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ABSTRACT

THE CASE OF THE VILLAGE OF HARAPAN:
A PRELIMINARY STUDY OF A VILLAGE IN CENTRAL
JAVA, INDONESIA FOR EDUCATIONAL PLANNING
AND VILLAGE DEVELOPMENT

By

Tarwotjo

This is a preliminary case study of a remote
Javanese village in which the relationship of the public
elementary school to the villagers is given particular
attention. The study contains a description of the vil-
lage. its people, their traditional socialization patterns,
and the public elementary school. In conclusion, a theory
of village development and educational planning is pre-
sented.

The data for this study have been collected mostly
through interviewing and observation. The writer did use
some additional quantitative methods in conducting his
fieldwork, but he feels these were not very successful.
The languages used while conducting the fieldwork were
primarily Javanese in the villages, Indonesian in the
urban areas, a little English and, as any other field-
worker in the Indonesian setting, it was necessary for

him to read some Dutch, especially in tracing information



Tarwotjo

about the ruined Hindu Javanese temples found in the vil-
lage of Harapan and surrounding areas.

Two of the limitations of a preliminary study of
this sort are as follows: (1) Geographically, it does not
pretend to be representative of rural areas in Indonesia
or even in Central Java; (2) Socio-culturally, the data
presented herein represent only one of the many variations
in the rural Javanese setting.

This thesis is organized into three parts. PART I
is concerned with technical information about why the study
was initiated, what is to be covered, and how the data were
collected. In addition, a brief review of related studies
is given. PART II contains a summary of the findings of
the fieldwork, including a description of the village, its
people, their traditional socialization patterns and its
public elementary school. Here the writer has tried to
discuss one specific village in considerable detail, in
order to show the complex relationship between village life
and the outside world. After seeing the position of the
public elementary school today within the village being
studied, in PART III, the writer attempted to analyze
theories of village development and educational planning.
And, using the case of this particular village as an exam-
ple, the writer examined the role that the village school

might potentially play in fostering rural development.
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The data collected in Harapan seem to suggest cer-
tain areas in which interaction between school and community
is needed. The school could serve the community in facili-
tating a transition between the traditional rural way of
life and a modern, urbanized, existence. Education would
be essential in promoting improved standards of sanitation,
birth control techniques, new entrepreneurial ventures, and
identification with the modern Indonesian nation. Cur-
ricula should be developed that relate to the real economic
needs of the villagers.

In short, the data suggested that one of the pos-
sibilities in setting up educational planning in this case
for the majority of the people perhaps should be reached
by the use of educators in the village setting to enhance
the attainment of modernization goals for Indonesian vil-

lages, which is still neglected at the present stage of

development.
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INTRODUCTION

This dissertation is a preliminary case study of a
remote Javanese village in which the relationship of the
public elementary school to the villagers is given partic-
ular attention. The study contains a description of the
village, its people, their traditional socialization pat-
terns, and the public elementary school. In conclusion, a
theory of village development and educational planning is
presented.

Should we question just how remote was the village
described herein, let us trace the writer's first trip
there, since in Indonesia today mileage alone is not always
significant, given the present stage of transportation and
communications. The writer left Djakarta, the capital of
Indonesia in West Java, on Friday, January 2, 1970, driving
eastward by car. Many bridges were being repaired, and the
roads were relatively narrow, although the number of cars
were increasing each year. As night fell, the road became
completely dark; there were no electric street lights
anywhere between the two towns. Night buses connecting
Djakarta with the cities of Tjirebon, Semarang, Surakarta,
Jogjakarta, and Surabaja, competed against each other,

presenting considerable hazards to the unwary driver. The



relatively cool night grew darker and darker. Along the
way, the writer stopped three times at coffee shops or to
buy gasoline; by 3:00 a.m. the next morning, he had reached
Semarang, the provincial capital of Central Java.

After three days consulting appropriate government
officials in Semarang and then in Kendal, the regency
capital, some 27 kilometers to the west of Semarang, on
Wednesday, January 7th, the writer traveled west again to
the small subdistrict trading town of Weleri, 46 kilometers
west of Semarang. Here, he turned southward, to the high-

1 about 18 kilometers

land subdistrict of "Ambangredjo"
from Weleri. Local people must wait hours for public
transportation between Weleri and Ambangredjo; the vehicles
are not buses, but old Dodge or Chevrolet trucks. After
seeing the officials in Ambangredjo and making necessary
preparations, on the 14th of January the writer began
walking, climbing up, following dirt roads or paths which
were very slippery, since it was raining at the time. He
reached the village being studied, which is about 18 kilo-
meters from Ambangredjo, in five hour's time. Although by
another road the village was only a two-hour drive, no one
had access to cars or trucks. The term remote used here,
then, means just that: there was no transportation other
than by foot between Ambangredjo and this village, the

most remote in the entire subdistrict.

1Quotation marks indicate pseudonyms.



PART I

BACKGROUND FOR THE STUDY



CHAPTER I

THE NEED FOR VILLAGE STUDIES

IN EDUCATIONAL PLANNING

Intelligent educational planning for rural condi-
tions demands a good understanding of the actual conditions
in the areas where schools exist. The situation in
Indonesia is no exception to this generalization. 1In 1960,
as the youngest official in the central office of the
Elementary Education Division at the Ministry of Education
and Culture, this writer began to see gaps between what
was being taught in colleges at that time and the realities
being faced by officials, between national educational
planning and the facts of village life that he saw on
visits to some of the islands, and between political
speeches and a scientific approach to educational problems.
These experiences made him interested, on the one hand, in
educational planning; on the other hand, he saw a need to
develop policies that were relevant to the diverse rural
settings found throughout the Indonesian archipelago. In
order to become qualified, the writer was strongly moti-

vated to complete a Doctorandus (Drs.) degree in education

from the Universitas Kristen Indonesia in Djakarta,



received in early 1961. His master's degree in rural
education was conferred at the end of 1962 by Kansas State
Teachers College, and in 1968 he began studies as a Ph. D.
candidate in Comparative and International Education at
Michigan State University.

A General View of Early Educational
Planning in Indonesia

In the first years of any newly independent coun-
try such as Indonesia, nation-building assumes great
importance. Thus, from its beginnings as an independent
country, Indonesian national policy focused on fostering
a new national consciousness through its educational
planning. One of the early acts of the Indonesian govern-
ment, during the armed revolution from 1945-1950, was to
turn its attention toward education. While the central
government was still exiled in Jogjakarta, the newly found-
ed Ministry of Education and Culture drafted a national
educational policy which was signed into law in 1950.

(The provisions of this law will be discussed in detail in
PART III.)

Under the new government, hundreds of colleges and
thousands of secondary and elementary school buildings
were erected by the government in cooperation with local
people, irregardless of the availability of teachers and

supplies, the establishment of relevant curricula, or the




organization of effective administrative facilities. The
new Indonesian nation could not afford to delay educational
development any longer, after having been restricted in the
past for more than 350 years by first the colonial Dutch
and then the occupying Japanese governments. At this time,
also, college graduates were desperately needed as teachers
at college and high school levels or in official government
posts. In the first years of the new nation, many people
without college degrees served in such capacities, the
writer among them, when he worked in the Ministry of Educa-
tion and Culture in 1960-1961, concentrating on elementary
education.

Most educational policies that have been introduced
in Indonesia have been initiated by the central government;
such plans have been implemented from the top-down. Some
high officials did begin to realize that the quality of
educational planning was especially important at the ele-
mentary level. As early as 1953, they were already
thinking about compulsory education,2 about the concept of
community schools inspired by those in Flint, Michigan and
and Kotabato, Philippines, and about campaigns to eradicate

illiteracy.

2See M. Hutasoit, Compulsory Education in Indonesia:

Studies on Compulsory Education No. 15 (Paris: UNESCO,
1954).




Among Indonesia's educational pioneers were such
men as Mr. Slamet I, Mr. Hutasoit, Mr. Slamet II, Mr.
Sutarman, Mr. Tartib, and Mr. Sadarjun; some had been
instrumental in founding the Ministry of Education and
Culture itself. These officials, who are all retired now,
visited almost all the provinces in Indonesia, including
many rural areas in different islands and among various
ethnic groups. In his new job in 1960, this writer saw
the many brochures and plans these men had prepared, es-
pecially with regard to elementary education for both
children and adults in the rural areas. However, the
political situation was too unstable even as late as 1966
for a truly professional approach to emerge. Also, in
these early plans, rural areas with their local schools
were still viewed by outsiders who made their observations
from vantage points far above the rural setting. In this
study, therefore, the writer has tried to see, from the
inside, some of the problems existing in a single village

setting.

Why is a Rural Study in Depth Needed?

Some anthropological fieldwork has been done in
Indonesian rural areas, on different islands and among

various ethnic groups.3 Thus far, none of these studies

3For short summaries of post-World War II fieldwork

in Indonesia, see Koentjaraningrat (ed.), Villages in
Indonesia (Ithaca: Cornell University Press, 1967).




has been specifically related to educational planning or
to the economic problems that must be shouldered by both
the nation and the individual in Indonesia today. Nor have
the findings of these various anthropological studies been
integrated into a coherent village development program.
Village development relies upon a number of academic dis-
ciplines, but both anthropology and economics have great
relevance to the success of any rural development scheme.
Economic anthropology4 is even a subdiscipline within the
field of anthropology; this writer has tried to integrate
some of its techniques and approaches into what is basi-
cally a plan for educational development. Since similar
field research has never been attempted in the history of
Indonesian education, the writer feels that a study of a
specific community in depth should aid our understanding
of the villagers, their setting, and the economic problems
they face. These materials, in turn, should help us to
formulate educational planning that can be meaningful to
the villagers.

The term "educational planning" should be under-
stood as only one integral part of overall long-range
development planning. Educational schemes should not be

separated from other development planning in the village

4See George Dalton (ed.), Primitive, Archaic and
Modern Economics: Essays of Karl Polanyl (New York:
Doubleday & Co., Inc., 1968).




setting, as has often happened when the administrative
bureaucracies of several government departments have pene-
trated to an unprepared village, where the necessary
preconditions have not been established. The approach to
be used in this study, then, is not only a view from the
school to the surrounding community. Rather than a scheme
generated from either the top down or the bottom up,
emphasis is placed on the need for a meeting or a dialogue
between both levels.

The vast majority of Indonesia's 120 million inhab-
itants live in villages today. Thus it seems evident that
any type of national development must be concentrated upon
rural schemes, and in order to increase the effectiveness
of any development plans, we must understand the villager
in his own setting.

Only recently have villagers begun to think about
developing their home villages. Village officials gradually
are learning what should be done to develop their villages,
but they do not yet know how to do this scientifically.
They have recently realized that their land is very small,
and throughout Java, already overcrowded with illiterate,
traditionally oriented followers, not greatly different
from those ancestors who helped build Java's past glories.
These village officials need help, but only from someone
who can treat them with understanding. The villagers must

learn not only how to survive economically in terms of
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subsistence, but also how to participate in the world
economy, a right that has been denied them for centuries.
For this reason, Wyn F. Owen, from the University
of Colorado, was right in suggesting that any Indonesian
development program based on a strategy of agrarian econ-

omy should treat both the subsistence sector and what he

5

calls the "commercial sector." Owen, an agricultural

economist, wrote as follows after having studied the
Indonesian situation:

There is much to be said for providing specialized
education in the science and arts of agriculture for
a substantial number of the farm youth in the com-
mercial farming sector to prepare them for assuming
the management of farm enterprises in subsequent
generations. However, this emphasis on the education
of children in the subsistence sector obviously has
very little merit. In this case the task is to pro-
vide education relevant to the non-farming economic
activities wherein alone is to be found the principal
long-run economic opportunity for these young people.
In any event, to the extent that they must continue
to find part of their livelihood in the cultivation
of subsistence plots, the type of education appro-
priate thereto is a world removed from that which has
as its objective the groduction of an efficient com-
mercial farm manager.

The present writer would like to suggest here that
the strategy of Indonesian educational planning, especially

for those living in the overcrowded island of Java, should

5why F. Owen, "Structural Planning in Densely
Populated Countries: an Introduction with Applications to
Indonesia," in The Malayan Economic Review: XIV (April,
1969), pp. 97-114.

6

Ibid., p. 112.



11

follow Owen's ideas; these ideas will be discussed in more
detail in PART III.

As a beginning, then, local educational planning
needs a rural study in depth to provide information which
in turn may be used to help create a model for meaningful
development. In this way, perhaps educational goals can
be altered so that gradually young people no longer become
strangers to their home villages which they have deserted
after graduating from school, or lost in large urban
centers where they desperately strive to find jobs or to
continue their education still further.

Tradition and Progress in
the Javanese Setting

Some general comments about the Javanese and Java-
nese villagers in particular may help clarify the problems
that confront any national development planner in Java.

Historically Java's villagers have been ordered
about by colonial officials; they have been treated as
inferiors by Hindu-Javanese overlords, and by Dutch and
Japanese alike. Among the rural peoples, this has resulted

in what the Javanese call sumonggo kerso, and the Sundanese,

sumuhun dawuh, or a "yes man" attitude, regardless of

whether the villagers understand or even agree. Even if
one did not actually want to do something, he still said

"yes"; this the Javanese know as inggih-inggih ora kepanggih,
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or "lip service." Such an attitude has resulted from
their treatment by past kingdoms and colonial governments;
following independence, the educational system has tried
to counteract this effect of history. Villagers were
never given opportunities to develop as entrepreneurs in
their own setting. The great stories from history, of
palaces, of temples, of building under Daendels almost

800 miles of paved road throughout the island of Java, of
Dutch urban development and Dutch-managed plantations, and
finally of poor romusha (forced laborers) under Japanese
rule, are really the life histories of millions of vil-
lagers, who acted for centuries as followers, building and
creating without benefit to their daily lives in their
home villages.

The peak of traditional Javanese village culture
must have been reached centuries ago, at the time when
every inch of arable land was cultivated in sophisticated
and beautiful rice terraces or, in the hilly regions,
corn. The writer has always admired the beauty of the
landscape and the hard work of the villagers, from the
time of his childhood in his grandfather's village or in
other villages he visited. In the traditional sense, the
land was productive, and the villagers worked hard physi-
cally as they have for centuries. What then are the
weaknesses of their tradition, and why does starvation

and poverty occur? For here lies one of the challenges
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facing those who would attempt to develop the villages and
use the public elementary schools as an instrument for
development.

Geertz has observed that after Javanese agricul-
tural tradition reached its peak centuries ago, and when
colonial rule began, the history of Javanese peasants
seemed to stop. Isolated from urban and foreign influences,
the peasants "involuted," clinging even more doggedly to
their traditions, making the gap between themselves and
the outside world wider and wider.7 To carry this idea
further, even though it may be painful for many Javanese,
it is necessary to identify the essential contrasts be-
tween Javanese tradition and the desired modern Indonesian
image.

Rural Java was essentially a community of blind
solidarity, while progress toward modernizations seems to
require individual thinking, responsibility, achievement,
and self realization. It is hard to leave the quiet,
peaceful Javanese traditional village setting among the
corn, tobacco or rice fields, especially at harvest time;
yet how miserable it must be for the younger people, who
can no longer survive as their forefathers have done. The

stereotype of the traditional rural Javanese is of a good,

7Clifford Geertz, Agricultural Involution: The
Process of Ecological Change in Indonesia (Berkeley:
University of California Press, 1963), pp. 80-82.
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loyal follower, but the modern Indonesian needs the vig-
orous spirit of the entrepreneur, to open new frontiers

in nearly every aspect of life. The tendency of the
Javanese toward introversion should be changed to extra-
version; "involution" should be transformed into "outvolu-
tion," if such a term may be coined.

An inspiring economic speech by a respected leader
is without much meaning for the rural Javanese and will
have little meaning until his agricultural income becomes
more assured. In the village that this writer studied,
the "case of the goat in the house" gave proof of this.

No matter how much advice the officials gave, and how dil-
ligently they worked for modern hygiene, the goats were
still kept inside, even when some of the villagers had

died from the unhealthy, dirty conditions inside the houses.
Even though traditional means are out of date, modern ways
are either too vague or too filled with uncertainty for

the average peasant. The same types of attitudes pre-
vailed toward birth control, even when they realized they

were having too many children.

Economics and Education

Traditionally the Javanese peasant strives to
produce no more food than is essential for survival; his-
torically, he also had to pay taxes, either to Javanese

kingdoms or to Dutch and Japanese governments. No thought
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was given to the modernization of the villages by various
ruling powers, and therefore rural conditions did not
change much, although urban life was altered to some degree.
The peak for the traditional peasant came several centuries
ago, when every family had at least 2 hectares of land,
but with the twentieth century, population pressure has
been intensive throughout Java. This population growth
was, in part, a result of the villagers need for more and
more children to cultivate their land, the more the merrier.
Modern economic thought in Indonesia is still
being introduced and developed by a handful of Indonesian
economists who are setting up national planning; these men
have not had time yet to develop local-level strategies.
Therefore, instead of waiting for them to be ready, this
writer has in his fieldwork tried to study the village
economy directly. In connection with the need for rele-
vancy between school and village life, it is very important
to understand the economic sector, as it plays a most
important role in human life everywhere. The village
community cannot devote much of its resources to the
education of her children, unless these educational ef-
forts can be made to serve her present economy. The study
of economic opportunities should be established and devel-
oped in village schools, and studied by all from their
childhood. The first priority, in this case, then, is not

what the village could and should do for improving the
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education of her children, but on the contrary, what the
educational institution could and should do for developing
the economic sector in the socio-cultural setting of the
village community concerned and for helping the children
become participants in the community. Who does not want
his children to be successful, but does a child who attends
the local school learn enough so that he will be able to
eat enough food every day?

All aspects of traditional heritages that are in
conflict with the concepts necessary for rural moderniza-
tion should be firmly brought into line with sound eco-
nomic principles, so that Indonesia can survive as a young
nation, and its peoples endure as individuals as well.
This is the price of development, and it should be paid.
And for those Indonesians from Javanese backgrounds, for
support of modernization we can turn to positive tradi-
tional values, such as expressed in an old proverb that

says, djer basuki mowo bejo, nanging odjo njowo ingkang

muspro, meaning, "to achieve something worthwhile, you
have to pay the price, but not a soul should be wasted."
Or, as Professor Meaders said to this writer last October,

the price should not be too high.

Integrated Educational Planning:
Education for What?

The next question we must ask is, what kind of

education do we need to promote in our schools? It is
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time for us, the Indonesians, to pay attention to the
importance of local level planning, to develop plans from
the bottom up to meet the present strategies that reach
from the top down. Although school enrollment is contin-
uously expanding, rural peoples are not yet ready for the
idea of compulsory education. The number of students
leaving schools--at all levels--is symptomatic that educa-
tional programs are still not relevant to the village
community, especially in terms of local economic conditions.

Before we can answer adequately the question,
education for what?, we need some perceptive studies of
villages from different settings. Only then can we plan
technically a national strategy, based on the collected
data rather than on approximations or shallow sketches or
big myths, as we have often done in the past.

Perhaps here we have to differentiate between two
things: the values of the Indonesian nation and the
techniques of the educational profession. Since this
dissertation concentrates upon the latter, it would per-
haps be worthwhile here to mention the national principles
that form the basis for the Indonesian national conscious-
ness.

The Values of the Indonesian Nation:
Pantjasila and the 1945 Constitution

The form of the Indonesian government is a democ-

racy, based on the Pantjasila and the 1945 Constitution.
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The Pantjasila, or the Five Pillars that form the philo-
sophical basis of the Indonesian state, are composed of
five inseparable and mutually qualifying principles, as
follows:

(1) Belief in the One, Supreme God;

(2) Just in Civilized Humanity;

(3) Unity of Indonesia;

(4) Democracy which is guided by the inner wisdom
in unanimity.arising out of deliberations
amongst representatives;

(5) Social Justice for all of the People of
Indonesia.

In the past, it was common to say that the
Indonesian educational system should always be based on
these principles and the 1945 Constitution, and then one
would stop there. It is about time for we, the Indonesians,
to see these principles as the beginning of our profes-
sional planning, and not as the end of a formal popular
speech, as they have been. And this professional planning
should begin by improving economic sectors, emphasizing
agricultural or other economic needs relevant to the
individual socio-cultural setting of the village, the
place where all of us Indonesians came from, and where

most of us still live.
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The Organization of the Study

This thesis is organized into three parts. PART
I is concerned with technical information about why the
study was initiated, what is to be covered, and how the
data were collected. In addition, a brief revie; of
related studies is given. PART II contains a summary of
the findings of the fieldwork, including a description of
the village, its people, their traditional socialization
patterns and its public elementary school. PART III is
an attempt to analyze theories of village development and
educational planning, and, using the case of the village

being studied as an example, to build a theory of devel-

oping entrepreneurial educators in the village setting.

Methodology and Procedures

The data for this study have been collected mostly
through interviewing and observation. If we trace the
progress of the fieldwork chronologically, in Djakarta
this writer relied primarily on formal interviews for
gathering information and soliciting advice from concerned
officials and scholars. He proceeded similarly in Semarang,
Kendal and Ambangredjo. The following individuals were
kind enough to discuss the writer's fieldwork with him:
in Djakarta, the Minister and the Secretary General of the
Ministry of Education and Culture, Professor Selosoemardjan,

Professor Koentjaraningrat, Professor Liddle, Mr. Koesnadi,



20

Mr. Slamet I, and Dr. Setijadi. In Semarang, Mr. Slamet II,
and his staff members; in Kendal, regency officials; and
in Ambangredjo, subdistrict officials. At the close of
his fieldwork, the writer was summoned by the Governor of
Central Java in Semarang, and he also had an opportunity
to see Professor Lawton at Gadjahmada University in
Jogjakarta; he met Professor Selosoemardjan by chance at
the Hongkong airport.

The writer went back and forth between Ambangredjo
and the village of "Harapan" on the average of once a
month, stayingAin Harapan between 7 and 12 days at a time,
depending on the focus of his study, on the quantity of
supplies he had, on his psychological condition or on his
health. For a period of 9 months, he was almost continu-
ously in Ambangredjo or in the surrounding areas; once in
a while he visited Kendal, Semarang, Jogjakarta or Djakarta
for consultation with professional people and officials.
For purposes of comparison, he also traveled to a coastal
village and its surrounding areas some 30 kilometers from
Harapan, where he spent 4 days interviewing and recording
data.

At the village level, the bulk of the data was
collected through the process of informal interviews. Of
first importance to the writer's relations with the vil-
lagers was the fact that he used his feet for transporta-

tion, the same as any peasant. On January 14, 1970, the
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first time he left the highland of the subdistrict of
Ambangredjo, he walked in the rain for five hours over a
distance of 18 kilometers on steep slippery dirt trails,
through the villages up to the village of "Harapan" located
at the eastern base of Mt. "Sampan," since he had been
unable to get any transportation. He was greatly helped
by the people in collecting his data, even though he was
still a stranger to them for the first months, partially,
as he found out later on, because they appreciated his
walking right from the beginning. Also the villagers were
appreciative that he talked to and listened to his dif-
ferent guides before feeling relaxed enough to walk alone
in strange villages and along the lonesome dirt trails.
He chatted with strangers he met in coffee shops and along
the roads and conversed with different people when he
dropped by their homes or met them in their fields where
they were growing tobacco, corn and cabbage. He talked
and listened to the head of the village and his assistants
when he met them, and he chatted with the students and
schoolchildren in their classes, when they were playing
soccer using a young orange as their ball, caring for
their younger brothers or sisters, or while they were
collecting grass for their goats. Of course he talked
with the teachers and those parents he could reach.
Interviewing was done informally and indirectly,

following Javanese cultural patterns. The concept of
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politeness in Javanese tradition is essentially based on
the categories of "refined" and "rough." The term refined,
or alus, in Javanese encompassed informal, brotherly ap-
proaches that are indirect and do not hurt the feelings

of another. Refined communication is honest and modest;
it shows respect for elders and traditional power holders.
The term rough, or kasar, means just the opposite of the
above. "To tell it like it is" would be considered rough
by a traditional Javanese, especially if the relationship
were public. Such a communication could only be conducted
directly, straight to the point, frankly and rationally,
if it were done in private. Within the restrictions of
this refined and rough framework, the writer tried to
focus conversations firmly on relevant subjects.

Perasaan, or "emotional dignity" plays an influen-
tial role in the Javanese setting. Once a fieldworker has
been accepted psychologically, another problem arises,
since the villagers have yet to distinguish between pri-
vate and business matters. Therefore, anthropological
interviewing in the Javanese setting is really time-
consuming; the fieldworker, trying to use the technique
of "participant observation" had to be careful not to
become too deeply involved so that he would loose his
objectivity.

The writer never summoned anybody in the village

to be interviewed. He visited them in their homes or
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fields, or in other natural or relaxed places. He never
took notes in front of them, but wrote up his findings as
soon as he arrived in a setting where writing was familiar.
In the evenings, however, village officials visited him in
turn, talking about what they or he wanted too. In this
situation he could write notes without making his inform-
ants uneasy.

Data collected through interview techniques fall
into what another anthropological fieldworker in Java,
Robert Jay, has called "conceptions";8 Jay has been care-
ful to distinguish such statements of informants from acts
or situations that the fieldworker has actually observed
himself. This writer has tried to differentiate between
data collected by interview and events actually witnessed;
he tried to check the reliability of interview data through
direct observation whenever possible.

Although not a professional mapmaker, the writer
attempted a simple map using the pace and compass tech-
nique. He carried his camera nearly everywhere he went,
again even though he is not an accomplished photographer.
These two devices, he found, made it easier for him to
talk with strangers he met. While mapping, he had an

excuse to visit people in their fields, whereupon he

8R. R. Jay, Javanese Villagers (Cambridge: MIT
Press, 1969), p. 29.
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could question them about their primary concern, growing
tobacco, corn, or cabbages. Only after a discussion of
such subjects would the writer then be able to pursue
other matters that were more hidden or complex.
Observation was also necessary, since the meaning
of words were often hidden beneath stereotype expressions.
It is considered polite in the Javanese setting, that if
you see someone you know from the front of your home, to
say, monggo pinarak, or "would you please drop by?" And

he would likely answer, inggih, kapan-kapan sowan, or "yes,

some other time." Only by observation could one know what
is meant, since traditionally it is hard for a Javanese
to refuse somebody while talking to him. Verbally you
must say "yes" to an invitation, even though both parties

"

concerned know that you actually mean "no." A frank ans-
wer could mean a "rough" approach to a traditional
Javanese. Javanese culture is really full of this kind
of situational context, or "silent language."

The writer did use some additional quantitative
methods in conducting his fieldwork, but he feels these
were not very successful. He trained five village offi-
cials, on a voluntary basis, to conduct a preliminary
exploratory census; these five people in turn instructed
other people, including the four elementary teachers, one
religious teacher and three "madrassah" teachers, so that

in all about 40 people were involved in this project.
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For almost five days, each house was visited by two people,
to ensure the accuracy of the procedure. They tried to
explain clearly that the census had no connection with
taxation, but was being done for the village's benefit and
for scientific interest. The writer must admit that the
process was not only difficult, but also quite exhausting
as well. The results were checked twice. The government
later made a nation-wide census, including Harapan, fol-
lowing this voluntary census. The census official told the
writer that the voluntary census had made it easier to
conduct the government census. When he left the village,
the writer was unable to get the results of the government
census, however, since time did not permit his waiting any
longer. Although the voluntary census had more information
and was based on local initiatives, it lacked the facili-
ties available to the government. Consequently, its
accuracy was questionable, both because the writer fell
ill on the last day and because in one of the 4 dukuhan,
or hamlets, there was no strong leadership, as its head
had just died. There were two people competing for elec-
tion, and this situation made a voluntary census difficult.
The languages used conducting the fieldwork were
primarily Javanese in the villages, Indonesian in the
urban areas, and a little English when the writer met AID
or MUCIA officials or Ford Foundation or UNESCO consultants

at a conference held by the Ministry of Education and
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Culture. During the 9-month period of the fieldwork,
Javanese was spoken with the villagers and even with the
local officials informally in the subdistrict. Besides
Indonesian and English, the writer, as any other field-
worker in the Indonesian setting, had to read some Dutch,
especially in tracing information about the ruined Hindu-
Javanese temples found in the village of Harapan and

surrounding areas.

The Specific Location of the Study

There were several reasons why the writer chose
the particular village that he studied. First, he felt
that since communications and transportation are still big
problems, a remote village would be more neglected than
one located closer to the subdistrict capital. Officials
suggested that the writer should observe villages which
were located close to the subdistrict capital, since these
were considered the best to visit in the area. No one
could understand in the beginning why the writer chose
the most remote village in the subdistrict, which could
not be reached since there was no transportation available
from the subdistrict capital inland. The writer also
visited two villages chosen by a Teachers College team
under the guidance of the National Assessment of Education
Project, one to represent the mountainous region and the

other, the coastal fishing setting. Both of these villages
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were about 6 kilometers from the subdistrict capital, with
available public transportation. (The visit to the fishing
village is recorded in some detail in PART III.)

Local officials also could not understand why the
writer concentrated on a single village for so long, com-
pared with other research that they knew about thus far.
Furthermore the writer knew that Koentjaraningrat9 con-
ducted his research in villages in South Central Java that
were not as remote as this one; Wilmottlo worked in North
Central Java, but in an urban setting and specializing on
a different aspect. Selosoemardjanll worked in South
Central Java, in the urban setting, using a sociological
rather than an anthropological approach.

Whereas it is generally assumed that all Javanese
eat rice, this is not true in the mountainous regions,
where corn is the staple. And above all, the village
studied is an example of relatively extreme economic suf-
ferings, even though the peasants work hard at traditional

agricultural pursuits.

9Koentjaraningrat, "Tjelapar: A Village in South
Central Java," Villages in Indonesia (Ithaca: Cornell
University Press, 1967), pp. 240-280.

10Donald Earl Wilmott, The Chinese in Semarang:
A Changing Minority Community in Indonesla (Ithaca:
Cornell University Press, 1960).

11Selosoemardjan, Social Changes in Jogjakarta
(Ithaca: Cornell University Press, 1962).
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Geographically, the village studied is isolated,
and its physical location has made its people feel psycho-
logically isolated. The Javanese language is still the
only reality in this village. How can we develop an in-
tense nationally oriented, democratic attitude in the
traditional Javanese rural setting, if we do not start
teaching Indonesian to students from the first grade,
instead of from the third grade, as is now the case? Mod-
ern communications are still scarce. Radios are too
expensive, as are their batteries and the taxes that must
be paid to maintain them. Even all the village officials
did not have radios at that time. The isolation of the
village perhaps made it easier for the writer to identify
the problems involved, even though they were complicated.

The final factor for choosing this particular vil-
lage was his family background. The writer's wife is not
trained anthropologically, and she could not have survived
in such a remote village, especially as they had a small
child. Since his grandfather had been the head of a vil-
lage in South Central Java, the writer planned so that
while he was doing his fieldwork, his family could live
in a setting familiar to her from childhood. Even so, he
eventually took his family back home to Djakarta, some
350 miles away, after seeing how busy a fieldworker was

in collecting his data.
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The Limitations of the Study

A preliminary study of this sort has certain
limitations, and two of them are as follows:

Geographically, it does not pretend to be repre-
sentative of rural areas in Indonesia or even in Central
Java.

Socio-culturally, the data presented herein repre-
sent only one of the many variations in the rural Javanese

setting.



CHAPTER II
REVIEW OF RELATED STUDIES

In order to understand the background of this
thesis perhaps we should review related studies concerned
with anthropology, with rural economics in the Javanese
setting and those relevant to the methodology used in col-
lecting the data.

It was several years ago that foreign anthropolo-
gists who were interested in the Indonesian setting, began
concentrating on depth studies of one ethnic group as a
professional base, as there are many ethnic groups. This
approach was used by Hurgronje on the Atjehnese, Bruner on
the Bataks, Cooley on the Ambonese, Geertz, Jay and
Koentjaraningrat on the Javanese, Kaudern on Sulawesi as
a whole, Hudson and his students on the Dajaks, and many
others on the Balinese. Perhaps two anthropologists
specialized in studying the same ethnic group, but their
specific subjects were different such as Peacock, who
concentrated on ludruk performances in the East Javanese
setting, the late Claire Holt on Indonesian art, Wilmott

and his students on the Chinese in the Indonesian setting,

30
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or Margaret Mead on the traditional socialization of
Balinese children, to name but a few.

In the history of applied anthropology in Indonesia,
we know that Hurgronje was hired by the Dutch government,
resulting in considerable misunderstanding as to the
potential of anthropology in the Indonesian setting. And
only recently has anthropology been considered to be
functional for nation and character building. At the
present stage of economic development, all Indonesian
college graduates in any field, in one way or another are
government officials, including anthropologists such as
Koentjaraningrat and his students.

There have been two kinds of foreign scholars
studying the Indonesian setting: those who were engaged
by the government and those who were academics. The first
group have joined Indonesian scholars in building a strong-
er scientific approach, such as Higgins in applied econo-
mics several years ago, and Bruner, the first applied
anthropologist in educational planning, one of the Ford
Foundation consultants who assisted on this National
Assessment of Education project. In this chapter, however,
the writer has limited his concern to studies of rural
economics in the Indonesian setting and those related to
general rural educational planning.

Some scholars who have studied villages in

Indonesia have concentrated on rural economics, since
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they have been concerned with the poverty of the majority
of the people.

Historically, perhaps we have to consider the
academic battles between views developed by the Dutch
scholar Boeke and others.1 Since these views will be
covered in some detail in PART III, here, the writer
would like to give some general introductory notes on
them.

Boeke wrote his dissertation in 1910; his other
books and articles, especially those written in 1930 and
1953, emphasize the same theme: his theory of dualism
between the Western economic system and that of what have
now become the new nations born after World War II.
According to Boeke, based on his fieldwork in the Javanese
rural setting, these two systems can never meet. There-
fore he advocated a "slow process" through "village
reconstruction" based on a "back-to-the-village policy";
through "sharing the poverty" the ignorant-isolated vil-
lage would not "disintegrate." At the time, Boeke was
very influential in Dutch administration, and one of his
followers was G. Gonggrijp.

Only 17 years after his dissertation had been
published did Boeke start to be challenged by other

scholars. Economists such as J. van Gelderen,

lSee Koentjaraningrat, Villages in Indonesia
(Ithaca: Cornell University Press, 1967), pp. 21-23.
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E. P. Wellestein, Aboetari and the anthropologist Raymond
Firth, denied the validity of Boeke's dualistic theories,
but Boeke had not changed his views much even as late as
8 years after World War II had ended. Benjamin Higgins
and M. Sadli are other economists who later opposed
Boeke's theory.2
The setting is now different, since Indonesia is
not under Dutch rule any more; Boeke's theory of dualism
therefore has lost its power in Indonesia. Since it is no
longer necessary to challenge Boeke's dualism, other than
on historical grounds, next we must look for pragmatic
solutions for the creation of a modern peaceful and pros-
perous village setting based on Indonesian principles.
Here, a scholar like Wyn F. Owen, quoted in Chapter I,
assumes importance. Since the writer will follow Owen's
ideas in some detail in PART III, here, the writer would
only point out that like other traditional societies
emphasizing out-dated past glories, in the first decade
after World War II, Indonesia seemed to stress extreme
contrast, attempting to leap from the painful past to the
distant and still vague future, forgetting the present
hard realities. And here lies the importance of Owen's

strategy, proposing two simultaneous approaches which he

called "subsistence and commercial sectors" to be

2Ibid., p. 23.
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reflected in educational planning so that the rural student,
not only learns about future tasks in an industrial setting,
but also is trained simultaneously to survive individually
and economically in his own crowded Javanese village set-
ting as it progresses towards rural modernization.

In this context what Clifford Geertz has written
is important. He analysed the rural Javanese economy
historically,3 stating that the Dutch brought Java's pro-
duce into the world market, but kept the Javanese people
isolated from world events. Thus he sees Boeke's dualism
more as the result of past colonial history than as derived
from the essential nature of the Javanese, as Boeke had
claimed. Another important study by Geertz,4 is concerned
with the patterns of economic entrepreneurship in Javanese
and Balinese settings; this will be discussed and developed
in some detail in PART III as it relates to local educa-
tional planning.

When economists like Widjojo Nitisastro and

J. E. Ismail5 began to study the economy of a single

3See Clifford Geertz, The Development of the
Javanese Economy, Social Cultural Approach (Cambridge,
Mass.: MIT Press, 1956).

4C. Geertz, Peddlers and Princes: Social Change
and Economic Modernization in Two Indonesian Towns (Chicago:
The University of Chicago Press, 1963).

5See Widjojo Nitisastro and J. E. Ismail, The
Government, Economy and Taxes of a Central Javanese Village
(Ithaca: Cornell Modern Indonesia Project, 1959).
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village they were filling a real need. An investigation
of a single village, like the present study, was conducted
by these men and their graduate students, who worked
several years ago in a South Central Javanese village.
This village, called Djabres is not as remote as the vil-
lage the writer studied. Their study concentrated on
village government in connection with the economy and tax
collection.

These writers were interested in studying the vil-
lage economy and then building theories accordingly, while
this writer's interest has been how to implement these
theories through meaningful educational planning for the
villagers concerned. As an example, perhaps, the questions
which arise from the review of the literature might be
formulated this way:

(1) How can we set up educational planning follow-

ing Owen's strategy?

(2) How can we assist at the birth of an entrepre-
neurial spirit among rural Javanese, partially
using Geertz' findings in Java and Bali?

(3) How can we build a professionally dignified
corps of elementary school teachers, especially
those serving in the rural areas, to carry out
these two tasks?

Also, the writer has examined related studies to

assess methodological studies relevant to his fieldwork.
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The techniques of anthropology have been especially influ-
ential.

As in any other field, anthropology has several
approaches; one approach used here, is called the ecolog-
ical approach, a method originally taken from the science
of biology, which deals with "the functional relationship
between organisms and their environment."6 Geertz states
that this term has expanded into other areas, such as

"human ecology," used by Bates, Park, and Quinn. It has
also developed into "cultural ecology," as used by

Julian Steward. 1In this light, it may be possible to
formulate "educational ecology," an attempt to employ an
ecological approach in education, as Geertz developed an
ecological approach in anthropology.7 However, the writer
is primarily concerned in this study with the functional
approach, in this case, of educational planning for a
village development, that is relevant for the villagers

concerned, rather than only for outsiders alone, as has

happened in the past centuries in Indonesia.

6See Clifford Geertz, Agricultural Involution
Berkeley: The University of California Press, 1968),
pp. 1-6.

7It is beyond the scope of the study to discuss
what educational ecology is; however, it is perhaps re-
flected to a certain degree, as applied by this writer in
his analysis of the data discussed in PART II as a whole.



PART II

THE CASE OF THE VILLAGE OF HARAPAN



CHAPTER ITII
THE VILLAGE OF HARAPAN

"Harapan," the village where the principal data
for this study were collected, is located at the eastern
base of "Mt. Sampan," in the province of Central Java,
Indonesia. Sampan is a dormant volcanic peakl that rises
some 2,565 meters (or about 8,412 feet) above sea level.
The mountain itself was long ago part of another, much
larger volcano that exploded, exposing its large crater
and creating a rim of smaller volcanic peaks. This crater,
known today as the Dieng Plateau, is the location of vari-
ous Hindu Javanese temples, dating from c. 800 A.D. The
second oldest Shivaite temples in Java, the Dieng struc-
tures are of paramount importance to Indonesia's distant
historical past.2 Mt. Sampan itself forms the eastern
boundary of the Dieng Plateau. The village of Harapan
lies on the eastern slopes of Mt. Sampan, at an altitude

of about 1,300 meters (or about 4,261 feet) above sea level.

lD. C. Stibbe (ed.), Encyclopedie van Nederlandsch-
Indie (s'Gravenhage: M. Nijhoff, 1919), derde deel, p. 738.

2Claire Holt, Art in Indonesia: Continuities and
Change (Ithaca: Cornell University Press, 1967), pp. 52-53.

38
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Climate

Because of its altitude, the average temperature
at Harapan is about 67 degrees F., ranging between an
early morning low of 62 degrees to a midday high of 70
degrees. Such temperatures seem cool in comparison with
the average temperature of 70 degrees (ranging between 70
degrees and 78 degrees) at the subdistrict capital of
Ambangredjo (altitude, 600 meters; or about 1,676 feet),
some 18 kilometers to the northeast, and positively cold
when contrasted with that in humid coastal cities such as
Weleri, Semarang, or Djakarta, where the temperature
averages about 85 degrees, with a range between 83 and 91
degrees.

Harapan experiences two seasons, wet and dry.
Rains from the northwest monsoon begin in September, con-
tinuing on roughly into March. Between April and September
the weather becomes drier and hotter, and often Harapan's
small rivers are reduced to a trickle or disappear

entirely.

Landscape

Harapan is located in a truly picturesque spot.
Should we stand at the elementary school, which is built
on high ground in the middle of the village's territory,
we can see in all directions: to the west, over corn or

tobacco fields and past one of the village's hamlets,
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rises the peak of Mt. Sampan, with its wooded slopes; to
the east, cultivated fields slope down to a river beyond,
and a forest stretches to two distant blue volcanic peaks,
Mt. Sundoro and Mt. Sumbing. A road winds southward,
bridging a river that marks the boundary with a neighbor-
ing village that lies in another administrative district.
To the north, another path leads downwards, toward the
small administrative and market town of Ambangredjo and
eventually to the north coast of Java and a number of

larger towns and cities.

Isolation

For the outside observer, Harapan is a beautiful
place, and much of this beauty derives from its location
in an isolated, secluded spot, far from the heat and
crowds of an urban center. Harapan's isolation creates
many problems for its 1,411 inhabitants, however: prob-
lems of marketing its tobacco and other crops, problems of
transporting necessary goods back to the village, problems
of communication with the numerous governmental channels
responsible for distributing services and disseminating
information to the remote rural areas, problems of devel-
oping a viable economy, problems of educating its young
people to integrate their community into the modern nation

of Indonesia.
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To reach the small market town of Ambangredjo from
the village, one must walk 18 kilometers along narrow,
steep trails which are treacherously slippery in the rainy
season. For a villager, this trip takes about 3 hours,
though one stops in roadside coffee shops (warung) along
the way; for the unaccustomed urban observer, the journey
took 4 to 5 hours. Although one or two people ride bicy-
cles or horses, the normal means of transport is by foot;
men carry crops from a bar balanced on their shoulders,
women use a basket suspended in a sling (selendang).

There is another, longer road (22 kms.) between Harapan
and Ambangredjo that is passable to motor vehicles; it is
not so steep, and for much of the distance below Harapan
it winds through a clove plantation. This road is wider
than the first trail, and for more than a century was used
as the access road to a Dutch plantation within Harapan's
boundaries. The plantation, first cultivating coffee and
subsequently, tea, was established before 1868. At one
time the road was paved, but it fell into disrepair during
the Japanese occupation. The plantation was abandoned
later, after it was burned out in 1948 by Indonesian
patriots during the Revolution.

Should a villager wish to carry his goods to trade
in a different subdistrict town, the relatively busy cen-
ter of Weleri lies another 18 kilometers to the north,

connected with Ambangredjo by a road crowded with trucks
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or buses. To the east 19 kilometers along the highway
from Weleri is the regency capital of Kendal, with the
provincial city of Semarang still another 27 kilometers
to the east.

Harapan must indeed be among the most remote
settlements in the entire province of Central Java. Of
the 18 villages in the mountainous subdistrict of
Ambangredjo (to which Harapan belongs), Harapan is the
most isolated; economically, it is also one of the poorest
villages in the subdistrict. Harapan was chosen as the
focus of this study because it was felt that any village
problems, educational or economic, would be more intense,
and perhaps easier to diagnose under conditions of such

remoteness.

The Administrative Apparatus

Harapan belongs to the subdistrict (ketjamatan)

of "Ambangredjo," in which it is one of 18 villages. It
is situated on the easternmost border of the administra-
tive district, and because of its distance from the sub-
district capital, contacts between Harapan's villagers

and the Indonesian administrative apparatus are often less
regular than those with villagers living in nearby settle-
ments that belong to other administrative areas. Under

Dutch rule, Harapan belonged to the district (kawedanaan)

of Selokaton, an administrative area included the
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subdistrict of Ambangredjo and 3 other subdistricts as
well. Following the Japanese occupation, and eventually,
Indonesian independence, district-level government was
abolished. Today the subdistrict officer (tjamat) of
Ambangredjo is directly responsible to the regency head
(bupati) in Kendal, who in turn, reports to the provincial

Governor of Central Java in Semarang.

Settlement Pattern

The total land area of Harapan comprises approxi-
mately 2 square kilometers. The village territory lies
between two small rivers, which define its borders to the
north and south. The two streams converge at the north-
east boundary of the settlement's territory. Most of the
village's land is under cultivation, planted in either
tobacco, the main cash crop, or corn, the staple food in
the villager's diet. There are no irrigated rice fields
(sawah) in Harapan, because the terrain and soil are not
suitable. In the western part of the village, at the base
of Mt. Sampan, the land is covered with pine forest. From
west to east, Harapan's territory extends for about 4
kilometers; its width is much narrower, only about 1/2
kilometer.

The village of Harapan, like many Javanese vil-
lages, is comprised of 4 separate settlements, or hamlets,

which are known as dukuhan. The dukuhan of Harapan are
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connected by paths, and considerable distances (as much as
1-1/2 kilometers) separate the individual settlements. A
hamlet consists of a cluster of separate family dwellings
built along a stony path. The dukuhan generally maintains
considerable independence in its internal affairs, with
its own traditional administrative head (bekel).

The westernmost dukuhan in Harapan, "Ekasari,"
lies at the highest elevation. With about 170 houses and
more than half of Harapan's total population of 1,411,
Ekasari is the most crowded of the hamlets. Both the vil-
lage head (lurah) and the village secretary (tjarik) live
in Ekasari. The only substantial mosque stands in front
of the lurah's house, and there are two other, small
Islamic prayer houses (langgar) in Ekasari as well. The
only religious school (madrassah) is also found in this
hamlet. Historically, Ekasari may be the oldest hamlet
in the village; in 1868 the Dutch scholar Brumund,3 when
investigating various Hindu-Javanese remains in the area,
mentioned both Ekasari and another hamlet, Tjatursari, as
being extant at that time. From its size and prominence
today, we may perhaps infer that Ekasari represents the

first settlement in Harapan.

3J. F. G. Brumund, "Bijdragen tot de kennis van het
Hindoeisme op Java," Verhandelingen van het Bataviaasch
Genootschap van Kunsten en Wetenschappen, XXXIII, 1868,
pp. 144-147.
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No one today knows exactly, however, who was the

leader (tjikal bakal) who originally founded the village

of Harapan. Such stories as still exist were told to this
writer in 1970 by some of the older villagers; Brumund

also recorded something of Harapan's origins in 1868,
According to what this writer can piece together from these
two sources, there once existed a sacred bathing place or

fountain, in Harapan. This site, known as Balekambang,

today is found in the central area of Harapan's territory;
the fountain probably dates from about the same time as

the Shivaite temples on the Dieng Plateau, i.e., c. 800 A.D.
Today nothing can be seen at the site except a mound on
which the owner grows cassava. That the villagers still
believe a statue of pedet, or Nandi (Shiva's carrier, the
bull) is buried near this site, helps support the conten-
tion that the site was Shivaite and thus from the early

9th century.

According to legend, there was once a prince, from
the court of Mataram, in Central Java, who was known as
Kusumojudo.4 According to Hindu-Javanese tradition, often
a royal personage would wander incognito through his king-
dom, perhaps to view for himself the conditions of his

subjects. Frequently a king or prince would turn his back

4In old Javanese, kusumo means "flower"; judo "war.'
Kusumojudo, then means a hero, or great warrior.
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upon the mundane world of the court, to find temporary
refuge in a holy place, perhaps in a temple under the
tutelage of a religious teacher (guru). At times, a king
or prince might even renounce the material world for a
spiritual life as a priest or teacher.

Prince Kusumojudo, it is said, left the court at
Mataram to find spiritual guidance among the teachers at
the temples on the Dieng Plateau. One day, he visited the
sacred bathing place of Balekambang, in what is now Harapan.
There he met a beautiful maiden, Dewi Rengganis,5 who was
bathing in the pool at the foot of the fountain. Prince
Kusumojudo fell in love with Dewi Rengganis, and asked her
to marry him, but the nymph refused his suit. Kusumojudo,
who had taken the name Kjai Kertojoso, so that his former
identity would not be recognized, is thought to have
founded a settlement near the site of the bathing place.6
The actual origins of Harapan, then, are buried in distant,
legendary times, and today's villagers can only claim that

Harapan's founding occurred a very, very long time ago.

5Dewi is a title for heavenly nymph, rengga means
"beautiful,"” and nis is a contraction from manis, "sweet."
The implication is that Dewi Rengganis was very beautiful
indeed.
6Kjai is a title for a priest; kerto means "piece,"
"save," or "secure"; joso, "to build." The name Kertojoso,
then suggests that the prince became a village founder, or
tjikal bakal.
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From the dukuhan of Ekasari, one follows a trail
down the slopes, through tobacco or corn fields, and in
about 1-1/2 kilometers reaches the hamlet of "Dwisari."
This settlement, an offshoot of the older hamlet Tjatursari,
is situated at the crossroads in the center of the village
territory, and perhaps grew up because of its strategic
location. Here the elementary school was founded in 1953,
and here, every five days following the Javanese calendar
a small market is held under a tree. Today there are
about 40 houses, and one langgar in Dwisari; Dwisari's
bekel, or head, is the strongest of Harapan's hamlet lead-
ers, and the best assistant to the village head. There is
also a coffee shop (warung) which is especially well pat-
ronized on market days. Nearby is the ancient sacred
bathing place of Balekambang; 100 meters to the south, one
crosses a bridge and enters the neighboring subdistrict of
Temanggung.

From the crossroads at Dwisari, the hamlet of
"Trisari" lies about 1/2 kilometer to the north, near the
village border. Trisari was only built in 1967, on the
site of the Dutch plantation. There are about 20 houses
in this dukuhan, and most of these are only temporary
structures, built from bamboo rather than the typical wood,
brick or tile construction of the more permanent village
houses. The foundations of the old plantation building,

burned in 1948, could still be partially seen in Trisari.



48

The fourth dukuhan, "Tjatursari," is more than a
century old; it is situated about 1/2 kilometer to the
east of the main crossroads of Dwisari. Here there are
about 60 houses and one langgar. Also there is a coffee
shop (warung) at crossroads near the bridge that marks the

village's northeast boundary.

Houses

The houses of Harapan are all single-story dwell-
ings, built on the ground. Only the langgar are raised
on posts, more like prayer-house designs in parts of West
Java. Harapan's cold climate may have dictated this aspect
of its house styles. Floors are made of dirt, although
concrete is used by the wealthy. Again, to keep out the
chill, there are few windows; a wide central door in front
serves as the only entrance. Houses of the families with
higher incomes also have a door at the back. The pitched
roofs are normally made of tiles, a material not available
in the village that must be transported some 50 kilometers
from tile or brick factories near the coast. Houses are
constructed of various materials, which differ according
to the occupants' economic status. The majority of houses
are built with walls of interleaved bamboo and tile roofs.
Houses of better-off villagers are constructed from wood
and tiles, and the dwellings of the well-to-do have brick

walls and tile or sheet zinc roofs. As a roofing material,
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zinc is considered a mark of prestige, despite the fact
that it fails to insulate a house against heat or cold as
well as tiles do. Its higher price may account for its
desirability.

With the exception of the village head's house,
which has a separate, attached kitchen and several main
rooms, the interior of the typical village house is essenti-
ally a single room. Directly in front of the main door is
the kitchen area, the central focus of the women's daily
activities; here, in the chilly evenings, the family gathers
to seek the warmth of the fire. At night the household's
goats are brought inside to share the shelter of the house.

The back of the main room may be partitioned to
create small rooms where a widowed parent or older children
(boys separated from girls) sleep. The placement of such
dividing walls, however, is flexible, and depends upon the
needs of each individual household.

None of the village houses have either running
water or bathroom facilities inside; the villagers bathe,
collect their cooking water, and wash their clothes at
various bamboo waterspouts where water is diverted from the
rivers. These waterspouts serve also as toilet facilities
for the villagers. A single waterspout is shared among a
number of adjacent households.

It is the kitchen area that is the real center of

a villager's activity, for here in the evening the people
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gather around the warm fire, visiting each other to share
the day's gossip and experiences, to tell local jokes and
discuss their plans for the morrow. The mother and father
of a family with their youngest children will often sleep
near the fire to take advantage of its heat through the
night.

For the outsider who comes to Harapan, expecially
the urban dweller, even the kitchens do not seem very warm.
The walls are full of holes, which admit chilly air, and
the mud floor is cold. Smoke from the woodfire makes one's
eyes red and sore. By day, the almost windowless houses
are dark and dank. The health of Harapan's villagers
suffers from these conditions. In the month of April 1970,
when the writer arrived at Harapan, a fourth man succumbed
to influenza. The writer suggested that the village head
report this death, asking that a doctor be sent from the
subdistrict capital. The next day, when a new district
doctor arrived with some other subdistrict officials in
their jeep, only the doctor himself, the lurah, and the
writer were willing to enter the houses of sick villagers.
The officials objected to the dirtiness of the houses, and
it was suggested that the houses be cleaned up. Such sug-
gestions from subdistrict officials had little impact,
however, since the villagers were living in their tradi-
tional way, bound by the conditions of their culture and

their low socio-economic status.
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The Javanese villager values his home highly. The
better his economic status, the better his house will be,
for traditionally he derives status from his home, and
from this he gains psychological security. Only the very
poor, whose houses are built of temporary materials, will
view their homes as just a place for sleeping. Such people
may spend most of their time working in the fields, at
another's house, or at the mosque; their sons may go to
nap or even to sleep at a nearby langgar. But the average
Javanese villager looks forward to returning to his home

whenever he is away.

Population

At the time the materials for this study were
collected, there were 1,411 people living in Harapan, 669
men, and 742 women. Under the age of 15, there were 585
individuals; between 16 and 56, 755; and over age 57,

71 people.

The population of Harapan lives in about 270
separate households (somah), giving an average household
size of 5.22 people. In Javanese society, however, a
second family unit, the keluwargo or hearthhold, assumes
some importance in daily affairs. A hearthhold is created
through marriage, and so long as one partner of the
marriage lives, the keluwargo or hearthhold is still

counted as extant. Each hearthhold has a specific head
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or spokesman; land is owned by the hearthhold. This unit
is recognized by the Government in matters of taxation or
public works. Thus while it was clear from the records of
the village head that there were 293 hearthholds in
Harapan, exact statistics on the number of houses standing
were not kept. The average size of hearthholds, then, was
4.8. Of the approximately 23 hearthholds who shared the
use of a house with another hearthhold, there were vari-
ous reasons, the most common being the existence of an
aged, widowed parent or the presence of a newly married
child and his spouse. Occasionally a sibling with a
marriage broken by death or divorce would share a house.
Normally the members of a household represent a single
nuclear family: father, mother, and their unmarried child-
ren. Sharing a house is not a stable configuration; it
is expected that this pattern will be broken up by the
departure of the extra hearthhold. A widowed parent often
rotates among the houses of her various children; in the
case of newly married children, they are expected to
establish a separate household within a year of their
marriage.

Most of the marriages in Harapan were monogamous,
even though Islamic law allows a man to take as many as
4 wives. It was "impossible" to collect accurate data on

any polygynous marriages, but the writer had the impression
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that one or two of the wealthy, strong Moslem men had

taken a second wife.

The Agricultural Cycle

The principal crops cultivated by the villagers
of Harapan are tobacco and corn, grown in rotation. To-
bacco, a cash crop, is planted in January or February, and
depending upon the heat of the dry season, harvested in
August or September. Corn, the staple food for Harapan's
villager, is planted once the tobacco crop has been brought
in. It matures during the rainy season, and is harvested
in January. Drenching rains in January may delay the
harvesting of the corn, and in turn, delay the planting
of the new season's tobacco.

A certain portion of Harapan's subsistence comes
from other food crops: cassava, tea, coffee, cloves,
various fruits such as oranges, bananas and jackfruit
(nangka), vegetables, especially cabbages and a type of
gourd that is particularly low in nutritional value. Some
of these crops are carried to market in Ambangredjo.

Income is also derived from other cash crops, such

as the bark of the akasiah tree (kulit kliko) which is

used in dyeing leather, and from Harapan's forests, the
wood of which can be cut and sawed by hand into lumber or

used to make charcoal for sale in Ambangredjo. Although
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there are teak forests in nearby villages, Harapan is too
high and its soil inappropriate for teak.

Fields are cultivated entirely by hand, using axes,
hoes, and knives that are either hand made or bought in
the market place at Ambangredjo. Mechanization is com-
pletely unknown. Most of the fieldwork is done by men,
as women devote a large portion of their time to household
tasks and rearing children. When an older child is able
to care for his younger siblings, women will help their
husbands in the fields or go to the market. In the day-
time most of the men are in the fields, and sometimes even
have their lunch brought to them there. The more devout
adherents of Islam return to their homes for prayer, lunch
and possibly a short nap before going back to their fields.

The daily diet of the villager consists mainly of
corn, many kinds of vegetables, and hot pepper. In the
cold weather, chili peper serves to warm one up, at least
temporarily. Rice is scarce and expensive in this moun-
tainous region; the villagers think it is too "light"--too
insubstantial--for a staple, and they prefer corn. The
corn is ground into rough meal and steamed to make a thick
mush. Fish and chicken are eaten occasionally, but not
regularly. Tempe, a kind of soybean cake, and salt fish
are the principal sources of protein, but diets are none-
theless very low in protein. Goats are too highly valued

to be used for food, but their dung is used as fertilizer.
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It is hard to find a fat man in Harapan, both because of
the diet and because everyone walks back and forth to

fields and to market.

Land Holdings and Property

The land held by a Harapan hearthhold averages
only 0.5 ha. However, land holdings range between families
who possess no land at all (15 hearthholds from the total
of 293), those with only 0.25 ha., up to 8 hearthholds
with about 5.0 ha. apiece. Only these last 8 families
were thought to be wealthy in the local context: the
heads of these hearthholds were not forced to borrow money
annually from the lenders in Ambangredjo, and, indeed
could afford to lend some funds to their fellow villagers.

In 1967, the government distributed 0.25 ha. of
land to many families who had none; these people have
gradually begun to cultivate the forest land on the slopes
above the village. Unfortunately erosion is becoming a
problem in these areas once the forest cover has been cut
down. The 15 hearthholds who were landless by 1970 had
already sold the land they had received from the govern-
ment, probably sold to reduce their great indebtedness
which had accumulated in prior years.

In addition to land holdings, other kinds of
property, especially ownership of livestock and crop-

bearing trees, served to differentiate the villagers in
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terms of wealth. A census of livestock produced the
following totals for the village as a whole:

goatsS .c.eeecescassesces 1,482

chickens .....c000ee.. 1,144
ducks ...ttt 330
JEESE teseossscscssans 8
horses ....cciveeeecenn 6
COWS ceeeecssccccnccese 2

A number of trees were owned by villagers:

tea bushes ...iceeieeeessecesassscsncnsas 200
jackfruit (nangka).......eeeieeeecnnncnas 316
banana ..cceeseccssccccccscsccccasesccacss 5,393

mentoar (cheap lumber and charcoal) trees 5,393
akasiah trees (dye)..ceeeveeeeeesceeesass 31,132
Orange treeS ...cesvseeccccscsososcasssacccs 375
A wealthy family would be distinguishable through
its house, which would usually be larger, built of bricks,
with a tile or zinc roof and perhaps a concrete floor.
Other objects owned by families that were better off
included pressure (petromax) lamps, 2 bicycles, and tran-
sistor radios (there were 20 radios in Harapan). Even so,
the distinction between villagers on the basis of wealth
was not too great, for even the wealthiest villager had
to walk together with those who carry their crops 18 kilo-

meters to market.
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Per-Capita Income

For its income, Harapan depends solely upon pro-
duce cultivated by its villagers. On the basis of figures
from the 1969 harvest, the gross product of the village

was as follows:

TABLE 1: GROSS PRODUCT OF HARAPAN VILLAGE

Item Unit Value Total Value
tobacco 9,271 "rigen" @ Rp. 300.00 Rp. 2,781,300.00
corn 40,910 kg. Q 15.00 613,650.00
cassava 354 kg. Q 300.00 106,200.00
"kulit kliko" 18,600 kg. Q 2.00 37,200.00
orange 56 trees Q 400.00 22,400.00
vegetables (cabbages, gourd and others) 125,000.00

Total Rp. 3,685,750.00

With a population of 1,411, this total figure would
produce a per-capita income of about 2,605 rupiahs annually
(or about $15.00 U.S.). This would break down to Rp. 217.00
monthly or Rp. 7.2 daily. Since not all of these crops are
marketed (a large portion of the corn particularly being
kept for consumption within the household), this figure

.

therefore is deceptively high.
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When we contrast Harapan's gross product with that
in the entire subdistrict of Ambangredjo, the following

e 7
figures emerge:

TABLE 2: GROSS PRODUCT OF AMBANGREDJO SUBDISTRICT

Item Unit Value Total Value

rice 38,180 kwintal @ Rp. 1,000 Rp. 38,180,000.00

corn 330,000 kwintal @ 150 499,500,000.00

cassava 391,800 kwintal @ 100 39,180,000.00

sweet

potatoes 48,600 kwintal @ 100 4,860,000.00

tobacco 1,200 kwintal @ 15,000 180,000,000.00
Total Rp. 311,720,000.00

With a total population of 33,701 in the subdistrict, this
gives us an annual per-capita income of Rp. 9,279 (about
$60), a monthly income of Rp. 773 and a daily income of
Rp. 25.70. Comparative figures from the Wonosobo area,
just to the south of the volcanic peaks visible from

Harapan, show a daily per-capita income of Rp. 23.54.

7Soehardjo, "Alam Sebagai Faktor Produksi Utama"
(Nature as the Main Factor in Production), paper presented
at the workshop of all Subdistrict Heads of Central Java,
Ungaran, March 13-April 5, 1969.

8Moenadi, "Modernisasi Desa" (Rural Modernization),
a paper presented at the Provincial Congress of Central
Java, July 2, 1968.




59

Thus Harapan's villagers, even by local standards,
can be seen to be quite poor. Between 1961-1963, there
was even starvation in Harapan; today basic subsistence
is better but it is still common to begin the day's work
without breakfast.

How then, does a villager in Harapan manage to
exist at all? If we examine the economic behavior of the
villager, we find that his way of life is totally dependent
upon outside sources, upon capital that he must borrow
from moneylenders in the subdistrict capital of Ambangredjo.
Between January and March when it is time to plant the
tobacco crop, the farmer must borrow cash to buy tobacco
seed, fertilizer, tools or equipment. He mortgages his
new crop to the moneylender, who in September or October
returns a fixed price for the villager's tobacco. The
farmer, then, never shows much profit when he sells his
tobacco, since the greater proportion of the sale price
goes to repay his debt. In September or October, too, he
must purchase seed corn, since invariably he has eaten up
all of his crop from the past year. Through supplementing
his income with other cash crops--charcoal, kulit kliko
for leather dye, fruit trees, etc.--the villager manages
to exist from day to day. But it is nearly impossible
for him to amass enough capital to break the cycle. Vil-
lagers from the 15 landless hearthholds hire themselves

out to the wealthier families, doing fieldwork, helping
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market crops and performing household tasks. For a landed
villager, however, there are not many employment oppor-

tunities in the area.

Markets

Within the surrounding territory, a market cycle
operates, based upon the 5-day Javanese week. Market day
rotates from place to place, being located in the same
place but not on the same day each week. 1In Harapan itself,
there is a weekly market at the crossroads near the elemen-
tary school. This, however, is a small affair, attracting
only a few petty traders from Ambangredjo who walk the
18 kilometers to Harapan carrying wares. They sell house-
hold necessities such as tempe (soybean cake), salt, sugar,
corn and various vegetables.

Far more important to the villagers is the weekly
market in Ambangredjo. Here the villagers sell their
crops, buy various necessities, and borrow money when they
need it. On market days, the villagers arise early to
begin 3-hour 18 kilometer walk to Ambangredjo, arriving
there by 7:00 or 7:30 in the morning. On market days,
perhaps as many as 10 trucks, crowded with people and
their goods, arrive from the southern towns of Ngadiredjo,
Tjandiroto and Parakan or from the market of Weleri to the
north. A market is not only a place to trade; it is also

a social event for the villagers. There is an air of
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festivity and bustle on a market day; there are good
excuses to gossip with one's friends, to linger over a
cup of coffee in a warung.

In Ambangredjo, raw materials are sold to local
merchants, predominantly Chinese traders who operate truck
or bus routes from Ambangredjo to other parts of Java.
The produce of the subdistrict rice, oranges, wood, Eglig
kliko for dye, lumber and tobacco, is transported from
Ambangredjo to large urban centers. Yet the return the
villagers get for their produce is not sufficient to meet
their basic needs. Whereas government fertilizer was
made available to rice growers in the subdistrict, the
villagers of Harapan were forced to buy their own for
fertilizing their tobacco and corn crops. And to buy

fertilizer, they had to mortgage their crops.

Transportation

For the villagers there are no transportation
facilities other than their own feet between Harapan and
either market towns or neighboring villages. Since the
roads are steep and narrow, slippery in the rainy season
and dusty in the dry season, even a bicycle is not func-
tional. When there was something to discuss with the
village head, the subdistrict officer came by jeep to
Harapan; otherwise the village official had to walk to

Ambangredjo. During the 9 months the writer was in the
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area, only 2 small trucks ventured as far as Harapan to
fetch vegetable crops. To drive a vehicle into Harapan

was indeed a feat of considerable daring.

Communications

The only immediate link the villagers of Harapan
had with the modern world was the radio transistor, with
about 20 sets being found in the village at the time of
the study. And it seemed that radios were primarily used
to blare out music on cold, lonely evenings. In Amban-
gredjo, radios were common, and there were even a few TV
sets owned by Chinese merchants or plantation managers.
Even here, there was no bookstore, only a small store that
loaned comic books which was always crowded with children.
Many adults also read these comics at home. Some people
in Ambangredjo subscribed to newspapers and/or weekly
magazines published in Semarang or Surakarta, but these
were not widely read. As a subdistrict capital, and at
the same time as the former district capital of Selokaton,
Ambangredjo did have a post office, with telephone and
telegraph service as well.

Although Harapan may not have modern communications
or transportation, a rural village is not the place for
an outsider to hide. Privacy is almost totally unknown,
and for those who seek escape from the lonely crowd of an

urban setting, the village can be a crowded place.
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Villagers maintain their own network of communications,
essentially through personal, face to face relations.
Local news and rumors travel with incredible speed, and

in emergencies, the traditional drums owned by the village
officials can be sounded. Such communications networks

are not readily apparent to the outsider, however.

Institutions

Village institutions in Harapan--or in any of the
villages of the surrounding area--could only be described
as still very weak.9 The formal institutions found in
Harapan comprised the village's administrative bureauc-
racy; Islamic religious groups centered around the mosque
or langgar and the madrassah, or religious school; the
public elementary school; and the weekly market. Informal
institutions were not conspicuous; most important of these
were the village coffee shops, or warung, which functioned
as meeting places both for villagers and itinerant traders.

The village as a whole is headed by a single
individual, the lurah, who is traditionally elected through-
out his lifetime by the villagers. The lurah has always
been elected by all the heads of hearthholds; he is nor-

mally selected from certain influential families. The

9For a discussion of institution building, see
G. H. Axinn, "Teori Pembinaan Institut" (Institution
Building Theory), paper presented at the Institution
Building Workshop at Scientific Development Center, October
12-16, 1970, Rawamangun, Djakarta, Indonesia.
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lurah, whose assistants are now appointed by himself rather
than being chosen by traditional election, is helped in
village administration by a secretary (tjarik) and the
4 bekel, or heads of dukuhan. The bekel, in turn, are
aided by village police and other officials in matters of
administration, agriculture and religion.

Since the Japanese occupation, another kind of
organization, the neighborhood association, has been
introduced throughout Indonesia. Approximately every 20

households are formed into a Rukun Tetangga, with chairman,

secretary, treasurer and security officer elected to 2

year terms from among the 20 households. Rukun Tetangga

are grouped into larger associations, Rukun Warga or Rukun

Kampung, each of which contains about 15 Rukun Tetangga.

The Rukun Warga's chairman is elected from the Rukun

Tetangga chairmen.

In urban areas, these organizations have consider-
able strength, but in the villages, the traditional
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