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ABSTRACT

GUAM — AN ANALYSIS OF AN AMERICAN COLONY WITH PARTICULAR
EMPHASIS ON THE INTEGRATION OF THE PRECONTACT CLASS SYSTEM
INTO THE MODERN SOCIETY

By

David T. Givens

Guam is one of the United States’ few remaining territories. While the people of
Guam are Americans in every sense of the word, Guam hosts several subcultures. The
dominant one is the Chamorro-Guamanian. Interestingly, the Chamorro-Guamanians
seem to have maintained several important parts of their prehistoric culture to this day.

This paper has, essentially, two purposes. The first is an exploration of the
history of Guam from its earliest human habitation to the present with particular
emphasis on its evolution as one of the United States’ few colonies. The second is to
explore the hypothesis that the prehistoric social structure of the island is still in effect in
many ways. Some aspects of it seem continuous throughout all of Guam’s history but at
the very least the precontact social structure is a useful tool in analyzing Guam’s current
society.

To serve these two purposes there is a comprehensive history of Guam.

The first chapter is about the prehistoric colonization of the island by man.
Human habitation of the island of Guam may have begun as early as 6,000 years ago with
the Prelatte culture. Evidence of the Latte culture begins about 1,800 years ago. It was
probably the result of forced immigration or conquest. It became a fully developed
Oceanic culture and is discussed in some detail. Particular emphasis is placed on the
social stratification of the culture and the likelihood that the lowest class of the Latte
culture were the remnants of the Prelatte.

The second, third and fourth chapters are the history of the Spanish discovery and

colonization of Micronesia. It followed the tradition o Spanish colonization but did not






really become a mature Spanish colony. It was a backwater of the empire. With minor
adaptations, it maintained its precontact social structure.

The fifth chapter is the story of the acquisition of the island of Guam by the
United States at the end of the Spanish American War and the first American period.
Guam went through a period of Americanization during which time the Chamorro-
Guamanians became integrated into the American culture. For the most part this was
voluntary. But still, they kept much of their precontact social structure.

The sixth chapter is the story of Guam’s conquest by Japan during the Second
World War and the American invasion and reconquest near the end of that war. It
continues through reconstruction up to the signing of the Organic Act of Guam in 1950.
This act began Guam’s development into a largely self-governing unincorporated
territory of the United States.

The seventh chapter is the history of Guam under the Organic Act. It brings the

history up to the end of 1998.

“Discussion” discusses Guam’s various colonial experiences and the preservation
of the Precontact system of social stratification. It illustrates modern social stratification
with the discussion of the current government and economy. It also discusses two of
Guam’s thorniest problems — land tenure and future political status in the light of
Guam’s history.

“Conclusions” reviews the scope and conclusions of the work.
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INTRODUCTION

Guam is one of the United States’ few remaining territories. It is in every sense
of the world a colony. It may be one of the few colonies that has actually benefited the
native peop!e. While the people of Guam are Americans in every sense of the word,
Guam hosts several subcultures. The dominant one is the Chamorro-Guamanian. These
are the descendents of the aboriginal people of Guam. Although they are no longer a
majority, they maintain political and economic control because of their plurality. The
Chamorro-Guamanians seem to have maintained several important parts of their
prehistoric culture to this day. Interestingly, no previous researcher seems to have
noticed that one cultural artifact that the Chamorro-Guamanians have preserved is their
precontact class system. This paper has, essentially, two purposes. The first is an
exploration of the history of Guam from its earliest human habitation to the present with
particular emphasis on its evolution as one of the United States’ few colonies. The
second is to explore the hypothesis that the prehistoric class system of the island is still in
effect in many ways. The precontact peoples divided their society into two classes an
upper and a lower (manachangs). The upper was divided into two subclasses the
dominant (maruas) and the subordinant (acha ‘ots). Scattered throughout all three of
these layers were a priesthood made up of men who could best be described as sorcerers
(makahnas) and women who might be called witches (eamtis). Some aspects of this class
system seem continuous throughout all of Guam’s history but at the very least the
precontact social structure is a useful tool in analyzing Guam’s current Chamorro-

Guamanian society.



The neo-matuas are the large property owners. It is from this class that the most
influential people are chosen in modern Guam to be neo-chamorris (chiefs). These
people include influential businessmen, elected officials and high-ranking appointed
officials. The neo- acha ‘ots are, for the most part, closely related to the neo-matuas.
They assist _the neo-chamorris and the neo-matuas in the privileged occupations. The
neo- manachangs are the skilled and unskilled manual laborers. They come as
immigrants from the other Micronesian islands and as temporary workers from other
Asian nations.

Scattered throughout the society are the neo- makahnas (professionals) and the
neo- eamtis (technicians).

I am looking at this phenomenon from a post-colonial retrospective on how the
Chamorro people repeatedly internalized foreign cultures.

This dissertation supports two theses.

Thesis One. Guam is one of the United States’ few remaining colonies. And it
is a very successful colony. It is fully integrated into American culture. While the people
of Guam are Americans in every sense of the word, Guam hosts several subcultures. The
dominant one is the Chamorro-Guamanian — the descendants of the aboriginal people.

Thesis Two. Interestingly, the Chamorro-Guamanians seem to have maintainéd
an important part of their prehistoric culture to this day. That cultural artifact is the
precontact system of social stratification.

This paper has two purposes.

The first is to explore the history of Guam through at least five and probably six

separate and distinct colonizations; all but one of which were the result of forced



immigration — militarily stronger people moving into others territory. Since every
aspect of Guam’s history is the product of her colonial experience, this history will be
somewhat catholic and comprehensive. This will allow us to determine how Guam’s
current status evolved and shed light on today’s two most divisive issues — ultimate
political status and ownership of released federal land.

The second is to explore the hypothesis that the prehistoric class system of the
island is still in effect in many ways. This hypothesis first began to grow in my
consciousness in 1987, when on a trip to Guam I noticed that modern guest workers were
very similar to the precontact manachangs. Some aspects of it seem continuous
throughout all of Guam’s history but at the very least the precontact social structure is a
useful tool in analyzing Guam’s current society. It helps bring order to the chaos of
Guam’s government and society.

To accomplish these purposes this paper shall explore the history of Guam from
its earliest human habitation to the present with particular emphasis on its evolution as
one of the United States’ few colonies.

At this point, is must offer my heart-felt thanks to a few people whose
contribution to this work has been invaluable.

Dr. Dirk Ballendorf is the deputy director of the Richard F. Taitano Micronesian
Area Research Center. He has been studying Micronesia for more than 30 years. He has
been extremely generous with his timg. He read and critiqued this entire manuscript.

Richard Davis is Guam’s historical preservation officer. He helped me to
understand the politically correct social evolution hypotheses to explain the change from

the Prelatte to the Latte culture.



Marjory Driver’s introduction to Pobre’s story is extremely well researched and
valuable. As MARC'’s resident expert on the Spanish period of Micronesian history, she
provided answers to many questions.

John Eddy was the Marine platoon leader at a critical point in the American
invasion of Guam in 1944. He added considerable “color” to the dry historical account.
He also provided one of the items of “original research” because his memories have
never been published.

Emily Johnston is a librarian emeritus at MARC. She helped me answer
numerous questions about Guam and MARC'’s collection.

Dr. Hiro Kurashina is the director of MARC. In addition to giving several
interviews, he read and critiqued the entire manuscript.

Dr. Robert McKinley, the chair of my dissertation committee, helped me refine
this work to an acceptable dissertation.

Joseph Murphy, editor emeritus of the Pacific Daily News and author of “Pipe
Dreams” is a friend of many years and is an invaluable source.

Dr. Robert F Rogers, the author of Destiny’s Landfall: A History of Guam, was
extremely generous with his time and his vast knowledge of Guam’s history, politics and
culture. He read and critiqued this entire work.

Diane Trembly M.D., was a physical anthropologist with Paul H. Rosendahl
Ph.D. Incorporated, a contract archaeological firm. She was very helpful in summarizing
the conclusions of 20 years spent studying the prehistoric inhabitants of Guam.

Dr. David Bailey, Dr. Clinton Burhans, Dr. Joseph Chartkoff and Dr. David

Lewis served on my dissertation committee and provided extremely useful advice.



Without the aid of the staff at MARC this work could never have been attempted,
much less completed.

And finally, the people of Guam made it all worthwhile.



Notes on Style

This work conforms to accepted standards of good scholarship and good writing.
But it avoids the sort of studied steganographic sophistry encountered in many academic
papers. It is written in such a way as to be understandable to most educated laymen.

In general, references to literature follow a modified anthropological style of
parenthetical citation. For example: [Locke 1690b: 304] would direct the reader to page
304 of the following bibliographic entry:

LOCKE, J.

1690a An Essay Concerning Human Understanding. Vol. 1. 1959.
1690b An Essay Concerning Human Understanding. Vol. II. 1959.

Notice that although it is a parenthetical note it is in brackets. Brackets associated
with a quotation indicate that I made some change or addition. Note that not only the
name of the author but the date appears in the citation. The date, 1690b, refers to the
second work that was published by Locke in 1690. The purpose for this is to inform the
reader, at a glance, of the approximate time that the cited document was written. Notice
that the city and name of the publisher are omitted. This trivia is of no consequence and
does nothing to aid the researcher. The final date is the date of publication of the book
that was used by me. This is, in part, a concession to any who wish to confirm the
citation, but primarily an aid to any who would like to expand a specific line of research.

Quotations from informant interviews conducted by me are attributed in the text
but, since the original interview is not available to the reader, are not cited. Nor do they
appear in the bibliography. They are, however, discussed in “Notes on Sources.”

In the bibliography no attempt is made to differentiate between pamphlets, reports

and books. If the work stands alone, its title is in italics. If it is a part of some larger



work it is placed within quotation marks followed by the title of the larger work in italics.
Because many papers and reports that are not in general circulation are cited, I have
included, where necessary, the name of the organization that provided the paper.

The citation [Runquist 19931017a: 13] refers to the bibliographic entry:

RuNQuisT, P.
19931017a  “Agana lot system devised by feds after war,” P.D.N.: 13.

The citation: [P.D.N. 19981208: 8] refers to an article on page eight of the Pacific Daily
News dated 8 December 1998. Such a note would be used to cite an article by an
unnamed writer in a publication. It would appear in the Bibliography as:

P.D.N.
19981208: “Guamanians back military, poll shows.”

Biblical references are cited with the traditional book, chapter and verse: [Genesis
9: 6]

Spelling in this work conforms to Webster’s New World Dictionary.

The spelling of Chamorro words is in compliance with the Chamorro Language
Commission. This is a quasi-official government department created by the Legislature
of Guam in response to fears that Chamorros are loosing their culture. The Commission
officially determines correct spelling and usage of the Chamorro language.

The English grammar and style conform to The Associated Press Stylebook and
Libel Manual. This is the grammar and punctuation style used by most publishers and is.
therefore, the most familiar. Logic and personal preference have suggested some
exceptions.

1. All dates that are not within quotations are written day, month and year for

example: 1 January 1994.



2. If an acronym is usually said as a single word it is written in capital letters
with no periods; for example NASA. If an acronym is usually pronounced letter by
letter, the letters are separated by periods — U.S.A. Personally, I hate acronyms. But
they are so prevalent on Guam that for a work like this they are necessary. Almost never
does one hear or even read a reference to the Government of Guam or the Department of
Education. It is always GovGuam or D.O.E.
3. Contrary to The Associated Press Stylebook and Webster’s, all ethnic names are
capitalized.
6. At the risk of seeming an anti-male sexist, I maintain the tradition of using
fe rinine pronouns when referring to ships and nations.
Due to feminist agitation, it is becoming acceptable to confuse the numbers
b« tween nouns and pronouns. This leads to awkward sentence construction like: “Each
wo i ter shall copy edit their own paper.” At the risk of seeming an anti-female sexist and
irm  =accordance with the 4. P. Stylebook this work maintains the grammatical tradition of
Uss m mng the masculine pronoun when the gender of the subject is uncertain, so: “Each writer
stx == 11 copy edit his own paper.”
There are extensive quotations from interviews and printed sources. In
inte=rviews, grammatical errors have been corrected except when they convey an accent or
a xxanner of speaking. These quotations have been edited to provide clarity but every
€¥¥ort has been made to preserve the flavor of the informant’s speech.
As an aid in clarifying different types of quoted material, quotations, of any
length, taken from published material are single spaced and set in Arial font. Any
QQotation, of whatever length, that is taken from the spoken word appears within

QAuotation marks. Quotation marks are also used to identify composition titles, to set off
Ta1cknames, identify unfamiliar words on first use and to indicate that a word or phrase is

Qased in an ironic sense.



Legally, according to the Organic Act of Guam, the indigenous people of Guam are
called “Guamanians.” But many of these Guamanians prefer to be called “Chamorros” after
the ancient inhabitants of the Mariana Islands. This work occasionally compares and
contrasts the people and culture of modern Guam with that of the aboriginal people. To
avoid comparing Chamorros with Chamorros; ancient Chamorros are referred to as
Chamorros, modern Guamanians of Chamorro decent are referred to as Chamorro-
Guamanians and the other ethnic residents of Guam are referred to as hyphenated
Guamanians — Haole-Guamanians, Filipino-Guamanians, or whatever-Guamanians.



PARADISE POPULATED —
GUAM’S PREHISTORIC
PEQPLES.

Once in the time before time, as Guam’s creation myths begin, Chaifi — the god
of wind, waves and fire — had a workshop in which he made souls (anitis). One day he
decided to speed up the process but he threw too much wood on the fire.

The ensuing explosion created the Earth in this “big-bang” theory. In the
excitement, one of the souls escaped and fell on the island of anm, where it calcified.
After a long time, the calcified soul became softened by the rain and incubated by the sun
and was transformed into a man. (This is the reverse of the decay of the body to bone.
Perhaps it relates to the Chamorro practice of preserving some of the bones of their
ancestors.) Immediately Man set up a soul shop and began to compete with Chaifi from
whom he had learned the art. He molded his clay, made from red earth and water, into
the shape of a man and gave it a soul. He fired it with the heat of the sun.

Upon hearing of this unwanted competition, Chaifi set out to eliminate it by
destroying all of the men on Guam. But since the souls of Man had been fired by the sun,
which Chaifi does not control, he was unable to do so. Chaifi tried to kill the men by fire
and typhoons with little effect. The men could replace their losses too quickly. Finally,
Chaifi lost interest and gave up. From time to time, however, he remembers these men

and attempts to wash away his error with the typhoons that he flings at the island.
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The Peopling of the Pacific.

The people of the Marianas participated in one of the greatest adventures in
human history — the exploration and settlement of Oceania. Based on biological, ethnic
and linguistic evidence, anthropologists have all but concluded that the people who were
to become the Austronesians — an ethnic group that includes the Mariana Islanders, most
Micronesian Islanders and Polynesians — came originally from south China to settle
what is now Indonesia. These people and their language used to be called Malayo-
Polynesians in the scientific literature, and are still popularly called Malayo-Polynesians.
This was a particularly ill conceived change on the part of the scientific community
because it leads to confusion with the Australoid peoples of Australia and New Guinea.

The Austronesians were really Johnny-come-latelies when it comes to the
peopling of the Pacific. In dim prehistory, the Australoid people who were to become the
Australian Aboriginals had made their way to Australia, New Guinea and many of the
islands of the south Pacific. This migration began over a million years ago and was well
into its modern phase 40,000 years ago. This was a period of intermittent glaciation
when much of the Earth’s water supply was held in the form of ice. The level of the
oceans was much lower than today so much of this migration could have been done on
dry land. But to get to Australia and New Guinea even during the times of lowest sea
level required a crossing of at least 40 miles. These people later settled areas like the
Philippines and Caroline Islands. This required much more sophisticated maritime
technology. They may even have reached Guam, but more about that later.

Let’s return to the Austronesians.

1



The linguistic connection between the aboriginal peoples of Formosa and
Austronesia has long suggested that some of the early Austronesians came from South
China. Linguistic studies indicate that these people were unrelated to the ethnic Chinese
of today. They were more closely related to the modern Thais.

The most famous and most studied of the Austronesian cultures is the Polynesian.
Peter Buck, the father of Polynesian anthropology, tells of Austronesian origins in
Vikings of the Pacific:

We may sum up the present position by saying that in remote ages the ancestors
of the Polynesian people probably did live in some part of India and worked east,
but myths and legends transmitted orally do not reach back that far. They must
have sojourned in Indonesia in order to reach the Pacific; the Polynesian
language has affinities with Indonesian dialects. During their stay in Indonesia,
the sea salt entered into their blood and changed them from landsmen to
seamen. When the pressure of Mongoloid peoples pouring in from the mainland
became oppressive, the Polynesian ancestors turned their gaze toward the

eastemn horizon and embarked upon one of the greatest of all adventures. [Buck
1938: 26]

Modern research; archaeological, linguistic and, most recently, genetic; indicates that
Buck is incorrect in his assertion that the ancestors of the Polynesian people probably
came from India. Most researchers now believe that the proto-Polynesians came from
south China to colonize Southeast Asia including Taiwan, the Philippines Malaysia and
Indonesia.

Austronesians are then believed to have migrated in several waves from the
Malay archipelago. They traveled by outrigger canoe westward as far as the Seychelles
and Madagascar and eastward to the Philippines, the Carolines, the Solomon Islands, Fiji
and finally throughout the Pacific, including Hawaii, New Zealand and the Easter Islands.

Current anthropological theory has it that these migrating peoples arrived on and

settled the Society Islands or, according to some, the Marquises or Fiji about 2,000 years

12



ago. There they developed the Polynesian culture. Later, about 500 A.D., in a series of
migrations, they settled the other Polynesian islands like Hawaii, New Zealand and the
Easter Islands.

Buck says:

Tahiti, because of its large size and great fertility, came to support the
largest population in the Society Islands, and in later times, the political power
passed from its original center in Havai'i to Tahiti. Still later, it became the seat
of the government of French Oceania, which includes not only the Society
Islands, but also the Marquises, Tuamotu, Austral, and Gambier islands. It will
be more convenient to allude to the myths and legends of the group as Tahitian
than to use the longer term Society Islands.

The headquarters of the Polynesian main body was established in the
largest island of the leeward group, named Havai'i after an ancient homeland.
From this center, various groups later dispersed to people other islands, taking
with them a common basic language, the same foodstuffs and animals, a
common religion, and a common cultural background of myth and tradition.
Therefore all Polynesian cultures wherever found in the wide spaces of the
Polynesian triangle have common elements that can be traced back to a
common period of reorganization in central Polynesia. [Buck 1938: 68-69]

They were extremely well traveled. Some unknown heroes are believed to have
sailed from the Polynesia to Peru. This is a distance of 4,000 miles with no intermediate
island at which to stop for resupply and refitting. They got sweet potato tubers from the
Amerindian civilization there and returned. Sweet potatoes then spread throughout
Austronesia and beyond.

While archaeologist quibble over the route the proto-Polynesians took to island
Polynesia the Chamorros had legends that placed their origins in the south and west.

Francisco Garcia, the biographer of the Rev. Diego Luis de Sanvitores, the
Mariana Islands’ first official missionary, says of the Chamorros:

Whenoe'came the people of these islands is only surmised, but is not
known. Padre Colin in his /India Sacra, believes that they come from Japan and
he makes this seem credible because of their nearness to Japan, the similarity of

thie people in many ways, especially in the high regard they have for the nobility,
despite their own poverty.
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They have preserved in their memorized history, which is confused with
many fables, a belief that they came from the south or west.

The similarity of the color of their skins, and of their language, coloring the
teeth, and their mode of governing, or lack of it, make one suspect that they have
the same origin as the Bisayos or Tagalogs.

There are some inhabitants who would trace their history to the Egyptians,
according to the reference of Gomara, in his Historia de las Indias, as Magellan
learned when he came to these islands in 1521. When or how the first people
came here is still unknown. It must have been a storm that drove them to such a
sterile land. [Garcia 1683: 41-42]

In The Pacific Islanders, William Howells presents both of the major modern
hypotheses:

Let us first hear pleadings for the Melanesian route, recently most favored
by anthropologists. It is logical and direct; and along the northern edge of
Melanesia the south equatorial counter-current would help eastward voyages
along. It also has the lands necessary for keeping domestic animals and plants.
Will language and archaeology support the plea?

| think not. Today’s archaeology argues a first settiement at the eastern
end of the route, and the linguists agree heartily on the dispersal of Eastern
Oceanic (or other versions of such a group) from the New Hebrides. Signs of a
migration are absent; indications of “Polynesian” presence in Melanesia, in the
westerly Lapita sites are later than those in the east and result from secondary
movements to the west. As with the Outliers, they argue that the very places
which original Polynesian voyagers should have occupied along the way were in
fact not occupied. There is also another more positive point about the supposed
way stations through Melanesia. Why was there not more gene exchange with
Melanesians, who must have been present in the islands? If we allow for signs of
later admixture, as among the Motu, and also for places in the New Hebrides or
New Caledonia where, | suggest, the Pre-Polynesians landed in addition to Fiji,
there is nothing much left to argue for an original migration. Still more important,
in such a series of hops through Melanesia, the ancestral Polynesians would
have been the minority party, and modern Polynesians should show a strong
Melanesian influence in physique, which they do not.

What about a Micronesian route? It is not in favor with the anthropologists
though after all it was not anthropologists who settled Polynesia. It has
obstacles, but perhaps no one of them is fatal, and some of the objections have

now been greatly reduced. A considerable one is pottery. No Lapita ware —
unless the early Marianas Red turns out somehow to be related, not a great
chance as far as | know. It can almost be said that no pottery at all has turned up
east of the Palau-Marianas line. Coral atolls seem poor places to look for it partly
for lack of raw material in the first place and partly because, in many of them,
hurricanes might have destroyed old deposits. Nevertheless, three of four
shards have been picked up, apparently on different occasions, on Ponape and
omly time will tell whether they represent a real industry of the past, or trade

14



contact with the west. And the fact that archaeology was slow to start in
Polynesia, and thus slow to upset older misconceptions about things like the
absence of pottery east of Tonga. As for Lapita ware, it is missing in Melanesia
as well as in Micronesia. excepting in those places which seem to have been
reached from its center in the east. [Howells 1973: 253-254]

A bit later Howells continues his argument.

Enough of tedious details and cautionary notes. Here, by way of summing
up, is a reconstruction, not free of guesswork. With the peopling of the three
major western Micronesian groups [Palau, Yap and the Marianas], the art of
seafaring had become good enough to reach other parts of Micronesia, perhaps
by accident of storm or bad navigation, but in some cases carrying food and
other supplies. If they landed on atolls, such potential colonies were usually
abortive. But some of them reached Truk, Ponape, Kusaie and Nauru, with the
panoply of food plants (but no pigs), and these fertile volcanic islands were the
next thing to Eden for horticulturists. They have been so in recent times. On
Kusaie, yams and taros took to growing wild; and on Ponape the raising of large
yams became a game of social prestige, a pastime.

The first voyages happened around 200 B.C., perhaps later. The travelers
brought an Austronesian language equal in “age,” or time of original isolation
from others, at least to those now found on Yap, Palau and the Marianas. It was
the immediate parent of Proto-Eastern Oceanic and of Proto-Nuclear
Micronesian, as well as the aberrant present language of Nauru.

So from 2500 B.C. or after there was a parent colony of Polynesian-like
people on one or more of the high islands of the Carolines. Without
overpopulation, it is hard to imagine dwellers on a lush place like Kusaie
undertaking to adjust themselves to a harsher and more hazardous life on an
atoll. With overpopulation, however, on an isolated high island, that is just what
they did: applying Goodenough's principle, they learned how to subsist
successfully from the reef, and they began to disperse over the atolls in every
direction. Some of them, about 1500 B.C., filtered south through the Gilberts into
the corner between present Micronesia, Polynesia and Melanesia speaking
Proto-Eastern Oceanic, making Lapita pottery and living mainly on food from reef
and shore; they knew how to grow taro but not how to take advantage of the
fertile land in places like Fiji and Tonga.

The rest of this particular story is already familiar. After a thousand years
on Fiji and Tonga, these Proto-Polynesians filled out their list of food plants
afresh, and they also acquired pigs, chickens and dogs, all at the hands of their
Melanesian neighbors. Some of them, certified Polynesians at last, funneled
eastward through Samoa and beyond, finally curling back through the Ellice
Islands on the northwest, where they faced the Micronesian Gilbert Islands
across a clear culture difference resulting from fifteen hundred years of separate
history. [Howells 1973: 255 & 260}

15



In an interview conducted for this project, Dr. Hiro Kurashina, archaeologist and
director of the Micronesian Area Research Center said, “There are several leading
theories that we can follow concerning the peopling of the Pacific, but I prefer Bill
Howells’. The current trend in anthropology is to combine more and more human
genetics data into archaeology and other aspects of anthropology. On the basis of D.N.A.
and other human genetics studies, it is beginning to look like there is a very intimate
relationship between the western part of Micronesia and island southeast Asia —
particularly the Philippines. By island southeast Asia, I mean Indonesia, the Malay
archipelago as well as the Philippine archipelago. Of course, we have to combine this
new information with other lines of evidence — linguistics, material culture, legends and
so forth. But it is beginning to look, on the basis of recent data on human genetics, that
the people of the Marianas may be very closely related to the people of the Philippines.”

In Man's Conquest of the Pacific: The Prehistory of Southeast Asia and Oceania,
Peter Bellwood lays out his hypothesis of the Colonization of Micronesia.

The results of all the non-archaeological evidence as known at present
therefore suggest the following hypotheses for Micronesian prehistory:

1. Western Micronesia, comprising the Palau and Marianas Islands, was settled
directly from Indonesia or the Philippines. The island of Yap is a possible third
member of this division.

2. Eastern (Nuclear) Micronesia and Polynesia were settled from a similar
region in eastern Melanesia, possibly connected with the Lapita Culture. Items
such as fishhooks which they share in common may reflect this common origin,
as there are shell hooks and lures in the Lapita Culture (see chapter 9) which
were of course unknown to Anell in 1955. However, the possibility of a Japanese
origin for Micronesian and Polynesian fishing gear is still open.

3- Despite the basic dual origin of the Micronesian cultures, there has been a
great deal of contact between all the Micronesian Islands and with those of
western Polynesia, as Koch has shown clearly for the Gilbert and Ellice Islands.

The 'Yapese Empire’' (see page 106) also, of course, straddles a marked
linguistic boundary within Micronesia. (Beliwood 1978: 282)
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The prehistory of the Mariana Islands is divided into two distinct phases by
default. The Chamorro culture that was present at the time of first European contact has
long been known. It is a period that is reasonably well understood and has been
systematically investigated. But it came late in the prehistory of the Marianas. It was
well underway by about 900 A.D. and continued until the Spanish-Chamorro wars in the
17th century. This period is identified by the stone support pillars with capstones on
which some of the principal buildings were built. These foundation pillars are called
“latte” stones. The period is also identified by an impressive assemblage that includes
the “Marianas Plain” pottery, horticulture, agronomy, the use of interior sites, spear
points, and sling stones. Archaeologists have named the period that produced this pattern
the Latte period.

“But more and more archaeological investigators are getting uncomfortable with
the two-stage Mariana prehistory and trying to find some other way of filling out a
transition period or some way of breaking it into other units,” said Richard Davis,
Guam’s territorial historic preservation officer, in an interview conducted in 1993.

Although the Prelatte people were colonizers, they apparently colonized
uninhabited islands so they were not colonizers in the sense of invaders as we usually use
the word.

The Prelatte phase began possibly as early as 4,000 B.C. and concluded between
500 and 900 A.D. It was supplanted by the Latte phase, which began between 500 and
900 A.D. and continued until European conquest in the 17th century.

“The 4,000 B.C. date comes from the Sanvitores Road project where the late Dr.

Joyce Bath was in charge of the field work,” Davis said.
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Archaeologists are forced to date the end of the Prelatte period and the beginning
of the Latte period from 500 to 900 A.D. because there seems to be an overlap or
transition phase. In some cases there is a sterile level between the Prelatte and Latte
periods. This indicates that the sites were not occupied for a period of about 300 years.
Whether the cause of this break was that the Prelatte people who occupied it died off and
the site was not attractive to the Latte people, the Prelatte people abandoned it and it was
unoccupied for a few hundred years before the Latte people settled it, a storm deposit
erased traces of what could have been a continuous habitation site, or a change in the
shoreline, there is no way of knowing.

Very little is known about the Prelatte phase of the Mariana prehistory.
Anthropologist Laura Thompson made mention of a Prelatte period as early as 1932. But
the first solid evidence of the Prelatte period did not come to light until 1950 at the
Chalan Piao site on the west coast of Saipan. At this site, a large oyster shell was found
associated with pot shards in undisturbed sand beds by Alexander Spoehr. The age of the
finds was determined, by carbon 14 dating, to be 1,527 B.C.

But this was apparently not the earliest habitation. In The Pacific Islanders,
William Howells says:

At one site where it occurs, Chalan Piao, Spoehr got a radiocarbon date of 1,527

B.C. near the top of these levels, with four feet of occupation deposit lower down.
[Howells 1973: 250]

“This was one of the earliest uses of the radiocarbon dating method,” Davis said,
“Alexander Spoehr dated an oyster shell from Chalan Piao, Saipan at about 1,500 B.C.
and everybody said ‘Wait, we’ve got a substantial time depth of occupation on these

islands!” That was really an eye-opener when it happened”.
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“Of course, since the time of these early radiocarbon dates, the technical aspects
of that method have undergone many improvements. We now know that if we are going
to date marine shell we have to take into account the fact that the carbon we are dating is
older than the atmospheric carbon because the carbon reservoir in the ocean has a
different pattern of circulation. So a marine artifact looks older than it really is. How
much older is highly variable depending on the marine environment. So we just have to
go to each place and compare shell and charcoal and other things until we get a fairly
good idea that this species of shell runs so many hundreds of years older than the
charcoal in this archipelago. Despite all the technical quibbles that have come up since,
the 1,500 B.C. date has held up with a number of other dates on charcoal and other stuff.
There were definitely people here by 1,500 B.C.”

Kurashina agrees.

“Russell Clayshulte and I spent several seasons with geologists to understand the
formation processes of these early sites. We pursued geological evidence. Our work
showed that the deposits that contained radiocarbon dates dating back to about 14 or 15
hundred B.C. were right above the Merizo limestone formation. The Merizo limestone
formation has been extremely well dated by a number of radiocarbon dates all over the
island. So we are convinced that human habitation occurred shortly after the Merizo
limestone formation which was about 1,800 B.C.

“I suspect that the 4,000 B.C. reading is an anomalous date but on that part of the

island there is no apparent Merizo formation. That part of Tumon lies on an earlier

limestone formation called the Mariana Limestone formation. So we cannot really say
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that the deposit lies above the Merizo limestone. Geologically speaking, the 4,000 B.C.
date is possible, but I don’t know about culturally or archeologically.

“If you look at the archaeology of Melanesia, the northern shore of New Guinea
and its coastal islands and if you look at the chronology of human settlement of island
southeast Asia, it is plausible that we could push the dates back from 1,500 B.c. toward
2,000 B.C., 3,000 B.C. or even older. We now know that the antiquity of New Guinea, for
example, goes back about 20,000 years. So we have tremendous increases in the depth of
antiquity now.”

“When they settled the Marianas, sometime before 2,000 B.C.,” Davis said, “the
Prelatte people obviously brought with them a maritime technology. Either accidentally
or on purpose (and that is a hot debate), they had to get here on something that floated.
But get here they did by 1,500 B.C., at the latest.”

“Concerning the Marianas, I personally prefer to take a rather conservative
position. I think we can say with confidence that these islands were settled by 1,500
B.C.”

That coincides, of course, with Spoehr’s findings. Spoehr also laid out the basic
chronology of Marianas prehistory.

“Due credit must be given to Spoehr,” Kurashina said. “He looked at his finds
from both an archaeological and a cultural anthropological standpoint. He did work in
both areas; in the ancient culture and in the culture as he found it. It is to Spoehr that we
are obliged for formulating the broad chronology of the Prelatte and the Latte phases.

“The reason that the 900 A.D. date is important is that it seems to represent a

rather sharp break in technological development.
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“Of course, the scheme that was originally introduced by Spoehr has been revised
by archaeological reports from our region. But basically the prehistoric chronology of
the Marianas was divided into two general periods. Basically Spoehr felt that the ‘blue’
site on Tinian that gave a date of 900 A.D. represented a real break in the prehistoric
sequence. That identifies the beginning of the Latte period. The Latte phase is marked
by the use of megalithic construction materials,” Kurashina said.

Very little has been written about the Prelatte period because most of the
significant discoveries have just recently been, and are now being, made.

“Now we have things popping up,” Kurashina continued, “that no one had any
yardstick with which to measure. Material has come up at eight or ten sites.
Archaeologists have investigated more than eight Prelatte sites; these have yielded some
very exciting material.”

The excavation of Prelatte material from the Ipao and other sites indicates a more
advanced technology than previous investigators had suspected. The beads and other
decorative objects are carefully and intricately crafted, ranging from a minute bead of less
than 1/8 inch in diameter to parts of what are possibly ear pendants and bracelets of
various sizes up to more than three inches in diameter. These are from approximately 30
types of artifacts that have been tentatively identified as jewelry forms.

“The presence of this intricately worked jewelry,” said Kurashina, “would seem
to indicate that we are dealing with a people who enjoyed considerable leisure.”

The Prelatte people used some rather interesting tools.

“We excavated three distinct Prelatte deposits at Tarague Beach. On that basis, I

can tell you what articles we found. First, and perhaps most exciting we found shell
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adzes made from Tridacna maxima, or giant clam. Actually maxima is one of the smaller
giant clams. Together with these more common shell adzes we found, other shell adzes
that were made on the umbo, or hinge part, of the larger Tridacna gigus, a larger giant
clam. The thing that is exciting about this is that gigus is not native to the waters of the
Marianas. Someone had to bring it in. This technological attribute is confined to the
Prelatte period. It did not occur in the Latte phase.”

Probably the reason for this absence is the fact that the Latte people used a
distinctly superior form of adz.

“In the sites and layers associated with the Latte phase,” Kurashina continued,
“we find a peculiar type of basalt adz. To the best of my memory, we did not find any
basalt adzes associated with Prelatte sites. I‘t is interesting that in sites associated with the
Latte phase we found a number of cylindrical basalt adzes. These are adzes the cross
section of which is circular. The distribution of the cylindrical basalt adzes is quite
interesting. They are found not only in the Marianas but in the Bonin Islands to the north
and even on islands just south of Tokyo Bay. So there is a wide north-south distribution
of this fairly peculiar stone adz.”

The Prelatte pottery is primarily shallow plates and dishes. It is smaller and has
thinner walls than the more massive and cruder pots of the Latte period. Two major
types of Prelatte ceramic ware have been excavated. One is a thin-walled, undecorated
type with a curved rim that Spoehr named “Marianas Redware.”

Contemporaneous with this type is another style of pottery that is simple in

des ign, delicate in execution, and precisely decorated with geometric designs. This type

of ceramic was given the designation, “lime-filled, impressed tradeware” by Spoehr.
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Spoehr based his analysis on a dozen potsherds that he found on Saipan. Since then,
numerous fragments of this type have been excavated at various sites. The decorative
elements include circles, semicircles, chevrons, diagonal lines, parallel lines, and
diamond shapes.

“These decorations were apparently made,” explained Kurashina, “by first
incising them into the clay. Lime was rubbed into the grooves. And then the pot was
fired. This process forms a white design against the red of the pot. The lime has
remained in the grooves of a number of fragments that we have found.

“I am about to publish a monograph that shows the temporal change in pottery
shape from Prelatte to Latte. It clearly shows some dynamic changes in the shape of
pottery within the Prelatte and into the Latte phase. Basically, what Spoehr called
Marianas red was not a singular ceramic tradition. It was more complex — more
dynamic. If you look at shape and size, the rim profile, the shape of the base and the
decoration around the shoulder and lip of the pot, you notice distinct changes over time.
This lime impressed redware seems to be speciﬁc to, not really the oldest layer within the
Prelatte phase, but to layers that date to between 700 and 1,000 B.C. So this is a time
specific pottery tradition that was present in the early parts of the Prelatte phase.”

The Prelatte people very likely brought with them the knowledge of pottery
making.

“They brought the technology of producing pottery,” Davis said. “The production

of pottery is usually highly associated with horticultural societies. It’s possible, but very
unlikely that they invented pottery on their own. Pottery is not very simple. You and I

can’t go out there and scoop up a bucket of clay from beside the road and make a pot.
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The first twelve dozen times we try we will find that it just doesn’t work very well.
There are skills and techniques that have to be learned. You have to know how to select
a good clay, how to process that clay, how to shape and mold it, how to prepare it for
firing so it doesn’t break while you fire it. It’s not an easy invention to come by. I don’t

believe necessarily that people brought pots with them but I think they brought the know-

”»

how.

There is a pottery style that is known to have moved through Melanesia and ended
up in island Polynesia. It is called Lapita and is strongly associated with the early proto-
Polynesian people. If the Marianas redware is related to Lapita, it would support a
hypothesis of contact between the Prelatte and the proto-Polynesians.

“Of course, many archaeologists have asked whether the Marianas lime-filled
impressed redware is directly or indirectly related to the Lapita pottery south of the
equator,” said Kurashina. “If it is, this means that there was a north-south cultural
contact — that the Marianas had contact with the cultures south of the equator. This
contact could be population movement or, perhaps, intermittent trade. I am personally
convinced that there was some interaction between the two regions. That is, I think, the
best way you can explain it.

“The other way you could explain it is that the Marianas red represents the
northem route of a culture moving east and the Lapita represents the southern route of the
same culture moving east — both from the so-called Lapita homeland somewhere in
island southeast Asia.

‘“The thing that makes me think that this is the result of north-south contact is the

fact that the early pottery here in the Marianas highly resembles pottery that can be found
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throughout other islands of southeast Asia — the Philippines and so forth. The incised
pottery may well be related to the Lapita pottery that has been attributed to the precursors
of the Polynesians.”

Fish hooks and large amounts of midden indicate that the Prelatte people
subsisted primarily on fish, shell fish, sea turtles, fruit bats and birds; but probably
supplemented this diet with the fruit and vegetables that grew on the islands.

“There was a notable absence of sling stones and spear points in the Prelatte sites.
These are artifacts that frequently are found in association with sites of the apparently
more warlike Latte people,” Kurashina said.

The archaeological evidence from the Prelatte Marianas provides a picture of a
much smaller population than the 40,000 to 100,000 said to have been found in the
Marianas at first European contact. The 40 to 100 thousand number is taken from reports
of early missionaries. It is in dispute among modern historians who claim that the
missionaries were inflating the population of the Marianas to make them more attractive
to the Church for procelitization.

On Guam during the Prelatte period, there was, apparently, a series of little
enclaves up and down the coast — at Ipao, Tarague, Nomna Bay, Asan, and other sites.

“When we look at the distribution of Prelatte sites,” Kurashina said, “We notice
that these sites did not really form continuous coastal settlements. They occupied
somewhat isolated beaches. So they were isolated villages. Yet looking at the material
culture we notice a tremendous similarity in terms of the morphology of pottery, shell
fishhooks, shell adzes and so on. So there was a fair amount of interaction between these

villages but as to the social organization we can only speculate.
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“We see the Prelatte people at a band level of social development. They were
essentially an extended family that hunted, gathered and fished together. They lived in
very small villages. But they occupied the most environmentally optimal areas. They
occupied the coastal areas frequently at the mouth of a stream, river or a place where
there was plenty of fresh water and they could exploit both marine and terrestrial
resources. They apparently lived quite well on the abundance of the Marianas and the
surrounding waters. The immense amounts of fish bone, shell fish and skeletal material
that we have found indicates that they were a very well-adapted people with plenty of
food. Their handicrafts indicate that they had plenty of leisure. My subjective
interpretation is that they had a very pleasant life.”

Most of the Archaeological community believes that the Prelatte people were
organized in familial bands because of the size of excavated settlements. The possible
causes for the change from the Prelatte to the Latte forms of social organization fall into
three general categories. The first is that the Prelatte people became extinct for some

reason and were later replaced by the Latte peoples. This can be discounted due to the
300 to 500 years of apparent overlap.

The second is that the Prelatte people were conquered and extirpated or enslaved
by the more warlike and technologically advanced Latte people. In support of the armed
< onquest explanation are a number of interesting facts. The accouterments of combat,
= ling stones and spear points, are never found in Prelatte sites but they are common in
I _atte sites. This indicates that the Latte people were warlike but the Prelatte were not.
There was a severe downgrading in the quality of pottery and other handicrafts

faX-om Prelatte to Latte, indicating a loss of technical ability.
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A comparison of the decorative and delicate pottery of the Prelatte period with the
much cruder and more massive ware of the Latte period might indicate that the Latte
people were experiencing a population expansion and felt the need to store large amounts
of food.

“Th¢ Marianas Plain Pottery looks a lot rougher,” Davis said. “It looks less
technically elegant. But it still is not a simple pot to make and it probably owes a good
deal of its appearance to the fact that they were trying to make larger storage jars and,
with the clay resources here, that is a good way to make large storage jars as opposed to
the small plates and flat dishes that were the primary vessels used in the Prelatte period.”

Kurashina agrees:

“Latte period vessels were very large, globular in shape and rough in external
appearance compared to the vessels of the Prelatte period,” he said. “But we cannot and
should not put our esthetic values on these prehistoric people. For example, I personally
find the automobiles built in the ‘50s and ‘60s to be more esthetically pleasing than those

built now. We must always consider the possibility that the Latte pots were constructed
through some sort of mass production process to serve a more utilitarian purpose. But
wanless there was some sort of major change in the people and their values, it seems that
S ome people would have continued to manufacture redware just as we, today, have
People who maintain the necessary skills to blacksmith and make patchwork quilts by
hand.
“If you look at the changes over time in the density of archaeological sites around
SO0 A.D., there was change that was dramatic. It was fairly sudden. If you look at the

P xrelatte site distribution pattern and compare it with the Latte phase, you see that there
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are many more sites. This indicates a tremendous increase in population density during

the Latte phase. There was a dramatic increase in the population size. It’s that dramatic
increase in population size that forces me to conclude that there was a mass immigration
of people into this area around 900 A.D.

“Not only that but if you look at Mariana material culture you notice that there
was a sharp break around 900 A.D. For example, although there were internal changes in
the ceramic forms within the Prelatte phase, the changes were not really very sudden.
They were gradual.

“From Prelatte to Latte the change was dramatic,” Kurashina continued. “The
change in material culture, for example, the change in the ceramic form and the change in
the manufacture of adzes was dramatic. That kind of change, not in only one aspect of
the material culture but on several aspects of it, indicates a rather abrupt change, rather
than an internal evolution.

“As to the nature of change, it’s interesting that I have noticed in digging at Gun
Beach, that many of the sling stones are found at the base of the Latte phase occupation

layer. This indicates that it is likely that there was some kind of warfare during the early
Ppart of the Latte phase. We may be looking at the remnants of some kind of forced
1rmmigration [conquest] into these islands,” Kurashina concluded.

Davis doesn’t like the forced immigration explanation. He prefers the politically

Correct social evolution hypothesis.

The politically correct social evolution hypothesis is an explanation into which

= ome “experts” have invested considerable emotional energy. When offered the

© pportunity to present evidence to refute the forced immigration hypothesis, Dr. Rosalind
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Hunter-Anderson, of Micronesian Archaeological Research Services, a contract
archaeological company, got angry. Anger during an intellectual discussion always
indicates that the angry person knows that his argument is weak. Then she resorted to
one of the traditional logical fallacies of those with a weak argument. She appealed to
authority.

“I went to graduate school for over 10 years and I was studying with the best
thinkers about this and I can tell you categorically that these [tribal] societies did not do
that [conquer territory],” she said.

Apparently during her studies, Hunter-Anderson did not study the numerous
examples of military replacement of one Neolithic culture by another in the
archaeological record nor the invasion by the Bantu, the Zulu, the Mongols or any
number of Amerindian examples of conquest by tribal cultures. It is true that to do this
the invading people must have a technological or numerical advantage over the people

they replace but it appears that the Latte people had such advantages over the Prelatte.

In his attempt to refute the forced immigration hypothesis, Davis resorted to

another logical fallacy — fashion.

“The two migrations theory was a style of explanation that was very common in
the 1930s and the 1940s in the field of anthropology,” he said. “You have people with
O ne set of cultural attributes living here at one time and people with a different set of

< wultural attributes living here at a later time. There must have been a migration where
PP<ople with the later attribute set came in from some other place and replaced them. It

Y~ orks as long as you don’t ask where the people with the later attribute set came from.”
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Many aspects of the Latte attribute set — sling stones for example — are found
throughout Oceania. In fact, the range of their cultural attributes is so extensive in
Oceania that they could have come from almost anywhere. But, based on their style of
pottery, the Philippines seems a good bet.

There are good reasons to consider other alternatives. Some find the armed
conquest idea too pat and a little simplistic.

The Prelatte culture could have been conquered by an idea. The idea could have
been either internal or external in origin. It could well be that an increase in population
made subsistence at the band level of organization too difficult. The Prelatte people
could have evolved from a band level of social organization to a tribal social
organization. They could have discovered or imported the concept of horticulture. They

could have abandoned the manufacture of decorative ceramics for more utilitarian pots in
order to store food and water to support a growing population.

“I remember a report that said, ‘There was a sudden change to the Latte period

over 200 years,’” Davis said. “Two hundred years sounds to me like a long time on a
Jhuman scale. I mean, we are talking probably 10 generations here. But you can still
<haracterize a 200-year transition period as a sudden shift. But the 200 years has grown
On us as well. From Michael Graves’ excavations at Asan with the Guam Housing and
UWrban Renewal Authority project, to others, we are beginning to see from about 200 A.D.,

Aan expansion of the coastal sites, an increase in population, the beginning of systematic
Ta se of the interior by 300 A.D., with sites gradually creeping up the river valleys and into
e hills and the sites on the coast expanding in area and in density of materials through

tFaat time period. So it looks like we’ve got a growth of population and expansion into
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different ecological niches. This is over a course of about 800 years — from about 200
A.D. to about 1000 A.D. when we really begin to get the first firm associations with real
Latte structures. It begins to look more like the people that were already here expanded.
And their natural increase was the major impetus toward a lot of the changes in
relationship between the people, the land and the sea. This is not to deny that there may
have been a lot of transport of ideas and some people from other places coming in. But I
really wouldn’t see the transition from one way of life to another as necessarily because
new people showed up in canoes and took over,” Davis said.
There is a basic anthropological concept that one technological system or mode of

social organization can supplant another because it has the capability of supplying a
necessity in greater abundance. This might well explain the replacement of the Prelatte
band organization with the tribal culture of the Latte period. We have excellent examples
of this in recent western history. In the mid-18th century we began what is called the

Industrial Revolution. The Industrial Revolution is only the tail-end of a series of sharp
changes that began in the upper Paleolithic period and has not settled down yet. The
Industrial Revolution is continuing and making more dramatic changes in human social
organization than those caused by the change from band to tribal organization or Prelatte
to Latte. Some claim that armed conflict was not a major ingredient in this change — it
was more of a collateral effect.

Perhaps, but the Industrial Revolution was primarily a British invention that was

exported to the rest of Europe by imitation; to North America and Australia among others

by armed conquest; and, it was shared with the rest of the world as the result of force of

arms.
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There are two primary means of culture change recognized by anthropologists.
One is invention and the other is diffusion. Invention is the innovation by an individual
or group of a new technology. This includes social technology — a different way of
organizing some social activity. Diffusion, or the spread of invention, can be
accomplished by trade, migration or conflict. Most social and technological change is the
result of a combination of diffusion and invention. People take an idea from somewhere
and change it to fit their requirements or preferences.

From an archaeological point of view, when evidence of major changes in
numerous aspects of technology and social organization are found within a short span of
time, it would probably be safe to assume that all of these innovations were not invented
by in situ but rather were brought in or adopted from elsewhere.

The primary means of discriminating between Prelatte and Latte archaeological
sites is the presence of Latte stones, difference in pottery types and the presence of sling
stones and spears. This indicates that major technological and social changes occurred
more or less simultaneously. It is also likely that an increase in population put stress on
the land leading to competition with or without invaders. A recognition of the

xenophobia that is apparently inherent in Homo sapiens — together with the presence of
‘Wweapons of war in the Latte sites — would lead one to conclude that the Prelatte people
did not come to a happy end.
If we knew that the Prelatte people were of a different ethnic stock than the Latte
People, we would have strong support for the external origins of the Latte culture. But
e don’t know. What evidence we have is merely suggestive. In 1985 the remains of 63

IDeople were unearthed during archaeological excavations at Tumon Bay. About 14 of the
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‘burials were associated with the Prelatte. Dr. Michael Pietrusewsky of the University of

Hawaii — Manoa analyzed the remains and compared the Prelatte with the Latte. He

says:

Unfortunately the sample of Prelatte burials is small (only thirteen are identified in
the remains sent to Hawaii). Three of the four child burials from Fuijita are
Prelatte. There is relatively equal representation of young aduit and middle-aged
adults in the Prelatte burials while young adults predominate in the Latte burials.
The sex ratio is more or less even in both groups.

Given that the remains from Fujita are among the most incomplete and the
most fragmentary of the Tumon Bay remains examined in this report, further
comparisons between the earlier and later groups of burials from this single
locality is not warranted. However, because the summary of observations
(metric and non-metric) for this site is based predominately on the Prelatte
burials, the data summarized for this site may be taken as largely representing
Prelatte burials. In fact, many of the indices are based on a single (and most
complete) skeleton which is of Prelatte origin. The remaining internal
comparisons will be between the three sets of remains from Tumon Bay. Again,
it should be cautioned that the conclusions reached are tentative given the small

samples.

Comparisons of the Tumon Bay burials.
Examining the demographic features of the three samples from Tumon

Bay indicates that the majority (7/10) of the Fuijita individuals died as children or
young adults. This disproportionate number of early deaths is not observed in
the other two samples.

A single male skull from Fuijita, of Prelatte origin, possesses the greatest
dimensions recorded in any of the crania examined from Tumon Bay.

Absence of the rocker jaw condition is highest among the Fujita
mandibular remains. There is general uniformity among all three sites with
respect to the remaining non-metric features recorded in the mandibles.

The smallest teeth are observed in the Mata’pang sample while the Fujita
teeth (both male and female) are among the largest. The incidence of pre-
mortem and post-mortem tooth loss among the Mata’pang and ROWA [Right of
\WVay] samples is similar, both are generally greater than the incidence found in

the Fuijita dentitions. The low frequency of tooth loss in the latter is not surprising

given the earlier age of death for the majority of these burials.
Non-metric observations in the teeth from the three sites indicate several

Tarked differences. Fuijita teeth exhibit a slightly higher incidence of Carabelli's
<usp [a hereditary fifth cusp on a molar that usually has only four]. The incidence
©f caries and dental hypoplasia [thinning of the enamel on a tooth that indicates a
PO eriod of physiological stress, for example illness or malnutrition, while the tooth
v as erupting] are both highest in the Fujita material. Finally, while the incidence
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of betel stained teeth is relatively common in the Matapang and ROWA dental
remains, it is completely absent in the dental remains from Fujita.

Examining stature, the tallest individuals are found in the Matapang and
ROWA samples although the stature of the Prelatte male burial (B30) from Fujita
is estimated to be 174 cm or 5°9”.

There are too few observations for comparing the amount of osteoarthritis in the
infracranial skeletons from the three sites. However, the incidence of porotic
hyperostosis [an increased porosity of the bone in the skull] is highest in the
Fujita material. The only case of cribra orbitalia [an increased porosity of the
bones in the eye orbit.] is recorded in Burial 30, the Prelatte burial from Fujita.
Iron deficiency anemia is strongly suspected as the cause of the latter two
conditions. Similar observations have been made in other skeletal remains from
the Northern Marianas.

Based on these limited comparisons, there is some evidence to suggest
that there are differences between the Prelatte and Latte skeletal remains from
Tumon Bay. The differences include morphometric, pathological as well as
cultural characteristics. [Pietrusewsky 1986: 13-15]

A bit later Pietrusewsky offers his tentative conclusions:

Comparisons between the three skeletal and dental samples excavated at
Tumon Bay on Guam suggest possible differences between the earlier (Prelatte)
and later (Latte) groups of burials. These differences include the absence of
betel stained teeth, a lower incidence of pre-mortem tooth loss, more frequent
absence of rocker jaws, larger teeth, slightly shorter stature, higher child mortality

and a higher incidence of porotic hyperostosis in the Prelatte remains.
[Pietrusewsky 1986 18]

Perhaps the most important finding in Pietrusewsky’s analysis has been
overlooked by the archaeological community. Studies of the Prelatte are invariably
hampered by the inability of archaeologists to distinguish Prelatte from Latte. It seems
that Pietrusewsky has offered a partial solution. Virtually all teeth from adults of the
L atte culture were betel-stained while none of those of the Prelatte peoples were so
Stained. Betel staining would seem to be a strong indicator of this important
i fferentiation.
Diane Trembly M.D., was a physical anthropologist with Paul H. Rosendahl

BPhp. Incorporated, a contract archaeological firm. She has examined the remains of



many prehistoric people. She was very excited when this apparent indicator was pointed
out to her.
In 1932, in Archaeology of the Marianas Islands, Anthropologist Laura
Thompson claims that the lowest social class of the Latte people are the direct
descendants of the Prelatte people. She reached this conclusion before any
archaeological evidence of a previous culture was discovered.
There is sometimes a tendency to get caught up in arguments over minutia and
arniss obvious conclusions — to fail to see the forest for the trees. There is nothing
axmutually exclusive between the hypothesis that Mariana culture evolved and the
Ja ypothesis that there was influence from outside. Contrary to popular belief, people
rarely invent or adopt a new technology to compensate for population increases. Usually
rxe-w technologies provide more easily for human needs and permit population increases.
N e w technology could have been invented or introduced by visitors or immigrants.
T I ese technologies could have allowed the islands to support a larger population and
€~ «lve a more complex social structure. It could have been an idea that conquered the
M = rianas. But the idea could have been introduced from outside.
“I don’t like ‘Maritime Invaders’ but I do like ‘Maritime Bringers of News and
A < «<ounts of Foreign Places,” Davis said.
Even Davis’ preferred speculation should not be interpreted so as to conclude that
the  Prelatte people necessarily came to a happy end.
There is a temptation to transpose a simplistic mythical account of the conquest of
N© »—¢h America by the British onto Mariana prehistory. Many incorrectly see the Anglo

COX™quest of America in terms of a depopulation and occupation of North America.
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But historically, the English did not send armies to depopulate North America
then transport massive numbers of people into an unoccupied land. The Jamestown
settlers were Maritime Bringers of News and Accounts of Foreign Places. The news they
brought was an agricultural and maritime technology and the associated social structure
to support much larger numbers of individuals per square mile than the technology and

ssocial structure of the indigenous people could.

The Amerindians, particularly those in the Jamestown area were expert

I»orticulturists, hunters and gatherers with an extremely elaborate social structure. Their
s ©ciety provided a quality of life that was in most ways superior to that of the Englishmen
za md in many ways superior to the present-day American lifestyle. But they faced people
o a mercantile capitalist society that was capable of producing its necessities while at
thae same time growing, shipping and selling a cash crop. The Englishmen were on the
cuass p of the Industrial Revolution. They could produce iron arrowheads in almost
uxrx 1 amited quantities. Their standard weapon, the longbow, was equivalent to that of the
A xxu erindian. But their society could manufacture two weapons that were unavailable to
the _Amerindians — the crossbow and the musket. The crossbow is vastly superior in
raxs gwe and accuracy to the longbow. While the musket of the time was slow, unwieldy
ancll  jnaccurate, it was a harbinger of things to come — things to which the Amerindian
cu X & wures would prove unable to adapt.
Always, Bringers of News mix with the indigenous people and their culture mixes
Withm the indigenous culture — usually, to the benefit of both peoples and cultures. One
Carywm ot think of a single case of Bringers of News totally extirpating an indigenous people

Or ©w aiture. There is always a blending. Sometimes the Bringers of News are absorbed
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into the indigenous culture leaving only minor cultural artifacts; for example the Viking
Bringers of News to America. Frequently the Bringers of News end up blending almost
equally with the indigenous people and culture; for example the Spanish Bringers of
News to Meso and South America. And sometimes the Bringers of News will
overwhelm the indigenous culture leaving only minor cultural appendages as remnants of
the indigenous people; for example the Anglo Bringers of News to North America and
Australia.

But even in the case of the Anglos of North America, this was a slow process.
For the first 200 years the Bringers of News were almost totally restricted to the East
Coasst. During this time, there was considerable sharing of genetic, technological and
social material.

If we are to transpose even this worst-case analogy to the Marianas, we would
€xpect that the first Bringers of News came to the Marianas as visitors. A very few
stayed but most went home. Gradually the Bringers of News began to bring their
fami1jes with them and settle. They would have settled in the most desirable locations —

Oon the coastal areas at the mouth of streams. If there were Prelatte people there, they
Would have been forced to move to less desirable areas — the Latte people had military
technology. Gradually, they would have been forced into less and less desirable
locations. But at the same time some of them would have mixed with the Latte people.
S ™ Xxehow it is difficult to imagine the unwarlike Prelatte people coming to a happy
"= o Iution with the Latte people.
The Latte people, or Chamorros, were present at the time of the first European

c
ontact. Therefore, we have a much better understanding of their culture.
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If Howells’ hypothesis that Polynesia was populated by people moving through
Micronesia are correct, it seems likely that the Prelatte people were a remnant of that
early proto-Polynesian migration. The Latte people, on the other hand, almost certainly
came from the Philippines.

Perhaps, and this is pure speculation, the Prelatte people were the remnant of the
outww ard-bound migration from South China to the Malay archipelago . A boat adrift off
the s outh coast of China would follow the prevailing currents to the line of islands that
make= up the Marianas and Bonins. Once there, migration to the rest of the archipelago
woul d have been relatively simple. The Latte people could have been peopie who came
to the Mariana Islands in a back-migration from Polynesia.

“We don’t see any evidence of that in the linguistics, we don’t really see it in the
material-cultural inventory in terms of styles of fishhooks and the other technology.
Polynesia tends to be a little different from Micronesia. I’m sorry I can’t smile on your
Speculation,” Davis said.

The above speculation fits the timeline of proto-Polynesian migration into

So“theast Asia about 4,000 years ago, and the rapid spread of Polynesian culture about
2.000 years ago. If they did, the back-migration to Guam was almost certainly via the
Philippines. The Austronesians probably recolonized the Philippines after their culture

haa developed. And there is little doubt that the Latte culture came directly from the

Phjy- .
1 1 ppines either as the Latte culture or as borrowed attributes that were added to the

Px-
< Xatte culture as it evolved into the Latte.
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Since most of Guam’s typhoons come from the Marshall islands the Prelatte
people could have come from there. And the explanation could be a mixture of people
from both locations.

The Marianas are not usually considered “Polynesian outliers,” or islands outside
geographic island Polynesia but populated by Polynesian peoples. But the Chamorro
people and culture had some striking similarities to those of the Polynesians.

“There are at least two known Polynesian outliers within Micronesia — Nukuoro
and XKapimgamarangi,” Kurashina said. “They are Polynesian because the speak the
Pols mesian language, their myths and legends their music, their chants are Polynesian.
Thexe is a superficial similarity in the appearance of the Chamorro and the Hawaiian.
This has been backed up by osteological evidence. If you statistically plot various
craniometric data onto hypergeometric space, invariably, Marianans cluster rather closely
with Hawaiians.”

In other words if you measure the attributes of various parts of the skulls of
Prehi storic Mariana Islanders, the size, shape and relationship of their skull bones are
Very similar to those of prehistoric Hawaiians.
The Chamorro language must have been quite similar to those of other areas of
AuStronesia. There are numerous instances of bilingual people on ships of exploration
“Who spoke an Austronesian language and a European language. They could easily
cotl'lmunicate with people throughout Austronesia. Early missionaries found that if they

co Ra1d speak Tagalog, the dominant language of the Philippines, it was very easy to learn
c
l-)*aJnorro.
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“It is really sad that there is such a paucity of data about the linguistic and ethnic

heritage of this region,” Kurashina said.
So why didn’t they bring their pigs with them?
Although the Austronesians shared large parts of their culture, food plants and

domesticated animals were severely constrained by the geology of the islands that they

occupied. Buck says:

As s ociated with the food plants are the domesticated animals. Here again the
zoo Bogists tell us that the pig, dog and fowl found in Polynesia had their home in
the Indo-Malayan area. The animals reached America via the Atlantic long after
theyr had found their way to Polynesia. It is significant that none of these three
anirmals was found on coral atolls in Polynesia when first visited by Europeans.
The re is a Tuamotuan version of the origin of the dog, but this comes from Anaa,
which had frequent communication with Tahiti. We must remember that the
coconut [and the breadfruit] was carried along by the early settlers and until the
plants became established in quantity there was little food on an atoll for pigs and
fowls. Dogs could have subsisted on fish or become vegetarians, but their
chances of surviving times of drought or famine were small, especially as they
could be eaten by their owners. The animals now found on atolls were
introduced in post-European times when the coconut trees were numerous and
trading schooners brought food from the outside world. Coral atolls thus formed
a barrier to the spread of domesticated animals. They must have been relayed
along the Melanesian route and passed from Fiji to Samoa. [Buck 1938: 318]

The barrier formed by coral atolls would have effectively prevented the
MOV ement of these domesticated animals through the eastern Micronesian islands to the

Mariana Islands but it would have placed no restriction of the movement of pigs and dogs

rom the Philippines.

Reports of Early Explorers

The handsome Chamorro-Guamanians of today are indebted to their Chamorro
' estors.

Judging from reports of the early explorers, the Chamorros were a physically

S .
pectacular race. Hairstyles apparently went through changes during the 150-year period
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between the earliest Bringers of News of Europe and the first colonial efforts — the

Christianization of the islands.

They are described by Antonio Pigafetta, Ferdinand Magellan’s biographer.

These people live in freedom and do as they please because they have no
lord or superior. And they go naked and some of them wear a beard. They have
long hair down to the waistline and wear little hats like the people of Albania
which are made of palm. These people are as tall as we are and well built. They

worship nothing. When they are born, they are white, then they become tanned.
Thesir teeth are black and red. The women also go naked except that they cover
the i r nature with a narrow strip, as soft as paper, that comes from the inner bark
of the paim tree. They are beautiful and delicate and whiter than the men. Their
hai 5~ is thick, loose, very black and so long that it reaches the ground. [Pigafetta

152 1: 200]
The second Spanish visitor to the Marianas was Fray Garcia Jofre de Loaysa, a

momaastic knight of the order of St. John of Jerusalem. Fray is Spanish for Friar. Loaysa
was on his way to become the governor of the Moluccas. He died en route but his
expedition left several reports. The official log was written by Hernando de la Torre, one

of I_oaysa’s successors. But the best reports were those written by Andrés Urdaneta.

Urdaneta says:

The |ndians of these islands go about naked; they do not wear a single thing to
COoverthemselves. They are well-built men. They wear their hair long, and their

beards full. [Urdaneta 1526a: 456-457]

In his second report, Urdaneta expands his description:

The men have good and hard bodies. They walk around naked in the flesh,

e’<hibiting their natures, the women as well as the men, except that the women
CQ_Ver their privy parts in front with some tree leaves in the following manner, by
i g a string around their waist and from that string they hang the leaf that
s"\Iings from side to side in front of their nature. Because sometimes the wind
= rries away that leaf, they always carry other leaves as spares. Both women
i 2 d men wear their hair very long and loose. They go around continuously

hewing a certain leaf with one acorn [betel nut] and lime all mixed up, which
Raves their lips red and are good for their gums which they blacken. [Urdaneta

Y So6p: 465]
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In 1585, in his History of the Kingdom of China, Juan Gonzalez de Mendoza
provided a hand-me-down description of the inhabitants of the Marianas, which

emphasizes the strength of the Chamorros:

All these islands are inhabited with white people, of comely faces, like
unto those of Europe, but not their bodies, for that they are as big as giants, and
of so great force and strength: for one of them has taken two Spaniards of good
stature, the one by one foot, and the other by the other, with his hands and has

lifted them both from the ground with so great ease, as they had been two
children. [Mendoza 1585b: 254]

Francisco Garcia, the biographer of the Rev. Diego Luis de Sanvitores, the

Max1iana [slands’ first official missionary, says of their appearance:

The Marianos are in color a somewhat lighter shade than the Filipinos,
larg €r in stature, more corpulent and robust than Europeans, pleasant and with
agreeable faces. They are so fat they appear swollen.

The women wear very long hair and in various ways they bleach it white.
They color their teeth black, believing this a great adornment to their beauty. The

men do not wear long hair, but shave their heads, leaving only a small topknot on
the crown, about the length of a finger.

_ They remain in good health to an advanced age and it very usual to live
ninety or one hundred years, and among those who were baptized during the first
year of the Mission, there were more than a hundred twenty persons who were
More than one hundred years old. [Garcia 1683: 43]

Garcia’s claims about the health and longevity of the Chamorros is not supported

by the archaeological evidence.
In an Trembly said, “The life expectancy of these people was relatively short,.
“Abouyt 40 percent of the remains we have examined are not adult — that’s children and
RAAolescents. Of the adults, we don’t have very many that appear to be above 50. Mostly
th'&y are in their 20s, 30s and 40s.”

Q'cll‘cia then offers a charming description of Chamorro dress:

Their costume is that of a state of innocence, which although the cause of
vices, of fewer than their nudity and barbarity would promise. Only the

fMen cover as much as modesty requires with an apron of tapis [heavy cloth].
[Arcia 1683: 43]

SO e
o
<
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Although Garcia’s book is the historical standard, the best account of the

Chamorros was written 80 years earlier.

One of the few truly firsthand accounts of the Chamorros, by one who was among
them long enough to understand even a little of their life and culture, is that of Fray Juan
Pobre de Zamora. Pobre was the first missionary to the Marianas but he was an
unofficial missionary. Although he had imperial permission to proselytize the Marianas,
the governor of the Philippines refused to permit it. Pobre lived on Rota for seven
mo xths after jumping ship in 1602. His account, apparently written in 1603, is written
mo s tly in the third person as a narrative in which he is a character. He uses the additional
dev 1 ce of relating the customs of the Chamorros in a conversation between himself and
Sancho, a castaway Spaniard who had lived on Guam since the wreck of the Santa
Mar garita, in February 1601. This was probably inspired by a real conversation but there
is little doubt that Pobre’s knowledge of the Chamorro culture was an important
ingredient.
The report is written to the Spaniards and attempts to embarrass them by
Presenting favorable comparisons between the “savage” Chamorros and the Christian
SpPaniards. He is almost totally silent about any Chamorro practice that would undermine
his point.
Of their appearance and dress Sancho says:

Py “First, my brother, as you must have noted all men and women go about
= S mpletely naked from the day they are born until the day they die.” [Pobre
S 03: 14
N boit later he says:

TR
=

ese indios are among the most robust, and usually among the strongest, of
b

My yet discovered in either the Orient or the Occident. All are born white but,
S cause they are continually out in the sun and in the water they become
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swaarthy. They customarily anoint their bodies and hair with coconut oil.” [Pobre
160 3: 14]

Later he adds information about their dress.

“They are greatly amused by our clothing and our starched ruffs and cuffs.
They are so used to going about naked that they are ashamed to cover their
bodlies with any kind of clothing. Only the females who are more than eight or
tery years old wear an appropriate piece of turtle shell or a plant leaf the size of
ornn&’s hand to cover their nakedness. Although, as | have said, they go about
naab<ed, | have never seen any shameful acts committed between them during the
dayrtime. Such things do occur, however, at their dances and other events.
Ne ~vertheless, they are not as wicked as Christians dancing that damned and
dewr ilish dance of the &.a, [sic] which | do not so much as dare to record here
sin «<e | do not know what manner of Christian can bear to look at such an
imrwodest and shameful dance.” [Pobre 1603: 23]

Notice that early explorers report that the Chamorros bleached their hair yellow.
Corasider the description of Fray Martin Rada of the Legazpi expedition:
The women are also very tall and they only wear a string around the thighs and
[harging] from this string a little grass or tree leaves with which they cover their
shammeful parts; some of them cover them with a mat made of palm leaves. The

rest of the body is left completely bare. Both sexes wear their hair loose and
long and they gather it at the back of the neck; it is jaundice in color. [Rada

1565: 157-158]

Juan Pobre’s Sancho said:
“The rmen like their hair to be very black; the women, however, have very flaxen
hair, wwhich is naturally so since they do not use lye or bleaches to make it

b|9nde, unlike the sad and miserable women in our country who are not content
with what God has given them.” [Pobre 1603: 14]

Only their hairdressers knew for sure. Obviously Sancho/Pobre has been taken in here.
The wo men wore their hair long and bleached it probably with lime as people do in other
Parts o £ Austronesia. Did Pigafetta not notice that the Chamorras were blonde? That
S¢ems a curious oversight. Perhaps there was a change in fashion about this time. If so,
does co i ry cidence alone explain this change in hairdo that apparently took place almost

Sim“ltal'leously with first contact with the Spanish or could the Chamorras have been

attemptiry, g to imitate the visitors?
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Another explanation is that hairstyle represented social status. Notice that the
ear 11est accounts have both men and women with long black hair. Later accounts have
wo mmen with blonde hair and men with topknots over a shaved head. The shaved head is
believed to have been the mark of a chief. Perhaps, the bleached hair indicated a high-

raxrxking woman.
It is impossible to determine to what extent the physical attractiveness of the

C Ia amorra women and the physical superiority of the men effected later events.
Mendoza and Pobre were very impressed with not only the physical strength of

the Chamorros but with their aquatic prowess as well. Mendoza reports:

| will declare unto you one thing that happened in the presence of many
Sp aniards, the which did cause them greatly to marvel, which is, — there was a
mariner commanded by the captain of the ship to keep the stern board side and
not to suffer any of them to enter therein; and being as one amazed to see
canoes that came thither (the which be small barks or boats made all of one
piece) one of them dived down under the water, till he came there where the
mariner was (unmindful of any such matter should happen) and upon a sudden,
without seeing the other, he snatched his sword out of his hand and went under
the wasater again therewith; the mariner made a noise and declared the knavery
that the islander had done unto him, whereupon there were certain soldiers that
mad e their harquebuses ready to shoot at him when he appeared from under the
water. This islander perceiving it, came forth and swam above the water,
showving his hands and made signs that he had nothing in them, which was the
occassion that they did not shoot at him.

So after a while that he had been there resting of himself, he returned and
dived under the water again and swam so far as he thought that the bullet from
the harquebus could not reach to hurt him and finding himself in security, he took
the sword from between his legs whereas he did carry it in secret and began to
flourish with the same mocking our people whom he had so easily deceived.
[Mendoza 1585b: 257)

Pobre’s Sancho tells of a remarkably similar incident:

\WVhen the ships pass on their way from New Spain to the Philippine
Island s . these people go out to them with their usual supply of coconuts, tubers,
Wate!- » rrice and other miscellaneous agricultural products. They carry everything
Possib I because of their great desire for iron, which is more valuable to them
than g 1d or silver. In the beginning, their greed for iron was so great that
Sometirmnes, when a piece was thrown overboard, they would dive after it and

45



grab it before it reached bottom which was at more than 200 fathoms. On one
occasion, an /ndio got aboard a ship and began looking about for iron, which he
cow eted with all his heart, like those who covet gold and silver. While he was
looking around he spied a harquebus, but he pretended to be looking at a
carnon fastened to the deck. Finally, when he thought no one was watching
hirr, as quick as someone throwing a dart — at which these people are highly
skilled — he threw the harquebus into the water and dived after it. When
everyone thought that the harquebus had been lost and the indio drowned, he
miraculously surfaced at a distance of a harquebus shot, showing signs of great
gle e and mocking those aboard the ship. [Frequently distances are measured in
“r»&a rquebus shots.” The range of the harquebus, a matchlock shoulder fired
ca rmnon, was approximately 200 yards.)

“What | have just related seems impossible, especially to those who only
he =r the story and who have no concept of the sea or knowledge of any place
ot er than Castilla la Vieja. These islanders are expert underwater divers
be <ause, from the time they are born, they bathe and swim as much under the
water as above it. [Pobre 1603: 15]

What can we make of these reports?

First it is important to understand that none of these reports was done by a trained
anthropologist who was intensely interested in the culture he was observing. These were
travelers transmitting travelers’ tales. They remarked upon things that were unusual
rather than the common. If a priest dealt primarily with men with a topknots, he reported
that C hamorro men shaved their heads and wore topknots. If an explorer bought rice
from =z man with black hair down to his waist, he reported that the men wore their black
hair long. A bit later we will come across an example of a priest who probably observed
one man being beaten by his wife and, because it seemed so strange, reported it. It was

later transmitted as a normal occurrence. Obviously, both the Chamorro men and women
were physically spectacular and attractive, but, as Garcia says some of them were quite
fat. Apparently some of the women bleached their hair but the antiquity of this custom is
unknosa iy, It is now believed that most men wore their hair long and their beards full.
The sha~,ed head with the topknot is believed to be a distinguishing characteristic of the

chiefs oy “chamorris.” The men wore nothing at all except a frond hat and occasionally
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sanclals. Most women probably went naked although some apparently wore a narrow
aprom of bark, woven fabric or shell on occasion. Sometimes, probably on ceremonial
occ asions, they are reported to have worn a “grass skiﬁ.” As accessories, they

augz mented these outfits with garlands of flowers worn in their hair and necklaces of turtle
shxe 1l or red Spondylus (the genus that includes several species of spiny oyster) shells.

“At Gun Beach,” Kurashina said, “we were able to find beads that represented

di £ ¥ erent stages in the manufacture — some completely finished, some partly finished

ancl some in the rough. These beads were made from pink Spondylus shell. I have seen
sira ilar beads from the ethnographic present in New Guinea. They were designated as a
forzm of currency.

“At the time when Sanvitores was living here,” Kurashina said, “Chamorra
wormen wore these beads around their necks. The beads were considered women’s
money. Even today, Palauan women wear women’s money — often just a single bead.
And 1it’s a form of currency worn as an ornament. So these seem to have been more than
ormarments.”

Chamorro-Guamanians are very proud of the physical strength of their ancestors.
The swaperiority in size and strength is emphasized in many of their legends. In Chamorro
Legerzdis on the Island of Guam, Marvis Warner Van Peenan recounts the legend entitled
“The Battle of the Two Chiefs™:

Once in the time of our before time ancestors, there were two chiefs, one
of whom was called Malaguana. He was the chief of the town of Tumon. He
Was ve ry strong, and his skin was dark. One day, in one of his bamboo traps, he
found = ‘coconut crab so big and round that he decided to carry it home as a gift
to his S on, but the crab had other ideas. It escaped and hid in an abandoned

Crab hvo ge under an ffil tree. The chief's son was so angry that he pulled the tree
UP by tihe roots. The boy was only ten years old, and this was indeed a great
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dis o bay of strength — too mighty a deed, in fact, to please his father who would
perrmit no one on the Island to be as strong as he. So Malaguana killed his son.

But the death of his son was in vain, for soon Malaguana began to hear

tales of the feats of strength of another chief, Gadao, of the village of Inarajan.
Gadao, it was said, was as strong and as handsome as Malaguana. This
cormparison Malaguana could not bear, so he set out from his village one day
with the purpose of killing his rival. He arrived at Inarajan at ten o’ clock at night,
or o said the moon, and he met a man cooking fanihi for his supper. Malaguana
ste pped forward and addressed the stranger:

“Where is your chief who is so strong that he can fight with me?”

The other replied casually: “Come, Friend, bring me a coconut, and eat
with me. Later | will take you to our great chief.”

Malaguana obeyed with bad grace and shook the tree with such force that
the coconuts came down like rain. He picked up the largest coconut and gave it
to tthe stranger. The other was not the least intimidated by this display of
stre=ngth on the part of his guest. He took the coconut from Malaguana and, with
on<e= hand, squeezed it so hard that it pulverized and the husk and the meat fell to
the= earth in such small particles that they appeared like sand.

Upon seeing the prowess of the stranger, Malaguana, who was no fool,

began to think.

“If this man is so strong,” thought he, “how much stronger must his chief
be!”

So, he spoke aloud and said:

“I have changed my mind, Friend. | shall not fight against your chief
today. We had better arrange our battle for another day. Will you kindly take me
home in your canoe which is so big and swift?”

“With pleasure,” answered the stranger. Silently, they walked down to the
sea side by side. They each took an oar and began to row, but alas, they rowed
in op posite directions, and the canoe broke into two parts. When Malaguana
arrivexd at his home, he found that he was rowing only a half of the canoe, and
lookirg back, he saw the stranger disappearing around Inarajan rowing the other
half of the canoe.

And who was the stranger? Surely you have guessed. It was Gadao, the
stron g Chief of Inarajan, himself. And when he arrived at his home, the cave at
Inarajan, he wrote the whole story down on the walls where he could read it over
again and again and laugh silently. [Van Peenan 1945: 13-14]

Archaeological evidence supports the reports of the size and strength of the
Chamo ryos.
"T'rembly has examined the remains of many of Guam’s prehistoric people.
“<In terms of height, by today’s standards they weren’t very tall,” she said. “But if

You thiry K back to the height of European in the 16th and 17th centuries, these people
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were tall in comparison. The males run between 5°7” to 5°9” with an occasional 5°11”.
The females usually run 5°2” to 5°3”. Probably in comparison with pre-19th century
Europeans, that was tall. If you look at the costumes and armor in the museums you will
say ‘Gee! that’s a small dress!” So I think that in comparison, these people were quite tall.
“But what we notice more in what we can see in the bones is that they were very
ro b ust — muscular, stocky people. In the first place, they are big-boned. The girth of the
bo xe is just big. The muscles attach to the bones and we can see the place of attachment
of tTe muscle on the bone. In these people those sites of attachment are really built-up
andl rugged looking so they must have been very, very muscular people.”
Cardiologists would probably approve of the absence of large mammals as well as
the rest of the Chamorro diet. Pigafetta said:

Their food is from certain fruits called coconuts and potatoes [yams]. There are
birds, bananas, [Pigafetta literally called them “figs one palma in length.” A
palrm a was the distance from the tip of the thumb to the tip of the pinkie; about
nine inches] sugarcane and flying fish. [Pigafetta 1521: 200-203)

According to Legazpi’s reporter:

This Guam island is high and hilly. It is full of coconut palm groves and
other trees all along the seashore. It is thickly populated also including in the
valleyrs where there are rivers. There are many rice fields, and many yams,
potatoes, sugar cane, bananas and the latter are the best | have seen because in
smell and in taste they have a great advantage over those of New Spain. There
IS also much ginger. A sample of sulfur rock was found. The highlands are
comp letely bare of bush or trees except in some ravines. No one was found who
ate or had any kind of meat, any wild or domestic cattle, any birds whatever
except a few turtle doves that they kept in cages; as for the Indians we kept
Captive on board, they did not wish to eat any meat at all and in the beginning
they did not want to eat any of our things. They have fish in quantity which they
take with fishhooks and fishnets, some of which are rather large implements.
Some People noticed a few times, when the Indians were bartering at the ships, if
Some Fish of any kind swam by the ship, they dove in after it and took it out with
their [bare] hands, which is something wonderful to see. [Rada 1565: 164]
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Pobre discusses the Chamorro diet in several places. Their favorite fish
apparently was the flying fish, but they enjoyed most of the bounty of the sea, with the

ex ception of shark. The high status people did not eat what Pobre calls tough-scaled fish

or freshwater fish.

Pobre’s Sancho also gives an account of their agriculture and a bit of their food

pT <paration:

“Sometimes when they return early from fishing, or when they do not go
fis hing at all, they go to the hillside or jungle to see their farm plots where every
ab>» le-bodied person goes to work. Their most common crops are tubers, of which
th«e=re are four types (1) some called piga [wild taro, Alocasia macrorrhiza) are
lorg and acrid; (2) others, shaped like hands and feet are called dagos [winged
ya m, Dioscorea alata]; (3) others that are long and white are called nicas [edible

yar, Dioscorea esculenta), (4) and others that are purplish, hairy and round are
ca lled sune [taro, Colocasia esculenta). The method they use to cook the tubers
and orimais [breadfruit, Artocarpus altilis], which serves instead of bread and also
as gifts for the high-status indios, is to bake them as a kind of pie, which they call
taz ca or tazga. It would be an endless story to describe it, but at least it is done

with less effort than in our country, as you must have noticed during the time you
hawve been with them. [Pobre 1903: 16-17]

A bit later Pobre gives us a recipe for preparing flying fish that was served to the dying
Sanc ho:

They would bake the fish, remove the head and scale part of the body. Then
crum ble the flesh into small pieces. Next they would grate one of the best

coco nuts and mix the meat with a bit of salt. This mixture was put on top of the
fish aand offered to the patient. [Pobre 1603: 30]

Garcia says that their diet was seasonal:

Th_ey live during four months of the year on products of the ground, coconuts,
which are abundant, bananas, sugar cane, and fish. The remainder of the year,
they S upplement the lack of fruits with certain roots. The little rice that is grown
they s ave for fiestas. [Garcia 1683: 43]

“There are numerous reports of cannibalism throughout Oceania — Melanesia and

Polyne s ja for example.
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There is some small evidence of cannibalism in the Marianas. There appear to be
no contemporary reports of cannibalism. All the evidence is circumstantial and
archaeological. It should be pointed out that cannibalism is very difficult to ascertain
fro xm the archaeological record. There are a number of possible explanations for charred
hwuaxrman bones. They range from cremation of the dead, accidental death by fire, the

inaadvertent placement of a fireplace by one generation on the gravesite of another, to the
ro & sting of conspecifics.

Kurashina is ambivalent:

“Again,” he said, “these are very difficult questions to answer with certainty.

About three or four years ago there was quite a bit of controversy about prehistoric
canunibalism. The conclusion was that it was very difficult to prove human cannibalism.
Personally I haven’t seen any evidence of cannibalistic behavior. Yes, it is plausible that
it existed here but I'm a scientist and I reserve my judgment until I have proof.”
Obviously, considering the paucity of evidence, if cannibalism existed in
prehistoric times it was extremely rare.
Strong drink was unknown to the Chamorros. Garcia says:
They practice no excesses in eating: they have no wine or other intoxicating

"Q_Uor which has been a great impediment for the faith in other countries. Their
drink is water and their commonest ailment is dropsy. [Garcia 1683: 43)

The Chamorros lived in well-constructed houses some of which were built on the
Latte stones for which the period is named. The first report is from Pigafetta on the
Magel 1 an expedition:
Their h uses are made of wood covered with shingles made of banana leaves
they are six fathoms wide and have only one story. Their rooms and beds are

lfu.mished with woven mats which are made of palm and are very beautiful and
3id Uy soft and delicate palm straw. [Pigafetta 1521: 202]
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The Legazpi expedition reported:

Their houses are tall, well-built and finished, raised one level above the
ground on top of some big stone pillars and upon those they build the granary
and have their living room, with rooms and divided areas on either side of the
living room. Their sleeping areas are matted like camp beds. As for their high
attics where they store their household and personal effects, and the small
windows in their rooms, everything is well crafted, something worth seeing
because they are made without any tools. These are the houses in which they
sleep.

They have other houses, low ones near the ground, where they cook their
food, prepare and serve the meals, with attics where the servants sleep. Both
types of houses are covered with palm. They have other large houses used as
boat sheds, not to live in but used as community halls. They place their large
proas and their canoes in the shade there. Each village has one of these sheds.
There was one of them where we took our water, very nice with four naves,
made in the shape of a cross, that could hold 200 men, 50 in each wing. They
were very spacious, wide and high and worth seeing. [Rada 1565: 164]

Pobre’s Sancho tells of their building bees:

When their houses are old, or they wish to repair or rebuild them, all the relatives
and neighbors in the village gather the necessary materials. On the designated
day, they will get together to construct it, even though it may be from the ground
up, and within a half day, or two or three days, they will complete the house for
him. These are the best houses | have ever seen because they are all built on
stone pillars, which the others do not have. Not only will they build their relative
or neighbor's house, they will also provide meals for him and for his entire

household, as well as for themselves. The situation is that what | do for my
relatives and friends they will also do for me. [Pobre 1603: 17-18]

Young, unmarried people lived together in a carefree, sexually permissive

eXistence in the long houses. Concubinage was common until marriage. One can almost

hear Garcia’s umbrage when he says:

The young men who are called urritaos, are very indecent and live in
P Lblic houses with young girls, whom they buy or rent from their parents for two

- three iron hoops and a few turtle shells and this does not prevent the girls from
arrying later. Married men are usually content with one wife and do not annoy
Thers. [Garcia 1683: 470]

Louis de Freycinet visited in 1819 — after almost 300 years of Spanish influence.

A« discusses the sexual mores of the pre-contact Chamorros in greater depth but with

SR Xrmilar moral outrage.
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Before marriage, the greatest liberty prevailed between people of the two
sexes and even in the main villages certain houses were open to ease the
lubricious unions. Those houses were called goma urritaos (bachelor houses).
We have said few words of these shameful establishments. The difference
between these and the houses of prostitution that politicians tolerate in our cities
is: that where the women of the bordellos are scorned by the public, goma
umitaos were inhabited by young girls on whom there was no dishonor nor on
their parents. Strange! in a country where the obligation of a spouse and the
degree to which social control of sexual alliance was so strong. The brother
could, without blame, have carnal knowledge of his sister. Very often fathers
would sell, without shame, their young daughters to these young libertines if
offered an acceptable price. The mothers themselves encouraged their
daughters to follow the impulses of their sexual drives; to hurry and sacrifice their
purity on the alter of shamelessness. Just as, in France, one is encouraged to
go with the family to spend an evening at the concert.

They still have some songs that they used to sing to their daughters that
depict only too well the customs of the people with whom we stayed. Here is
something of a translation of one song.

Go out, go out my dear girl
To be eaten by those who are going to take advantage of you.
Because if you give yourself now, the man will have pleasure
Because they will be frustrated if they wait too long
And you will keep them from having a lot of chagrin.
[Freycinet 1819: 369-370]

There is an important caveat here. As Turner says:

In the nineteenth century, however, there appeared a series of reports by
Scie ntists and administrators which throw some light on contemporary native life
and history. The accounts of Chamorro custom by Chamisso (1818), Freycinet
(18 1 9) and Dumont d'Urville (1828 and 1829) are obtained chiefly from Luis de
Torres, the Guam-born descendant of a Spanish navigator, for many years
SeéCond in rank to the governor in the Marianas. Torres was a lifelong student of
Chamorro history and culture. He was also interested in the Caroline Islanders,
wha visited Guam in 1788, and he arranged for their subsequent settiement in
the Marianas. Although Freycinet's data have been quoted frequently in this
Preasent work, since many aspects of the ancient culture have been treated only
¥ him, one should bear in mind constantly that his report was not recorded until
8 19, 150 years after Spanish conquest. His descriptions of the non-material
=| pects of Marianas culture are particularly open to question. [Thompson 1945:

S‘G]

Juan Pobre does not discuss this aspect of island society. It seems unlikely that in

S . . .
<= ~CUen months he was ignorant of the practice. Perhaps he did not want to offer his
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Christian audience anything about which to feel morally superior. He does, however,

offer limited insight into sexual practices:

“Occasionally, Spaniards have inquired of these barbaros whether they
engage in any unnatural acts. To this, they have shown repugnance and
astonishment and have answered that such things have never been seen nor
heard of in any of their islands: nor do they have words to express such things.
Furthermore, if any among them were to do such a thing, his relatives would put
him to a terrible death.

“In truth, Brother Sancho, these people, whom we call barbaros, are
naturally so good in some ways that their conduct will serve as the standard
against which the Lord God will judge us all on Judgement Day. Look at what is
happening today in many parts of Italy, and even in Spain, sins of which | am
guilty myself. [Pobre 1603: 20]

The Chamorros had a matrilineal-matrilocal society in which women inherited
property and children were considered to be descended through the mother’s line. But
according to Pigafetta, women did not work the land that they inherited:

They [the women] do not go and work in the fields but they busy themselves at
home making cloth and baskets with palm leaves. [Pigafetta 1521: 200]

As usual, Pobre’s account is more complete and probably more accurate:

“Now, | want to tell you what the women do in the house. They are very
ss killed at making woven mats, which in Castile are called esteras. These are
wased as mattresses and blankets by both men and women, one is used to sleep
<>n and another as a cover. They use woven mats to fashion various kinds of
I ats, as tables on which to eat, and as wrappers in which to send presents.

T heir principal skill and occupation, therefore, is to know how to make woven
ats very well. These are made from a tree similar to a low nipa or palm, which
T ey call nipay. They also bake in the morning and in the evening, whenever
> ossible.

“As women do in many places in Spain, they work in their garden plots,

T lling and planting. The soil, however, is very difficult to till because they do not
¥ _a sse hoes or any instruments made of iron which, as | have said, they treasure so
M ighly that they will not allow the metal to touch the ground. Therefore, in order

T till the soil they use sticks fashioned from the palma brava [paima brava,
#—7 oterospathe elata] which they call bonga. The end of the stick used to till the
== ©il is shaped like a knife that projects to one side or the other of the stick and is
T ree fingers wide and two hands long. With this tool they till and weed their
Y=and. [Pobre 1603: 17]



This tool is similar to the fusifio, or thrusting hoe — a tool still used in the
Maxianas. Modem versions of the fusifio have an offset blade made iron or steel.

Chamorro society was matrilineal and possibly matrilocal. In a matrilineal
sociesty a man is in a relatively weak position in relation to his wife. This is even more

the — aAase in matrilineal/matrilocal societies.

Garcia discusses the relative weakness of the male in Chamorro society:

In each family the head is the father or elder relative, but with limited
influe=nce. A son as he grows up neither fears or respects his father. In the
horm e it is the woman who rules, and her husband does not dare give an order
contwary to her wishes, nor punish the children, for she will turn upon him and
beat him. If the wife leaves his house the children go with her, knowing no other
fathye=r than the next husband their mother may select.

They have no laws whatever. Individual choice governs the behavior of
eac ik one. Transgressions are punished by war, if they are of the crowd; by
PUbS Vi ¢ scom if they are of the individual.

They do not have many wives nor do they marry relatives, if one can call
Mma rriage that which might better be called concubinage for its lack of perpetuity,
for they may separate and take another husband or wife at any trifling quarrel.
H_OWever, if a man abandons his wife it costs him a great deal, for he loses both
!“s P roperty and his children. Women can leave their men without
INCO nvenience, and do so frequently through jealousy, and suspecting their

hus b ands of disloyalty, punish them in many ways. [Garcia 1683: 48]

Although women had tremendous influence and authority in Chamorro culture (as well as
N 1 odern Guamanian society), one must not imagine the husband as some sort of
Subservient creature cowering under the authority of his wife.

Much of what is believed to have been true of the ancient society is derived by
€’thrmgraphic analogy — the observations made by later anthropologists of more intact
Similar cultures. Judging from these observations, husbands also had their prerogatives.
One of these may have been wife beating. Some island women see a beating as a

demonstration of love.
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Marshallese women are not expected to stand or walk upright in a room where
me x2 are sitting. They sometimes go to the extreme of climbing out of a room through a
wirndow and entering another room through another window in order to avoid walking
thro mugh a room in which men are seated. In these matrilineal/matrilocal societies, men
are txreated with utmost honor and respect. Formality seems to be a male concern.
Wormxen must show respect or avoid such settings. As in most societies, the Chamorro
hust>zand was probably treated with the respect appropriate to his position in society.
While women exerted tremendous influence in every aspect of life, men held
ovext power. Although a woman inherited family property from her mother, it was her

mate=rnal uncle, brother or son who administered the inheritance. The most influential

mal e« s in the lives of children were their maternal uncles.

Pobre offers a more complete and sensitive report of Chamorro child-rearing

practice:

The men and women are hard workers, not lazy, and have little regard for
thosse who do not work. While they are very young, they make their sons and
daughters work and teach them to perform their tasks, consequently, the very
YOung know how to perform their tasks like their parents because they have been
tavaght with great love. So great is their love for their children that it would take a
'°"\g time to describe it and to sing its praises. They never spank them, and they
€WV en scold them with loving words. When a child is offended and angered by
W_hat is said to him, he will move a short distance away from his parents and turn
his back on them, not wanting to face them. They will then toss sand or pebbles
On the ground behind him and, after he has cried for a little while, one of his
Parents will go to him and, with very tender words, will take him in his arms or
TAise him to his shoulders and carry him back to where the others are gathered.
Then they will always give him some of their best food and, speaking to him as if
he were an adult, tell him how he should behave, admonishing him to be good.
ith such great love, these barbarians raise their children, that they, in turn, grow
Up to be obedient and expert in their occupations and skills. [Pobre 1603: 17]

Apparently polyandry — women with more than one mate — was not practiced.

Although polygyny — men with more than one mate — was allowed, it was unusual due

56




to tIae less powerful position held by the husband. Adultery on the husband’s side was a
seri©us offense punished by the wife gathering a mob of village women and female

rel a tives who would march on the husband’s house, burn his crops, and dispossess him of
ever—y/thing that was portable. They might then burn the house.

Garcia tells us:

Sometimes the woman who has evidence against her husband calls a
meeting of all the women of the village, who, wearing hats and armed with
speaars and lances [Putting on hats and taking up weapons (both items of male
dres s5) was supposed to give the women male strength with which to deal with
the g> roblem before them], advance on the house of the adulterer, and if he is
grovAawr ing crops, they destroy them. They make him come out of the house and
thre> =aten to run him through with their lances at last driving him away.

At other times, the offended wife punishes her husband by leaving him.
The v her parents go to the husband’s house and carry away everything of value,
not even leaving a spear, or mat on which to sleep. They leave nothing more

thaw the mere shell of the house and sometimes they destroy even that. If a
WOr T an is untrue to her husband, the latter may kill her lover, but the woman
reCe=ives no punishment. [Garcia 1683: 48-49)

Pobre quotes Sancho with a somewhat different version:

“As | have said, when a man and woman marry and live together in a
howse, although they may have been married twenty or thirty years, if the
h'-}St::and is unfaithful to his wife, or takes a mistress, and if it should anger his
wife, she will leave the house, taking the children and all the household furniture
and effects, and will go to the house of her parents or of any other relatives,
Where she will remain. During all this time, the children will not acknowledge

€ir father, even though he might pass very close to them. Before the wife will
returm to the husband, his relatives will have to go to great lengths and beg her to
do so. If the wife is unfaithful to the husband, her relatives do not have to goto
Such lengths because it is easier to obtain the husband'’s pardon since this sin is
COnsidered less serious for the women than for the men. [Pobre 1603: 21]

Circumstances in which the husband was carried by his wrath to kill the wife as
Well as her lover would lead to a blood feud in which the husband would eventually have

to answyer to his late wife’s brothers and uncles. Blood feud was, in fact, the normal

Manner in which justice was meted out.
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But every quibble was not settled by the shedding of blood. Pobre’s Sancho

di s ussed the penalty for murder:

“When one person kills another, if they are from the same village, the
asss assin will flee and go of to another island so as to avoid being killed by the
victim’s relatives. He stays away until his father or his mother, or he himself,
rerr» oves from their own home a piece of turtle shell, which is the greatest
treza ssure among these people. This shell, measuring one or two palmas together
with» some rice and a large fish, is taken to the father, or to the mother, or to the
wife of the deceased and is presented as compensation for the death. Once this
has Bbeen done, the exile is notified and is free to return and go about the village
withy ©ut fear. Such is the punishment that is imposed. [Pobre 1602: 20]

The Chamorros had a system of government that rivaled their dress in its near

none=xxistence. Legazpi says with an obvious lack of understanding:

Theyy have no laws or chiefs whom they obey; and therefore everyone goes
whe= rever he wishes. [Legazpi 1565: 138)
It probably seemed to a Spanish sea captain that the Chamorros did as they

Ple &aa ssed but there was, in fact, social control. Social control was manifested largely

tho wa gh the class system.

The Precontact Class System

The Chamorro class system is extremely important to a major thesis of this paper

SO some detailed attention must be paid to it.
The Chamorros apparently lived in a rigidly stratified society. Traditionally this
has peen referred to as a caste system but modern anthropologists reserve the word caste
for the system on the pre-British Indian subcontinent in which every occupation was an

inherited position. Class is a better description.

What do we know about the class system of the Chamorros?
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Very little really, although Pobre and Garcia both discuss principales and
coxrxmoners, they do not describe social stratification. It was first described in detail by
Fre ycinet who, remember, visited in 1819 — after almost 300 years of Spanish influence.

What did Freycinet report?

Classification of the inhabitants. — The picture | am trying to draw for you
belc>»w is to demonstrate without further development or explanation, the types of
peo ple of which the actual population of the Marianas is composed. The
indi ggenous people of the islands were divided into three political categories: the
nob» § es (matuas) semi-nobles (acha’ots) and the commoners (manachangs).

We must consider that the lower class was not at all like the upper
class ses. They could never move out of the social rank into which they were born.
Naw agation on the sea was absolutely forbidden to them; which explains why the
nati~wves would always class foreigners who came to these islands as nobles. The
ac/» &'ots on the other hand were matuas deprived of their noble status because
the>yr had committed some grave offense. They could, after the proper
rel =abilitation, take back their original class. The middle class could be reduced
to ke level of the commoners.

The matuas, true chiefs of the country, had under their orders the acha’ofs
'a"tld the manachangs, and enjoyed certain privileges about which you will learn
atler.

Everyday occupations were dependent upon the individual's class.
[Freycinet 1819: 364)

Frey/ cinet continues the discussion of social stratification a couple of paragraphs later.

The profession of boat building belonged, by right, to the matuas, who
attached great value to this prerogative, they took extreme pride in demonstrating
their skill. The acha’ots were accepted as helpers in this important work but strict
'eg ulation forbade the manachangs from participating.

The same reservations were placed on the military and the saltwater
ﬁSohing professions; the two privileged classes were the only ones allowed to

Participate in them. All the nobles who lived next to the sea were mariners. In
the eventofa long expedition the warriors of the interior came to join with these
leaders and would go with them in their boats. [Freycinet 1819: 365]

And later, he adds to this description:

Occupations. — We are going to add here a few details which will
Complement those previously given about the social interactions of the
INhabitants.

. The matua who lived on the coast had, as we have said, the exclusive
Privilege of open water sailing and saltwater fishing. Each of them was assigned
a certain area of the sea; he could not fish outside this area without the
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per¥ission of the owner of the other area he wanted to fish. They were also the
onn 1 y” ones allowed to trade with the neighboring islands. The matuas in the
inte= Fior were in charge of agriculture and freshwater fishing; to fish in the sea,
they” had to have the express authorization of those whose local position allowed
the s to distribute fishing rights.

Sometimes an acha’ot or semi-noble was given the opportunity of
participating in fishing or farming; although the master that he served only gave
hinm food. But the master would expect a gift to compensate him for his kindness.

But it was not the same for the manachang, who only had himself to
depe=>nd on and he had to work for no salary. The sort of spite and hate to which
he wr as subjected did not allow him to take part in the works that were the
preregative of the upper classes so he was compelled to menial labor. We have
evers seen some of them beg their lords to give them employment. If they are not
hirecR , it is their responsibility to find out what they had done to displease the
uppe=xr class.

Invariably attached to a glebe [plot of cultivated land] the manachang’s
mairw occupation was cultivating the fields. He was also used to build the long-
hous =s es under which the proas were stored, to clean and repair roads, transport

foocd during war, and transport necessary material for the construction of houses.
In g &= neral, he was assigned to perform the most unpleasant and painful details.

Saltwater fishing was entirely forbidden. They were only allowed to fish in
the wivers. The eel and various bottom fish that live in the silt were the only fish
that they were permitted to catch. These excellent fish were held in horror by the
PP er classes. Even today there is a distaste that is inexplicable to the upper
class s es who, even the modern population where the belief is suppressed, do not
eat eel. The manachang was forced to catch the eels with his hands after
stur ming them with a stick, during the night while someone held a torch. The use
of =@ Fishhooks, nets or gigs was severely forbidden.

In cooking for their families matua and acha’ot women would never use
coo king utensils made by the manachang; they preferred to have the manachang
Make mats, cradies, and baskets, &. They would use the utensils made by
these degraded beings to serve travelers.

There were also certain dishes that they prepared for themselves because
they were afraid that the food would be soiled by the impure hands of the

Ma nachang; the cooking of rice, roots and a small number of other foods was
done only by the upper classes.

The ropes for mooring, the cords for rigging boats, towing or the heavy

braid used for caulking, braid of various kinds, a multitude of baskets, sacks,
OXxes and cloth that we have listed earlier were the object of everyday work for
he women of the low class. [Freycinet 1819: 371]

The word matua probably comes from magas taotao or “ruling people.” The
Word 4cha ot probably comes from Acha Hihot that means “nearly the same.” And the

Word s2anachang probably means “to fall off.” This indicates that the matua and acha ‘ot
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were nearly equals and the manachang were social outcasts. So we see some movement
between the upper two classes but the bottom class was apparently quite rigid.

To flesh out the picture, it is necessary to rely other reporters like Pobre and
Garcia who discuss the Chamorris at some length and, again, on ethnographic analogy.
The “chamorris” were kings or chiefs. They were selected from the class of the “matua,”
who were the brothers, uncles and sons of the principal landowners. They controlled
most of the wealth. But the marua were not a group of useless nobles. All of the most
prestigious occupations were reserved for them. They were the warriors, sailors
(navigators), fishermen, canoe builders, and traders. The middle class, a lesser nobility
called the “acha’ot,” were usually closely related to the marua. They had almost the
same privileges as their kin and were allowed to assist in the privileged occupations. For
convenience one can consider the matua and the acha’ot two subclasses of a single class.
The manachang were, at best, the working class.

Many authorities have referred to the manachang as slaves. This is questionable.

Juan Pobre was certain that they were not slaves. He says:

“They do not use slaves to farm the land, instead they have criados
[#ndentured servants] whom they treat very well. They consider the people who
live in the jungles and hills to be of lower status and they call them manachangs.
T hese, in tum, have great respect for the principales who live on the beaches, so

myesch so that, without permission, they will not go near the houses nor their
furreas [boats). [Pobre 1603: 21]

They were probably not bond servants in the sense of chattel. But, based on Freycinet’s

acc O wnt, they may have been serfs — workers attached immutably to the land.
Remember, the only evidence we have that they were serfs was given by a

Frem hman raised in a feudal society. He was a nobleman — a gentleman. There is

really, po way of knowing the rigidity of Chamorro social stratification. For example,
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was the manachang a serf (invariably attached to the cultivated land) or, in this period
immediately following the French Revolution, did Freycinet assume that serfdom was in
the “natural order of things?” Or, if they were serfs, could the manachang have been
reduced from workers to serfs due to the influence of the Spanish? We really have no
way of knowing.

Juan Pobre, who is obviously our best informant, is also unclear. The word he
uses, criado, means an indentured servant or a servant transported to the colonies in
return for a certain number of years free labor. Marjorie Driver, Pobre’s translator, is of
the opinion that he may mean a servant raised by the family. But the precise status is
unclear.

By ethnographic analogy we might compare the manachang to the workers on
some of the other islands with a similar class system. We would have to conclude that
they were probably not bond servants in the truest sense of the word. They could
probably stop working. Perhaps, they could leave and work for someone else. They

rnight even have had a custom similar to the “t’am” of Yap, in which the workers of the
willages can ask the landlord for whatever they want. It’s considered polite to slip the
wword to the landlord before the ceremony so he can be prepared. But they can ask for a
trrack or an outboard motor or anything and he is expected to go out and buy it.
According to the reports of the French and Spanish, the manachang social barrier
was rigid. They were segregated from the rest of society and their lives were completely
20V &mmed by taboos and social restrictions. The manachang were not allowed to
Part i cipate in any of the prestigious occupations, and were allowed to fish only in fresh

Watery streams. They were not allowed to eat in the presence of the nobility or to
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approach them too closely. Conversation was conducted at a respectful distance.
Intermarriage was, according to all reports, forbidden. In the event that parental and
social pressure could not dissuade a star-crossed couple, the young man would be put to
death. As Garcia says:

For nothing in the world would one of their chiefs, called chamorris, marry
the daughter of a plebeian even if she were very rich and he very poor. Formerly

parents killed sons who married daughters of low class families. [Garcia 1683:
45]

It follows that if the woman were of the matua and the man of a lesser class, it
would still be the young man who had to die.

There is a cliff just north of Tumon Beach and is called “Punta Dos Amantes” or
“Two Lovers Point.” It associated with a legend.

Once in the time of the Spaniards, as legends about Guam’s Spanish period begin,
there was a beautiful girl whose parents wanted her to marry a Spanish captain. The girl,
however, was in love with a handsome local boy whom she met secretly.

Eventually the captain asked the girl’s father for her hand in marriage. Over his

daughter’s objections, the father agreed. On the eve of the marriage, the girl eloped with
her true love. Of course, the jilted captain sent his soldiers out to track them down.

The couple fled to Tumon Bay. As the posse drew nearer, the two were forced to

the tip of the peninsula. When the lovers sighted the pursuers, they tied their hair

tog ether and jumped off the cliff. According to some versions, they were never seen
agaim. According to others, they sometimes can be heard singing when the wind blows.
Andl | according to another version, they were transformed into dolphins and swam off

OZether.
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Although this is reported as a legend from the Spanish era, the magical
transformation of the couple into dolphins might indicate a much older origin as part of a

creation myth. It is worth considering that the original lovers in the “Two Lovers Point

Legend” were of different classes.

It is'a truly wonderful feeling to have one’s speculations borne out. In Freycinet:

Long ago, although it was permitted for a man to have concubines, all
taken from the class to which he belonged, he could have only one wife. It was
severely forbidden to nobles, not only to marry themselves to manachang girls

beat to take concubines from among them. One can cite, for example, an
excample of an infraction to this rule: In this case, the matua who was guilty took

care to hide his indiscretion from his family, who if they had known would have
kildled him. Truly, the delinquent person, in order to avoid the consequences had
the choice of withdrawing from his class and becoming an acha’ot in another
villaage. It must be pointed out, however, that the manachang girl would have
received no punishment. We have been told that since the arrival of the Spanish
ore Guam, a Matua of the village of Gnaton, [Apparently this is a variant spelling
of #\Jaton. There is no longer a village by that name but, in 1944, there was a
N=aton Beach on the north west coast near Haputo point.] having fallen in love
withs a young manachang girl, ran away with her but could not find shelter in any
of the villages because he refused to let her go. Pursued by the young man'’s

Pa rexnts, the two lovers wandered; living for a while in the most inaccessible
WO ds and rocks. They had an existence so precarious that they were reduced

to e spair. Determined to put an end to their situation, they built a stone caimn
It washich they placed their child — the sad fruit of their love. Then, lost and
bevas sidered, they climbed to the top of a very high rock which is chiseled sharply
bes ide the sea. There, they tied their hair together, embraced and jumped into
the =sea. This cape has been named in Spanish Cabo de los Amantes (Two

Love=y's Point). [Freycinet 1819: 368]
Freycinet is kind enough to offer insight into the courtesy required of the

mancz c hang:

A manachang would never walk in front of a noble or matua with his head

held high. He would bow down so low that he would almost be on hands and
knees . On the other hand, a matua would have degraded himself by remaining

seated in front of his inferior. The manachang did not have to practice such
humlliating behavior toward the acha’ot. [Freycinet 1819: 377]

“There is probably no way to determine, for certain, whether the matua could

MATY amn gcha ot or whether it was only the manachang who were untouchable. But
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&cia’s claim that a chamorri would not marry even a rich commoner suggests that he is

Tt referring only to the manachang. It seems extremely unlikely that a manachang

could be wealthy.

Even under these restrictions, Charles Beardsley, the author of Guam Past and

Present, says:

Slaves in the society were actually menial servants and were probably better off
under this system than they would have been in almost any other aboriginal
Civilization one can think of. [Beardsley 1964: 64]

Could the manachang have been the descendants of the Prelatte people?
There are reported physiological differences between the manachang and the
Othex- classes. Whether these differences were racial, or dietary is uncertain. Thompson

says =

The above evidence suggests that the lowest class were descendants of
the = borigines of the Marianas, reduced to a depressed caste by immigrant
marstime warriors, who established themselves in prehistoric times in a position
Pf dO Frminance. Their short stature, in contrast to that of the nobles, may be
indic = tive of malnutrition due to a low standard of living rather than a marked
diffe re=nce in racial type. [Thompson 1937, 14]

‘With current data it is impossible to determine with certainty the population

histors,~ of the Marianas. But the future may answer at least some of our questions.

““I have the feeling that the study of D.N.A. might someday tell us about the
poPulaation history,” Kurashina said. “D.N.A. studies are now being applied to the
undersstznding of the population history in other parts of the world. So we might possibly
be able ¢o apply that kind of methodology into the population variance of Guam and the
Marianas. We might someday be able to answer these questions.

““We know that the Chamorro society was a stratified society. That stratification

could haw e been caused by two migrations. The absolute social strictures against sexual
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“ntact between the manachang and the two higher classes could be an attempt at
maintaining the ethnic purity of bloodlines.”
Although the chiefs enjoyed considerable privilege and influence, Chamorro

society never felt any need for a central government.

Of their religion and government | do not know what to say. It is better
that 1 say they are a people without God, without king, without law and without
common courtesies. Neither the islands in general nor the villages in particular
have chiefs who govern more than their immediate vicinity. Only the principals
live like princes, forming in each village a kind of republic in which opinions are
€xchanged but each one does as he wishes if no stronger man prevents it.

[Garcia 1683: 48]

As usual Pobre offers a more likely and sympathetic view of Chamorro social

interaaction:

“Punishment is not imposed, nor are the indios knowledgeable of any form

ofit == © astoimposeit. There are, however, one, two or three leading citizens in
€ach» willage to whom they show degrees of respect. For example, when one of
them» returns from fishing, they will remove his boat from the water for him, or
whe s  he returns from the farm they will carry things in their hands or on their
shous lders for him. The people of the village who first meet these leaders will
take Fr-om them whatever they are carrying and carry it themselves. They also
shovw respect for them at their juntas, or gatherings, where they are given the first
and b> e st places, and at their banquets, where they receive the first and best
f°?d - The same is done for their wives. These leading citizens ,or indios
pnnCig> ajes are called magaraies or macaraies. [In modern Chamorro, the word
has @~v olved into magalahi — the highest ranking. A term applied to the
goverm or, a mayor, or a magistrate.] On some islands, this same respect is
showr to the old people even though they may not hold as high status as the
other Beaders. [Pobre 1603: 20]

A bit 1 e ter he continues:

\Vhenever they happen to meet, they are courteous to one another. [f
they are wearing woven hats, they take them off; then they share their wads of
betel leaf, nut, and lime, which they call sauos, and which they always carry in
small wwe||-made baskets. Should one meet another after his supply has been
consumed, he will offer his good will and show him his little empty basket,
thereby giving him to understand that it is all gone because he has shared it with
many others. The other person will then offer the betel wad: if he has none he
willdo the same as the first person. [Pobre 1603: 21]
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(\pparently, the Chamorros never felt the need to unite under a sovereign. Beardsley
Says:
In fact, a king would probably have lost his crown if he had tried to pull the tiny
provincial sectors of his empire into unity. Nobles, commoners, and slaves did
not mind bending to the social arbiters of Agafia, but a king would probably not
have met with the same deference. Custom was accepted because it was

amusing and interesting to follow. Sublime right might well have been another
matter altogether. [Beardsley 1964: 84]

Ancient Chamorro religion did not have an organized priesthood. It had no
temples or defined creed. It had a sophisticated mythology populated with supernatural
beira g's, which were a powerful influence in the lives of the people. Each individual was
belie~-ed to have an immortal soul called an “aniti.” At death, the aniti of those who died
a vios 1 ent death were believed to go to the dwelling place of Chaifi where they were
Cookced. It was the manner of death that was important. Good and evil had nothing to do
with i€ Good was believed to be its own reward in this life, as was evil. The aniti of one
who dijeda tranquil natural death was captured by placing a basket over the head of the
dece aa ssed. It was housed in the basket, which was placed in a prominent place in the
home . 1t was free to travel to an underworld paradise filled with good things to eat,
flowex~s and other earthly pleasures. The aniti would frequently visit its basket dwelling
where  j ¢ could cause harm or benefit.

“The aniti of the departed were viewed more with dread than with veneration. A
practic e of ancestor worship sprang up around these beliefs. It expressed itéelf with the
keeping of the polished skulls of ancestors in the home. Garcia explains the practice:
They recognize the immortality of the soul, and speak of an inferno and of a

paradise, to which go the souls of men of more or less merit, according to
whether they have died a natural or a violent death. Those who die of violence,

they say | go to the inferno or Sasalaguan or the house of Chaifi, who is a demon,
and has g cauldron in which he cooks them, stirring them continually.
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i Those who die a natural death go to another place under the earth, which
their paradise, where there are bananas, coconuts, sugar cane and other fruits

Of the earth.

There is not found among them either sect or shadow of religion, nor
priests of any kind. There are only some impostors who set themselves up as
prophets, called makahnas, who promise health, good fishing and similar
benefits by means of invoking the dead whose skulls they keep in their houses
with no alter, niche, or adornment except a basket in which they are left about the
house, forgotten until the time comes when they want to ask some favor of the
ansti. But recently, | believe because of an idolatrous Chinese who was cast up
here in a storm, and of whom we shall speak farther on, some have now a kind of
veneration for the skulls and bones of the defunct and they carve and paint them

on the bark of trees. [Garcia 1683: 50-51]
There is some ambiguity here. If Garcia is claiming that the practice of carving

and prainting the skulls and bones is new, he may be right. But if he is claiming that the
venexation and collecting of the skulls is new, his claim is incorrect. Reports of this

Prac ti ce date from the Loaysa expedition in 1526, well before the arrival of Choco, the

“ido 1 aatrous Chinese” of whom Garcia speaks, in 1648.
There is ample archaeological evidence of this practice predating Choco. In

additi on, the practice of ancestor worship and preserving of the skulls, is not uncommon

on otk er Pacific islands.
Kurashina said, “We have found numerous headless skeletons. We have found

isolate=d skulls. These finds have been dated well before Choco. So there is ample

archaes o Jogical evidence to support the antiquity of this custom.”
Xn A Chronological History of the Discoveries in the South Sea or Pacific Ocean

Bumey, reports the findings of the Loaysa expedition:

T hese people worship the skulls of their fathers and grand-parents; such
skulls they dig out of the ground as soon as they have lost their flesh, then anoint
them with oil and keep them in their houses in order to worship them. [Urdaneta

1526b: q.65)

68




As usual, Pobre gives a much more detailed and sympathetic account of

Chamorro religious custom:

“l am happy to tell you what | know. As far as worship among them is
concerned, as in the case of punishment, inasmuch as they have neither king nor
castle, it follows that they have neither law of any kind nor idols to worship.
Apparently, the one thing for which they have high regard are the skulls of their
ancestors, especially those of their parents and grandparents. Many of these are
kept in a high place inside their houses and, toward them they make a kind of
bowing gesture, thereby showing them a degree of respect. For this reason,
sorme say they use fotogues [statues of saints.] and idols. The fact is they do not
use them. Rather, they revere ancestral locations. While the man goes fishing,
he wvill leave someone in charge who is more given to such ceremonies, such as
his wvife, his sons or his daughters, or his criados [servants] so that while he is
away, no one will go up to where the skulls are. Otherwise, the dead, whom they
call antis, will become angry, which means he will drown, or he will not catch fish,

Oor he will be unsuccessful in whatever he turns his hand to. Therefore, he will try
to ke ep anyone, even members of his household, from going up to where the
antrss and the skulls are kept until he returns from fishing. At that time, he first
carries up his fish, then he removes the skulls from the little boxlike cases and
Sets them in front of the fish and, while performing certain ceremonies, he offers
therw the flying fish that he has caught. He speaks to them very softly so that no
Oone <an hear what he says. When he has caught a large fish, such as a blue
marlim or a mahimahi, or a turtle, or a parbo, which they call taga [snapper,
‘tag =a Fen saddok,” red snapper “tagafi’], he offers it to the skull. Then he puts the
oldess ¢ skull on top of the others, then he removes it, and places it on top of
whate=ver he has caught. Then the relatives and closest neighbors are
Sumrsoned and they make a fiesta for their skulls, drinking ground rice mixed
with v ater or with grated coconut milk. They then make signs and perform
cérermaonies, as if inviting the old skull to eat. Then, they begin to sing very
loudly,~ | as if giving thanks to the fisherman. They tell him, ‘you are much beloved,
this v & ad loves you very much. This skull loves you dearly because he has
made y,ou very lucky in fishing and he honors you so much.” [Pobre 1603: 22]

“The Chamorros had an informal priesthood, of sorts, in the makahnas. The
makaFar2qs were conjurers, mediums and medicine men. They supposedly had
Supermatural power and were able to contact the aniti of the dead. How they came by
these po wyers, whether they were apprenticed to medicine men, appointed by the people,
Or Were self-appointed is unknown, but that they had considerable influence is certain.

Garcia®s ¢ ontinuation on this subject is heavily colored by his religious beliefs.
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T he makahnas like all the bonzes or priests of India, look out for their own
interestss, and not for the well being of the living in the invocation of the dead, of
yVhom threy know nothing can be expected; and if they invoke the dead honestly it
IS notto o> btain favors but to placate them so they will do them no harm.
Because> the devil, in order to maintain this respect and servile fear, is
accustorreed to appear to them in the forms of their ancestors to frighten them.
This is the most that Satan has been able to do to these poor Marianos. There
are no termples nor sacrifices, no idols or profession of any sect whatever, a thing
that will Facilitate greatly the introduction of the Faith, for it is easier to introduce
religion washere there is none than to cast one out in order to introduce another.
[Garcia 1683: 51]

X Obre, as a good Christian, is not about to say anything good about the Chamorro
religiora. but he must say something so he has Sancho say:

“*There are among them some indios that are called makahnas, which
meéans x man who can heal, who can make it rain, and who knows what the
futire holds. These makahnas have many skulls in their houses and are more
wont to talk with them than are other people. When the people of the village
need s ater for their farmlands, they beseech these makahnas to make it rain.
T!'\e latter offer prayers and then report that they have done so. They are then
given > resents which are joyfully received. So that the other indios will know that
they haave the power to make it rain. they will remove some of the skulls that they
talk witth and will bury them for two or three days before the conjunction of the
moon.  Ordinarily, it is damp and rainy at that time, but the barbaros believe that
th? INc¥so makahna has caused it to come about. Although he sometimes makes
m'Sta_kes — more often than not — when occasionally he is successful, they, are
Very irnm pressed with him and, because of this, they give him many presents,
whichy they like very much to do. I, however, am not impressed. Being fond of
IVINg poresents, they will share their food anywhere. Very few will deny food to
otherss | The devil seeks the downfall of all men and, although he has all these
béart> 2405 under his banner, he also tries to deceive them with his tricks and
sches ¥Mes. He appears to some indios, especially to these makahnas who are
mg:t I Mtimate with him, in the guise of one of their ancestors whose skull the
cer eehna has in his house and, because he has not performed well the

"M anies that the devil has required of him, the devil abuses them often
‘be. '"g them weak and exhausted. At times he threatens them by saying
res;a Wi se you do not see to it that | am respected and becagse you do not _
mak < <=t the skulls and because you permit people to go up into your house, | will
bo ate S ure that you drown. Do not go out to fish today or tomorfow because your
you hy ill capsize. You will not be lucky fishing, nor in your plantings, because
and == wve not done what | have commanded you to do.’ Thgn, betwgen eleven
shout 3 <l|ve o’clock at night, they will usually go about the vnllgge raving and
has 8rg. The indios who have been awakened then recognize the |Ilne_ss that
es‘estl‘uck the ill-fated one. From that time on, this poor person is held in Iqw

S because the people will say that the aniti, which is the skull, is treating
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him so b adly because he did not carry out satisfactorily whatever he had been
comma i ded to do. In order to shame him, they will tell him, ‘Go, go away. This
has hap gened to you because you did not do well what you had been told to do.’
Heis so offended by this that he will return to his house and will not leave for
more thh=a n 10 days because he is ashamed to be seen.” [Pobre 1603: 22-23]

F reycinet expands Garcia’s and Sancho’s discussions:

Iy the first rank, one must place the makahnas, sorcerers, they had the
power ©F¥ a priest. Below them there were medicine men or rather medicine
womer , eamtis; because almost all of them were of the feminine sex [here
Freyciret observes in a footnote that in medieval Europe the women and
maide s s of high birth used to learn the art of amputating and operating to be
useful o their fathers, husbands or male family members who were always
eéxpose=d to the danger of being wounded in combat and tournaments.] These
ladies ~avere from all three classes. Each class had practitioners who specialized
In curis g each iliness: so the diverse branches of sickness or accident that afflict
the hu ran species, dislocation or fracture of limbs, wounds, fevers, dysenteries,
lnd'Sestion, colds, &c. &c., were treated by the obvious specialist called for to
assist ©on the occasion. As far as the practice of assisting in giving birth, it was
exclus ively done by women. [Freycinet 1819: 364]

Closely related to religion in most cultures are funerary practices. Garcia offers
probab 1y the best contemporary description of Chamorro death rituals.

With all this, the Marianos have certain superstitions, especially when they
are fiss ing, at which time they observe silence and great abstinence, either for
fear ©F or to flatter, the antis, which are the souls of their grandparents, so they
Will Nt punish them by keeping the fish away or by frightening them in their
drearns, They are very credulous. Some, when a man is about to die, place a
basket at his head as if inviting him to remain with them in the basket instead of
the body he has inhabited and to show him that he will have a place to stay
Whe"'ever he returns from the other worid to pay them a visit.
ho Others, after anointing a corpse with fragrant oil, carry it about to the

Me& s of relatives in order that the soul may remain in whichever house it

g::g?ses, or that it may when it returns to visit them, find refuge in the house of its

fasti Their demonstrations of grief at funeral_s are very sipgular; many tear§,
eigh? €3 and a great clattering of shells. Weepl.ng gustomanly continues for six or
spen <1 ays, according to their affections or obligation _towards the departed. They
Whicl-? this time singing lugubrious songs, giving parties around the catafalque on
othe they have placed the defunct, adorned with flowers, palms, shells and
¥ <Rhings they consider suitable.
ora “Their demonstrations are much greater when one of their principgls dies,
add‘-Q hamorro of the upper class, or a highly esteemed matron. Then, in
"Y1 to the usual observation, they decorate the streets with palms, erect
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“hes z=amd other funereal structures; they destroy coconut trees, burn houses,
2ak up> their boats and hang the torn sails in front of their houses as a sign of
ef. Thyey add to their songs more verses setting forth their grief, amid the
fuse wAreeping with such expressions as “From now on life will be more

icult, l=acking that one who was the life of all, lacking the sun, the moon that
minatexd the night of ignorance, the star of all good fortune, the bravery of all
tles, thwe honor of his line, his village and his country.” And in this manner until
into th e night, the praise continues in honor of the dead man, whose
ulcher is decorated with oars, as the sign of a great fisherman, or with lances
ignitys that he was a brave warrior, or with both if he was both warrior and
erma&aan. [Garcia 1683: 52]

"X he Chamorros were fiercely competitive. According to Mendoza, war was an
Ct © € the Chamorro lack of a central government:

¥ n all these islands there is not as yet known neither king nor lore, whom
reést should obey; which is the occasion that every one do live as he likes and
'S P leasure. These islands were wont to have war the one with the other
‘N O ccasion did force them. [Mendoza 1585b: 255]

Juera tly minor slights or arguments over precedence would lead to war. Their
PO ss were simple but deadly. Pigafetta said:

'S€ poeople do not have weapons but they use sticks which have a fish bone at
Up. [Pigafetta 1521: 202]

X _oaysa agrees:

?V < © not own tools made of iron. They work wood with flints [The Spanish
P edemal can also be translated “stone tools.”). They have no weapons

" than slings and some fire-hardened sticks whose tips are made form the

> @ es of dead men and from fish bones. [Urdaneta 1526a: 457]

MMendoza also remarked on their arsenal:

;"' & apons which they do use are slings, and darts hardened in the fire, and
th the one and the other very expert throwers. [Mendoza 1585b: 254]

"X he Chamorro use of human bones for spear points is supported by archaeological

:nQe.
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‘' We have found numerous skeletal remains with missing limbs.” Kurashina said.
isnot < nly the human thigh bones that were used for the construction of spear points.
fact, s xmetimes the tibia was used.”

“X «<an certainly verify that we have bone tools that were made from human bone;
ecially the harpoon points,” Trembly said. “The human femur and tibia gives a
ater lemngth of straight dense bone than they could get anyplace else. We can identify
s hurxa ;an bone because of this. And also in the burial sites the leg bones are frequently
Singz . The body will be there more or less intact; hands and feet, even the kneecaps
'still e there but the long bones in between will be gone. I tend to think that in the
> O «Guam this was done well after the flesh had decomposed. Now in Hawaii we
1I€tirmes found bodies where sections were cut out of the limb but the part that
culates in the pelvis would be cut off and the bottom part of the bone would still be
'€ SO they had cut in and just taken the shaft of the bone. So that looks like they cut
the flesh.”

“Their physical strength and toughness could make them fierce warriors. Pigafetta

\Vhen our people wounded any of the islanders with their [crossbow]
ws | (of which weapon they had no conception), and chanced to pierce them
;_'“‘9 b, the unfortunate sufferers endeavored to draw out these arrows from
' t><:>dies, now by one end, now by another; after which they looked at them
. =25 tonishment, and sometimes died of their wounds, a circumstance that did

81 1o excite our pity. [Pigafetta 1521b: 195]

Peg s frequently misunderstand the element of sport or playfulness in Chamorro

AWes_ Legazpi was impressed with their courage and pragmatism:

;’:\‘th standing that some of the natives on land were shot down [by the

th‘ <= ), the others did not discontinue trading with our ships; but rather those
; € ships after they had sold their goods, went ashore in their canoes and
1S v ith their hardened clubs, stones, and slings (which comprise their
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weapor's, and which they manage very skillfully) they took the place of those who
were fig ting, and those who were fighting embarked in the canoes and came

also to thee ships to trade. [Legazpi 1565: 138]

G aarcia working from Sanvitores’ writings gives a more comprehensive account of
Chamorro warfare but mistakes the recreational aspect of it for cowardice:

) T ey are barbarous warriors, quick to anger and easily calmed, laggards
in fightirg, quick to flee. One village rises against another with a big hurrah, but
without = leader, without order and without discipline. They are customarily on a
campaign several days without actually meeting in battle, each group observing
the mo~sements of the other, and when they arrive at the moment of battle, peace
Is quic < 1y adjusted, for one side, having lost two or three warriors, gives up the
fight & 'y d sends messengers to the enemy bearing the shell of a turtle as a sign
of sub rission. The winners celebrate the victory with satirical songs in which
they p raaise themselves and make fun of the losers.

“T heir arms are stones and lances with points of human bones in place of
metal. These are made of three or four sharp tines, which, puncturing the flesh,
breakk off, causing certain death. No remedy for this has been found although it
was tried in Mexico by a group of doctors.

“They use these weapons from boyhood and are very skillful in handling
them; smoreover, they can throw stones from a sling with such dexterity and
streng th that they are able to drive them into the trunk of a tree. They do not use
bow @ rd arrow, nor sword. They have only a kind of cutlass and some knives
obtaired from our ships in exchange for fruits. They have never had buckler or

other seans of defense, depending only on their quick movements to escape the
blows of an adversary. [Garcia 1683: 46]

Death by accident, homicide or war was apparently relatively rare judging by the
arthaeo logical evidence.

“‘In general, the skeletal evidence of trauma of any kind is quite low,” Trembly
sad. < “X previously worked in Hawaii and I have noticed the difference. In comparison to
Hawa 1, we find very few fractured bones here or other kinds of evidence of trauma that
woulcy S how up on bones. I've been quite surprised.

<‘We find an occasional head injury that could have been caused by a sling stone.

I thu-u( ~ve have found three. Now that’s three out of hundreds of skulls we have seen

here >»

74




T his might be the result of the Chamorro belief that only those who died a natural
death wo wa 1d experience an afterlife. If those who were killed or died by accident were
uncerem <o miously disposed of at sea or left to decompose on the surface, there would be

very little evidence of trauma.

A xchaeological finds also support Garcia’s report of the practice of the arts of war
by childxen.

““We have found sling stones made from unbaked clay in numerous places,”
Kurashi i xaa said. “We have several excellent examples. They are smaller and could easily

have been used by children. So the techniques of warfare may well have been practiced

by children.”

Xn addition to war, the Chamorros enjoyed athletic contests and debating. Of their

récreati on, Garceia reports:

“They are natural gamblers, fond of amusement and of fiestas. The men
meet to dance, throw lances, run, jump and exercise their strength in many ways.
D”"_"g these entertainments they recount with much laughter, their traditions and
stories | and give out as refreshments rolls of boiled rice, fish, and fruits, and a
drink rvyade of atole, rice and grated coconut.

“The women have their own special fiestas, at which they adorn
tr?e"""selves with wreaths of flowers or shells, pendants of beads made from small
51'2'( S hells which they value as much as we do pearls. They also make belts of
that": 2€adding pendants all around of small coconuts, and strands of tree roots, so

hey look more as if they were in cages than dressed.
mea “Twelve or thirteen join in a circle and without moving, sing in verse and in
occas Wared time, their histories and legends, in three part singing, with the
son == i onal tenor assistance of one of the chiefs, who attend these fiestas. The
andgis are accompanied by movements of the hands, in the right hand a crescgnt
is in ™ the left hand a small box of shells and bells that serve as castanets. This
S wch perfect time and so well done that it causes no little admiration to see

23‘1" || they learn anything to which they apply themselves, [Garcia 1683: 46-
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By far the most impressive technology of the Chamorros was their seamanship.
Early exc g lorers frequently extolled the virtues of the “flying proa” for many pages but
dismissee the people and culture that built and sailed them with a sentence or two.
"XI"Te proa was made by hollowing out the trunk of a breadfruit tree (4rtocarpus
mariannen;is) in dugout fashion. The sides were heightened to about five feet by sewing
pPlanks to the sides of the dugout with rope made from coconut or pandanus fiber. An
outriger €= and sails would then be added. The sails were lateen, or triangular shaped,

made £ om loosely woven pandanus fronds. The boats came in two sizes: a small inshore

canoe = the larger proa.

Virtually all of the early explorers who visited the Marianas islands extolled the
crafts. Pigafetta says, probably of the smaller canoe:

Theﬁ" aamusement, men and women, is to ply the seas with those small boats of
theirs . Those boats resemble fucelere, [Venetian rowing canoes] but are
Narrowaver and some are black, white and others red. At the side opposite the sail,
they hhavea large piece of wood pointed at the top, with poles laid across it and
restimgg on the water, in order that the boats may sail more safely. The sail is
Mmade from palm leaves sewn together and is shaped like a lateen sail. For
dde rs they use a certain blade resembling a hearth shovel which has a piece of
wood gt the end. [Pigafetta 1536: 23]

Villiaxy, Dampier, a seaman on a British privateer that visited the Mariana Islands in
18, Provided, perhaps, the most photographic description:.

;,r:;e M Stives are very ingenious beyond any people in making boqts or proas, as
buils{ Are called in the East Indies, and therein they take grea} delight. These are
littles S harp at both ends. The bottom is in one piece, made like the bottom <_>f a
inst T=&noe, very neatly dug and left of a good substance. The bottom part is '
keele_ad of a keel. It (the canoe) is about 26 or 28 feet long; the under part of Fhls
alm ¥ made round, but inclining to a wedge and smooth, and the upper part is
botr? <SSt flat, having a very gentle hollow, and is about a foot. broad. From hence
abon, S ides of the boat are carried up to about 5 feet high with narrow plank, no_t
But == 4 or 5 inches broad, and each end of the boat tums up rqund very prettily.
wh“"\' Fat is very singular, one side of the boat is made perpendicular, like a Wall,
Justa- the other side is rounding, made as our vessels are, with a pretty full belly.
i the middle it is about 4 or 5 feet broad aloft, or more, according to the
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length OF the boat. The mast stands exactly in the middle, with a long yard that
pPeeps wsp like a mizzen-yard. One end of it reaches down to the end or head of
the boat, where it is placed in a notch that is made there purposely to receive it
and kee p it fast. The other end hangs over the stern. To this yard the sail is
fastened . At the foot of the sail, there is another small yard to keep the sail out
Square &a nd to roll up the sail on when the wind blows hard; for it serves instead
ofaree ¥ to take up the sail to whatever degree they may please, according to the
strengthh  of the wind. Along the belly side of the boat, paralle! with it, about 6 or 7
foot distaance, lies another small boat, or canoe, being a log of very light wood,
almost & s long as the great boat, but not so wide, being not above a foot and a
half wic e at the upper part and very sharp like a wedge at each end. And there
are two bamboos of about eight or 10 feet long and as big as one's leg placed
over thhe great boat's side, one near each end of it, and reaching about six or
seven ¥eet from the side of the boat, by the help of which the little boat is made
fim armdo contiguous to the other. These are generally called by the Dutch and
Englis “outlayers.” The use of them is to keep the great boat upright from
oversetting because the wind here being in a manner constantly east, (or if it
were wwvest it would be the same thing) and the range of these islands where their
busimess lies to and fro, being mostly north and south, they turn the flat side of
th? b o at against the wind, upon which they sail and the belly side, consequently
with itss little boat is upon the lee. And the vessel having a head at each end, so
as to s ail with either of them foremost, indifferently, they need not tack, or go
about, as all our vessels do, but each boat serves either from head or stern, as
they p>1ease. When they ply to windward and are minded to go about, he that
stters pears away a little from the wind by which means the stern comes to the
wind ;  wwhich is now become the head only by shifting the end of the yard. This
boat iss steered with a broad paddle instead of a rudder. | have been more
Partic ylar in describing these boats, because | do believe they sail the best of any
boats jn the world. | did here, for my own satisfaction, try the swiftness of one of
therm Sailing by our log, we had 12 knots on our reel, and she ran it all out
befo re the half minute glass was half out; which if it had been no more is after the
rat® < F 12 miles an hour. But I do believe she would have run 24 miles an hour.
twas very pleasant to see the little boat running along so swift by the others

Side . [Dampier 1697: 206-207)

It was in honor of these craft that the first name given to these islands by
Mg 11 an was the Islas de las Velas Latinas, Islands of the Lateen Sails. These early
explo’l‘ers also attributed remarkable feats of seamanship and navigation to these boats
and tne smaller canoes. The agility of the small sailing canoes was great enough to allow

themn, ® O follow a European ship and weave back and forth between the stern of the ship
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and the dingy, that was usually towed along behind, without ever touching the connecting

rope witlha the canoe’s mast. Pigafetta reports:

And alt ©ough the ships were under full sail, they passed between them and the
small b © ats [fastened astern] very adroitly in those small boats of theirs.
[Pigafetta 1536: 22]

They were occasionally known to cut the connecting rope and sail away with the small

boat be £ore the large ship could bring cannon to bear.

Because of the great speed of these craft, the early explorers frequently referred to
them as “flying proas,” The adjective “flying” is not as much an exaggeration as it seems.
Those  ~a/ho have had the pleasure of sailing on a double-hulled sailboat with a skilled
skibPex can attest, that as it skips from wave top to wave top in a stiff wind, it actually

seéms to fly. As Pigafetta says:

Th_ey <an change stern and bow at will and those boats resemble the dolphins
which leap in the water from wave to wave. [Pigafetta 1536: 23]

The navigational skills of the Austronesian peoples are legendary. Many early
exPlOl‘ers, Capt. James Cook for example, were guided over long distances by native

navigr =y tors by means that were unfathomable.

A New Zealander, David Lewis, M.D., has learned many of the means by which
thes e People made, and to some exfent still make, long voyages over the open sea with no
na"iga‘tional aids more sophisticated than a song to guide them. He has discovered that
thes Qe varied clues from the sea itself to augment celestial navigation. The flights of
Variolls land nesting birds are a good clue to the locations of land. The backwash of
biol X arxyjnescence from land can direct a navigator to distant islands. One of the major
ads Ty voyages of exploration, some of which stretched for up to 5,000 miles, was the

c“rr&l'l’ts and streams of the ocean itself. Since coral is spread by being swept along in
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these oceanic rivers, an explorer is more likely to discover a new island by following
these streams. As the currents follow the prevailing wind, or vice-versa, there will

u ssually be wind for the sails.
But how in a choppy sea does one determine which way the current is flowing?
The current is marked by the location and movement of a large base wave. The
< x-ests of this base wave may come 10 or more minutes apart. The difficulty lies in
<1 1 sceming the large infrequent base wave from the constant chop of the ocean. The
ra =avigators distinguished the base wave by spreading their scrotum on a flat surface and
a tending to the movement of their testicles.

The navigators frequently used a song or poem composed by a previous visitor to
gwuide them along a route that they had not traveled. According to Lewis, some still retain
this skill. In pre-contact times there was a sea route between the Marianas and the
Cax-olines. When the Spanish began to massacre the Chamorros, the Carolinians wisely
Sto 7> gHed making this voyage. It was later reopened intermittently but had not been sailed
S e early in the 20th century. In 1976, Lewis challenged a Carolinian navigator to
folX «= w the word-of-mouth directions of a traditional song over the 500 miles to Saipan.
he mavigator, Hipour by name, successfully piloted Lewis’ ketch first 100 miles north to
& S1 all uninhabited island then across 500 miles of open ocean to Saipan. Lewis devotes

MW\ exntire chapter of his book We, The Navigators to this incident.

For several years a group in the Hawaiian Islands studied the traditional canoe
building, sailing and navigation techniques of the Micronesians under master navigator
Mau Piailug. In February 1999, as a final project, a crew of 52 men and women set sail

in a canoe that they had built, from Hawaii to return Piailug to Micronesia. Using
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traditional sailing and navigational techniques, the group had nearly completed its

Journey when it landed on Saipan in April after stops at numerous islands along the way

—— a journey of 4,000 miles. The voyage continues.

Unlike their cousins on some of the other Pacific islands, Chamorro-Guamanians
Ihave entire!y lost the boat-building and sailing skill of their ancestors. As a part of the
T T -S. Bicentennial celebration, a group of Guamanian “craftsmen” were awarded a grant
<> T $40,000 to build a flying proa. What they built was a dugout canoe of Carolinian, not
«— hamorro, design. It was placed on the front lawn of Government House, the governor’s
o> £ ficial residence, until it rotted and was unceremoniously dragged away in 1980.

Some others have had more success. In the summer of 1978, a group on Saipan,
w1 th the aid of seven Carolinian craftsmen, managed to construct an oceangoing proa but,
again, it was of a Carolinian design.

The open ocean sailing and navigation technology of the Chamorros that so
im > w-essed the Europeans was a privilege of class. Only the matuas were allowed to do it.
The=  gcha'ots were probably allowed to assist. The manachangs were not allowed to
Par i cipate in any way. This excluded them from the cultural capital and the power of
theix society. It insured that they would remain outcasts.

This section has discussed at least one and more likely two occasions of
CQ\omization. The first that of the Prelatte people. Apparently they found unoccupied
) d and just moved in. It is possible that they evolved the Latte culture internally but
mounting evidence suggests that they did not. The rapid changes in material culture, the

development of military technology and the evidence, albeit sparse, that the Prelatte were

80




of a d 1 FTerent ethnic origin, lend credence to the conclusion that the Latte people migrated
to the IN\arianna Islands, probably from the Philippines.
Judging from the extreme restraints placed on manachangs, the social
requir<= xments placed upon them and the extent to which the Chamorro society restricted
interbx<=eding between the manachangs and the two upper classes, it seems likely that the
mana < Fzangs were, in the first instance at least, descended from the Prelatte people.

Althowa gh, as social outcasts, they became the dumping ground for the incouragibles of

the Wy per classes. They appear to be an untouchable class.
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Thae “Discovery” of Paradise

—— The Coming of the Spanish

The next “Maritime Bringers of News and Accounts of Foreign Places” were
from ¥ urope.

The discovery of Guam by Europeans initiated a period of unpleasantness that
Was To continue to some degree until the present. Despite that, Ferndo de Magalhdes,
MOre commonly known in English as Ferdinand Magellan, is one of Guam’s great
POPualar heroes.

The discovery of the Marianas was a part of a period of 16th century Spanish
€XPloration. And the period of Spanish rule of the Marianas was part of an overall period
of S pranish conquest and colonization. It is impossible to understand the first 400 years of

Gua‘l‘n’s historical period without understanding at least the rudiments of the Spanish
O 1o mijal system.

On 12 October 1492, a Genoese named Christoforo Colombo, known to the

Spal)ish as Cristobal Coldn, but better known to the English-speaking world as

Chri stopher Columbus, landed in the Americas. He was searching for a westward water

"S\te from Europe to the Far East. Specifically to the Spice Islands — The Moluccas.
The Moluccas were pivotal during the years of discovery and conquest, for they produced

the spices that were so much in demand in Europe that buyers gladly paid the spices’

Weight in gold. Spice can be blamed for the rape of Asia and the Americas.
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Everyone knows that:

In fourteen hundred and ninety-two
Columbus sailed the ocean blue.
And e ~ eryone knows that the people of that time were convinced that the world was flat
andthh=a Columbus believed that he had found India. Everyone is half wrong!

In Spain in America, historian Charles Gibson says:

The date and fact that Columbus sailed the ocean are correct. But, that
the W orld was a spheroid had been known by navigators and the intelligentsia
sSinCe the Pythagoreans had made the discovery in the fifth century B.C. Aristotle
SpeC wulated about the distance from Spain to India by a westward route and

Erato sthenes calculated the circumference of the globe with an error of less than
15 percent.

This was in the third century B.C., and though Eratosthenes’ figure was
late v disputed as too large, the method and the spherical hypothesis on which it
dep e nded always had adherents among the learned people. [Gibson 1966: 6]

There is also good evidence that Columbus was aware that in his attempt to find
the X mdies he had discovered unknown lands but he apparently believed that those lands
Were in Far Eastern waters. This conviction, though unrealistic, was consistent with the
attitwade of mysticism that he adopted. Columbus spoke of “another world” and a “new

WO Tk d” but these references were associated with heaven. He believed that heaven itself
WAasS Qocatedona large bulge of earth that one would find by traveling far up the Orinoco
Rive T.
Columbus made his discovery while sailing under the flag of Spain. Later, sea
‘AP tarins from several European countries sailed across the Atlantic to explore the New
Vori

Magellan demonstrated the impracticality of the western route to the Indies in his
Voy age of 1519 to 1524. This voyage was just a little short of treason. Magellan, a

PQI'tuguese, set out in 1519 in the employ of Spain to prove that the Portuguese-
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contro 1 led Spice Islands lay within the Spanish sphere of influence as established in the
Treaty~ of Tordesillas. Magellan avoided treason by first becoming a citizen of Spain.
Although there was some cosmological debate between the Spanish and
Portugx w 3ese about the precise location of the line and of the Spice Islands, Spain was
unables o present a compelling case and incapable of imposing a military solution. It
tumecd  ©ut not to be the case that the spice islands were within the Spanish half of the
sphere and Portugal continued to exploit her monopoly on Spice Island trade while Spain

set W P>on a campaign to ravish the New World. The Americas were now known to be

Separxate continents between two large oceans.

Students of U.S. history have traditionally regarded the Spanish colonial presence
in v at is now the United States as a relatively minor event. As historian Herbert E.

Bolton says in Bolton and the Spanish Borderlands:

. With a vision limited by the Rio Grande, and noting that Spain’s outposts
With in the area now embraced in the United States were slender, and that these
INgy es eventually fell into the hands of the Anglo-Americans, writers concluded

that Spain did not really colonize, and that, after all, she failed. The fallacy came,
9 ©curse, from mistaking the tail for the dog, and then leaving the dog out of the
g‘ Ttuare. The real Spanish America, the dog, lay between the Rio Grande and

t LI& s Aires. The part of the animal lying north of the Rio Grande was only the
Al. | etus first glance at the dog. [Bolton 1929: 32]

For 27 years or so after Columbus’ departure, the Spaniards occupied themselves
Wity exploring. Ponce de Leon explored Florida in 1513. Vasco Nuiiez de Balboa
fisc <vered the Pacific Ocean in the same year. And Juan Diaz de Solis discovered the
Rio e la Plata River between Uruguay and Argentina in 1516. In 1519, the same year
hay Magellan sailed on his historic journey, a small band of amateur soldiers marched

aga-inst and subdued the huge empire of the Aztecs. This event is usually cited as the

e £ inning of the “age of conquest.”
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Hernando Cortes was commissioned by Diego Velazquez, the Spanish governor
of Cm> &, to establish full contact with the empire of Montezuma. When he discovered
the fa > wilous wealth there, he dissociated himself from Velazquez and conquered Mexico.
Alongz the way to Tenochtitlan, Cortes formed alliances with native peoples who were
subjec € to, but enemies of, the Aztecs. Thus the several hundred Spaniards under Cortes
were e inforced by many thousands of Amerindians. Numerous Amerindians later
claimeq, rightfully, that they had helped the Spanish in these wars of conquest and they
petitiomned the king for favors, honors and rewards due them as “native conquistadors.”
These petitions were taken seriously by Spanish monarchs.

Montezuma invited the Spaniards into his palace, was promptly taken prisoner,
held  and made to rule as a puppet emperor while the Spanish plundered the empire.
Rela tions between the two peoples remained superficially harmonious until the spring of
152 when the Aztecs took advantage of the absence of Cortes to revolt. Despite Cortes’
SPeedy return and determined resistance, on 30 June 1520, or “Melancholy Night,” the
intrvaders were expelled from Tenochtitlan. Montezuma died at about this time under

M3 s terious circumstances. His nephew and son-in-law Cuauhtemoc assumed the mantle
of < xmperor.

Cortes took refuge with his allies in the province of Tlaxcala and immediately
Nade plans to retake the city. His final attack in the summer of 1521 was accomplished
by T e combined effort of a land assault across the causeways and a marine landing

1T O 55 the lake in brigantines. Cuauhtemoc was compelled to surrender in August 1521.
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To the Amerindians of Latin America, Cuauhtemoc, not Montezuma, is the tragic
hero < £ the “Black Legend.” While to the Spaniards, Cortes is the hero of the “White
Legexn <.

The Black Legend was espoused by the Amerindians who survived the conquests
and tha « national rivals of Spain. The Black Legend points an accusing finger at Spain
and fi xads Spaniards guilty of gross misconduct. It says that the Spaniards slaughtered
thous aands of Amerindians and subjected the remainder to exploitative forced labor.

Since the 16th century, the Black Legend has thrived wherever anti-Hispanism has filled
aneed as in large segments of modern Spanish America and in the English speaking
nati s to the north.

The White Legend is, of course, found where pro-Hispanism has filled a need —
in S pain itself and among the Ladinos of Latiﬁ America. According to the White Legend,
the S paniards brought Christianity to the Amerindians, eliminated human sacrifice and
Carr jbalism from their society, and offered them draft animals, plows, and other material
bene fits.

Both legends are true but neither gives the whole truth. Of course, the Spanish
kil < d and caused the deaths of more Amerindians than the other co’lonizing powers but
they had a lot more to kill before there developed a shortage. That the populace of most
o T a&tin America represents a greater percentage of the pre-European ancestry is obvious.
A E e netic study by a group of researchers from the National Institute of Nutrition in
Mexico City concluded that 56.3 percent of the Mexican gene pool derives from £he

A‘merindians. Could the United States make the same claim? Unlike the English,
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Span i <s h clergymen compiled impressive ethnographic studies of many of the Amerindian

cultuxr-«=s before they were terminally contaminated.

Once the Amerindians had been subjugated, there appeared three Spanish groups

to viee fFor control of the conquered lands — the encomiendero class, the Roman Catholic

Churc xa and the Spanish secular state.

Two of the three apply to the colonization of the Marianas so they shall be

discuss sed in some detail.

The encomiendero did not apply to the Marianas because the Marianas were held
as PX1vate property of the king.

CHU RCH

In a secular world, it is easy to doubt the Spaniard’s claims of piety and to scoff at

theix mission of converting the Amerindians. In The Wealth of Nations, Adam Smith
said -

In consequence of the representations of Columbus, the council of Castile
F’etermined to take possession of countries of which the inhabitants were plainly
'NC =y pable of defending themselves. The pious purpose of converting them to

tc h ristianity sanctified the injustice of the project. But the hope of finding
e = sures of gold there was the sole motive which prompted him to undertake it;
gn <A to give this motive the greater weight, it was proposed by Columbus that the
cra I'F of all the gold and silver that should be found there should belong to the
V. This proposal was approved of by the council.
a As long as the whole or the far greater part of the gold, which the first
f'\'enturers imported into Europe, was got by so very easy a method as the
: L2 idering of the defenseless natives, it was not perhaps very difficult to pay
iy < this heavy tax. But when the natives were once fairly stripped of all that
o Wy had, which, in St. Domingo, and in all the other countries discovered by
S tumbus, was done completely in six or eight years, and when in order to find
Ore it had become necessary to dig for it in the mines, there was no longer any
O s sibility of paying this tax. The rigorous exaction of it, accordingly, first
hQ(:asioned, it is said, the total abandoning of the mines of St. Domingo, which
[Awve never been wrought since. It was soon reduced therefore to a third; then to
Tifth; afterwards to a tenth; and at last to a twentieth part of the gross produce
ST the gold mines. The tax upon silver continued for a long time to be a fifth of the
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gross produce. It was reduced to a tenth only in the course of the present
century. But the first adventurers do not appear to have been much interested
about silver. Nothing less precious than gold seemed worthy of their attention.
All the other enterprises of the Spaniards in the new world, subsequent to
th ose of Columbus, seem to have been prompted by the same motive. It was the
sacred thirst of gold that carried Oieda, Nicuessa, and Vasco Nugnes de Balboa,
to the Isthmus of Darien, that carried Cortes to Mexico, and Almagro and
Pizzarro to Chili and Peru. When those adventurers arrived upon any unknown
coast, their first inquiry was always if there was any gold to be found there; and
according to the information which they received concerning this particular, they
determined either to quit the country or to settle in it. [Smith 1776: 528-529]

Even the Devil has scoffed at the pious purpose:

“It is not Christianity that leads them on,” Lope de Vega had the devil say
irn his play E/ Nuevo Munda (ca. 1600), “but rather gold and greed.” [Gibson
T 96EE6: 68)

But to take such a one-dimensional view of Spain’s motives toward the New

VA < xld is unnecessarily harsh. As Gibson says:
But it is clear that at least for a select group of Spanish missionary friars
C= I ristianity did lead them on. To doubt their motive is to carry skepticism to
L8 » reasonable and unnecessary lengths. For the early friars the propagation of

thhye faith was an objective as compelling as gold to the conquistadors or tribute to
thhe encomienderos, and no one who reads their record can seriously think that it

W =a=s not. [Gibson 1966: 68]

It can fairly be said that the desire to convert the natives was the primary
IOt 1 vating force in the colonization of the Marianas. Since the conversion of the
™M axianas followed the pattern of that of the rest of Latin America, it is worthwhile
Stadying the pattern.
Behind the movement for converting Amerindians lay some extremely powerful
\nfluences. In Spain Ferdinand and Isabella, “The Catholic Monarchs,” had established

new royal controls over the church. Jews had been expelled and the Moslem enclave of
Grenada suppressed, in the same year that Columbus sailed. Humanistic learning had
spread from Italy and infected Iberian universities. The humanistic study of languages

prepared the priests and friars for their study of the languages of the conquered peoples.

88



As a result of their humanism the religious immediately recognized the importance of
studyizn g and recording the languages and cultures of these conquered peoples. An effort
for wh i < h anthropologists and historians should be eternally grateful!

Blecause of the diversity and complexity of the Amerindian religions no simple
techniq wae of conversion was possible. Cannibalism, attribution of divinity to material
objectss , human sacrifice and some very charming fertility ceremonies horrified the friars.
These Tad to be eliminated. But as had the early propagators of Christianity throughout
Euroy>e and the Middle East, the friars found some practices that suggested Christianity.
Creator myths and cult heroes were converted to Christian themes by interpreting them as
the A\ mmerindian’s pre-existing knowledge of Christianity’s supreme deity and his
hiel‘archy.

The normal campaign of conversion began with the friars dividing into groups of
WO or three and going out into the Amerindian communities to preach. In deliberate
COMitrast to other Spaniards, they went barefoot and unarmed. Initially they preached
thf'ough interpreters but with study and experience they learned the appropriate language
or lElmguages. At first, they performed mass baptisms to rapidly save souls. In each
COXIXN munity they concentrated on converting the chief and members of the governing
tlassg, Amerindians, like all peoples, tend to follow the examples of their leaders.
There was a powerful impetus for Amerindians to convert.
According to the weltanschauung of most Amerindians, disease was caused and
reg by the supernatural. A major purpose of religion was to prevent and cure disease.
The ~~Amerindian peoples were being devastated by diseases that did not seem to affect the

Spa-liliards. It seemed that the God of the Spaniards was more powerful than the gods of
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the Armerindian peoples. The obvious conclusion is that if one converts, he will be cured.
And it ~worked!

PMost diseases are not universally fatal. The human body has the ability to
develo> immunities to most disease. Those who do not develop such immunities will die.
Those ~asho.do will live. Natural selection will, within very few generations, cause to be
createc} a group of people who have the ability to develop rapid immunity to that disease.
But th 1 s takes time.

Understand, very few Amerindians were killed directly by the introduced
diseases. When measles, typhoid or small pox went through an Amerindian village,
€Vexry- body caught it. There was no one to prepare food, get water, or nurse the ill. Many
milli ons of Amerindians died because they had no one to perform these nursing chores.
Mo Stly they died of dehydration and starvation. Christian Amerindians, however, had

MOk s who, as Spaniards, were already largely immune to these diseases. Despite 400
Yeaxs of anti-Spanish propaganda we must always remember that most of these religious
Were good men whose hearts were in the right place. And their orders demanded, in
Maxy cases, that they humiliate and mortify themselves in the service of mankind. Many
Of thaese men made heroic efforts to help their people. No doubt, most of the
Axl'lerindians in Latin America and the Marianas who survived, owed their lives to the
o xrts of these men.
After the conversion of the chiefs, idols, temples and all other evidence of
P& = nism were destroyed. A temporary chapel was built after which a permanent church
WVas Built, preferably on the site of a previous temple or shrine in order to emphasize the

Subs ¢ jtution of one religion for another. Fiestas and ceremonies were held frequently in
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the chuarch or its plaza to attract visitors from as far as possible. The friars then attempted
to expaamnd the Christianized area by moving out into the surrounding towns where the
process would begin again. Amerindians who refused to accept Christianity were
punishhed — sometimes with death!

“The influence of humanism was early and strong. In 1527, Juan de Zumarraga, a

Franci scan leader in Erasmian thought, was appointed the first bishop of Mexico. In his
Doctr i »1a Breve, a manual for the clergy, and Doctrina Cristiana, a catechism for
Amexindians, Zumarraga provided published texts of Christian-humanist thought. He
was imstrumental in establishing the Colegio de Santa Cruz in Mexico City and in
ranus 1 ating the scripture into native languages.

Zumarraga’s associate, Vasco de Quiroga, another exponent of Christian-
h‘-‘nf?la.nist thought, was instrumental in establishing, in New Spain, communities based on
Thoxmas More’s Utopia — including communal property, communally performed labor
anA representative government. By the mid-16th century there were communities in
Me x<ico where the natives conversed in Latin! As Gibson says:

't_ WA ould not be an exaggeration to say that America in the second quarter of the
Si>xteenth century exhibited a phase of the European Renaissance that
traa iy scended European terms, one in which Christian-humanist programs

'1"3 plicable and “utopian” in European society came to be realities. [Gibson
96 6. 74]

Bue the Christian-humanist movement was short-lived. In Spain, Erasmianism became
‘aixa ¢ ¢d and confused with Protestantism and Erasmus’ writings were officially
‘Ol emned.
The final result of this missionary program was a “syncretic” Amerindian
Wl g ion While many Amerindians responded enthusiastically to this new religion, they

nded to interpret it as a doctrine that was compatible with their own tolerant religions.
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They aallowed Christianity to coexist with their own pagan faiths. Since they were
familizax with polytheism, they tended to distort the concept of the Christian trinity and
the paxx theon of Christian saints. A common view was that one religious form was to be
resortecl to when another had failed to bring the desired results. This syncretic religion
along ~avith another that was created in the Philippines rather than European Roman
Cathol i cism was later imported to Spanish Micronesia to create another syncretic faith.
Ferdinand had legalized and guaranteed his authority over the Spanish Catholic
Church. He had secured two papal bulls in 1501 and 1508 which gave him royal
PatrOGmage. Royal patronage allowed him to appoint churchmen in the colonies, to
admy i nyister ecclesiastical jurisdictions and revenues and to veto papal bulls. Spain
eNjO 3~ ed these powers over the church throughout her imperial period. Royal patronage
8aVe the missionaries security, privilege and authority. The missionaries were loyal to
the crown— they sided with the monarchy against the encomienderos and never sought
!0 createan independent organization in opposition to the royal government.
The church itself was divided by rivalries. The 16th Century church was divided
Nt two basic classes of clerics — the “regulars” and the “seculars.” The missionary
fﬁal‘s were “regulars” (Franciscans, Dominicans, Augustinians and so forth) so called
l‘."’Qause they lived by regula or rule — they took vows of poverty and chastity. The
“Sec‘zdars” were parish priests and other clergy who were not bound by vows or rules.
n‘ey lived in the world — Saeculum. They could acquire property, marry and so forth.
Al'il'lough the words continued to be used, the regulars also lived in the world in America
S xa j ssionaries to the Amerindians. In America, regulars handled many secular

f“nctions — performing sacraments, and the parochial tasks of the conversion program.
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The ““seculars” found their administration limited to white society. But the influence of
the re ggualars waned with the rapid Amerindian depopulation. By the second half of the
16th c emtury, the monarchy came to favor the seculars. This entire period was a time of
constaxat internal squabbles. The popular Protestant notion of a controlled, monolithic
Catho 1 ic church is inaccurate.
In the less rigidly controlled frontier areas, including Guam and other parts of
Spani sh America that were to become a part of the United States, there remained
something more akin to the original enthusiasms for Christian conversion. On the
mar g ins of Spanish-American society, the mendicant orders continued to operate with
their original authority. The Society of Jesus or Jesuits added a strong new impetus. The
ad"a-ncing friars were agents for the expansion of the empire. The missions emerged as
the < haracteristic feature of the peripheral societies where Spanish and Amerindian
Cultures met.
The mission ordinarily took a village form with Amerindians performing both
Civi1 and ecclesiastical duties. Nomadic tribes were taught sedentary ways of life.
Ho s tile Amerindians were pacified. Hunting-gathering economies were transformed into
g1 cultural economies. Polygamous peoples were induced to adopt monogamy. And a
variy <ty of pagan religious practices yielded to or fused with Christianity.
Ecclesiastics of the 17th and 18th centuries usually advanced in association with
S0 1A jers. The nature of the “spiritual conquest” had changed. The presidio, or frontier
fort’ balanced and reinforced the church as an agency of strategic control and defense.
In time, Spanish settlement filled in the gaps left by dying Amerindian cultures

and xryormal civil government and secular clergy supplanted the missionaries who moved
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onto mew frontiers. Secular clergy and royal government usually moved in after
Amerixadian hostility had passed but before the missionaries could assume positions of
signifi < &ant power.

Probably the second greatest achievement of Ferdinand and Isabella was the
establi sshhment in Spain of a patrimonial and centralized Spanish monarchy. With the
extennss 1 on of the Empire overseas, there was some reduction of this authority. The
missicomary friars had been granted powers and privileges of another kind. They were
denied their original parochial controls after the late 16th century. During the first 100
years following discovery, an expanding royal state was dismissing its earliest imperial
T®Pr e sentatives and introducing the instruments of a thorough, meticulous, absolutist
Hisp anic monarchy.

But the concept of a Spanish monarchy was too new to be able to impose itself
in'11'?l'lediately on all of the Spanish kingdoms. Isabella was a Castilian so America was
MO e a Castilian colony than she was Spanish. The idea that the Kingdom of Castile was
the Parent country for the American colonies was never seriously called into question

UNti } the 18th century.
Where Aragon was a monarchy circumscribed by restrictions, the crown of
Castile was free to rule by royal fiat. This system was transferred to America. Castilian
MO xy archs had long been advised by the Council of Castile. Upon the return of
Coll_lmbus, Isabella had asked Juan Rodriguez de Fonseca to advise her on the
acxay 3 pistration of this new domain. Fonseca was the nucleus around which the Council
OF tha e Indies was created. Like the Council of Castile, the Council of the Indies located

WSS 1 with the royal personage. As the internal and external position of Spain changed,
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the Councils reflected the character of the sovereign: they were self-confident, vigorous
and precise under Philip II; and phlegmatic, dilatory and in bad repute under Charles II
100 ye aaxs later.

“Technically, the royal dominions were related to Spain only through common
royal s vereignty — they were regarded as kingdoms like the several kingdoms of Spain.
The € o uncil of the Indies drafted and issued American laws and served as the appellate
court <for civil cases arising in the colonies.

The execution of these laws and the administration of the colonial “kingdoms”
Was the responsibility of a viceroy. There were two “kingdoms” — New Spain (Mexico)
and TNew Castile (Peru). The next administrative level below the “kingdom” was the
AuUZ encia. At various times there were different numbers of audiencias. But they
TOW e hly correspond to the capitals of the various nations of Latin America.

The chief executive officer for an audiencia was the presidente. The powers,
AUthority and constraints of a presidente varied from audiencia to audiencia and from
timne to time. Subdivisions within the jurisdictions of the audiencias were local areas
OV & r which alcaldes, mayores, corregidores, and gobernadores presided.

No appreciable functional distinction among these officials has yet been
P& rcejved for the Spanish-American colonies. [Gibson 1966: 95]

Crime wouldn’t pay if a government ran it!

Contrary to any rational expectation, the sudden influx of precious metals did not
Feswltinany permanent enrichment of the Spanish crown. It was all frittered away in
fo T« ign wars for the defense of Catholic positions in Europe. It was a time Gibson,
wl‘iting in 1966, refers to as “staggering” inflation. Prices rose by 100 percent in the first

hal € ofthe 16th century. Compare this with a price rise of 100 percent in a low-inflation
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decade inthe U.S. today. Throughout the 17th, 18th and 19th centuries, Spanish America

and S pyaanish Oceania existed as the colonial possessions of a bankrupt parent country.

Spain began to tax the colonies. The colonials cheated on the taxes and those
taxes tlxnat were collected were sent to Spain only after being looted by government
officiaa1s of all that they dared take. This was not normal, expectable integrity of office
holdexs being occasionally violated by a dishonest administrator. It was instead a
situati on of normal and expected corruption within which the occasional figure stood out
becawase he resisted temptation.

The highest posts with the foremost opportunities for corruption went to
P€TaA msular Spaniards. The lower places in the hierarchy tended to be confined to Creoles.
Criollosin Spanish colonial history meant persons of white ancestry who were born in a

COlony. The current denotation of a racial or ethnic mixture was absent. It was this
S€ < ond tier of American-born Spaniards who would foment revolt in the 19th century.

An interesting feature of the Council of the Indies and Spanish colonial law is the
©asse with which they were circumvented. The Council would promulgate a law only to
haweit ignored. It was a natural tendency of both colonists and administrative officials to
€S cape the controls and to engage in freer forms of action through illegal means. The
V1 Olations resulted in new laws that were in turn ignored.

The Spaniards who came to Spanish America did not represent the full spectrum
£ Spanish society. Members of the nobility and first sons of wealthy families came, if at
Al L for short terms to fill administrative positions. They had to get rich quickly because
f1‘equently it had cost a fortune in bribes to get the posting. The colonial experience of

this group solidified their attachment to Spain rather than reconcile them to colonial
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w ays. America offered, however, a variety of attractions to second, third and fourth sons.
Merchants, farmers and craftsmen who could not claim nobility occupied a

superior position in colonial society. More whites came as servants and fewer came as

so 1diers than one might expect.
Unlike English immigrants who settled America as family units virtually all — in
excess of 90 per cent — of the Spanish immigrants were men.
The Amerindians of Spanish America were an extremely heterogeneous people.
But these differences meant little to the Spanish in the overall system of imperialism. In
SO me areas Amerindians were able to resist the Spaniards until the end of the colonial
Period. But mostly this was in marginal areas. In the colony proper, Amerindians were
al ways subject to colonial controls.
First there was the system of encomienda. Then there was repartimiento —
CoOrvee labor arranged for a specific time on a specific job. Encomienda never applied to
M icronesia but corvee labor was frequently required of those who did not have the cash
to pay taxes. Free contract labor was attempted but was generally unsuccessful. The
People of Micronesia, particularly in the Marianas, suffered under the third form of
irlVoluntary servatude under which Spanish subjects labored. Debt peonage was only
OCc asionally seen in the 16th century but it became the dominate form of coerced labor in
the seventeenth and eighteenth centuries.
Among Spaniards, “Indians” (a term that included all brown, non-European
P ples had a reputation for sullenness, laziness and meekness — all qualities which the
Spa:nish did not admire. With very rare exceptions, white society looked down on

InRian” society. Amerindian subordination was expressed legally as tribute; a custom
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brought from Spain where it was known as pechos, a tax which was paid by white
commoners to the nobility in Spain. In Spanish America whites were not pecheros.

Spanish-American society was highly stratified. The rich, who were inordinately
wealthy, cultivated a deliberate indolence and a set of values appropriate to an
aristocracy. Beneath the superficial orderliness of the upper class, Spanish-American
urban society manifested social disorder, a want of sanitation and human degradation.
The Marianas reflected this model although, as will be shown, is was adapted to fit into
traditional Chamorro social stratification.

Those with African, Amerindian, Jewish, Moslem or other non-Christian
ancestry were referred to as “stained.” Even for those without “stain” there were class
di stinctions between Peninsulars, Caucasians born in Spain, and Criollos, Caucasians
bom in the colonies. White society was interconnected by blood relationships and
marriage ties. It was particularly class conscious and aware of its own internal
Composition. The white family included a wide range of peripheral relatives, some of
wWhom might be mestizos or mulattos. The family was a closely-knit unit evoking
loy alties and obligations of a compelling sort. In many ways, Spanish colonial socio-
€Comnomic structure, including the Marianas, was a harbinger of the post-Reconstruction
Am erican South.

The Spanish never settled large parts of their American colonial empire; thereby

lea~- ing it open for colonization by other European peoples. “Borderlands” refers to those
arS=a s now incorporated in the American South and Southwest that were to some degree
€Tt 1 ed by Spain and then ceded to other European powers or to the United States. It is

the QArea of primary interest to U.S. historians — the tail of the dog. Accordingly, it is the
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m ost intensely studied and reported part of the Spanish-American Empire. It includes the
M arianas.

Spanish is widely spoken in the Southwest. Spanish toponyms are current as far
north as Montana. In parts of the U.S. land titles and water rights derive from Spanish
roy al grants. Remnant mission buildings dot the landscape and Spanish heritage is still
taken seriously. The tradition includes St. Augustine, Santa Fe, San Juan Capistrano, the
Alamo and other appealing elements of our folk lore.

A distinctive type of frontier settlement that the Spanish were successful in
establishing in what is now the United States was the presidio or garrison. A line of these
gauxrisons eventually stretched from Florida through California to Guam.

It could be argued that considering their head start and the size of their effort, the
Sp anish contribution to U.S. history and culture is unimpressive. It is obvious, however,
th at this contribution is greater than most of us realize. In addition, if one considers the
di fference in Spanish and English goals and priorities, in the New World, the difference

is readily explained.

Now, back to Magellan and Guam.

Magellan, a Portuguese nobleman, proposed to Dom Manoel, the king of
P Ortugal, an attempt to find a westward passage to the Indies, as Columbus had failed to
do.  After being snubbeci by the king, he renounced his citizenship and took his offer to
King Charles I of Spain. On 20 September 1519, Magellan’s fleet of five ships, the
Corz <epcion, the Victoria, the San Antonio, the Trinidad and the Santiago, set sail.

Daxry ng the Atlantic crossing, Santiago was lost in a storm. During the passage of the

99



strraits that would bear the name of Magellan, the crew of the San Antonio mutinied and
re turned to Spain.

It is incredible that from the time the fleet left the coast of South America until
they reached the Marianas they found no land of consequence. They sailed through
Polynesia which, one must admit, is somewhat sparsely islanded and Micronesia with her
thowusands of islands and atolls without once finding any islands of significance. An
Austronesian navigator would, no doubt, have been able to find any number of islands at
which to resupply. And Magellan’s fleet was manned by the best seamen the Haoles had
to offer!

The “official” account of Magellan’s voyage is that of Antonio Pigafetta.

Pi gafetta was a young scholar from Lombardy. He served as Magellan’s secretary and
“gentleman-companion.” In the stratified milieu of the renaissance voyages of

€Xx ploration it was necessary for the “gentleman-captain” to maintain a discrete social
distance from not only the crew but the other officers as well. It was not unusual for the
“gentleman-captain” to have a “gentleman-companion” with whom to dine and confide
as a social equal. If the gentleman-companion was also the secretary and historian for the
YOy age, the captain could be assured that the official report would have the best spin.

By the time they finally stumbled onto the Marianas, they were in pretty bad

shape. Pigafetta describes the ordeals of the small fleet of three after entering the Pacific.

On Wednesday, 26 November 1520, we came out of the said strait, [Strait

of Ny agellan] and entered the Pacific Ocean, where we stayed for three months
ancy twenty days, without taking on any food or refreshments and ate nothing but

Old  «=rymbled biscuits, full of worms and stinking on account of the urine filth that
the T—ats had left on them and eaten the best part of them. We drank yellowish

infe <ted water. We also ate the raw hides, that were on the main yard, to prevent
thfe Yard from chafing the rigging . They had been made very hard by the sun,

Ay and wind. We left them for four or five days in the sea, then we placed them
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for a while upon embers, and thus ate them. If only we would have had enough
s aw dust and rats which cost half a ducat each, but we could not find enough.
[Pigafetta 1521: 189-190]

Pigafetta does not mention the first meeting between Chamorros and Europeans
—— perhaps because Magellan does not come off looking too good.

Historian Antonio de Herrera claims that the first action mentioned by Pigafetta
was the second of two. According to this report, when the natives first sighted the ship
they sailed out, swarmed aboard, and began to make off with everything they could lay
hands on. When they showed reluctance to leave the ship, the Spaniards employed their
crossbows and killed a number of Chamorros.

Herrera’s report is based on a detailed eyewitness account by an anonymous
awathor. This report was probably written by an officer on Magellan’s flagship Trinidad.
It is usually attributed to Gines de Mafra, a minor official on the Trinidad although some
€X perts claim that it was written by Andres de San Martin, a pilot-navigator who
accompanied the voyage on a royal commission. San Martin was killed with Magellan in
the Philippines. According to this report:

It was the 7th March 1521, the look-out on the mainmast began shouting
“Land Ho! Land Ho!" and as the word spread among the ships the men went so
wild with joy, it looked as if the ones who took the news calmly were the most
fOOlish, as anyone who has ever experienced a moment of emotion of their kind
Will understand. The look-out presently exclaims he sees a sail. And so, for
_being the herald of this twofold good news, they reward him with a piece of
J®wwe&iry worth a hundred ducats. Drawing near the shore, the ships anchored.
he people ashore, who all the while stood watching, now began to come out in
9re =zt numbers on their small boats, gazing at the ships, and soon started coming
On  k>oard completely unawed. So many of them crowded on deck especially on
thes ¥lagship [that] some of our men urged the captain to order them off. The
Cap> ttain either gave the order, or someone jumped to the conclusion that he had
9ve p it — at any rate the flagship’s bosun boxed a native for some slight
MISS «4emeanor and the native hit him back at once. The affronted bosun whipped
Out s cutlass and wounded the native on the shoulder. Thereupon the entire
MOk fled in panic over the side and scrambling to their canoes began hurling
bavrrmpoo spears at the ship. Those on board replied with cross bows, yet the
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n atives were so numerous some sailors were wounded. A curious thing

hy appened during this affray. While some natives were busy fighting with our men
others came out from the shore on boats loaded with food, and, paddling past
their neighbors, gave the food to our men, and then joined their neighbors in
fighting against us. When Magellan noticed how the number bringing food was
imcreasing, he ordered the men on the ships not to fire at them. As a
consequence, the natives attacking also stopped so that eventually all of them
turned once more to selling the food as they had began in the first place —
coconuts and fish in abundance just for a few Castilian glass beads. [Noone
1986: 60]

Pig afetta continues discussing scurvy and navigation then describes the discovery of the

Marianas:

After navigating 60 leagues [a Spanish league was four Roman miles or
5.9 km or 3.66 miles] along this route in 12 degrees of latitude and 146 degrees
of longitude, on Wednesday the 6th of March, we sighted a small island toward
the NW, and two others toward the SW. One of these islands was larger and
higher than the other two. The Captain General wanted to touch at the biggest of
these three islands to find refreshments, but it was not possible, because the
People of these islands came aboard the ships and stole from us so we could not
keep them off. We wanted to come to an anchor and lower the sails in order to
go ashore but with great skill and speed they stole from us the small boat, called
a sskiff, which was tied to the poop of the ship of the said captain. Being very
angry about this, he went ashore with forty armed men and burning 40 or 50
houses with many canoes and killing seven islanders, they recovered their skiff.
Soon after, we left following the same route. Before we went ashore, some of
our sick people begged us, if we should kill any man or woman, to bring back
their entrails because they would soon be cured. [Pigafetta doesn't tell if this
request was granted.] [Pigafetta 1521: 195]

According to Pigafetta, on 6 March 1521, Magellan’s starving, scurvy-ridden
crewa sighted an island of the Marianas group. Whether or not the island first visited was
Guax remains in doubt to some historians, but not to the people of Guam. They are

Cory~- jnced that he visited Guam. In fact, they traditionally identify the village of Umatac,
the ¥ st natural harbor on the island, as the site of his landing. Lord George Anson,
h("’\'Qver, conjectures that the two islands sighted were Saipan and Tinian. The best
TECO xystruction based on the logs is that the ship sailed between Rota and Guam, circled

Aro\aw( the north of Guam and anchored off Tumon or Agafia
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Because of the theft of the skiff, Magellan changed the name he had tentatively
gz iven the islands, Las Islas de las Velas Latinas (the Islands of the Lateen Sails) to Islas
e los Ladrones (Islands of Robbers). We have no record as to the name applied by the
C hamorros to their new acquaintances.

While there is little doubt that Magellan was the first European to visit the
M arianas, it is obvious that he was not the first foreigner. When the Chamorros first

spotted his fleet, they did not show the caution one would expect from people upon first
contact with strangers who were distinctly different. In addition, when they came aboard
the ships, they knew exactly what they wanted — iron. These facts have led many to
conclude that the Chamorros had had previous contact with other cultures. Most
conclude that the Chamorros had been visited by Chinese and or Japanese seamen — or
SO meone else from a culture that had iron. The Chinese connection is possible because in
hi storical times a Chinese trader shipwrecked in the Marianas. And a Japaese connection
is likely. Studies of precontact fishing implements strongly supports contact with Japan.

In Guam Past and Present, Beardsley questions Herrera’s report because he
doubts the willingness of the Chamorros to trade after such an incident. He fails to take
into account Chamorro loyalty. Obviously he had not read the de Mafra/San Martin
report. Perhaps from the Chamorro point of view the sailors had only harmed the men
Wh.o am they had shot, and therefore were simply men to be dealt with with caution. Or

POsS s jbly de Mafra/San Martin was mistaken or exaggerating about the killed natives. In
Whii <=} case, the Chamorros, while no doubt impressed with the Spaniards’ weaponry,

WeT &= perhaps contemptuous of their marksmanship.
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Before leaving our discussion of Magellan, there is a subject that is worth taking
up as an aside. Who was the first man to circumnavigate the globe?

While it is Magellan who is usually credited with that feat, obviously Magellan
personally never made it. He was killed in the Philippines. The Spanish like to honor
Sebastian de Elcano, who commanded the expedition after Magellan’s death, with this
distinction. It could be said that that honor belongs to the entire crew of the ship as it
crossed the parallel of Spain after rounding the Cape of Good Hope. But almost certainly
the title goes to Enrique de Molucca, a slave purchased by Magellan while in the
Moluccas in the service of Portugal. Magellan planned to use Enrique as an interpreter
when he reached the Indies. Enrique disappeared about the time that Magellan was
killed. Some claim that he was killed with Magellan, others that he escaped and managed
to get home, still others that he was a part of the plot. One even says, without sufficient
evidence and in contradiction to some known facts, that he was really a native of Cebu, in
the Philippines!

Whatever the case, from the point of view of determining the first person known
to have encircled the globe, the point is moot. As Rodrigue Lévesque says in History of
Micponesia a Collection of Source Documents: Volume 1 — European Discovery 1521-
I560.

Wh e ther or not Henry [English for Enrique] survived the massacre and eventually

retes y-ned to his homeland in the Moluccas, it can be said that he was the first man
aro L a nd the world if only because he had crossed the meridian of the Moluccas by

the & §me he reached Cebu. [Lévesque 1992a: 293]

The discovery of another way to the Spice Islands initiated a period of intense

Tval w~y between Spain and Portugal.
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To capitalize on Magellan’s discoveries, Spain sent out other expeditions. The
second western fleet to visit the island arrived in 1526 under the command of Fray Garcia
Jofre de Loaisa. One of Loaisa’s ships was captained by Juan Sebastian Elcano who had
sailed with Magellan. The Loaisa expedition used the Marianas as all visitors would for
thie next 142 years. They resupplied their stores of food and water and traded with the
Chamorros who sailed out to meet them. Loaisa also continued the pattern of ill
treatment of the natives. He kidnapped eleven men to work the pumps. They escaped
upon reaching the Philippines but were killed by the people there who thought they were
pPirates. He also recovered Gonzalo de Vigo, a man who deserted from the Trinidad, a
shuip of Magellan’s fleet that had tried to return to Mexico from the Moluccas.

On 26 January 1565, Gen. Miguel Lépez de Legazpi formally claimed Guam for
S pain.

Legazpi was from an old and honored Spanish family and considered a man of
great wisdom. This expedition was sent on order of Philip II. By 1559, the subjugation
of” Mexico had been accomplished. New Spain, as Mexico was called, was ruled by a
Viceroy and an Audiencia. In 1559, Luis de Velasco, viceroy of New Spain and
President of the Audiencia was directed to dispatch two ships to explore the islands
tow ard the Moluccas. It took five years to outfit this, the first expedition to sail directly
fro raa Mexico to the Marianas. The expedition was piloted by another notable explorer —

Ancl xés de Urdaneta. Urdaneta had sailed with Loaisa. Upon his return to Spain he
I winced military life and became an Augustinian monk. He was known to be one of

the et cosmographers of his day — or perhaps one of the best Haole cosmographers.
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In his excellent history of Guam, Destiny’s Landfall, Dr. Robert F. Rogers

discusses the ethnic make-up of the Legazpi expedition:

The expedition was essentially New World in composition (i.e. mostly criollos —
Spaniards born outside Spain), the first of many with little direct participation by
Spaniards born in Spain (peninsulares or gachupines). Mestisos (people with
Spanish and Indian blood) and mulattoes (people of Negro and Spanish or other
blood) were recruited, but pureblooded New World Indians were not because
they were considered by the Spaniards as unreliable at that time. (Rogers
1995a: 13)

Recent research by Marjorie G. Driver of the Micronesian Area Research Center

has determined that:

Not surprisingly, when Legazpi sailed for the Philippines with specific instructions
to seek a return route back across the Pacific to New Spain, he carried a
commission as governor (adelantado) of the Islands of the Ladrones. [Driver
1993: 1]

Legazpi arrived at Guam on 22 January 1565. He was met, of course, by the
proas. But the proas stood off at a distance from Legazpi’s fleet. The general was unable
to induce the Chamorros to come aboard. Perhaps they remembered the kidnapping of
their countrymen by Loaisa 31 years earlier. Legazpi sailed down the west coast of the
island until he arrived at a natural inlet — presumably Apra harbor. He stopped there to
replenish his supplies.

Legazpi recorded his experience:

We continued our course on this latitude. On Monday, 21 January, we
came in sight of land, which afterwards proved to be one of the Ladrones Islands
called Guam. We steered to that island, but we were no more than two leagues
from it when fifty or sixty proas under sail surrounded the fleet. These proas
were rigged with lateen sails of palm mats and were as light as the wind. This is
a kind of boat that sails with remarkable speed either with the wind or at random.
In each canoe were from six to eight Indians, altogether naked covering not even
the privy parts which men are wont to cover. They laughed aloud, and each of
them made signs inviting us to his own town (for they were from different
villages) and promising to give us food there. At nightfall we coasted the island
and the next morning we cast anchor in a very good port [Umatac). The day had
scarcely begun when a great number of those proas appeared about us. There
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were so many of them, who came to trade with us, that some of our men who
counted them affirm that there were more than four or five hundred of them
around the ships. All that they had to sell us were articles of food, namely:
potatoes, rice, yams, coconuts, sugar cane, excellent bananas and several other
kinds of fruit, They also brought ginger, which grows in this island in so great
quantity that it is a thing to wonder over: and they do not till or cultivate it but it
comes up and grows of itself in the open fields, just as any other herb.

The natives shouted at us, each one inviting us to buy of him. The men of
the fleet began to give them the face-cards from old playing cards, and to put bits
of woolen cloth and other objects around their necks and on their heads. The
Indians seeing this asked for these articles and adorned themselves herewith as
they had seen our men do. In these transactions many ridiculous things
happened and many jests were played. Afterward our men began to give them
nails which the Indians liked so well that they desired nothing else after that.
They would smell them before taking them. For each nail they gave measures of
rice containing about half a fenega [ a Spanish dry measure of between one and
two bushels] more or less. After the rice was drawn up into the boat by means of
a rope, because the Indians would not trade outside of their own canoes, and the
packages were opened, it was found that only the top layer was rice and the rest
straw and stones. The Indian who had practiced this jest would clap his hands in
glee and laugh long and loud and go from that vessel to another to play the same
trick. [Legazpi 1521: 137-138]

On 26 January 1565, Legazpi claimed all of the Marianas. As this was an official
claim Legazpi instructed his senior notary Hernando Riquel to record and certify the
procedure.

On the 26th day of the month of January of the year 1565, being on an
island of the Ladrones that the native islanders gave us to understand by sign
language is called Guan, the most illustrious Sir Miguel L6pez Legazpi for His
Majesty Governor and Captain General of the people and the fleet going in his
service to discover the Islands of the West, having disembarked in the cove
where watering was done, before me, Hernando Riquel, Senior Notary for the
said fleet and for the government of the said Islands of the West, declared: that in
the name of His Royal Majesty King Philip, our Lord, and as his governor and
Captain General, of the people of the fleet going in his service to discover the
Islands of the West, declared: that in the name of his Royal Majesty King Philip,
our Lord, and as his Governor and Captain General, was taking and did take
possession and was taking and did take the tenancy and physical and actual
possession of the said island and of the other dependent islands in the vicinity,
and as a token of real possession, took out his sword and cut tree branches,
pulled out grasses, threw stones and had crosses cut in the trees, specially in a
few coconut paim trees that were near the beach, and he caused masses to be
said and celebrated by the religious of the Order of our lord Saint Augustine who
are with the said fleet, and he took a stroll from one place to another, and he
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formally and presently did other formal acts and ceremonies of physical
possession as is required in such cases, is usually done and customary to do.
The said possession took place quietly and peacefully in the presence of many
persons without any contradiction from any person.

As proof that all the above-said happened thus, he asked me, the said
notary, to prepare a certificate and in fulfillment thereof, |, the said Hernando
Riquel the above-mentioned notary, bear witness to the aforesaid for | was
present, together with his Lordship the said Governor, being witness thereof the
Most Reverend Father Fray André de Urdaneta, Prior , the Master-of Camp
Mateo del Sanz, the accountant Andrés de Mirandaola, Lieutenant General
Andre’s de Ibarra, Geronimo de Mong6n and many other persons. In witness
whereof | affixed here my usual signature and rubric to attest to its truthfulness.
[Riquel 182].

Notice that Riquel reports that the Ladrones were taken in the name of “His Royal
Majesty King Philip” not in the name of Spain. The entire Mariana chain became the
personal property of the King.

Legazpi refused to allow his men to trade with the natives without his specific
permission. He hoped to avoid giving offense and to avoid desertions. Despite these
precautions, there was trouble. A watering party was showered with sling stones and a
ship’s boy who had wandered away from the party to take a nap was found and killed by
the Chamorros for reasons that are unknown. The general sent a hundred armed men to
punish the natives.

The punitive expedition landed but was unable to find any Chamorros. They
burned some proas and, leaving some of the party in ambush, returned to the ship. Soon
the natives, thinking that the Spaniards had gone, returned. They were ambushed by the
party that had remained on the island. Three of the wounded were hanged at the spot
where the seaman’s body had been found. A fourth would have suffered the same fate
had it not been for the intercession of two friars.

From the time of her discovery in 1521 until the first attempt at her colonization

by the Spaniards in 1668, Guam was a regular stopping place for the Spanish galleons
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traveling from Mexico to the Philippines. The Legazpi expedition successfully found a
return route to Mexico. The return route was much farther north than the route west but
occasionally it would touch the farthest north of the Marianas. By the mid-16th century,
the Spanish Main had become a gauntlet of pirates and privateers, so the Spanish had
taken to moving the booty of Mexico by way of the Pacific to Manila and hence to Spain.
The annual Manila Galleon, as she was called, became one of the dream prizes for
privateers.

In 1577, Sir Francis Drake sailed from England in a ship named the Pelican
which was later renamed the Golden Hind. He passed through the Straits of Magellan
and sailed up the west coast of South America as far as California, wreaking havoc on
Spanish settlements and shipping. After amassing a fabulous treasure and a good deal of
hard feeling, Drake was afraid to return to England the way he had come. So he sailed,
instead, across the Pacific. In late September or early October of 1579, he spent one day
at an island he called the “Island of Thieves.” It is not known whether or not this was one
of the Ladrones but considering the penchant of navigators to use stolen navigational
documents, it seems likely. Drake was, in fact, using charts stolen from Alonso Sanchez
Colochero, a Spanish pilot. Some historians claim, however, that Drake’s “Island of
Thieves” was probably Belau.

The religious had been agitating almost since the time of discovery for an
opportunity to evangelize the Ladrones. In the 81 years of the 16th century between
discovery and Juan Pobre’s residence on Tinian, at least 74 ships carrying as many as
3,000 people had visited Guam. Most of these ships carried priests or friars. Several had

attempted to evangelize the Chamorros. The first to do so, was apparently a Franciscan
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Discalced named Fray Antonio de los Angles. The Discalced were so named because
they wore no shoes — they went barefoot. In 1596, Fray Antonio and 21 other
Franciscans were on the Galleon San Pablo en route to the Philippines. They stopped in
the Marianas for provisions. When he saw the Chamorros, Fray Antonio asked his
superior for permission to stay in the islands. The superior, probably thought Antonio
was joking, or something, because he casually agreed. The next thing he knew, Antonio
was in a proa on his way ashore. Two crewmen jumped into a proa to bring him back but
before they could find him and return, the San Pablo sailed. The next year the galleon
rescued all three. But Fray Antonio goes down in history as the first missionary to the
Marianas.

In 1662 the galleon San Damian stopped at Guam to replenish her supplies en
route from Acapulco to Manila. On board was a group of Jesuit missionaries, one of
whom was Diego Luis Sanvitores. Upon sighting the naked natives that surrounded the
ship, he decided to dedicate himself to converting them and getting them decently
clothed.

There is no doubt that upon the discovery of the Marianas by Magellan, the
Chamorro race and culture were doomed. It is merely an accident of history that Padre
Sanvitores was the agent of that doom.

Since Sanvitores was probably more responsible than any other for the destruction
of the Chamorro race and culture, his life and works are worthy of examination in some
detail. The best source for information about the life of San Vitoes is Francisco Garcia
who, in 1683 published The Life and Martyrdom of the Venerable Father Diego Luis de

Sanvitores. This book is an attempt to beatify San Vitores as the name is usually
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misspelled in English. As such it is an expression of not only the White Legend but
Catholic mysticism. Garcia’s account is one of a miracle worker. An important part of
the myth of Sanvitores is miracles, miraculous healing and divine intervention. Although
it was published 11 years after Sanvitores’ death is still the best account of this weird and
wondrous man.

Diego Luis de Sanvitores was born on 12 November 1627 in the city of Burgos,
the Capital of Castile. His father was Don Jeronimo de Sanvitores, a man of noble
lineage, a knight of the Order of Saint James, and a man of influence in the court of
Philip IV. His mother, Dofla Maria de Maluenda, was also of noble lineage. They had
several children, among whom were two sons.

In 1638 Diego began his studies in the Imperial college of Madrid and, on 25 July
1640, he joined the Compania de Jesus, Society of Jesus, or Jesuits. The 17th century
Jesuits were a religious order of regulars, or an order that lives by rules. Unlike many
other orders, who are referred to as “brother” “friar” or “fray,” Jesuits are traditionally
referred to as “father” or “padre.”

Two days after he was accepted as a Jesuit, Sanvitores departed for Villarejo de
Fuentes to begin his novitiate. He demonstrated such a gift for learning that his name
afterwards appeared in the catalog of the school with the complimentary phrase,
Emperador as que jubilado, an appellation with which no other student was honored.
[According to Garcia’s translator Margaret Higgens, this phrase is extremely difficult to
render into English, but it means one who has completed his work with great honors.]

Both of his parents objected to his choice of career. They preferred the profession

of arms for their son. But they softened as time passed. When it was known that he was
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succeeding so well in his studies and that he could not be dissuaded, his father wrote him

a letter a part of which he never forgot:
My son Diego, | have learned that thou hast entered in the Company. Be

assured that if thou dust not go forward much in virtue, and art not a truly holy
man, Thou art no son of mine. [Garcia 1683: 6]

In 1.640, the 12-year-old Sanvitores was received in the Santa Casa de Noviciado.
He completed his novitiate before he was 14, but could not take his vows because of his
youth. So he went to Alcala where he continued the study of philosophy and theology.
And on 12 March 1650 he was ordained a subdeacon. But he still had a year to wait
before he was old enough to be ordained a priest. Finally on 23 December 1651, at the
age of 24, he took a third probation and then went to Oropesa where he was an instructor
in grammar.

He went to Madrid for a year and a half of special studies in theology. While in
Madrid, he participated in the missionary activities of Jesuits in the public streets. Young
Sanvitores preached with such fervor that his father, who was present on one occasion,
was moved to tears.

From Madrid he went to the College of Alcala, where he was an instructor in arts
and sciences. At the age of 32 he wrote from Alcala to the Generai of the Jesuits, Padre
Ghosbino Nikel, begging authorization for passage to the Indias, to convert the heathen.
In the letter he gave a detailed account of his vocation and obtained from the padre
general the desired permission. During a severe illness, he made a solemn vow. He said:
From now henceforth | shall employ my life and strength in the ministry of the
missions, principally among the heathen, and if this is not permitted, then among

the faithful, according to the disposition of the superiors and the institute of the
Company of Jesus. [Garcia 1683: 6]
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He wrote to the padre general of the Jesuits asking to be posted in Japan, China
or, as a last resort, to the Philippines. The padre general, after reading the letter,
immediately gave his authorization for Sanvitores’ transfer to the Philippines.

After obtaining the consent of his superiors, Sanvitores had to console his father
and prepare him for the departure. His father gave his wholehearted approval of the
departure but, as a parting gift from his son, he asked for a picture. Sanvitores then went
to Cadiz to take leave of his brother Don Joseph de Sanvitores, Viscount of Cabra.

Passing through Cordoba he met Padre Luis de Medina, who at the time was
studying philosophy in that city. Sanvitores, who had never seen him before, saluted him
and said with special affection:

“See we are to be great friends.” [Garcia 1683: 9]

On 15 May 1660 Sanvitores sailed for Mexico with several other Jesuit
missionaries. They arrived in Vera Cruz on 28 July.

In Mexico Sanvitores continued his apostolic labors with the same zeal that he
had in Spain. Padre Francisco Solano, who accompanied him on the voyage to Mexico
and in later years was his successor in the Ladrones, compared him to Saint Francis
Xavier — a comparison which would have thrilled and embarrassed Sanvitores.

But Sanvitores was not satisfied with his success in Mexico. He wanted to be in
the Philippines. When the news reached him that a ship had arrived at Acapulco, he went
to the viceroy and arranged transportation to Manila for himself and 14 companions. But
the ship was small and crowded, so the others of the company had to wait in Mexico for

another year.
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Sanvitores sailed from Acapulco on 5 April 1662 on the San Damian. It was said
that throughout the voyage Sanvitores exerted such a strong influence on all on board that
even the sailors gave up gambling and cursing — truly a miracle!

When the San Damian arrived at the Ladrones, of course the Chamorros sailed
out in canoes to meet the vessel and to exchange island products for knives and other
articles of iron. Garcia says:

It is impossible to express the feelings of the zealous Padre San Vitores when he
saw the poor, naked natives, who, although living in the path of the Spanish
galleons, had never enjoyed the blessings of Christianity. And realizing that their
poverty and that of their forlorn aspect, he cried, with tears streaming down his
face, that there were those who sought gold in the world, while here were the
richest mines of all, souls purchased by the blood of Christ. And he prayed that
the light might be sent in order that there be not so many souls lost which could,
at a price, be redeemed by the light of the evangel. And as the ship drew nearer
the islands, there surged within him, like a celestial light, that passage from the
Scriptures: Evangelizare pauperibus misi ti, [Evangelize the unfortunate people.]
which continually resounded in his soul and which he himself believed to be a
divine inspiration. He was more than ever convinced that it was to these people
that he was called. From that time forward he thought of nothing but his mission
to the islands later called Las Islas Marinas, and would gladly have remained
there despite the fact that he knew nothing of the language, and was without
financial means with which to undertake any new project, if he had not been
already under orders to proceed to the Philippines. [Garcia 1683: 10-11]

The San Damian proceeded to her destination, and he went with her — albeit
reluctantly. On 10 July 1662, the San Damian put into the port of Lampong, in the
Philippines. From there the party of missionaries had to go on foot to Manila over
difficult and sometimes almost impassable trails.

Sanvitores was sent to the mission at Taytay, where he studied the Tagalog
language:

And, although the Tagalog language is a most difficult one, this servant of God
learned it with such facility and in such a short time that, when some of his
companions thought themselves fortunate in having mastered only the rudiments

of it, he was already using it fluently in preaching and in daily contacts with the
people. [Garcia 1683: 11]
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He preached his first sermon in Tagalog only three months after his arrival at Taytay.

Sanvitores also established a rapport with the people. When a Chinese pirate
menaced Manila with a fleet of nearly 1000 vessels full of armed men, the people were
terrified. But Sanvitores roused them to a successful defense of the city.

He then went into the mountains of Maralaya and Santa Ines, where he worked
among the natives. Then he took passage to the island of Aindoro, where, he said, the
natives reminded him of those of the Ladrones — they were ignorant and, what was
worse, naked:

Here he met with great difficulty and suffered severe reverses in his attempt to

evangelize and convert the inhabitants, who were a wild and unruly race.
[Garcia 1683: 12]

But he managed to convert about 200.

Finally, he was ordered by his superiors to return to Manila. Although he
continued to work in the Philippines, Sanvitores was stubborn — the idea of establishing
a mission in the Ladrones was an obsession. He believed that the Ladrones had a greater
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