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ABSTRACT
JOHN DEWEY'S AND E&ILE DURKHEIM'S VIEWS
REGARDING THE RELATIONSHIP BETWEEN RELIGION AND
MORALITY AND THE IMPLICATIONS FOR EDUCATION
By
Judith Mae Sikkenga

This dissertation represents an attempt to set forth
and to clarify John Dewey's and ﬁhile Durkheim's views
regarding the relationship between religion and morality
and to determine the implications of each position for
education. The position of each concerning the historical
relationship which has existed between religion and morality
is presented. In addition, their views regarding the question
of whether religion and morality should be considered to be
congruent, compatible, or mutually exclusive elements within
the context of a modern society are explicated. Although
the definitional and methodological strategies of each
position are considered, this study is primarily an attempt
to present a broadly philosophical analysis of Dewey's
and Durkheim's positions.

First, Dewey's views regarding religion are considered
in depth. A formulation of his moral theory follows, and
then his position regarding the relationship between religion

and morality is summarized. In the second place, Eﬁile



Judith Mae Sikkenga

Durkheim's views concerning religion are presented, and his
moral theory is outlined. A summary of his general position
regarding the relationship between religion and morality
follows. Next, the educational implications of both Dewey's
and Durkheim's positions are explored. This part of the
study included an attempt to explicate the rationale
underlying the faith which both exhibit concerning the
efficacy of education to fulfil their expectations. 1In the
fourth place, a comparative analysis of the two positions is
presented, and an attempt is made to determine whether the
similarities or the dissimilarities in the positions are
more crucial for this study. Finally, some tentative
evaluations of Dewey's and Durkheim's positions are offered.
These include viewing them from the perspective of recent
theories concerning schooling and the rationalization of

the social order.,
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CHAPTER I

INTRODUCTION

Purpose of the Study

In this dissertation, I shall attempt to present
the views of John Dewey and ﬁhile Durkheim concerning the
relationship between religion and morality. Central to this
discussion will be the issue of whether, according to Dewey
and Durkheim, religion and morality should be considered to
be congruent, compatible, or mutually exclusive elements.
Although their backgrounds are different, both of these figures
lived lives which bridged the nineteenth and twentieth
centuries, and both, to some extent, represent the liberal
position., They emphasize the rationality and educability of
individuals, and both are concerned with the problem of
whether or not a secular morality can be developed upon
these grounds.

Both Dewey and Durkheim were aware of the onslaughts
which science and secularization had made upon religion,
They were cognizant of the fact that moral codes had tradi-
tionally been closely bound to religious beliefs and that
the latter had served as bases from which the former had
derived much of their authority. They recognized that
religion had been seriously weakened as a viable source of

moral authority and suggested that this posed a crucial






problem: in the absence of the acceptance of Ultimate
values, grounded in the belief in antecedently existing,
transcendent Beings, can moral rules be formulated in any
genuinely authoritative sense?

Each figure's views will be dealt with separately,
and the problem will be approached from two aspects of
Dewey's and Durkheim's positions: that relationship which
has historically existed between religion and morality and
that which should, in fact, exist. The elaboration of these
positions will serve as the pasis for a comparative analysis
of them. This analysis will include a comparison of the
educational implications of the positions. Both Dewey and
Durkheim were keenly interested in - and actively involved
in - education, in addition to their other interests. In an
autobiographical essay, Dewey made the following remarks
concerning his view of the importance of education for
philosophy:

Although a book called Democracy and Education was

for many years that in which my philosophy, such as

it is, was most fully expounded, I do not know that

philosophic critics, as distinct from teachers, have

ever had recourse to it., I have wondered whether such

facts signified that philosophers in general, although

they are themselves usually teachers, have not taken

education with sufficient seriousness for it to occur

to them that any rational person could actually think
it possible that philosophizing should focus about
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education as the supreme human interest in which,

moreover, other problems1 cosmological, moral,

logical, come to a head,

Education was also a crucial concern of Durkheim's.
One of his tasks was that of outlining a program which would
provide a moral education for the children of France. In the
following statement, he indicates the significance which he
attached to this task: "Anything that reduces the effective=-
ness of moral education, whatever disrupts patterns of
relationships, threatens public morality at its very roots,"?

Dewey and Durkheim were both intensely concerned with
the guidance of human conduct, realizing that, given the
erosion of the authority of religion, morality had lost one
of its primary anchors. Both were prolific writers. Often
their general positions regarding specific topics have been
obscured, both by the wealth of topics with which they dealt
and by the sometimes confusing manner in which they wrote.
Frequently, too, their interpreters have become embroiled in
debates concerning ethical terms and definitions and in

disputes over philosophical labels. They have often either

1John Dewey, "From Absolutism To Experimentalism," in
On Experience, Nature, And Freedom, ed. by Richard J. Bernstein
(New York: The Bobbs-Merrill Company, Inc., 1960), p. 14.

4
2Fmile Durkheim, Moral Education: A Study In The Theory
And Application Of The Sociology Of Education, trans. by
Everett K. Wilson and Herman Schnurer, ed, and with an Introd.
by Everett K. Wilson (New York: The Free Press of Glencoe,
Inc., 1961), p. 3.




overlooked or ignored the general positions of Dewey and
Durkheim regarding the authoritative basis for the direction
of human conduct and the relationship of this basis to
religion.

This study represents an attempt to clarify the overall
positions of Dewey and Durkheim in this regard, to outline
their educational implications, and to compare these
positions. While acknowledging - and, to some extent,
dealing with - some of the difficulties with terms and
meanings which have plagued the treatment of both Dewey's
and Durkheim's works, I shall attempt to present a broad,
philosophical analysis of their positions: one that will,
it is hoped, outline their similarities and dissimilarities
in such a way as to serve as a basis for the evaluation of
these positions in the light of contemporary society.

In spite of their dissimilarities, both Dewey and
Durkheim expressed interest in the development of rational
societies, Both of their positions entail the notion of
rational, moral individuals contributing to the overall
progress of a society, and both are convinced that a
rational morality can be achieved upon secular grounds.

Both made predictions regarding the future state of religion,
and an inquiry into some trends in religion in contemporary
societies affords one perspective from which their views

may be evaluated. The emphasis of both upon formal



schooling as a vehicle for the transmission of a secular
morality in children provides another avenue whereby a
critique may be made of their positions: they may be
evaluated within the framework of some of the more radical
theories regarding the functions and limits of schooling
within given societies, Finally, the ethical positions of
both Dewey and Durkheim can be appraised in the light of
more recent concepts, including that of the "rationalization"
of society and of "legitimation," conceived of as the process
of justifying a given dominant order. Some tentative
conclusions will be drawn, and some attempts will be made

to offer explanations for the discrepancies which exist
between Dewey's and Durkheim's predictions and reports of

conditions in the contemporary world,

Importance of the Study

Religion and morality are popular topics yet today,
and there still exists a great deal of confusion regarding
the meanings of these terms, the validity of the concepts
themselves, and the proper relationship which should exist
between them, On the one extreme, groups like the Moral
Majority are exhorting us to re-establish a close-- almost
congruent - relationship between religion and morality.

At the other extreme are secularists who reject all of the

notions traditionally associated with the terms "religion"



and "religious." 1In so doing, they frequently also reject
the possibility of establishing an authoritative code for
human conduct and, consequently, slip into a position of
moral nihilism. In between these two extremes lie a
variety of adherents to other positions. Humanists, both
secular and religious, and sociological functionalists, among
others, generally take more moderate positions regarding the
relationship of religion to morality than do the extremists.
All in all, the picture is a confusing one. Groups
like the Moral Majority are urging a return to religion.
The nihilists only furnish ammunition for these evangelical
groups. Humanists have often been discredited for their
failure to solve human problems and to grasp human needs.,
James Gouinlock charges philosophers with being responsible
for adding to the confusion, and he observes:
Remarkably, philosophical reflection on religion
today tends to be very reactionary; and the so-called
radical theologians, for all their foolishness, have
nevertheless produced far more imaginative and usefu%
ideas about religion than have current philosophers.
In the midst of this confusion, it seems worthwhile to
re-examine and to compare the views of John Dewey and ﬁﬁile
Durkheim. Each takes a significant position regarding the

proper relationship which should exist between religion

and morality, and each relates this position in a significant

3James Gouinlock, John Dewey's Philosophy Of Value
(New York: Humanities Press, 1972), p. 274, n. 77.




way to education. Each deals with the definitional and
epistemological aspects of the problem, and each operates
upon the assumption that individual progress in this area
will accumulate and result in the general progress of the
society.

Dewey, in particular, has often been ignored and
considered to be of little relevance for the present,
Richard Bernstein, writing in 1960, noted this fact but
claimed that there were signs of a renewed interest in
Dewey. He stated: "For philosophers are once again becoming
discontent with extreme specialization and a narrow view of
philosophical analysis that avoids the more pressing and
complex problems of men, "4

Gouinlock, however, writing in 1972, could discern
no such revival of interest in Dewey's ethical position. 1In
his Postscript, he contends that, for the most part, Dewey
is ignored by philosophers and that those who do occasionally
refer to him treat his views in a superficial fashion. He
notes that a recent book by G. J. Warnock, entitled

Contemporary Moral Philosophy and published in 1967, makes

no mention of Dewey. Regarding this omission, Gouinlock
states: "This is like surveying the history of classical

ethics without. reference to Aristotle.">

4Bernstein, ed., Experience, p. xlvii.

5Gouinlock, Philosophy, pp. 359, 359, n. 1.



Positions like that taken by Dewey have, in fact,
sometimes been portrayed as contributing to moral nihilism.
In discussing Paul Tillich's insistence upon the existence
of "true" ultimates upon which anything of genuine concern
and meaning must be grounded, Gouinlock notes the implica-
tions of Tillich's position: "And without this true ultimate,
moreover, the merely finite world is a scene of pure despair
and unmitigated anxiety; its presumed value withers to
nothingness; it is inherently meaningless."6 The inference.
for a position like that of Dewey's is that the absence of an
ultimate "Ground of Being" leads inevitably to meaninglessness.

Others have disagreed with this assessment and have
suggested that Dewey's ethical views contain much that is of
positive value for contemporary society. Robert Holmes, for
example, contends that Dewey's ethical position deserves to
be studied along with the other moral theories which have been
advanced., Writing in 1966, Holmes refers to Dewey's moral
theory as a "timely, perceptive, and relatively coherent
ethics of pragmatism, one which repays careful study by
anyone interested in many of the problems in the forefront
of contemporary ethical theory."'7

Gouinlock agrees with Holmes, He describes Dewey's

61pid., pp. 271-72.

TRobert L. Holmes, "John Dewey's Moral Philosophy In
Contemporary Perspective," The Review of lietaphysics, ¥X
(September, 1966), 43.




ethical position as "the most innovative and elaborately
developed philosophy of value to appear in modern history."
He contends that Dewey's position must be rediscovered and
drawn upon if progress in moral philosophy is to be made and
submits: "Substantial progress in moral philosophy - as
well as in other fields - will find its greatest stimulus
and direction by studying the nature and content of this
tradition and by drawing upon its abundant resources,"8
Durkheim has received more attention, in some respects,
than has Dewey. In 1974, Robert Nisbet asserted: "To this
day, Durkheim remains, along with Max Weber, one of the two
preeminent sociological interpreters of religion."9 Durkheim
is regarded by some as a functionalist, and one of his
sympathetic biographers, Anthony Giddens, states: "In the
English-speaking world, Durkheim has come to be regarded as
the principal figure in the origins of 'functionalism,.,'"
Giddens goes on to declare that, due to the work of authors
like Talcott Parsons and Robert K. Merton, "today the immedi-
ate influence of Durkheim probably remains stronger in the
United States than anywhere else, " 10

8Gouinlock, Philosophy, pp. 359, 361.

9Robert Nisbet, The Sociolo of Emile Durkheim
(New York: Oxford University Press, 1974), p. 156.
/
10Anthony Giddens, Emile Durkheim (New York: The
Viking Press, 1979), p. 10.
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Durkheim has his critics as well as his admirers, and
the whole position of functionalism, often portrayed as stres-
sing society as a functioning system, has received a variety
of criticisms. Hans H. Penner, for example, makes the
following charge regarding functionalist attempts to explain
religion: "What we should learn from this is that the problem
with functionalism is not that it explains religion away,
reduces religion, or translates religion. The fact of the
matter is that functionalism does not explain religion at all."11
Yet, Durkheim claimed to have furnished an authoritative
explanation of religion, and he used this explanation, to
some extent, to define the proper role of religion in modern
societies,

Durkheim's "social realism" has been subjected to a
number of interpretations and criticisms, as has his whole
sociological and philosophical position. D. A. Nye and
C. E. Ashworth, two British sociologists, argue, in fact,
that Durkheim was never able to develop a consistent philo-
sophical position, They contend that Durkheim's thought,
throughout his entire life, was "trapped within and upon
almost all of the conventional dualisms and oppositions of
Western philosophy." Durkheim, accoiding to Nye and

Ashworth, was never able to formulate a synthesis from

11Hans H, Penner, "The Poverty of Functionalism,"
History of Religions, XI (August, 1971), 97.
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these oppositions and, hence, was left with the "non-synthesis
expressed in the magic word 'social,'"12

Nye and Ashworth conclude their article with the
following remark: "It is clear that even if we do define
Durkheim as a failure we ourselves who live in his shadow can
take no credit for having 'gone beyond' him.,"13  fTheir impli-
cation is that Durkheim's treatment of "social facts," while
deficient, may, by its very deficiencies, be illustrating the
difficulties inherent in attempting to establish an inclu-
sive philosophical position of any kind., It seems important
to clarify Durkheim's position concerning the relationship
between religion and morality, since it reveals the complexity
of the problem and suggests wherein some of the difficulties
lie,

The educational assumptions of both Dewey and Durkheim
are crucial to both an understanding - and a critique = of
their ethical positions., In one sense, both of these figures
can use their educational formulas to answer critics who
assert that their positions and predictions do not coincide
with reality. Yet, it is possible that neither Dewey nor
Durkheim would be able to furnish an adequate answer to a

deeper question: if his educational program is not working,

12D, A, Nye and C, E. Ashworth, "Emile Durkheim: Was
he a nominalist or a realist?" British Journal of Sociology,
XX (1971), 133-34,

13Ibid., 146.




12

why is it not working? Such questions as this may serve to
expose the limitations of both their positions and to
suggest further areas of inquiry.

In short, the elements for a productive comparison and
critique of Dewey's and Durkheim's overall positions regarding
the relationship between religion and morality exist. It is
hoped that this study will fulfil that task.

Outline of the Study

In Chapter Two, I shall attempt to set forth John
Dewey's views concerning the relationship between religion
and morality. I shall begin with a biographical sketch,
including an account of some of the people and ideas which
influenced his thinking. Next, I shall consider his views
regarding religion and shall attempt to clarify his meanings
of the terms "religion" and "religious." 1In the third place,
I shall attempt to construct a cohesive formulation of his
moral theory from a variety of his works. Finally, I shall
summarize Dewey's position regarding the relationship between
religion and morality as it has historically existed and as
he believes it should exist within the context of the
twentieth century.

In Chapter Three, I shall attempt to clarify Emile
Durkheim's views regarding the relationship between religion
and morality. Using a format similar to that used in Chapter
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Two, I shall begin with a biographical sketch and then proceed
to a formulation of Durkheim's views concerning religion.
Next, I shall attempt to explicate his views regarding morality
and, finally, summarize his position.

In Chapter Four, I shall attempt to ascertain the
educational implications of Dewey's and Durkheim's positions,
Both the theoretical and practical aspects of their educational
philosophies will be treated, with attention focused upon
topics like the following: the essence of the nature of
education, its aims, and proper educational methods.

In Chapter Five, I shall present a comparative analysis
of Dewey's and Durkheim's overall positions. I shall attempt
to outline the basic similarities and dissimilarities in
these positions and attempt to determine which of these is
more crucial for the central problem of this study.

In Chapter Six, I shall attempt to draw some tentative
conclusions regarding the overall positions taken by Dewey
and Durkheim., The consistency and validity of their positions
will be considered, and these will be evaluated, also, in
terms of present trends in religion. Furthermore, they will
be considered within the frgmework of more recent theories

concerning schooling and social progress.,
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CHAPTER II

JOHN DEWEY'S VIEWS REGARDING THE RELATIONSHIP BETWEEN
RELIGION AND MORALITY

A Biographical Sketch

John Dewey was born in Burlington, Vermont, in 1859,
He received his undergraduate degree from the University of
Vermont in 1879 and his Ph.D. from Johns Hopkins University
in 1884. Dewey then accepted a teaching position in philos-
ophy at the University of Michigan and, with the exception
of one year at the University of Minnesota, remained there
until he accepted a position at the University of Chicago
in 1894. Here, through the graduate courses and seminars
which he offered - and through the writings which stemmed
from them - he developed what became known as the "Laboratory
School." This was an experimental elementary school which
Dewey utilized to test theories of educational psychology
and to establish the close relationship between education
and his newly-developed philosophical position.1

In 1904, Dewey resigned his position at the University

of Chicago and accepted a position at Columbia University.

1Sidney Hook, John Dewey: An Intellectual Portrait
(New York: The John Day Company, 1959), pp. 5-13, 15-16,
See also Adolphe E. Meyer, An Educational History Of The

American People (2nd ed.; New York: McGraw Book Company,
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Here, he was a member of the Department of Philosophy and
Psychology and also taught at the Teachers College. Dewey
remained at Columbia until his retirement in 1930, and, in
many respects, this was the most productive period of his
life. He published several books, stemming from his teaching
and thinking while at Chicago, and encountered some new
philosophical views which resulted in the rethinking of some
of his positions., While living in New York, Dewey traveled
widely and began to become actively involved in public
affairs., After retiring from active teaching, Dewey continued
to travel, write, and lecture. Although he had spent many
years of his life at major universities, Dewey was not content
to remain in an "ivory tower," dealing solely with theories
and abstractions. Rather, he exemplified the essential
ingredients of his philosophical position: activism,
practicality, and experimentalism., John Dewey died in 1952,
at the age of ninety-two.2

Richard Bernstein suggests that Dewey's philosophic
development consisted of three continuous - and by no means
"sharply divorced" - stages, each of which lasted roughly
twenty years. Bernstein refers to the first stage as the
"formative years," beginning in 1882 and ending with the
publication of Studies in T.ogical Theory in 1903, The second

2Meyer, Educational History, pp. 263-69. See also
Stanley N. Worton, Review Notes and Study Guide to the Major
yg;kg gf John Dewey (New York: Monarch Press, Inc., 1964),
Pp. >=6.
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phase, lasting from approximately 1903 until 1925 and roughly
coinciding with Dewey's stay at Columbia, included the develop-
ment of his "instrumentalism" and the formulation of some
of his educational theories. Bernstein depicts the third
stage as beginning in 1925 with the publication of Experience
and Nature and continuing through Dewey's later years, He
suggests that, while it is commonly believed that Dewey only
elaborated upon his earlier writings during this period, he
actually re-examined and critically analyzed the fundamental
assumptions of his former position, establishing a more
cohesive point of view. During this period, Dewey wrote
The Quest for Certainty and other important works, along
with numerous articles.>

During Dewey's early period, he was greatly influenced
by the views of Hegel. Dewey attributes the source of this
influence to the teachings of George Sylvester Morris and to
the reaction against "atomic individualism and sensational-
igstic empiricism" which reached its peak in the eighties
and nineties., Dewey declares that there were also subjective
reasons for the appeal which Hegel's thought had for him, He
states:

It supplied a demand for unification that was doubtless

an intense emotional craving, and yet a hunger that only
an intellectualized subject matter could satisfy.... My

3Bernstein, ed., Experience, pp. Xix-xx.
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earlier philosophic study had been an intellectual
gymnastic. Hegel's syntheses of subject and object,
matter and spirit, the divine and the human, was,
however, no mere intellectual formula; it operated as
an immense release, a liberation. Hegel's treatment

of human culture, of institutions and the arts, involved
the same dissolution of hard-and-iast dividing walls,
and had a real attraction for me.

Dewey describes himself as "drifting" away from
Hegelianism in the next fifteen years, although he is
careful to emphasize that he never entirely shed the influ-
ence of Hegel's views. In his autobiographical account, he
states:

Nevertheless I should never think of ignoring, much

less denying, what an astute critic occasionally refers

to as a novel discovery - that acquaintance with Hegel
has left a permanent deposit in my thinking. The form,
the schematism, of his system now seems to me artificial
to the last degree. But in the content of his ideas
there is often an extraordinary depth; in many of his
analyses, taken out of their mechanical dialectical
setting, an extraordinary acuteness.

Dewey suggests that it is risky to attempt to establish
the existence of a clear-cut change of direction in his
thinking. He asserts: "The philosopher, if I may apply
that word to myself, that I became as I moved away from
German idealism, is too much the self that I still am and
is still too much in process of change to lend itself to

record." For Dewey, the primary influences upon his thinking

4Dewey, "Absolutism," in Experience, ed. by Bernstein,
pp. 9-10.

5Ibid., p. 12.
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stemmed directly from experienceg. Summing up the forces
which had been influential in his thinking, he states:

Upon the whole, the forces that have influenced me have

come from persons and from situations more than from

books - not that I have not, I hope, learned a great

deal from philosophical writings, but that what I

have learned from them has been technical in comparison

with what I have been forced to think upon and about

because of some experience in which I found myself
entangled,

Although disclaiming any real continuity in his
intellectual development, Dewey suggests that four points
seem to stand out. He notes, in the first place, the
importance which the practice and theory of education had
for him, Secondly, he cites the troublesome nature of the
dualisms in logic and methodology which had existed between
science and morals and contends that his "instrumentalism"
was an attempt to close this breach. In the third place,
Dewey notes the great exception to his earlier statement
regarding the secondary influence of books in his life, He

acknowledges a debt to the Principles of Psychology, written

by william James, and asserts: "As far as I can discover, one
specifiable philosophic factor which entered into my thinking
so as to give it a new direction and quality, it is this

one." He states: "It was reserved for James to think of
life in terms of 1life in action." According to Dewey, this
point "and that about the objective biological factor in

61bid., p. 13.
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James's conception of thought" were basic to the development
of his philosophic thought., He declares: "And in the present
state of men's minds the linking of philosophy to the signif-
icant issues of actual experience is facilitated by constant
interaction with the methods and conclusions of psychology."7

In the fourth place - and stemming from his acquaintance
with James's Psychology = Dewey reports that he began to
perceive the significance of social categories, Included in
these categories were communication and participation, and
Dewey emphasized the significance of this perception:

It is my conviction that a great deal of our philoso-

phizing needs to be done over again from this point

of view, and that there will ultimately result an

integrated synthesis in a philosophy congruous with

modern science and related to actual needs in educa-

tion, morals, and religion.8
Dewey was alluding to the possibility of a new task for
philosophy: that of subjecting the subject matter of the
social sciences and the arts to the same kind of reflective
inquiry which had been accorded that of the mafhematical and
physical sciences,

Horace M, Kallen, in "John Dewey and the Spirit of

Pragmatism," emphasizes, more than does Dewey in his auto-

biographical sketch, the essential differences between the

T1bid., pp. 14-17.
81bid., p. 17.
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philosophical positions of James and Dewey., Kallen suggests
that Dewey tended to over-emphasize his debt to James while
minimizing their crucial differences. After James had

written a favorable review of Dewey's Studies in TLogical

Theory, Dewey referred to James's psychology as the "spiritual
progenitor" of his own ideas and as furnishing the basis
for a reconstructed system of philosophy. Disclaiming
originality for himself, Dewey addressed James: "None the
less so far as I am concerned I have simply been rendering
back in logical vocabulary what was already your own,"9

Yet, Kallen suggests that perhaps Dewey was being too
modest, For the sake of presenting a united front, according
to Kallen, Dewey and James emphasized their agreements and
minimized their differences. While acknowledging James's
influence upon Dewey's thinking, Kallen insists that Dewey
developed his own, unique philosophy and points out that
there were, indeed, crucial differences between the views
of Dewey and James, Dewey, in Kallen's view, was never able
to share James's acceptance of the validity of that which
could be neither harmonized nor reconciled, He could not

appreciate, as did James, the freedom inherent in direct

9Ra1ph Barton Perry, The Thought and Character of
wWilliam James,Vol, II (Boston: Little, Brown and Company,
1935), p. 525, cited in Horace M. Kallen, "Dewey and
Pragmatism," in John Dewey: Philosopher Of Science And
Freedom, ed, by Sidney Hook (New York: The Dial Press,

1950), p. 34.
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experience, unprocessed by intelligence and, perhaps,
unconnected to the common good. James could accept the
vagaries of human nature and the atomized experiences of
individuals, while, for Dewey, these were always subordinate
to activities which partook of intelligent deliberation.
Kallen notes that, while for both Dewey and James the world
was open and brimming with alternative methods for achieving
freedom, their primary emphases were different. He states:

The paramount value in James's philosophic faith was

that Freedom for which the word in other contexts is

chance, contingency, plurality, novelty, with Reason
derivative, operational, a working tool. The paramount
value in Dewey's philosophic faith is Reason, whose
right name is Intelligence, and whose work is to
liberate by unifying, organizing, controlling, the kind
of freedom to which James gives primacy.?

It may be, as Kallen suggests, that the differences
between James and Dewey should be viewed as being symbolic
of the very spirit of pragmatism, the label attached to
James's position but discarded by Dewey in favor of other
terms like "instrumentalism" and "experimentalism." Kallen
describes the essential nature of pragmatism in the following
statements:

In the perspectives of this philosophy, there are
no last terms, no finalities, no ultimacies., In so far
as metaphysics is a reasoned envisagement of finalities

and ultimacies, always and everywhere one and the same,
Pragmatism is a philosophy without a metaphysic. It

10Kallen, "Dewey and Pragmatism," in Philosopher Of
Science, ed. by Hook, pp. 34, 37-38.
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expresses a posture of the spirit uncommitted to any

foregone conclusions, unprejudiced in behalf of any

ideal securities which are in fact hazardous postulates

by hypostasis exalted into infallible principles.11
Elements of this spirit are evident in Dewey's instrumentalism.
Sidney Hook asserts: "John Dewey has always denied that his
philosophy constituted a system." Hook contends that Dewey's
philosophy cannot be considered a system if, by this term,
is meant the deduction of a set of doctrines from a few
axiomatic principles and the imposition of these doctrines
upon all fields of experience.12

Yet, as Hook points out, a philosophy may have a
"systematic quality" without being, in the strict sense, a
system, Hook states:

That is to say, as it explores different fields, the

central insights, methods, and conclusions of one

field may hang together with those of other fields

in such a way that they mutually provide some suppor-

ting force and evidence in relation to each other,
Hook, in short, considers Dewey's philosophy to be systematic
in the sense of revealing threads which run through - and tie
together - all of Dewey's fields of inquiry,

Bernstein goes farther than Hook and contends that, in

his final phase of intellectual development, Dewey was

111bid., pp. 39-40.

12400k, Intellectual Portrait, pp. 26-27.

B1pid., p. 27.
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concerned with developing a "naturalistic metaphysics,.,"
Bernstein supports this contention by pointing out that
Dewey was concerned with ultimacies in the sense of searching
for "that which is basic and irreducible in all existence,"

Bernstein argues that, in Experience And Nature and in other

of his later writings, Dewey attempted to clarify this
basic metaphysical stance. He contends that this aspect
of Dewey's thinking has been largely ignored by those who
have studied Dewey.14

The purpose of this study is not to determine whether
or not Dewey formulated a concrete metaphysical position.
Dewey's writings are voluminous - and not always clear., As
some writers have suggested, one could wish that Dewey would
have written less but with greater clarity. Since the purpose
of this study is, first of all, to clarify Dewey's overall
position regarding the relationship between religion and
morality, the controversies which took place regarding the
labels which should be accorded his metaphysical stance will
be given only minimal attention.

Dewey, himself, spent a considerable amount of time
attempting to explain and clarify his views. He realized

that he had not always been consistent and precise in the

14Bernstein, ed., Experience, pp. 211, xix.
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presentation of his overall philosophical position and the
implications which it had for fields like moral theory. 1In
his autobiographical account, he states:

I seem to be unstable, chameleon-like, yielding one

after another to many diverse and even incompatible

influences; struggling to assimilate something from
each and yet striving to carry it forward in a way
that is logically consistent with what has been
learned from its predecessors,15
In spite of this acknowledgement, a perusal of Dewey's major
writings - and, in many cases, of the articles in which he
attempted to explicate the meanings of views presented in
them - reveals that he was primarily interested in presenting
the essential ingredients of his philosophical position and
its ramifications for all areas of human activities. He
consistently attempts to draw the attention of his critics
back to the kernel of his philosophy and away from their
analyses of language and labels,

These comments concerning Dewey's background are
suggestive of some of the forces which influenced his
thought. As was noted earlier, Dewey, himself, was not
entirely certain regarding these influences. Both Hook
and Kallen contend that the midwestern environment played

a major part in the shaping of Dewey's thought. Although

it undoubtedly did, to some extent, Dewey does not mention

15Dewey, "Absolutism," in Experience, ed. by Bernstein,
p. 13.
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this as a major influence in his autobiographical account.
The influence of James, which Dewey ratgs so highly, is
questioned by writers like Kallen.

Still, this brief sketch can serve to acquaint us with
the physical and intellectual milieus in which Dewey developed
his views. The next part of this chapter will deal with
Dewey's views regarding religion. Because, traditionally,
religion and morality were closely related, some of Dewey's
reflections upon morality are necessarily found in this part
of the chapter. A more detailed study of Dewey's views
regarding morality, however, will be dealt with in a succeeding
part of this chapter. Finally, Dewey's position regarding
the relationship between religion and morality will be

summarized,

John Dewey's Views Regarding Religion

In his autobiographical account, Dewey notes that he
has frequently been criticized for his undue neglect of the
problem of religion., Dewey's explanation for this reticence
includes a statement of his fundamental belief in the
adaptability of a genuine religious experience to whatever
beliefs one felt intellectually compelled to hold. Perhaps
stemming, to some extent, from the rather liberal home
atmosphere in which he was raised, Dewey found it relatively

easy to resolve the conflicts between traditional religious
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beliefs and the findings of science. He admits that he has
not viewed religion as a philosophic problem, explaining
that "the effect of that attachment seems to be in the end
a subornation of candid philosophic thinking to the alleged
but factitious needs of some special set of convictions."
Dewey continues with a statement of faith: "I have enough
faith in the depth of the religious tendencies of men to
believe that they will adapt themselves to any required
intellectual change."16

In the above statements, Dewey is alluding to views
regarding religion which he did not explicate in any depth

until the writing of A Common Faith, published in 1934, His

lack of interest is evident in the cursory treatment accorded
it in his earlier works, In Ethics, a work which he co-
authored with James H, Tufts in 1908, Dewey touches upon

the subject of religion.17 In tracing the historical
development of moral progress, Dewey finds examples of
positive contributions which religions have made to morality.
He suggests that ancestor worship may have served as a

vehicle by which the imagination could conceive of ideal
values and that the religious bond formed by it may have
contributed to the formation and enforcement of higher ethical

161bid., p. 11.

17A1though parts of this book were written by each of
the authors, the work is a joint effort, and, for the most
part, the views expressed in it reflect those of both authors,
For the sake of convenience, I shall refer to Dewey as the
author of this work throughout this study.
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standards for the group. Dewey also finds positive elements
in the Hebrew religious traditions. He notes the presence
of the concept of social interdependence found in Isaiah and
suggests that this conception that the suffering of the good
may be due to the sin or suffering of others "marks the
higher type of ethical relation." As embodied in the
Christian conception of the cross, Dewey contends that this
concept has greatly contributed to raising the level of social
consciousness, 18

In Ethics, Dewey concludes that religion, conceived of
as a spiritual relation, served essentially as a unifying
force rather than a divisive one. He suggests that the
religious has often served as an agent for the moral and
that ideals of character have seemed to command respect when
embodied in divine beings. Lest he appear to embrace religion
too heartily, however, he hastens to add: "But in all these
illustrations we have, not the religious as distinet from
the moral, but the religious as modified by the moral and
embodying the moral in concrete examples and imagery." Using
the Hebrew religion as an example, he declares: "In Israel
religion was able to take up the moral ideals and become

itself more completely ethical."19 In this earlier work,

18John Dewey and James H., Tufts, Ethics, American Science
Series (New York: Henry Holt And Company, 1908), pp. 32,
102, 109,

91bid., pp. 184, 196-97.
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Dewey concludes that, historically, some religions have
exhibited features which were compatible - in some cases,
congruent - with morality.

Yet, further remarks which Dewey made in Ethics concer-
ning the state of religion at the time of his writing are
indicative of the views which he elaborated upon in A Common
Faith, Noting that the religious has always suggested some
relationship between man and either unseen powers or the
cosmos, Dewey states: "Religion at present is confronting
the problem of whether it will be able to take up into itself
the newer ethical values - the scientific spirit which seeks
truth, the enhanced value of human worth which demands higher
types of social justice."19

Dewey makes further references to religion in a later

work, entitled Human Nature And Conduct and published in

1922, 1In this work, in which Dewey was primarily concerned
with the guidance of human conduct, he states: "The religious
experience is a reality in so far as in the midst of effort

to foresee and regulate future objects we are sustained and
expanded in feebleness and failure by the sense of an envelo-
ping whole." Dewey reverts to the topic of religion later in
this work and contends that, from an individualized sense of

the whole, religion has been perverted into something

191bid., p. 197.
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immutable., He charges:

Instead of marking the freedom and peace of the
individual as a member of an infinite whole, it has
been petrified into a slavery of thought and sentiment,
an intolerant superiority on the part of the fSW and
an intolerable burden on the part of the many. 0

In Human Nature, Dewey is railing at the perversion of

religion, rather than at the phenomenon itself, He makes
this clear when he asserts: "There is a conceit fostered

by perversion of religion which assimilates the universe to
our personal desires; but there is also a conceit of carrying
the load of the universe from which religion liberates us, "2
At this point, Dewey still presents religion as being a
potentially liberating force., If conceived properly and if
not distorted into something which becomes the possession of
the few at the expense of the many, it can aid man in his
relationship to the universe,

In Experience And Nature, published in 1925, Dewey
deals with religion and religious experiences from an
epistemological standpoint. He admits the reality of
religious experiences, traditionally conceived, but doubts
the reality of the objects of these experiences. He makes
his position clear in the following statements:

Now it is one thing to say that the world is such that

men approach certain objects with awe, worship, piety,
sacrifice and prayer, and that this is a fact which a

2070nhn Dewey, Human Nature And Conduct (New York:
Henry Holt And Company, 1922), pp. 264, 331,

211pid., p. 331.



theory of existence must reckon with as truly as with
the facts of science., But it is a different thing to
say that religious experience gives evidence of the
reality of its own objects....

Dewey is insisting upon extrinsic evidence as the criterion

for determining the reality of all objects, whether they be

scientific or religious. In the following statements, he
makes his epistemological stance clear:

Injunctions and prohibitions which are empirically
unescapable, may be called categorical imperatives,
and their existence may be quite as significant for
a just theory of nature as is the law of gravitation,.
But what sort of objects beyond themselves they give
evidence of, whether tribal taboos, a Kantian thing-
in-itself, God, a political sovereign or a net work

of social customs evolved in the effort to satisfy

needs, is a question to be settled by the denotative
method, by finding and pointing to the things in thg
concrete contexts in which they present themselves. 2

In The Quest For Certainty, published in 1929, Dewey

makes a number of references to religion and deals, somewhat

briefly, with central aspects of the problem. In discussing

the expansion of Christianity, he points out that the Church

became the "interpreter and guardian" of the knowledge of

ultimate Being. Dewey admits that this authoritative position

on the part of the Church did provide for the integration of

belief and conduct, noting that the foundation for this
integration was undermined by the advent of science,

Perceiving the effects of this disintegration, he asserts:

227 o0hn Dewey, Experience And Nature (Chicago: Open
Court Publishing Company, 1926), pp. 17-18.
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"The problem of restoring integration and cooperation
between man's beliefs about the world in which he lives and
his beliefs about the values and purposes that should direct
his conduct is the deepest problem of modern 1ife."23
In Quest, Dewey does not propose to deal with this
problem by either retaining religion as an integrative force
or by discarding entirely everything of a religious nature.

Rather, he takes a middle course, a position which he develops

more fully in A Common Faith. In essence, Dewey proposes to

rid religion of its creeds and other intellectual pretensions
while retaining the religious attitude. Dewey views this
attitude as a "sense of the possibilities of existence and

as devotion to the cause of these possibilities." He con-
tends that the source of the conflicts between religion

and science lies in the commitment of the former to the
belief that only that which antecedently exists is worthy

of the highest devotion. He suggests that a religious attitude
would give up all pretensions to beliefs about matters of
fact and would substitute, instead, a belief in the wvalue

of discovering actual possibilities and of acting upon

them., Dewey predicts that, if religion is divested of its

"quest for certitude," it will be less defensive and far

2370hn Dewey, The Quest For Certainty (New York:
Minton, Balch & Company, 1929), pp. 254=56.
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more inclined to deal with the possibilities existing in the
natural world. Not certainty, but the possibilities inherent
in actual living would constitute the heart of the religious
attitude. Dewey states:
But of the religious attitude which is allied

to acceptance of the ideally good as the to-be-

realized possibilities of existence, one statement

may be made with confidence., At the best, all our

endeavors look to the future and never attain

certainty.
In a statement which presages his position in A Common
Faith, Dewey asserts, regarding the substitution of possi-
bilities for certitude: "A sense of common participation
in the inevitable uncertainties of existence would be coeval
with a sense of common effort and shared destiny."24

In A Common Faith, which, in many ways, seems like a

footnote to Dewey's major works, he conducts a somewhat more
thorough study of the problem of religion., He rejects the
objects of religious belief, as was noted before, upon
epistemological grounds and rejects the term "religion"

upon definitional grounds. In the first place, Dewey reiter-
ates the position he had taken in Experience: the validity
of a religious experience and its effects can be accepted,
but its objects must be subjected to empirical proof. Dewey

is perfectly willing to concede that people undergo experi-

241pid,, pp. 303-08.
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ences which result in their living more positive lives., He
takes issue, however, with the interpretations which may be
imposed upon these experiences. To attribute the source of
such an experience to God or to some other supernatural
being and to attempt to prove the existence of such a
being by the experience is, for Dewey, untenable. While not
denying the validity of the experience and its results, he
argues:
In reality, the only thing that can be said to

be 'proved! is the existence of some complex of

conditions that have operated to effect an adjustment

in life, an orientation, that brings with it a sense

of security and peace., The particular interpretation

given to this complex of conditions is not inherent

in the experience itself., It is derived from the

culture with which a particular person has been imbued.
Dewey adds that, only if the particular conditions are
labeled "God" or some other supernatural being, can anything
be said to be proven.25

In the second place, Dewey rejects the term "religion"
upon definitional grounds. He postulates that the term has
traditionally been associated with ideas and beliefs concer-
ning the supernatural .and discusses three historical aspects
of religions which, in his view, cast doubt upon the validity
of this definition. In the first place, he notes the endless

variety of conceptions which adherents of various religions

25John Dewey, A Common Faith (New Haven: Yale University
Press, 1934), pp. 11-14,
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have held regarding the nature of the supernatural, ranging
from the "fetish of the Africans" to the "Providence of
Christianity." Next, he draws attention to the multitude of
different methods whereby obedience and reverence to higher
powers have been expressed, varying in nature from the
offering of human sacrifices to more humble offerings of
the mind., Finally, he points to the lack of unity regarding
the moral motivations appealed to and utilized by the various
religions, noting that these have included fear of torture,
hope of eternal bliss, and asceticism., Dewey contends that
such a wide variety of beliefs concerning the supernatural
reduces the terms of the definition to a2 common denominator
which is virtually meaningless., He concludes that religion,
as such, does not exist and that one can only talk about
particular religions., Their differences and the necessity
for choice among them erase any argument based upon univer-
sality.26
After discarding the term "religion" and casting doubt
upon the objects of belief of the various religions, Dewey
is left with the religious, He notes that this adjective
has also been traditionally associated with beliefs concer-
ning the supernatural. In dealing with this term, he chooses

to take a middle course between those who maintain that

261bid., pp. 2-7.
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anything religious must partake of the supernatural and
those who, having discredited the supernatural, are disposed
to discredit anything partaking of the religious, In essence,
Dewey desires to retain the religious while discarding the
term "religion" and disposing of the religions. He proposes
the extraction of religious elements from our experiences
after they have been shorn of what have historically been
regarded as religions. He states his position as follows:
I am not proposing a religion, but rather the
emancipation of elements and outlooks that may be
called religious. For the moment we have a religion,
whether that of the Sioux Indian or of Judaism or of
Christianity, that moment the ideal factors in exper-
ience that may be called religious take on a load that
is not inherent in them, a load of current beliefs and
of institutional practices that are irrelevant to them.27
Dewey is careful to clarify his differentiation between
what have been considered to be religions and his interpre-
tation of the term "religious." He notes that religions
have historically involved certain sets of beliefs and prac-
tices, linked together in institutional structures. 1In
contrast, he uses the term "religious" to refer to attitudes,
declaring that they do not denote anything specific which
can exist in and of itself. While religions have traditionally
been associated with particular types of experiences, the

religious can pertain to all modes of human experiences.,

27Ibido' pp' 2, 7-90
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The problem, for Dewey, becomes that of recognizing and
extracting the genuinely religious in human experiences,
After noting the commonly-held belief that people who do
not accept a religion are thus proven to be non-religious,
Dewey suggests that the rejection of religions may be due
to the fact that their historical baggage often prevents
the genuine religious quality in life from surfacing. He
submits: "I believe that many persons are so repelled from
what exists as a religion by its intellectual and moral
implications, that they are not even aware of attitudes in
themselves that if they came to fruition would be genuinely
religious."28

In attempting to explicate his meaning of the term
"religious," Dewey discusses attitudes which, in his estima-
tion, do lend support to the "processes of living" but
which fall short of being religious. He describes that
attitude which he chooses to label "accommodation": the
passive acceptance of particular, unchangeable conditions
which affect only some aspects of people's conduct., He
identifies another attitude as "adaptation," noting that it
refers to modifying conditions so that they will be accommo-

dated to people's needs and desires., These two types of

281bid., pp. 9-11,



37

attitudes, which Dewey labels "adjustment," do not, in his
view, represent the deepest changes which people may make in
their relationships to their environment. Dewey suggests that
ad justments effect merely surface changes and do not "pertain
to our being in its entirety."29

Dewey's conception of the religious involves a more
enduring kind of change in attitude. He describes this more
inclusive modification of the self as follows: "There is a
composing and harmonizing of the various elements of our being
such that, in spite of changes in the special conditions that
surround us, these conditions are also arranged, settled, in
relation to us." While conceding that an element of submis-
sion exists in this attitude, Dewey contends that it is essen-
tially different from the Stoical attitude in that it is
"more outgoing, more ready and glad." He explains its volun-
tary nature as follows: "And in calling it voluntary, it is
not meant that it depends upon a particular resolve or voli=-
tion. It is a change of will conceived as the organic pleni-
tude of our being, rather than any special change in will,n30
This description serves as Dewey's conception of the term
"religious." He contends that religions, despite their claims

to the contrary, do not bring about this kind of enduring

291bid., pp. 15-16.
301bid., pp. 16-17.
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change in attitude and self. He prefers to posit that, when-
ever this kind of change occurs, a religious attitude has
developed.

In a limited way, Dewey deals with the relationship

between religion and morality in A _Common Faith., He notes

the distinction which has traditionally been made between
intellectual beliefs and convictions in the moral sense,
pointing out that the former has implied some truth that could
Justify intellectual assent, while the latter has signified
authority over desires and purposes, Dewey contends that,
although moral authority is that of an ideal, it has been
encumbered with claims of existence in reality; from an
ideal, it has evolved into an actuality. He views this
evolution of moral ideals into physical entities as evidence
of a lack of moral faith., Since, in his view, the conception
of the "whole self" is an ideal, the moral faith leading to
the conviction that "some end should be supreme over conduct"
must remain embedded in the ideal. He declares: "The author-
ity of an ideal over choice and conduct is the authority of
an ideal, not of a fact, of a truth guaranteed to intellect,
not of the status of the one who propounds the truth."31
According to Dewey, this moral faith begins to evolve

into the metaphysical or the theological when its ideal

3711bid., pp. 20-21,
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nature is not respected., He asserts: "Moral faith has been
bolstered by all sorts of arguments intended to prove that its
object is not ideal and that its claim upon us is not primari-
ly moral or practical, since the ideal in question is already
embedded in the existent frame of things." When ideals are
viewed as "antecedently existing actualities," according to
Dewey, faith that something should be evolves into the intel-
lectual belief that it already is. Dewey notes the results
of this transformation: "When physical existence does not
bear out the assertion, the physical is subtly changed into
the metaphysical. In this way, moral faith has been inex-
tricably tied up with intellectual beliefs about the super-
natural,"32

Dewey emphasizes the point that faith, as he conceives
it, pertains to the reality of ideals "as ideals." He
emphasizes that he is not using the term "faith" in the
sense of "the evidence of things not seen" of the Christian
religion, Faith, in this latter sense, becomes a "substitute
for knowledge," and its objects become intellectual in nature,
According to Dewey, the following consequences ensue from
such a conception of faith:

Religious faith is then given to a body of propositions

as true on the credit of their supernatural author,

reason coming in to demonstrate the reasonableness of
giving such credit., Of necessity there results the

321bid., pp. 21-22.
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development of theologies, or bodies of systematic

propositions, to make explicit in organized form the

content of the propositions to which belief is attached

and assent given., Given the point of view, those who

hold that religion necessarily implies a theology are

correct .33

Dewey is careful to point out that not all moral faith
in ideal ends is, necessarily, religious in quality. He
contends that, to partake of the religious, the ends of moral
conviction must "arouse emotions that are not only intense
but are actuated and supported by ends so inclusive that
they unify the self." For Dewey, the religious must involve
the unification of the self, as evidenced in the change of
will, and the possibilities for effecting this religious
attitude must be kept ideal in nature, His position is that
the "intrinsic nature of the ideal," rather than intellectual
assent, gives the ideal authority over our conduct and atti-
tudes, Dewey submits that the resulting coherent perspective
regarding life should be credited to the religious rather
than to religions.34

Dewey does not attempt to offer a comprehensive explana-
tion for the origin of religions. 1In Quest, he had suggested
that feelings of dependence and impotence regarding the
universe had spawned religions as aids in coping with this

helplessness.35 In A Common Faith, he reiterates this

position and alleges that traditional doctrines and creeds have

331bid., pp. 21, 19-20.
341pid., pp. 22-24.
35Dewey, Quest, p. 292.
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perpetuated feelings of dependency and humility on the part
of humans, Dewey admits that, while more forces have come
under man's control, some will undoubtedly persist in being
troublesome to man., He rejects the stance, however, that
this situation necessitates an abject dependency on the part
of man, Rather, Dewey suggests that dependence can reflect
a positive awareness of the supportive aspects of the environ-
ment, He states: "The sense of the dignity of human nature
is as religious as is the awe and reverence when it rests
upon a sense of human nature as a cooperating part of a
larger whole,"36 Man, in short, can realize piety without
wallowing in a sense of his own impotence; he can display
a religious faith by realizing his true place in the world,
Dewey suggests that, if there has been a scarcity of
lives motivated by the ideals which he has discussed, it may
not be due to the ineffectiveness of these ideals, Rather,
he suggests that energy which could have been devoted to
these ideals has often been siphoned off into the practicing
of religions. Consequently, according to Dewey, religious
aspects of experience have frequently been buried underneath
the beliefs and rituals associated with religions. He sums
up his case against religions as follows:

If I have said anything about religions and religion

36Dewey, A Common Faith, pp. 25-26,
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that seems harsh, I have said those things because of

a firm belief that the claim on the part of religions

to possess a monopoly of ideals and of the supernatural

means by which alone, it is alleged, they can be fur-

thered, stands in the way of the realization of distinc-

tively religious values inherent in natural experience,
Dewey declares unequivocably: "The opposition between religious
values as I conceive them and religions is not to be bridged.
Just because the release of these values is so important,
their identification with the creeds and cults of religions
must be dissolved."37

In essence, Dewey's rejection of religions arises out
of his all-pervasive philosophic position., This position,
which will be dealt with at greater length later in this
chapter, involves the application of the scientific spirit
of inaquiry and validation to every sphere of human activity.
For Dewey, there could be no acknowledgement of the existence
of two realms - that of nature and of grace - within which
different methods of inquiry and criteria for validation
are applicable, Only the realm of nature exists and, within
it, the interpretations given to experiences must stem from
the experiences themselves rather than from conceptions lying
outside of these experiences. To apologists for religion
who point out that scientific ideas and theories are constant-

ly shifting and, therefore, represent an unreliable source of

knowledge, Dewey responds by declaring that to be science's

3T1bid., pp. 27-28.
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very strength. He states:

Science is not constituted by any particular
body of subject-matter. It is constituted by a
method, a method of changing beliefs by means of
tested inquiry as well as of arriving at them. It
is its glory, not its condemnation, that its subject-
matter develops as the method is improved. There is
no speggal subject-matter of belief that is sacro-
sanct.

In view of his epistemological position, Dewey can
not allow even one item of intellectual assent to be tied
to religious qualities and values, and he rejects the whole
notion of specific truths with special avenues of access
open to them. Dewey is convinced that the religious ideals
which he has described contain their own authority and do
not need that provided by belief in transcendent beings, He
inquires: "What would be lost if it were also admitted that
they have authoritative claim upon conduct just because they
are ideal?" In the following statements, he reveals his
faith in ideals as ideals:
.o.ewhat I have tried to show is that the ideal itself
has its roots in natural conditions; it emerges when the
imagination idealizes existence by laying hold of the
possibilities offered to thought and action. There are
values, goods, actually realized upon a natural basis -
the goods of human association, of art and knowledge.
The idealizing imagination seizes upon the most precious
things found in the climacteric moments of experience
and projects them. We need no external criterion and

guarantee for their goodness. They are had, they sxist
as good, and out of them we frame our ideal ends,>

38Ibid., pp. 37-39.
591bid., pp. 32-33, 41, 48,
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Dewey is not willing to concede that the masses need -
and benefit from - a belief in actual, transcendent beings.,
He postulates: .

The validity of justice, affection, and that intellec-

tual correspondence of our ideas with realities that we

call truth, is so assured in its hold upon humanity

that it is unnecessary for the religious attitude to

encumber itself with the apparatus of dogma and doctrine,
The belief in the existence of an omnipotent Being, with
powers to punish and reward, is not necessary for the striving
toward ideal ends which is Dewey's goal., He avers: "There
is at least enough impulse toward justice, kindliness, and
order so that if it were mobilized for action, not expecting
abrupt and complete transformation to occur, the disorder,
cruelty, and oppression that exist would be reduced." Dewey
exhibits faith in man's intelligence as well as in his
impulses. As supernaturalism declines, according to Dewey,
man will be forced to rely, to a greater extent, upon his
own powers, Dewey submits:

The objection to supernaturalism is that it stands in

the way of an effective realization of the sweep and

depth of the implications of natural human relations.

It stands in the way of using the means that are in

our power to make radical changes in these relations,40

Dewey argues that, in addition to hampering the develop-

ment of man's own powers, religions have violated the demo-

cratic spirit. He contends that the separation of the

401bid., pp. 44, 47, 80.
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"religious" from the "secular" has led to the compartmenta-
lization of religious values rather than to their diffusion
throughout a community. He notes that natural social relations
have often been depreciated and, at times, have been regarded
as dangerous rivals of higher, spiritual relationships. 1In
the following remarks, Dewey declares unequivocably that
Christianity's separation of mankind into "sheep" and "goats"
is incompatible with the democratic ideal:
I cannot understand how any realization of the democra-
tic ideal as a vital moral and spiritual ideal in human
affairs is possible without surrender of the conception
of the basic division to which supernatural Christianity
is committed, Whether or no we are, save in some meta=-
phorical sense, all brothers, we are at least all in the
same boat traversing the same turbulent ocean,
Dewey's position does not necessitate the abandonment
of the term "God," if it were used to denote an active
relationship between the ideal and the actual, He states:
"But the function of such a working union of the ideal and
the actual seems to me to be identical with the force that
has in fact been attached to the conception of God in all the
religions that have a spiritual content." Dewey does not
consider himself to be an atheist. He asserts, in fact, that
atheism and supernaturalism have something in common: a

concern with man in isolation. Both, in Dewey's view, disre=-

gard nature or relegate it to a secondary position below man,

411bid., pp. 66-67, 71, 84.
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Dewey contends, in contrast, that a religious attitude
involves a sense of the relationship of man to his environ-
ment: a realization, on the part of man, of his state of
dependence and of the support for him to be found in his
environment. Dewey suggests that the use of the term "God"
or "divine" may fulfill a need of man., He states: "Use of
the words 'God' or 'divine' to convey the union of actual
with ideal may protect man from a sense of isolation and
from consequent despair or defiance,"42 Although Dewey's
position is fundamentally an optimistic one, involving the
conviction that real, positive changes can be effected in
this world without the beliefs and rituals associated with
religions, he concedes that man may need protection from
an overwhelming sense of isolation. To counteract this, he
would accept the use of terms like "God" and "divine,"
provided they were used in the manner which he prescribes.
In A Common Faith, Dewey is calling for just that: a
religious faith which is common to all mankind and shorn of
creeds, specific beliefs, and rituals. He points out that
all men are part of a "continuous human community" and all
have the responsibility to pass on and expand upon the common

values which have been the products of civilization. Dewey

421bid ey PP 52-53 °
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concludes A Common Faith with this statement, which gives

expression to his hopes for mankind: "Here are all the
elements for a religious faith that shall not be confined to
sect, class, or race, Such a faith has always been implicitly
the common faith of mankind., It remains to make it explicit

and militant."43

John Dewey's Views Regarding Morality

John Dewey's views regarding morality stem directly
from his overall philosophical position., Dewey attempts to

clarify this position in Reconstruction In Philosophy, an

important work which was published in 1920, 1In Reconstruction,

he critically analyzes the major philosophical movements
which had existed up to his time and finds them all deficient,
in some way, regarding what he conceives to be the proper
task for philosophy: the guidance of human conduct. He
charges, regarding the major systems of Western philosophy:
They have seen themselves, and have represented them-
selves to the public, as dealing with something which
has variously been termed Being, Nature or the Universe,
the Cosmos at large, Reality, the Truth. Whatever names
were used, they had one thing in common: they were used
to designate something taken to be fixe% immutable, and
therefore out of time; that is eternal. 4
Dewey contends that philosophy, generally, had been too far
removed from the actual affairs of men to affect them, and

he is convinced that a reconstructed philosophy could be

431bid., p. 87.

4450nn Dewey, Reconstruction In Philosophy (Enlarged ed.;
Boston: Beacon Press, 1948), pp. xii-xiii,
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effective in a practical sense.
In the Introduction to the enlarged edition of

Reconstruction, which appeared in 1948, Dewey stresses even

more the urgent need for a reconstruction in philosophy. The
Second World War had occurred in the period between the publi-
cation of the two editions, and Dewey is adamant regarding
the need for a philosophy which could - and would - deal
with the urgent issues of the day. In his Introduction,
Dewey points out that the assumption of "underlying fixities"
had dominated the natural sciences for a long time and that
it should not be surprising that it had served, also, as the
basis for the formation of philosophical systems. He notes,
however, that the natural sciences were eventually forced to
abandon the assumption of fixity; their own development had
led them to recognize that process, rather than fixity,
constituted the heart of their universality.45
Dewey contends that philosophy was lagging behind the
natural sciences in this respect and that the search for
eternal truths was still going on. He argues that philosophy
must take its position beside the natural sciences and adopt
the scientific method of inquiry as its operational tool.

Philosophy, according to Dewey, must adopt process as the

451bid o9 pp. Vi-x.
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heart of its activity and focus its attention upon human
experiences as they occur in nature. He states philosophy's
task succinctly:

Here, then, lies the reconstructive work to be done

by philosophy. It must undertake to do for the develop-

ment of inquiry into human affairs and hence into morals

what the philosophers of the last few centuries did for

promotion of scientific inquiry in physical an% physio-

logical conditions and aspects of human 1life,4

Dewey is advocating that philosophy be modified so as
to operate within the natural realm with scientific tools
of inquiry. The heart of Dewey's philosophical position
lies in the crucial importance of the scientific mode of
inquiry, the essence of which, in his view, is experimenta-
tion.,47 He submits that, "when experience ceased to be
empirical and became experimental, something of radical
importance occurred," Dewey comments upon the positive
benefits of experimentalism:

Aforetime man employed the results of his prior

experience only to form customs that henceforth had

to be blindly followed or blindly broken. Now, old

experience is used to suggest aims and methods for

developing a new and improved experience, Consequent-

ly experienig becomes in so far constructively self-
regulative,

461bid,, pp. xi-xiii, xxiii.

47Joseph Ratner, in Joseph Ratner, ed., Intelligence In
The Modern World: John Dewey's Ph;;osophy,(New York: Random
House, Inc., 1939), presents an excellent analysis of Dewey's
philosophical position. In his Introduction(p. 58), he stres-
ses the importance of experimentation to Dewey's position and
prefers, therefore, the label "experimentalism" to "instru-
mentalism" in referring to Dewey's position.

48Dewey, Reconstruction, p. 94.
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Man's experiences can be dealt with in a manner similar to
that of materials in laboratory experiments: they can be
observed, controlled, and tested as to their consequences,

Dewey's reconstructed philosophy would have ramifications
for all areas of human activities.49 Morals, too, must be
subjected to inquiry and criticism, as must the customs and
institutions which had traditionally embodied moral laws.
Dewey reveals the import of his position for morality in the
following statement:

The supposed fact that morals demand immutable, extra-

temporal principles, standards, norms, ends, as the only

assured protection against moral chaos can, however, no

longer appeal to natural science for its support, nor

expect to justify by science its exemption of morals

(in practice and in theory) from considerationg of time

and place - that is, from processes of change. 0

It is Dewey's contention that the study of morals must
turn its attention to "means and conditions" if it is to ad-
vance, Rejecting both "moral materialism," resulting from
means being taken as ends, and "sentimentalism," resulting from
ends being taken without regard to means, Dewey advocates
experimentalism as a method which must be applied to the
realm of human affairs, Declaring this to be "the intellec-

tual task of the twentieth century," he declares: "When
this step is taken, the circle of scientific development will

491n his Introduction(p. 9), Ratner asserts that "it
is essential to keep focused in mind that Dewey conceives
philosophy to be one part of culture, interacting with all
other parts with varying degrees of sensitivity and effec-
tiveness,"

50Dewey, Reconstruction, p. xiii.



51

be rounded out and the reconstruction of philosophy be made
an accomplished fact."51

Dewey is confronted with the task of developing a moral
theory without the aid of transcendent, immutable rules. He
attempts to formulate an authoritative moral relativism but
a relativism which will not deteriorate into moral nihilism.
He summons philosophy to aid in this task and, in

Reconstruction, indicates how it can aid man. Dewey declares:

It can make it easier for mankind to take the right
steps in action by making it clear that a sympathetic
and integral intelligence brought to bear upon the
observation and understanding of concrete social events
and forces, can form ideals, that is aims, which shall 52
not be either illusions or mere emotional compensations.,
This statement reflects Dewey's faith in man and in his ability,
without the aid of dogma and absolutism, to intelligently
form aims for the direction of human conduct.
In Ethics, Dewey deals with aspects of morality which

he later solidified and clarified in works like Reconstruction.

In the Introduction to Ethics, ethics is defined as "the
science that deals with conduct, in so far as this is consi-
dered as right or wrong, good or bad." The terms "moral
conduct" and "moral life" are applied to conduct thus consi-
dered, and Dewey declares that Ethics "aims to give a syste-

matic account of our judgments about conduct, in so far as

511bid., pp. 73, 94, 76.
521pid., pp. 130-31.
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these estimate it from the standpoint of right or wrong,
good or bad.">> One of the central problems dealt with in
Lthics is that of the formulation of an authoritative basis
upon which to form moral judgments,

In Ethics, Dewey identifies conflict as the source
from which moral situations arise, He asserts:

We have alternative ends so heterogeneous that choice

has to be made; an end has to be developed out of

conflict., The problem now becomes what is really

valuable, It is the nature of the valuable, of the

desirable, that the individual has to pass upon.
In discussing the choosing of the "valuable," Dewey touches
upon the crucial role which consequences must play. He notes
that they must be foreseen and desired over other possible
consequences, declaring that humans learn to operate effec-
tively in this respect by "taking into account in subsequent
acts consequences of prior acts not intended in those prior
acts," Dewey submits: "The great need of the moral agent
is thus a character which will make him as open, as acces-
sible as possible, to the recognition of the consequences of
his behavior,"24 Yet, the present, with its difficulties,
was always of primary concern to Dewey. As he reiterated in

later writings, a moral situation arises in a particular

setting, and its solution is primarily intended for that

53Dewey, Ethics, p. 1.
541vid., pp. 207, 261-62.
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particular situation.

Dewey makes preliminary, and sometimes tentative,
attempts to describe the nature of morality and to determine
the standard whereby moral judgments are to be made in Ethics.
Whioe suggesting that some relationship exists between morality
and the "good," Dewey declines to positively equate the two
terms., He declines, also, to equate happiness with the good,
contending that the former is a condition which accompanies
the latter. Suggesting that a relationship exists between
the making of moral judgments and the proper end of man, Dewey
declares that the latter "lies in the fullest and freest
realization of powers in their appropriate objects." These
"appropriate objects" appear to include those which Dewey
enumerates in the following statement: "The good consists of
friendship, family and political resources, science, art,
in all their complex and variegated forms and elements,"25

For Dewey, morality is inherently social, and moral
progress is measured by growth. He describes the latter as
a process of becoming "more rational, more social, and finally
more moral." Dewey contends that moral progress is occurring
when this kind of conduct becomes valued and chosen. Historical-
ly, according to Dewey, moral standards were group standards

and an individual's morality was gauged by the measure of his

551bid., pp. 280-81, 300.
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conformity to the group. Dewey contends that a higher level
of morality is possible and asserts: "Complete morality is
reached only when the individual recognizes the right or
chooses the good freely, devotes himself heartily to its
fulfillment, and seeks a progressive social development in
which every member of a society shall share." Dewey is
careful to point out that individualism, in and of itself,
is no guarantor of moral progress., Rather, he posits the
need for a "reconstructed individual" and describes this
person as one who is "individuvwal in choice, in responsibility,
and at the same time social in what he regards as good, in

his sympathies, and in his purposes."56

The growth, which,
for Dewey, is so essential for moral progress, must entail
individual choice joined to social concerns if morality is
to progress beyond that which has existed in the past.

In Ethics, Dewey attempts to deal with problems concer-
ning the relationship of duty to morality and that of the
individual to society., In cases where conflicts occur between
the desires of a person and what he perceives to be the "right"
action, Dewey argues that the "consciousness of duty grows
out of the complex character of the self" and asserts that

the "conflict of duty and desire is thus an accompaniment of

a 'growing' self," Dewey attempts to establish an authori-

561bid., pp. 10, 12, 34, 73, 75-76.
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tative moral relationship between the self and society. He
talks about finding the self and then losing it in moral
endeavors, explaining his position as follows:
Our final word about the place of the self in the moral
life is, then, that the problem of morality is the forma-
tion, out of the body of original instinctive impulses
which compose the natural self, of a voluntary self, in
which socialized desires and affections are dominant, and
in which the last and controlling principle of deliber-
ation is the love of the objects which will make this
transformation possible,57
Dewey never deviated from his position that the self,
in a truly moral sense, must be - and, indeed, is - tied to
society. He argued that society, in turn, must be so consti-
tuted as to nurture the growing, socially-inclined individual.
For Dewey, this society was the democratic one. One of
Dewey's strongest convictions involved the belief that
democracy was absolutely necessary for the realization of
moral progress, He avers, regarding democracy: "Morally,
it is the effective embodiment of the moral ideal of a good
which consists in the development of all the social capaci-
ties of every individual member of society."58
The problem of the acquisition of skills regarding the
making of moral judgments poses some difficulties for Dewey,

and he does not entirely resolve them in Ethics. Dewey

contends that moral acts must be intelligent ones in that

5>Tibid., pp. 362-63, 397.
SBIbid., PP. 482-83%,
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they are "reasonable" and are capable of standing the test

of reflection., Rejecting the "a priori" reason of Kant and

the "direct perception" of the sense perceptionists, Dewey

emphasizes <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>