own
relatives., (XIII, 240) This identification with what
they hear is also very evident when Demokrit, the
returned traveller, tells the youns female Abderites,
who possess an unusually lively fancy, what he saw on his
Journeys. The author, as thouzh he had an insight into
the fantasy world of younsg ladies, describes the
conjured imarse of one of these listeners as follows:

.« « o die gute Dame (schwanm) einice hundert lNeilen

welt von Abdera unter einen 8thiopische > Rosenbaun
in einem Meere der siissesten Wohlgerilche, (horte)
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tausend neue Vogel das Gliick der Liebe singen, (sah)

tausend bunte Papageien vor ihren Augen herumflat-

tern und (hatte) zum Uberfluss einen Jingling mit
gelben Locken und Korallenlippen zu ihren Fissen

liegen ., . . (XIII, 31)

This fantasy and hypersentimentality then results
in overt emotions and reactions, Demokrit's young female
listener swoons, as a result of which the returned
traveller decides to make any future accounts of his
travels very dull, in order not to give his listeners
the impulse for such extreme reactions again, As they
watch the Thlapsodien on the stace, the emotions of the
audience are almost as overt:

. « » 8&ls ob es ihre nidchsten Blutsfreunde gewesen

waren, betriibten und dngstigten sich, hofften und

firchteten, liebten und hassten, weinten und lach-
ten, wle es dem Zauberer, unter dessen Gewalt sle
waren, gefiel-<kurz, Andromeda wirkte so ausser-
ordentlich auf sie, dass Euripldes selbst gestand,
noch niemals des Schauspiels einer so vollkommen

Empfindsamkeit genossen zu haben. (XIII, 240)

And on their way home from the theater they straggle
along, not yet recovered from theilr emotional experiences,
loudly declaiming passages from the performance which

had been especially meaningful to them,

The Abderites are also characterized by a strong
desire to have fantasy and senses stimulated--they want
to be moved, "Wir sind zufrieden, wenn uns ein Dichter
rihrt, Der Mann, der uns lachen oder weinen macht, ist
in unsern Augen ein gottlicher Mann,"™ (XIII, 58) they

say. They also put much weight on the desirability of an
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11lusion on the stase., Thelr objection to Perseus, who
cones flyinz onto the stase in the shoes of liercury, is
that the ropes used were all too clecarly visitle, They
desire to have thelr ears tickled and were hoping that
Demokrit, upon his return from his journeys, would tell
them about such thinsgs as white Nerroes and blue cen-
taurs, (XIII, 24)

The attitude of the Abderites towards every aspect
of culture is simply the childish one of whether or not
1t produces pleasure, Sorething that stimulates then
pleasantly 1s gsreeted with mreat enthusiasn, yet they
would be quite incarable of siving the reason for thelr
recaction; Demokrit tells thems "Gleich der Unmiindigen und
Sduglingen ist euch alles sut und schién, was cure Sinne
kkitzelt, was ~uvcea zmefdllt , ., . Wie verlegen wirdet ihr
sein, wenn ihr sasen solltet, warum ihr dies liebt und
lenes hasset!" (XIII, 62)

Another quality dealt with as 1t reclates to thelr
cultural life is the cullibility of the Abderites, They
are frequently described as leichtgliublg and they lack
any standard for deternininc what is true and what is
false, what 1s sood art and what is not., Despite the
lack of such a standard, they sec no reason why they
should not always be convinced about and have definite
opinions on matters for which they have no understandinz.

Ilor 1s it difficult to persuade them to go from one



extreme to the other, (XIV, 117) They are thus the ready
tarzet of many a Joke the outsider would play on then,
notably Demokrit, who is actually an outsider in Abdera,
because of his exposure to the world:

Man konnte in der Tat nicht lanse unter den Abde-

riten leben, ohne in Versuchung zu gerathen, ihnen

etwas aufzuheften, Ihr Vorwitz und ihre Leicht-
gldubigkelt auf der einen Seite und die hohe

Einbildung, die sie sich von ihrer eigenen Scharf-

simnigkeit machten, auf der andern, forderten

einen gleichsam hersus ., , .3 und da die Abderiten

albern genus waren, alles, was er ihnen ironlscher-

welse sagte, im buchstablichen Sinre zu nehmen, so
entstanden daher dile vielen ungereimten leilnungen
und Mirchen, die auf seine Rechnunz in der Welt

herunliefen , . . (XVII, 94)

Concernin> the philosorhy of the Abderites, it is
immediately obvious that life for them has no insurmount-
able problems, They have philosophers and these impress
their hearers duly, but besides a few long, mecaninsless
words, these men really know no nmore than the average
Abderite, (XIII, 82) There seems to be the tendency to
glve onc answer to all problems, Thelr emphasis on nusic
at one point 1is indicative of this, for they considered
music as the foundation not only of their system of
ethlcs but their physiclans also brousht aebout cures by
means of varlous tunes and nelodies., (XIII, 17)

The pilcture one gets of the Abderites is that they
are sick, In fact, Hippocrates=-althoush the remedy of a

shipload of hellebore he prescribes for them is a

prank-=dlarnoses them as sick and states that they arc
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not aware of this, (XIII, 153) And yet the Abderites
would declare Demokrit, because he is so different from
them, as mentally 111, They lack a sense of values, they
do not know the meaningful from the meaningless, and they
think they have art when they have no art. They make
fools of themselves when they perform on the stase and
yet do it in the name of ereat art. They are unable to
differentiate between the first poem of an untalented
beginner and the great odes of Pindar, (I, 174)

Needless to say, the cultural 1life of the Abderites,
despite the fact that they themselves are so enthusiastic
about 1t, 1s something to be held in very low esteem,

It is well-nigh depressing that the best poet of Abdera
i1s always the one who says what the people want to hear
and says it in the manner in which they would have sald
it too: he 1s able to titilate and delight simply bte-
cause he 1s the prototype of the Abderites,

The political Schwirmerel of the Abderites 1s dealt

with especlially in the fourth btook, namely in Der Prozess

um des Esels Schatten, When Struthlon, a traveling

dentist, hired a donkey and insisted on resting in 1its
shadow on the way throusch a hot desert area, the donkey=-
dr4iver informs him that he has rented only the donkey
and has no richt to sit in his shadow, since he did not
rent that. Thils incident is the cause for a serlous

political upheaval in the 1little town.
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When the Abderites hear about the shadow incident it
does not take long until the whole town is divided into
two parties, the Schatten and the Esel, Everyone is vio=-
lently in favour of one or the other of the two parties,
depending on which one he belongs to at the moment, and
proudly defends its name, If a Schatten, for instance,
should all of a sudden find himself in a larger company
of strictly Esel, he has three alternatives: the Schatten
could either flee directly, chance his party allesgiance
immediately or permit himself to be thrown out. (XIV, 38)
In theilr community relations a sort of shunning is prac-
tised; an Abderite would rather starve than go to a bhaker
of the opposite party to purchase a few pennies worth of
bread,

Their penchant for the sensational makes it possible
for an individual person, especially one like Agathyrsis,
who has "eine schwdrmerische Hitze und elne cewisse
populare Art von Beredsamkeit," (XIV, 34) to make himself
master of the Abderites, Agathyrsis, for instance, in-
fluenced a whole group of his fellow citizens to switch
their loyalty from one party, namely the Schatten, to the
opposing one, the Esel, (XIV, 60) He required only a few
hours in which to bring about thils change, These
Abderites were completely unaware of what was happening,
actually considering themselves to be impartial all the

time., Agathyrsis is able to ply and mold them, to have

‘:’ S —— ____',__-,
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them almost completely within his own power,

The politlcal concerns of the Abderites are limited
to the here and now; theilr fanaticism leaves them with a
very narrow range of vision and blocks out all compre-
hension for anything beyond thelr own political borders
or beyond the present, Thelr lack of historical perspec-
tive 1s shown especially in thelr reception of the

archon, Onolaus, Onolaus had a somewhat wider perspective

than his fellow citizens, yet he receives no cooperation
when he proposes a plan for appeasineg the two factions,
the Esel and the 3chaftten, ile alone fecars that the
lawsult concerning the shadow of the donkey, 1f pursued
any farthcer, will darken the reputation of Abdera for
many centurics, lMNembers of becth factlons were blinded
by prejudices-="der Parteircist (hatte) alle Auren
verblendet,"™ (XIV, 241) Onolaus, who sees beyond the
imnediate situation, realizes thet somethinyg like this
might have happened earlier and considers it essential
to zo throuzh the archives to see what solution micht at
that time have been used to resolve such a partisan
problem, No one listens to him, yet hls concerns and
behaviour at this point were exactly what convinced
posterity that here was one Abderite who had possessed
the wisdom essential to a person in an adninistrative
position.

The chauvinistic and hypocritical patriotism of the



85

Abderites, described by Wieland 1n the chapter on
patriotism, is, of course, particular evidence of their
self-interest, (XIII, L9ff,) Althouch they did not
exactly consider all those living outside of Abdera to
be devils (as the Japanese reputedly did formerly), the
Abderites fostered such a hich opinion of themselves and
theilr state that they could not feature anything of any
importance whatsoever existing beyond theilr borders,
They congratulate themselves for beinz better than
others, (XIII, 50) They are so blindly enthusiastic
about thelr own little domain that anyone who claims to
have found better customs or institutions in the outside
world is not considered a loyal Abderite, Indeed, a law
1s passed, after Demokrit's return from abroad, which
forblds the young men from travelling to other countries,
lest they come back to Abdera dissusted with their own
city!

In Agathon, political Schwiarmerei was characterized

by idealism, Agathon's pollitical acts failed because
they were based on moving ideas rather than on ex-

perience, The political Schwirmerel of the Abderite is

lackins in noble and idealistic qualities, as useless as
they proved for Amathon, There 1s no action springing

from a desire to help. The Schwdrmerel is so restricting

here that no need outside of self 1s seen, There 1s hardly

any idealistic reasoninz involved, The whole division

N — :_;”‘
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over the donkey and his shadow only comes to an end
when, in a wild frenzy, all the people who have come to
the trial descend on the donkey as they spy him,
literally tearing him limb from limb, Then the cause for
all their troubles comes to an end, B
The only redeeming aspect of the political crisis
thus overcome 1s that the Abderites lauch about it,

They feel extremely satisfied with themselves for

D

having resolved the problem so creatively, They decide

to erect a statuc of the donkey, "das zusleich uns und
unsern Nachlkkommen zur ewiren Erimmerung diene, wie leicht
eine grosse und blithende Republik sogar um eines
Eselsschattens willen hidtte zu Grunde gehen kdnnen,"
(XIV, 116) They have, however, learned nothing from all

this and remailn, therefore, as schwidrmerlisch as in the

besinning,

As for the religion of the Abderites, they find any
religion at all better than no relision: "Eilne Religion
mussten Sie haben!" (XIV, 120) The most meaninzful
relizion for them, however, was one accompanied by
something visible and alivej simply a memorial or image
around which great celebrations micht center would
have given the imacination lnadequate stimulation and
satisfaction, (XIV, 120) When Strobylas then digs the
frog pond in the public park and the Abderites accept

the belief that these frozxs were thc peasants of Latona
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in their previous incarnation, this "relicion" quickly
enjoys great popularity. Every good citizen soon has his
own little frog pond and does his utmost to protect these
divine creatures,

With their keen enthusiasm for this religion, ?]
polemicism begins to spring up amonz the Abderites. x
Under the influence of his relisious fervour, Stilbon,
the priest, accuses Korax of having forsaken the faith fJ
because he considers the fross of Abdera to be nothing
but ordinary frogs.

While the practise of religion in Abdera seems but
a preposterous tragicomedy, the Abderites pursue their
sacred goal with great zeal and abandon. Their religion
of the frogs finally unites them so strongly that all
voluntarily submit to the leadership of the archon
Onokradius. Onokradius claims divine inspiration and
proposes that the human inhabitants abandon Abdera and
leave it to the frogs, They are without concern for the
future and bound tozether by common emotions and faith.
Before they depart they already see visions of the
beauties of their new homeland: "Ihre leicht bewegliche
Einbildungskraft stand auf einmal in voller Flamme,
Neue Aussichten, neue 3zenen von Glick und Freuden
tanzten vor ilhrer Ztirne." (XIV, 195)

In Don Sylvio and Agathon the author takes great

pains to arrive at a solutlion to Schwidrmerei, In Die
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Abderiten, however, any attempt to show how these people
could achieve a synthesis of heart and mind is lacking,
The author is aloof from his subjects and merely observes,
During the process of the novel, however, he speaks to

the problem of Schwarmerel and, whlle the Abderites do

not chance, the tone of the novel chanzes from despair
with mankind in the beginninzg to one approaching an
intelligent good-humoured accevtance of the status quo in
the end, which sumrmests at least a pvartial althougsh
resisned solution to the problen,

In the beglinning of the novel the idea 1s presented
that there is an inherently destructive element in

Schwédrmerel, When the origin of the Abderites is

explained, the story of Diomecdes, king of Thracla, 1is
told, Diomedes had such an exacrerated or fanaticel love
for horses thet he finally permitted his whole country
to be eaten by them, This element of self-induced
destruction 1s a criticism trought up on several

occeslons in Die Abderiten, The Aberites, as examplcs of

fanatics, can not see destruction comlng, and unknowinzly
welcome 1t, They consider themselves, for exomple, deeply
indebted to Strobylus, who duped them by causine themwr to
relieve thaet the frogs of Latona were especially sacred.
It is their fanatical enthusiasm for the frogs which
causes then to become sick and (XIV, 12€) eventually

compels them to leave their homes,
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This novel also indicates pescimism over the vossi-
billity of educatin-~ soclety in ~eneral to chancse from

Splessblir~erlich-eit and Jchwiiriierci--the two always

seem to «o tomether in this novel=-to a rmore intelli-ent
or rational state, Hippo“rates has diarnosed the Abde-
rites as beinsg siez, yect unconscilous of theiir unhoalthy
condition,

VMot everything concernin~ the Abderites is pessi-
mistic, howsver, The author does not really hate the

Abdcritos.3 WJhile Wiclan? 1s in Die Ahleriten an ob-

server of Toren, Narren and Schwirmer ani, as sucn, 1is

set anart from 1ils subjects, ne nevertheless 1dentifies
hinself with them to a certaln cxtent., The author's
vortrayal of Dciro¥rit susecsts this ldentification; for
the xreater nart Demorit is the obscerver, as dieland

is the obscrver of society, hut *the rnirror i1s also turned
briefly and we sce Dewrolirit throush the eyes of the

Abderites, Upon his return to his homeland, for instance,

2In one of his letters to Sonhie von 1la Roche,
Ticland writess "lMa micantnropie n'est que facticeg
j'aime raturellement L'hunanitd et les hormes (ce qui
pourtant fait deur sortes d'amour) et si j'sire aussi
& railller sur les 2éfauts de 1'ine at les foiblesses
des autres c'est ordinailrement avec douceur et dans
1'intention de leur dire cn plailsarntant, dos vérités
utiles, et qu'on n'ose guelgquefois dire directement,”
(As guoted by Frit~ lartini in the "Dachwort" in
Christonh kartin Wicland, WJorikoe, o0, Fritz Martiri &
Hans Werner Zeiffert [ Funich, 12647, 1.)
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his compatriots recard him with great interest, They
want to hear all about his adventures. He does not
respond the way they expected him to respond--instead of
telling them tall tales, which was what they wanted to

hear, he gave them the lmpression that people were

T
[N

zenerally the same the world over--and therefore he 1s
soon regarded as peculiar or queer, After one month the

relationship between him and the other Abderites

‘i--‘
!

deteriorates to the extent that they find cach other
unbearable, as is the case with people, "die mit ihren
Begriffen und Nelsunzsen alle Aucenblicke zusammen-
stossen," (XIII, 49) They now have a reciprocal idea of
each other--the Abderites evaluate Dcmokrit in many

ways just as Demokrit evaluates them, One sees this, for
example, when they try to make a laughing stock of him
in the same way that he had formerly tried to do to
then,

Once this reciprocal attitude develops there are
ever increasincg reasons for the Abderites to regard
Demokrit as peculiar, odd and fenatlc, When he tecomes
a hermit--and who but a fanatic or an enthuslast would
becore a hermit under ordinary circumstances?=-=to flee
from the boredom of their company, (XIII, 69) they of
course interpret this as fleeina from the world. As they
observe how he occuples himself in the wilderness with

nature, dissectings plants and animals, being able to
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foretell eclipses of the sun and the moon, they conclude
that something 1s wronc, Althouczh there seems to be
little maliciousness on their part, the Abderites con-

sider him to be a Narr, a Scharlatan, and a Sonderling,

By thus causinz Demokrit to take on the appearance of a
Schwarmer to a certain extent too, it 1is sugrested that

perhaps Schwérmerei 1s not only a universal element tut

also somewhat relative. The rational and the intelligent
also have theilr moments and aspects of fanaticlism, The
hero thus approaches a solution to the problem of heart
and reason for, like the Sternesque hero, Demokrit is a

sort of verstindiger Sonderling, one who embodies in one

person two opposites.

The disparagine image of the fanatical Abderites 1is,
at times, also mitigated by the contrasting rationalist,
who 1s not always described sympathetically. Stilbon, as
the calculating rationalist, has succeeded in subjugating
the Abderites to himself with his cleverly planned
system, Although he 1s not a Schwidrmer like his compa-
triots, he 1s just as far removed from reality as they
are, Stilbon 1s compared to a philosopher who believes he
can determine the colour of the snow on Mount Hiamus by
sitting down in the confines of his study and thinking
the matter through. Korax, who also represents an aspect
of the rational (but in contrast to Stilbon, his is an

enlightened view) is not depicted as entirely congenial
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elither. Korax has a passion for enlightening his fellow
citizens, yet he sees but onc answer to the problem at
hand, Consequently he is criticized in the same way that
the unenlightened Abderites are criticized., It is unjust,
the author says, to consider everyone who thinks dif-
ferently from oneself as a dangerous person, Indeed, the
enlightened Korax is in his attitude still very much an
Abderite, the enlightened person or philosopher, by
inference, still being very human.

In summary it must be stated that the author has not
successfully resolved the problem of heart and mind in

Die Abderiten., He has tried, however, to arrive at an

attitude which will make 1t possible to live with the

situation., Little hope 1s expressed that the schwiarmerisch

Abderites can be cured but, during the course of the novel
he learns to be tolerent of human nature and accept it
for what i1t 1s, By smiling at the folibles of human beings
and assoclating with people in spite of their short-
comings, Wieland has attained clarity for himself, is in
Agathon he in a sense comes to terms with Schwidrmerei,
because 1t 1is closely linked with creative fantasy and
imaglinative power, without which man ceases to be a vital

force. !

uﬂieland's contenvorery, Lessin~t, also refers to the
vital creative forcce of Schwirrerei in his treaticse
"Pnilosophen und Schwirmer," written durin~s the sane

Y. S Wi g o W
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period in which Wieland worked on Die Abderiten., Even the
philosophers, Lessing says, are not quite lmpartial
towards the Schwirmer and Enthusiasten, for they are a
constant source of new and cay ideas on which to philo-
sophize, He then gives the example of Leibniz, the
rational philosopher, who really exploited the enthusiast
and said that, if for no other rcason, one should at
least read them because of the liveliness of their lan-
guase,

'3
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CHAPTER VI

PEREGRINUS PROTEUS

o

Peregrin, the hero of Die xeheime Geschichte des

Peregrinus Proteus, is a Schwdrmer, because he has been

unable to resolve two basic problems 1n his apprentice-
ship to life, The first has to do with finding a proper
love relationship with the opposite sex, and the second
i1s concerned with groping for a personal religion that
satisfies him,

With this novel Wieland 1s coming to the defense of
the little-known historical Peregrin, He believes that
Lucian (2nd, cent, A,D,) may have misinterpreted his con-
temporary, Peregrin, when he presented him as a fanatic
who was a hazard to his fellowmen, who were so prone to
vermit themselves to be led astray by false prophets and

charlatans.1 As Wieland lets Lukian and Peregrin converse

lchristoph Martin Wieland, "Ueber dile Glaubwilrdigkeit
Luklans 1n seinen Nachrichten von Peregrinus Proteus,”™ in
Luklan, Sémtliche Werke, transl, C.,M. Wieland & ed,
Hanns Floecke (Munich & Leipzig, 1911), II, 394ff,

oL
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with each other concerning Peregrin's experiences--the
whole novel 1s a long dlalog between these two-=Wieland
seems to say: "Let us takxe a second look at the Schwidrmer
Peregring it might well have been this way,"

The author gives two basic reasons as to why Pere-

grin submits to Schwirmerel to solve his problems, On the

one hand, Peregrin has an innate inclination towards
this--~he calls himself "einen zum Enthusiasten geborenen

Menschen"; on the other hand, he owes his Schwidrmereil to

his upbringing., Peregrin says of himself that his course
has been determined by the experiences and the environ-
ment of his youth, (XVI, 33)

Our hero grows up in a somewhat unnatural situation,
The father has to travel constantly and thus has no time
to train his own son. Consequently, his upbringing 1s
relegated to his grandfather. While Peregrin and his
grandfather can not be considered kindred spirits,
Peregrin 1s profoundly influenced by his grandfather and
the environment that surrounds him there, His grand-
father has a library fllled with stories of miracles,
gods and heroes and he fosters an interest in all kinds
of Schwdrmerei. He would, however, merely seem to have a
collector's interest in such things, having no inclination
to become emotionally involved himself, For the zgrandson,
however, this exposure results in complete abandon to

that for which he has a strong inclination (XVI, 41) and

g

e .

g
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i1t is indeed forming him for his entire 1life. When
Lucian later expresses surprise that Peregrin should be-
lieve so easily and be so quickly deceived, Peregrin says
that he has been accustomed to illusions since early
childhood.

As Peregrin tells Lucian of his experlences after
he grew up and left his grandfather, it quickly becomes
evident that he is not infrequently blinded to the
status quo by his illusions. This permits others to take
advantage of him and often leads to grave misunderstand-
ing of his intentions, While not entirely justifying
himself, Peregrin explains the combinatlion of his own
misgulded imagination and others trying to mislead him
as follows:

Ich bin getduscht worden, und habe andere getduscht;

aber jenes immer unwissend; dieses immer ohne Vor-

satz¢ ich gestehe beides offenherzig; aber am Ende
ist es doch nur Gerechtlgkeit, wenn ich sage, dass
ich zu beildem fast immer durch Anscheinungen ver-

leitet wurde, die so lebhaft auf mich wirkten, dass

ich sie filr Wahrheit hielt, (XV1iI, 70)

The sincere pursuit of an 1llusory goal leading
sooner or later to a clash between real 1life and the
hero's 1llusions, and thus causing the hero to be a
Schwarmer, is i1llustrated at the outset of the novel by
the familiar conflict between erotic and Platonic love,
This episode begins with Peregrin's desire to help his

cousin Kalippe, who turns out to be a sort of Potiphar's

wife, Kalippe wishes to receilve counsel from Peregrin,
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her innocent, young and handsome relative, because her
husband falls to understand her, When it becomes in-
creasingly difficult to preserve the secrecy of their
counseling rendez-vous, Kalippe argues that the only

safe place they can meet is in her bedroom, When Peregrin
meets her there, he still considers himself to be her
counsellor, He is taken by surprise when a general alarm
sounds, proclaiming him as her 1llicit lover, who now has
to flee for hils life,

With some varlations, this theme 1s repeated in the
Mamilia incident and again in the hero's encounter with
Faustine, Mamilia poses as a goddess and employs various
cunningly designed contrivances in her attempt to attract
young men who desire theurgic experiences, hoping actually
to win them as her lovers, Peregrin quickly comes under
her sway but when ;rass reallity breaks in upon him, he
leaves the scene directly. Much later Faustine lays a
wager that 1t would be possible to win Peregrin, now
turned ascetic, over to erotic love, Like Kalippe,
Faustine comes to him under the guise of seeking counsel;
she pretends to want to learn about spiritual love in
order to become a better wife to her husband, Marc Aurel,
When Peregrin then goes to her room to form an eternal
bond of spiritual love between thelr two souls, he shows
his inability to "recognize" her soul as he adoringly

falls before another voluptuous woman, whom he takes for
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Faustine, Agaln Peregrin flees as it becomes obvious to
him that Faustine was merely trying to use him as a play-
thing,

In none of the cases mentioned does Peregrin flee
because he wants to avoid temptation; he does flee,
however, when it becomes clear to him that in his dealings
with the world he has been deceived, He will not consider
himself defeated, nor will he become angry with the one
who has deceived him; he will rather become disgusted
for having permitted himself to become decelved, When
it becomes clear that Mamilia's intentions with him were
of a strictly selfish nature, Peregrin says: ", . . so
fihlte ich doch, dass mich dieser Fall nur erniedrigt und
besudelt, nicht zerschmettert hatte, Die Schwingen meiner
Seele waren nicht zerbrochen ., ., . Ich schimte mlch . , .
eine Theatergdttin fir Venus Urania genommen zu haben,"
(XVI, 152) Only after he has this feeling of disgust with
himself does he flee,

While Peregrin's concern for Gabius is concern for
one of the same sex, this experience, however, has similar
overtones of Platonic and erotic love, As in the case of
Kalippe and Faustine, 1t is again the hero's blind desire
to help that creates the predicament, He is lmpressed
with the potential of Gablus, the untrained shepherd
youth, and decldes to educate him so that he will be able

to live a beneficial 1life, When Gabius receives an
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invitation from Peregrin to come and live with him, this
shepherd boy immediately loses his innocent behaviour.
Only then does Peregrin realize that Gabius had certain
notions of what it meant to be invited to become the
companion of a rich young man, The father of Gablus
accuses Peregrin of having led his son astray, and in a
sense this accusation is justified. He has unwilttingly
decelved Gabius but after that Gablus and his father try
to take advantage of the hero.

One is inclined to ask why the hero repeats the
same mistake over and over, While Peregrin himself on one
occasion expresses the idea that a humiliating experience,
referring to the Mamilia incident, (XVI, 152) could serve
to protect him from making similar mistakes in the future,
he 1s actually portrayed as incapable of learning fron
his experience, Each incident, except his death, shows
him completely dedicated to a cause, and then he is de-
ceived, There is hardly any change in the way he handles
the first incident, that with Kallippe, from that of the
incident with Faustine, not long before his death, While

submersed in Schwirmerel the individual 1s too subjective,

too much influenced by his enthusiasm, to be able to see

the issues in broad daylicht and to learn from experience,
In the same way that Paregrin experiences a conflict

trying to find en ideal form of love, so does he have

difficulty in finding a perfect religion, During the
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course of his life he went from Orphism and belief in the
Greek gods to Christianity to Cynicism., He follows all
of these with equal abandon and yet alweays is primarily
e 3chwarmer, continually searchinz in vain for a satis-
fying religious experience, As a youth his desire for
mystical and emotional experiences attracts him to
Mamilia and her promised theurgles, When he goes over to
Christianity, a new love for the mystical 1s aroused in
him, (XVI, xiv) In each instance Perezrin secems to be
attracted initially to a particular religiorn because it
promises to nourish his deepest emotlons and imner
feelings; but in each instance he is repelled by its
rational and practical orcanization and by the selfish
souls of its leaders,

Kerinthus, the Christlan, more than anyone else,
is puilty of deceiving and taking advantage of Peregrin,
however, He sees this enthusiastic young man as a tool
he could use 1n hastening the establishment of his
theocracy. After Peregrin has joined the Christians,
Kerinthus places a falsifled Gospel of John in his hands
and dispatches him to the various gsroups of Christians or

Brildergemelnen to urze them to join in a movement towards

consolidation, This is to result eventually in a sort of
theocracy, in which Kerinthus would play an important
role, He becomes disillusioned with this aspect of

Christianity when he begins to sense Kerinthus' plans,
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He still clings to another element in Christianity,
which he had seen demonstrated in a naive end charitable

family of the Briildergemeinen and which he considered

true and unadulterated, His final break with Christ-
lanity, however, comes when this family sees him in-
nocently eating something or other forbidden to the
sect,

As demonstrated by his life, this Peregrin 1s an
enthusiast or Schwarmer throush and throusgh; whatever he
does, he does with ardent zeal and singleness of purpose,
He says of himself: "Wen ich nicht mit Schwédrmerel
lieben, mit Entziickung loben konnte, den musste ich mit
Abscheu fliehen, mit Bitterkeit tadeln," (XVII, 146) When
he gives himself to a cause, he wants to give himself
with complete abandon, When he Jjoins the Christians, for
instance, he wants to give all his wealth to this group
and becomes very depressed when he 1s advised agzainst 1it,
Later, as a Cynic, attempting to be the moral Hercules of
Thebes, he is willinz to set hls own reputatlion at stake
and 1s determined to become absolutely without feeling
towards anythinz said about him as he fecls the weight of
responsibility on his shoulders. (XVII, 109) And finally,
he does not count his own life too dear as he places it
on the burning pyre, in the hope that this will help his
fellowmen by teaching them how to despise death,

Perecrin'’s idealism is, for a larce part of the
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novel, fed and symbolized by his mental image of the
Christians., Where Don 3ylvio is encourased in his pursuit
of idealism by the imare of his imaginary princess and
Azathon by the image of Psyche he carries in hls heart,
the impression Perecrin recelved upon his first encounter
with Kerinthus, who at that point symbolized for him the
true spirit of the Christians, 1s a sustaining influence
for our hero for a long time:

Fir war, als ob mich die Reden des Unbekannten

(1.e., Kerinthus) mit einer neuen Lebenskraft

angeweht hitten, Ihre Beclaubirsung war in meinen

elgenen Gefilhlen und Winschen., Sie blieben mir, wie
sein 2ild, immer sezenwidrtig--mit jeder Erinneruns
senkten sie sich tlefer in meine Seele ein, und

sein Abschledskuss brannte noch langce auf meiner

Stirne, (XVI, 183)

It is the hero's unbridled zeal that fills him with
confidence in his power to overcome and resist temptation.
He does not flee when threatened by temptation but even
welcomes it, hoping to become stronrer through exposure,
Waen he becomes a Cynic, he tests his resistance by in-
viting a beautiful hetaera to share his bed with him; and

she has no influence over him, This, says Lucian, he

would call true 3chwdrmerei, for by it Pere~rin would

demonstrate that he has an immortal power to resist
temptation! (XVII, 127)

Perezrin, as a 3chwdrmer or a fanatic, is destined
to loneliness and 1isolation., While he lonms for fellowship

with like-minded individuals, (XVI, 47) he realizes with
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Plato and Jesus that the conpletely moocd and honest
individual=-and 1t is his ideal to be this--willl be
misunderstood and becomne 1isolated because of what he 1is,
To this is added the fact that he pursues a law within
himself and thus does not take the civil laws into con-
sideration., (XVI, 50) His refusal to comply with soclety

sets him apart. He is indeed an Zinzelfall; but so was

Plato as well as Christ. It seems clear that Wieland
thinks of Peresrin and Christ in the same way that
Peresrin and Dionysius think of Christ, namely, that
Christ's will was conmpletely different from what it was
poprularly interpreted to be and that he was 1indeed an
enthusiast in the nost elevated sense, (XVII, £5) 3Such
an enthusiast, Wieland says, nust be respected and held
in awe and must not te confused with the charlatan and
false prophet, who is hent only on ceceiving.

It 1s Pere~rin's eschatolozical hope that makes him
satisfied to endure the heartache and pain this world
Inflicts on him, It is also this subjective hope that
zives him the deslire to leave this world for a better
one, Discusted with his earthbound condition, he willingly
terminates this life to be recelved into the next. Hils
final words ares: "O ihr niitterlichen wnd vidterlichen
Dirmonen, nehmt mich freundlich auf!" (XVI, 15) His belief
in the existence of another friendlier world urnses hinm

on to encoura~e his fellownen to despise death,
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The manner in which Wleland comes to the rescue of
Peregrin is a clear indication of the author's mellowed

attitude to Schwirmereil at this time, Earlier, in Der

goldene Splegel, any nalve relisious Schwdrner was con-

sidered more harmful than a so-called SchwZrmer who acts
out of selfish intentions. Here the nalve Schwiirmer is
defended, Where Luclan has portraycd him as an adulterer
causht in the act, as one who 1is tryina to mislead a
youth, or as the murdercr of his father (all this based
on hearsay), Wieland coes down the line and shows how
Lucian's motivation and intentions misht have been of the
noblest quality, even thouzh the appearance of his
actions, especlally to the unsympathetic otserver, could
have indicated the opposite, Under Wieland, thus, Pere-
grin remains a fanatic and an enthusiast but he rescues
him from discrace and presents him above all else as an
honest individual., Pere~rin convincinsgly defends himself
as follows:
Da. es mir mit dieser ganzen Beichte meines aten-
teuerlichen Lebens bloss darw: zu thun war, dich,
durch unstindliche Erzidhlunc dessen, was du nicht
wusstest, in den Stand zu setzen, von dem, was du
wusstest, oder zu wissen cglaubtest, richtiger und
billiger zu urtheilen; so kann ich es nun ganz
setrost dir selbst Uberlassen, mich, wo es vonndthen
ist, gegen den Verfasser der Nachrichten von
Ferecsrins Lebensende in deinen 3chutz zu nehmen,
Alles HMissverstindniss hort nun auf, und Peregrinus
Proteus steht nun, als ein Schwirmer, wenn du
willst, aber wenigstens als ein ehrlicher Schwidrrer
vor dir da, (XVII, 154)

This respectable or honorable enthusiasm is con-
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trasted sharply with a dishonest typce of enthusiasm, for
those who try to seduce and dcceive him are also a sort
of Schwérmer, Where the forner's attitude, i.e,, Pere=
zrin's, is unnatural in its abandon to an idealistic
otherworldly cause, the latter's attitude is unnatural
because of its intense attachment or abandon to a this-
worldly cause, It is just as much a defiance of the laws
of nature for lMamilia to surround herself with her

lovers and her beautiful slave children, or for Kerinthus
to attemopt to organize a theocracy intended to conquer
the world physically, as i1t is for Peresrin to attempt to
form a spiritual union with a wonan whose body he sup-
posedly irmores or to let his own body ~o up in flames
for the benefit of his fellowmen, Ey this contrast
Perearin's fanaticism, even at worst, is at least harmless
conpared to the fanaticism of those who, throuch selfish
motives, try to deceilve others, For the cdecelvers or
false vrophets Wicland has nothinz but spite.

If Wieland is thus defendins Peresgrin, the question
could be asked, however, why the hero is not presented as
more victorious, for in each of the incidents related in
the novel he suffers a form of defeat, The most obvious
of these defeats is certalnly the one he suffers at the
hands of Mamilia, where it 1s clear that he was unable to
distinmulsh between spiritual and erotic love, His death

is elso marked by an apparent clement of defeat, for
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there i1s no lmmediate indication that he achieved his
purpose throuczh it, for he is considered by most (as by
the unnamed orator in Lucian's version) (XVI, 13) a fool
(Narr) or a mentally deranged individual, Yet his goal
had been the noble one of preparing his fellowmen for
death by showing them how to despise death itself,
Actually Wieland gives no clear answer to the prob=-
lem of Peresgrin's defeats, It becomes clear, however,
that Perezrin must be understood as a seeker and as
such he 1s treated sympathetically by the author=-at
this time he must have identifled with his character--as
he shows him maintaininsg his intesrity in spilte of each
apparent defeat, These defeats thus actually do not take
on the character of defeat, As compared to his earlier

works, Pereginus Proteus indeed shows a greatly mellowed

attlitude towards the Schwidrmer on the part of Wieland.

In Don Sylvio, for instance, Schwarmerel, while not

being portrayed as entirely bad in itself, is strictly a

stage to be overcome; in Peregrinus Proteus it is an un-

natural stage which is not overcome, To a certain extent,
however, 1t 1s something beautiful in itself, for it is
through the attempt to aspire to a divine level that the
individual is prevented from sinkine to a level which is
less than human, as the transfioured Peregsrin asserts,
(XVI, 24) In the earlier novels the role of the humanistic

educetors, such as Don Gabrlel and Archytas, was a very
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important one, but thelr counterparts in Peregrinus

Proteus (Dioklea and to some extent Dionysius) play very
weak roles, Dioklea appears to reason with Peregrin and
tries to open his eyes to the actual situation, but she
has no ideal to offer to Peresrin in exchange for his
Schwirmerei, Her only concern 1s Perezrin's personal
physical welfare, for she has selflsh'reasons in bringing
about his release from prison, She can only say: "Nein,
mein lieber Peregrin! du sollst nicht ein Opfer des
schwirmerischen Eifers werden," (XVII, 53) Fittingly,
thus, Dioklea is only his physical benefactress. The
1dealistic Peregrin despises her in spite of any physical
help she gives him and flees from her as soon as he is
released from prison. (XVII, 60)

The whole 1ssue surrounding Schwidrmerei is thus de=-

picted as much less black and white here than 1t is in
Wieland's earlier novels, The author would even secem to
express some doubt in this novel over the separability

of objectivism and subjectivism, of Vernunft and Schwir-
merei, Luclian, who in his earthly 1life ridiculed the
enthusiast, now in Elysium and able to perceive more
clearly, almost expresses doubt over the fact that in

this earthly life Peregrin would have been less objective
than he himself, Belatedly Luclan realizes, "dass es nicht.
die Dinge selbst, sondern unsere durch dle Individualltat

bestimmten JVorstellunsoen von Thnen sind, was dic sirkung
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auf uns nacht, die wir den Dinszen sclbst zuschreiben,
well wir sie unaufhdorlich mit unsern Vorstellunzen
verwechseln," (XVI, 93) In this life both were too
nrejuadiced to see clearly:s "Wir waren beilde zu sanz das
was wir waren, ich zu kalt, du zu warn.," (XVI, 32)

This relativity of objectivity and subjectivity
rules out reason or Vernunft as an answer to enthusiasm,
Lucian advocates reason and so did Peresgrin's frilend
Dionysius, who invites him to ¢ive recason a try when
he finds Pererrin dejected because of his cxveriences
with Kerinthus., Dionysius has saild: "Die Vernunft ist
der aute Dimon der ienschen," (XVII, S4) but now, when
Lucian and Peresrin rezard 1life in retrospect, it be-
comes obvious that that, which had passed as reason, was
also coloured by subjectivism, Wieland, of course, had
to have the whole story of Perezrin told by the dead,
for, as hc seemed to susvect concernins Lucian's version,
the livins are too limited or subjective in *helr views
to present 1t accurately!

3y transposinr the whole dialozue between Lucian and
Pereagrin to Elysium, Wieland, thus, has achieved much

that would secem to favour Schwidrmerci, Percirin can now

say that he doesn't resret havins ~oae into the world as
an enthusiast, And Lucian, who in nis ecarthly life
ridiculed the SchwiZrmer, hes row received a new imovression

of Perexrin, for Percirin has indecd cxperlenced a varied
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and interestinz life, Lucian has to admit the truth of
Peresrin's statement: "Und doch lenrt dich nun die
srfahrung, dass es nicht seschwiimt zewesen wiire, wenn du
damals liber diese Dinge redacht hittest wie du jetzt
denk¥st," (XVI, 20) Lucian, specakinx the last word, seems
almost convinced that there 1is a certain virtue in

Schwarmerei,

The author, however, does not justify his hero
entirely, for Percgrin has made many foolish mistakes,
Perezrin has, nevertheless, approached the truth, but the
truth has been difficult to comprehend; he could sce
only "as throush a glass darxly." This, as Sengle also
indicates, approaches a justification for Perecrin,?

In the final analysis 1t nust be admitted, however,
that the author has here becen unable to achleve a
synthesis of heart and mind, Peresrin's Schwdrmer ex-
istence can not be completely justified, and Luclan, the
rationalist, althoush partly convinced of the values of
Peregrin's 1life, is not ready to become a Schwidrmer
himself, Perezrin remains a Schwirner, albeilt an elevateA

one, and Lucian a rationalist.

2Sengle, Wieland, p. 4C3.



CHAPTER VII

AGATHODAMON

As in Wieland's Perexrinus Proteus, so the basic

problem in his Agathodidmon arises out of the conflict in

the hero between a rationalistic, humenistic relision
incorporatinz selfish and ulterlior nmotives and a relicion
based on an emotional and Pietistic faith which allows no
hypocrisy. However, where Peregrin is an intultive
réligious Schwdrmer, Acathodamon is, until he retires,

a sincere calculating charlatan, In his old a~e Agatho-
ddmon 1s attracted to the entirely sincere Schwdrmer
Christ; the hero can then find peace and fulfillment

only after he succeeds in syntheslzing rationalism, which
heretofore dictated his every action, with the religious

Schwarmerel of Christ.

Agathodidmon 1s the name Wieland has bestowed on the

historical Apollonius, Like Peregrinus Proteus, Aza-

thoddmon is intended as a Rettune (i.e., a sort of justi-
fication) for what Wicland considers a historically

misunderstood and misinterpreted ficure., As in the cese

11¢C
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of Perezrin, the actual facts surrounding the 1life of
Apollonius are not clear, Philostratus wrote the only
full account of his life around 200 A.D,, or two hundred
years after the birth of Apollonius, who was a contem-
porary of Christ's, Philostratus' account is hichly
romanticlzed and, on his own evidence, based on the work
of Damis, which was almost certainly only fiction, It 1s
also possible that Philostratus intended the account of
Apollonius' life to be a sort of pacan gospel to counter-
act the effect of the Christian sospel.l prsnle? says
that he was most likely only an adept masgician or char-
latan and that, as a man supposedly endued with super-
natural powers, he had a wide following. In any event,
Wieland calls Apolloniuvs the good spirit or Azathodimon

(from Greek agathos daimdn) and portrays him as such,

The novel itsclf consists mainly of a series of
conversations between Azathodidmon (who lives with his
sister, Terpsinoe, her husband Kymon, and thelr daughter,
Appolonia) and his cuest, Hegesias, in an isolated
dwelling in the mountains, Agathoddmon feels that his

role in life has ended and he now wants to confess his

1Arthus Hilary Armstronc, "Apollonius," Encyclopae-
dia Britannica (1966), II, 123,

2Loebell in his blozraphy of Wicland, as cited by
Prohle in Christoph Martin Wieland, Aristipp und einige
seiner Zeiltzenosscn, ed, and with an introd, by H. Prdhle
(Berlin/Stuttzart, n,d.), LIV, 1ii,
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experiences to his zuest,

The hero begins with his youth, statin~r that he was
born with an exazgerated ambition, which was fed by the
attentlon which he attracted wherever he went, To becone
human to the fullest extent, i.e., to become everythineg
that 1%t 1s possible for a human belns to be, 1s his nmoal
from early youth on, To this end he devotes himself to
extreme asceticism for sowme time and is consequently
attracted to the Orphics.

With his rational mind his relationship with the
Orphics is short=lived. He observes much corrupticn
there and becomes convinced that this order has lost
1ts relevance., Nevertheless, he stays on with this order
for some time, mainly to observe, for Acrathodimon has
decided to establish his own order for the purpose of
creating a new world, He feels that he has much to learn
from the Orphics that will be us=2ful to hinrm in the
carrying out of his plans later on.

Just how t"is new order will achieve its cozals is
at Tirst not clear iIn the mind of its founder., The whole
novement 1s enshrouded in creat secrecy and owes 1its
strenath to the unflinchin~ loyalty of 1its wembers,
While this order hopes to banish superstition and izsno-
rance by educatin mankind on the one hand, 1t attenpts
to improve conditisns for mankind on the other hand by

nmanipulating at top political levels, Members of this
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order infilltrate ecvery city and important office of the
cempire in true Freenmason style, It is casy for them, for
instance, to dispose of the tyrant Domitian and to have
him successively followed by Trajan end Nerva,

As AzathodZmon now looks beck on his 1life he con-
fides to Hegesius that he has rnerely played a role and
has cen untrue to hinself, Everythinz he achileved,
despite the altrulsm of his intentions, scems to hin
completely useless, His interventions, he is convinced,
have had no influence on the course of events, What
causes him to feel his inadequacy so acutely is the
example of Christ, Christ, the contemporary of Agatho-
ddmon, was that which A~athodiimon only eppeared to be,
Azathodénon's attempts to help his fellownen ty means of
his secret orzanization and well-mecaninz trickery arec
completcly put to shame bty Christ, who brousht about the
salvation of many by the simplest and most dlrect nmcans,

This Agcathodémon is, above all, portrayed as & sin-
cere pecrson, desplte the fact that he did not hesitate to
decelve his fellowmen, Like Kerinthus, he wants to free
mankind from all forms of oppression. Where there 1s some
question about Kerinthus' unselfishness, perhaps because
we see him mainly throush the eyes of Perezgrin, who con-
siders him only a great decelver, there can hardly be
any doubt about Wieland's intention to portray Azatho-

dimen as a completely sincere swindler,
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To enable him to play this role, it 1s necessary to
portray Asathodimon as an intellisent rational individual
who i1s 1n complete control of himself and has a keencr
understanding of his fellowwen than these have themselves,
Kymon describes him as possessing these qualities:s "Die
Natur scheint kein Geheimnis vor ihm zu haben--unc seine
Gewalt Uber sich selbst, und Uber alle Arten von lFen-
schen, ist beilnahe unglaublich," (XVIII, 927)

This huran superiority tozether with the circunm-
stances it crecates (for wherever he went, he created a
sensation), encouraged him to becone a "zod," (XVIII, Li4)
He sets about to develop himself into the ultimate human
being, determined to become nothins less than the great
men about whom he heard from hls pedarsozues, He 1s urged
on by the questions: "Jarum . . . sollt' es einem Men-
schen nicht moglich seyn, elles zu werden was lenscnen
waren? Was ist dem unverdross'nen Fleiss und dem hart-
nidckigen Willen unmozlich?®™ (XVIII, 44) The resources for
achieving this soal he considers nature to have put in
man when he was created, lMan must, therefore, have a
hizh esteem of himself and learn to utilize all the
powers within himsclf to the fullest, (XVIII, 48) He
must be cducated to reason, Only thus can he bocome
truly free,

Azathoddmon sradually comes to reallize, however,

that the greater part of mankind is in a stase of child=-
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hood, (XVIII, 59) steeped in superstition and suffering
because of its bent to loolr for assistance in an outside
source, i.e.,, they are plasued with thelr inclination to
belleve, Manklnd must, therefore, be hclped and educated.
But how? He comes to the conclusion that the only way
the human race can be approached is throusgh bellefs and
superstitions, for this is the level on which cverything
is interpreted., Under hils own influence he now attempts
to see, "ob sich der Aberglaube dieser Leute, der ilhnen
bisher so schddlich sgewesen ist, nicht zu lhrem Vorur-
theil benutzen lasse," (XVIII, 79ff.) He does not object
if the peonle consider him a prophet and he soon adjusts
his behaviour in a willful attempt to create the im-
pression that he can perforn niracles. He does not shy
away fronm any means, no matter how deceptive or even
uncharitable these may be, 1f he feels that they will
serve the purpose of helping mankind to become free in
the end.

The hero pursues his <oal with a zeal and an enthusi-
asn which is unexpected in one so rational. This earns
for him the somewhat contradictory description of rational
enthusiast, for there is, indeed, a marked contradiction
in the life of Agathodimon, He 1s the openly declared

eneny of all superstition and Schwarmerel; (XVIII, 95) his

sole concern in 1life is supposedly to help maniind become

rore noble, And yet he stoows to triclery and outrisht
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decelt in order to free man from beina a victim of these
very elements,

Christ, whose 202l is the sarme as Awathodimon's
(namely, to set men free), is nresented as entirely
honest in his approach to his fellownen--in sharn con=-
trast to Arathodimon's sincere pretension, At ninety-
five, Azathodiimon, looinc at his own life in retrospect
and accusinz himself of not naving accomplished anythin:
in this 1life, says of Christ:

Ich wilrde es vielleicht wenicer seyn (i.c., critical

of himself), wenn nicht unter meinen Zeit;enosscen

ein Mann gelebt hitte, der das war, ohne alle

Geheimanstalten, Kunstzriffe und Blendwerke, auf

den zeradesten Wece und durch die einfachsten

Mittel, zum Heil der lMenschhelt zu Stande bringen

wird, was ich vernuthlich durch die meinigen

verfehlte, (XVIII, 253)

In Perezrinus Proteus Christ is already called der

erhabenste Enthusiast, (XVII, 25) an idea which is

developed farther here, Christ is described as once who
helieves in all sincerity in hils calling and his zood
works and actiors are an ountrrowth of his deep falth, It
is his enthusiasm which entitles him to be called a
god=man: "Wenn man cincen Sterblichen, der mit eilnem so
hohen und anhaltenden Enthusiasmus bemaht ist, dass cr
sich selbst und alles <leichsan nur in Gott sieht,

cinen Gottmenschen nennecn Zénnte, so hitte wohl noch
niemand diese Zenennmun~ so schr verdient wie cor," (XVIII,

301) Here is a convinced enthusiast whose ~od controls
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his every fibre an? who has o self-rade vlans Tor frecinz
his fellowmen, The purity of the 1ife of this Schwirner,
accoriin~ to this novel, would scem to become particu-
lerly distinct in the hour of his deathn, (AVIII, 303=4)
In his Jdyins hour Christ for the first time cxrressces
doukt zbout his zeins the 3on of Fod ("My God, my %God,
why hast Thou forsalken me?"), This doubt, however, docs
not cause him to feel defeabed; instead of demarding
reinstatement of the cornvictlon that he really is Sod,
his final words indicate corplete commitnent and dedi-
cation ("Into thy hands I ccmmit iy spiriti"),
Acsathodédmon ray feel that he sees thrournh Christ-
lanity. He has ¢rave riscivines sbout i1t as he foresces
bow it will =0 the way of all reli-~ions and aspire to
world-power, In spite of all this, however, ne is
disquieted by his own rotionalisin when he sees the
irpact which Christ, the SchwiArmer, has had on his fellow-
men, He 1s so stronzly influenced by the purity of
Christ's c¢nthusiasm that it moves him o ebardon his
philosophy of self-sufficiency (where the individual is
considered to have within himself the sufficicnt where-
withal to Trin~ the two contendin- cpirits into the
proper relationship» necessary for cchievins the hil-hest

2 - Al [} .
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irrationalism and emphasizes a simple dependence on an
exterior vower creater than hinmself, Now in his old eare
e 1s willirs to adrit that Tulfillment can come only

as he, a rortal treinv, submits to and assumes his re-
sponsiblility as a part of a Panthelstic system, of which

he is & ninute but inportant part:
Das allceneine Lebern der Hatur driinet sich wieder
warm an nein Herz, ich webe in allen was webt, und
fthle nich in 2llem was athmet ., . . una mit
siissem GSchauern umfasst mich die Gercenwart des
all«zencinen Genius der Natur, des liebenden,
versor~cnden Allvaters, oder wice der beschrinizte
Sinn der 3terblichen den Unnennbaren immer nennen
maz, und ich bin--mit einem Worte, wicder was ich
seyn soll. (XVIII, 342)

Azatnodiron thus discredits the solution he con-
sidered valid in his youth--az solution which was essen-

tially also that which Avrathon accepted fron Arch‘ytas.L‘L

Armathodimon verbalizes his philosophy as follows: "Aber
irrir ist es, wenn men sich diese so uncleichartice
Naturcn als Eiln Ganzes zusarmen—ceschmelzt vorstellt . . .
Gelist und Korper, Sianliculeit und Vernunft, verhalten
sich im lienschen zu elnander, wie dile Sehkraft zum Auce
und die iland zum Willen, Ich betrachtete imeine zelstize
Natur als meln elgentliches Ich; und meiner lNatur semiss
leben, hiess mir, das thierische Leben dem geisticen
der~estalt vnterordnen, dass dieses so wenis als mdslich
durch jencs restdrt und einseschrenkt werde," (XVIII, 50)

aThis chanse in Arathodinon's philosophy has a
distinct parallel in Wieland's own life, Reichert
(Hervert W, Reichert, "The Philosophy of Archytas,"
Germanic Review [Jan, 13491, p. 12) shows by means of
Wieland's correspondence of the early 1790s that the
philosophy or ethical view of Archytas, which shows a
stronz Kantlan influence, was a2t that time the author's
ovn, In 1796 Wieland announces that this is unfortunately
no lonser his philosophy and that he plans to include his
own ncw philosophy in the final ool of Agathodidmon,




119

For Archytas, brinring the intellectual or spirituel
naturc into rizht relationship with the animal nature,
was to result in action, yet rather contradictorily, the
hero retired to the idyllic and found his fulfillnent
where therc would be little cause for action. The
solution in Agathon thus seened somewhat unconvincineg,

Arathodimon would seem to have applicd Archytas' philo-

sophy more directly, inasmuch as he placed himself where
one would expcct to find the man of action, namely at
the crossroads of encountcr with his suppressed fellow-
men, Yet rational action does not bring fulfillment to

Arathodiimon, for he does not believe that his fellowmen

have been helped through it. He has to submit himself to
a role which is diffecrent from his previous one 1n every
way , Instead of being self-sufficient, he must becone

dependent--he must realize his dependence on God, the

Wieland describes his dilemma of failth and his need for
a new philosophy as follows: "Wie ich mir am Ende aus
diesem Gedankenlabyrinth wieder heraushelfe, blelbt

fiilr diesmal noch ein Geheimnis und soll es so lancge
bleiben, bis der das letzte Buch vom Arathoddmone—=zu
seiner Zelt==das Allerheiligste reiner elgenen Haus
Philosorhie (wenn ich so sazen kann) auf geschlossen
haben wird, welche leider! nicht Philosophie des Archytas
im Agathon 1st., Ich sage leider! Weil ich in der Tat,

um meines innern Vergnigens und Gewinns an Zufriedenheit
glauben, Aber auch Glauben hinrt nicht nehr von melner
Willkir ab, als dic Einrichtuny neiner dusserlichen
Umstinde=-und ich miss ~lauben was ich glaube, wie ich
nir gefallen lassen muss was ich nicht &ndern kann,™
(Robert Keil, ed., Wieland und Reinhold [Leinziz &
Berlin, 18257, p. 147,
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father of the universe, Instead of beinz active and
conniving, he must settle for a sort of vassiveness,
realizineg that he is but a small part of all-cncompassineg
nature, He calls himsel? but "einen Wassertropfen inm
uferlosen Ocean," (XVIII, 3.7

This retrecat into a conposed passiveness is evident
in much of the thouvrht of the re+ired Arathosdimon., He
sees that Christ, the creat divine Schwirner, hatl no
provram of acticn, For hin it had been merely a ratter
of doinz the will of 501 which meant only to love God
above all else and others as yourself, (XVIII, 327)
Christ did not strive for succerss and yet he achieved
more in a short life than Acathodimon achieved in a lon~
one, Arathodimon believes that he has achleved nothingz
that will outlast him and amount *o anythines of endurin-z
value at all; to any credilt Hexzeslias would attribute to
him he only answerss "dic¢ reife Frucht wiare auch gefallen,
waenmm wir sie nicht szeschiittelt hitten," (XVIII, 251)

The philosophy which Axathoddmon here expounds *o
Hegesius thus indicates a second very notable attempt
after the third revision of A~athon to brines nead and
neart tocether, This tinme the attempt to suppress the
lrrational, which was stron~ly represented in A~athon,
is lackin~, Where the philosophy of Archytas in Arathon
stronxzly emphasized fulfillment in +this present world,

A~athoddmon expresses concern about the next 1life, For
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the youn~ and active Amathodamon Schwirmerei meant

dependence on some power outside of self, Schwirnerei

being closely related in his judegment to all forms of
btelief in the supernatural, The only way for hin to
overcomne it was, then, to become independent. As already
stated, however, Asathodimon turns to a devendcnce on
God, thus becomins in part a Schwidrmer, He has not lost
his own identity, however, but admits in humility that he
has no desire to be more than he can be and should be,
(XVIII, 343) This relationship with the God of the
universe has led him to a self-realization at a level not
before suzsested by Wicland,

Finally, the question must also be asked, why
Azathodamon did not become a follower of Christ, for
whom he expresses such admiration, The answer is, I
believe, that he could not accept a relicion which, in
his opinion, owed its strensth to a reportedly supcr-
natural eclement--Christ's resurrection. (XVIII, 295)
While he has no objectlion to the pedazorical value of

a popular relision (Volkscslauben) with its related

supernatural aspects, Agathoddmon sees too clearly to

accept such a religion personally in its entirety, He

considers it useful mainly for the uneducated masses.

STeesinz points out that Wieland, by sanctioning
Volksslauben with its related supernatural elements,
sets himself apart from the Enlightenment in this respect.
(H, P, H, Teesinz, "Wielands Verhdltnis zur Aufklirunc im
A~athon," Neophilologsus, XXI [19335-361, p., 107.)
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The hero, in his own personal philosophy, thus attempts
to o beyond Christianity. He has eaten of the tree of

k¥nowledr~ze; his dependence on the God of the universe is
conscious whereas Christ's dependence on God the Father
was strictly intultive, One thus sees a synthesls of

reason and emotionalism in Agathodimon which is more

satisfactory than that of Agathon,

With the solution in Asathodidmon the author also

strikes a contemporary-sounding note, Agathoddmon was

not satisfied with mere activism, as advocated by Archy-
tas; he neceded a deep emotional falth to satisfy his
yearning, Today, too, there are many who feel that the
scholarly and humanistically oriented approach to reli-
gion with its emphasis on morality and social activism
must be supplemented with a religious faith, The current
renascence in interest in such a contemplative philosopher

as Schlelermacher is evidence of this,



CHAPTER VIII
ARISTIPP

Aristipp, the hero of Wieland's last novel, Aristipp

und einize seiner Zeitzenossen, is not a Schwirmer nor an

extreme rationalist, Nor is this last novel a develop-

mental novel (ein Entwicklungsroman), as are most of

Wieland's other novels, It is rather an extended dis-
cussion on humanism in the form of a series of 144

letters (ein Briefroman) of which well over half are by

the hero, The humanistic instigator of this volume of
correspondence, Aristipp, 1s described as a man, "dem
alles Uebertriebene, Anzemasste und liber die Proportionen
der menschlichen Natur Hinausschwellende lacherlich oder
widrig ist." (XXIV, 257) By portrayins Aristipp as he
moves about among extremists==both rationallsts and
Schwiirmer--the author speaks to the question of the re-
lationship and the desirable synthesis of Schwdrmerel and
reason,

The setting of the novel 1s Greece of the time of

Socrates and Plato, that is Greece of the latter part of

123
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the fifth and the first part of the fourth century Z,C.
(the dates of the historical Aristipp are ca, 435-336
B.C.), a time during which Greek civilization had already
surpassed 1ts climnax, One once rore meets in thils novel
many of the characters of Wieland's earlier works, for
example Hipplas of Agathon, Demokrit and his compatriots
of Die Abderiten and others,

Lais, in her relationship to Aristipp, lends the
first part of this novel the slight semblance of possess=-
inz a plot=--with her dlsappearance the plot essentially
ends, Lals i1s one of the historical hetaera of Aristipp
and a devout disciple of his, The elevated relationship
of the two is based on denial, on possessing each other
as though not possessing each other, They meet rarely and
when they do, their meetinsgs are so brief that the spell
of thelr beinz together is not broken by lts common-
placeness, Once they meet for only fifteen minutes, even
thoush they have not seen each other for a long tine, The
two then ~srow farther apart as Aristipp settles down in
Athens and nmarries Klcone, the slster of his friend
Xleonidas, an amiable artistic 3chwidrmer, Lals meanwvhile
abandons the doctrine of Aristipp and falls passionately
in love with a young man, Pausanias (Drosylas), who came
to her disguised as a slave, As a result of her fanatlical
love for this younz man, she severs her ties with her

former friends, There are runors of orgies in her house
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but her last days as well as her death are shrouded in
uncertainty and mystery, The last letter of the second
volume (XXIII, 414) is her farewell to her friends, It is

not clear whether Lals, who has becone a Schwidrmerin
9 9

is simply leaving the area or whether, like Sappho, she
has jumped off Leukedia, The letters in the third part or
last btool, which deals mainly with Plato's works, refer
to her on occasion but faill to explain what happencd to
her, Whether Wieland intended to come back to her duringz
the course of the novel-=Aristipp i1s a frazsment despite
i1ts length and the fact that 1t approaches tedium==-is

not certaln,

That Agathon and Agathodimon with thelr respectlve

solutions to the basic dualism in man preceded Aristlpp
is very clear, Unlike these earlier heroes, Aristipp does
not have to zo throuch the tribulations of finding his

way from Schwirmerei to Natur or to self-fulfillment,

Althouch Aristipp was a Schwirmer in his childhood, he
was cured so thoroughly of 1t at an early ase that this
conflict does not enter the novel at all, Nor 1is this
novel zood=humoredly cynical with recard to the human

race, as 1s Die Abderiten, Aristipn 1s aware of the

foibles and tendencies of mankind but rather than belnz
cynical about these, his faith 1s able to conquer his

fleeting inclinations towards cynlcism or self-pity.
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The characters with whom Aristipp interacts in this
novel serve two closely related functions: 1) as a con=-
trast to Aristipp and to set him off as the truly rounded-
out individual who has overcone the cripplins tendencies
of 1life and 2) to cive the author an opportunity to
deliberate on and discuss the way of life which Aristipp
finds satisfyins. Of greatest importance here is Lals,
althouch Socrates and Plato as well as Hipplas (suffice it
to say that he serves as the antipode to the schwir-
merisch tendencies represented in this novel), Kleonidas,
Arasambes and others are also important in this connection.
Let us briefly turn our attention to the first three,
bezinning with Lais,

Lais, who turns into an erotic 3Schwidrmerin, is a

Don 3ylvio or an Azgathon in reverse, She is at first
portrayed to all outward appearance as a wholesome well-
balanced individual who extends her own wholesomeness to
those around her, Her affect on Aristipp, mentioned in
the quote below, reminds one stroncly of the role attri-
buted by Don Eugenlo to Felicla in the curing of Don
Sylvio: "Du ahnest wohl nicht, schone Lals, dass dreil in
deinen Hause gelebte Tage mich dem hochsten Ziele der
Philosophie niher mebracht haben als vier Jahre in der
Sokratischen Schule," (XXII, 260) Her affect on Socrates
is somewhat similar, for it is she, according to Aristipp,

who was able to brin~ out a certain warimth in this great
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philosopher which no one else was able to brins out,
Throuch assocliation with her Plato becomes a sort of
hermaphrodlite, incorporatins in one person both Vernunft
and Schwirmerei, (XXII, 196)

Towards the end of the sccond book it becomes ap-
parent that Lais is golng to go off on a tanzent,
Aristipp prepares the reader for this when he indicates
(XXITII, 29) that Lais will probably be unhappy durinz the
second half of her life, The reason siven 1s that she
has had everythinzg she could desire and yet she always
desires more, She has, with her feminine charm, conquered
every man's heart and made all men her slaves, 3he has
but to mention to Arasambes, for instance, that it would
be nice to have a certain kind of exotic fish for her
sarden pool, when he dashes off to a remote place to fetch
her one of these, drivins twenty horses to death in the
process., (XXIII, 34) This attention brinss her no lasting
peace, for 1t is after this that she writes to Aristipp
about ending her life, referrin~ to 3appho's jumpinz off
Leukadia,

How is 1t possible that Lais, who accordinz to all
outward appearance 1s emotionally stable, can suddenly
retrogcress and come to an end such as this? The answer
glven is that her true imner resources have never been
tested before her encounter with Drosylas and that she

has actually lived in an unnatural state all her 1life,
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As long as she is not forced to face reality, everything
seens to go well for her, She has been in a state of

dormant Schwarmerei until the ravinz Drosylas awakens

her, As was the case with the other Schwirmer characters
of Wieland, her unnatural upbringing 1s to blame for this
to a large degree, At the age of eight she had been
brouzht to Leontides, who brouzht her up. She was his
favorite and he spoiled her, thus contributing early to
her awareness of her unusual gifts of nature.

Having thls disposition for Schwidrmerei, being only
interested in and zifted for the art of making men happy,
she 1s able to keep from succumbing to her narrow

interests==the hallmark of Schwidrmerel--only by paying

attention to many men, treating all equally and permit-
ting special privilcses to none, There is at first no
enthusiastic abandon in her love, 3he is living by the
Cyrcnaic maxim of Aristipp, i.c., possessing as though
she didn't possess; but she applies this maxim only to
the narrow area of her love life, She obtalns favorable
responses from her many lovers and is able to achieve
everything she sets out to achleve, However, "auf Voll-
genuss folat Sdttizuns, auf Uberfillunz Evel," (XXIII,
374) she has to expericnce after twenty years of this
life, As lon< as she was satisfiled to nn'te many hanny,
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aend hence res become selfish, shie car only love a5 a
Schwidrner,

Inas=uvch as Lals ras becn able to cope with life
until she tecomes disillusioned and misenthropic, thus
becoming unfit for existerce in this world any lonzer,
she bhears a resemblance to Pererrin, While the reason for
her exit 1s less idealistic than that of Peresrin, who
thereby hoped to teach his felloviien a useful lesson, the
btasic reason both can not continue in their earthly
existence is the same-=their i1dealisr clashes with
reality, makine further existence within the confines of
the mortal body impossible,

Perecgrin did not stand condemned, There was a cer-

taln futility about his death but his honest Schwiérmerei

was not attacked; instead it was portrayed as sonething
elmost divine, This is also true of Lais, Aristipp des-
cribes her as follows: "Lois ist dazu gemacht, in allen
gross und ausserordentlich zu sein," (XXIII, 408) She
does not fit into this life,

A new elerent introduced here concerning the
Schwdrmer, which is not yet present in Peresrin, is the
admission throurh Aristipp that one can not understand

the reason for the end which the Schwidrmerin takes, This

is contained in the implicit trust that an eternal will
overrules all: "Es habe dennoch so gehen nmiissen, und wie

unbegreiflich uns auch die Verkettuns unsrer Freihelt mit
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dem allgemeinen Zusammenhance der Urschen und Erfolxre
sein mdze, immer bleilbe das Gewisseste, dass das ewice,
nit der schirfsten Genaul~keit in die Natur der Dincze
eincoreifende Riderwer!: des 3chicksals nie wirichtlis gehen
kann," (XXIV, 22) ller fate was unavoidable and who sare

we as humans to question it, Wiclarid seerms to say. The
older more nmellow Wieland 1s loathe to cit in judiment

on the sSchwirmer,

Concerring Socrates and Plato, Aristipp calls the
former healthy (sesund) and the latter divine (;0ttlich),
“What justifies these descriptions?

Socrates 1s an exanple of Wieland's ideal, in that
he 1s a man subscribing to both Verstand and Herz., lle 1is
a practical philosopher who, ct the seme *ime, 1s zlso

the liebenswilrdigster Schwirmer, He 1s described as a

hermaphrodite who 1s able to keer the two poles in a
healthy relationshkip to ¢ach other, so tnat nelther
overrides the other, It is not surprisin-g that the himan-
istic Aristinp avpreciates the phllosophy of JSocrates,
which malies an inportent cortribution towards the whole-
some education and develovnent of =211 levels of society.
Dio~ecnes, the cynic, iniced cenclders Zocratism to be the
philosophy which will always bhenefit the ~reatest number
of pecople,

Plato, called divine nhere, 1s treated with nuch

aoreater reserve than Socrates, Althouzh the exchanre of
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letters concernins Plato's worlts occupies the major part
of the lacst book of Aristipp, the point madec is mainly
that the systens of philosophers are, in the final analy-
sis, nothinz but poectical workis or Dichtunc, As Sengle
suggests,1 Wieland 1s quite likely takins revense on the
idealistic philosophers Fichte and Xant, hils contem-
poraries, In comparins the different systens of wvarious
philosophers to different vaths leadin~ over the face of
our world, Plato's is compared to that of Ikarus, whose
path does not lie in this world but in the alr, He 1is
described by Diogenes as one who has "eine warme Ein-
bildungskraft und zu viel lNeilzung zur dialektischen
Spinneweberei," (XXII, 281) The utilitarian Diogenes, who
is a fitting mouthpiece for Wieland as a "citizen of the
world" and an advocate of the natural 1life, susrests

that there is a group of people who will benefit from
Plato, This <roup, which possesses the combination of
melancholy and fantasy which characterized Plato, is,
however, very small, In comparin~ Plato's philosophy with
that of Aristipp, Diogenes says, that 1f the former is the
philosophy or relision of the noblest of Schwarmer,

then Aristipp should be the vattern for all eupatrids
(1,e.,, law makers and adninistrators), for thus Schwir-

merel would be rendered harmless and nobility and wezlth

13€ngle, Wieland, p. 506,
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would become amiable and charmins, (XXIV, 275) According
to decrees of practically benefittineg his fellowmen,
Plato ranks the lower of these threce with Socrates in the
riddle and Aristipp at the top.

Turning our attention now to the hero, Aristipp, 1in
an attempt to explore his sicniflcance as it relates *to

the problem of Schwdrmnerci, we find in him a %indly

adaptable man, Aristipp, the founder of Cyrenaic phllo-
sophy, states that there is nothins we can really know
about 1life after death, yet no one need fear death, He
will also never srcue with anyone about reli-~ion, for no
definite statement can be made about death, He has con=
fidence that nature would not advocate volcanic chanve
when zoln~ from death to life, He also thinks all pcople
would be =ood, if 1%t were possible for everyone to be
happy.

Althouch Aristipp's Cyrenaic philosophy embodies
much of Socrates, the latter 1is chided for not beinv
open to a more thorouch syntheslis of the two clements
within the human treast, Once more a philosophy essen=-
tially the same as that of Archytas is described, as
Aristipp arxrues that he 1s not plannin~ to permit the
spiritual nature to choke the animal nature, for bhoth are
an essential part of him, The two must come to a reason-
able azreement with each other., This time, however, the

spiritual is not specificelly supposedi to be in a position
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superior to that of the animal nature, Should the re-
sultinns compromise between the two be unsatisfactory,
however, Aristipop would then want reason to subordinate
the animal nature, thus rmakinzg a worthy existence pos-
sible, Aristipp, thus, actually has nothins new to say
about thils synthesls of the spiritual and the animal,
for as in Agathon, the animal nature must not te allowed
to main the upper hand at any cost,

Aristipp's desire for synthesis is also evident in
other ways, He himscl? more than once expresses the idea
tha*t he, too, is an occasional or partial Sclwirmer, He
admits this to tha Schwirizer Kleonidas: "Ich slanbe »ar,
ich schwiirme, Freund Kleonidas? Bcin Anubis! es ist nicht
sanz richtis mit mir," (XXITII, €7) Yect this is only one
facet of his person, He, too, cen he couparel o th2 many
heroes of whom e says: "Ich denlte, wir werden den Hel-
den firerhaupt Xein Unrecht tun, wenn wir voraussetzen,
dass sie alle, soviel ihrer je weweson sind, inmer mehr
oder minder ein wenis seschwidrmt haben," (XXII, 313) He
does not hesitate to credlt Socrates, one of these heroes,
with having received zenuilne strenrth as the resul+ of an
occasional Adivine voice,

Aristipp's interes* in synthesizine is also sym-
bolized in his marriave to Klecne, the artistic sister of
the Schwirner IIleonidas, whom sne resembles so closely.,

Klaone is in some ways Aristipp's opposite yet Lals was



134
able to detect at the first slimpse of Kleone the other
half of Aristipp., (XXTII, 33t) Aristiop himself finds
extreme contentment in this union., In the circle of his
ovn family and associates there is present and alive
that harmony of human relationships which in Plato's
Republic is only on parer, The openness of hils heart in-

dicates that he 1s not a 3Jekxtenstifter (XXIV, 241) (that

Alstin~uishing rark of narrowmindedness and Schwiirmerei),

but his attitudes help to Yrins akout reconclliation and
understanding,

In swunmary, in the same way that nany characters
encountered in Wieland's sarlier novels nake thelr re-
appearance in this novel, there is also much recapitula-
tion concerninz what Wieland carlier said about Schwir-

merel, When he wrote Azathodimon he announced that the

philosophy of Archytas, Awathon's solution to Schwirmorei,

was no lonzer his own persoral philosophy but that he
had a new philosophy which he would expose in Azatho-

damon., This shift was essentially one from cudaenmonia,

with the synthesis of the two natures in man at 1ts core
(the aniial nature and the spiritval nature), to a sort
of panthelsm, While Wileland in Aristipp expresses gsreater
confidence in a universal force than he does in Azathon,
one micht expect more exposurc of his poanthelisi than is

here the case, Instead of this, he araln stron~ly empha-

gizes eudaemonia and synthesis and one wonders whetherx
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the solution of Azathon has perhaps increascd in impor-
tance azain to where it ranlis equal with the pantheisn
of Arathodidmon., It must be remembered, of course, that
Aristipp is only a frasment, which permits one to specu-
late that the author verhaps intended to proceed towards
a synthesis of the two solutions found in Azathon and

Arathoddmon., The groundwork for such a synthesis is

actually laid in Aristipp. Juch a synthesls would result
in a solution which would te even closer to the nean

between Vernunft und Cchwiarnerel, for the solution of

Axathon tended towards the former and the solution of

Azathoddmon somewhat towards the latter,




CHAPTER IX
CONCLUSION

™2 hallmark of the 3chwirmer characters of Wielend's
novels is a sinslencss of interest or purpose: The
Schwirmer is cavable of directin~ hingself only at one
thin~ 2% a tine, Thus onc hos in Wielend's novels charac-
ters who are preoccupizd exclusively with sensual love
for an individual of the opposite sex, 1.e, crotic
Schwédrmer, or, by the same tovwen, rclisions, moral or
politicel 3chwirm~r, Basically, 211 of the frnatical
charactoers discussed in this study fit 1Irnto one or more

of these cate~ories Adurinzxy the course of their Schwiirnerel

o» cnthuslasn, Araspes, for examnple, cnen~as from -woral
to e¢rotic enthusiasn a1d Acathon ~oc¢s fron moral-=relisious
to erotic to political enthusiasm, The enphasis in

Der coldene Svie—el ani in Dis Anderiten is somowhat

different from that of Wilelan?'s other novels; hore theore

arce ro maln characters or specific individunals who arc

portroycel as sSchwirner, In the Tovrer rovel Schuiirmerci

centars wninly arom” the Tanatlcal pricchts and in
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Dic Axleriten £he enthusiagsn of +*he Arderites Tor diffor-

ent aspects of thelr cormuamity and Lnmedlate onvrlronment,
such as thelr reli~ion and art, cre orphesized, In Dis

Atderiten Wdicelawl pnlaccs Schvirroercl in 2 position tante-

rount to Jniessbir -~rlichtelt,

Jizland tasically portroys Cchiwiizerel as av unnatur-

21l stete and the Schwiizvier a3 owin: iz corndition %o an
unnatural npbhrincin-, Thero ny hove hoen 3000 lnnate
tendency towards Jdevient behavicur, but it 1s training

that produces Schwirnorcei, In ~eost cases “he ¢hild ves

baven fror its ratural parents Jor some reason or other
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spiritual and erotic love and these are preseanted as

more or less parallel to sood and evil, Araspes bezins as
an enthusiast for divine love for Panthea, only to
discover that erotic love suddenly replaces divine love,
In the end he returns to a form of divine love acain, but
by his eacer desire to risk everythine for the cause that
Cyrus lays before him, he demonstrates that he 1s as much

a Schwidrmer as he was at the outset, The idea of the two

souls in the human breast, as presented here, is, however,
of continued importance in Wieland's later works, This
concept increases in siznificance as the author persists
in his attempts to find a solution to the problem of

Schwdrmerei throuzh synthesis,

3ince the Schwidrmer essentlally owes hls condition
to an unnatural upbrinzince, he must be re-educated to
Natur, that is, to a life in harmony with the world, his
fellowmen, and his inner self, Thus, especially in Don
Sylvio and Agathon, the Schwirmer heroes are symbols of

Bildung or development, Schwidrmerei, as a source of imas=-

ination, is portrayed as healthy and helpful; as a state,
however, it must te overcome and the Schwirmer brought
face to face with reality. What happens to the hero after
his disenchantment is of secondary importance, For Don
Sylvio the course more or less ends when he achieves a
certaln state of Natur or harmony of character throush

assoclation with the well-adjusted and senulne Felicia.
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Don Sylvio was a Scawirmer because of a conflict between
the dream world and the real world, lle lived in his world
of fantasy and was unaware of his environment until he
became disenchanted. After that he 1s suddenly able to
communicate with himself and his fellowmen, When the

hero i1s healed-=not througsh the acceptance of some ration-
al philosophy=-=everything falls into place, Avazathon,
however, goes beyond thls, In Agathon one can talk of
disenchantnent too, but the chanse 1s not so complete

and sudden as in Don Sylvio. Durins the course of his

apprenticeship to life he had been cast from moral=-

religious to erotic to political Schwdrmerel and after he

became disenchanted the pendulum moves farther and farther
in the direction of rationalism, It started to swing at
Schwiarmerel and headed towards rationalism, 1ts opposite,
actually passing Natur at mid-point. From Archytas, his
humanistic mentor, he accepts a philosophy of eudaemonia
which, although based on a synthesis of the anlimal and
spiritual natures, in practice results in the subordina-
tion of the animal nature to the spiritual,

In both Die Abderiten and Perezrinus Proteus the

protagonlists have not been able to resolve their volar
conflicts and conseguently remain Schwérmer, Unlile
Azathon, who finds a solution in the philosophy of

Archytas, the citizens in Die Abderiten continue in their

confused, emotional and irrational state, becausc they
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cannot and are unwilline to learn fron experience, By
inference Wieland is expressing a pessinistic view of
society and its capacity to reform, But by smilinz at the
people's foibles and their incapacity to shed their
Schwarmer cloak, Wieland demonstrates his tolerance of
humanity and at the same tinme devises a comfortinz,
personal philosophy. durour and satire, however, are not
entirely satisfyinz answers,

Althoush Wicland still expresses pessimisn about the
possibility of reforiinzg and educating nanlzind in

Perexrinus Protcus, he has become much nore mellow to=-

wards Schwirmerei than h2 was in Der soldene Spilesel,

Those priests who were convinced and naive Schwirmer in

Jer goldene Splesel were portrayed a2s a crezater hazard to

their fellowmen than the shrewd calculating Schwirmer

who dealt out of strictly selfish notives, In Perecrinus

Proteus as well as in Arathodinon +he tide is reversed,

In these novels therec 1s cnly spite for the calculating
charlatans, while tho sincecre wonest enthusiast, elthouch
he nay be ineffective, 1s upheld as somethinz almost to
be envied, After Lucian hears about Peresrin's experiences
he i1s convinced of hls sincerity and impressed with the

beauty of the life he lived, The solution in Pcrezrinus

Proteus is, thus, not a practical one, for the hero does

not overcome his Schwirmerei, which stermed from his

intense pursult of a satisfyin~ relationship with the
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opposite sex and a satisfying relision., The portrayal of

Schwirmerel as a positive creative force, however, larse-

ly eliminates the need for the practical solutilon,

In Agzathodimon one finds the author's second major

attempt (after Agathon) to formulate by synthesis a
satisfying practical solution to his dilemma, The philo-
sophy of Archytas had been a sincere attempt to synthesize

Herz and Vernunft; the author had hoped thereby to achieve

Natur, the mean, The resultant submission of the animal
nature to the spiritual nature (which must here be under-
stood as man's intellect), results in a suppression of
the impulsive and irrational, The pendulum, which in its
final position, thus, inclined towards rationalism,
swings somewhat vast the mean of Natur and inclines to-

wards Schwiarmerei and irrationalism in Agathodidmon.

According to Archytas, the individual had the strength
within himself to bring about self-realization; Agatho-
ddmon depends on an outside force to bring this about,
Where Archytas emphasized only fulfillment in this world
and disregarded the idea of the next, Agathodimon is also
concerned about the next world, Agathodimon realizes his
own freedom and strencgth and finds contentment as he
submits himself to and accepts his role within the frame-
workx of an all-encompassing universe, of which he is a
minute yet an integral and significant part, In his con-

sclous submission to and dependence on this god, whom he
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does not understand in a completely rational way, one
sees a synthesis of reason and emotlon which is more
satlisfying than that of Agathon,

The hero of Aristipp, the kindly adaptable old man

who is willing to recognize Schwiarmerei, might well

portray the older, mellowed Wieland, who 1s unwilling to
sit in judgment of the Schwiarmer, The question pertaining
to an actual solution in this, Wieland's final novel, 1is
somewhat problematic, inasmuch as this novel is a frag-
ment, It seems somewhat perplexing, at first, that the
philosophy of Archytas, which the author claimed to have
abandoned with Agathodimon, has again gained in impor-
tance, although the deep confidence in nature, as por-
trayed in Agathodimon, still continues, It may, however,
indicate that our author is once more attempting to
arrive at a still more satisfyinzg solutlion, which would
be even closer to the mean, by synthesizing Agathoddmon's
solution with that of Archytas., These solutions both
approached the mean, the former inclining slightly to-
wards Schwarmerel or irrationalism and the latter tending
towards rationalism, Whether this was the author's actual

intent, I can, however, not assert,

fLlthousr Yieland's solutinas ten foiY Aneroeas-
Insly more satisfyinTt a3 Me ci-2urss bo - 29w ho arobe
lem of Sehriruaerel, his Urerlerntis, we cannot ziv Lhst he

Tinally resolved it once and “or 211, Ta i comtinming
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struzcle with this problem he arrived at a series of
solutions, but each time he felt the need to deal with it
asain, He does not, however, merely come Lo an armistice
with the subject at the endl of each novel, by simpdly
displacing the solntlon ko a future date, es some would
say, It was inherent in ths nature of VWicland to ke
inquisitive and he explored a variety of possitle

solutions in his search,
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