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ABSTRACT

A Study of Presbyterianism in Colonial New England

by

Walter M. Boston, Jr.

The purpose of this study is twofold: first, to show that the
New England Churches and their leaders indicated strong tendencies
toward Presbyterianism and this enabled them to adopt some presbyterian
procedures such as synods and councils similar to those used by English
Presbyterians; second, to show New England was the source of the ready
acceptance of Presbyterians from Scotland, Ireland, and France in the
late 17th Century and the result was the development of a homegrown
variety of Presbyterianism in the 18th Century. Church records, both
primary and secondary, of New England Congregational and Presbyterian

Churches were used in this study.
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INTRODUCTION

While definitions of Presbyterians have varied, most church
historians have defined Presbyterianism as that form of church
government in which lay members of the local congregation elect
representatives who are called ruling elders, and who direct the life
of the church on their behalf. The elders in the local congregations
are banded together in an organization known as the session; this body
is a legal ecclesiastical group and has charge of the affairs of
the church. However, the actions of the session are subject to the
supervision of a higher body called the presbytery. A presbytery is
composed of the minister and one ruling elder from each congregation
in a certain specific area; its members are called presbyters, and
all have an equal voice in the affairs of the body. In addition, the
presbytery has an advisory power over the local congregations and the
actions of the individual sessions. Nevertheless, the decisions of
the presbytery like those of the session are not final, for they may be
appealed to the next highest body, the synod. The synod is composed
of representatives of the clergy and elders in equal numbers from the
various presbyteries in a given area, or if the synod so desires of
all the members of the presbyteries within its bounds. Above the
synod there is a higher court which stands as the last court of appeal;
this covers a wider area than a synod and is known as the General
Assembly. It is also composed of ministers and elders in equal numbers

who have been chosen by the presbyteries to act as their representatives.



Because there are some legislative actions of such an important
character in their bearing upon the whole church, the General Assembly
may not act alone. These actions must be passed back to the various
presbyteries for ratification or rejection, making the presbytery the
key body in the governance and control of the church.

The power delegated to these official(s) church courts is
such that the lay members of the church have little direct power in
the operation of the church. They do have the right, nevertheless,
to present to the presbytery their desire for the settlement or
dismissal of a pastor. The members of the local congregation can state
the terms of which they seek to settle such a pastor. It is, however,
the Presbytery that has the final say as to whether the pastoral call
shall be allowed, or whether the pastoral relations should be dissolved.
Thus it is not possible for a Presbyterian minister to enter into a
simple contract between himself and a Presbyterian church. The action
and approval of the Presbytery is necessary in each case, and the
ordination of men to the gospel is only performed by the presbytery.

At this point a distinction should be drawn between Presbyterians
and Independency of the 17th century. Basically, the Independents
were onthe opposite end of the scale with respect to church polity.
The Presbyterians believed and supported a rigid hierarchial church
structure as the earlier definition indicated. Opposed to this, the
Independents worked for the freedom and independence of each individual
congregation. Another distinction between these two groups was that the

Presbyterians were intent on imposing a tyrannical church along the

vi



Scottish model while the Independents favored a doctrine of religious
toleration. While these distinctions help us identify the two groups,
they do not describe in absolute terms the conditions as they existed.
J. H. Hexter's investigation of these groups indicated there were
"Independents who were not Independents adhering in a larger proportion
than Presbyterians who were not Presbyterian to a Presbyterian Church that
was not really Presbyterian.”1 It seems quite obvious from this that
there is a great deal of confusion between these two groups.

To further complicate an already complicated picture, there is
confusion among the Presbyterians. Whenever one wanted to define
Presbyterianism there was as Alexander Gordon described many years ago
that strange tendency to 'run off to Edinburgh or Aberdeen' to find the
model of what Presbyterian government ought to be. From the very
beginning the English Presbyterians showed indications of differing
sharply from the Scottish.2 For example, in England much greater
importance was attached to the individual congregations, and while there
were times when the English Presbyterians advocated a hierarchial
Presbyterian system with higher courts exercising jurisdiction over
the churches, they generally insisted that the synod would be
primarily consultive and should not interfere with the sovereign

independence of the individual congregations. Even the Scots

1Hexter, J. H., "The Problem of the Presbyterian Independent,' in
AHR, XLIV, (Oct., 1938), pp. 29-49.

2Goring, Jeremy, et. al., The English Presbyterians (Boston,
1968), p. 20.

vii



complained that the English system was not properly Presbyterian.

The purpose of this study will be to show two things: first,
that the New England Churches and their leaders indicated strong
tendencies toward Presbyterianism and this enabled them to adopt some
presbyterian procedures such as synods and councils similar to those
used by the English Presbyterians; second, New England was the source
of the ready acceptance of Presbyterians from Scotland, Ireland, and
France in the late 17th century and the result was the development
of a home grown variety of Presbyterianism in the 18th century. Both
of these situations existed despite bitter words between the English
Presbyterians and the New England Congregationalists. In the process
it is hoped this study will shed some light on American church develop-

ment of the seventeenth and eighteenth centuries.
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Chapter 1

NEW ENGLAND PRESBYTERIANISM

In a strict sense the churches established by the English
Puritans in Seventeenth Century New England were Congregational.
However, a careful study indicates that there were many facets of
English Presbyterianism present in New England church polity. How
this came about is the subject of this chapter.

When the Puritans were setting up their ecclesiastical system
in the New World, it seemed natural to them to turn to the forms
of church polity with which they were most familiar. Because of
their dissatisfaction with the Church of England as they knew it and
in particular their unpleasant associations with the English
Prelates, they were scarcely in the frame of mind to adopt the
Episcopal system. At the same time upon leaving England the Puritans
had a decided prejudice against separatism. It is because of these
two things that Presbyterian polity appeared to be in a favored
position; there was no great antipathy against it, and for some time
it had been gaining widespread approval among the members of the
Puritan party. In such a situation it was to be expected that the
imprint of Presbyterianism would be felt upon whatever type of church
government was adopted by the Puritan fathers in New England.

Among the Puritans who came to Massachusetts in the early
years of the colony there were some who had been Presbyterian supporters
in England. However, since the Church of England had not offered
congenial atmosphere for the practice of Presbyterianism it is

difficult to estimate what proportion of them had been previously

1
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attached to its principles.l Several writers on this subject have
been inclined to accept a statement of Cotton Mather in his ecclesiasti-
cal history of early New England in which he indicated that at least
four thousand of the first twenty-two thousand settlers had been
Presbyterian.2 While one may hesitate to accept this statement as an
indication of an exact number of individual Presbyterians, it does,
however, indicate as a point of fact that certainly there were among
the Puritans who left England many men of Presbyterian persuasion.

More important for this study is the question of the assimulation
of the Presbyterian element in the churches of Massachusetts. A group
as large as Mather suggested had to have an impact on the beliefs and
practices of the church system of New England. A few, however, tried
to introduce a Scottish brand of Presbyterianism. This small
minority of ministers and laymen, as we shall see shortly, were the
only ones to identify themselves with the adoption of Presbyterianism.
The vast majority of Puritans with Presbyterian antecedents appeared
to be content with the Presbyterianized Congregationalism of the New
England churches, and they were not willing to contend for a more
complete form of Presbyterianism as found in Scotland.

Since Presbyterianism was such a growing movement in Old
England in the early part of the Seventeenth Century, it was to be
expected that certain ministers would attempt to presbyterianize more

completely the New England ecclesiastical system. The most vigorous

1James Truslow Adams, Founding of New England (Boston, 1949),
pp. 76-77; Robert Thompson, History of the Presbyterian Churches in the
United States (New York, 1895), p. 13.

2Alexander Blaikie, Presbyterianism in New England, p. 1;
Frederick Loetscher, '"Presbyterianism in Colonial New England,' Journal
of the Presbyterian Historical Society, Vol. XI, p. 86.
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attempt in this direction was made by the pastor and teacher Rev. Thomas
Parker3 and Rev. James Noyes4 of the church at Newbury, Massachusetts.
Their intentions were to move the Newbury Church in the direction of

a more strict, Scottish type of Presbyterianism; this they did by
ignoring the role of the congregation in matters of admission and
dismissal from church membership, and in cases of discipline by

taking these powers unto themselves as the Elders of the church. It
seems the membership of the early New England churches valued highly
this limited right to agree or disagree with the decisions of the

Elders in these matters.

According to Coffin in his significant study of Newbury, the
church was divided into two groups of almost equal size.S There was
long, fruitless contention in the congregation over this matter. From
the statements of those active in the dispute the crucial issue was
as follows:

"As for our controversey it is whether God hath
placed the power of the elder, or in the whole
church, to judge between truth and error, right

and wrong, brother and brother, and all things of
church concernment.'®

3Rev. Thomas Parker: born in Wilts, England in 1595; studied at
Oxford; settled as pastor at Newbury in 1635; died on April 24, 1677;
Cotton Mather, Magnalia Christi Americana (Boston, 1852), pp. 481-87.

4

Rev. James Noyes: born in Choulderton.

5Joshua Coffin, Sketch of the History of Newbury (Boston, 1845),
p. 73, gives the best documented account of the struggle; for additional
material see Mather's Magnalia I, pp. 433-41, Savages, Winthrop's Journal

IT, p. 137; Alexander Young's Chronicles of the Pilgrims, p. 402.

6Coffin, Ibid., p. 87.



The group opposed to the ministers' acting as Elders claimed that the
right of participation in such decisions was denied to them and that
- . C s 7

only the minister exercised the power of discipline. The essence of
the trouble lay in the question of whose hands the power of church
discipline was committed. The ministers were certain that it should
be in the hands of themselves as Elders, while groups of laymen were
tenacious about their rights and were exceedingly resentful of any
real or supposed encroachment on the congregation or its representatives
as elders. The ministers Parker and Noyes definitely favored a more
Scottish Presbyterianism method of operating the church; they were
suspicious of democracy, and they were persistent in holding to the
more Presbyterian manner of doing things. Neither Parker nor Noyes
were willing to change their views on the matter; Rev. James Noyes,
about four years after the Cambridge Ministerial Convention of 1643,
published his views in a tract entitled '"The Temple Measured, or a
Brief survey of the Temple mystical, which is instituted church of
Christ." He said:

"The church is to be carried, not to carry; to

obey, not to command; to be subject not to

govern. If all members, young and old,

children and men, if thousands together must

judge and govern upon conscience together with

the presbyte; first it must needs interrupt

the work; second, it is work enough, a double

labor for the elders to instruct the church

how to judge. There is more time spent in

informing the church, than in determining the

case. Third, pride is an epidemical disease

in a democratical government. Who is sufficient
to hold the reins of authority? Were there

"Coffin, Ibid., p. 87.
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no standing magistrates in the commonwealth,

and in the church, no governors at all, the

offspring is like to be an Ichabod Fourth

confusion and disorder are inevitable."8

Neither side would concede; one ecclesiastical council after

another met but all were equally unable to resolve the difficulties.
The matters in dispute were taken before the Court in Salem without a
satisfactory solution. The Ministerial Convention of 16439 which was
called together to consider the dispute was unable to heal the rupture
or to change the views of the Newbury ministers. However, the
decision of the Convention proved that the other ministers of New
England were not willing to adopt the views of the champions of
Presbyterianism. The vast majority of the ministers of New England
declared themselves in favor of giving to the lay membership a limited
privilege of consent or dissent regarding the action of the Elders.
There were other New England pastors who favored the policy of the
Newbury ministers. One man we know of in particular. Rev. Peter Hobart{O

pastor of the Hingham, Mass., church inclined toward the same views.

Hubbard in his general History of New England describes Hobart as

"A man well qualified with ministerial abilities,
though not fully persuaded of the congregational
discipline as some others were. . . . The pastor
was reported to be of a Presbyterial spirit,

and managed all affairs without the advice

8Coffin, Ibid., pp. 72-3; quoted from James Noyes, "The Temple
Measured."

9Walker, Williston, The Creeds and Platform of Congregationalism
(New York, 1893), p. 138.

1OPeter Hobart was the first minister of Hingham, Mass., beginning
in 1635; for additional information on his attitude, and the situation
at Hingham see Mather's Magnalia I, pp. 448-52; History of Hingham, Mass.,
pp. 121, 159, 156; Savage's Winthrop, II, 222, 313.




of the brethren, which divers of the congregation
not liking, they were divided into two parts .

‘”11
It is likewise apparent that his Presbyterianizing tendency was no
more acceptable to the members of his church than to those in Newbury.
Wherever the ministers as Elders tried to take too much power into
their hands the lay members of the Puritan churches of New England
were inclined to resent it. Of course part of the trouble at both
Hingham and Newbury was undoubtably due to the dictatorial policies
of the pastors themselves. The significant point for this study is
the fact that these ministers were not able to win over either their
own churches or others to a Presbyterian system. What this seems to
illustrate is that from the very beginning there was Presbyterian
sentiment in New England, co-existing side by side with Congregational-
ism. Yet when Presbyterian leaders tried to force their ideas on
admission and dismissals, they would meet strong resistance, even
within their own churches.

Brief notice should be taken of the effort to change the
New England ecclesiastical system in favor of the Presbyterian order

12
by means of political strategy. In the Puritan Commonwealth an

attempt was made to restrict the privilege of voting to the minority

11Hubbard, William, A General History of New England (Boston),
in Collections of Mass. Historical Society, XV, p. 192, XVI, p. 418.

12Eor a more detailed account of this episode, which has been
called a Presbyterian Cabal, see George Lyman Kitteridge's book on
Dr. Robert Child, The Remonstrant: also Palfrey, History of New England,
II, 166-179; Hubbard, General History of New England, 499-518;
Winthrop, History of New England, II, 319-392; Walker, Creeds . . . .,

163-181 Eassim.
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who were members of the recognized Church. Membership in the church
was restricted to those who could give a satisfactory statement of
their religious experience, and many in the community did not see it

as appropriate to make such a profession. According to the principles
of English and Scottish Presbyterianism, all citizens of the community
who professed a belief in Christ and desired membership in the church
were automatically considered to be members of the church. It has

been argued that the disenfranchised residents of Puritan Massachusetts
were irked by restriction of their liberties. These supposed mal-
contents saw Presbyterianism as the solution for their situation. They
felt that if a system of church government were adopted that would

make all citizens of the community church members they would then

have their civil privileges. Nevertheless, the petition which the
remonstrants presented to the General Court of Massachusetts in 1646
was denied. This did not stop the malcontents, however, from making

a further effort by surreptituously preparing a petition for the
English Parliament, praying that that body would see fit to establish
Presbyterianism in New England. Their chances of winning appeared to
be fairly good for the Presbyterians were, at the time, in control

of English affairs. Doubtless some attempt to Presbyterianize the

New England ecclesiastical system would have been made if the Presbyter-
ians had remained in control. Unfortunately for the remonstrants,
Cromwell and his army came into control of English affairs in 1647

and he had little sympathy with Presbyterianism. Thus the ecclesiastical

polity of the New England Churches was able to continue without



further serious molestation from dissident Presbyterian sources, people
who used Presbyterianism to further their desire to democratize the
churches of New England.

While the more overt Scottish type of Presbyterianism failed
to succeed in New England, and while the direct efforts of men like
Hobart, Noyes, and Parker, failed to make immediate Presbyterian
changes, the English type of Presbyterianism did move quietly into the
Congregational fold without much trouble. The reason for this is
quite plain; the New England Congregationalists did not see much
difference between the English type of Presbyterianism and their
own brand of Congregationalism.

The use of the synod as a means of controlling the various
churches and the theology in those churches was one of the very
important encroachments of Presbyterianism. This shall be discussed
more thoroughly in the next chapter but it is basically a question of
how to exert some control over churches which are suppose to be free
to decide for themselves what will be done in those particular
churches. Under the congregational system, each church is free and
independent and need not consult others concerning what goes on in
their church. The New England leaders, church and lay, recognized
quite early that this would not work. They needed some avenue of
exerting control over the churches in the colony. As the next
chapter will show, the synod was the ultimate means, although, like
the English Presbyterian synod, it would serve more as an advisory

group than a legal ecclesiastical court as used by the Scots.
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Another aspect of similarity between the New England
Congregationalists and the English Presbyterians was the Confession of
Faith adopted by the Westminster Assembly. The Cambridge Synod,
considered by scholars to be the most important of all the synods
held in New England,l3 adopted the Confession and ''put the New England

churches, by formal declaration, where they had always been in fact,

14

at one in doctrine with the Puritan party in England,""  and in this

case the Puritan Party in England were the English Presbyterians.
The position of the elder was another example of similarity
between the two groups. The Cambridge Platform states:

"2 The Ruling Elders work is to joyn

with the Pastor § Teacher in those acts of
spiritual Rule which are distinct from the
ministry of the word and Sacraments committed
to them. of which sort, these be, as followeth.
I. to open § shutt the dores of Gods house, by
the Admission of members approved by the church:
by Ordination of officers chosen by the church:
& by excommunication of nortorious § obstinate
offenders renounced by the church: § by res-
toring of poenitents, forgive by the church.
II. To call the church together when there

is occasion, § seasonably to dismiss them
agayn.

ITI. To prepare matters in private, that in
publick they may be carried an end with less
trouble, § more speedy dispatch.

IV. To moderate the carriage of all matters

in the church assembled. as, to propound
matters to the church, to Order the season

of speech § silence; § to pronounce sentence
according to the minde of Christ, with the
consent of the church.

V. To be Guides § Leaders to the church, in
all matters what-soever, pertaining to

13yalker, Ibid., p. 185.

14
Walker, Ibid., p. 185.
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church administrations § actions.

VI. To see that none in the church live

inordinately out of rank § place; without

a calling, or Idlely in their calling.

VII. To revent § heal such offenses in life,

or in doctrin; as might corrupt the church.

IIX. To feed the flock of God with a word of

admonition.

IX. And as they shall be sent for, to visit, §

to pray over their sick brethren.

X. & at other times as opportunity shall serve

thereunto."13
It would appear from this and the actual practices of the New England
churches that the position of the ruling elder was a very important
one. Of all the church offices in early New England practice none
were discussed as much as that of the ruling eldership. However, the
discussion seemed to revolve around theory and practice; to some
churches one was more important than the other. The problem seemed
to be one in which, as can be noted above in the Cambridge Platform
statement, the duties of the elder were too broad and encroached upon
the duties and responsibilities of the pastor and the congregation.16
In actual practice, then, it appears the New England churches like
their Presbyterian brethren in England modified the position of
elder. The lay membership was given the right of consent of admission,
dismissions, and discipline. Yet the clergy performed many of these
functions and there appears to be no evidence of dissent on the part

of the congregations.17 The exception to this is the church at

Newbury where Parker and Noyes got in trouble with their congregation

15cambridge Platform, Chap. VII.; Walker, Ibid., pp. 212-13.

16I. N. Tarbox, '"Ruling Elders in the Early N. E. Churches,"
Congregational Quarterly, XIV; pp. 401-416 (July, 1872).

17Walker, Creeds (Philadelphia, 1893) p. 203ff. Dexter,
Congregationalism (New York, 1879), pp. 439-40.
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when they insisted on the giving the elders of their church complete
control over the church government.

The custom of having elders in the local churches was practiced
in the New England churches, another indication of the extent of
English Presbyterianism in the Puritan churches. The prevalence of
this practice and others prompted Henry Martyn Dexter to say:

"All of which goes to endorse the judgment which
we have reached from other sources of evidence,
that the early Congregationalism of this

country was Barrowism, and not Brownism--a
Congregationalized Presbyterianism, or a
Presbyterianized Congregationalism--which had
its roots in the one system, and its branches

in the other."!9

One of the early concerns of the leaders of the Congregational
church was uniformity. How could the local congregations be influenced
if they were in error, either in their theology or polity? One
method was to question a particular church's judgment by sending
them a letter; this was the case when the Salem church chose Roger
Williams as their teacher. The General Court in Boston wrote to
Endicott to remind him of Williams' refusal to serve a church in
Boston because he believed the magistrate could not punish for a
breach of the Sabbath. The Court could not understand how Salem
could have acted without consulting the magistrates; this followed

with a request to '"forbear to proceed'" until the two groups conferred.20

18Larzer Ziff, Career of John Cotton (Princeton, 1962),
p. 207.

19

Dexter, Congregationalism, p. 463.

20Winthrop, Journal, I, p. 62.
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Later, in May, 1635, after Williams had become the minister in Salem
the General Court took civil action against the Salem people, barred
Endicott from the Court for a year, and in July refused the Salem
petition for some land ''because they had chosen Mr. Williams their
teacher, while he stood under question of authority, and so offered
contempt to the magistrates."21 So it would seem that very early in
the history of the churches of New England any attempts at independence
or autonomy would be checked if they ran counter to the General
Court.

In 1653 the General Court again interceded when the Second
Church of Boston wanted Michael Powell for its pastor. As the General
Court found him objectionable it passed an order concerning preaching
without an allowance.22 Although it was found unsatisfactory and
repealed the next session, it nevertheless illustrates the point
made earlier, the autonomy of the local churches was questioned early.

While this very official action took place, there was another
area of control over local churches that was developing; this was the
ecclesiastical council. Professor Dexter clearly indicates that
New England Congregationalism is distinguished from Independency by
the question of the use of the council. He states that since all
local churches belong to the one family of the Lord, they necessarily
owe to each other sisterly affection and activity, the normal exercise
of which takes the name of the communion of the churches. These

councils operated to promote the common good for all the churches;

21Winthrop, Journal, I, p. 155.

22\ass. Col. Rec., iii, p. 293, 294, 331.
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their next step would be to form councils with greater authority and
these would become known as synods.

The polity of the Presbyterian church is such that the synod
came after the local congregation and the presbytery in its authority
over the various councils. This was not true in New England. Here
the synod, or consociations as they were sometimes called, stood
after the congregations in order of precedence and authority.

However, their power closely resembled the power of the synod in the
Presbyterian church.

Between 1637 and 1708 there were seven synods held in New
England. All were important in that they showed the New England
churches' commitment to the development of the synod as a means towards
achieving some uniformity in their churches. It also indicated an
inclination toward Presbyterianism and the advantages it offered
over the less structured and less disciplined Congregationalism.

A. SYNOD OF 1637:

The first synod held in New England convened at New Town
(later to be called Cambridge when it was decided that a university
would be founded there) in August, 1637. Composed of all the teaching
elders in the colony and led by the Reverends Peter Bulkley and Thomas
Hooker who were moderators, this synod was concerned with the
disturbances brought on by Anne Hutchinson and John Wheelright. The
synod resolved among other things, that private members of the church
might ask questions after the sermon, but this should be done wisely

and sparingly and with the permission of the elders; however, adverse
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. o s 23
bitter, and reproachful criticism was to be utterly condemned.

The final act in this drama was played out by the General Court and
its conclusion is familiar to all. One circumstance bears mentioning
however, and it would seem to indicate that at an early stage of
development the new New England way was moving toward the Genevan
leaven which was fermenting at home. This circumstance is seen
through a statement made after the synod:
"The assembly brake up; and it was propounded by

the governour (Winthrop) that they would consider,

that, seeing the Lord had been so graciously present

in this assembly, that matters had been carried on

so peaceably, and concluded so comfortably in all

love, etc., if it were not fit to have the like

meeting once a year, or, at least, the next year,

to settle what yet remained to be agreed, or if

but to nourish love, etc. This motion was well

liked of all, but it was not thought fit to conclude

it."24
While some historians have chosen to interpret this as indicating a
move away from Presbyterianism which was developing in England, it
would seem the opposite was true; that is, that this was an extremely
strong statement from the governor of the colony telling all that
the churches should meet periodically to settle differences. The
use of the terms "in all love'" and ''to nourish love'" meant that all
would adhere to the decisions of the meetings. This, then, is another

indication that while the leaders of New England talked congregationalism

they were in fact leaning more and more toward adopting certain aspects

235 Short Story of the Rise, Reign and Ruine of the Antinomians,
Familists § Libertines that infected the Churches of New England: and
how they were confuted by the Assembly of Ministers there, etc. (1644);
Winthrop I, p. 284-287; Felt I, 311-319.

24Winthrop I: p. 2871.
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presbyterianism. However, before this is discussed further, there
were additional synods that are worth considering.
B. SYNOD OF 1646:

The reasons for the calling of this synod are best understood
by going to the order passed by the General Court in May, 1646; this
order expressed the desire that the churches of Massachusetts send
their Elders and Messengers to sit in a Synod in Cambridge on the 1lst
of September next ensuing 'to discuss, dispute § cleare up, by the
word of God, such questions of church government § discipline'" in
certain points before suggested, and others, '"as they shall think
needful § meete;'" and requested the churches "within the jurisdictions
of Plymouth, Connecticut, § New Haven, to send their elders § messenger
to the Assembly, . . . who, being so sent, shall be received as
parts § members thereof, § shall have like liberty § power of disputing
& voting therein, as shall the messengers & elders of the churches
within jurisdiction of the Massachusetts."25 The four churches
absent were Boston, Salem, Hingham, and Concord. In the case of
Concord it seems they were unable to find someone suitable to attend.
Hingham's experiences of the recent past were such they would not
see fit to respond to an invitation from the General Court. The
more serious absences were Boston, the largest church, and Salem,

the oldest church. The exception they took was stated:

25Massachusetts Col. Rec., ii: 155-56.
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"I. Because by a grant in the Liberties the elders

had liberty to assemble without the compliance of

civil authority, 2. It was reported, that this

motion came originally from some of the elders,

and not from the court, 3. In the order was ex-

pressed, that what the major part of the assembly

should agree upon should be presented to the court,

that they might give such allowance to it as

should be meet, hence was inferred that this

synod was appointed by the elders, to the extent

to make ecclesiastical laws to bind the churches,

and to have the sanction of the civil authority

put upon them, ""26
Winthrop states that the men who advanced these opinions had just
arrived from England where this kind of liberty was sought and allowed
by those supporting Independency. This would seem to add to the
previously stated opinion of Dexter about the differences between the
Independents and the New England Congregationalists.27 Because
of early difficulties, namely the reluctance of four churches to
attend and the onset of an epidemic, the initial charge to John
Cotton, Richard Mather, and Ralph Partridge to draw up a plan of a
Scriptural Model of Church Government was not considered by the Synod
as a whole until August 15-25, 1648. The Mather statement was the
one finally agreed upon. Of the platform's seventeen sections the
sixteenth is the one of particular importance. It is of sufficient
import that it deserves to be quoted in its entirety:

"Synods orderly assembled, § rightly proceeding

according to the pattern, Acts 15. We acknowledge
as the ordinance of Christ: § though not absolutely

26§inthrop, II, p. 329.

27Winthrop, II, p. 329.
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necessary to the being, yet many times, through
the iniquity of men, § perversness of times,
necessary to the welbeing of churches, for the
establishment of truth, § peace therin.

. Synods being spiritual § ecclesiastical assemblyes,
are therefore made up of spiritual § ecclesiasticall
causes. The next efficient cause of them under
Christ, is the power of the churches, sending

forth their Elders, (§) other messengers; who being
mett together in the name of Christ, are the matter
of a Synod: § they in argueing, debating §&
determining matters of religion according to the
word, § publishing the same to the churches whom

it concerneth, doe put forth the proper § formall
acts of a Synod; to the convictio of errours, §
heresyes, § the establishment of truth § peace in
the Churches, which is the end of a Synod.

. Magistrates, have power to call a Synod, by calling
to the Churches to send forth their Elders §&

other messengers, to counsel § assist them in
matters of religion: but yett the constituting

of a Synod, is a church act, § may be transacted
by the churches, even when civil magistrates may
by enemyes to churches and to church assemblyes.

It belongeth unto Synods & counsels, to debate §&
determine controversies of faith, § cases of conscience;
to cleare from the word holy directions for the
holy worship of God, § good government of the
church; to beare witness against mal-administration
& (27) Corruption in doctrine or maners in any
particular Church, § to give directions for the
reformation therof: Not to exercise Church-
censures in way of discipline, nor any other act

of church authority or jurisdiction: which that
presidentiall Synod did forbeare.

. The Synods directions § determinations, so farr

as consonant to the word of God, are to be received
with reverence § submission; not only for their
agreement therwith (which is the principall ground
therof, § without which they bind not at all:)

but also secondarily, for the powr wherby they

are made, as being an ordinance of God appointed
therunto in his word.

. Because it is difficult, if not impossible, for
many churches to come altogether in oneplace, in
all their members universally: therefore they
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may assemble by their delegates or messengers,

as the church of Antioch went not all to Jerusalem,
but some select men for that purpose. Because
none are or should be more fitt to know the state
of the churches, nor to advise of wayes for the
good therof then Elders; therfore it is fitt that
in the choice of messengers for such assemblies,
they have special respect to such. Yet in as

much as not only Paul § Barnabas, but certayn
others also were sent to Jerusalem from Antioch.
Acts 15 § when they were come to Jerusalem, not
only the Apostles § Elders, but other brethren

also doe assemble, § meet about the matter; therefore
Synods are to consist both of Elders, § other
church members, endued with gifts, § sent by the
churches, not excluding the presence of any bre-
thren in the churches."28

The question now arises concerning the authority of the synod. It
has been argued that they were only advisory and could not enforce
any of their decisions. Chapter Sixteen refutes this argument quite
clearly. For example, it states that the synod as a spiritual and
ecclesiastical body determines matters of religion according to the
word, the word as determined by the synod. It continues by stating
that it will establish truth and peace in the churches; I would
suggest that this is extensive authority that was given to the synod.
In paragraph three of this same chapter, it states that the
Magistrates have the power to call a synod; implicit in this is the
tremendous authority and prestige of the Magistrates in the colony
so that any function they may deem to call amounts to an order for
all to hear and obey.

Continuing in paragraph four, the synod is given the

power to reform a church that is corrupt in manner and doctrine.

28Walker, Creeds, p. 233-34.
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While there is a caution against censuring a church, in actual
practice the men at the synod as the most powerful and prestigious
church leaders in the colony had the ultimate of influence over
individual churches they might be trying to reform. This is empha-
sized in paragraph five which declared that not only were the churches
to receive the statements of the synod with reverence and submission
but the power of the synod was that of an ordinance from God. It
would seem quite difficult if not impossible for a particular church
in Massachusetts or Connecticut to go against an eminent group of
laymen and clergy meeting together as a synod.

The results of the synod were presented to the Churches and
the General Court in 1649 and in October of that year the Court
judged:

"it is meete to coment it to the judicyous and pious
consideracion of the severall churches within this
jurisdiccon, desiring a retourne from them at the
next Gennerll Courte hou farr it is suitable to their
judgments and app. bacon, before the Courte p.ceeds
any farhter therein."?9
After a few minor objections were satisfied, the Court in October, 1651,
thanked all concerned and voted 'to give their testimony to the said
booke of discipline, that, for the substance thereof, it is that wee
have practised and doe believe."30 This would seem to remove any

doubt regarding the power of this particular synod with respect to

the declaration of the General Court and the various churches.

29Mass. Col. Rec., iii: 178.

30Mass. Col. Rec. iv (1): 57, 58.
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Henry Martyn Dexter has maintained that the synods were for advice
and for the moral power of persuasion only, but again this does not
appear to be the case when one reviews the statements of the synod
and the support they received from the General Court.
C. SYNOD OF 1662

Next to the Cambridge Synod, perhaps the most famous synod
held in New England was the Half Way Covenant Synod, also known as
the Synod of 1662.31

The concern of those who met at the Synod of 1662 was the
extension of the baptism rites to those who were outside the covenant.
When the meeting had ended the decision would mark a new period in
the history of New England orthodoxy. While the decision to extend
baptism was made and while it would have the full weight of the
majority of the members of the synod, the controversey over the Half
Way Covenant would rage into the eighteenth century. Nevertheless,
the decision was made and the power of the synod would carry the day.

Next, it was the General Court's task to consider the
proposals. Although the Court rejected the proposals temporarily,
later '"the Court, on their perusall, judged it meete to commend the
same unto consideration of all the churches § people of this

32
jurisdiction, and for that end ordered the printing thereof."

At this point both the church through the synod and the State through

31Many books and articles have discussed this synod; the best are
ones written by Edmund Morgan, Visible Saints (Ithaca, 1962), and
Robert Pope, The Half-Way Covenant (Princeton, 1969).

32Massachusetts Records, 4, Part 2, p. 62.




21

the General Court stood by the finding of the Synod. The majority
of the churches accepted this new doctrine, but there were a few
who showed continued reluctance; these two groups were divided
between churches which believed that this new covenant was too
liberal and would destroy the purity of their churches of visible
saints and those churches like Northampton which believed that the
synod had not gone far enough by extending the sacrament of holy
communion to all. The first group which we could call conservative
would divide again into two groups: the very strict Congregationalist
and the Baptists. Those who remained and might be called the liberals
constituted the vast majority and tended more and more toward a
presbyterian form of church governance through the clergy and elders.
This group was strongly controlled by the belief that the church in
New England needed guiding controls to keep it on the true path of the
church as perceived by the leaders; the way of maintaining this
control was through the synod and the General Court. This was done
quite successfully as the various synods proved.
D. SYNOD OF 1679

In the Spring of 1679 after the colonies of New England had
suffered many calamities such as sickness and Indian wars, the
feeling quickly developed that God was for some reason displeased with
his elect. Consequently, the reverend Elders of the Massachusetts
Colony petitioned the General Court to take action. The response was
to order a Synod called which met September 10-20, 1679. Two

questions were to be considered:
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"Quaest. I. What are the euills that haue provoked
the Lord to bring his judgments on New England?

2. Quaest. What is to be donn that so many evills may
be reformed?'33

The Synod spent several days discussing the subject; the result was
written and refined by a committee and their report was unanimously
adopted by the Synod. As one would expect from past experience, the
General Court at its October session approved the actions of the Synod
and commended it to the people, '"to the serious consideration of all
the churches and people.'" The Court further enjoined and required:

"All persons in their seuerall capacities concerned,

to a careful and diligent reformation of all those

provoking evills mentioned therein, according to the

true intent thereof, that so the anger and displeasure

of God, which hath binn many wayes manifested, maybe

averted from this poore people, and his favour and

blessing obteyned, as in former tjimes."34

With this strong endorsement, the Synod was very successful
in the good effect it had on the people; many ministers were inspired
to work harder with their people, resulting in many churches
renewing their covenant with God.35
There was more evidence that this Synod was moving the

churches of New England toward a much broader base than had previously
been thought possible. On re-reading the order by the Court calling
the Synod, one finds that the reverend elders had asked that the Synod

be held "for the reuisall of the platforme of discipline agreed

33Mass. Col. Rec., V: 215.

34Mass. Col. Rec., V: 244,

35Mather, Magnalia, V, 95.
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upon by the churches, in 1647, and what else may appeare necessary
for the preventing schishmes, haeresies, prophaness, § the establish-
ment of the churches in one faith § order of the gospell;'" and the
Court directed the body to assemble '"for the ends aforesaid."36
Thus it would seem that the first order of business was to consider
how those present at the Synod felt about the Cambridge Platform.
Some time was spent early in the Synod to read and consider the
platform, after which they "unanimously approve of the said Platform,
for the Substance of it; desiring that the Churches may continue
steadfast in the Order of the Gospel, according to what is therein
declared from the Word of God."37

Cotton Mather, writing less than twenty years after the
Synod of 1679, believed this phrase to be one of qualification.
Continuing he specifies four areas where the Current New England
opinion had departed from the Platform. Of these four points the
fourth is the one in which a movement towards a Presbyterianism
previously denied by the reverend elders is very obvious. The fourth
point is concerned with the admission of members to the church and
it "hath been as Difficult as any of the rest'" to be considered.
In the Platform it advised that the ''weakest measure' be used to

determine real faith and ''that a personal and publick confession, and

declaring of Gods manner of working upon the soul, is both lawful,

36Mass. Col. Rec., V: 215.

37Mather, Magnalia, V: 39.
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expedient and useful."38 While some churches maintained a very severe

examination, many were adopting a practice where the minister deter-
mined who would be admitted to privileges of church membership and
then he communicated his satisfaction to the church membership.39
Cotton Mather's explanation agrees with other sources and would seem
to indicate that when the New England churches passed into the
eighteenth century many were openly avowing that baptism and a
morally correct life entitled a person to full communion in the Lord's
Supper without his having to prove his piety to the clergy or elders.
Of course there were those who were not yet prepared to go this far,
but they appeared to acquiesce in such a view to the degree that
it produced '"no troublesome Variance or Contention among them. 40
Another problem discussed at the time of the Synod of 1679

was the differences in regard to the seat and amount of power over
churches as well as in the churches themselves. Here the discussion
of the power of synods entered and we find the clergy at Cambridge
advanced so far to teach that:

Synods being of Apostolical example, recommended as a

necessary Ordinance, it is but reasonable, that

their Judgment be acknowledged as Decisive, in the

Affairs for which they are ordained; and to deny

them the Power of such Judgment, is to render a

necessary Ordinance of none effect."4l

It was admitted that there were certain items that the Elders should

38Platform, Chap. xii, Sec. S.
39Mather, Magnalia, V: 226. Ratio Disciplinae, etc., 88.
40patio Disciplinae, etc., 84.

41Mather, Magnalia, V: 45.
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take to the membership of the particular church for their advise
and opinion:

"Nevertheless, the Pastor of a Church may be

himself Authoritatively suspend from the Lord's

Table a Brother accused or suspected of a Scandal,
till the Matter may and should be regularly examined.
The Elders of the Church, have a Negative on the

Votes of the Brethren; who, indeed, in the Exercise
of their Liberty and Privilege are under the conduct
of the Elders. To take away the Negative of the
Elders, or the Necessity of their Consent unto such
Acts, indeed is to take away all Government whatsoever,
And it is to turn the whole regimen of the Church into
a pure Democracy. And, if the Positive of the
Brethren can supercede a Negative of the Elders,
either the Elders may be driven to do things quite
contrary unto the Light of their Conscience or

else the Brethren may ngsume to do things which
belong not unto them."

More and more as we move toward the eighteenth century we find the
pastor having the specific veto power over the whole church. The
College of Elders or the Barrowistic Presbytery as Dexter called

it as established by the Cambridge Platform had disappeared in the
majority of churches in New England, if it ever really existed in the
first place. An illustration of this is the case of the Reverend
Samuel Fisk, pastor of the Salem church from 1718 to 1735; he dispensed
with church meeting entirely and when a church meeting was held to
consider some of his actions occasioned by his official conduct, he
refused to comply with their findings and recommendations.43

Finally we have the account of what took place in Taunton, Massachu-

42y, E. Cong., etc., 111.

43The Christian History, etc., of the Revival and Propagation
of Religion (1743), i: 110.
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setts, in the early spring of 1705; one of the results of the Half
Way Covenant Synod was that many churches renewed their covenant with
God. In many cases the freedom of the Synod's actions permitted
those who were not regenerate to enter into the covenant with the
already-churched members. The Reverend Samuel Danforth described

his church in Taunton response this way:

"It was a most comfortable Day the first of March
when we renew'd the Reformation Covenant .

only we added an Engagement to reform Idleness,
unnecessary frequenting Houses of public En-
tertainment, irreverent Behaviour in Public
Worship, Neglect of Family-Prayer, Promise-
breaking, and walking with Slanderers and
Reproachers of others; and that we should all in
our Families be subject to good Orders and
Government. It was read to the Brethren and Sisters
(those who were already members of the church)

in the Forenoon; they standing up as an outward
Sign of their inward Consent, to the rest of

the Inhabitants. In the Afternoon they (those
who were not members of the church) standing up
also when it was read; and then every one that
stood up, brought his Name ready writ in a Paper,
and put into the Box, that it might be put on
Church Record....

We gave Liberty to all Men and Women Kind, from
sixteen Years old and upwards to act with us;

and had three hundred Names given in to list
under Christ, against the Sins of the Times....
We have a hundred more that will yet bind them-
selves in the Covenant, that were then detained
from Meeting. Let God have the Glory."44

There seems then to be very little question that the Congre-
gational churches of New England were in actuality exhibiting definite
strains of Presbyterianism. Those who feared the very word Presbyterian

were thinking of the very formal, highly structured form of Scottish

44The Christian History, etc., of the Revival and Propagation
of Religon (1743), i: 110.
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Presbyterianism, while in fact the men of New England knew there were
many similarities between what they called Congregationalism and
the English Presbyterianism of their day. This was shown most
clearly in the Heads of Agreement, a document which attempted to
move the Congregationalists and Presbyterians closer together
E. HEADS OF AGREEMENT, 1691

The individuals responsible for the Heads of Agreement were
Mathew Mead, the pastor of a large Congregational church at Stepney
(then a suburb of London), John Howe, an ex-Congregationalist but
a man who believed very strongly in modifying the differences among
the Congregationalist, Presbyterians, and the Church of England people,
and Increase Mather, then serving as the agent of the Massachusetts
Colony in England.45 Mather is credited with being the man with
the strongest influence in the forming of the eventual union.
Undoubtedly the final agreement was a compromise but not as much at
the expense of the English Presbyterians as some have suspected; as
stated before and is in part the sub-thesis of this paper, the
English and Scottish Presbyterians differ significantly on church
polity.

Unquestionably the Heads of Agreement had the greatest impact
on the New England churches. Increase Mather's son Cotton preached
two very laudatory sermons on the Agreement as well as having the

document printed and circulated throughout New England in 1692.

45Walker, Creeds, 444-45.
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Ten years later the Heads of Agreement was given a very honored
place beside the other New England symbols in the Magnalia; Cotton
Mather called the Agreement the best possible exposition of existent
Congregationalism. Several parts of the statement, however,
indicate that it was not strictly Congregationalism anymore, but was
tending toward Presbyterianism.

The first of these statements concerns membership in the church;
the Congregationalist supporter would argue that an individual had to
prove before the congregation that he was a saint person; usually this
was accomplished through relating some religious experience. Later,
many churches amended this practice to permit an individual seeking
admission to the church to relate his experience to the pastor or
the elders or both. On the Presbyterian side all were welcomed to
the church if they professed certain beliefs and were known to have
lived a good life. In the Heads of Agreement it states:

"3. That none shall be admitted as Members,
in order to Communion in all the special
Ordinances of the Gospel, but such persons

as are knowing and sound in the fundamental
Doctrines of the Christian Religion,

without Scandal in their Lives; and to a
Judgment regulated by the Word of God, are persons
of visible Godliness and Honesty; credibly
professing cordial subjection to Jesus Christ.
4, A competent Number of such visible
Saints, (as before described) do become

the capable Subjects of stated Communion

in all the special Ordinances of Christ,

upon their mutual declared consent and
agreement to walk together therein
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according to Gospel Rule. In which

declaration, different degrees of

Explicitness, shall no way hinder

such Churches from ownin§ each other,

as Instituted Churches."%6
Those who have argued that this was a compromise in favor of the
Congregationalists are mistaken; the above statement indicates a
tendency toward more open membership, not the extremely restrictive
requirements thought to have been presented by the various churches
in New England of the seventeenth century.

Another problem presented by this definition of differences
between Presbyterian and Congregational concerns the power of the
congregation compared to the power of the pastor and the elders. It
has been argued that in the Congregational churches the people were
consulted on almost every matter and could as a group overrule the
elected elders and the pastor. However, we find this was not the
case and find in the Heads of Agreement this statement:

"7. In the Administration of Church Power,
it belongs to the Pastors and other

Elders of every particular church (if such
there be) to Rule and Govern: and the
Brotherhood to Consent, according to the
Rule of the Gospel."47

In another matter of what has been taught was common Congregational
church polity is the '"electing" of a minister for a particular church.

Again it had always been thought that each church was the first and

only party in the decision that a man was to be pastor of a church,

46yalker, Ibid., p. 457.

4TWalker, Ibid., p. 458.
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without outside considerations or consultations. While this may have

been practiced in a few churches, generally there was the feeling that

others in the colony should be consulted so that unqualified men would

not be accepted by churches. In fact, it was an attempt on the part

of the ruling elders and pastors of the colony to maintain some

understandable standards. The Heads of Agreement clearly states this

premise.

"4, That in so great and weighty a matter
as the calling and chusing a Pastor,

we jugd it ordinarily requisite, That

every such Church consult and advise with
the Pastors of Neighboring Congregations.

5. That after such Advice the Person
consulted about, being chosen by the

Brotherhood of that particular Church over
which he is to be set, and he accepting, be duly
ordained, and set apart to his Office over

them; wherein 'tis ordinarily requisite,

That the pastors of Neighbouring Congre-

gations concur with the Preaching-Elder,

or Elders, if such there be.

6. That whereas such Ordination is only
intended for such as never before had been
ordained to the Ministerial Office; . . .

7. It is expedient, that they who enter
on the work of Preaching the Gospel,

be not only qualified for Communion of
Saints; but also that, except in cases
extraordinary, they give proof of their
Gifts and fitness for the said work,

unto the Pastors of Churches, of known
abilities to discern and judge of their
qualifications; That they may be sent
forth with Solemn Approbation and Prayer;
which we judge needful, that no doubt
may remain concerning their being Called
to the Work; and for preventing (as much
as in us lieth) Ignorant and rash Intru-
ders."48

48yalker, Ibid., p. 460.
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Again to repeat, it is obvious that a church's choice of minister

was not exclusively its own. Many others in the colony were involved
and it would appear from the statement above that these others had
something very close to a veto over the choice of the individual
candidate chosen by the particular church.

The discussion of the independence of the Congregational
churches next considers the subject of the relationship between
churches. As pointed out previously each church congregation was
believed to be completely independent, an often propounded tenet
of congregational polity. In the Heads of Agreement it states:

"l. We Agree, that Particular Churches

ought not to walk so distinct and separate

from each other, as not to have care

and tenderness towards one another. But

their Pastors ought to have frequent

meetings together, that by mutual Advice,

Support, Encouragement, and Brotherly intercourse,
they may strengthen the hearts and hands

of each other in the ways of the Lord.

3. That known Members of particular churches,
constituted as aforesaid, may have

occasional Communion with one another in the
Ordinances of the Gospel, viz. the Word,

Prayer, Sacraments, Singing Psalms, dis-

pensed according to the mind of Christ: Unless
that Church, with which they desire

Communign, hath any just exception against
them."

Communion between churches does not end here for the statement

continues:

49Walker, Ibid., p. 460.
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"1. We agree, That in order to concord, and

in any other weighty and difficult cases, it

is needful, and according to the mind

of Christ, that the Ministers of several

Churches be consulted and advised with

about such matters.

2. That such Meetings may consist of smaller

or greater Numbers, as the matter shall

require.

3. That particular Churches, their

respective Elders, and Members, ought to

have a reverential regard to their judgment

so given, and not dissent therefrom, without

apparent grounds from the word of God."
This is some very strong language, and it would seem the churches of
the colony were put in a position that it was extremely difficult not
to obey or follow the practices of the councils.
F. THE PROPOSALS OF 1705

These last meetings came at a time when there was great

concern in Massachusetts and Connecticut over the prevalent strictness
of some of the churches. The controversey is best illustrated by
the sharply contrasting philosophies present in the intellectual center
of the Commonwealth, Boston. This difference took the form of
two separate camps, the make-up of which has been grossly misunderstood.
For example, historians have described the two different philosophies
as conservative and liberal; the conservatives led by Increase Mather,

teacher of the Second Church of Boston, and the liberals led by William

and Thomas Brattle, John Leverett, Ebenezer Pemberton and Benjamin Colman.

>Oyalker, Ibid., p. 461.
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While some have argued that the conservatives were representing
a return to more strict Congregationalism and that the liberals were
representing a move toward more Presbyterianism, this does not seem
to be supported by the facts of the situation. Receiving support from
his son, Cotton Mather, and other ministers like James Allen of the
Boston First Church, John Higginson and Nicholas Noyes of Salem,
William Hubbard of Ipswish, Samuel Cheever of Marblehead, and Joseph
Gerrish of Wenham, Increase Mather believed that the true method of
improving the religious conditions of New England was to be found
in returning to the principles of the colony's early founders as stated
in the Cambridge Platform. This meant that discipline would be
enforced in the churches and churches would be watched over by
councils, thus preventing the development of looser discipline and
procedure; what this really meant was that there would be an increase
in ministerial and synodical authority.

The means by which these men tried to achieve their objectives
became apparent in September, 1705, when an Association of ministers
met and considered what we know as the Proposals of 1705. Agreement
among those attending came in November of that same year. Generally
what they attempted was to answer this question:

"What further Steps are to be taken, that the
Councils may have due Constitution and
Efficacy in supporting, preserving, and

well ordering the Interestglof the
Churches in the Country.?"

51John Wise, Churches Quarrel Espoused, pp. 1-4.
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The answers to this question are extremely significant because they

show the direction the churches of New England had taken throughout

most of the seventeenth century; the answers also represent the thinking
of those who heretofore had been considered conservative and the
purporters of formal and strict Congregationalism. Consequently, the
answers are quoted directly:

"1st, That the Ministers of the Country form
themselves into Associations, that may meet at proper
times to Consider such things as may properly lie
before them, Relating to their own faithfulness
towards each other, and the common Interest of the
Churches; and that each of those Associations have a
Moderator for a certain time, who shall continue till
another be Chosen, who may call them together upon
Emergencies.

In these Associations,
2dly, That Questions and Cases of importance,
either provided by themselves or by others presented
unto them, should be upon due deliberation Answered.

3dly, That Advice be taken by the Associated
Pastors from time to time, e're they Proceed to any
action in their Particular Churches, which be likely
to produce any imbroilments. That the Associated
Pastors do Carefully and Lovingly treat each other
with that watchfulness which may be of Universal
Advantage; and that if any Minister be accused to the
Association whereto he belongs, of Scandal or Heresie,
the matter shall be there examined, and if the
Associated Ministers find just accusation for it, they
shall direct to the Calling of a Council, by whom such
an offendor is to be proceeded against.

4thly, That the Candidates of the Ministry undergo
a due Tryal by some one or other of the Associations,
concerning their Qualifications for the Evangelical
Ministry; and that no particular Pastor or Congregation
Imploy any one in Occasional Preaching, who has not
been Recommended by a Testimonial under the Hands
of some Association.
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Sthly, That they should together be consulted by
Bereaved Churches, to Recommend to them such Persons
as may be fit to be imployed amongst them for present
Supply, from whom they may in due time proceed to
chuse a Pastor.

6thly, That hereunto may be referred the Direction
of Proceeding in any of their particular Churches,
about the Convening of Councils that shall be thought
necessary, for the Welfare of the Churches.

7thly, That the several Associations in the Country,
maintain a due Correspondence with one another, that
so the state of Religion may be better known and
secured in all the Churches, and particularly it is
thought necessary to the well-being of these Churches,
that all the Associations of the Country meet together
by their Respective Delegates once in a year.

8thly, And finally, that Ministers Disposed to
Associate, endeavour in the most efficacious manner
they can, to Prevail with such Ministers as unreasonably
neglect such Meetings with their Brethren in their
proper Associations, that they would not expose them-
selves to the Inconveniencies that such Neglects
cannot but be attended withal.

Second Part, It is Proposed,

1st, That these Associated Pastors, with a proper
Number of Delegates from their several Churches, be
formed into a standing or stated Council, which shall
Consult, Advise and Determine all Affairs that shall be
proper matter for the consideration of an Ecclesiastical
Council within their respective Limits, except always,
the Cases are such as the Associated Pastors judge
more convenient to fall under the Cognizance of some
other Council.

2dly, That to this end these Associated Pastors,
with their Respective Churches, shall Consociate and
Combine according to what has been by the Synods of
these Churches recommended, that they act as Consociated
Churches in all holy Watchfulness and Helpfulness
towards each other; and that each Church choose and
depute one or more to Attend their Pastor, as Members
of the Council in their Stated Sessions, or occasionally,
as Emergencies shall call for.

3dly, That these Messengers from the several Consociated
Churches shall be chosen once a year at the least.
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4thly, It is propounded, as that which from our be-
ginning has been Recommended, that the Churches thus
Consociated for these purposes, have a stated time to
meet in their Council, and once in a year seems little
enough, that they may Inquire into the Condition of the
Churches, and Advise such things as may be for the
Advantage of our holy Religion. But the more particular
time is best left to the Determination of each respective
Association.

Sthly, That the Associations shall Direct when
there is Occasion for this Council to Convene, on any
Emergency, and shall direct whether the whole, or only
a certain Number of these Consociated Pastors and
Churches shall Convene on such Occasions.

6thly, It appears agreeable to the present
Condition of our Churches, and from our beginnings
acknowledged, That no Act of the Councils are to be
reckoned as Concluded and decisive, for which there
has not been the Concurrence of the Major part of
the Pastors therein concerned.

7thly, The Determinations of the Councils thus
Provided, for the necessities of the Churches, are to
be looked upon as final and decisive, except agrieved
Churches and Pastors have weighty Reasons to be the
contrary, in which cases there should be Provision for
a further hearing; and it seems proper that the Council
Convened on this occasion, should consist of such
Pastors as may be more for number than the former, and
they should be such, as shall be directed to, and
convened for this purpose by the Ministers of an
Association, near to that whereto these of the former
Council belonged, unto which the agrieved should
according apply themselves, and in this way expect a
final issue.

8thly, If a particular Church will not be
Reclaimed by Council from such gross Disorders as
plainly hurt the common Interest of Christianity,
and are not meer tolerable differences in Opinion,
but are plain Sins against the Command & Kingdom
of our Lord Jesus Christ, the Council is to declare
that Church no longer fit for Communion with the
Churches of the Faithful; and the Churches rep-
resented in the Council, are to Approve, confirm and
Ratifie the Sentence, and with-draw from the Communion
of the Church that would not be healed; Nevertheless,
if any Members of the disorderly Church, do not
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justifie their Disorders, but suitably testifie against

them, these are still to be received to the wonted

Communion by the Churches; and if after due waiting,

the Church be not recovered, they may upon [Advice]

be actually taken in as Members of some other Church

in the Vicinity.

These Proposals were Assented to by the Delegates

of the Association, eet according to former Agreement,

at B. . September 13th, 1705. To be Commended

to the several Associated Ministers in the several

parts of the Country, to be duly Considered, that so,

what may be judged for the Service of our Great

Lord, and his Holy Churches, may be further Proceeded

in."
The formal approval by the Minister's Convention took place on
May 30, 1706, and there is little doubt that these proposals repre-
sented a wide-spread feeling in New England favoring a stricter
church government. It is also significant that this feeling
was shared by such liberals as Ebenezer Pemberton and Benjamin
Colman. As a consequence, there is no substance to the argument that
these proposals represented the work of a small faction of ministers
led by the Mather's; in fact these proposals represented the vast
majority of Boston churches and their leaders.52

Despite some powerful support, the Proposals failed to produce
the results desired by its advocates, participants and writers. The
reasons for this is quite simple; for the first time in the history
of synods in New England the General Court refused to support the

Proposals and without this support, a stricter church system in

Massachusetts was impossible. Governor Joseph Dudley, no friend of

52Walker, Creeds, p. 491.
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Congregationalism or of Presbyterianism, showed that clerical influence
of the past in Massachusetts had ended; he did this by withholding
his support of the Proposals. This does not, however, detract from
the importance of the Proposals, for it is what they represented in
the minds of the ministers of Massachusetts that is significant. It is
a fact that the Proposals represent the culmination of several decades
of thought in Massachusetts, all beginning with the Cambridge Platform;
it also indicates that the conservatives and some of the liberals
may have accepted certain forms of Presbyterianism.
G. THE SAYBROOK PLATFORM OF 1708
While the Proposals were failing to take hold in Massachusetts,

similar and related proposals were progressing and eventually succeeding
in Connecticut. One only has to compare the proposals and the
Saybrook platform to find that those who wrote the later had read the
Massachusetts' Proposals of 1705. The calling of the Saybrook synod
also indicated that the thought present in Connecticut was quite
similar to that of Massachusetts. This can be seen by reading the
Connecticut General Court's call for a synod;

"This Assembly, from their own observation and

from the complaint of many others, being

made sensible of the defects of the discipline

of the churches of this government,

arising from the want of a more explicite

asserting the rules given for that end in

the holy scriptures, from which arise a

firm establishment amongst ourselves,

a good and regular issue in cases subject

to ecclesiastical discipline, glory to

Christ our head, and edification to his

members, hath seen fit to ordein and

require, and it is by authoritie of the same
ordeined and required, that the ministers of
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the churches in the several counties of this
government shall meet together at their
respective counties towns, with such
messengers as the churches to which they
belong shall see cause to send with them on
the last Monday in June next, there to
consider and agree upon those methods and
rules for the management of ecclesiastical
discipline which by them shall be judged
agreeable and conformable to the word

of God, and shall at the same meeting
appoint two or more of their number to be
their delegates, who shall all meet
together at Saybrook, at the next
Commencement to be held there, when they
shall compare the results of the ministers
of the several counties, and out of and
from them to draw a form of ecclesiastical
discipline which by two or more persons
delegated by them shall be offered to this
Court at their sessions at Newhaven in
October next, to be considered of and
confirmed by them, and that the expense of
the above mentioned meetings be defrayed
out of the publick treasury of this Colonie."

The synod met at Saybrook on September 9, 1708, and while
there is no record of their daily discussions we know what the final
results of the Synod were. It seems its first decision involved
adding the Savoy Confession as adopted by the Massachusetts Synod of
1680 to the Platform as the doctrinal basis of the Connecticut
churches. Next they adopted the Heads of Agreement, a statement which
the Mathers believed was the best exposition of Congregationalism
but was in fact more Presbyterian in its polity.

Before the calling and meeting of this synod the county

delegates were asked to prepare statements concerning church discipline.

53Walker, Ibid., pp. 499-500.
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When the synod met they considered each statement and decided on the
one by the New Haven delegates. The result was fifteen "Articles for
the Administration of Church Discipline' and this was to be the very
heart of the polity of the Connecticut churches. It was in this
statement that we find the culmination of what had been developing
in New England throughout the seventeenth century. While terms like
association and consociation are used they are in fact presbyeries
and synods in the English Presbyterian sense. Later in this paper
we will discuss the impact of this platform on the relations between
the Connecticut churches and the Presbyterians of the Middle Colonies,
but suffice to say that the cooperation between the two groups was
extensive.

As further evidence of the importance the churches of
Connecticut placed on this Platform, it was sent immediately to
the General Court for its approval. It was enacted into law on
October, 1708, with this statement:

The Reverend Ministers delagates from the

elders and messengers of the churches in this
government, met at Saybrook, September 9th, 1708
having presented to this Assembly a Confession
of Faith, Heads of Agreement, and Regulations

in the Administration of Church Discipline, as
unanimously agreed and consented to by the
elders and messengers of all the churches in
this government: This Assembly do declare

their great approbation of such a happy
agreement, and do ordain that all the churches
within this government that are or shall be

thus united in doctrine, worship, and discipline
be, and for the future shall be owned and
acknowledged established by law. Provided
always, that nothing herein shall be intended
and construed to hinder or prevent any society
or church that is or shall be allowed by the
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laws of this government, who soberly differ or
dissent from the united churches hereby
establish, from exercising worship and discipline
in their own way, according to their consciences.

It appears that the Hartford and New London Counties accepted
the Platform as it came from the Synod, but New Haven found it too
strict and Fairfield found it too liberal. Consequently the
Fairfield group met as a council on March 16 and 17, 1709, and agreed
to a document that was more strict in church discipline than the
Saybrook Platform, in that it had a more judicial tone.SS For
example the Consociation became a full fledged church court with
the power to excommunicate a delinquent church. Walker states
that this '"was an interpretation not far removed from Presbyter-
ianism."56

To summarize to this point, we can see the movement of the
New England churches away from the independency they had been supporting.
They had moved steadily toward a presbyterian-styled church, one in
which the clergy and elders with the cooperation of the General
Court's control the religious life of the colony. They had no
intention of giving up any power to the independency movement; they
wanted to control what was being preached in the pulpit by deciding
who would preach in their churches and thereby control what was preached.

Out next effort is to consider who some of the leaders were in

the various synods and hopefully to better understand these synods and

their polity.

54Conn. Records, V: 50.

55Orcutt, History of the 0l1d Town of Stratford and the City
of Bridgeport, (New Haven), 1886, I: 312-13.

56Walker, Creeds, p. 510.



Chapter II

PRESBYTERIANISM IN CONNECTICUT

During the 17th and early 18th centuries the Congregational
Churches of Connecticut practiced a Presbyterian type of church
polity. This trend in Connecticut results from the Presbyterian
influences in 17th century New England - the synod system and the
presences of actual Presbyterians.

The churches of Connecticut sprang from the same impulse which
sent the English Puritans to the Bay Colony. Some of the early
settlers of Connecticut had first migrated to Massachusetts, and then,
for various reasons, moved to the attractive Connecticut River valley.
The important sites were the settlement of Windsor, Hartford, and
Wethersfield under the leadership of Thomas Hooker, Samuel Stone,
John Haynes, and Roger Ludlow. This group sold their holdings in
Newtown, Watertown, Roxbury, and Dorchester, and migrated to the
Hartford area,1 where they established the same type of churches of
the Bay Colony. In other words, the churches of Connecticut followed
the commonly accepted practices and patterns of Puritan New England.2

In Connecticut the early ministers the Massachusetts churches
defended the way of the churches of Christ in New England against

those who attacked the validity of their system of church government.

1Trumbull, A Complete History of Connecticut (New Haven, 1818),
pp. 58-68.

2Walker, G. L., History of the First Church in Hartford
(Hartford, 1884), pp. 133-38.

42
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The Rev. John Davenport, the first pastor of the New Haven congregation,
wrote a strong defense of the New England polity in his answer3 to
"A Letter of Many Ministers in Old England, requesting the Judgement
of their Reverend Brethren in New England concerning Nine Positions,
written Anno Dom. 1637". One of the ablest developments of the
position of the New England churches came from the pen of Rev.
Thomas Hooker of Hartford when he wrote his treatise entitled '"A Survey
of the Summe of Church-Discipline" in reply to the publication of
the Rev. Robert Rutherford of Scotland on "The Due Right of Presbyteries,
etc.,'" in which he had advocated the government of the Church of
Scotland.4 These facts are mentioned because they indicate a certain
amount of unanimity among the early Puritan ministers of New England
on the subject of church polity.

Whenever the ministers of Connecticut participated in the
general convention of New England churches, they did so on equal
terms. At two of the most important gathering of the early New
England ministers, the so-called Cambridge Synod of 1637 and the
Ministerial Convention of 1643, Thomas Hooker of Hartford, Connecticut
was chosen one of the co-moderators.5 From all points of view it
appears to be a reasonable assertion that prior to the 18th century
the Congregational churches of Massachusetts and Connecticut followed

along parallel lines.

3Hanbury, Historical Memorials II (London, 1839), pp. 18-39.

4Hooker, "A Survey of the Summe of Church Discipline, etc."
(London, 1648).

SWalker, Creeds, p. 133, 138.
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The Proposals of 1705 were obviously of a Presbyterianizing
character failed to be adopted in Massachusetts, but in Connecticut
they played a conspicuous part because they were utilized in the
Saybrook Platform of 1708.6 In Massachusetts these proposals, because
they were opposed by some outstanding people and lacked the support
of the legislature, were not put into effect.7 However, in Connecti-
cut these same proposals, which have Presbyterian implications, were
also opposed by certain leaders, but the General Court in Connecticut
was favorable to them and they were enacted by the Court to become
part of the law of the state.8 One reason for this lies in the fact
that Connecticut was under a semi-independent charter and was able
to choose its own upper house and governor, and the governor at that
time was a minister, Gruden Saltonstall.9

He was a firm believer in the desirability of a stricter
organization among churches. He had wide influence and was popular
with both the ministers and the legislature. It was the habit of
the Connecticut Court to interfere in the affairs of the churches.

In Massachusetts the situation was quite different. It was under a

new charter after 1692, and as a result, the old-time clerical influence

6Wise, A Vindication of the Government of New England Churches,
p. 107-11. Trumbull, pp. 482-86.

7Walker, A History of the Congregational Churches in the
United States, p. 203-4, part of The American Church History Series,
Vol. III.

8
Blake, S. Leroy, The Early History of the First Church of
Christ, New London, Conn. (New London, 1897), pp. 230 ff.

9Records of the General Court of Conn. Vol. V, p. 87.
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was practically at an end. The Governor of Massachusetts came by

royal appointment, and he was not [always] a friend of the Congregational
churches. Here we have the roots for the divergence in the type of
Congregationalism which developed in these two sections of New

England. During the 18th century this gap widened with the Congre-
gationalists of Connecticut becoming increasingly friendly toward the
Presbyterians and developing a Presbyterianized form of Congregationalism
among themselves. The main step in this growing divergence was the
adoption of the Saybrook Platform by Connecticut in 1708.

The General Court, under the direction of Rev. Gurden Salton-
stall, the minister-governor of Connecticut, ordered the representatives
of the churches to come together in various county towns on June 28,
1708, and there to draw tentative schemes of church government and
to choose delegates to a general assembly which was to meet at
Saybrook at the commencement of the new Connecticut College. On
the basis of the several county plans, the delegates to this general
council were to prepare a form of government for submission to the
legislature. So on September 9, 1708 the synod met with an attendance
of twelve ministers and four laymen. This body adopted a threefold
platform. It approved the Confession of 1680,10 which was a slight
revision of the Westminister Confession of Faith as the doctrinal
standard for the churches. Secondly it adopted the Heads of Agree-

11
ment of 1691, which had been a means for Congregational and

10ya1ker, Creeds, pp. 367-402.

Nyaiker, Ibid., pp. 455-62.
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Presbyterian cooperation in England; this was an attempt to compromise
the divergent views regarding church government already present in fhe
colony. In the third place the synod prepared fifteen articles which
were a more detailed development of the Massachusetts Proposals of
1705. This was the most important and only original part of the
synod's work.12

In this third section of the synod's proposals, it provided
that the churches of Connecticut were to be grouped in '"consociations"
or standing councils. A consociation was to be composed of the
ministers and a lay representative from each congregation in a given
district. There were to be one or more such bodies in each county.
These consociations were to consider all cases of discipline which
were too difficult for the local church to handle. The decision
rendered by the consociation was to be considered final, except in
cases of unusual difficulty, in which even the next neighboring
consociation was to be called into joint session. The local parish
was to seek the help of the consociation in ministerial ordination,
installation, and dismissal. The consociation was to be vested with
powers very similar to that of a Presbytery.

Provision was also made in the Platform for the formation of
ministerial associations. All the ministers of the colony were to

be distributed into associations whose purpose would be to furnish

2
1 A Confession of Faith--Owned and Consented to by the Elders

and Messengers of the Churches in the Colony of Conn. in New England--
Assembled by Delagation at Saybrook, Sept. 9, 1708. Printed by
Thomas Short, 1710, New London, in New England.
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opportunity for consultation and the licensing of ministers. These
associations were to send delegates to a '"General Association'" of
the entire colony which was to meet annually.

As mentioned earlier these recommendations of the synod were
immediately approved by the General Court and made into a statute

1 . . L. . L.
3 The various consociations and associations were

of the colony.
formed in the several counties of the colony during the early part
of 1709. The first General Association of Connecticut met in May
of that same year.

The organization of consociations was not as smoothly and
uniformly accomplished as the above statement might indicate.
These consociations, composed of one lay member and one minister
from each church, were to elect officers which were to function
during the interim between meetings. In the main this is quite
similar to a Presbyterian Presbytery. Now while all of Connecticut
adopted this plan, there were modifications of it in actual practice.
New Haven county accepted the Platform with an attached sheet in
which they interpreted the terms in such a way that their consociation
was very free and more like a Congregational council.14 On the
other hand, the county of Fairfield made the provisions more strenuous
by a Presbyterian interpretation put on record at the time the

< s 15 . s
consociation was formed. They made the consociation a church

court. Hartford and New London counties accepted the new rules

13Records of the General Court of Conn. Vol. V, p. 87.

14Congregational Order. The Ancient Platforms of the Congre-
gational Churches of New England, p. 284-86.

15

Orcutt, History of the Ol1d Town of Stratford and the City of
Bridgeport, Part I, pp. 312-13.
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just as they came from the synod. There were, however, certain indi-
vidual churches which did not accept the system graciously and
considerable quarreling resulted from the inauguration of this
presbyterianizing system.16 The great majority, however, of the
churches and ministers accepted the plan. It is possible that the
system would not have been into effect if it had not had the hearty
support of the legislature of the colony and had not been enacted by
it into an official statute. It is evident that in practice this
was not the pure Presbyterianism that one associates with the
Scottish model. It was in reality a Presbyterianism of an English
nature. The consociations in actual practice were more than
advisory bodies but they did not attempt to exercise the power of
excommunication or to dominate the policies of the individual
churches as the Scottish Presbyterian polity might insist.17
The chief manifestation of this Presbyterian churches of the
Middle colonies. During the 18th century the churches of
Connecticut drifted away from an intimate relationship with the
churches of the Bay state and developed a closer contact with the
Presbyterian Synod of New York and Philadelphia. There are many
evidences to show the growing fellowship with the Presbyterians.

The first real manifestation of the goodwill of Connecticut

Congregationalists toward Presbyterians is shown by their joining

16The quarrel in the East Windsor Church is told in Stiles,
Ancient Windsor, pp. 240-46, and the dispute in the Norwish Church
is described in Caulkin's, History of Norwich, pp. 284-88.

17The 150th Anniversary of the Fairfield County Consociations, p. 21.



49

the ten annual conventions with the Presbyterians representatives
from the Synod of New York and Philadelphia from 1’766-1776.18

The convention met in alternate years in New Jersey and Connecticut.
The main purpose of these conventions was to consider ways and means
of protecting the churches in America from the possible infringement
upon them which might come through the establishment of the Church
of England in this country, and the consequent setting up of

Bishops and collection of taxes for the Established Church. They
spoke of meeting to gain information of their united cause, of joining
their endeavors for spreading the gospel, and of preserving the
religious liberties of the churches.

The convention, with representatives from each denomination,
met regularly for the ten years preceding the outbreak of hostilities
between the American colonies and the English government when the
primary purpose was automatically superseded.

Friendly relations continued after the struggle for independence.
For many years both groups sent letters of goodwill to each other and
had regular Committees of Correspondence to further this intercourse.
In 1790 the General Association of Connecticut voted that a further
degree of union with Presbyterians was desirable and a Committee of

Correspondence was appointed to secure this result.19

18"Records of the Presbyterian Church" published by the Presby-
terian Board of Publication, Philadelphia, 1904. The minutes of these
conventions are given in Appendix.

19Records of the General Association 1738-99, pp. 133.
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In response to this, the Presbyterian General Assembly of 1791
proclaimed its desire '"to renew and strengthen every bond of union"
between the Congregational and Presbyterian Churches, and recall
"with much satisfaction the mutual pleasure and advantage produced
and received by their former intercourse."20 They took steps at once
to bring about this result and appointed a committee for that purpose.
Accordingly, a joint committee representing these two bodies met at
New Haven in 1791 and provided for an exchange of fraternal delegates
at their official meetings. This proposal of the commissioners was
approved the following year by the General Association and the General
Assembly, and three representatives of the Connecticut churches were
send to the General Assembly. The next year, 1793, three Presbyterian
delegates took their seats in the General Association. At the request
of the Presbyterians in 1794 both sides agreed that the representatives
of each body should have full right to vote in the meetings of the
other.21

The most famous, and by all standards, the most far reaching
cooperative program with the Presbyterians was that undertaken under
the provisions of the Plan of Union of 1801.22 Under the terms of
this plan the General Assembly of the Presbyterian Church agreed to
work together on the western frontier. The two bodies were to provide

missionaries and share the burdens of building churches there. This

2oMinutes of the General Assembly, 1789-1820, pp. 29, 33.

21Minutes of the General Assembly, 1789-1820, p. 80 and Records
of the General Association 1783-1800, p. 154.

2Zyalker, p. 524 £f.
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Plan of Union operated effectively for almost half a century and was
supported considerably by the churches of Connecticut. Indeed, the
Congregationalists of Connecticut were so friendly to Presbyterianism
that they continued to support the Plan of Union for several years
after they saw the majority of the churches on the frontier turning
to Presbyterianism and the Congregational Associations becoming
Presbyterian Presbyteries.23 This willingness to cooperate with the
Presbyterians of the Middle States indicates something of the extent
of the Presbyterian influence upon the churches of Connecticut.

This Presbyterian tendence was also manifest in a rather
confusing use of Presbyterian terms. Certain of the more enthusiastic
supporters of Presbyterian ideas occasionally used Presbyterian terms
in place of the commonly accepted Congregational designations.

The Reverend Nathan Strong, pastor of the First Church of Hartford,
spoke of his church as ''the North Presbyterian Church".24 It

appears that it was a rather common practice to use interchangeably
Congregational and Presbyterian names to describe Connecticut

Churches during the latter part of the 18th century and early part

of the nineteenth.25 We find such statements as that made by the
General Association of Connecticut in 1788, when referring to the Plan
of Union which offered it as a '"Scheme for the union of Presbyterians

in America" and in 1805 this same body called the Saybrook Platform

23Sweet, W. W., Religion on American Fronter, Harper Bros, N.Y.
1936), p. 43-4. See also '"Diary of Thomas Robbins,'" Vol. I., p. 280.

24Walker, G. L., The First Church in Hartford, p. 358.

25Sweet, p. 38, Vol. II.
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"The Constitution of the Presbyterian Church in Cormecticut."26
These statements, of course, must be regarded as reflecting the views
of some who had a broad interpretation of Presbyterian principles.
When the Presbyterian minded ministers were speaking, they were
inclined to the use of Presbyterian terms. Perhaps the most
frequently quoted statement of this sort was that made by a group of
fifteen members of the Hartford North Association. George L. Walker
in his "History of the First Church," Hartford, quotes it as follows:

February 5, 1799. "This Association gives information
to all whom it may concern, that the Constitution of
the Churches in the state of Connecticut, founded on
the common usage, and the confession of faith, heads

of agreement, and the articles of church discipline,
adopted at the earliest period of the settlement of
this State is not Congregational, but contains the
essentials of the church of Scotland, or the Presby-
terian Church in America, particularly as it gives a
decisive power to Ecclesiastical Councils; and a
Consociation consisting of ministers and messengers

or a lay representation from the churches is possessed
of substantially the same authority as a Presbytery.
The judgements, decisions and censures in our Churches
and in the Presbyterian are mutually deemed valid. The
Churches, therefore, of Connecticut at large and in our
districts in particular, are not now and never were
from the earliest period of our settlement, Congre-
gational Churches, according to the ideas and forms of
Church order contained in the book of discipline called
the CAMBRIDGE PLATFORM: there are, however, scattered
over the State, perhaps ten or twelve churches which
are properly called Congregational, agreeable to the
rules of Church discipline in the book above mentioned.
Sometimes indeed, the Associated churches of Connecti-
cut are loosely and vaguely, through improperly termed
Congregational.

27Walker, G. L. op. cit., pp. 358-9.
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Dr. George L. Walker indicated he believed this statement
was really a perverted interpretation of history:
"When fifteen ministers in an association like Hartford
North, present at this action, could so misstate history
and forget the principles of the first founders, one
ceases to wonder that the people generally were not
disturbed at being called Presbyterians. . . one may
wonder, however, what Thomas Hooker would have said to
the implication of his successor, that Presbyterianism
was the form of polity he came to this country to plan;
and to this amazing statement that the Constitution
founded on the '"heads of agreement and articles of
church discipline'" was adopted "at the earliest period
of the settlement of the State." Whatever the merits
or demerits of the Saybrook system, such a declaration
of its antiquity takes one with surprise."28
It would seem that the Walker statement was the biased
viewpoint of certain individuals who, for some particular purpose
could not accept the tendencies toward Presbyterianism existing in
New England. However, this may be, there was a period in the history
of Connecticut churches when certain individual congregations were
popularly called Presbyterian. Undoubtedly some of them leaned to-
ward the Presbyterian system and may have incorporated certain of its
provisions within the framework of their polity.
It is sufficient for our purpose to know that for many
years in the history of Connecticut Congregationalism there was
much partiality shown toward Presbyterianism by certain members of the

various ministerial associations. This development well illustrates

the Presbyterian tendencies in New England Congregationalism.

28Walker, G. L., p. 359.



Chapter III

PRESBYTERIANS FROM ABROAD

The second impulse toward Presbyterianism in New England
came from abroad via migration. One of these groups was the French
Huguenots who came to the area as a result of the persecution in
France after the Revocation of the Edict of Nantes in 1685. These
immigrants remained loyal to the practices of the French Reformed
Church which had at an early period adopted the Presbyterian form of
church government, a form more closely resembling English Presbyterianism
than Scottish Presbyterianism. They had endured much for their faith
and it was to be expected that at least the first generation would
have a deep and emotional attachment to the principles for which they
had sustained the loss of their homes and positions. The number of
these French Protestants that came to New England was relatively
small, since they generally favored a more southern location, but
there were some refugees who found New England, and more especially
Boston, to their liking. Here they were received with consideration
and friendliness, and gifts were actually made to help them in their
need by the Puritan authorities.1 They found favor with the Puritans
because of their resistance to the Roman Church, and their adherence
to Calvinistic tenets. Since they had already endured so much,

and since their church practices was somewhat similar to those of

1Massachusetts Archives, Council Records, 1686-87, p. 79.
See also Baird, History of the Huguenot Emigration to America, Vol. 2
(New York, 1885), pp. 200-08.

54
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the Puritans, and moreover, since the French had to have their
service in a different language, the Puritan leaders were willing to
allow them the right to worship according to their own custom. Indeed,
in 1687 Boston officials granted them permission to use the Latin
School for the purpose of public worship.2 The French Church used
this facility until 1715 when they were reluctantly granted permission
to erect their own house of worship.

A stricter form of Presbyterianism might have developed in
New England by the coming of the French Huegunots if they had settled
in greater numbers. As it was, their settlements were weak and
struggling, and, by a series of misfortunes, they were not enduring.
The first real settlement attempted by the French immigrants was in
the vicinity of the present town of Oxford, Massachusetts, in what
was then known as the Nipmuck country. This endeavor at colonizing
was supported by Gabriel Bernon, a wealthy French Protestant, who
had managed to escape from France with a considerable fortune.
Owing to his influence, a large grant of land was obtained from the
General Court on the frontier about fifty miles west of Boston. In
the Spring of 1686 or 1687 a small group of about ten families

migrated to this location and endeavored to establish a colony.3

2Baird, Vol. 2, p. 221. Massachusetts Archives Council Records,
1686-87, p. 155.

3Baird does not give any reference showing why he holds to 1687.
Daniels, 'The Huguenots in the Nipmuck Country," p. 67 favors the year
1686 and supports his view with the following footnote: 'It has been
daimed by some that the settlement was made in the spring of 1687, but
we see no reason for doubting the statement of Whitney and of Holmes that
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One of the leaders in this endeavor was the intrepid French Protestant
minister, Rev. Daniel Bondet.4 The little company was joined by
others during the next year so that there were probably between
seventy and eighty people (counting the children) in the new
community within the first year. In the early period of their
settlement the settlers met in the home of Pastor Bondet for their
religious services. The earnestness of their religious life is shown
by the fact that during the second year they built a house of worship.
At Oxford, the life of this colony was brief owing to its
advanced location on the frontier which made it easy prey for the
Indians. The hostility of the Indians is shown by the fact that
they murdered the young daughter of one of the villagers and carried
off two children in the summer of 1694. From that day the colonists
were in a perpetual state of fear lest the whole settlement should be
attacked by the savages, and two years later their feeling of insecurity
was greatly accentuated by the massacre of one of the settlers, a
Mr. Johnson, and his three children. With one accord the French
settlers decided to forsake their frontier location and return to
Boston. The Oxford refugees who remained in Boston decided to make
another attempt at settlement in the spring of 1699; they reclaimed

their abandoned farms remaining there until 1704 when they became

it was in 1686. Bondet in his letter to Cornbury, 1703, says that he

had then been in America about fifteen years. This is indefinite.

When he particularizes and says his was nine years in Oxford, two waiting
in Boston, and five years in New Rochelle, we have sixteen years, which
gives 1686 as the time of settlement."

4Baird, Vol. 2, p. 256.



57

convinced that the danger from the Indians was so great that they left
never to return.

The Oxford colony enjoyed religious services from the beginning.
Pastor Bondet ministered to them until the fall of 1695 when he
returned to Boston. The effort of the people to support a pastor is
shown by their agreement to pay him forty pounds annually, a consider-
able sum for such a small, newly founded community.5 Perhaps they
received some financial assistance from other New England churches.
He is reported to have been a faithful and industrious pastor and to
have performed his ministerial duties well.6 In the second endeavor
to settle the Oxford location the colonists were accompanied by a
Rev. Jacques Laborie, a minister who had come from London in 1698.7

It is obvious that from the nature of the circumstances this
Presbyterian church could not have been very thriving. The greatest
accomplishment of the membership seems to have been the maintaining
of themselves as an organized church and the erecting of a crude
meeting house. Very little data is available on the functioning of

this congregation, but it is reasonable to believe that it followed

the principles of the Reformed Church of France and adopted a Presby-

5
p. 518.

6Gov. Houghton gave him a certificate telling "of his great faith-
fulness, care and industry in performance of his duties to Christians and
Indians'", Foote, Ibid., p. 519.

7Baird, Vol. 2, p. 282; p. 145 in the footnote gives a brief bio-
graphical survey of his life. He tells us that after leaving New Oxford,
Mass. he went to New York and took charge of the French church in that city,
as Peiret's successor, for two years, October 15, 1704 to August 25, 1706.
As early as 1716 he settled in Fairfield, Conn. where he practiced medicine
and surgery until his death about 1731.

Foote, The Huguenots; or Reformed French Church (Richmond, 187),
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terian system of church polity in so far as it was able to do so.
However, this became more modified under the influence of the English
Presbyterians in the colony.

The most important attempt of the French refugees to establish
a Presbyterian church in New England was made in Boston. It was not
possible for these French-speaking Protestants to join in the worship
services of the English Puritans because of language differences nor
did they have the inclination to give up their [more strict] Presby-
terian practices. Therefore, soon after their arrival in Boston,
probably as early as 1685,8 the French families united together in
forming a church. The chief organizer may have been Rev. Pierre Daille
who came to America in 1682, and was active in organizing several
French congregations in the new world. The first settled pastor of
the congregation was Laurentius Van den Bosch.9 He probably began
his ministerial labors during the year 1686. Unfortunately he did not
adapt himself well to the situation, and in a very little time had
stirred up much contention in the congregation itself and with the
Puritans of Boston. Rev. Pierre Daille saw the seriousness of this and

wrote to Rev. Increase Mather, requesting that the annoyance caused

8Fosdick, L., The French Church in Boston (New York, 1906),
p. 157.

9Laurentius Van de Bosch was of French parentage; his given
name was Laurent du Bois, but while in Holland he adopted a Dutch
patronymis. He stopped in England before coming to Boston and had
conformed to the Church of England. Cf. Baird, Vol. 2, p. 224.
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by Mr. Van den Bosch would not diminish Mather's goodwill towards the
French for the fault of a single person should not be the cause of
harm to all.lo Unfortunately for the church, Van den Bosch remained
only a year.

The Rev. David Bonrepos was the next regular pastor who came
with a company of French refugees from the Island of St. Christopher
in 1686.11 While this new company augmented considerably the French
congregation it never was very large. The Rev. Mr. Bonrepos was
able to smooth out the irritations which had been caused by his
predecessor and he revived the friendly relations with the Puritan
pastors of Boston. His pastorate in Boston was scarcely more than a
year, for he accepted a call to take charge of the religious life of
the Huguenot settlement of New Rochelle, Staten Island, and New
Paltz in the province of New York.

Because it had to carry on without the guidance of a regular

pastor,,l2 the next eight years were difficult for the small struggling

congregation; the congregation probably consisted of about twenty

10Letter of May 2, 1686 from Daille to Increase Mather,
contained in the Mather Papers in the Prince Library; Public Library
of the City of Boston. A Copy of this letter is in the Appendix to
Baird, Vol. 2, p. 398.

11pajrd, Ibid., pp. 225-26.

12See excerpt from the letter of Bonrepos, Ibid., p. 226.
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French families. The congregation was supplied by such French
preachers as were available and one of the English pastors who could
speak French fluently.13

The French congregation revived under the leadership of the
Rev. Pierre Daille who became pastor of the church in 1696 and continued
in that capacity until his death on May 21, 1715, in his sixty-
seventh year.l4 He was accepted by the Puritan minister of Boston
with genuine friendliness. The Dutch minister Selyns of New York
described him thus: "He is full of fire, godliness and learning.
Banished on account of his religion, he maintains the cause of Jesus
Christ withe untiring zeal."15 He was loved by his own people and
respected by the townspeople of Boston. His salary was not large,
owing to the fact that there were not many French families in Boston
and they had an extra burden of caring for the colonists that had
returned from Oxford. In order that Pastor Daille might remain with
his congregation, the General Court of the Colony at one session
appropriated twelve pounds towards his maintenance in response to a

16
petition from the Elders of the French Church. While this appears

13Rev. Nehemiah Walter, pastor of the First Church in Roxbury,
Mass. Fosdick, L., p. 161.

14Blaikie,, Presbyterianism in New England, pp. 33-4; Memorial
History of Boston, II, p. 252.

15Letter of Henrius Selyns to the Boston Ministers, M.S.S. in
"Mather Papers", Vol. V., No. 17, in Prince Library in Boston. Also in
Appendix of Baird, p. 397.

16Massachusetts Archives, Vol. XI, p. 150, the petition was signed
by John Rawlings, Peter Chardon, and Rene Grignon Elders of the French
Congregation; Baird, p. 235.
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to have been the only time that such a grant was made from the state,
it was quite significant.

The French Church in Boston followed the Presbyterian procedure
in the organization of the congregation. All writers are agreed that
there were in the church elders who were known as '"anciens."

These elders, together with the pastor, constituted the Consistoire or
the Church-Session which had charge of the oversight of the flock and
the spiritual and temporal concerns of the church. The anciens

were elected by the people and held office for a period of years.
Owing to the absence of the original records it is impossible to name
all those who filled the office of elder. We have indirect sources

of names of some of the Elders who served during the pastorate of
Pierre Daille. In 1704 the congregation purchased a lot in what is
now School Street with the intention of building a house of worship

on it. The deed for the lot is made out to John Tartarien, Francis
Bredon, and Jean Dupuis, Elders of the French Church, for themselves and
the other members of the congregation.18 Baird also mentions

Pierre Chardon, Jean Millet, Jean Rawlings, Mousset, Guillaume, Barbut
and Rene Grignon as also having been Elders between 1696 and 1705.19
It was the Elders of the congregation who presented the petition to

the General Court for a contribution to the maintenance of their Pastor,

Pierre Daille.

17cosdick, p. 163; cf. Baird p. 232-33. Blaikie, p. 32-39.
18Suffolk Deeds, 1ib 22, fol 102 cf. the Memorial History of
Boston, p. 253.

198aird, p. 233.
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Throughout the pastorate of Pierre Daille the French Congregation
met in the Latin School House, which was part of the educational
system of Boston. More than ten years before the death of Daille the
French Congregation had purchased property and petitioned the Boston
Council for the privilege of constructing their own house of worship.20
For some unexplained reason the Boston authorities did not grant them
the permission at that time.21 More than ten years later the permission
was given and the French Congregation proceeded after the death of
Daille to build an unpretentious brick building which they used until
the church disbanded in 1748.22

The Rev. Andrew Le Mercier who had received his education in
Geneva, Switzerland, was the last pastor of the congregation. He
was offered one hundred pounds in New England currency for his
salary which indicates that the membeTs of the congregation had become
more prosperous. He began his ministerial labors in Boston in the
latter part of 1715. He was not considered to be as brilliant a
preacher as his predecessor. His sermons were probably dry and hard
to follow and this is in part responsible for the statement of the
leading laymen of the congregation that '"he has driven all our young

people to other churches."23 This must not be considered to be the

20MS. Minutes of the Selectman of the Town of Boston (in office)
of City Clerk) p. 95 cf. Memorial History of Boston II, p. 254; cf. Fos-
dick, p. 158, Massachusetts Archives, Minutes of the Council under the
date of January 12, 1704.

21Memorial History of Boston II, p. 254.

zzlbid., p. 254, cf. N.E. Historical and Genealogical Register,
XII, p. 319.

2
3Massachusetts Archives, XII, pp. 522-7; also Memorial History
of Boston, II, pp. 356-7.



63

only cause, however, of the unusual decline in membership during his
thirty-four years as pastor, for there was a tendency for the second
generation of French to adopt the customs and language of their
English neighbors and through marriage they naturally drifted to the
English-speaking churches. By 1748, the congregation was so small
that the only reasonable procedure was to disband the society. This
was carried out on May 7, 1748, when the church was sold for three
thousand pounds old tenor to the trustees of the Rev. Croswell's new
Congregational Society. Le Mercier lived for sixteen years after the
dissolution of the church, spending his last years upon an estate
which he owned in Dorchester, Massachusetts. He died on March 31,
1764.

It was during the pastorate of the Rev. Le Mercier that the
French church became affiliated with the Scotch-Irish element
(Presbyterian) in New England. Le Mercier was a dedicated Presbyterian
holding strongly to the discipline of the French Reformed Churches,
and as soon as he had opportunity he sought to complete the organization
and to bring the French church under the care of a Presbytery. Le-
Mercier took an active part together with his Scotch-Irish friends
in the organization of a Presbytery in 1729. The meetings of the
Presbytery were frequently held in the French meeting house and from

all accounts the French pastor appears to have taken an prominent
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part in the deliberations and discussions of that body for several
24
years.

Another aspect of the Presbyterian migration from abroad was
the Scots from the North of Ireland. While they were loyal to the
Scottish Presbyterian system, they nevertheless chose New England as
one of their sites for migration. In order to better understand
these Scotch-Irish Presbyterians it is necessary to make a brief
survey of their previous life in Ireland.

In 1610 under the direction of King James I of England a plan
was formulated for the settlement of enterprising Scots and Englishmen
onto certain lands which he had newly acquired in the North of Ire-
land.25 The primary purpose was to place there an armed group to
act as a buffer against the ravages of the undisciplined and marrauding
clans of the native Irish. The actual settlers were mostly Scottish
with the result that the Ulster plantation took the character of the
Scottish occupation of the North of Ireland. They were more inured
to hardships and they proved themselves more capable of enduring the

vicissitudes of the settlements than the English of that period.

4Blaike in his book "Presbyterianism in New England,' frequently
refers to Le Mercier in connection withe Presbytery of Londonderry.
His active participation is shown by his part in the Hillhouse contro-
versy which split the Presbytery. Le Mercier is credited with having
written the tract entitled: '"Remarks on the Preface of a Pamphlet
published by John Presbyter in order to vindicate Mr. James Hillhouse,"
cf. library of Massachusetts Historical Society, small quarto, 17 pp.
Baird footnote, p. 242,

25For a full description of the Ulster settlement see Bagwell,
Richard, Ireland Under the Stuarts, Vol. I, (New York, 1909), pp. 63-90.
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It was early that the Scots in Ulster showed a definite interest in
religion, especially as administered in the Presbyterian way. They
had brought with them their own Presbyterian pastors and supported
them even though it had been an added burde , since in some places
they also had to support the established Church of England. Their
interest in religion was further evidenced by the fact that they
attended in large numbers the lengthy morning and afternoon church
services; and also by the fact that before some communion services
people were known to spend the whole night in conference and prayer.
Moreover, there are records of religious revivals in the early
period of the Ulster settlement.26 It is not surprising, therefore,
that within a few years the colony was under the careful control of
the pastors and elders of the Presbyterian church, which came to be
regarded with real affection by these Scots.27

The causes underlying the emigration of the Scotch-Irish to
America may be briefly summarized:28 they were surrounded by hostile,
native Irish who felt they had been cheated and deprived of their rights.

Also the Scots were subjected to misrule on the part of the local

governors and blocked frequently by the English Parliament in their

6 .
2 Reid, James Seaton, History of the Presbyterian Church in

Ireland (Belfast, 1867), Vol. I, pp. 106-112.

27Bagwell, op. cit., p. 231.

Ford, Henry Jones, The Scotch-Irish in America (Princeton,
1915), pp. 165-208. Ford discusses the various causes underlying
this migration to America; however, he does not seem to stress
sufficiently the religious factors involved. See also Frederick W.
Loetscher, '"Presbyterianism in Colonial New England," Journal of
Presbyterian History, June, Sept., Dec., 1921, p. 99.
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designs for the advancement of their economic life. Examples of this
latter fact were the prohibition of shipping foodstuffs to England and
in 1699 the prohibition to export one of their main manufacturing
products, woolen goods. The British Parliament threw obstacles in
their path so they could not develop a trade with foreign countries,
and as a result of these actions poverty abounded in the Ulster
platation. The settlers were frequently caught in the shifting
political and religious movements of the period, a fact which often
led to suffering on their part, as is illustrated by the famous
siege of Londonderry in 1688-1689. As time went on they were
not allowed the degree of religious toleration they wanted, for as
Presbyterians they came to be excluded from public offices, and in the
second decade of the 18th century they were forced to endure certain
forms of persecution for their adherence to their ecclesiastical
system. Under these conditions they naturally became dissatisfied
religiously, politically, and economically.

These Scottish settlers were not the type to give in mildly
before a hostile situation.29 They were men who would fight at
great personal cost if they felt it was the thing to do. This
they demonstrated time and time again when they battled for their
rights against the government and the power of the established church.
Their uncongenial environment seemed to bring out certain sturdy and

forceful qualities which enabled them to face hardships courageously.

29Ford, p. 157.
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Their very religion did not encourage any form of softness; even in
warfare they were inspired by the thought that they were fightimg on
the Lord's side and they marched to their conflicts singing the Psalms.

It was not, then, as weaklings running away from trouble that
they contemplated moving to America, but as people convinced that in
spite of hardships they would have greater opportunity for the kind of
life they desired. In Ireland they came to feel that they were walled
in by the impossible circumstances which they were not in position
to change, but in America they expected to have a fighting chance.
America seemed to offer them the opportunity which they craved, and
consequently they came in droves, glad to put up with great personal
inconveniences for the sake of economic opportunity an<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>