


ABSTRACT

PAN-INDIANISIM IN THE METROPOLIS: A CASE
STUDY OF AN EMERGENT ETHNO-SYNCRETIC
REVITALIZATION MOVEMENT

By

Gordon D. Northrop

This is a case study of a metropolitan Pan-Indian
organiation, a revitalization movement, which dates from
1940. 1In addition to the characteristics of pan-Indianism
generally, Pan-Indianism is essentially secular and is
identified by a complex of traits diffusing primarily from
the Southern Plains; the most critical being intertribal
pow wows, and generalized Indian dancing and costumes. A
revitalization movement is viewed as a deliberate,
organized, conscious effort by members of a society to
construct a more satisfying way of life. These emerge
under conditions where their adherents perceive the socio-
cultural conditions under which they live as peculiarly
distorted against their best interests, from which their
unsatisfactory lifeways derive and to which attention is
given when considering antecedence. Since Pan-Indianism

involves the blending of cultural elements from many
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once-diverse tribes and the dominant society, brought
together by the union of descendants of the originally
diverse ethnic units on the basis of tenets perceived

to be common to all, the term ethno-syncretic is coined

to cover this type of revitalization movement discrip-
tively.

This study is divided into two parts, being
executed along two interrelated and mutually supporting
dimensions. Part I is set in diachronic perspective and
uses qualitative sociocultural data gathered from written
documents, informants, and participant observation. It
describes the relevant characteristics and development
of the organization, including antecedence. 1In Part II
a series of hypotheses are offered; essentially synchronic
quantitative data, gathered via the responses of indivi-
duals across the metropolis to an interview schedule,
are employed; and tests are made between the entire Pan-
Indian group and a control group, a simple random sample
of Indians never identifying with the movement, for
correlates of affiliation suggesting antecedence.

Developing Pan-Indianism gave the revitalistic
features of the organization a peculiar configuration
which includes the perspective of Indian society and
culture as a unitary system; and which colors its non-
regressive pluralistic goal culture, means, and code

which can rejuvinate the individual. Able charismatic
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leaders have proclaimed homily-like messages with evange-
listic fervor. Religious overtones are not lacking. We
suggested a series of developmental stages: 1940-1948,
increased individual stress and the emergence of pan-
Indianism; 1948-1949, the beginning of the period of
revitalization; 1948-1958, the first period of adaptation,
intense missionary activity and the adoption of legis-
lative and political means, and formative Pan-Indianism;
and 1959-1968, the organization becoming the local
champion of Indians with fully-developed Pan-Indianism.

A series of factors has contributed to a developing per-
spective of sociocultural distortion in the dominant
society against Inaians and the difficulty of dealing

with it, partly because of their position in and dependency
on it.

In keeping with the suggestions in Part I of
increased individual stress and sociocultural distortion,
the tests in Part II were to determine if persons in the
Pan-Indian group do experience the same more often than
those in the control group. These were made in a manner
allowing the assumption of stress in two primary areas:
vertical mobility in the class system of the larger
society, and tribal marginality. The former measures were
in the goal areas of education, occupation, and pay; with
which, to provide a sense of ethnic blockage for being an

Indian, were correlated measures on relative deprivation
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and experienced discrimination. All findings were highly

or very significant. Interestingly, our findings did not

suggest that the Pan-Indian group achieved lower, but
rather that they maintained higher and unrealized aspira-

tions, despite their sense of unjustified disadvantage by

the dominant society.
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CHAPTER I

INTRODUCTION AND THEORETICAL ORIENTATION

A revitalization movement may be viewed as a
deliberate, organized, conscious effort by members of a
society to construct a more satisfying way of life.

From this perspective this study seeks to describe Pan-
Indianism in a contemporary U.S. metropolis, using the
North American Indian Association of Detroit as a case
study. This is perhaps the oldest metropolitan all-
Indian organization with continued existence in the
United States, predating the pioneering work of Howard
and Newcomb on Pan-Indianism in Oklahoma. Since 1940 it
has changed from what was essentially a single purpose
organization, oriented around recreation, to one which
envisions and actively seeks a better way of life for all
Indians. To this end it has become the local champion of
Indians and the means through which they do for themselves.

We ask essentially one question, to which is
related the second: (1) can some Pan-Indian organizations
(it) be viewed as a type of revitalization movement, and
2) what are some of the contributory antecedent factors?

Of interest in the search for antecedents (to be delineated




later) is the concept that revitalization movements
emerge under conditions where their adherents perceive
the sociocultural conditions under which they live as
peculiarly distorted against their best interests, from
which their unsatisfactory lifeways derive.

The study is divided into two parts, being executed
along two interrelated and mutually supporting dimensions.
Part I is set in diachronic perspective and uses qualita-

tive data gathered from written documents, informants,

and participant observation. It describes the relevant '
characteristics of the Association and seeks an under-
standing of sociocultural factors which have made it what
it is today. 1In Part II a series of hypotheses are

offered; essentially synchronic quantitative data, gathered
via the responses of individuals across the metropolis to
an interview schedule, are employed; and tests are made
between the entire Pan-Indian group and a control group,

a2 simple random sample of Indian Americans who have
persistently refused to identify with the Association,

for correlates of affiliation suggesting antecedence.

The purpose here is to determine if indeed persons in

the Pan-Indian group can be assumed to be under stress
associated with dissatisfaction in the sociocultural
Situation in which they find themselves. Here we take

in part the approach of Parker and Kleiner (1966),

Suggesting that an understanding of the discrepancy

|
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between aspirations and achievements is fruitful. Tests

will be made in two primary areas: vertical mobility in
the class system of the larger society, and tribal margin-

ality. The former measures will be in the goal areas

of education, occupation, and pay, with which, to provide

a sense of ethnic blockage for being an Indian, shall be
correlated measures on relative deprivation and experienced
discrimination.

Using these two approaches of Part I and

part II we hope to extend current understanding on Pan-

Indianism, demonstrate the fruitfulness of using the dual
approaches in understanding a single problem, and to make

our findings comparable with a wide variety of other

studies.

Pan-Indianism

Pan- Combining form and formative element . . .
all . . . all, whole, entirely, altogether, by all,
of all . . . 1. With national names, and words
formed in imitation of them, with the sense'or,
pertaining to, or comprising all (those indicated
in the body of the word); with sbs. in -ism and
-ist, generally expressing the notion of or
aspiration for the political union of all those
indicated, a sense which also tends to colour the
adj. (The Oxford English Dictionary, 1933:

Vol, VII, p. 412.)

Although not the first to refer to Pan-Indianism,
W. W. Newcomb and James H. Howard wrote the first articles
devoted specifically to it in 1955, each believing at the
tine that his was the first to be published. Both

feferred to a previous but unpublished paper by Karl Schmitt




which had been read at the Central States Branch of the
American Anthropological Association in 1948, and both
developed definitions and descriptions developed out of
studies on acculturation in Oklahoma in 1952. Both
observed that, instead of passing into and being absorbed
as nondistinctive members of the dominant society, many
Indians of differing tribes and locales were visiting

each other at great distances, were developing new social
relationships, and were both innovating and exchanging
cultural traits from their respective tribal backgrounds.
In describing this the concepts of intertribalism,
syncretism or blending, and "Indian" were employed. Those
involved seemed to possess a corresponding sense of
identity and unity as Indians and to have developed certain
cultural patterns somewhat unique to themselves containing
elements of but not representative either of their tribes
or the dominant society. The secular focus of activities
was the large outdoor pow wow which lasted from several
days to a week. This featured Indian dancing by large
numbers of persons of differing tribes, "feather" costumes,
the Indian princess, and the sale of Indian crafts.

Howard and Newcomb viewed this separately identifiable
Sociocultural phenomenon, apparently new in the area, as
One of the final phases of acculturation and affixed to it

the term "Pan-Indian." Their offerings are, however,

slightly different.




Newcomb's emphasis appears to be on social inter-
action. His definition of Pan-Indianism is most clearly
seen in his use of the words "intertribal" and "only as
Indian" (Newcomb 1955:1941,1942);

« « . it became evident that, although Delaware
culture was rapidly disappearing, the Cherokee
Delaware participated in a number of customs and
institutions which were describable only as
Indian. They were neither Delaware nor Anglo-
American . . . this phenomenon . . . has been
termed "Pan-Indianism." . . . Much of their time
and a great deal of their energy is consumed in
activities which can only be described as Indian.
There is wholehearted participation in and
allegiance to what may be called a Pan-Indian
society.

This Pan-Indian society is a loosely knit,
formally unorganized grouping of Indians, who,
having lost their old cultural orientation, but
not being fully assimilated into white society,
have joined forces and are participating in and
sharing a number of intertribal customs and
institutions. These institutions were and are
being synthesized from elements derived from
Indian cultures, but are also drawn from white
civilization.

Howard appears to emphasize culture and used "Pan-
Indianism" to refer to a process. He sees the phenomenon
as being supertribal, in which sense he appears to use the
terms "intertribal" and "non-tribal" (Howard, 1955:215
and 220):

. . . rather than becoming nondistinctive members

of the dominant society, many Indians have
instead become members of a supertribal culture,

which we here term pan-Indian. By pan-Indianism
is meant the process by which sociocultura
entities such as the Seneca, Delaware, Creek,
Yuchi, Ponca, and Comanche are losing their

tribal distinctiveness and in its place are
developing a nontribal "Indian" culture. Some




of the elements in this culture are modifica-
tions of o0ld tribal customs. Others seem to be
innovations peculiar to pan-Indianism. . . .

With continued acculturation there has been
a tendency toward the loss of tribal identity in
many Oklahoma Indian groups. Instead of complete
assimilation to white "American" culture, how-
ever, a pan-Indian culture has arisen. The
principal secular focus of this culture is the
powwow, centering around the war dance, stomp
dance and certain other dances and Indian
activities.

We shall use the term Pan-Indian as an adjective

and Pan-Indianization, if at all, to refer to the process

which Howard called "pan-Indianism," thus bringing it

into conformity with terms such as "acculturation,"
"enculturation,"” "socialization," etc. The term Pan-
Indianism shall be used as a noun, following Newcomb,
usually in reference to the phenomenon. Should we use it
in reference to ideology the context will make this clear.

For clarity, we shall ordinarily use Pan-Indian ideology.

Minimal elements in pan-Indianism would seem to
be a sense of inclusiveness, intragroup socializing, and
syncretism. By inclusiveness we refer to an ideology
which contains the perspective of the union of all Indians
around a common effort or cause, or common goals. In
this sense we would expect persons involved to see them-
selves as a whole, or as "Indians" in contrast to non-

Indians. By intragroup socializing we have in mind social

behavior corresponding to the inclusiveness mentioned.

We believe that those who are bound together by a sense




of oneness will tend to socialize at both the intergroup
level, i.e., between the component parts, and on the intra-
group level, i.e., within the whole. As we are using the
term, intragroup implies interaction between formerly
separated groups. By syncretism we here refer to an
exchange of cultural traits between those involved and

the tendency or effort to reconcile and/or unite the

various elements. This seems in agreement with the fore-

going and the probable outcome.

Conceivably, there may have been in the past
and/or may be in the future other types of pan-Indianism
either related to or unrelated to that which we are
studying. We do not wish to speculate here what such
might be but we note that two have been suggested for the
past and/or present. These are the Ghost Dance of 1890
and the Peyote Cult. These also have an emphasis on
"Indian," feature intertribal activities and the exchange
of cultural traits, are nontribal in that they are not
restricted to a given tribe, and they also have super-
tribal ideologies. The Native American Church, or the
Peyote Cult, has, for example, been described as pan-
Indian. Aberle (1966:335) comments, "Both in terms of
Practice and ideology, peyotism is pan-Indian." Slotkin
(1956:7) considers that peyotism "culturally . . . is a
Case of Pan-Indian nativism." LaBarre (1938:166) speaks

of the unifying effects of peyotism, and more recently




Farb has said (1968:288):

Peyote is totally a Pan-Indian movement, an
accomplishment in itself when one recalls the

warfare between Indian groups in aboriginal
times.

0f the Ghost Dance of 1890 Oswalt said (1966:515,516):

Pan-Indianism is a synthesis of those things
Indian. The Ghost Dance of 1890 was the first
great example of this type of movement, and the
peyote cult is another. Both of these are

religious in nature, but another aspect of Pan-
Indianism is secular.

Both Newcomb and Howard saw contemporary Pan-
Indianism emerging on the Southern Plains as the result
of acculturation. Neither expected the phenomenon.
Howard suggests it is only getting started (1955):

With the collapse of the old tribal life prior
to and immediately following their placement

on reservations in Indian Territory, a state

of acculturation was reached which seemed to
presage complete assimilation. Technologically,
economically, in social organization and religion
the various Indian tribes seemed to be rapidly
approximating white culture. This was, however,
more apparent than real, for, rather than
becoming nondistinctive members of the dominant
culture, many Indians have instead become mem-
bers of a supertribal culture . . . pan-Indian.
(p. 215)

It is not known whether all of the tribes now
resident in Oklahoma participate in pan-

Indianism. . . . Pan-Indianism is not spread
evenly among the tribes that participate in this
phenomenon. . . . Among some of the tribes pan-

Indianism is seen as "foreign," and there is a
conflict between it and the older native culture.
In others it is more compatible. (p. 216)

1 . . the pan-Indian blending is not yet complete. ‘
P. 218)

|




Newcomb was so impressed that he thought to return to
study the emergent phenomenon itself (1955:1941):

It was apparent that in the following summer's
field work a survey of this phenomenon, which
has been termed "Pan-Indianism," should be made.
This survey was undertaken as peripheral to the
major study . . .

Both thought that the phenomenon might diffuse to

other parts of the United States, Newcomb suggesting
(1955:1044) :

It will be interesting to see whether Pan-
Indianism will become more widespread in the
future, or whether it is but a fleeting and
insignificant part of the assimilation process.

Howard, in speaking of distances traveled, implicitly
suggests possible routes. These are, however, all reser-

vation areas (1955:219):

Now it is not uncommon for Oklahoma Indians to
make visits to tribes in Nebraska, Iowa, and
even Wisconsin at powwow time. The 1952 Ponca
powwow was attended by delegations of Omaha
and Winnebego from Nebraska and Ojibwa from
Cass Lake, Minnesota, not to mention groups
from almost all of the Oklahoma tribes.

In general anthropologists have adopted their suggestions
of the Southern Plains origin of contemporary Pan-
Indianism. Illustrative of this thinking are the comments
by Hurt (1960):

The Pan-Indian movement in the eastern
United States has been studied by Ernest
Schusky. . . . Schusky noted that the general-
ized [Pan-Indian] culture is spread by Eastern
Indians visiting other Indians in the West and
by Indians from throughout the United States
who have moved to Brooklyn. (Quoting from
Schusky's mimeographed student paper, 1957:
122,123, NOTE: "Pan-Indian" in the above is
a personal insertion for clarity.) (p. 283)
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Since the time of contact the American

Indian has been forced to adjust to the changing

status assigned to him by peoples of European

descent. Frequently he has reacted in inter-

tribal movements. The Ghost dance, which spread

to the Northern Plains, was a major reaction to

his subjugation by the Anglo-Americans. . . . In

the Southern Plains the Peyote became a major

element in the gradually evolving, generalized,

nontribal Indian culture, which has recently been

referred to as "Pan-Indianism." (p. 285)

Some have suggested that the route from the Ghost

Dance of 1890 to contemporary Pan-Indianism lay through
the Peyote Cult. Thus, Newcomb, in speaking of its
characteristics in Oklahoma in 1952, follows Brant (1950:
222) in saying that Peyote "constitutes the religious
symbol of what might be called a 'pan-Indian' movement"
(1955:1042). Howard evidently does the same. We make
two observations at this point: (1) In our administration
of the pretest of our interview schedule one person, a
Cheyenne male, had peyote and claimed affiliation with
the Cult. He stated that there is no local branch of
the Native American Church in Detroit but that he does
participate in the ceremonies on the very rare occasions
when he visits in the Southwest. We observed that in
Detroit his primary‘affiliation and activities lie with
Alcoholics Anonymous and that his participation in Pan-
Indianism is at best nominal, his attendance at the pow
Wows being as spectator only. (2) While the syncretism

of the Ghost Dance may not have extended as far as that

of its successor, the Peyote Cult, it may have been closer
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in some ways to Pan-Indianism than is the Native American
Church which emphasizes solemn meditation in a secluded
atmosphere. When the ceremonies of the Ghost Dance
appeared on the Southern Plains, they featured Indians
from various tribes dancing together. Interestingly,
however, the war dance, which is of Pawnee origin, is now
the most enjoyed dance in the Pan-Indian pow wow (Appen-
dix D-59); and the round dance, or old Plains scalp dance
in a slightly modified form (cf. Howard, 1955:216,218),
runs a close second. Both were forbidden in the Ghost
Dance. Furthermore, the Ghost Dance sought to unite all
Indians in a common cause, albeit supernatural, to effect
change not only within the individual but in the dominant
society itself. Contemporary Pan-Indianism, we think,
does the same but in a much more limited manner and via
secular means (cf. Steiner, 1968; Aberle, 1966). In other
words, changes in the dominant society, we suggest, are
desired and eagerly sought. Our perspective distinguishes
between Pan-Indianism and the Native American Church,
although we recognize similarities and overlapping
pPersonnel.

Having discussed the criteria which should apply
to any type of pan-Indianism and having looked at two
Possible cases, we now turn to the problem of selecting
a name for the phenomenon under study. Others also have

Coped with this problem without much success. Thus,
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Evon Vogt refers to the works of Newcomb and Howard and

then comments (1957:145,146):

. . . what appears to be emerging is an inter-
esting type of "Pan-Indianism." This Pan-
Indianism . . . this type of Pan-Indianism .
this emerging type of Pan-Indianism.

In like manner Fred Voget says (1956:259 and Note 9, p.
260) :

. « . @ nationalistic Pan-Indianism seems now
to be emerging. . . . Pan-Indianism as Newcomb

seems to imply. Pan-Indianism as it is now
emerging.

No special term appears in the literature and we shall
not innovate one. For the sake of clarity, however, we

shall capitalize the term and use Pan-Indianism or Pan-

Indian to refer to the phenomenon under study here and

pan-Indianism or pan-Indian, except in quotations, to

other relevant phenomena.

By the term tribe we shall refer to a recognized
and named social group which extends backward in time to
one of the aboriginal societies of North America and is
composed of individuals who can, or presumably can, trace
lineal descent from a person or persons who belonged to
one of these indigenous groups. Ideally, the members of
a given tribe are accorded social status, often related
to treaty agreements, distinct from those of other tribes
and from the dominant society by the United States and
Canada and have attendant rights and responsibilities.

Actually, some persons whom we shall include in this
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category have been cut off from official or legal status
with subsequent loss of privileges and responsibilities
still characterizing those who retain such status. Names
used to designate tribes or persons will be congruent
with those conventionally used by anthropologists and the
respective governments, e.g., Cherokee, Seneca, Delaware,
Navaho, Sioux, etc. Because of the prevalence of inter-
tribal marriages it is sometimes necessary to compound
terms when speaking of individuals, e.g., Chippewa-Delaware,
Mohawk~Onondaga, etc. Since many tribes have been
relocated, dispersed, and broken up, it will be necessary
sometimes to use geographic and corporate distincitons in
reference to meaningful differences. In this case we shall
use adjectives resulting in terms such as Moravian Delaware,
Michigan Potawatomi, Walpole Potawatomi, Caughnawaga
lohawk, Oklahoma Cherokee, etc. It is recognized that
aboriginal differences did exist between tribes but no
effort is made here to designate these by special terms
since it is irrelevant to our study.

Indian is used in severai ways in the literature
on Pan-Indianism and here. When we use it in reference
to persons it shall be applied to those who identify
themselves to other Indians and to non-Indians as being
One-fourth or more of Indian "blood" or descent and are
S0 identified by other Indians. Our use of the term here

makes no distinction between those who retain and those
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who do not have official tribal status. We believe that
in the metropolis those who have lost such status may be
as important in understanding Pan-Indianism as those who
retain it. We have elected to use the requirement of
one-fourth or more degree Indian "blood" as an operational
measure because (1) it is an essential requirement for
reqular membership in the group under analysis and there-
fore well suited to our sampling techniques; (2) it is a
convenient control in both data collecting and analysis,
allowing us to avoid "non-Indians:;" (3) it is probably

the most customary biological requirement for most tribes;
and (4) , as a means of distinguishing between Indians and
non-Indians in our discussion in this paper, it is perhaps
as close to the way our respondents think as any single
criterion we know how to devise. When we use "Indian"
as a noun in the singular, it shall refer to an individual
or type of individual defined above. When used in the
plural, it shall refer to a group or category of

such individuals. Occasionally it may have the sense of
Indian identity or peoplehood. If so, the context shall
make it clear.

As an adjective, the term "Indian" may be both
useful and misleading. It can be used as easily for phe-
homena which are not Pan-Indian as for those that are,
€.9., an Indian culture in contrast to one that is not--

itsneaning in this case shifting depending on time and
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place, the group concerned, the speaker, etc. The term
also has the inclusiveness required for a descriptive
adjective such as we would like for Pan-Indianism and
fits the definition of "pan-" (p. 2) well. It is also
the term most often on the lips of our respondents when
generalizing about Indian culture as a whole and one
which we cannot well avoid. We prefer to, and shall try
to, use the term "Pan-Indian" most often. When we use
the term Indian, it shall only be used in a sense which
is relevant to contemporary Pan-Indianism. Furthermore,
we always use it with the concept of syncretism in mind.
Most anthropologists who have written on Pan-

Indianism use the ccncepts of syncretism and/or synthesis.

(Funk and Wagnalls, 1948):

syncretism: 1. A tendency or effort to reconcile

and unite various systems . . . on the basis of
tenets common to all and against a common opponent.
2. The fusion of two or more . . . forms which

were originally different.

synthesis: 1. The assembling of different things;

combination of separate or subordinate parts into

a new form; composition, construction.
Both are useful but our preference is for syncretism
because we feel with Howard (1955:218) that "the blending
is not yet complete," and because we think it somewhat
More relevant when applied to certain areas of Pan-Indian
ideology.

In delineating Pan-Indianism we have in mind the

S¥ncretism or synthesis that Howard and Newcomb spoke of.
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Here we specify the body of traits which they mentioned:
the pow wow, the Indian dances, the Indian princess, and
the sale of Indian crafts. Although we recognize that
there are regional differences, in general these traits
appear to accompany Pan-Indianism. In Michigan there is
Indian dancing, with blended elements, prior to the large-
scale acceptance of that from the Southern Plains. There
are also pow wows prior to the advent of those derived
from the Southern Plains. To make ourselves clear we use
the term "Indian dancing" for the type prior to that from
the Southwest and the terms "Pan-Indian type of dancing"
or "Southwestern type of Indian dancing" when dealing
with the critical yecars. We also refer to the earlier
pow wows as "tribal pow wows" for that is what they
essentially are, and the others as the "Pan-Indian pow
wow" or the "Southwestern type of pow wow" in the critical
Years, After the advent of the Pan-Indian type of
dancing or pow wow there is no longer need to make a
distinction because they come in with such force that other
types are of minor importance.

We have not included Peyotism as a trait accompany-
Ing Pan-Indianism because we think the two should be
Séparated in our thinking and analysis, and because we
believe that Pan-Indianism is spread over the greater
drea. The pan-Indianism we have in mind is essentially

3¢cular in its goals and means. This is not to say that
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religious overtones or sentiments are lacking in Pan-
Indianism, but rather that the basic configuration is not
around religion. There is quite likely some religious
syncretism but we think it varies with area and is of
lesser relevance.

We can accept the notion of "nontribal" in our
definition of Pan-Indianism, providing it is considered
as meaning "no particular tribe" and not "antitribe."
As we see it, Pan-Indianism may indeed deemphasize tribal
identity and/or tribal loyalty in favor of its own
activities and ideology but it cannot deny the tribe or
be antitribal either by definition or in fact. It includes
members and elemenis from diverse tribes, and encompasses
in perspective all tribes. Even a person's Indianness
is determined in part, at least in the contemporary setting,
by his ability to trace descent from a particular tribe.
Pan-Indianism is intertribal because of the socializing
between persons of, and exchange of traits between, differ-
ent tribes. It is, however, unlike a confederacy or
Purely intertribal conclave because those involved have
3 unity which is more important than and transcends, while
not disregarding, the tribe. In this sense the term

SUpertribal unity seems fitting. It is akin to supertribal

Culture which Howard (1955:215) added. Since the syncre-
tism of Pan-Indianism involves cultural elements from

Many once-diverse tribes and the dominant society, brought
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together by the union of descendants of the originally
diverse ethnic groups on the basis of tenets perceived to

be common to all, we have coined the term ethno-syncretic

descriptively. This is to distinguish it from terms such
as "ethico-syncretic," "sacro-syncretic," "econo-syncretic,"

etc., sometimes used descriptively of certain revitaliza-

tion movements.

Movements designated by the prefix Pan- often
feature not only a feeling of supergroup oneness, uniting
the parts and members, but also an ideology relative to
common goals. As far as we know only Ruth Hill Useem has
used the term in this manner, although she recognizes that
Pan-Indianism has cther dimensions. Some twelve years
after Howard and Newcomb had done their field work, when
Pan-Indianism had become a viable phenomenon and national
in scope, she commented in a paper prepared for the
Symposium on Reservation Culture at the American Anthropo-

logical Association (1964:8):

I should like to use the term Pan-Indianism to
refer to the topmost, nationwide ideological
movement which has come into being to give dignity,
symbols, visions and hope to a newly developing
ethnic group. The leaders of this movement are
"successful" Indians and interested whites, who are
using the Indian cultural heritages of the past

hot as a point of regressive escape from the
Present to gain self-esteem, but by pooling what
were once separate and unshared cultural heritages
as a way to create a new history which will give
both dignity in the present and a vision for the
future. The creation of such a new history gives
the nascent ethnic group a separate identity from
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Negro Americans. It also gains support from
sections of the dominant society, who already
have respect for and interest in the history,
for the plight of the impoverished Indians.

After the Indian Reorganization Act in 1934, which
permitted the tribes to reorganize, there began to appear
committees and groups organized at the national level to
represent the cause of Indians. As early as 1944 the
National Congress on American Indians came into being.
Interestingly, neither Howard nor Newcomb noted any poli-
tical overtones in Pan-Indianism on the Southern Plains
when they wrote in 1955. Newcomb, in fact, noted the
absence of interest in these organizations at the national
level (1955:1043):

Most professed complete ignorance of such

organizations. For this reason these Indian

groups, which in a sense may be said to be

lobbying for Indianism, have been disregarded.
This is interesting because such interest is in evidence
elsewhere. The political storm over the termination of
tribes and reservations resulted in considerable reaction.
Only a year after Howard and Newcomb, in mentioning Pan-
Indianism, Voget commented (1956:259) that ". . . a nation-
alistic Pan-Indianism seems now to be emerging."”

Currently there are a number of similar organiza-
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