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ABSTRACT
WESTERN EUROPEAN ATTITUDES

TOWARD THE MUSLIMS
BEFORE THE CRUSADES

by James C. Walts

Henri Pirenne's ideas regarding the significance of Muslim expan-
sion into the Western Mediterranean have provoked much thought and
writing regarding various aspects and impacts of that expansion. An
important but unexplored question relevant to that expansion is:
what were the attitudes of Western Europeans towara the Muslims prior
to the crusades?

Very pronounced attitudes toward Muslims existed in the Byzantine
Bmpires, Both John of Damescus and Theophanes wrote at some length
about Muslims end discredited Muhammed's claim of revelation; John
further ridiculed Islamic teachings, viewing Islam a8 a Christian
heresy.

Investigation of documsnto written in Western Europe from the
time of the hijra to the eve of the crusades reveals that Muslims
were raruvly mentioned in WWestern European writings, thus suggesting
thet Western Europeans were indifferent to if not ignorant of thems
Furthermore hostility toward Muslims as persons of an alien and
anti-Christian religion fas practically non-existent. There is no
evidence of serious interest in or understanding of Islem,

In the pre=-crusade heartland-=England and the Seine=Moselle=Rhine
basin-=the Muslims are rarely muntionea in the written records. In

Italy and Spain alliances between Christians and Muslims were frequent,



Waltz

as were battles,s But in those lands, vspecially in Spain, some
Christians sought to explain Muslim successes such s the conquest of
Spain or the sack of Rome in 846 by deeming them God's punishment for
Christian sinseea viewpoint which sometimes led them to modify history
to support their theory. In Spain there were fierce outbursts of
hostility against Islam in the mid-ninth century martyr's movement,
and also heresies such as Felicianism which msy have soﬁght to
accommodate Christien belief to Muslim faith,

Further investigation shows that much of what was said regarding
Muslims in both BEast and West stemmed from pre-Iglamic views of Arabs
circulated in the West by St. Jerome and later applied to Muslims,
Byzantine influence on Western thought regarding Muslims was exem= '

plified by the translation of Theophanes' Church History and the

Revelations 2£_Pseudo-ﬁethodius from Greek into latin. Moreover

Western views of Islam closely resembled the euhemeristic view of
pagan religion held by the early Church Fathers, Thus Western Europe
relied upon thought forms from previous ages and other cultures for
viewing the Muslims rather than systematically investigating Islam,
More hostile attitudes toward Muslirs become evident in Western
Europe after 1000, particulerly in connection with the Cluniac reform
movement and the reforming popes of the late eleventh centuwry. As the
popes sought to fill the power vacuum created by the breakdown of
secular leadership they encouraged hostility toward Muslims as their
foreign policy. That hostility toward Muslims was an important element

in the ideological domination the papacy came to exert over Europe.
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CHAPTER I

THE SETTING OF THE PROBLEM

Thanks to Henri Pirenne, the importance of Christian-Muslim
reletions in medieval history is no longer neglected. Frior to his
time scholarly attention wes focused largely upon the dramatic
aspects of those relations=the crusades, Jineteenth century
European nationalism and romanticism led many to turn eagerly to the
crusades for evidences of past national glory, Christien power, and
high advonture.l That concentration upon the crusades was accompanied
by a failure to consider other periods of Christian-Muslim relations;
the earliest centuries of Christian-Muslim contact were ignored.

Pirenne changed all that by propounding his now familiar thesis
that it was the Muslim irruption into the Western Mediterranean that

ended the dream of a restored Christian empire based upon Mare Nostrum,

cut the ties between the Greek East and the latin West, and forced
the inhebitants of Western Burope to look and move northward and to
develop a new, Western, civilization. So, Pirenne averred, “. . .

2
without Mohammed Charlemagne would have been inconceivable.”  That

1See, for example, F, Wilken, Geschichte der Kreuzzlige, 7 vols.
(Leipzig, 1807=32); J.F. Michaud, Hlstoire des Crolsades, 5 vols.
(Paris, 1817-22); H. von Sybel, Geschichte des ersten Kreuzzuges,
2nd ed. (leipzig, 188l1)3 B, Kligler, Geschichte der Kreuzzlige (Berlin,
1881); and the romenticmovels of Sir Walter Scotte

aP:i.rerme, Mohammed and Charlemagne, tr. by Bernard Miall from
the tenth French edition (london, 1939), pe 234e That book, left
unfinished at Pirenne's death in 1935, is the fullest exposition of
his thesis, which first appeared in 1922 in an article in Revue
Belge de Philologie et d'Histoire. The thesis also permeafes his
other writings. -




bold thesis provoked numerous responses, some favorable, others
critical, but all ooncerned with the early medieval period and
greatly expanding our knowledge of that period.3

Those studies have concentrated upon the economic aspects of the
period, since Pirenne himself argued largely from an economic base,
From that base he made numerous observations regarding cultural,
social, and intellectual 1life, and those matters have received fuller
attention in recent years.h There are, however, other implications
of the Pirenne thesis, particularly in the social=psychological sphere,
which have yet to be explored. One such implication can be presented
as & questiont If, as Pirenne claims, Western Burope owes its orienta-
tion (or, more precisely, occidentation) to the Muslim irruption, how
oonscious were the Western Europeans of forming such a new entity?
If they were conscious of the change that Pirenne professes to aee;
they may well have left written evidences of that change. And one
mi ght expect, on Piremnne's argument, to find such written evidences
in conjunction with comments regarding the Muslims, That line of
reasoning leads naturally to the question the present study seeks to
answers What were the attitudes of Western Europeans regarding the

Muslims in the early Middle iges?

34 valusble introduction to the Pirenne thesis is Alfred F.
Bavighurst, ed., The Pirenne Thesiss Analysis, Criticism, and
Revision (Boston, I958). A searching critique of the Piremne thesis
and the literature concerning it is William Cerroll Bark, Origins of
the Medieval World (New York, 1958). -

hSee, for example, Samuel Dill, Roman Society in Gaul in the
Mgrovingian Age (London, 1926); Christopher Dawson, The Making of
Furope (london, 1946; first published 1932); Max L.W, Lelstner,
Tﬁoggﬁt and Letters in Western Europe, &.D. 500=000, rev. ede

t IOG,_N:YQ » 19;,):-




Interest in the attitudes of Western Europeans toward Muslims
has been increasing since Pirenne's day. In 1931 Dana Carleton Munro
made “The Western Attitude toward Islam during the Periocd of the
Crusades™ the topic of his presidential addréss to the Medieval

5
Academy of America, Carl Erdmann's noted work, Die Entstehung des

Kreuzgugsgedankens and Palmer Throop's Critioism g the Crusade also

6
touch on the matter of attitudes. Two books dealing specifically
with Western attitudes toward Muslims have appeared very recently,

Norman Deniel's masterly study, Islam end the Wests the Making of

an Image, is & definitive treatment of Western European attitudes
from the mid-twelfth to the mid=fourteenth century, while R.W,
Southern has surveyed the whole history of those attitudes in his

Harvard University lectures published under the title Western Views

of Islam in the Middle Ages.7 A1l those studies, however, have

emphasized attitudes of the crusading era and have touched lightly,
if at all, upon the period prior to the crusades. The present
study considers those earlier attitudes.

The current interest in Western Christian attitudes toward
Myglims is largely stimulated by the similarity of medieval Christian-
Muslim confrontation with the East-West rivalry of the mid-twentieth

cdntury. In both cases differences which are essentially religious

5Ii‘ubl.'n.shod in Speculum, VI (1931), pp. 329-L3.

6’Ca.rl Erdmann, Die Entstehung des Ereuzzugsgedankens (Stuttgart,
1935); Palmer Throop, Criticism of the Crusadet }_ Study of Publio

Opinion (Amsterdam, 19.0].

7Normn Daniel, Islam and the Westy the Meking of an Image
(Edinburgh, 1960); R.W. Southern, Western Views of lslam in t&
Middle Ages (Cembridge, Mass., 196Z). - -
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(using the term in s broad sense to include what is often called
ideology) separate East and West. That very similarity mey lure the
historian down either or both of two equally dangerous paths: he may
read the problems of the present into the p#st, or he may seek from
the past blueprints for present responses. Ihe writer has been aware
of those dangers; how well he has escaped them the reader will judge.

Since the religious posture of Western Europeans strongly
affected their attitudes regarding Muslims, the writer's religious
posture will doubtless influence thLe interpretation of those attitudes,.
The fact that the author is a Protestant Christien, and neither a
Muslim nor a Roman Catholic Christian msy prevent him from being fglly
sympathetic with either position, although he has sought to overccme
those limitations,

To ascertain the attitudes of Western Europeans, it was necessary
to read the writings of Western Buropeans who lived between 620 and
1095, note what was said about Muslims, and what attitudes were ex-
pressed in those notices. Secondary works were then consulted for
information regarding source oritioism and historical developments,
The resulting synthesis seeks to place the attitudes in their histor-
ical context. Use of the plural indicates that there were several
distinct attitudes rather than one uniform attitude. Those attitudes
tended to differ in different geographical regions, hence the chap-
ters treat discrete geographical regions. Furthermore those atti=-
tudes changed over ths four and one=half centuries under consideration;
the changes are clear enough by the late eleventh century to Justify

our stopping there., Moreover certain significant events about that
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time mark the beginning of a new era of relationships-—=the ocapture

of Tgledo by Spanish Christians (1085) and the coming of the Almor=-
avids into Spain (1086), the conquest of Sicily by the Normans (begun
in 1061), the battle of Manzikert (1071), and the papacy of Sregory
VII (1073-85) which emphasized papal supremacy and the crusading ides.
As noted above, the Western attitudes toward Muslims during the
crusading era have been well studied; the present treatment, rather
than reproducing those studies, ends where they begin-—=on the eve

of the crusades,

An adequate understanding of Western Christian attitudes pre-
supposes a knowledge of the two faiths as they confronted one another
during the period 620-1070. By the end of the sixth century, Chris-
tianity had fought many significant battles of the faith, and had
arrived at a fairly well-defined body of belief.8 It emphasized the
triune Gode Father, Son, and Spirit—ealthough there was much disa=
greement regarding the precise formulation of trinitarian doctrine.
Various heresies, by challenging the idea that Jesus Christ was both
completely God amd completely man, threatened trinitarian belief and
occasioned several general church councils, Those heresies tended

to arise in the wealthier and better-educated East, hence it is not

8On medieval church history, see Kenneth S, latourette, A
History of Christianity (New York, 1953), and the same author's more
HeEaI;edTI' story Expansion of Christianity, vol. II,.The
Thousand Years of Uncertaimty (New York, 1938), for a Protestent view,
Trom the Xoman Cathollc standpoint see Louis Brehier et René Aigrain,
Gregoire le Grand, les ftats barbares et la congu8te Arabe, 590-757
(Paris, 19477; Eﬁgo Zmexn, L'époque carolingienne (Paris, 10L7);
Auguste Dumas, L'Eglise au pouvoir des laiques, 867-1057 (Paris, 19L8);
and Augustin FlIche, la reforme gregorienne et la reconquéte chrétienne,
1057-1123 (Paris, 19,6). Each has an extensive bibliographye




surprising that Islam was frequently regarded a8 another in the
series of eastern heresies.9 And it was in large measure because of
heresy that the Muslim conquest of the Middle East was so easy: the
attempt of tie Eastern Emperor Heraclius to force Monotheletism upon
the newly regained eastern provinces made his new subjects deeply
dissatisfied with Byzantine rule and caused them to welcome the
Muslims as deliverers,

(ristians emphasized the sinfulness of man and the need for
salvation which God had provided in Jesus Christ and which was
meciated through the church by means of the sacraments. The sacra-
mental system emphasized the role of the clergy, who dispensed the
sacraments, The position of the clergy was further enhanced by the
conclusion of the Donatist controversy, in which the principle of the
indelible character of the priesthood was affirmed, by the fact that
many govermmentel as well as spiritual functions were being exerocised
by bishops and archbishops, and by the increasing prestige of the
pepacye. Salvation by faith in Christ and participation in the
sacraments brought one into the Kingdom of God, & condition in which
one lived his earthly life under the rule of God, and hoped for a
hlissful existence with God after death,

Unfortunately for the Church, the improved position of the
clergy often brought spiritual laxity, while laymen were likewise
poorly informed about and poor practitioners of the faith, Although

Benedictine monasticism sought to correct that situation, it was

9
It was so regarded by John of Damascus (see below, chepter II)
and by later Western thinkers, ag for example, Oliver the Scholastioe
of KBln in his Historia Damiatina.




effeotive primarily with those who entered the monastery; clergy
and laity outside the monastery were too often untouched by the
Benedictine emphasis, Charlemagne enl Lis succeessors sought to
improve the spiritual quality of church praétice but had little
success; 1t remained for the Cluniac reform movement to remedy
matters.

Unity in the Church was difficult to maintaein, From the earliest
days a tendency toward theological speculation existed in the Easterm
Church, while in the West men turned their attention to the practical
matters o{ organization and administration., Under Justinian (527-65)
the Eastern Church became subservient to the state in that relation-
ship termed ceesaropapism, while in the West the absence of any
effective imperial authority provided the church almost complete
freedom to develop as it desired. In the eighth century Eastern
and Western Christians clashed over the question of the use of
religious images-=the iconoclastic controversy which not only split
the Eastern Church severely but also widened the breach between East
and Weste In the ninth century disputes arose regarding the rightful
patriarch of Constantinople and the matter of spheres of missionary
influence in Eastern Europe. Those differences and others inoreased
until in 105); the breach became irreparable.

The Western Church was engaged in a serious struggle in the
seventh and eighth centuries with the Celtie¢ Christians, whose
vigorous monastic and missionary life gave them a widespread influ-
ence in "estern Europe and whose tendency to disregard papal authority

made them appear a threat to the survival of Roman Catholicism,



Benediotine monasticism, howevsr, eventually triumphed over the Celts,
Heresies regarding Adoptionism and predestination, ambitious prelates,
and manipulative secular rulers complicated the 1ife of the Westerm
Church in the eighth and ninth centuries. During the tenth and early
eleventh centuries the papacy reached it 8 nadir, while the Cluniac
movement tried with increasing success to restore sound moral practice
and spiritual supremecy to the Church. That movement came to fruition
in the reforming popes of the late elevemth cenmtury, with success in
the investiture controversy and papal leadership of the crusades,

Although Christianity emphasized a high moral stendard, abtual
practice, by both clergy and laity, left much to be desired. The
great wealth which the church amessed in the period under discﬁssion
is traceable in large measure to the desire of individuals fully eware
of their wicked lives to make tli12ir satisfaction to God in the form
of gifts to His Church, Christian perfection was expected of those
who entered the monastery; demands on others were not so strict. At
its best the chwrch also had a social doctrine, opposing slavery and
promoting charity; but the best was not often attained.

Western European Christians, then, were forced to deal with many
problems of doctrine and practice, while at the same time they strug-
gled to define the relationships between the spiritual and temporal
spheres and to protect their territory from outside invaders. Such

was the Christienity Islam encountered,.



10
Islam was born in Arabia in the early seventh century. The

Arabian nomads, whose blood loyalty led to fierce and frequent
vendettas, had had a polydemonistic faith with some vague ideas of
a supreme creator. Commercial activity brought Arabs with those
beliefs and ideas into contact with followers of other southwest
Asian religionse= Zoroastrianism, Judaism, and Christianitye-and made
the Arabs familiar with those faiths.

Islam was not, however, merely a combination of elements from
those various faiths; it was rather the outcome of the revelations
of God (Allah) to the Prophet Muhammad. Born to a cadet branch of
the Quraysh, the leading family in Mecoca, Muhammad was orphaned at
en early age. Forced to take a job outside the family, he became
commercial agent for the rich widow Khadijah, whom he subsequently
marrieds Freed from the necessity of struggling for survival, Muhammad
had time to meditate. He contemplated the social inequalities, class
barriers, and materialism which commercial activity had created in
his city of Mecca. In the course of his meditations the angel
Gabriel spoke to him urging him to preach to the Mecocans the
messages he received in his moments of inspiration. That he
proceeded to do.

His emphasis upon one, all-powerful, loving God who had implanted

moral responsibility in man end would judge man at a finul juagment

1OThe best brief survey of Islam in English is H.A.R. Gibb,

Mohammedanisms An Historical S » 2na reve ed. (London, 1961).
On the lslamic peoples, ses Philip Hitti, History of the Arabs

from the Earlicst Times to the Fresent, 7th eds (Londan, 1960), and
Carl Brockelmarm, History of the lslamic Peoples, tr. Joel Carmichael
end Moshe Perlmann (New York, 19LL).
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brought harsh persecution from the Meccens, including branches of

his own Quraysh tribe. Although he succeeded in winning some converts,
they were usually young men of little social standing, and the early
death of some of his strong supporters in 6i9 weakened his position.

Fortunately for Muhemmad, news of his activity had reached his
mother's home city of Yathrib (later Medina)., There three Jewish
and two Arab tribes constantly competed for controle The city
fathers sought out Muhammad as one who might restore ofder, and
after lengthy negotiations Muhammad agreed to come. His journey
from Mecca to Medina, the famous hijra (sometimes hegira) in 622, is
celebrated as the birth date of Islam. In Medina he established a
theooracy in which the will of Yod as revealed to and proclaimed by
Muhemmed was the law. He put economic pressure on Mecca which led
to military conflict in which Medina was victorious, By 629 he
succeeded in making a truce with the Meccans, soon won them to the
new faith, and from that time until his death in 632 concentrated
upon converting the various Arabien tribes to Islam,

Islam, the community of the submissive, is a totel religion
which i8 authoritative for both public and private 1life, Hence it
became & political as well as a religious entity, the Qur'an became
not only a guide to individual conduct and the sacred scripture of
the faith but also the law book for the state, and theologians

exercised governmental functions,

1
lThe Arabic word for theologian is faqIh, & local judicial and
administrative official is a qigi; the words are related. See Hitti,
Pe 3260
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The doctrines of Islam are simple. There is one uod, Allah,
who is a real Being, unique, merciful, transcendent, creator, sustainer,
judge, pardoner, and guide. e is the one reality to be feared and
adored, This is an unqualifiéd monotheism— "There is no God but Allah®
and therefore is in sharp contrast to the Christian doctrine of the
Trinity. The uniqueness of Allah, his complete otherness, made it
impossible for Islam to bridge the gulf between man and God which
Christianity held had been bridged by Jesus Christ., Allah sends angels
and prophets as messengers to men; the 0ld Testament prophets and
their books, as well as Jesus Christ, were dccepted a8 divinely sent
prophets, but Muhammad had the latest and most complete revelation
of Gode The divine message was to repent, believe in God, and do
good, for the day of judgment is coming when all will be sent either
to the Abode of Peace or to the Eternal Fire, That message of
divine retribution for sinful living was at the center of Muhammad's
preaching. If men followed the way of Allah, they would be saved.
There were five conditions for membership in the Islamic
commmity, all of which were relatively easy to fulfill, First, one
must have faith, which was expressed by repetition of the formula
"There is no God but Allah and Muhammad is the prophet of Allah,"
Unce one had made that affirmation he was and remained a Muslim;.
suarepentant apostasy was punishable by death, a fact which has
“/ always hindered Christian miesionary efforts smong Muslims, Second,
one must pray five times daily end in addition participate in congre-
gational prayer weekly. Third, one must give a specified portion of

his income as alms for the care of the poor, a provision with
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important economic effects. Fourth, one must fast during the month
of Remaddn each year. Fifth, one must go once a year (for those far
from Mecca, once in a lifetime) on pilgrimege to Mecca, to perform
the ritual circumambulation of the Kataba,

There are also certain specific moral teachings in Islam, Wine
and pork ere forbidden, gambling, fraud, perjury, and slander are
prohibited, and there ere definite regulations regarding dowries,
inheritances, and marriages, Q_h_;._d, the holy duty to spread the |
faith by whatever means, was 2lso enjoined upon all Muslims,

Clearly Islam did not make excessive or unreasonable demands
upon its adherents. Muhammad did not demand perfection or a contin-
uing struggle to attain perfection, but rather asked for obedience
to standards of conduct which were more advanced than the general
state of morality at his time. His followers frequently used his
own conduct and that of his companions as the standard against which
t o measure themselves—=a practice which has sometimes deceived
Westerners into ocalling the religion Mohammedanism,

Islem clearly differed from Christianity in several important
particulars. Theologically it was much sifpler as it avoided the
complex problems of Christology and Triniyarian theology. Religious v
practice was not so complex nor so demanding in Islam as in Christien-
itye There was no official clergy in Islem, in contrast to the
highly developed clerical hierarchy in Christianity. Nor did Islam
preach ascetic withdrawal as did Christianity., Intelligent and

=

well=informed Muslim polemicists and apologists emphasized the
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differences between the two fufi.ths.l2 Thus Christians encountered
in Islam & religion very different from their own,

That encounter occurred throughout the Mediterrenean area. The
tribes of Arabia united under the banner of Islam sought new outlets
for the warlike spirit they had formerly vented upon one another,
they needed new sources of incame to replace that formerly gained by
robbery, they were lured by the lush (to a desert-dweller) lands of
the Fertile Crescent, and were possibly invited and certainly welcomed
by the dissatisfied inhabitants of the provinces recently reconquered
by the Eastern Roman Empire., Shortly after Muhammad's death in 632,
Arab raiding parties entered Syria. In the ensuing ia.rfare trey
easily vanquished the Byzantines (636), conquered Iraq in the following
year, added Egypt to their possessions in 61, and subdued most of
Persia by 650,

The Areb conquest was rendered easy by the granting of liberal
peace terms.]'3 Surrender of weapons and the payment of a poll tax
was required, but the inhabitents were usually left unmolested in

the conduct of their religion and locel govermment., However the

-

120!1 Islamic polemics and apologies, see Erdmann Fritsch, Islam
und Christentum im Mittelalter: Beitrlge zur Geschichte der Muslim-
ischen YFolemik Ee_gen das Christentum in arabischer Sprache (Breslau,
1930), and the warks therein cited.

Here, for example, are the terms of surrender offered to Damascus.
"In the name of Allah, the compassionate, the merciful, This is wht
Khalid ibn-al-WalYd would grant to the inhabitants of Demascus if he
enters therein:t he promises to give them security for their lives,
property and churches. Their city wall shall not be demolished,
neither shall any Moslem be quartered in their houses. Thereunto we
give to them the pact of Allah end the protection of His Prophet,
the ocaliphs, and the believers. So long as they pay the poll tax,
nothing but good shall befall them.™ Cited from al-Balddhuri, FutO}
al-Buldan, eds C. de Goeje (Leyden, 1866), p. 121, tre. Philip Ko™
Hitti, The Origins of the Islamic State (New York, 1916), p. 187, in
Hitti, Hstory of the irabs, p. 150,




1

social inferiority inherent in that situation, as well as the
effectiveness of Muslim missionaries, brought many conversions to
Islam, which was not theologically far removed from the various
Monophysite positions which had been popular in the East. Conversions
from Islam to Christianity were, of course, extremely rare.

The Arabs moved beyond Egypt to the West, but were locked in
mortal combat with the Berbers for nearly half a century before
those fierce warriors were finally subdued and North Africa came
under Arab rule, Most African Christians fled to European lands;
that exodus plus oonversions to Islam ceused Christianity to diseppear
in North Africa. From Africa the Arabs moved into Spain, as we shall
see later, An administrative center was esteblished at Q)ayrawan, far
from the Byzantine-controlled sea. Expansion also occurred in the
East during the last half of the seventh century, with Arab armies
pushing to the valleys of the Oxus, Jaxartes, and Indus,

Although conquest of such vast areas had proved easy, effective
governing of them proved almost impossible. Despite the umity of a
common religion and a common language, the Arabs proved umable to
devise effective institutions for governing their empire. The
history of the centuries following the conquest is a tale of repeated
rebellions, schisms, and chaos. It is unnecessary to trace that
decline in extensive detail, but fhe various states into which the
Arab-Muglim empire divided and with which the Christians had to deal

must be presented.
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Muach of the division stemmed from the struggle over the
succession to the celiphate, that combination of head of state,
supreme judge, leader in public worship, and commander-in-chief.1
In the years following Muhemmad's death the caliphate had fallen to
his relatives or close associates, but in 661, following the assas-
sination of 'Ali by Kh;rijite malcontents, Mutawiyah, governor of
Syria, claimed the caliphate and his descendants mainteined it as
the Umayyad caliphate for nearly a century.l5 The followers of 'Ali
claimed that the Prophet's mantle rightfully belonged to the family
of 'Ali; they formed the ShI'ites, who, along with Persian nationalists,
various tribal groups, and others who felt non-Arabs were unfairly
disoriminated against by Umyyad rule,were welded together by the
descendants of one al-Abbas into a force which overthrew the Umayyads
and established the Abbasid caliphate in 750.16 The Abbasids moved
their capital from Damascus to Baghdad, and remaihed rulers of a
diminishing empire until the Mongol sack of Baghdad in 1258,

One Umayyad soion, 'Abd-sr-Rahman, escaped the general massacre

of his family which the Abbasids perpetrated, and established an

1uCaliph is en anglicized word derived from the Arabic designa-
tion khalIfat Ras@il All1&Zh (successor of the Messenger of Allah).

lsKhErijites (1iterally seceders [}rom 'Alg ) were a religio-
political sect which emphasized military jihad and theological
conservatism.

16

ShT'ites (from ShT'a, literally partisans[of 'A1i]) hold

that the only legitimate head of the Islamic community is a descendant
of 'Ali, in opposi%ion to the Sunnis (from sunna, meaning tradition
or community practice) who hold the naming of a leader from & non-'Alid
line legitimate.
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Umayyad emirate (later caliphate) in Spain in 756.17 Into Morocco

came a rebellious 'Alid, Idris ibn-fﬂ.bdullah, who founded the first

Shitite dynasty in history, the Idrisids, who existed for almost two
_~ centuries (788-97L) before sucoumbing to powerful Umayyad Spain.

The eppointment of IbrahIm ibn-al-Aghleb as governor of Tunisia in

800 led to the establishment of that area as an independént Aghlabite

kingdom until 909, when it was overcome by Isma'Ilite propaganda and

the Fagimid dynasty was establisheds "

In 969 the F‘E?imids also
conquered Egypt, which hed experknced three different ruling houses
(Tulunids, 868-905; Abbasids,905-35; IkhshIdids, 935-69) in the
preceding century. The conquered lands in the East likewise separated
themselves from the Abbasid rule. So in a scant two centuries the
great empire had almost completely disintegrated.

That disintegration seems to have affected the names by which
Mus1ims were known in Western Europe. Those from Spain were often
termed Mauri (Moors) while Aghlabide were usually designated Afri
or Africani., However Reinaud notes that medieval Christians confused

Berbers, Africans, Carthagininas, Romans and Vandals, calling them

Mauri, Afri, Poeni (Carthaginians), and Fusci (Negroes) indiscriminately.19

17E:nirate comes from the term amIr, meaning governor,

181smz1T1ites are named from the person they believe to have
been the rightful seventh imftm (leader in prayer, & term more non-
political than caliph), Ism2'Il, a descendant of 'Ali, The F&Ztimids
derive their neme from 'Ali's wife, Muhammad's daughter Fatimah.

19Joseph Reinaud, Muslim Colonies in France, Northern Italy,
and Switzerlend, tr. Hroon Kh&n Sherwint (Lahore, 1955), pp. 226-27.
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There were other more gensral names which Europeans used to
refer to Muslims, and we will note them here, The most common term
is Saracen, which is apparently derived from the Latin Saracenus and
the Greek Sarakenos., It was used before thé rise.of Islam, and referred
to the nomads of Arabia Petraea (the northwest portion of Arabia) and
the land between the Euphrates and Tigris rivers. Others, however,
see in it a corruption of the Arabic word shargiyyun (oriental,
easterner). Still others see it as a derivation from the name
Sarah, the wife of Abraham.20

More insulting, if less frequent, were the terms Agareni and
Ishmaelites.s These are derived, respectively, from Abraham's slave
wife, Hagar, and the son of that umion, Ishmeel, Christians saw
Isaac, the son of ibraham and Sarah, as the true son of God's promise,
while Ishmael, according to God's angel, was "a wild ass of a man,
his hand egainst every man and every man's hahd against him . « o ,"
and, a8 the son of a slave woman, of little value.al Muslims, howefer,

make no distinction between the son of a frse womun and one born of a

slave, so long as the father is free and acknowledges the child.

\)/Thu; what the Christian deemed an insult was not so to a Muslim,.

"Further the Muslim writers attribute to Ishmael all that is related
in the Bible about Isaac.®™ Reinaud also hotes that Christian authors

- 22
"think that there is something humiliating™ about the epithet Agareni.

20Ibid., Pe 225+ See my further remarks on John of Damascus in
the following chapter.

1
2 Genesis 16,12 (Revised Standard Version)., Genesis 16, 17, and
21 deal with Ishmeel. See also Daniel, ope cit., pp. 79-80.

22
Reinaud, p. 225,
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The spelling of these names and the names of Muslim personages varies
widely, indicating an unfamiliarity with the Muslim world.

Another term frequently used of Muslims is paganus, pagan.
While some Muslims were doubtless less than scrupulous in religious
observance, the term pagan could only be applied to adherents of
Iglam by those who were ignorant of the facts or-who forced the
facts into preconceived patterns of thought (one who did not believe
in the Christian God might be considered pagan on that account).
And as pagan is used of other non-Christians besides Muslims, it is
probable that it was a term used to refer to those who were not
Christian, regardless of what their religious practice and belief
might be.23

Even the terminology, then, causes us to suspect that Western
European Christians were ignorant and uninformed regarding Muslims
and their religion., But Eastern Christians were in more intimate
contact with Muslims and may have obtained more reliable information
regarding them and may also have transmitted that information to the
Weste We turn, therefore, to an examination of the Byzantine contrie

bution to Nestern European attitudes toward the Muslims,

25 bid., pe 236 £f.



CHAPTER II

BYZANTINE ATTITUDES

The Christviuns of the Byzantine Empire had the earliest, the
longest, and in some ways the most intimate éontacts of any Christians
with the Muslims., As the East had been the source of most of the
important thought of the Christian era, it was natural that the first
thinking about the Muslims occurred theree e shall therefore inves-
tigate that thinking to ascertain the ideas formed of the Muslims so
we may recognize any Eastern influence on Western Christian attitudes
toward Islam,

Interaction between the two faiths was usual in those territories
which the Muslims had conquered. Many Christian scholars both orthodox
and heretical lived in those lands and close daily contact with learneda
Muslims brought a vigorous exchange of views and stimulated both
Christian and Muslim thought. That was particularly true in Damescus,
which was the birthpluce both of Muslim theology and the foremost
theologian of Eastern Orthodox Christienity-=dJohn of Da.mzatscus.l

Yanah ibn Mans@r ibn Sergius, more femiliarly known as John of
Damascus (ceb74=c.749) wes the first Byzantine to write at léngth

about the I&Iuslims.2 Little is known of his life, It seems that his

lons Prutz, Kulturgeschichte der Kreuzzlge (Berlin, 1883), pp.
28=29. All but one of the pre-crusade Muslim polemicists and apologists
treated by Fritsch, op. cit., ere from the East,

2Joh.n's life is sketched in Saint John of Damascuss Writings, tr.
Frederic H., Chase Jr., vole XXXVIT of The Fathers of the Church (New
York, 1958), introduction. Regarding John's views on Muslims, see
Paul Khoury, "Jean Damasc®ne et 1'Isiam," Proche Orient chrdtien,
VII (1957), LL=63; VIII (1958), 313-39.

19
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fatsher, Sergius, was & Christian tax-collector in Damascus for the
Umayyads, and that John occupied that post after his father's death,
serving under 'Abd al-Malik (685-705) and al-Walid (705-15)s The
latter's harsh policy toward Christians seems to have induced John
to enter the monastery of Saint Sabbas near Jerusalem, There he
practiced asceticism, studied the early Fathers, and was ordained to
the priesthood shortly before 726. In the iconoclastic controversy
he was a spokesman for the bishops outside the empire, staunchly
opposing iconoclasm and secular interference in ecclesiastical
matters and suffering reproach for his supposedly Saracen sentiments.
When the furor over iconoclasm subsided the value of John's work was
more fully appreciated; he has come to ocoupy the same pbsition in
Eastern Orthodoxy that Thomas Aquinas has in Roman Catholicism,

In part two of his Fount of Knowledge, entitled Heresies in

Epitomes How They Began and Whence They Drew Their Origin, John

includes & chapter on the Ishmaelites.h While most of Beresies is
borrowed from other writers, the chapter on the Ishmaelites, chapter
101, is original.

First of all, it is interesting to note that John considers

Iglam a heresy. From his residence in Demascus and his evident

3Co‘uncil of the Palace of the Hierie, 753, in Mensi, XIII, 356.

hﬂeresies is accessible in the bilingual (Greek and Latin)

edition of PG, XCIV, 677-780, which should be checked for printer's
errors with the authoritative Sancti Joannis Damasceni Opera omnia
uae extant, ed. Michel Lequien (Faris, 1712), vol. l. Ihe chapter
on the Ilshmaelites has been translsted by J.W. Voorhis, “John of
Damascus on the Moslem Heresy," Moslem World, XXIV (193L), 391-98,
and by Chase, op. cit., pp. 153-80. Subsequent quotations from the
chepter are from Chase.
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femiliarity with both the Qur'&n and the Hadfth (tredition) John
certainly knew Islam well, and yet did not consider it a distinectly
different faith from Christianity. Perhaps there is a remmnant of his
hatred of iconoclasm in that; he certainly knew that the Muslims were

quite as opposed to images of the deity as was Leo the Isaurian, But

more important in his naming Islem & heresy is his belief that
Muhemmad derived it from Chriétian sources; he writes that Muheammad
Rafter having chanced upon the 0l1d and New Testaments and likewise,
it seems, having conversed with an Arian monk, derived his own hex'cvsy."5
Subsequent scholarship has established the probability of Muhammad's
knowing of the Christian teachings and of the 0ld Testament, but dées
not hold that Muhammad devised Islam by distorting Christisnity., Here,
however, the facts are not so important as what John believed the
facts to be, and he clearly believed that Muhammad had wittingly
®"devised his own heresy."
Regarding the origin of the Ishmaelites, John sayss
They are descended from Ishmeel, (who) was born to Abraham of
Agar, and for this reasomn they are called both Agarenes and
Ishmelites. They are also called Saracens, which Is derived

rom ¥ ¢ {(6 Kevoi, or destitute of Sara, because of wha; Agar
said to the angel: 'Sara hath sent me away destitute.'

Hence he calls them Saracens or Ishmaelites, but rarely uses the

SWritings, tr. Chase, pe 153,

6For a thorough examination of John's reasoning, see Khoury,
VIII, 313-%9.

7Writings, tr. Chase, p. 153, The biblical reference is to
Genesis 16.8. Sozomen claims they were descended from Agar but
called themselves descendants of Sara to hide their servile origim,
Ecolesiastical History 6.38, PG, LXVII, 1,12,
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terms Islam and Muslim. Voubtless the former terms, used for
centuries to designate in};abitants of northern Arabia, were more
familiar.

John is especially cancerned to attack Muhammad's claims to
divine revelation, and does so by ridicule, by challenging the lack
of prophetic testimony to and performance of miracles by Muhammed,
and by utilizing the dialectic approach of Eastern theology. Thus
he says of Muhammad that

e o o having insinuated himself into the good graces of the
people by a show of seeming plety, he gave out that a certain
book had been sent down to him from heaven, &Le had set down
some ridiculous compositions in this book of his and he gave
it to them as an object of vemeration.

Obviously John denies the divine character of the revelation, the
book is "his," Muhammsd's, not God's. To contrast even more clearly
the validity of Christian with the invalidity of Muslim revelation,
he continues in this manners

But when we ask: 'And who is there to testify that God gave
him the book? And which of the prophets foretold that such

a prophet would rise up?'e— they are at a loss. 4And we remark
that Moses received the Lew on Mount Sinai, with God appearing
in the sight of all the people in cloud, and fire, and darke
ness, and storm. 4£nd we say that all the Prophets from Moses
on down foretold the coming of Christ and how Christ God (and
incarnate Son of God) was to come and to be crucified and die
and rise again, and how He was to be the judge of the living
and deade Then, when we say: 'How is it that this prophet

of yours did not come in the same way,with others bearing
witness to him? And how is it that God did not in your presence
present this man with the book to which you refer, even as He
gave the Law to Moses, with the people looking on and the
mountein smoking, so that you, too, might have certainty?'=
they answer that God does as He pleases, 'This,' we say, 'We
know, but we are asking how the book came down to your prophet,!
Then they reply that the book came down to him while he was
aslesp. Then we jokingly say to them tiet, as long as he

8WlTrit::i.ngs, tre Chase, p. 153,
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received the book in his sleep and did not actually sense the
operation, then the popular adage applies to him (which runsg
You're spinning me dreams.).

When we ask againg ‘'dow is it that when he enjoined us in
this book of yours not to do anything or receive anything
without witnesses, you did not ask him: YFirst do you show us
by witnesses that you are a prophet and that you have come from
God, and whow us just what Scriptures there are that testify
about you"t—they are ashamed and remain silent. (Then we
continues) 'Although you mey not marry a wife without witnesses,
or buy, or acquire property; although you neither receive an
ass nor possess 8 beast of burden unwitnessed; and although you
do possess both wives and property and acsses and so on through
witnesses, yet it is only your faith and your scriptures that
you hold unsubstantiated by witnesses. For he who handed this
down to you has no warranty from any source, nor is there
anyone known who testified about him before he care. Cn the
contrary, he received it while he was asleep.'9

He also uses ridicule in dealing with a wark allegedly Muhammad's,

The Camel of Gode A large camel who became bloated from drinking too

much water became wedged between two mountains where whe was killed
by those to whom she gave milk,

However, she had an offspring, a little camel, which, he says,
when the mother had been done away with, called upon God and
God took it to Himself., Then we say to thems ‘*Where did that
camel come from?! And they say that it was from Gode Then
we says 'Was there another camel coupled with this one?' 4£nd
they say: 'No,' 'Then how,' we say, 'was it begotten? . For
we see that your camel is without father and without mother
end without genealogy, and that the one that begot it suffered
evil, DNeither is it evident who bred her. And also, this
little camel was taken upe So why did not your prophet, with
whom, according to what you say, God spoke, find out about

the camel-—=where it grazed, and who got milk by milking it?

Or did she possibly, like her mother, meet with evil people
emd get destroyed? Or did she enter into paradise before you,
s§0 that you might have the river of milk that you so foolishly
talk about? For you say that you have three rivers flowing

in paradise=one of water, one of wine, and one of milk., If
your forerunner the camel is ouiside of paradise, it is obvious
thet she has dried up from hunger and thirst, or that others
have the benefit of her milk—and £o your prophet is boasting
idly of having conversed with God, because God did not reveal

9Ibide, ppe 15L=55.
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to him the mystery of the camel, But if she is in paradise,
she is drinking water still, snd you for lack of water will

dry up in the midst of the paradise of delight. Am if,

there being no water, because the camel will have drunk it all
up, you thirst for wine from the river of wine that is flowing
by, you will become intoxicated from drinking pure wine and

collapse under the influence of the strong drink and fall

asleep. Then, suffering from a heavy head after sleeping and
being sick from the wine, you will miss the pleasures of para-

dise, How, then, did it not enter into the mind of your
prophet that this might happen to you in the paradise of

delight? He never had eany idea of what the camel is leading
to now, yet you did not even ask him, when he held forth to
you with his dreems on the subject of the three rivers. We

plainly assure you that this wonderful camel of yours has

preceded you into the souls of asses, where you, too, like

beasts are destined to go. And there there is the exterior
darkness and everlasting punishment, roaring fire, sleepless

worms, and hellish demons,!

Such an argument seems designed rather to score debater's

points than to deal meaningfully with basic issues, If John ever

tried those arguments on actual Muslims, which appears doubtful,

he undoubtedly learned that precisely the same arguments could
/directed against certain aspects of the Christian revelation.

only were Christians like John blind to the weak points in the

be
Not

Chris-

tian position, they also failed to see deeper differences in the

outlooks of the two faiths, With regard to revelation, for example,

Daniel has noted that "For the Muslim, a revelation that responded

to the circumstances of a particular moment was normal, whereas to

11

the Christian mind such a thing seemed to be its own condemnationd

John appears to be so obsessed with the wrong-headedness of

yhammed 's teeching that he fails to give any clear statements

0n54., pp. 158-59.

11
Deniel, p. 31.

of
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Islemic belief and prauctice. He is, however, quite cleer about the
Liuslim concept of Christ., MNuhammed taught that God has not begotten,
and that

the Christ is the Word of God and His Spirit, but a creature
and a servant, amd that le was begotten, without seed, of
bgry the sister of Moses and Aaron. For, he says, the Word
and God end the Spirit entered into Mary and she brgught
forth Jesus, who was a prophet and servamt of God.

That view of Christ caused the Muslims to designate the Christians
\~" Beteeriasts, & label which John rejected in this fashion:

Mgeover, they call us Hetaeriasts, or Associators, because,
they say, we introduce an assochate with God by declaring
Christ to (be) the Son of God and Gode We say to them in
rejoinders 'The Prophets and the Scriptures have delivered
this to us, and you, as you persistently maintain, accept
the Prophets., So, if we wrongly declare Christ to be the
Son of God, it is they who taught this and handed it on to us.!
But some of them say that it is by misinterpretation that we
have represented the Prophets as saying such things, while
others say that the Hebrews hated us and deceived us by writing
in the name of the Prophets so that we might be lost. And
again we say to them: 'As long as you say that Christ is
the Word of God and Spirit, why do you accuse us of being
Hetaeriasts? For the word, and the spirit, is inseparable
from that in which it naturally has existence. Therefore,
if the Word of God is in God, then it is obvious that He is
Gode If, however, He is outside of God, then, according to
you, God is without word and without spirit. Consequently,
by avoiding the introduction of an associate with God you
have mutilated Him, It would be far better for you to say
that he has an associate than to mutilate Him, as ifyou
were dealing with a stone or a piece of wood or some other
inanimate objecte Thus, you speak untruly when you call ug

 beteeriasts; we retort by calling you Mutilators of God. t1

He is, however, cognizant of the Qur'anic basis of the Muslim
argument (Sura 5.116, t1,) which runs, according to Johnm, thuss

And he says this, that when the Christ had ascended into
heaven God asked Himg 'O Jesus, didst thou says "I em the

lzwritings, tr. Chase, ppe 153-5L.

131bid0 F] ppo 155"560
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Son of God and God"™?' And Jesus, he says, ensweredz 'Be

merciful to me, Lorde Lhou knowest that I did not say this
and that I did not scorn to be thy servant. But sinful men
have written that I made this statement, and they have lied
about me and have fallen into error.' And God answered and
said to Hims 'I know that thou didst not say this word,.'

/ There are many other extraordinary and quite ridiculous thiiﬁs

in this book which he boasts was sent down to him from God.

Muhammad's view of the crucifixion is mentiored but not refuted.

And he says thet the Jews wanted to crucify Him in violation of
the law, and that they seized His shadow and crucifisd this. But
the Christ Himself was not crucified, he says, nor did He di 5 for
God out of His love for Him took him to Himself into Heaven.

The Muslim charge of idolakry is returned upon the Muslims
themselves for their use of the Ka'aba. John states:

They furthermore accuse us of being idolaters, because we
venerate the cross, which they abominate, And we answer thems .
'How is it, hhen, that you rub yourselves against a stone in
your Xn'ba and kiss and embrace it?' Then some of them say

that Abraham had relations with Agar upon it, but others say
that he tied the camel to it, when he was going to sacrifice
Isaace And we snswer them: 'Since Scripture says that the
mountain was wooded end had trees from which Abraham cut wood
for the holocaust and 1aid it upon Isaac, end then he left the
asses behind with the two young men, why talk nonsense? For in
that place neither is it thick with trees nor is there passege
for asses.' And they are embarrassed, but they still assert
that the stone is Abraham's, Then we says 'lLet it be Abraham's,
a8 you so foolishly say. Then, just because Abraham had relations
with a woman on it or tied a camel to it, you are not ashamed to
kiss it, yet you blame us for venerating the cross of Christ by
which the power of the demons and the deceit of the Devil was
destroyed.' This stone that they talk about is a head of that
Aphrodite whom they used to worship and whom they called Khabar.
Even to the present day, gnces of the carving are visible on

it to careful observers.!

bmpsq., po 154

lsI'bid. The relevant Qur'anic passage is Sura [.156.

10ni4., ppe 156-57.
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John's treatment of Muslim morality places the provisions for
—~— e —
polygamy and divorce in an unfavorable lizht, In Sura 4, Muhammad

e o o plainly makes legal provision for taking four wives and,

if it be possible, a thousand concubines--as many as one cen
maintain, besides the four wives., ie also made it legal to

put away whichever wife one might wish, and, should one so wish,
to take to oneself another in the same way. Mohammed had a
friend named 4eid. ‘his man had a beautiful wife with whom
Mohammed fell in love., Once, when they were sitting together,
Mohammed saids 'Oh, by the way, Godlms commanded me to take your
wifeo.' The other answereds 'You are an apostle. Do as God has
told you and teke myg wife.' Rather=to tell the stary over from
the beginning==he said to hims 'God has given me the command
that you put away your wife.' And he put her away. Then several
days laters ‘'Now,' he said, 'God has commanded me to take her.!
Then, after he had taken her and committed aedultery with her, he
mede this lawe 'Let him who will put eway his wife. And if,
after having put her away, he should return to her, let another
marry her, For it is not lawful to take her unless she have been
married by another, Furthermore, if a brother puts izay his
wife, let his brother marry her, should he so wishe!

Other provisions of Muslim morality, which would doubtless offend
Christian sensibilities, are stated fairly in the concluding paragraph:
He made it a law that they be circumcised end the women, too,

and he ordered them not to keep the Sabbath and not to be
baptizeds And, while he ordered them to eat some of the things
forbidden by the Law, he ordered them to abstain from others,
He furthermore absolutely forbade the drinking of wine,l

In addition to the chapter in Heresies, John also prepared a

guide for Disputation between a Saracen amd E_Christian, of which we

have two versions, one apparently a later recension of the other.19

In the first version John begins with a discussion about Christ or

17Ibid0 s Pe 157

lslbido. PPe 159-60.

b6, xCIV, 1565-96, seems to be the original amd PG, XCVI,
1335-L8, the revision. An English translation of the versicn in
PG, XCIV, is J«We Voorhis, ™The Discussion of a Christien end a
Saracen,” Moslem World, XXV (1935), 266=73,
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the Word of God (Verbum EEE) of whom the Seracen is supposed to say
that on the basis of his Scripture the Word is uncreated to which
the Christian rejoins that what is uncreated is God. If he answers
created, then the Christian should ask him whether there was no
Spirit or Word before God created them, a response which would leave
the Saracen speechless and send him fleeing. John then observes:
"Such disputations with Saracens are both thoroughly distasteful and
useless."?? He next expounds the nature of the Verbum Dei by means of
oyriological (literal) rather than tropological (figurative) exegesis
since the former gives sounder proof than the latter. The question
of the Virgin Birth is dismissed by reference to the Scfipture, the
question of how the Word of God could have eaten, drunk, slept and
been crucified is answered by saying that it was only the flesh
which the Word took from Mary which was crucified.21 These arguments
apparently satisfied John, and therefore he thought they would satisfy
Muslims,

The second major issue discussed is that of good and evil: the
former caused by God and the latter by frqg\yill. John disproves
the idea that sexu;I—reproduction is en evil created by God by
showing that to be fruitful and multiply is not to sin by fornication
and does not make God a cooperator in sin, but is rather God's plan,
explained in Scripture, for perpetuating His creation. The Saracen

finally agrees that God would not command something He did not will.

20"Disceptantos enim sunt tales apud Saracencs, et omino
abominabiles et abjecti.” PG, X8IV, 1586-87.

21Ibid., 1587,
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After John disposes of an objection to Christ because he received
baptism from John, the Saracen is so awed he can ask no further
questions.22

The revision changes little—=it begins with the question of good
and evil, follows with the issues of baptism and incarnation, and
concludes with the baptism of Christ and the vanquishing of the
Saracen questioner, John's tone ie sharper; he speaks of the
Saracen's "deceitful lgwgivers' and "false books," and terms heretics
who affirm with the Saracens that the Word of God was created Mdes-
picable and infamous."23

Although the disputation may have been useful as a theological
exercise, it does not seem particularly useful for actual discussions
with Muslins. John supplies little information regarding Muslim
theology and religious practice, amd never stresses the need for the
salvation afforded in Jesus Christ and mediated through the church
and the sacraments, One must conclude that John used few of the
weapons available to him in the arsenal of “hristisn theology, and
failed to gauge accurately the strength of the arguments against
Christianity which a real Muslim would use., Nevertheless he exerted
great influence upon subsequent Christisn attitudes toward Islam,
thus Daniel terms him the "real founder of the Christian tradition™

of anti-Muslim attitudes.gh The reader, by comparing subsequent

22113d., 1595-96.

2%pG, XCVI, 1338, 13L3.

2}"De‘n:lel, Pe 3.
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evidence with John's own statements, will be eble to decide how true
Daniel's statement is.

John's student, Theodorgﬂé?ucara (father or bishop of Cara in
Palestine), followed his master slavishly, even writing traocts
against Islem in Arabio.25 In one disputation he depicts a Muslim
who, in trying to understand Christ and the Trinity, gives the
statement of hypostases anmd unity which orthodox Christianity used.
On the same basis (one God appearing in different hypostases) =
Miglim edmits there is only one scripture which appears in differcnt
books. Lack ot signs and previous prophetic testimony are urged
against Muhammad's claim to revelation, but the Muslim claims
Christians have removed passages referring to Muhammad in the
Gospels.26 Theodore expressed his view in this way:

He Christ <therefore, first faretold by Moses, demonstrated

very convincingly with such great and numerous signs that He

had come from God and solemnly proclaimed to his discipless

"The law and the prophets were until John the Baptist. Be

who has ears to hear, let him hear."™ Where then is your

prophet? The enswer is obvious,

And elsewhere he gives his opinion of Muhammad,
I answer that I hold Muhammad, the false prophet of the Agarenes,

to be insane, since he gloried in his own lies., Moreover it is
openly acknowledged that, moved by a demon semt to him from God,

25Theodore's comments regarding Muslirs are found in several
brief and fragmentary disputations, hence no titles of his works
are cited but only the relevant columna in PG.

%%g, xcv11, 1583-8l, 1527, 15L3-L7.

27"Hio ergo & Moyse prius declaratus, cum tot tantisque signis
sese a Deo venisse commonstrasset, discipulis suis spopondit, dicens:
"Lex et prophetae usque ad Joannem Baptistam, Qui habet aures
audiendi, audiat.™ Ubi igitur est propheta vester? id obscurum non
est." PG, XCIV, 1595-98.
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he would shed the blood of those who affirmed the divine majesty
in three persons and all those who would not say "God is alone
or one solitary person who neither begot nor was begotten nor
had eny consort.™ These things moreover are insane theology,
that he shoula deny the son of light amd product of sanctifice-
tion to be God, emd that he should kill by the sword Christians
who have benefited from that God as if they were lawless men

and intriguers, and that he boasted that was God's command to
him, But yet, when calmed by the «r, he withdrew, since hg
bore, like eny man afflicted by a demon, harsh reproaches. 8

However Theodore introduces same aspects of Muslim thought
not found in John. For example, the Saracen in one disputation asks
why the Christians recognize Christianity as superseding Judaism but
do not recognize Islam as superseding Christienity (even the term
Islem, Eslamismum, is used); Theodore answers with the preceding
arguments regarding the validity of Muslim claims to revelation.29
In discussing the crucifixion he notes the liuslim belief that those
killed in Roman territory (that is, fighting non-Muslims) will go to

paradise. Elsewhere he shows why one should have only one wife (the

Muslim asks him to argue from common sense, ex communibus notionibus,

rather than Soripture), that the Father is consubstantial with the v
Son, and, by comparison with the digestive process, how communion

bread and wine become the body and blood of Christ.30

8n . . R
Cui respondeo, hunc ipsum esse insanum Agarenorum pseudo=

prophetam Mahometum, prout in propriis suis mendaciis gloriature
Professus enim est velut a diabolo actus, se a Deo missum, ut effundat
sanguinem eorum, gqui affirment, Numen divinum esse personis trinum;
et omnium illorum, qui non dicunt: "Deus est solus seu solitarius
unica persona constens, qui neque genuilt, neque generatus est; neque
consortem ullum habuit.®™ Haec enim est insanientis theologia, ut
genitorem luminis, et sanctificationis productorem neget esse Deum,
et ut Christienos, qui hoc profitentwr, tanquem injuriosos et calumni-
atores, gladio trucidet, idque sibi a Deo mendatum jactat. Attamen
aere demulsus, concessit, ut eum, a quo homo ille a deemone agitatus
se missum ferebat, insectarentar.™ PG, XCVII, 1546,

“ps, x0TV, 1595-98.

3OPG, XCVII, 1551-62,
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The records of the Easterghgbgfggagguncils also give some indi=-
cations of attitudes toward Muslims., In Action XI of the Third
Council of Constantinople (680) we read that the emperor

e o o destroyed the prestige of all barbarians and especially

the arrogance of the Saracens, who because of our sins had

fallen upon us unexpected}y and plundered everythingsgy cruel
and ferocious means and wicked and profane audacitye.
The notion that Muslim success was related to Christian sinfulness
was to find echoes in the West, as we shall see.

Iglam, with its hostility to representations of the deity, was
readily linked with iconoclasm. At the Second Nicaean Council John
of Anatolia reported that a Yewish magician inspired the caliph Yazid

e —
II (720-24) to destroy ell images, promising him a long reign if he
did soe. The caliph followed the magician's advice ami destroyed the
images in Christian churches. He was imitated by Constantine, the
false bishop of Nacolia, who with Bezer, a Syrian Christian who
apostasized to Islam and later fled to the Byzantine Empire, greatly
influenced the ®mperor lLeo in his iconoclastic attitude.32 Perhaps
Egp sought a religious policy more accepteble to Muslims, Jews, and
Monophysitese. More probably he considered idolatry and religious
quietism dangerous to the empire's spiritual welfare and military

strength when Muslims were achieving such great successes,

31'. o o vigentia barbarorum ommium, maximeque Saracenorum
supercilia confringat, qui ex nostris peccatis ex insperato numc
super nos surrexerunt, omniaque diripiunt crudeli ferinoque pro=-
posito, & impie profanaque audacia." Mansi, XI, 507.

32Mansi, XII1, 270, XIII, 197 ff. Gerhart B, lLadner, "Origin and
Significance of the Byzantine Iconoclastic Controversy," Medieval
Studies, II (1940), 129-32. .

33Ladner, 133=39.
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Whatever Leo's aims may have been, many Christian leaders were
convinced a causal connection existed between the Muslims and icono=
clasm, Eastern bishops wrote the Patriarch Tarasius that Christ
¥ o o enlightened the minds of those who sit in darkness and the
shadow of death of malign error, that is, the impiety of the Arabs."ah
A popular tale depicted a Saracen who, seeking to mutilate an imageA
by gouging out its eye, lost his own by divine actioﬁ, and elsewhere
Myslims are termed wolves among the Christian sheep, godless, and
35

idolaters from whom God delivers the Christianse

The ophanes, who wrote his Chronographis in the first quarter o

the ninth century, also had much to say about the Muslims, “e uses

the term Saracens to refer to Arabians before Muhammad's time, telling
how some were converted to Christianity by a hermit, aﬁd of the fierce
Saracen retaliation upon those converts, Sometimes the Seracens suf=-
fered severe military defeatl.36 But when he comes to Muhammad's time,
Theophanes vigorously expresses his attitudes., According to hiﬁ, there
were some 'misgu{dog\gfgféws" who thought Muhammad was the Meséiah.

Ten of them converted to his religion, but were awakened to their error

when they saw him eating camel flesh-=something no Messiah would do. o

Slnensi, XII, 1128; XITI, 555.

BSMansi, X111, 78-79, 605, L02, 7L1, 198, 456, 110, 616, 6l9.

%%, cvii, 191, Lk

37The camel is unclean for Jews because it chews the cud but does
not part the hoof. Leviticus 1l.4,8. The English translation of
Theophanes' lengthy remarks concerning Muhammsd in PG, CVIII, 683=-88
is supplied by Gustave E, von Grunebaum, Medieval Isi.m: A Study in
Cultural Orientetion, 2nd ed. (Chicago, 1953), pps LL=L5Se -
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Theophanes seems to be ridiculing the Jews heres from the
Christiz;’;iewpoint that the Messiah had already come in Jesus
Christ it seemsd both ridiculous and contemptuous for the Jews even
to suppose that there could be another Messiah., FPerhaps tying
Myslims so closely with the Jews was an attempt to discredit both
groupse One naturally wonders where Theophanes got his story. Could
it bea garbled version of the invitation of the fathers of Yathrib
to come to their city end restore order among the fighting tribes?
That seems likely, as Theophanes proceeds immediately to tra;e
¥yhammad's own tribal descent., In doing so, he differs noticeably

from John of Demescus. According to Theophanes, Muhammad traced his

descent through a most excellmt tribe (Eiuﬁf praeclarisgima tribu

duxit originem) which went through Ishmsel to Abraham. No mention is

made of either Sare or Agar, and no stigma is applied to the descent
through Ishmael. The tact that the Ismaelites were tent dwellers in
the Midianite desert region is recorded, as is the fact that they
engaged in trade by means of camels., However the expected scriptural
references to the necessity for Ishmael and his offspring to be

38

wanderers are not made,

Theophanes also relates the story of Muhammad's working for and

.marriage to Khadija, doing so in a mamer which makes Muhammad appear

to be a scheming, money-hungry young man, whose morality is fwrther
called into question by the fact that Khadija was related to him.

Since the aforementioned Mohammed was poor and an orphan to boot
he decided to attach himself to a wealthy woman, a relative of

38PG, CVIII, 683.
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his, HadIja by name, in the capacity of an agent hired to take
charge of her camels and to do business for her in Egypt and
Palestine., Shortly thereafter having won the woman, who was a
widow, by his open ways (liberiore ejus utens oconsueiudine)he
took her for his wife and thus obtained possession of her
camels and other property.

Again, a8 in John's writings, much stress is placed upon the
weakness of Muhammad's claim to be a prophet.s While relating the
stary of the misguided Jews, Theophanes states very clearly that

; those who accepted Muhammad's religion "forsook that of Moses, who
| » 2
*' | had seen God,™ obviously implying that Muhemmad hed not seen God.

Theophanes also relates that through mixing with Jews and Christians

in Palestine Muhammad "got hold of some scriptureé.' He also allegedly
contracted epilepsy; pérhaps the reader was expecte& tb understand

that as God's punishment of the infidel for meddling with Holy Writ.

The epilepsy provided Muhammad with the occasion for claiming revelations

When his wife became aware of his condition she was sorely
grieved that she, a woman of noble birth, was now tied to one
who not only was poor but an epileptic. He undertook to pla=-
cate her by saying: 'I am having the vision of an angel,
Gabriel by neme, and as I cammot stand his sight I lose my
strengtn and fall to the grounde! But she had for her lover

a monk who lived in these parts having been exiled for mise
creancy. ©She told him all and also the nume of the amgel.

And (this monk) wishing to convince her fully said to hers; e
has spoken the truth. For it is this angel who is sent out to
all the prophetse.' Accepting the word of the false abbot she
believed him end announced tp the other women of the clan that
(her husband) was a prophet.

Clearly no credence is to be given Muhammed's claim to divine revela=-

tion. The author does not refer to the lack of signs or miracles as

P Ivide, 686.

PG, CVIII, 686; von Grunebaum, pp. LL-L5.



36

evidence of Muhemmad's falsity, apparently he believes the "facts"

themselves are sufficient to disoredit Muhammade. ” ‘
Thggghanea concludes his section on Muhammad by briefly noting

some of his teachings, carefully choosing those which put his subject

in a bad light, Muhemmed's emphasis on war is stressed by pointing

out that his heresy geined control of Yathrib through war, that he
had spent ten years spreading his message by war, and that he taught
that he who killed or was killed by en enemy would enter paradise.
Paredise itself was deplorably voluptuous.

He desoribed Paradise as a place of carmal (joys), carousing,

drinking and embracing of women., There would be a river of wine

and honey end milk, and there would be women other tian those
they now had whose embrace would be long=lasting and of enduring
pleasures And he alleged other fables, immoral and foolish.
But Theophanes notes some good in Muhammad's teaching==his followers
were to "support one another and help the wronged."

Hg gonsiders 'Umar's desecration of Jerusalem‘the abomination of
desolation of which Daniel spoke, and elsewhere terms the Muslims
adversaries of God, and notes God's aid in defeating them.)"2 And in
the story of Peter, the metropolitan of Damascus, Theophanes can
fully express his hostility to Islam. Peter, although warned by the
authorities to refrain from attacking Islam, began to harangue a
crowd of Arabs, sayings

Whoever does not believe in the father, the Son and the Holy

Spirit, consubstantial and existing in unity of nature and

trinity of persons, is blind in his mind's eye and destined to

eternal punishment. Muhammad, your false prophet and precursor
of antichrist, stands out in this way. Now therefore I bear

Ldgg, CVIII, 687-83; von Grunebaum, p. L5

L2pq, cv11, 6oL, T19.
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witness before heaven and earth in the presence of all of you,
in the hope of bringing some small measure of faith to you,
that I solemmly deny his fabulous and delirious doctrine,

~ When the listening Arabs remained unmoved, Peter continueds

Let Muhammad and his fabulous doctrine and all who believe in

him be accursed. Immediatelﬁ he was run through with a sword,

and gained a martyr's orown, 3

Knowledge of the emphases of Theophanes is also valuable for our
interest in Western European attitudes since one of the most importent

figures of ninth cemtury Europe, Anastasius the Vatican librarian,

prepared a condensed version of the Chronographia, which he termed

Historia Ecclesiastica. Although his wording of the relevant passeages

in Theophanes is different and terser, the attitudes are not modified

in the presentation. Migne has conveniently printed Anastasius’

Historia in the same volume with Theophenes' Chronographia, which
facilitates comparison,

There are some otnor less significamt Byzantine works dealing
with the Muslims, Gregory of the Decapolis (ce §}7) wrote a sermon
regarding a Muslim who became a Christian end a monk after trying to

defile a Christian temple by leading cemels into it. Subsequently

h3". e o Qui non credit in Patrem, Filium et Spiritum sanctum
consubstantialem et vivificam in unitate naturae personarum Irinitatem,
is anime ooculis occaecatus est, et aeterno supplicio dignus, Muamed
falsus vester vates et Antichristi praecursor ejusmodi exstitit, Quam-
obrem i mihi nunc coelum et terram coram vobis obtestanti aliquatenus
fidem adhibetis, fabulosam et deliram ejus doctrinam ejurates o« o o

"Anatheme. Muamed et fabulosae ejus doctrinae credentibusque in
eum omnibus, Extemplo gladii poenae suppositus, msrtyr declaratur."”
Ibid': 839')42- -



38

the convert denounced the Muslim superstition and the false prophet
Myhammad, and was martyred.

Bartholomew of Edessa authored an Elenchus or Confutatio Agareni

and a Contra Muhammad in the ninth or early tenth century.h5 In the

former, he viciously attacks Muhammad, describing him as

e o o godless, lawless, impious, and submissive to wicked dogmase.
Be took ten wives and sixteen concubines captive. « o « Moreover
Muhemmad was formed in sin by human seed, and he himself sinned

., and procreated children; how then can you say that he wes Christ's

V" brother when he was not only a simmer but also the most hostile
foe of God as you must recognize and acknowledge; for before he
embraced that religious life he was a thief, a robber, lurking
by night upon the roads for those who should fall into the
ambushes he had prepered and putting them to death violently,
Meanwhile on account of his wives, and uncontrolled excess of
coitus, he was accustomed to sesk herbs which would pander to
unbridled venery and libidinousness; even so he never obtained
satiation of these depraved desires for which he was infamous
throughout his life and the exercige and customary practice of
which he held comparable to wealth and gain. « « « Wherefore,
then, do you cell him & prophet and apostle of God who was so
impure, accused of contamination by all, a robber, unjustbéa
murderer, a rapist? « « « O impudent and shameless onesl

Ly
PG, C, 1201=11,

LSPG, CIV, 13%8%=1448, 1,1,7-58.
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" o o« sine Deo, sine lege; impie, et pessimis dogmatibus
obnoxium, Quin et ipse duxit decem uxores, et sexdecim concubinas
captivese o o o Insuper Mahumet ex peccato et semine humano formatus
est, et ille ipse peccavit et liberis procreandis operam didit; quo=
modo ergo dicis illum fuisse fratrem Christi; cum non solum fuerit
peccator, sed infensissimus Dei hostis ut ipse agnoscis et confiteris;
nam antequam vitem religiosam amplecteretur; erat fur, latro, nocturnus
viarum insessor qui quamplurimos in insidias quos struxerat delapsos
violenta morte peremit. Praeterea propter uxores, et impotentem
intemperantem que coitum herbas solebat emere quibus venerem et libid-
inem effrenem conciliaret; adeo ut nunquam satiatus recederet ab
istis pravis desideriis, quibus per totum vitae curriculum fuit obnox-
ius, usus istis moribus tanquam exercitio quo sibi lucrum et quaestum
comparerete ¢ ¢ ¢ Quare ergo prophetam et apostolum Dei vocatis illum
qui fuit impurissimus, omni criminum lebe contaminatus, latro, injustus,
homicida, raptore « ¢« ¢ O impudens et inverecundeld™ Ibid., 1387,
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Bartholomew also cites Muhammed's lack of signs end the lack of

prophetic testimony concerning him. However in the QJur'an Bartholomew

i~ found both truth and felsehood (vera et falsa dicere), He clearly

follows the erguments and attitudes of John of Demascus, amd since he
reworks the same argument several times he contributes little that is
new, de does, however, demonstrate an understanding of lMuslim prayer
practice, a good knowledge of the Qur'&n, end familiarity with the

history of the rise of Islam.h7 In the Contra Muhammad, he discusses

the Agareni-Saracen terminology in accordance with John's approe.ch,
points to Muhammad's collection of opinions from Jeﬁs, Arians, Nestor-
iens and others, and generally follows John,

Nicetas of Byzantium, who wrote his Confutatio Falsi Libri quem

scripsit Mohamedes Arabs at the end of the ninth cenfury, attacks the

Qur'sn in bitter language and prolix style, as this passage shows:

But what can surpass the insane stupidity of a man who says that
Moses! sister was Christ's mother and that Christians were in the
desert with Moses and above all in Solomon's Temple, in the age
of Zachariah, the birth of Christ by a Virgin was predicted by
the angels? From these narrations he imegined things to have a
contrary orders Solomon preceded Moses, indeed Moses, Mary and
Zachariah were contemporaries, severel years after the building
of the temple Moses wandered into the desert.s O demoniacl O
atheistic drunkardleO miserable barbarisns who believe such
lying books divine,

b7 py1a., 1390-98, 1406, 136.

bB”Sed quidnam nostrum de hominis dementia stuporem superabit,
qui Moysis sororem diocit Christi Matrem? et cum koyse ‘hristianos
in deserto fuisse? insuperque in Salomonis templo, Zachariae aetate,
Virgini ab angelis partum Christi preedictum? itea ut ex his narra-
tionibus res contrarium ordinem habere cogitandum sit; Salomonem
Moyse antiquiorem; Moysem vero, Mariam, et Zachariam contemporales;
et post plurimos a templi aedificatione annos Moysem in deserto erra-

vissees O daemoniacum! O atheismi crapule ebrium{ O infelices barbaros,

qui librum mendacia talia continentem divinum credunt.” PG, CV, T27.
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Various issues such eas God as the cause of sin, marriage in paradise,
ard the diabolical rather than divine origin of the Qur'an are also
considered, but the influence of earlier writers, especially John of
Demascus, is quite apparent,

Later Byzantine writers are almost entirely dependent upon the
previously considered ones for attitudes regarding Muslims, Georgius
Hamartolus' Chronicon (c. 91,) and Georgius Cedrenus' Historiarum
CoEEendium (ce 1058) are almost verbatim copies of Theophaunes.)"'9 The
Disceptatio cum Achmed Saraceno of Samonas, bishop of Gaza (c. 1056)

50

shows the influence of Theodore Abucara.

What influence did these Byzantine writers have upon Western
attitudes toward Islam. Daniel, as noted earlier, views John of
Damascus es the "real founder of the Christian tradition" of anti-
Muglim attitudes. An earlier and highly respected scholar, Hans
Prutz, expressed a different view,

The Byzantine theologians saw in Islamic monotheism nothing
other than a treacherous enticement for the deliverance of the
souls of weak believers to their ruin, They saw in Islam only
a work of vile frauds; it appeared to them as a foolish, art-
fully created piece of fantasy rising out of fanatical infatu-
ation. UNevertheless they had to face the fact that at certain
points Islem and Christianity were in agreement., To explain

. these similarities they hit upon the fiction that Muhammad was
a Christian from birth. This feature appears again and again
in almost all Muhammad fables, which developed so plenteously
in the Middle Ages. However medieval and especially Byzantine
theologians did not overlodk the relationships which existed

~ between Islam and certain heretical Jewish sects.

We can already find these directions in the oldest Christian
report we have regarding the rise of Islam; it comes from the

“922, CX, 863=7L, and PG, CXXI, 807-15, respectively.

%, cxx, 821-32.
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Byzantine Theophanes and is excerpted by Anastasius the Vatican
librarian in his Church History. « « « Theophanes' report, to
which Anastasius' Church History gave a wideglcirculation, is
the source of most medieval Kuhammad febles,

Since John and Theophanss had somewhat different attitudes toward the
Muslims, it is important to learn which influenced Westerners more,
Marbury B, Ogle has illuminated the differences between the two
Byzantines in his attempts to trace the literary antecedents of
Petrus Comestar.sz Ogie discovered two streams of tradition regarding
the term Saracens the geographical-historical, which from the first
century A.Ds mentioned the Saracens as one of many Arabian tribes who
occasionally raided Christian churches and monasteries; and the
ecclesiastical, which began with Eusebius, emphasizing Saracen cruelty

to and enslavement of Christians., Theophanes is a representative of

51"Die byzantinischen Theologen wollten in dem Monotheismus der
Mohammedaner nichts sehen als ein trligerisches Lockmittel, um die
Seelen der wankenden Gl#ubigen nur um so sicherer dem Verderben zu
fberliefernt sie sahen in dem Islam nur ein Werk schnlden Betruges
und verschrien ihn als ein unsinniges, klinstlich geschaffenes
Phantasiestuck, entsprungen aus fanatischer BethBrung. Dennoch
konnten cucn oie nicht in Abrede stellen, dass der Islam in gewissen
Punkten mit dem Christenthum lbereinstimmte. Dies zu erklfren, kam
man zu der Fiktion, Mohammed sei von Geburt ein Christ gewesen,

Dieser Zug kehrt in fast allen Mohammedfabeln, die im Mittelalter so
8ppig entwickelt sind, gleichm¥ssig wieder., Aber auch die Beziehungen
haben die mittelalterlichen und nementlich gleich die byzantinischen
Theologen nicht Bbersehen, welche zwischen dem Islam und gewissen
haretischen Sekten des Judenthums obwalten.

Diese Zllge finden sich schon in dem Rltesten christlichen Bericht,
den wir fber die Entstehung des Islam habent er stammt von dem
Byzantiner Theophanes und ist von dem rBmischen Bibliothekar Anastasius
in seiner Kirchengeschichte excerpirte « « ¢« Auf diesen Bericht des
Theophanes, der mit des Anastasius Kirchengeschichte weite Verbreitung
fand, gehen die meisten Mohammedfabeln des Mittelalters als auf ihre
Quelle gurfiok." Prutz, Eulturgeschichte, pp. 77-78.

2 -
5 Marbury B. Ogle, "Petrus Comestor, Methodius and the Saracens,"
Speculum, XXI (1946), 518-clie
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the former tradition, while John of lDemascus is en exponent of the
latter one,

Zence hostility toward Saracens was the product o pre-Islamic
centuries, and was directed against dwellers of & particular locality
rather than those of a different religion. Perhaps there is also
some of the hostility of the city dweller toward the nomad in these
positions. Ogle, however, further notes that Jerome transmitted the

ecclesiastical tradition to the West through his Gommentaries and his

translation of Eusebus' Chronicle.53 Many Western commentaries fol-
lowed Jerome; the works of John of Damescus, however, were not

trenslated into letin until the twelfth century.

53Ogle conveniently gathers the relevent passages from Jerome,

On Ezekiel 25.1=7s ™Scripture shows that « . « through the Midianites
Ismanelites and Agarenes, who are now called Saracens, were assuming
to themselves falsely the neme of Sara thet they might seem actually
to be lords and of free birth,"

" ¢ e quod ¢ ¢ o por Mediananeos Ismaelitas et Agarenos, qui
nunc Sarraceni appellantur, assumentes sibi falso nomen Sarae quo
(quod) scilicet de ingenua et domina videantur esse generati,
gcriptura significat,."

On Isaish 21.16=17: "Ismaelites ought to know that the book of
Genesis teaches that Cedar and the Agarenes, who are wrongly called
Saracens, were born of Ishmael."
"Ismanelitas debere intelligi liber Geneseos docet ex Ismaele
Cedar et Agarenos qui perverso nomine Saracenos vocantur esse genitos,"

Questions on Genesis 16,11-123 "Ismael, interpreted, means God hears
e o o 3 for rustio in Hebrew one writes PHARA, which is interpreted
wild asse That signifies moreover that his seed shall live in
solitude, thet is the Seracens who are scattered and have no fixed
ebode aad attack all people who live beside the desert and are
attacked by all.,"

"Ismael interpretatus, exauditio Dei « o« o 3 pro rustico (Vgesfero)
in Hebraeo scriptum habet PHARA, quod interpretatur onager. Signi=-
ficat autem semen eius habiturum in eremo, id est Saracenos vagos
incertisque sedibus qui universas gentes quibus desertum ex latere
iungitur incursent et impugnentur ab omnibus.®
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Ogle's argument about the role of Jerome in transmitting idees
regarding Muslims will appear stronger as we examine the wark of
Western Christiens. The influence of Theophanes upon Anastasius
and the ramifications of thet will also be noted.s It seems clear
that these two strains were the significant ones in Byzantine influ-
ence upon the pre-crusade attitudes toward Muslims in Western Europe.
Pirenne's thesis, of ccurse, tends to preclude such Eastern influence
upon the West in that period; if that influence was significant the v
thesis must be modifieds Such matters will be taken up again in the
concluding chapter of the present worke Before that, however, it
is necessary to examine what the Western Europeans themselves felt

and said about the lMuslims, To that examination we now turn.



CHAFTER III

ITALY AND SICILY

The Byzantine Empire and the Muslims were in contact in another
area which is more properly Western— Italy. Xuslim attacks began
there in the seventh centurys Amari dates the first raid on Sicily
in €52 and Gay holds that they raided the mainland as early as 671.1

. During the first half of the eighth century these raids continued;

we have records of raids on Sicily im 703, 70L, 720, 727, 729, 730,
733, 7L0, and 752, and on Sardinia in 70L, 710, 735, and 752. Both
islands were nominally under the control of the Byzantine Empire;
however the pressure of tne Muslims in the East plus internal strug-
gles (especially the iconoclastic controversy) prevented the Byzantines
from sending forces to defend their Western possessions. Despite a
drematic and decisive victory over the Muslim fleets off Cyprus in
747, the Byzantines essentially abandoned Corsice and Sardinia, The
Muslim raids were at first part of Misa's plan to conquer North Africa;
vwlLen that was achieved the Muslins likewise ignored Corsica and Sardinia
for nearly two centuries.2

Byzantine weakness prompted the strong popes at the end of the

eighth century, Adrian I (772-95) and Leo III (795-816), to work

toward securing Byzantine Italian lands for the purpose of strengthening

1Michele Amari, Storia dei Musulmeni di Sicilia, 3 vols., 2nd ed.
(Catania, 1933), I, 19L,=208. Julcs Cay, L'ltalie MEridionale et
1'Empire Byzantin depuis l'evénement de Basile 1°F jusqu'a la prise
de Barl par les Normands (B0[=1071), 2 VOlSe (Faris, 19853, T, 15,
Though o%E: these scholarly end skillful works remain standard.

: 2
AN Archibald R. Lewis, Naval Power and Trade in the Mediterranean
A.D. 500-1100 (Frinceton, IG5I), ppe 6L, %9, 78 ne 122. Amari, 1, 310.

Ly
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the papacye Though they obtained aid from Charlemsgne far that
purpose, other secular rulers were to seek those lands for themselves.
But Sicily was much closer to the Aghlsbids than to its other would=-be
possessors, hence it was they who were able to capitalize upon the
troubled conditions in the island. Sicily was a valueble prize both
because of its strategic geographical situation and its commercial
significance; the commercial clauses in the truces of 805 and 813
between Aghlabids and Byzantine governors of Sicily strongly suggest
that trade with Muslim North Africa was channeled through Sicily.h
The Muslim opportunity came in €27, when a revolt led by Euphemius,
edmiral of the Byzantine Sicilian fleet, brought the death of tie
Byzantine patrician Gregorye. In hopes of bolstering his position,
BEuphemius invited the Aghlebids to esteblish a kingdom in Sicily,
provided they recognized Euphemius® overlordship.5 The Muslirs
accepted, landed at Mazara on the southern shore, and immediately
merched against Syracuse. The arrival of a joint Byzantine-Venetian
fleet, coupled with a Carolingien attack on Bdne, broke Muslim sea
strength and saved the city. But the Muslims would not be denied;
in 830 they besieged Palermo and captured it in the following year,
and within five more years had military and commercial alliances with
the Campanian cities, thereby reducing Byzantine strength in the

Tyrrhenian Sea.

3Amari, I, 312-18.

hIGWiS. Pe 113.

5 .
Amari; I, 367. See also Georg Lokys, Die Kimpfe der Araber mit

dem Karolingern bis zum Tode Ludwigs II (Heidelberg, 1906), pp. 10-23.

11 Zﬁgwis, ppe 132-3li; Erchemperti Historia lengobardorum, MGH, St,,
» L] —
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Scarocely were they established in Sicily when they were invited
into the affairs of mainland Italy. The duchy of Benevento and the
duchy of Naples had lived in intermittent conflict for some tire;
in 836 Andre of Naples invited Sicilian Muslims to his aid against
Sicard, Duke of Benevento.7 They served to create a diversion on
the east coast and obtained tﬁe surrender of Brindisi in 838, perhsps
with the aid of Cretan Muslims, but were soon ousted.8 Three years
later, however, they returned, this time at the invitation of one
Radelchis, who was struggling with Siconulf, brother of the now dead
Sicard, for control of Benevento. Two bands of African and Sicilien
Muslims came to Radelchis' aid: one in Calabria and Apulia occupied
Taranto while another in Apulia established a base at Bari, They
murdered many of the inhabitents of Bari, and enslaved others. Siconulf
hired some Cretan Muslims to oppose his rival. Confusion increased

as the Muslim bands began to fight with one anotrer, carrying into

“ aly the o ribal feuds and clan disputes which had plague eir
“Italy the old tribal feuds and clan disputes which had plagued thei

rule in Arebia, Africa, end Spain. They behaved as "condottieri di

. ventura del Quattrocento,™ and their masters were forced to rob

churches and monasteries to pay them, which certainly did nothing

to improve relationships with the Christiens of the countryside.9

7Lewis, pe 135, For more detailed information see Giuseppe
Pochettino, I Langobardi nell'Italia meridionale (570-1080), (Napoli,
1930). PPe 208=28.

8On the Cretan Muslirs see E.W, Brooks, "The Arab Cccupation of
Crete,™ English Historical Review, XXVIII (1913), L31-43,

9The phrase is Pochettino's. Lewis, p. 135, ff., and Amari, I,
289, ff. -
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Thus the Muslims entered Italy at the invitation of Christian
leaders who made alliances with them against other Christiens. These
Muslims were clearly opportunistic raiders rather than carefully
scheming conquerors. The inhabitants apparently regarded them with
the same hostility felt toward other destructive enemies.,

The written records show no hatred of the Muslims as religious

foese Chronicon Casinense, for example, relates that the reason

Muslims came to dominate Benevento was that Radelchis

e o o called to hie aid Muslims trom overseas, who besieged Bari
for a long time, and quite umexpectedly in the dead of night
captured that famous citye o o o {Be devastation of the Muslims
among us was certainly very great,

The tone of the passage is quite calm. The more incensed Erchempertus
directed his hostility against both inviters and invited.

Meanwhile Sikonulf of Benevento, seriously harassed with numerous
battles, summoned Spanish Ismaelites to his aid against the Libyan
Agarenes of Radelchis, thus, as it is ssid, the evil tree is cut
down by the bad axe. They, by alternately fighting with one
lanother and with external foes supported their overseas location
\with captives of our own people of both sexes and all ages.

But when they were thus lacerating themselves with civil war
it was the ruin of us ell, and I say that from extrcms anguish of
heart and soul, largely because the ds;crerate Saracens of Bene=-
vento, whose king was Massari, destroyed everything completely 1
reducing aristocrats to noining and beating slaves with whips.

10

"e o o in auxilium sibi trensmarines invitabit Saracenos, qui

diu erga Barair residentes, intempesta videlicet nooctis hora more
solito nominatam rapuerunt civitatem; . . » Saracenorum vastatio ut
in nos utique sic nimium saeviret." MGH, Ss., III, 225.

l"Interea Siconolfus Beneventum crebris praeliis greviter afflig-
ebat, atque ut dici solet mala arbor, modo malus infigendus est cuneus,
contra Agarenos Radelgisi Tibicos Lismaelites accivit, hisque invicem
intestino et extero altercantibus bello, ultremarina loca captivis
nostrae gentis diversi sexus et metatis fulciebantur,.

Set cum iugiter civili bello invicem inter se lacerarentur, esset-
que omnium pernicies et ut ita dicem animae et cordis extrems perditio,
mexime quia Saraceni Benevento degentes, quorum rex erat Massari, infra
extraque omnia funditus devastavit, ita ut etiam optimates illius pro
nichilo ducerent atque ut ineptos servulos taureis duriter flagellarent.'
bid., 24L7.
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Partially as a result of the suslim successes, trade routes in
the eighth and ninth centuries came to center on Constantinople,

which was reached no longer by the Rhone and southern France but

rather by Itely via the Po Valley. &hat route change brought contin-
uing decay to the coastal areas of southern France and Liguria.12
Mearmwhile Muslim sea raids continueds In 813 a combined Spanish
and African Ruslim fleet defeated & Beneventan one, captured Lampedusa,
and plundered Ponze and Ischia, Later other African luslims herassed
the coests of Caelabria from Reggio to Seminara. The defeat of Venice
and the esteblishment of the Muslims in Bari and Taranto opened the
Adriatic to Muslim raiders who captured and burned Ancona and Osero
on the islaid of 6herso in 84,0, ana seized some Venetian merchentmen
returning from Sicily. In 842 the Muslims defeated a Venetian squadron
in the Gulf of Quarnero. The threat to the west Itaiian coast seemed
so severe that Koples deserted ivs allignce with the Muslims and
leagued with Amalfi, Gaeta, and Sorrento to defeat the MNuslims off
Foint Licosa in 845 and force them to ebandon their pirate nests.
That forced the Muslims to look further afield for booty, hence in
8L6 they attacked Civita Vecchia and sacked the basilica of St. Feter
and the cathedral of St. Paul at the very gates of Rome. They also
descended upor Genoa, where they caused so much suffering that

1
priests anu munks took up arms to fight ageinst tvnem. ?

lzLewis. pp. 125-26.

1Lewis, p. 135
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The atteck on fome might have galvanized Western Christians
into action against the Muslims, but did not. It was noted throughout
Western Christendom, almost the only event involving Muslims to be so
widely noticed, but strong hostility is not present, Here, for

example, is the entry in the Chronicon Casinense:

During these days Saracens landed at Rome, devastated the whole
oratory of the most blessed prince of apostles Peter and the
church of the blessed Paul, and annihilated many Sexomns and a
great many others of both sexes and all ages, And also in the
month of Septerter they likewise encamped at Gaei&, capturing
the city walls and raiding the surrounding area.
From persons so close to Rome, the unexcited tone of the notice is
especially surprisinge. Another monk of Cassino, Erchempertus, had a
somewhat different viewpoint., Influenced no doubt by the fact that
Pope Sergius was a simoniac, he views the Muslims as God's chosen
agents for punishment of the sinful pope and church. Certainly such
a position is in keeping with the Biblical tradition of the 0Old
Testament accounts of God's punishment of Israel's sins by an enemy.
But the emphasis is upon the sinful conditions which prompted the
punishment rather than the religious nature of the avengers. Erchem-
pertus also is not alarmed to note that Salerno, Gaeta, Naples, and

Amalfi maintained peace with the Muslims, and that a bishop, Athanasius,

was instrumental in that arrangement. ™But the just judgment of God. . .

n“'His diebus Saraceni egressi Romam, horatorium totum devasta-
verunt beatissimorum principis epostolorum Fetri beatique ecclesiam
Paulim multosque ibidem peremerunt Saxones aliosque quamplurimos
utriusque sexus et setatis. Fundensemque ocapientes urbem, vicinaque
depraedentes loca, Septembrio quoque mense secus Gaietam castrametati
Sunt.' E’l;’_fﬁo’ 111, 225.
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began to afflict Neples gravely." It is not completely clear whether
this judgment is caused by the Naples-Muslim allience, or by Naples
opposition to Benevento, or by other factors, although the first is
certainly most likely.ls

The pope sought aid from the Campanien cities against the Muslim
fleet, and blessed the Christian ships before they gave battle.
During the encounter a severe storm wrecked the Muslim fleet and the
threat eased. Survivors were hanged or put to forced labor.

ﬁut once the direct threat of Moslem penetration of Italy's

coast had been checked Naples and the neighboring cities

again entered into close relations with their erstwhile

Islamic foes, end for the next twenty years or more,lgelations

between them and Paelermo were friendly and pesceful.

Byzantium was concerned about these developments in what it
8till considered its sphere of influence, and made overtures in 839
for a defensive alliance with the Franks.17 In the following year
the Byzantine patriarch sought Venetian cooperation in clearing the
Calabrian coast of the Taranto Muslims, but in the subsequent encounter

18

the Muslims were victarious, Although the contenders for Benevento

had agreed to a division of territory and & renunciation of alliances

with the Saracens in 849, they still encouraged Muslim depredationa.19

15"Sed justo Dei judicio « « o coepit Neapolim graviter affligere."
Erchemperti Historia Langobardorum, PL, CXXII, 763-70, 78l. See also
Touls Duchesns, Les premiers temps de 1'Etat pontifical (Paris, 1898),
Pe 1‘400

16

Lewis, p. 136,

27 . . o : .
Frudentius Trecensis, Annales, MGE, SS., I, L32. MGH, Ep.,
V, 97« Vita Hludovici Imperatoris, XGH, s_s_._, 11, 636.

leIohannia Chronicon Venetum, MGH, 88., VII, 17.

1969-3': I, 75.



B

51

Louis II, who after Lothair's death in 855 had undisputed
euthority, concentrated all his efforts upon Italy. He had already
sponsored three fruitless expeditions into Italy in the previous
decade in addition to encouraging the Gampanigg_ggggue to scme neval
victories egainst the foe. But Louis' failures and Muslim victories
at sea against the Byzantines (in 858, 100 of 300 Byzantine ships
were lost to the Muslims off Messian) suggest that if the Muslims
had not been plagued by internal dissensions they might readily
have gained oontrol of all south Italy.gg/ Louis needed navel power
for any sucocess, and lacking the support of the Campanien cities,
he turned to the Byzantines, In 865-66 the emperor launched a
full-scale assault on thg Italian Muslims which eventually resulted,
. with Byzentine naval aid, in the capture of Bari in 871 and the

subsequent ousting of the Muslims from nearly the whole peninsula,

The Chronicon Casinense records a Muslim attack on a Benedictine

monastery in 866 in which "the most execrable king Seodean drank from

the sacred chalice and commanded incense to be made for him with the

21
golden censers « « ¢ o" But other reporters of the events are more

matter-of-fact, except for the elaborate account given by Andrew of

Bergamo, which suggests religious hostility toward the Muslims,22

» 20Poohettino. p. 228, discusses at length the reasons for

internal dissensions emong the Muslims,

2

1'. e o nefandissimus autem Seodan rex in saocris ocalicibus
bibebat, et cum turibulis aureis incensum sibi fieri iubebat « o« « "
Chronicon Casinense, MGH, 88., III, 229-3%0,

220hronica Sanoti Benedioti, MGH, SS., III, 205-06; Ex Fistoriola
Longobardorum Auctore Monacho CassinensI, REF, VII, Li5; Andreae
Bergomatis Chronicon, MGH, SS., III, 236-37,
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Here, for example, is part of Andrew's account of warfare near J

——

The Saracen people came, destroyed our land, desolated cities,
ravaged churches « « o« « i'hen the lord empereor, moved by pity,

e o o chose strong and most noble men— Otto of Bergamo and the
bishops Oschis and Gariardus——and comforted them and said: "Go

in the peace of Christ, faithful ones, may the good angel of the
Lord go with you, that I may see you and your labors deserve the
rewerds I place befare you. Then at once they went out with

their missi, and where they went out they received the sacrament,
and gathered to themselves more and more faithful people. And
when they ceame to a certain valley where the Saracens, confident
and fearless, were reaping the harvest with the ceptives they had,
the Christians attacked them and killed many Saracens and freed

the captives. Upon hearing these things their prince Cincimo

left the city of Amantes, bravely preparing to meet them. &nd

the Franks discovered them, and came upon them from all directions,
causing a great slaughter of Saracens, and those who sought

flight were pursued by Christians who continued killing them

all the way to the city gate.

Cinocimo indeed collected a multitude of Muslims from his and
their own homeland, and with many expenditures of aid from the
sultan proceeded with them to Bari. It wes announced to them
that the Christians would celebrate a great feast day, Christmas,
end they saids "They worship their God on that day, they are
unwilling to fight or even to teke arms, We shall come upon -
them and capture them all with great ease,® This counsel was
made known to the lord emperor. Then it was announced that at
the morning cockorow, at daybreek, the bishops and priests
would celebrate the solemn msss, and the people would receive
commmion and benediction, and so they dide And Saracens went
out seeking foes, and the Christiens went out seeking them, and
they camé together in that place « « « ¢« And when they ceme
together, the Christisn faithful prayed, saying: "“Lerd Jesus
Christ, you have saids 'He who eats my flesh and drinks my
Blood remains in me and I in him.' Therefore if you are with
us, who can be against ust™ At once battle was joined, and
along with the bravely intentioned fighters, a celestial hostl
comforted the Christians; 8o that the pagans sought to twn
and flee, However the Christians pursued them relentlessly and
kKilled a multitude of the pagans « « ¢« ¢« In the following
February « « « by the merciful help of God the Saracens were
thoroughly conquered and an innumerable multitude were extermi-
nated; because those who were not killed by the sword drowned in
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the Vulturno River, while the remainder took flight. Thus God's 23
judgment was fulfilled; those who were exalted had been humbled,

23"Gens Sarracinorum venerunt, terra nostra dissipaverunt, civi-
tates desolaveruht, aecclesias suffuderunt « « « o Junc dommus imperata
misericordia motus . « . elegit strenuis et nobilissimis viris, Hotone
de finibus Bergomensis, Oschis et Garierdus episcopis, et confortavit
eos domus imperator et dixit: It in pace fideles Christi, angelus
Domini bonus comitetur vobiscum, ut et ego videam vos et labores quam
bovis inpono merear! Tunc simul cum ipsis missis perrexerunt, et
unde egerunt firmitatis secramenta receperunt, et adunantes secum
magis ac magis fideles populus. Cumque venerunt in quendam valle,
ubi ipsis Sarracini, fidentes absque ullo timore, ammonam metentes,
simul cum captivi quas habebant, tunc christiani inruentes super illos,
et Sarracini quanti ibi invenerunt occiderunt, et captivi liberaverunt.
Ut haec audivit eorum principe, Cincimo nomine, de civitate Amantea
obviam eorum exiit, praeparatus viriliter. Et exinde Freancl comperti
sunt, et iungentes se hii ex una parte et 111i ex altera, facta est
strages magna Sarracinorum, qui fuga petiens; christiani vereo pest
eos8, interfioientes usque ad portem civitetis,

o o o

Cincimo vero de suis et patriae suae adiutorium colligentes
multitudo Sarracini, iter pergentes, Bari secum euntes, multe dispendia
adiutorium sladeni, Erat eorum nunciatum, quod christiani celebrarent
magnum diem festum, sicut erat, hoc est nativitas domini nostri Iesu
Christi, dicentesy Deum suum colunt die illa; neque pugnaturi nmeque
arma levaturi sunt, BEamus super illos, comprehendamus eos omnes in
simplicitate sual Hoc consilium dormmo imperatori nunciatum est.
Tunc moniti, ut gallotinnio matutinis et summo diluculo episcopis et
sacerdotibus missarum sollemnis celebrarent, et populus communionem
vel benedictionem acciperent, sicuti et fecerunt. Et exierunt quer~
entes Sarracini, et illis querentes Franci iuncti sunt in loco « ¢ o
Cumque prope se coniungerent, fideles Christi oraverunt dicentesg
Domine Iesu Christe, tu disistis ™Qui manducat carnem meam et bibit
sanguinem meum, in me menet, et ego in eum;™ ergo si tu nobiscum,
quid contra nos? Statim commissum est praelium. Cumque forti inten=-
cione pugnantes, arma celestis confortavit Christianos; pagani vero
terga vertentes fugire ceperunt. Christiani autem post eos cedentes,
non cessabant, donec multitudo paganorum interficerent . « « « Sequenti
mense Februario  « « Del adiuvante misericordia Sarracini devicti et
debellati sunt multitudo innumersbiles; quia quod gladius non interemit,
in fluvio Vulturno negati sunt, reliqui fuga vis evaderunt, Sic Dei
iudicio complacuit; qui verersnt exaltati, faocti sunt humiliati,"
MGH, 8S., III, 236-37.
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The Calabrian Muslims were in such straits that they had to
seek aid from their compatriots in Sicily and Africa. "hile Louis
sought more Byzantine naval sid to finish the task of ousting the
Iuslirs fram both the perninsule and sicily, Africen Muslims landed
at Taranto and moved through south Italy to Salerno, indicating the
weakness of the Frankish control.ah But both the Italian dukes and
the Byzentines distrusted Louis' Italian ambitions; the former forced
him to swear not to return to south Italy, while Basil I, upon Louis!
death, took Bari (876). Now Taranto was the only Muslim outpost in
Italy, but from it, or from Crete, came a Muslim squadron which in
875 raided Venice and burned the port of Comacchio at the mouth of
the Po in what was to be the last Muslim raid in the upper Adriatic.
The Muslim raids on the mainland kept their opponents sufficiently
occupied so the Muslims could proceed with the conquest of Sicily;
in 868 an attack on Syracuse had been repulsed by Byzantine naval aid,
but in 878 the city fell to the Muslims, In 870 Melte fell to the
Aghlabids, who now had effective control of the Mediterrenean narrows.25
So weak wes the Frank position that louis! successor renounced the
Frank occupation of South Italy.

Thet opened the way for the efforts of Pope John VIII (872-82),

that "generous and ambitious pontiff of vast idealism, of great activity,

2)"'I'he authenticity of the letter from which knowledge of Louis?
request comes is doubted; see Lcuis Ealphen, Charlemagne et 1l'empire
carolingien (Paris, 19,7), pp. 411-12, and A, Klelncleusz, Charlemagne
(Paris, 1934), pp. LL1-82,

25Lewia, PP. 137-38,
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end tortuous policy."26 The struggles between the papacy and Constan-
tinople, termed by Dvornik "the Photian schism," had weakened Franke
Pyzantine realtions, but the Holy See expressed great interest in
ousting the Muslims, as is shown by Hadrien II's asking the nations
reunited with fome to pray for ®our son Louis, that God may make the
Saracens submit to him and we may finally have peace."g7 John VIII
sought to detach the Italian cities from the agreement with the
Seracens, but in 875 Amalfi, which had given him a small fleet to
leed to victory over the Muslims at Cape Circe, renounced war with
Mus1ims, He had greater success with the bishop of Capua eand the

prince of Salerno, whom he induced to break with the Muslims, Put hLe

" oould not stop Muslim depredations; in 876 one hundred Muslim ships

landed at the mouth of the Tiber. John's letters contein repeated
laments regarding the Muslim threat. He was delivered from his

virtual captivity by Lambert of Spoleto and sought refuge and aid in
France, paying tribute to the Muslims during his absence. Not until

a sizable Byzeantine flotilla began winning successes in 880 did the
situationthange. In 881 John persuaded Athanasius II, the duke-bishop
of Neples, to break with the Muslims, and excommunicated him when he
reneged. But John was essassinated in 882 (not because of his Muslim
policy) anl as the msritime states, interested in protecting their

commerce, would not agree to war sgainst the Muslims, the Byzantine

26'. e o goneroso e ambizio Pontefice, di vaste idealita, di
grande attivita e di tortuosa politica."™ Pochettino, p. 263. Xore
on John VIII's activity is given in my chapter on the pepacy.

27
Cited in Gay, I, 83,
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alliance was the only durable result of John's efforts, Even that
accomplished little; befare John died yet another concentration of
Muslims was established on the Garigliano River near Mount Vesuvius.
Nicephorus FPhooas reestablished Byzantine authority in south
‘taly, but the death of the emperor Basil I in 886 marked the beginning
of a decline, Muslims defeated the Byzantine garrison at Bari in 887,
and when the Duke of Spoleto left to seek the crown the dying Charles
would leave the Muslims pounced on the defenseless territories, Muslim
dissension and Christien bravery combined to put the Byzantines in
control of the Straits of Messina for a short time, but a peace with
Constantinople in 895 removed the Byzantines from Italian waters. By
902, despite revolts and fierce fighting, the Muslims had completed
the conquest of Sicily. Still unsatisfied, the amir of Kayreawdn toock
personal command of the Muslim forces and invaded Calabria, taking
Reggio and advancing as far as Cosenza, striking terror throughout
eouth.Italy, but he contracted dysentery and died before the year
ended. His grandson took control, accepted tribute, and left Italy.28
Ag elsewhere,’the Muslims treated their new sgbjects kindly. The
Jizyah, a poll tax, and the EEEEEQ! a property tax, were levied on the
dhimmis; the former was not required of a Muslim, Dhimmis were not to
speak irreverently of the Qurt&n, the Prophet, Islam, or Muslim women,
were not to proselyte, ring church bells or read the Gospels too loudly, “
build larger houses than Muslims, or in general act equal to Muslims,

Such petty and annoying restrictions stimulated conversions to Isla.m.29

ey, 1, 1L6-58.
29

Amari, I, 614-21.
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By 902 Iltaly was threatened from both north and south. In 888

some Muslirs had landed at Fraxinet in southeast Francia and had

extended their swaey throughout the lower Alps, where they controlled
the passes into Italy end greatly interfered with trade and travel
through the mountaina.30 Except for their infrequent raids into the
Italien valleys, however, they posed a potential rather than an
sotual threat.Bl Nevertheless, because of Christian(weakness and
dissensions they were to stay there nearly a century. (-

The Garigliano Muslims, however, conducted raids which alarmed

—_—

the inhabitants of central Italy and caused the compilers of the

Historine Farfenses to consider them the judgment of God upon evil

Christians.32 Indeed Muslims, whether from Garigliano or from remmants
of former bands, ranged freely in the upper valleys of several Tibe
tributeries, causing towns to be abandoned and churches to become
ruins, The Byzentines, involved in the Bulgar wars and under weak
rulers, offered no eid, so Pope John X sought with the margrave of
Spoleto to clear the Tiber of Muslims, Rieti ousted the Muslims from
the upper Arno, and victories by Nepi and Sutri forced the Muslims
back upon Garigliano, Capture of that well-defended position required

a combined land end sea attack., But Naples and Gaeta were wooed from

= _
3 Liudprandi Antepodosis, MGH, SS., III, 275.

31The monks of Novalaise, who had been driven from their monastery
by the Muslims, felt otherwise. Chronicon Noveliciense, MGH, SS,, VII,
83, 108-22, For more material on Fraxinet see my chapter VI. =

52Higtoriae Farfenses, MGH, SS., XI, 532-33.

\:
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their Muslim alliances, the Byzantines supplied naval support, and in
916 the pope and the margrave led a united Christian force to victory.33
There were, however, new Muslim attacks by the Flﬁimids; in 918

and 92l; they attacked the Reggio area, sacked Orio in 925, and in 928

atteacked Taranto. The Muslims were aided by the presence of two new

groups in Italy, the Hungarians and the Slavs, and at least with the

latter made some short-lived alliances. The Muslims, however, were

not seriously interested in reconquest; they were quite willing to

> accept tribute. The Byzantines encouraged King Hugh of Italy to oust
the Muslims from Fraxinet, but when he and they had almost accomplished
that in 9l;1 Hugh made peace to turn the Muslims against his rival.

At mid-century a civil war in Sicily ruined the grain supply and
forced Sidily to obtain grain from the mainland, where Greek officials
sought to profit from the distress. But peace was restored in a7
and the Sicilians renewed their depredations on the Itelian coast.
However the coming of the Byzantines led them to seek truces (9.7,

952, 955-56, 958, the last after a successful Byzantine sea raid on
Reggio and Taormina).35 In 960-61 the Byzantines regained Crete, which
made possible the renewal of the battlg against Sicily under better

conditions, but with no better results, indeed a large Byzantine fleet

33Benedioti Chronicon, MGH, SS., III, 7lh. Gay, I, 155-62.
Duchesne, ppe. 210-12. OJee also Pletro Fedele, "la battaglia del
garigliano dell'anno 915 ed i monumenti che la ricordano,™ Archivio
della R, Societa Romana di Storia Patria, XXII (1899), 181-211,

3l"Id.udpra.mi:i. Antepodosis, MGH, SS., III, 331,

35
Lewis, p. 151; Gey, I, 212=17.



59

was defeated off Messina in 965 and the Muslims were then unopposed
for some time. With the Fﬁtimid conquest of Egypt relations with
Byzantium became stabilized as both had a common enemy in Syria.36
Nevertheless John Zimisces in 971 enjoined Venice not to trade with
Muslim ports in such commodities as ship timber, iron and weapons.
Peace with Byzantium also meant the Muslims were free to raid the
Italian coasts, which they did almost annually.37

Those troubled conditions tempted Otto II to add the south
Itelian lands to his rgalm, which he sought to do under the pretense
of ousting the Muslima.38 Otto went south in 982 with promises of
Venetian aid, but it failed to materialize and his forces met humili-
ating defeat, Otto himself was neerly killed and barely managed to
escape via a Byzantine ship; his chroniclers made the barest possible
mention of the disaster. Otto's incursion destrcyed the balance
between the Italien principalities and the Byzantine themes, thus
creating the confusion which the Normans were soon to exploit. Frequent
Byzantine leadership changes made cmsistent policy impossible, while
dependence on locel militia made defense s myth. The Muslims returned
to the attack, invading Calabria in 986 and 987 and extending their
raide by 988 to Bari, which they briefly occupied in 1003, They were

9
ousted in the following year by the Venetians,

3cay, 1, 290-91, 32lislewis, pp. 162, 199
37

8 .

5 Gay, II, 329-35, notes the pretense, citing Thietmar., The Monk
of 8t. Gall, however, says C+to went south beceuse he was ™not content
with his father's boundaries," MGH, SS., I, 80; Lewis, p. 193.

Lewis, p. 192,

» Lewis, pp. 193-9lL.
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Venice's widespread trade network and Byzantium's growing wesk=-
ness gave the Italian city a place of leadership. The Mediterranean
coast from Rome to the Pyrenees was also reviving, particularly after
the ejection of the Fraxinet Muslims in 972, Genoa and Pisa were able
to go on the offemsive, raiding Reggio in 1005 and attacking Muslims
in Sardinia in 1016. In 1034 Pisa attacked Béne itself. The fact
that Egyptian and Tunisian Fat{imids were so sharply divided that the
Byzantines could make a treaty with the former promising non-interfer-
ence in a Byzantine-Sicily war also highlighted Muslim weakness.,
George Maniaces led an attack against Sicily in 1039-L0, but was
shortly thereafter recalled for politicel reasons and_tho Byzantine
footho}d was soon eliminated. In 1050 Genoa and Pisa, at Leo IX's
urging, ousted Spanish Muslim pirates from Sardinia and established
some authority over Corsica., In 1063 Pisa sacked Palermo amd in 1087
the two made an important raid on Mehdia, landing forces, seizing the
harbor and town, and gaining immense booi:y.)"'O

The coming of the Normans strengthened the Christian position.
They appeared in 1016 to aid the Lombards either against the Greeks
or the Muslims, By 1030 they had established a principality north of
Naples, After convincing the papacy of Norman strength, Robert Guiscard
in 103D swore allegiance to the Holy See, terming himself “by the grace
of God and St. Peter duke of Apulia apd Calabria and, with their help,
hereafter of Sicily." Clearly God, St. Peter, and implicitly the Hely

Seeo were expected to play an important role in defeating the Muslims,

hoLG'iﬂ. pp. 195-98, 220, 232-33; Gay, I, L17, L35,lp1-52.
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By 1061 the Normans had begun the conquest of Sicily by taking Messina,
end the ocapture of Palermo in 1C72 assured them of eventual sucooss.hl

Although the Normans were tolerant, it ig possible to detect in
their chronicles fierce hatred of the Muslims, but those works were
written after the crusades had begun. In the 1life of Saint Nil (910-
1005) more typical Italian conditions are related. A Muslim shared
some food with the young man, and another kindly tried to dissuade
him from the rigors of the monastic life., But in later years, Nil
urged the Byzantine metropolitan Blentcn, who frequently obtained the
release of Christian prisoners from the Muslims because his sister had
wed the Africen amir, to "shun that race of vipers."

Nil's strong statement, probably greetly influer.ced by the
writings of earlier Byzantines and the bitter experiences in wardera
Calabria, is quj.te different from what we have seen so far in Italy,
Trade relations, alliances, toleration in times of peace all belie
the ides of & strongly hostile feeling based on religious differences,
From the written record the same pattern is apparent; the Muslims are
generally regarded like any other political opponent., In Italy, then,
we must conclude that there was no widespread, deep-seated hostility

toward Muslims; at least there is no evidence of it.

Charles H, Haskins, The Normans in European History (Boston
and New York, 1915), pp. 198-209; Lewis, pp. 23L=36. Uﬁﬁollmi Apuli,
De Rebus Gestis Normannorum ia Sicilia, PL, CXLIX, 1057, 1081-82.

ImeTo de Fontecassino, Storia de'Normanni, Fonti per la Storia d'Italia,
LXXVI, 13, 21-22, —

l‘eeay, 1, 270, 281-82.




CHAPTER IV

SPAIN

Western Christians had their most extended contact with Muslims
in Spain, where for nearly eight centuries adherents of the two faiths
lived in close proximity.l Through that contact Western European
civilization reaped great bemefits in the rediscovery of much Greek
philosophy, accretions of technological and scientific knowledge, and
stimuletion of literary developments. But the Muslim presence in
Spain constituted a potential threat to Western Europe as well, And
for Spanish Christians, Muslim rule in at least part of the Iberian
peninsula was & fact with which they had to cope. Certainly their
attitudes will be of interest. But what were those attitudes?

From the outset of their thinking about Islam, Spgniah Christians
were faced with the hard fact that the yuslimn had conquered Christian
Spain with relative ease, They devised, as we shall see, explanations
for that facte Actually the conquest was also a surprise to the
Muslims, A Muslim raiding party headed by Tariq landed in Spain in
711 to obtain booty and met the army of the Visigothic king Roderic.
Since many Visigoths hated Roderic they refused to fight, hoping the
Muslims would elir_ninate him and then leave., Roderic was easily de-

2v
feated, but Tariq, disregarding orders to return, moved inland,

1‘I‘he most trustworthy accounts of the history of Muslim Spain tre
Reinhart P.A, Dozy, Histoire des Musulmans d'Espagne jus u'h la conquét congquete
de 1'Andalousié par les Almoravides, 711- ed. by riste '
Levi-Provencal, g_-bii. (Paris, 1972); and Bve riste Levi-Provengal,
Histoire de"1'Espagne Musulmane, 3 vols, (Cairo, 19LL).

2Dozy, Recherches sur 1lthistoire et la litterature d'!'Espagne
pendant le lioyen Age, 3° ed., 2 vols. (Leyden, 1881), I, 58:6§ 70=T1.
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He met little resistance; many inhabditants fled and others, especially
Jews, were willing to make terms. Cordova, Malaga, and Toledo, the
old Visigothic capital, fell within the year, and within another year
the entire ccuntry was under uslim control. Iusa, Tariq's commandar,
reprimanded him severely for disoteying orders and took personal
comunand of the operations. He planned to exercise general supervision
over Spain from Kayrawgn, and therefore named his son as his personal
represehtative in Spain, locating the capital at Seville.3

The conquerors respected the property of the inhabitants and also
the established form of their religion but they did take over a few
churches, confiscating the goods in them and converting them into

mosques. They summoned councils and appointed and deposed bishops,

® naming Jews and Muslims to the vacancies cr selling them to the

highest tidder. DMoreover they seized vacant lands and possessions
left by those who fled, took arms and horses, held hostages, imposed
tribute (which was doubled where recistance was strong) and sometimes
garrisoned a town (often with Jews "whose hatred of the Christians
was a sufficient guarantee of the loyalty towards the conquerors")e
Lands won by conguest or taken from the church were parceled out to
Arabs, although one-third of that corfiscated was kept for the state.
Serfs were retained on these farms and Christian husbandmen were left
unmolested; the latter even had the right to alienate property, which

they could not do under the Visigothse Christians paid the state a

3Dozy, istoire, I, 270-75.

hJoseph T. Reinaud, Muslim Colonies in France, Yorthern Italy,
and Switzerland, tr. Haroon Ihan cnerwdnf (Iahore, 1555), p. 30.
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poll tax, jizyah, graduated accordiﬁg to socio=-economic status, and
landed proprietors also paid 523353, a tax on crops (2hut twenty per
cent). The poll tax, but not Eﬂﬁféi’ was remitted for converts to
Islamy In general

The condition of the Christians under the Moslems, compared with
what it had been formerly, was therefore not one of great hard=-
ship. The unoounded tolerance cf the Arabs must also be taken
into account. In religious matters they put pressure on no man.
on the contrary, unless the Gevernment was an exceptionally devout
one—vwhich was seldom the case=-1% had no particuler desire to
see the Christians converted to Islamism; this involved too great
a loss to the treasury. The Christians were not ungrateful.

They were under obligations to their conguercrs for the tolerance
and justice shown to them; and preferred their rule to that of,
for instance, the Franks. Throughout the eichth century insur-
rections were accordingly very rare; in fact the chroniclers have
racorded but one=—that of the Christians of Feja, who seem to
Lave been the tools of an ambitious Arab chieftaine. Even the
priests, during the early years, were not greatly discontented,
although they had the best rzason to be so.

A\ If it be thought that the Arabist Dozy is too favoravble to the Muslims,

here is what Lé%i-Provengal says of the pest-conquest period:

The attitude of Scanish Islam toward Christians had scarcely
changed during the succeeding centuries until the arrival of
the Almoravids and the Almohades « « « ¢ Persecutions were
[dictated rot so much by the fanaticism of the princes as by
¢ concerns of political order. These communities were in effect
the most active locale for natioralist movementse o o o 6The
Umayyads moved then azgainst rebels rather than infidels.

5Dozy, Histoire, I, 277-7f, tir. Francis Criffin Stokes from the

second edition under the title Spanish Islam (Mew York, 1913), pe 235.

é"L'attitude de 1'Islam hispanique vis-3-vis des chretiens
ntallait gudre se modifier au cours des si®cles suivants, jusqu'3
1ltarrivée des Almoravidas et des Almohades. o o Persecutions
furent moins dictées par le fanatisme des princes que par des
préboccupations dtordre politique. Ces communautfs €taient en effet
le foyer le plus actif des mouvenents de nationalismes o o o Les
Umaiyades sévirent alors plus contre des rebelles que contre degs
infiddles." Evariste Lé%i-Provensal, '.spazre rusulmane au X°Me
sidcle (Paris, 1932), pp. 33-3lL. -
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Althouzh the Muslim tolerance doubtless made the connucrorts
yoke easier to hear, the Christians f21t compelled te explain the
reasons for the conquest. They could gain zome understandinz of

\ the Muslims from reading Isidors of Seville's Etymolozies.

The Saracens are so called either because they claim to ke

offspring of Sara, cr, sc the (entiles hold, because they are

of Syrian origin and thus are Syvrians. They live largely in

solitude. They are also Ismaelites, as the book of (enesis

teaches, descended from Ismael. They are from Ismael's son
- Cedar. They are Arareni from iAgar, who are, so we say, wrongly
named Sa;acens, because they ooast that they are the offspring
of Sarae
Their descendants would have difficulties in reading Isidore, however,
for Arabic soon displaced Latin. As early as 72l the bishop of Seville
g translated the Tible into Arabic to aid both Christians and Muslims.8
The first Latin record of the conquest and subsequent events is
a chronicle which continues Isidore oP uev1l;e's Chronicon to the

mid=-eichth century. Three versions of it exist: Continuatio

Bvzantina Arabica, Continuatio Hispana, and Contiruatio Eiclarense.9

The first goss only to 7Ll and says more about ZFastern affairs than

the cther two, which go to 754 and 720 respectively. Ticlerenss,

rroetably written in Cordova unde; Muslim oversight, describes iuhammad:
A very great multitude of Saracens gathered together and irnvaded

the provinces of Syria, Arabia, and iesopotamia. Ruling over
them was one Muhammad, torn of a most nokle tribe of that pzorple,

7P_L, LYXaI, 333.

8Juan de kariana, Historia Cencral de Esgéxa, VII, 3, cited in
Eenry S. Cehman, "The Arabic Zible in Spaln,™ Speculum, I (1526), 220.
0
“The first two versions are gzivam, on facing pages, in MCH, AA.,
XI, 323=6S; the third in s, VI, 121-32, For information on these
and other sources of Spanish medieval history sce Rafael Fallester y
Castell, las fuentes narativas de 13 historia de ZsnaMa durante la

edad media (LI7-LIL7L) (falma de l.allorca, 1508), rpe 2L-2%.







a truly rrudent man, and something of a foreseer of future
events (by the Devil's own art). « « o
Mihammad reigned ten vears and died; they hold him in such

great reverence.that they.assert him to be th§ grophié and

apostle of God in all their sacraments and writings.
while the othzrs are not so flattering they also are not hostile.
For example the marria:e of a Muslim prince to the widow of the
Gothic king is related, as is the marriare of the daurhter of Iuke v
Budo of Aguitaine to a Muslim, with no overtores of blame.ll The
advances into Caul are reported as are rfood deoeds done by Muslims
to Christians. As Dozy notes, the writer, who is prolatly a church-
1man, did not express orvosition to the Muslims for their reliecion;
tut as a Spaniard disliked seeing his land under foreign domination.
Indeed, he is much more favorably disvosed to the IMuslims than any
other Spanish writer prior to the fourteenth century.

In unconquered Sgain, no one wrote history for nearly two
centuries. when, at the end of the ninth century, historical writing
revived, the writers soucht to answer the question which had troubled

many Christians and had led many to embrace Islam: Why, if Christianity

is the true faith, were the Christians defeated by the Muslims? The

10 - © s s . . .
"Adrrecata Saracenorum copiosissima multitudo, Syriae, Arabiae,

& Mesopotamiae Frovincias invaserunt, supra ipsos principatum tenens

Mahmet nomine, de tritu illius Centis nobilissima natus, prudens admodum

vir, & aliouantorum frarorum provisor restorum (peor arte del Diablo)e o«
Praedictus Princeps Saracenorum lMahmet expletis Regni sui annis

X. vitae finem accenit: quem hactenus tanto horore & reverentia

colunt, ut Dei Apostolum & Prophetam eum in omnitus Sacramentis suis

esse, scriptiscue, adfirment." 7S, VI, lL2L. The tendentious paren-

thetical expression is obviously later.

Mpius Po Gams, Die Kirchansaschichte von Srarnien (Craz, 187L),
IT, pte 2, 253, sugeests thal Christlian-ifuslim marriage was COmOnN.

12002y, Histoire, I, 278.
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Sraniards viewed the events of 711-12 as a judicial trial by battle
in which victory proved one's cause right. Clearly the Christians,
especially the clergy, could rot admit that explanation, but it took

them some time to find another. Finally, however, they rroclaimed

© that the defeat was God's just runishment for the sins of the last

Visigothic kines and the nobles and priests of that era. To fortify
that line of argument the chroniclers had to falsify previous history,
by making Roderic's predecessor, the able and good .itiza, ssem a
monster.13 Put they could also fird powerful scripture passages to #\
support their position, notably the story of Cyrus whom God appointed

1l
as his avenger. The Chronicon Albeldense, compiled around &8l, and

continued by ancther in 883, reported:

Then the execratls Mihammad preached his worthless law to the
foolish peoplee o o &
At this time an evil trood called out of the Saracen lands
occuried Spain and captured the kingdom of the Goths, which
they had until that time tenaciously rossessed. The Christians
wage war with them continually d=zy and nizht until divine
predestination commands their cruel expulsione Amcne « « o
Moreover those who remained, rumming from the sword of the
Saracen host into the Libaminan mountains, were oppressed by
the judement of God, and the Asturian Kingdom earnestly entreated
N divine providence. o o o
The Saracens perversely think themselves to be frem Sara, actu-
.\ ally they are Acarenes from Arar and Ismaelites from Ismaele o o

Spain under the Gothic rule is designated Gog; into which the
Ismaelites entered on account of the crimes of the Goths and over-
threw them by the sword and made them tributaries as thev are at
presente That is what the crophet said to Ismael: "Because you
have abandoned God I shall abandon you and shall give you into
the hand of Gog and he shall requite you after you afflict them
for two hundred seventy years; they shall do to you as you do to
theme" Our hope is in Christ that when the two hundred seventy
years since Spain was overrun are completed her enemies will be
reduced to nothing and Christ's peace will be restored to the

13Dozy, Recherches, I, 15-19; Gams, II, pte 2, 210 n.
11‘Isaiah LS.
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Holy Church, because the times for the years are prepared.
Decause omnipotent Cod protects, the Catholic Church always 15
arises btetter from the repeated bold attacks of enemies. Amen.

Here we see the influence of Isidore's views, the insulting of
Mihammad, the will of God, and the referring of all these items to
the relevant section of scripture.

VWitiza and Loderic were slandered in Sesastian's Chronicon:

He E\Titiza]_indeed was shameful and morally discraceful and like
the horse and mule which are rot intelligent, when he defiled
himself with wives and many concubines, and that no ecclesias-
tical censure might rise against him, he dissoclved councils,
barred canons, (and perverted the whole order of relision), and
commanded bishops, priests and deacons to have wives. Such
wickedness was indzed the cause of Spain's downfall: and because
kings and priests ajandoned God's law the whole Gothic people
perished by the Saracen sword « « o »

Roderic. « « walked in Witiza's sinse « o They called
Saracens to their aid. « « « Bt those who brought destructicn
to the fatherland were killed bty the Saracen sword. Yet when

ls"Tunc nefandus Mahomat in Africam nequitiam legis stultis

populis praedicavite o o o

Istius tempore far malio terrae Sarraceni evocati Spanias occupant,
regnumque Gothorum capiunt: quod adhuc usque ex parte pertinaciter
possident: & cum eis Christiani die noctuque tella iniunt, & quotidie
confligunt, dum predestinatio usque divina dehinc eos expelli crudel-
iter jubeates Amens o« « ¢ Tunc etiam qui remanserunt, gladio de ipsa
hoste Sarracenorum in Libamina monte ruente judicio Dei opprimuntur:
& Asturorum Regnum divina providentia exoriture « « o

Sarraceni perversi se putant esse ex 3arra: Verius Agareni ab
Arar, & Ismaelitae ab Ismaelee o o o

Terra quidem Gog Sp~ria desisnatur sub rejimine Cothorum: in qua
Ismaelitae, propter delicta gentis Gothicae, ingressi sunt, & eos
gladio conciderunt, atque tributarios sibi fecerunt, sicuti praesenti
tempore patete GQuod vero idem Propheta ad Ismaelem iterum dicit:

Quia dereliquisti Dominum, & ego d=relinquam t=, & tradem in manu Gogz,
& reddet vicem tibi postquam afflixeris eos, CCLXX. tempora facient
titi, sicut fecisti ei. Spes nostra Christus est, quod comrletis
proximiori tempore CCLXXs annis de quo Spaniam ingressi sunt, inimici
ad nihilum redigantur, & pax Christi Ecclesiae Sanctae reddaturs quia
tempora pro annis pornunture. Quod praestet Deus omnipotens, ut inimie-
orum crebro deficiente audacia, in melius semper crescat Catholicorum
Ecclesiae Amen " 3IS, XTII, LLE, L51-52, L63-65. The prophet is
Ezekiel, chapters 3B and 39.






Roderic learned of their attack he went with the whole Gothic
host to meet them in hattlz. Eut as Scripture says: "lHe runs
in vain, whom iniguity rrecedes;" the priests eithrer oppressed
by the multitude of their sins or detected in the fraud of
Yiitiza's sons, were dr%gen in flight with the whole Cecth host
and died by the sworde:

And King Eamiro of Leon lamented in €LL that certain Christian princes:
e o o not disturbed bty the Saracen infestation, arranged with them
the execrable payments of returning to them yearly one hundred of
the most excellently beautiful girls, fifty from the more nobtle
Spaniards and fifty from the commoners. Oh how sad! and an
example not to be followed! that for making of temporal and
transitory peace Christi$nity is mede captive to enlarge the
luxury of the Saracens.

In the same place Ramiro relates a vision of Ste James promising to

aid the Christians acainst the Fuslims with a host of angels and

guaranteeing that if they invoke Cod's name and his they would

certainly triumph. After proper preparation, including confession

a

"Iste quidem probrosus, & moribus flacitiosum fuit, & sicut
equus & mulus, quicus non est intellectus, cum uxoribus & concubinis
plurimis se inguinavit: & ne adversus eum censura ecclesiastica con=-
surgeret, Concilia dissolvit, Canones obseravit, (omnemque Religionis
ordinem depravavit) Zpiscopis, Presbtyteris, & Diaconibus, uxores
habere praecepite. Istud quidem scelus Hispaniae causa pereundi fuit:
& quia Reges, & Sacerdotes legem Domini dereliquerent; omnia a-mina
Gothorum Sarracenorum gladio perierunte o« o o

Rudericus. « oIste nempe in peccatis Witizani ambulavite o« «
Sarracenos in auxilium petunte ¢« o o Sed ipsi qui Patriae excidium
intulerunt, simul cum gente Sarracenorum gladio perierunt. Itaque
cum Rudericus ingressum eorum cosnovisset, cum omni agmine Gothorum
eis praeliaturus occurrit. Sed dicente Scriptura: In vanum currit,
quem iniquitas praecedit; Sacerdotum, vel smorum peccatorum ruole
orpressi, vel filiorum witizani fraude detecti, cum omrnia armina
Gothorum in fuyam sunt versi, & gladio deleti." 1S, XIII, LEo-E1.

17 . . .. . . .

", « « ne Sarracenorum infestationitus inquietarentur, consti=-
tuerunt eis nefandos redditus de se arnuatim persolvendos, centum
videlicet puellas excelentissimae pulchritudinis, quinquaginta de
nobilioribus Hispaniae, quincuarinta vero dz plete. Proh dolorl &
exemplum posteris non observarduml pro pactiore pacis tamporalis, &
transitoriae tradebatur captiva Christianitas luxurias Sarracenorum
explendaes" Privilecium « « o a Reve Eanimiro I Xcclesiae Z. Jacobi
concessnr, ES, XIX, 330. - - -
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and communion, Ramiro lad his forces forth and, receiving the promised
help, defeated the Muslimse. Thus, after makine the concessions to the
church, he concludes by affirming "we shall ottain victory over the

1¢
Saracens through Cod!s mercy."

In the ninth century, also, a most exceptional movement occurrad
among Christians in [uslim Spain. #lthough Christians had complete
literty of cocnscience, there were certain restrictiors placed upon
practice. If one parent was a Muslim the child was to be reared a
uslim. One who abjured Islam, or insulted the Zrephet or the Iuslim
faith was liable to death if he continued to reject Islame Such
provisions, as well as the petty discriminatory regulations and the
false irformation about Islam disseminated by .hristian leaders
irritated certain Christians. And since they could not ojppose Islam
* with weapons, they scurht to do so by tecoming martyrs.

The martyr-seekers arose in Cordova under the lzadership of
Eulogius, a priest, and Alvarus, a layman. Foth studied undar the

——————— Tee——

eloquent atbot Svera-in-leo, who wrote a refutation of Islam (now

~———

lost) and instilled é ii}elong hatred of that faith in his students.
Their aspirations to martyrdom were stimulated by Pg;fectus, a Cordovan
priest, who had termed Muhammad a "false prophet" and "the servant of
Satan," and had consequently been exscuted on April 18, £5C (the
termination of the Muslim fast month of Ramadan).

Perfectus!' martyrdom led trhe Mizlims to become more incustrious
in denouncing Christians who violated Islamic restrictions, while it

induced the zealous Christians to seek martyrdom by reviling lMahamrad,

18 . -
"e o o triumghum de Carracenis per Dei misericordiam ottiruimus

o o o o Ibido, 335.
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and eleven martyrdoms ensued in less than two mentns.e Other Christians,
fearful of the consequences, told the zealots it was btetter to remain

at prace with the lMuslims, to do good to enemies, *hat slanderers (even\,
of mharmad) would not enter the "inecdom of God, and that the martyrs
ware merely suicides. "Such were the arguments used not only by

layren btut by the majority of the priests."19 Mlogius wrote his

Memorialis Sanctorum to counter that argument by emphasizing the

validity and spiritual value of the martyrst' agproach.

To combat t-e movement, the ruslim zovernment called an eccle- ?
siastical council which forbade Christians from aspiring henceforth :
to martyrdom and led to the imprisoament of the leaders of the
martyrs! movement, and the end of the disturhance.

Among the zealots "there flowed an undercurrent of deep suspicion
of the nature of the Islamic religion, based on wilful misunderstand=-
inge o o ."20 They had strong leadership, and mich of their writing
has been preserveds In that writing they vigorously attacked the
accommodators; hear Alvarus:

But there are some unworthy to be fervert, frigid in their love

for the faith, terrified with an earthly fear of a swordstroke,

who with no subdued voice but with rauccus throat, with distended
mouth, and with a contorted tongue disparage and ravile with un-

tecoming insults the martyr movament of our time; and are willing

as far as in them lies, to give the palm of victory to the devil.21

Dozy, Histoire, I, 337, followirg Zulozius, Memorislis Sanct-
orum, PL, CXV, 2L5. For fuller information, see Dozy, Pistoirs, I, 317-L6.

20A11en Cabaniss, "Paulus Albarus of liuslim Cordova," Church
History, XTI (1953), 100.

21Indicu1us luminosue, PL, CXXI, 516, tr. Carleton M. Sare, Paul
Albar of Cordobta:” Strdies on Fis Iife and Vritinss (Washington, I9L3),
De 2§é Eé 2. See also Samsonis Atbatls Cordubensis, Apolo eticus, E=S,
XI,BO 1. -
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They also, of course, attacked the lMuslims. Alvarus entitled

his work Indiculus luminosus, and Sage affirms:

The enigmatic title means that the author intends his book to be a
tright 1light showing that Mehomet was a precursor of Antichrist, 22
and that it is the duty of Christians to oppose him by every means.

Alvarus scored the sexual irregularities of the Muslims, and bemoaned

the attraction that Arabic had for many (although his knowledge of the

lanmuage influenced his style). Although he despaired of winring the

Muslims to Christianity, he saw martyrdom as a proclamation of the

Cospel to the luslims who, he believed, had not yet heard it. te

sought to prove that Muhammad fulfilled the 01ld Testament prophecies

of Antichrist, further arguing that those Mozarabs who compromised

with Islam bore the mark of the beast.23
Bulogius, archbishop of Toledo, criticized Muhammad's sect and

the physical nature of the NMuslim paradise.zb Elsewhere he calls

Muhammad an "execrable and wicked prorhet," (nefandum et scelesrosum

« « o vatem) and continued:

This man, whon you serve with great veneration and whose deceptive
sect, elicited by the instigation of demons, you hold up to such
great honor, we know to be a magician, an adulterer, and a liar,
ard his be}%evers we confess sold into the snares of eternal
perdition.

22
Sage, pe 28.
23 ‘
PL, CXXI, 52L-25, 537-l0. See also his Transcressori Directa,
PL, CXT, 56L-65. For the mark of the beast, sez Kevelation 13-1L.

2l

®alogius, Memorialis Sanctorum, PL, CXV, 737.

25"Virum hunc, quem vos surma veneratione excolitis, et cujus
sectam praestigiosam, instinctu daemoniorum elicitam tanto honore
suscipitis, magum, adulterum, et mendacem esse cognovimus, ejuscue
credulos aeternae perditionis laqueis mancipandos confitemur."
Epistola ad Wiliesindum Zpiscopum Pampilonensem, PL, CXV, EL9-50.
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Both Eulogius and Alvarus had very erroneous knowledge of Islam.

—e

BEven though Alvarus lived in the Spanish IMuslim capital of Ccrdoba,
he could report to a friend that Muhammad

e o o promised he would be resurrected on the third day after his
death, but his custodians neglected him and he was fognd and
devoured by dogse « « o He was buried in hell. « o o<°

And of Eulogius, Dozy relates that:

It was not to Arab writers that Bulogius, one cf the most learmed
priests of the day, turned for information respscting the life
of Moharmed. On the contrary, thourh doubtless sufficiently
familiar with Arabic to read easily historical works in that
language, he relied upon a Latin manuscript which chance had
thrown his way in a monastery in Pamplonaes « o o Those of their
f2llow Christians who were tetter informed in vain assured them
that Moharmed had preached a pure morality; it was lost labour,
for the ecclesiastics persistad in ranking Islamism with Roman
paganism, and regarding it as a devil-begotten idolatry.27

It must be remembered that the zealots were, much to their dismay,
a minority. DMany others, of course, ccnverted to Islam. BRetween
these extremes were mary Christians who tried in various ways to
accommodate to the rival faith, sometimzs going so far as to embrace
forms of anti-Trinitarianism, such as Adoptionism, Priscillianism,
and Anthrocomorphism. The case of Felix of Urgel, the most publicized
of these heretics, will be treated in the chapter on the Franks. It
might be useful, however, to note Cananiss' penetrating observaticn here:
Significantly enongh, these so-callaed heresies, attempts in the
main to adjust the Christian doctrine of Cod with the severe

monotheism of the Muslims, were broached ty the hierarchy and
thence filtered down to the faithfule « « « Since the prelates

25

"e o o Morte vero interveniente cum se die tertia resurrecturum
polliceretur, custodientium negligventia a canius reper*us est devor-
atus. « « o Sepultus est in infermum. « « «" Zpistola Jeannis
Epalensis Alvaro Dirscta, PL, CX, L6C.

2 . .
7Dozy, Histoire, I, 319-20, tr. Stokes, pp. 265-71. JCee also
Cakraniss, 109, n. 12.
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of Spain were usually approved ty ths conguerors and were wholly

subservientzéo them, such a condition may be considered natural

and normal. Y
Cabaniss cites, of course, no evidence for his statement that the
"so-called heresies" were attempts to adjust Christianity to Islam,
but it is csrtainly a likely supposition. One micht also argue that
the ultra-monotheistic heresies of the rast had come to Spain to play
their role. hatever the cause, the outcome was certainly far from
hatred of Islam in such circles.

The writings of the martyr movement, though they certainly would
have aided the formation of anti-iuslim opinion elsewhere, do not seem
to have had an audience beyond Spain. Indeed it is difficult to dis-
cern any influence upon later Svanish chroniclers before the twelfth
century. Aprarently the movement lived and died unto itself.

Toward the end of the rinth century onz Ibn Hafsln declared war
against the sultan and obtained allies among the Christians of Cordova,
who hoped to rid themselves of a “ount Servando, whose harsh, anti-
Christian control of the city prompted the priests to call him "tcrazy,
shameless, arrogant, greedy, cruel, mulish, presumptuous;! . « « he
opposed the will of the zternal, and was the child of tha devil."29
ut he joined Ibn @af§ﬁn, and moderated his treatment of Christians.

when the forces met at Polei in April, €91, the sultan's troops
jeered the foe as Christians (making no distinction between Christians

ard Mislims in the rebel ranks) and defeated thems All those in the

castle who abjured Christianity would be spared, promised the sultan;

286 ataniss, 99-100, 12, n. €.

29 . .
“Dozy, Histoire, II, 61, trs Stokes, np. 35L-CC.
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but only one person was willing to take that step, and so a thousand
Christians were teheaded.

Ibn Fafslin, undeterred, cecided to embrace Christianity in €59,
and bezan building new churches in the districts under his control.
He showed confidence only in Christians and

Fobastro became the focus of a fanaticism as austere and gloony

as that which sixty years before had animated the monks of

Cordovae ¢ o« ¢ Now this zeal for Christianity with contempt

for Islamism was a s?umbling—blocgoto many who had hitherto

fought for national independence.
Nationalism had no regard for relizsious difference and many Muslims
hated Arabs, but Ibn Hafgun's strong Christian emphasis solidified
the Fuslim opposition and religicn became a hallmark of the opposing
forces and the justification for atrocities. Dissension in the
Mislim ranks made possible a Crristian victory at Zamora in 901
"with the help of divirne clemency."31

The death of Ibn Hafglin in 917 made it casier for the sultan
to raid the Christians. Ibn Haf§ﬁn's son, Jatfar, thourht his father
had erred by espousing Christianity too strongly and hinted that he
might be reconciled to the luslims. "Shuddering at the thought of
serving under an infidel, his Christian soldiers entzred into a
conspiracy « o o" and killed hime “when the Iuslims took Pobastro
in §$31 bigoted fakihs persuaded the sultan to extmme father and son;

the bodies were sent to Cordova for public display, becoming "a

30
31

Chronicon Sampiri Asturicensis Zpiscopi, S, XTIV, LL7.

Dozy, Histoire, II, 97-9€, tr. Stokes, pp. 385=£6.
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salutary warning to the ill-disposed, and a grateful spectacle for
the eyes of true believers."32

Yorthern Christians, poor and separated from the south by a
deserted territory which formed a natural barrier, sought to inten-
sify the Mislim discensions by intriguing with the Berters, who were
their nearest neizhbors and generally espoused nonconformist causes
arainst the sonthern Arats. As for the Christians

Their eyes were turned towards the South. Still so poor that,
for lack cf a coinage, they bartered commodities, ard taurht by
their priests—to whom they were tlindly devoted and whom they
loaded with gifts—that war against the infidel was the surest
means of gaining heaven, they would fain seek in wealthy Andalusia
the blessings of this world and of the next. Could Andalusia
escape their domination? If she succumbed, terrible would be

the fate of the Muslims. Cruel and fanatical, the Leonese

rarely gave cuarter, when they captured a town they usually put
all the inhabitants to the svord. Tolerance such zs th2t accorded
by the Muslims to Christians could rot ke expected of them.

What would become of that trilliant and progressive Arab civili-
zation, at the hands of barbarians who could not read; who had
to call in "Saracens" when they wished to measure their fields;
and who, wh§§ they mentioned a "library," meant thereby the lloly
Scriptures?

In 918 a joint army from Leorn and Navarre ravaged *ajera and
Tudela, but the Muslims attacked and the Christians, "hindered by sin,"

(peccato impediente) were defeateds 'Abd ar-iahmin took personal

cormand in 920 and carried the war to the Zbro, laying waste the land
as he went and winring such a complete victory his troops had to burn
captured goods they could not carry. Ordolc enjoyed some successes

in 921 and 923 tut in 924 t4bd ar-RehmZn's counterattack reduced

32Ibn 'Iggr{, al-Rayan al mu%rib, ITI, 209-10, cited in Dozy,
Histoire, II, 10€-1C, tr. Stokes, pp. 392-55.

33Dozy, Histoire, II, 131-35, tr. Stokes, ppe L1lL-15. The
citation protably tells as much about Dozy as about the Christians.
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Favarre to impotence. Ordonio!'s death brought a struzcl:s for the
throne, which finally went to Ramiro II, who directed a fierce and
implacable hatred acainst the Muslims. The latter defeated a Muslim
force at Osma in ¢33, but in the next year the Muslims took the town,
massacred all two hundred mcrks in the monastery of San Pedro de
Cardena, and demolished Furgos, the capital of Castile. Rariro's
alliance with the RBeni Hashim brought the latter a crushing defeat
in 937. !is alliance with Theuda, regent of l'avarre, was more pro-
ductive; in the subsequent battle of Simancas in 939 rebellion of Arab
officers against a Slav commander created dissension which brought a
Christian victory. Sc great was the success that the Christians became
convinced of the eventual triumph of their faith; indeed news of the
success spread throughout Europe.3

Civil war between Castile and Leon dissipated the fruits of
victory, and allowed the sulten time to ficht the Fatimids in North
Africas In that latter struggle the sultan allied with huegh of
Provence, who sought revengze for a F5§imid attack on Genoa in 936,
and treated with the Eyzantine Zmpire which sought to wrest Sicily
from the FEEimids, while remaining at peace with the French. reanwhile
Ferndn Conzalex, who w2s seeking to separate Castile from Leon, had
allied with Sancho of Havarre by 957, but Sancho's refusal to honor
certain peace terms and his subsequent defeat by the Muslims cost him
Fernén's support and his throne. Sancho and Theud2 thereupon sought

aid from Cordova. The caliph sent his most skilled physician-diplemat

3L'Dozy, Yistoire, II, 13€-5(; Dozy, Recherches, I, 155-70; 14vi-
Provengal, Histoire, II, 62; Sampiro's Chronicon, &, XIV, L52-Sl;
lnnales Sangallenses, NGI', SS., I, 78; Liudprand, Antapodosis, 1CH, SSe,
IIT, 328% - -
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(part of Sancho's problem was his obesity, which cost him respect)
who cajoled the two to Cordova where they met the caliph in stately
audience. The caliph promised to attack Leon while Sancho invaded
Castile; that was done and by $60 a slenderer Sancho was in control.
The death of 'Abd ar-Rahm3n induced the Christians to disregard
their obligations to the luslims and resume internecine warfares
Fernfn transported Grdofo IV to the IMuslims, from whom the deposed
king scught help, going to such extremes as praying for the soul of
'£bd ar-Rahmin and wearing Umayyad white in Cordova. Ordofo's death
in 962 prompted Sancho once agzain to disregard treaty obligations,
but al-Fakam's quick attack forced him to seek peace in 956, Suncho
soon died of poison, and the death of Ferndn Conzalez brought quieter
times to the northem Christians.35
Meanwhile al-Jlakam's commander, Ibn AbI 'Amir, by making Sunday
a day of rest and favoring Christians over Mislims in disputes, was
recruiting many Christians into his forces. Easy victories over
Leon and a Leon-Castile-Navarre alliance prompted him to take the
name by which he is usually known-—Al-Nangﬁr, the Victorious. His
capture of Barcelona in 985, ending a long period of peaceful relations
with the Franks, was explained by the Christians as teing permitted ty
God because of their sins.36 Leon was razed, Zamora captured, and when

Bermudo of Leon sought to evade payment of tribute, Al-Fansir conducted

35
36

"e o o permittente deo, impediente peccata nostra. o« o o" In
a cartulary from the farcelona cathedral, 01ted in Fidel Fita, "Des-
truccion de Earcelona por Almanzor,! ?oletln de la fieal Academia de la
Historia, VII (1885), 190; also in RIF, IX, 2. -

Dozy, Histoire, II, 157-83.
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in 997 a land-sea campaign which razed the church of 3antiago de
Compostela and brought the doors and bells of that church to Cordova
for use in the construction of the new mosaue. In 1CC2 he destroyed
the monastery of St. £milian, the ratron saint of Castile (as James
was of Leon) but died on the return march and, according to the
Chronicon Burcense, "was buried in hell."37 The monk of Silos said:
In those days divire worship was extinguished in Srain: the
glory of Christfs scrvants was brought.low: the tregsures o§8the
Church amassed in the course of centuries were all pillaced.
Such was Al-}Marsir's power that his demand for release of a luslim
wonan enslaved at a church in “avarre prompted King Carcia not only

39

to surrender her but also to destroy the church. He married two
Christian women, one of whom threatened him with divine punishment
if he, a pagan, should touch her, a Christian.

Al-Hanfﬁr was not caliph, which indicates that the caliphate
was weake The next three decades saw a continuing power strucgle
which the abolition of the caliphate in 1031 only formalized.
Religious indifference was increasing, with many sceptical sects
claiming there was nothing to choose among the various sects with
regard to truth. Such weakncsses were soon to prove disastrous.

Nothing has been cited from the sources for the perind since 900

because there is almost nothing to relate. The Council of Barcelona

37". o o sepultus est in inferro." ES, XXIII, 308.

38
ES, XVII, 329, cited in Dozy, Histoire, II, 265, tre Stokes,p. 52l

39Ttn 11dirf, al-layin al-mufrid, IT, 320-21, cited in Dozy,
Histoire, II, 267.

hoLé%i-Provengal, Pistoire, II, 2l1; Dozy, Recherches, I, 1&l,-201.






€o

in 906 reaffirmed that the luslim conquest had been the result of
divine punishment for the s’ns of Christians.
Indzed by reason of their sins, those who then lived in those
lands, tha? i§, all of us, werﬁlgiven over ty divine judzment
to the barbarian sworde o o o
A bilineual (Latin and Arabic) calendar from Cordova for the yvear
961 notes the feasts of the ninth-century Cordovan martyrs, which
avparently were celebrated without interference from the Muslims.
Christian tishops also had entrance to the court; that we know
tecause it was the bishop Reccamord who prepared this calendar and
presented it to 'ibd ar-Rehmdn IIT. There was also a special qadi

(judce) for Christians.bz And the atbess Flora recounted in har

siemoratis calamitatibus a ruslim incursion which God permitted

L3

because of Christian sins in 1023.
By the end of the eleventh century, the Spanish scene was
changings There are evidences of the rival faiths seriously examining
one another in Ibn-Hazm's rational investigation of (and opposition to)
"tritheism" (Christian Trinitarianism) and Samuel Marochianus! clari=-

fication of the Qur'an's attitude toward Jesus and ﬁary.hh ut such

1 . . . . .

L "Peccatis vero exigentibus illorum cqui tunc habitatores erant
illarum %terrarur, ut omnes nostis, barbarico gladio divino judicic
traditi sunte « o oM E3, XXVIII, 2L%.

On the calendar see Dozy, Le calendrier de Ccrdoue de 11pnn {e
961 (Leyden, 1£73).
L3

IS, XXXVI, appendix, xxixe

thn Itn Kazm (de 106L), see Fritsch, ope cit., pp. 16, 129.
Samuel Marcchianus wrote in 1005 in Arabic wWhich was not transleted
into Latin until 1339; he was a Jew who had converted to Christianity
and wrote intelligently about all three faiths: Islam, Judaism, and
Cbr*stianity. liis remarks on the luslims are in the ccricluding
chapter of his De Adventu lLessiae Fraeterito, PL, CXLIX, 365-57.
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intellectual efforts were overshadowed by the continuing reconquest
activity. Fernando I, king of Castile and Leon, led attacks which
recaptured several towns and with the aid of FranYish, “orman, and
Italian knights took Farbastro in IOGS.LS Although Fernando died
in 1068, Alfonso VI rencwed the attack, and succeeded in reaching
Tarifa on the southern coast and in recapturing Toledo, the old
Visigothic capital, in 1085. That success led the Spanish Muslims
to invite the fanatic Almoravids to their assistance, and opened a
new chapter in Spanish history.

Thus Spain, like Italy, knew little hostility toward Muslims
other than that of a political nature. lowever it had suzzested at
least two other attitudes: the active hostility on religious grounds
which had characterized the martyrst' movement, and the view of the
lFaslims as God's chosen agents for thelpunishment of Christian sins.
“ut because of Spain's few ccntacts with other areas of .Jestern
Burope, her attitudes remained without irfluence until the very late

eleventh and early twelfth centuries.

hSProsper Boissonade, "Cluny, la Papaute, et la premiére grande
croisade internationale contre les Sarrasins d!'Espasne— Bartastro
1064-65," Reviz des Luestions Historiques, LX, 3 sér. XXI (1932),
257-99; and idem, "Le premicr croisade francaises en Espagne,"
Milletin Hispanique, XXXVI (193L), 5-28.




CHAPTEZR V

THE HEARTLAYD: UNDZR THE CAROLINCIINS

From the outlying Zuropean arecs of Italy and Spain, we turn to
consider the Furopean heartland—the Frank-Cerman-En~lish area where
early medieval Europe flourished. The hesartland had contact with the
uslims in southern Francia, the Alps, and in Italy, but those contacts
were sporadic and on the fringes of the area. Nevertheless there is
much information regarding attitudes toward Muslims. Let us examine
the contacts and the informaticn.

The Spanish Mislims made incursions into the Languedoc in 718 as
far as Vimes without mzeting any serious obstacle and the raiders
returned with a large nmumber of women and children as prisoners. The
territories of Gothia and Septimania were ruled by Zudo, Duke of
Aquitaine, who disliked the growirg power of the Carolincian mayors
of the palace and sought to prevent them from usurping authoritye.

The mayors of the palace were interested ir increasing their power
in the Frankish heartland and so watched with indifference the north-
ward progress of the luslims, who consequently moved with impunity up
the Rhone and Saone valleys into the heart of Rurgundy. Provence and
the Languedoc had to rely upon their own resources, the resistance
offered by Spanish Christians, and the divisions among the Muslims
for their survival.

As the glories of Spain spread throuchout the Muslim world,

poor families from frabia, Syria, Egypt, and Africa beran migrating

Irhis paragraph and much of the following chronological material
is from Reinaud, op. cit. See also Reginonis Chronicon, NCH, SSey I, 552,




there; to gain land for them attacks on southern France were renewed.
In 721 Amir Al-Samh (Zama) took larbonne and besleged Toulouse, the *
capital of Aquitaine. He was, however, killed in a battle with a
relief party sent by Zudo. Toulouse was saved, and most of the
recently conquered areas, excspt Marbonne, threw off the Muslim jyoke.
In the campaign the Muslims, provoked bty the stubhorn resistance
offered tv the Southern Franks, destroyed several monasteries.
1Ambisah (721-35) prosecuted the war with vigor, captured Carcassone
and Nimes, and took much booty. Under his successor the invaders
overran Septimania and ascended the Rhone as far as Autun and Dijon,
destroying many churches and monasteries.

In Southern France the invaders met with no sympathy from thz
inhabitants; indeed it was here that they encountered their first
serious opposition. But Charles liartel could cffer the scutherners
no ascistance as he was fighting in the north, and 2ido, not feeling
himself seriously threatened, hesitated to counterattacke So in 731
'Abd ar-Ra@man, the new governor of Spain, prepared an expedition.
First he crushed Manuza, commander of the Mislim army of the Pyrenecs,

who had closely allied with ®udo and married the duke's daurhter

2
Chronicon Moissacense, RUF, II, 65L.

3Mnnales Petaviani, M@, SS., I, 7; Annales Alamannici, MG, SS.,
I, 2kL; Annales Laureshamenses, I'Gi, SSe, 1, 2L; Anmales Yazariani, NG,
SS.5 I, 25; Annales Sancollenses laiores, iCH, S5., I, 733 have, with
slight variations, "zZiudc drove the Saracens out of Aquitaine." Since
such brief notices do not convey attitudes, the passages in the minor
annals relating to a particular event are not cited.
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Lampé%ie.b Then he attacksd Arles in 732. ©Zudo sought to prevent
the invaders from crossing the Dordogne, but was so severely defeated
that he had to call upon arch-enemy Charles lMartel for aid. The

iuslims ravaged the area arcund Foitiers, tat in QOctober, 732, Charles!

5 N

army arrived. Tattle besan near roitiers, but the mancuvering of the
forces seems to have brought them near Tours. A raid by a Christian
detachment, probably headed by Zudo, sent the 3iracens scurrying to
protect their booty; while Abd ar-Ra@mEn tried to restore order he
was killed by a Christian arrowe lith the coming of night the Iuslims -
fled, destroying all monasteries they fourid en route to Spaine IHeart-
ened by the news of the ruslim defeat, Christians in northem Spain
and the Pyrenees took up arms in hope of regaining independencz.

The new governor of Spain, 'Abd al-Falik (732-3L) renewed the

offensive, entering the Leongucdoc to strengthen the towns there. The

Several accounts arsue that Zudo ca‘led the Iuslims to his aid;
see Annales Laurfssenses linores, ICH, £3., I, 11L, and Fredezar's
Continuer in ah’, I1I, LSL=C5, and notes. PRut those accounts seem to
have been influznced by Charles Martel and his relatives, who sought
to make @udo appear trnason zhle; see Reinaud, p. 56, n. 1. On Eudo
seeJean-Frangois Pladé, "Zudes, duc d'Aoultaxne," Annales du 11di,

IV (1€92), 1L5-97.

Several annals emphasize Charles! inwvoking of divire aid and
his thanks to God for successe. /[nnales Fettenses, MGY, SS., I, 325
has: "Charles, invoking the aid cf Christ, attacked and delivered
them with their king to death, anrd obtaining their spoils glorified
the name of the Lord. « o" (E2rolus « « o invecato Christi au-lio,
intrepidus irruit, et eos cum rege eorum uscue ed internecionem
delevit; accaptisque spolils eorum noken LOomini FlOrificinSe o o o)e

Almost all the annals record the engarement; some note it
occurred con the Jatlathe ©r2de has ". o oA dreadful plague of Saracens
ravaged France with miserable slaughter; but they not long after in
that country receivad the punishment duce to their wickadness." Zeda
Venerabilis, Fistcria Zcclesiastica, in The Complete erks of tho

Venera-le Bele, cede JeAe Giles (London, 1CL3), 11, tke ¥V, Ce xxiiie
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Iuslim incursions creatad near anarchy; in Septimania and Irovence,
which had been deprived of goverament machinery since the fall of the
Visigoths, certain smbitious men (e.ze Maurcnte, "Duke of Marseilles")
made themselzc counts and dukes and, fearing toth Charles and Zudo, L
allied thermsclves with the Muslims of Narbonne. The inhatitails <f
southern France, teing of (Cecthic or doman extraction, had little
enthusiasm for their Frankish and ‘urrundian deliverers, and were
further alienated by Charles! allowing the army, on whom his position.
cepended, to rob churches and monasteries. Churchmen and southzrners
doubtless wondered whether the ortherners were preferable to the lMuslims,
since both committed the same actse.

In 73L Yusuf, the l'uslim governor of 'arbcnne, joined with lauronte
and crossed t;; khone, taling .rles :nd Avig;gn. Shortly thereafter,
the Muslims renewed thzir attacks on the Dauphiné; occupying Viennes
Charles Martel laurchad a three-pronged counterattack in 737, capturing
Avignon and severing comrunications between Spain and Jeptimania, but
was called away by troublss with the Sa¥9ns ard Frisians and could not
retake Marbonre. e did, however, raze the fortificaticns of Yimes,
teziers, A7de, ard Mapuelone to punish them fer aiding the Muslims and
to prevent the Muslims from reestablishing themselves there., That
cestruction, which ruinsd some remnants of lioman grandeur (e.g. the
amphitheater at imes), further alienated the southland. Charles

returned to oust kauronte from Frovence and to occury Marseilles, but

his death in 7Ll weakenzd the Frank position in scuthern France.7 v

7 . s e o - .
Ch?nnlcon loissacense, KUV, 3S., I, 292; Lowis, pe 77 For
destruction of monasteries and churches ses 2do of Vienne, Ckronicon
i—n Aetates 56:‘::{ DiVisum, E‘:(H, E‘So, II, 318“19'
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The Muslim position was alsc weakened, however, by internal
rivalry between Arabs and Berters and the pclitical wars which led to V
the ihbasid overthrow of the Umayyadse lNany Ptuslim troors wers with-
drawn from the Languedoc, hence the rulers of towns there made numerous
concessions to the Christians. 1In 752, Pepin, now the Frankish king,
allied with Ansemundus, a local 99th lord, to retake control of all
the towns except-ﬁarbonne, which was opened to Pepin's armies by a
Christian revolt in 759.

That put an end to Christian-Fuslim warfare in France for some )
time. The inhabitants of southern France, what few there were now,
were grateful; the devastation had been extensive. #Heinaud and others
would have us believe that the Mislims were responsible; the Frenchman

catalogues num=rous monasteries, churches, and shrines which were looted

and destroyed ty the lMuslims. Recent schol-rship, however, sugyests a

different picture. Lewis maintains there was not much war damage in |
— i

|

Muslim=Christian strugeles in most parts of the Mediterranean world.(

Only in Southern France was there any long and protracted cam-
paigninge In this region tetwesn 717 and 752 there was hzavy
damage done by war. This devastation was largely the work,
though, of the Carolingiars and not of their Moslem opponents.
It was the result, apparently, of deliberate effort on their
part to break down orposition to their_rule by the rative
population of Aquitaine and Lanp;uedoc.8

P

The battered cities remained in ruins, the economic lifeblood which
had surged through them now trickled elsewhere. Charlemamme found it
necessary to grant special privileres to induce individuals to settle

in the southern coastal area, ard the basis of their 1life was to be

\ 8Lewis, pe 8.
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nct commercial but agriculturel.9 The destruction caused br the wars
supposedly explains the lack of written evidence from southern France
during the Carolingian pericd—what there was was destroy=d. Eut
Fladd hes argued that such was not the casej; rather foundations which
&;;E;ed to seem more cncient than they were attributed their establish-
ment to a prewar date, and claimed intervenirg documents and reccrds
were destroyed in the wars.lo Such arcunents are of course based upon
the lack of evidence r=ther than evidencz, but nevertheless provide
reasons for doutting the alleged severity of the Muslim incursions.
It was conly natural, however, for Muslims to attack religious tuildings,
since they sought wealth which wes usually readily available in a
church or monastery.

leanwhile changzs occurred in Christian-iuslim relations hecause
of the mid-eighth century changes of rulerse. Pepin had csecome king of
the Frarks in 751, 2nd the Umayrad 'Akd ar-Rahmén I (756-L8) now ruled
in Spaine The latter, fearing and hating the Abbasids, allied himself
with their most persistent enemy, the Tyzantine Zmperor, while the
Abbasids leagued with the Franks (thus stimulating a Franco-Syrian-
Ecyvptian trade and thes passace of pilrrims to the Foly Land). Peace
reigned for nearly a decade, while Pepin intrigued with the governors
of the Muslim frontier areas. Soon the amIrs of the northern provinces
of Spain developed a policy "of seeking the help of the rulsr of France

whenever they were hard pressed by the Amir of Cordova, and of flying

9See the excellent article by Imbart de la Tour, "Les colonies
agricolss et l'occupation des terres ddsertes a ltepoque carolinzienne,"

.

in M&lances raul Fahre (Faris, 1902), pe 1L7 £f.

10p1ad¢, 179-86.
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to the arms of the mir of Cordova whenever the ranks tecame too
exactjug."ll Pepin's desire to play off the various northern govermors
against one another was aided by caliph Al—ﬁnnfﬁr's interest in regain-
ing complete politicel and religious unity within the Empire; hence
Fepin enter=d into direct negotiations with the new calirh bty sending
¥ an emtassy in 765 which returned three years later and wintered with
the ;;ank kiné:’ The ambassadors returned hcme laden with gifts.
Charlemagne (768€-C1L) followed his father's policies regarding
the Muslimse In addition he bec~me the protector of Christianity,
especially in the frontier provinces where he placed northern Spanish
Christians under the care of southern I'rark archbishopse Soon he
obtained results: +two Muslim governors from the Ebro region guarreled V
with Cordova and sought aid from Charlemagne in 7?;jw~5u1aim§n, gover=
nor of Earcelona, assured Charlemigne of his cwn support and that of
three other rowerful Muslim leaders who had grievances acainst the /
current Spanish rulers for an expedition against the Umayyadse.
Charles, persuaded, announced a desire to liberate his co-religionists
beyond the Pyrenees and set out in 778. Tut 'Axd ar-Ralmin I strength-
ened Iteria and in the EZtro basin Saragossa, “arcelona and iluecca formed
an armed czamp. The fasques, who controlled the passes, were still
host%}e to Charlemagne, aithough they had formally submitted to him;
hence he was obliged to besiege Pamplona, the 2asque stronghold. He

sought to estatrlish himself at 5=rarossa in order to guarantee posses=

sion of the Zbro line, but one of his erstwhile iuslim supporters now

* Hzoinand, p. 103.

&
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rejoined the Umayyads in Saragossa, and the Mislims repubed the Frank
arrye. At that juncture news ceme of a new Saxon threat, and Charles
withdrewe On the return march the Tasques attacked the rear of the ;
Frank forces in the DPyrenees in.the celebrated battle of Roncesvallese
The Muslims rose in fury against the Christians of northem Spain,
forcing many of them to flee to the Frankish kingdom where they were
resettled on the oft-ravaged land near Marbonne on condition of
rendering military service.13

'Abd ar-Rahmin's son Hisham (788-96) sought to orcanize a
veritable jihdd arainst the Christians but it was only a small army
which invaded France in 792. Qne rart of the force achieved some
success in the isturias, the other marched into southern Francia,
left defenseless by the withdrawal of Frank troops to fight the Avars
and Lombardse The inhabitants left their homas to hide in caves or
the nearby hills and the Muslims burned the suburbs of Narbonne,
byrassed it, and proceeded toward Carcassone. 3Sut William, Count of
Toulouse, defeated them and forced them to withdraw to Spair:.u1

In 797 both Zaid, the lMuslim covernor of Rarcelona, and Atdullah,
whose nephew had failed in an attempt to seize the vacant throne,
sought Charlemagne's aid in Spain. Meanwhile Louis, Fing of Aquitaine,
recelved ambassadors from King Alforso of Calicia and Asturias request-

ing all Christian forces to join arainst the common enemy, and from

3The annals gloss over the defeat at Honcesvalles. The Astron-
omer's Life of Emperor ILouis says (harles "labored earnestly that he
might ald the churches under the harsh Saracen yoke" (sub Sarracenorum
acerbissimo iugo), MCF, SS., IT, 60C,
1L my e
Annales Laureshzmenses, NI, SSey I, 253 iAnnales Alamanniei
continuati, MG, 5S., I, L7; Arnn.eles Sancallenses 1..10T€S, r.ui, SSey
I, L]







Yassan, the Amir of Huesca, came an ambassador saying that he wished
1
to live in peace and amity with the Christians. 5 Louis heeded Alfonso's
request and dispatched an army which devastated the area around Huecsca
while Alfonso enjoyed success in the Lisbor areaj but Hakam (796 821),
whose cruelty earned him the name ibdul 'AsT (Father of thre xlcxed),
subjected Parcelona and wasted the lands of the Christians of the
Pyrenees, rassacring the men and enslaving the women and children.
Trom their strongholds the ¥uslims could and did reid southern France
easily. The most noxious of those strong points was Tarcelona, which
Iouis tesieged for seven months and finally captured in €0l. Frankish
rossessions in Srain were then divided irto two parts—the Septimarian
1
March with its capital at Farcelona and the Gascon MNarch further west.
Meanwhile, continuing his fathert's ties with the Abtasids, Charle-
magne exchanged embassies with the Abbasid caliph, Harun ar-Rashid.
Those emtassies evoled extensive comment from the chroniclers.:’
Orhard reported that
With Aaron, the King of the Persians, who ruled over 2ll the East,
with the exception of India, he entertained so harmonious a friend-
ship that the Persian Finz valued his favour before the friendship
of all the kings and princes in the world, and held that it alone
deserved to npe cultivated with presents ard titles. When, there-
fore, the ambassadors of Charles, whom he had sent with offerings
to the most holy sepulchre of our Lord and Savicur and to the
place of His resurrection, came to the Persian King and proclaimed

the kindly feelings of their master, he not only granted them all |
they asked tut also allcwed that sacred place of our salvation to N

15 nrales Alamannlcl centinueti, MGH, 3., I, LE; Annales Lobienses,
M, _Sé, x[;_I’ O %I".I"ale.: Qltl’lle'lses, I\ 3 USO, )C[T <9 36.
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be reckoned as part of the possessions of the Frankish King. e
further sent amhassadors of his own along with those c¢f Charles
upon the return journey, end forwarded immense presents to
Charles— robes and spices, and the other rich products of the
Zast—and a few years earlier »= had sent him_at his request en /
alephant, which was then the only one he hadl/;.
N ° ) 1 ]
There is no doubt in Zinhard's mind that Charles is the greatler of thef\
two rulers, indsed it secms ore is to regard the gifts as tribute.
Charles! superiority is further indicated ty the ease with which
Hartin relinquishes the lloly Flaces to Frankish cares Zinhard clearly
did not krow much atout !laran; the use of the term kingz rather than

the more accurate caliph indicates that.

The Saxon poet's Life of Chzarles, which i5 a versification of

“inhard's Annals, repeats the latter's description with almost no
changes. Elsewhzare the changes are more significant, especially in
regard to Charles!' relations with oversecas Christians. Einhard's
version of that matter is as follcws:

« ¢« o he also used to send money across the z23a to Zyria, to
Eeypt, to Africa—to Jerusalem, Alsxandria, ard Carthase—in
compassicn for the povert:;r of any Christians whose miserable
condition in those countriss came to his ears. It was for this
reason chiefly that he cultivated the frierdship of kings teyond
the sea, hoping therety to win for the Chriﬁtians living |
Leneath their sway somz succour and relief.”~

The saxon poet provides this version:

e o o tut he oftzn sent ambassadors to foreisn kingdoms with
gifts for the Catholics [hristi:olig who were poor. Ke gave
resources to the needy who lived in Zsyvot and Alexandria.
Africa and Carthare krew his bounty. oSyria found out that he
was generous. lore often to Jerusalem and to the other places
which remain sacred because of the activities of Christ when he
wa3 in the flesh, Charles sent huce sums of silver and gold to

7
Einhard, Vita Karoli lasni, ce 16, 139, 3., II, LS1, tre AdJe
\ Crant, Tarly Lives of Charlemime (London, 15267, pp. 28-29.
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'be given to the faithful ncer. For this ra:son alere he formed
' friendstics with the heather kinzs across thz sea, ir order that ¢
the faitrhful who were under thz2ir sway night receive aid from hime.

we ses that the 3Jaxon pcet increases the amourt and area of tle aid,
and tre faithfulness of the recirierts. In both, but especially the
latter, we see an attempt to explain away; or apologize for those dip-
lomatic corrections with the Fuslim rulers; perhaps such rektions
would te corsicdered sinful if rot maintaired for such Christian pur-
roses. The Saxon poet also exyressed disa-probatior when he termed

the Saracers "a nation fierce and trcublesonme in many places of the

20
world toth orn laad and sea. o o o

The lonk of Ste Gall, writing almost a century after the event,
embellishes it greatly in order to glorify Charles:

|+ o « enwyes of the Fersians were sent to him. Tey knew not
"where Frankland lzy; but tecause of the fane of Rome, over which
they knew that Charles had rule, they thought it a great thing
when they ware able to reacnh the coast of Italy. « « « They
\Ln arrived in the last wesgk of Lent, and, on their arrival being
made known to the emperor, he postponed their presentation until
Zaster Evees Then when that incerizarable morarch was dressed
with incomparable masnificence for the chief of festivals, he
order=d the introduction of the ervoys of that race that had
once held tre whole world in awe. Tut they were so terrified
at the sight of the most magnificent Charles that one night thirk
they had never seen king or emperor. « « « They « . o valued
the privilege of clingirg closs to Charles, of gazing upon him,
of admiring him, more than all the wzalth of the easte « o« «
These same Persian envoys brought the emperor an elechant,
N monkeys, balsam, nard, unguents of various kinds, spices, scents
ard many kinds of dmz:s: in such profusion that it seemedzis if
. the east had been left bare that the west might te filled.

19 . . : o < -
Poeta Saxo, Liber V, MCH, SS., I, 276, tr. Kary E. Fc Firrey,
The Savon Loet's Life of Charles tr:s Creat {(Tew York, 1996), ppe $8-99.

201bid., Liber T, 263, tr. Mc Kirney, pe 76

) 21Monachi Sangallensic Cesta Keroli, ILiber II, chapter &, lGF,
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Throughout the account tharles is made to a;peer the most magnificent

of rulers, uron whom the envoys fawn ceaselessly. It is interestirng

lto note the Monk's phrase "that race that had once held the whole .

world in awe;" arparently he fe=ls they do so ro longar. Indeed that

state of affairs was foreshadowed, the merk felt, ir another incident.

A
i
!
[

e o « The unwearied emperor sent to thre emperor cf the Persians
horses ard mules from Spain; Frisian robes, write, grey, red and
tlue; which in rersia, he was told, were rarely seen ard bighly
rrized.s Dogs tco he sent him of remarkable swiftness and fierce-
ness, such as the King of Persia had desired, for the hunting and
catchire of lions and tigers. ([Ir an ensiine chase the dogs were
set after a licon and]. « o the German dogs caught the Farsian
lion, and the [ aﬂdﬁﬁﬂenvoys slew Pim with swords of northern
metal, which had already hean temgered in the blcod of the Saxons.l

At this sight Haroun, the bravest inheritor of that name,
understocd the surerior might of Charles from very small indica=-
tions, and thus broke out in his rraise: « « « "Put in this way I
will try to show my gratitude for his generosity. I will give
that land (promised to ibraham) irto his rower; and I will rule
over it as his representative. whenever he likes or whenevzr
there is a ~ood cpportunity ke shall send me envoys; and he will
fird me a faithful nanacer of the resveue of that provincel"

Thus was broucht to rass what the roet spoke of as an
impossihilitys—

"The Farthian's eyes the Arar's stream shall greet /
And Tigris!' waves shall lave the Cerman's feet":

for throush the ererg: of the most virorous Charles it was found
not merely possible but quite easy for his envove to g0 and
returr; and the mo-sengers of Haronn, whether young or old,
passed easily from ~arthis into Cermany and returrede « o o I
could call or Cermany to bear witness to my words; for in the
time of your glorious father Leawis thz lard was compelled to pay
a penny for every acre of lard held under the law towards the
redemption of Christian cartives in the Holy land; and they made
their wretched appeal in the name of the cdominion anciently held
over that land by your great-grandfather t“harles and your grand=-
father lLewis.

These writers clearly intended to slorify Charles as a great and

rost Christian kine, as did the arralist who reported his restoration

of sixty monks rescued from the Mislims to their islard of Pantelleria

227Tbid., chapter 9, 750-51, tr. Crant, pp. 122-25.
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from whence they had been removed "contrary to all justice." mt
in attempting to show us how greatly Charles awed the envoys, the
Frankish authers leave us with the suspicion that it was really they,
rather than the Muslims, who were awed.
Indead it b2s bezn disputad whether missions actually wer:z er=-
¥ Tr - — . 2)‘ “ .
changed between Harun ar-Rashid and Charlemamne. Lravic records do
\ . .. . .
> rot m2ntion such contacts. USince we are corcerned with aititudes, we
are more interestad in what Jestern Duropeans said and believed about
v
what harpened than in the reality of those haprenings. cut there
does seem to be a reality b-hind those rotices, and as Runciman says:
The records of the patriarchate of Jerusalem covering this
period do not eurvive; nor do the loslem historians of the time
make any reference to Charlemariie and ary nevotiatiors with him.
This latter fact « « o does noﬁsnecessarily disprove the
2xistzance of the regotiatiors.
He further suggests that the silence resultis from the Abbasid desire
to keep their friendly dez2lings with the infidels unkncim, especially,
as Margouliouth observes, in view of the ineffectiveness of Charles!
. . . 26 . cr s w e
actions against the Spanish Umayads. Zven so, 1t isdifficult to

believe thet Harin would give Charlzs a protectorate over the Yoly

land, and impc<sible to suppose the latter could exzrcise it.

2
3E‘inhardi Annalss, MCH, SS., I, 19L.
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