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PREFACE

This essay is an attept to point out the similari-
ties in the lives and, more esnecially, in the religlous
creeds of Reinhold Miebuhr 2nd Jonathan “dwards, I have
not endeavored to evaluate their thourht nor to trace
all the influences which shaned 1t,

Since Reinhold Niebuhr 1s a contemporary whose life
end works have not been comnpleted nor subjected to the
sorutiny of blogranhers, it is difficult to make a Just
comparison of his thought with that of Fdwards who lived
two centuries ago. On the other hand, 1t is not easy for
a person living in the twentieth century to think with the
mind of the eighteenth century, so there is also danger of
misinternretin.: the thought of Fdwards, In an effort to
be a3 falr as nossible in these resnects I have based my
proof of the similarity of the religlous creeds of these
two theoloirlans chilefly unon thelr own vords as found in
thelir writin,;s rather than depending much unon the opinions
of contenporary critlics or biogrevhers, however reputable
these may be,

It has been a privilege to do this work under the
direction of Dr, C. ', lewlin of the l'ichigan “tate College
“nglish Department, I wish to express here my gratitude
and appreciation for the insplration I have receilved from
his graduste courses in ‘imerican litersature and for the
encoursgement and helpful suggestions he has offered as

my major professor for the writing of this thesis.

L. J. C.
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Y, THE EIGHTEFNTH CECNTURY AND JONATHAN EDWARDS

Twenty oenturies ago Christ went about doing good,
Since that time there have been a few people to whom it
has been very disconcerting that they have been so easily
satisfied with Just going about, One of these was Jonathan
tdwards, & Puritan of the fourth generation, who lived
during the confusion and controversy of eighteenth sentury
tmerioca,

Deism and latitudinarianism began before
the close of the seventeenth eentury to
pervade the colonies and to soften the
temper of puritan plety, as well aa the
letter of puritan docetrine, Super-
naturalism wes attacked by solience,
dogma by rationalism, pessimism by optie
mism and humanitarianism, and the theo=
oratioc oligarohy by the rising forees of
demooracy.

Seience, philosophy, education, polities, and religion
were all fased with new theories and foreced to choose one
of three modes of aotiont to strengthen the defenses of
their traditionsl dootrines, to adapt them to the new ideas,
or to allow the 0ld to be entirely supplented by the new,
The new science of Newton and the corresponding rationale
istio philosophy would no longer allow men to reeceive the
dogmas of religlion now imperialistie political practices

without question, Life on the American frontier had made

lnaiﬁh Barton Perry, Puritanism and Democracy (New
York, 1944), p. 191,



oolonial minds receptive to the empirical doetrines of
Locke and had made them skeptical of the right of one man
or group of men to rule the rest,

Do:s'ma was face to face with ratione
elism,... A critical spirit was stir-
rin3, an incipient rationalisn was
beginning to ask questions; orthodoxy
for the first time wae on the defensive,
and 1lleequipped for the pending battle.2

There was a tendency toward a transition from religious
mysticism to philosophical idealism and from fatalistie
supernaturalism to naturalistioc self-sufficiency. Ratione
elism and liberalism waged war against conservatism,

eee88 the world grew more complex, as
the simple theocracy of the aeven%oenth
century became the regionalized, expand=-
ing, contentious soclety of the eilghteenth,
as winds of new dootrines began to blow,...
preachers were more and more obliged to
entice 2nd ocajole their people instead of
handing down AogMaS..ss3

Two conflicting forces were at issue in the
religious mind from the beginning of Amerie
can history -« the obligation to think and
a0t in obedlence to certain principles that
had been inherited from the past, and free=
dom under the new colonial condi%lons to
change the code.lt

Religious dogmas such es spesial eleotion and original

2
Vernon Louis Parrington, ¥ain Currents in Amer
Thouzht (New York, 1927), Vols T‘L'E, ook Y, pp. 145-50,
3Perry Killer, Introduction to Jonathan Edwards,
Images or Shadows of Divine Things (New Haven, 1948), p. 13,

hHenry Kalloch Rowe, The History of Religion in the
United States (New York,’l??ﬁ), De 5
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8in had been found by observation and experiment to be
inconsistent with a democratic society based upon the
rights and worth of the individual., New England villagers,
having experienced the kindness of their neighbors in time
of need, could not think of them as the totaliy depraved
characters which the Church represented all to be. Althouch
they repeated the familiar creed, the sanction for that
creed was gone; it was the volce of dogma that spoke, and
not the volce of reason end experienoo.5 Faet must now
recelive new respect, No lon:;er oould it be a mere servant
of theology. Rather theology must be tested by reason

and, 1f found wanting, athelsm or religious indifferenee
were often the result, 7o meny, Rousseau's teachings of
the essential goodness of man, the Arminian dcotrines of
freedom of the will and individual responsibility, and

the deism of Xilton and Locke seemed rational substitutes
for the old beliefs.

Inoreasing materialism due to the growth of commerce
and the development of manufaoturing offered another
impetus to the decay of the traditional religion., Perry
Niller speaks of Cotton Xather as one of the "men of
Boston, where pilety had come to terms with mercantile pros~
perity.® He adds that "To Edwards their neurgtio moralize

ings were a confession of spiritual poverty.*

Perrington, lnc. cit.

b
¥'41ler, on. cit., p. 17.



N

hAs early os 1679 the leaders of the New England Con-
gregational Churches met in a Reforming Synod, oalled
beosuse of the increasing evil practices of the inhabl-
tants. Anmong these sing were listed "'imprecation in
ordinary discourse,’ 'intemperance,' 'want of truth and
promise breaking'!,* Leter Edwards mentioned *"tavern-
haunting, vain Company = keeping, Night « walking" as
evidences of morasl laxity, Other writers spoke of the
slave trade, sexual immorality, and loas of church membere
ship through migration as problems oonfronting the
eighteenth eentury churches., Proof of a widespread
Andifference to religion is found by ¥illiam 7arren Sweet
in the fagt that the majority of eighteenth c¢entury
Americans were not msambers of any church, Edwerds oome~
plained that "There 1s commonly a oertain unhappy Shyness
in g¢grest len with respect to Religion, as tho! they were
ashened of 1t, or »% least aghamed to do very much at 1t,§?

The Falf-way Covenesnt of 1657 which granted a xind of

associate menbership to non-gonverted children of churech

e
1945) Willéam Warren Sweet, Hevivalism in America (New York,
s Pe O
&

Some Thourhts Concerningz the Present Revival,.,.,
(Edinguréﬁ, 3)s Pe 9
Rev 1sm in Ameriga (New York, 1945), p. 19.

1 .
ome Thoughta Concern the Present Revival,,..
( Edmbugm I"iﬂ'ﬁ .: p '."!; 206,
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members was an attempt to enlarge church membership as
was the Wholeway Covenant of Reverend Stoddard, Jonathan
zdwarde' maternal grandfather, at ilorthampton, This
covenant granted full church membership, including the
privilege o7 partaking of communion, to all who professed
the intention o’ leadlnyg a Chriatian life, whether or not
they had experienced a conversion, This leasening of the
requireaents of church membership led to superfieially
performad religious duties, a living according to the
letter of the law rather than the spirit of it.

Was there ever an Age vwhereln Strength
and Penetration of Reason, Extent of
Learnin;;, Zxactness of Distinction,
Correoctness of Stile, and Clearness of
Expregsion, did so abound? and yet, was
there ever an /Age, wherein there has
been go little Love to God, Leavenly-
mindedness, and Holiness of Life, among
the Professors of the true Relliglon?
Our People don't so much need to have
thelr Lieads stored, as to have thelir
Hearts touched; and they stand in the
greatest lleed of that sort of Preaching
that has the greateat Tendency to do
this.1l

e have placed Religion too much in the
external Dutlies of the first Table; we
have abounded in religlous lieetings and
there has not been a proportionable Ine
crease of Zeal for Deeds of Charity, and
other Dutlies of the Second Tablej...l2

1T
Fere was enother problem of the eighteenth gentury
churchee! a shortese of ministers, especially well-trained
ones, It wns primarily to remedy this that Harvard and the
other denominational colleges were beinc established and
1mpro;ed.
2

Edwards, Some Thoughtg Concerning the Present
Revival.,.(Edinburgh, 1743), pp. 83-9%,



Josenh Gray also sneaks of this change in attitude
toward religion.

At this time the o0ld, sterner Calvinism
of the past was salready changing. 3ince
the harsh predestination of the Puritans
aseribing salvation to the sheer inacoces-
sible will of Cod, with nothinz for men
to do but aoccept their fate, men had begun
to ask what they could do to put thene
"selves in such a position that Jod might
save them, Agcordingly, they had givem
themselves to prayer and Bible reading
and church attendance, not as works of
salvetion but as means by which God migh$
be influenced toward them, As time
passed they had drifted into the bellef..
that these duties really constituted
relision 1tself; snd some had begun to

o yet further, and to speak and conduet
themrselves rs8 if the Christisn 1life were
tut the orrotice of morality and as if
mhnat 1s needed 18 not the transformation
of cheraetar but the education of the
mind.13

The enrhsasis had been shifted from the dootrine of
divine sovereignty to a oreed of benevolence to one's
fellowmen. The olergymen were alarmed lest God might
punish this indifference and turning away from Him by
withdrawing His blessings from this land,

Other events, however, proved favorable to the cause
of orthodox religion, Immigrants from Scotland and Gere
many were introducing new coreeds into some parts of the
country. The proposal for the establishment of Anglican
bishoprics in Anmerica and the missionary efforts of the
Soclety for the Propagation of the Gospel gave New England

Pronhets of the Soul, Chlcago, Asingdon, 1936,
PP. E? ;c
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Puritans further couse for strengthening thelr own churches,
"he wors between Fnoland and France incrensed the colonists?
ferrs thrt C3thollelan nizht goin n strongchold enons them,
These fears th-t Ccd mi~ht withdraw Minself from the
colonies or that stranze doetrines nisht renlace those
traditionally held, combinin; with the efforts of the
clergy to increase church membership, prepsred the land
for a religious revival, The increasging use by ministers
of gppeals to the emotions rather than to the mind deter-
mined the nature of this Grezt Awekening, It is for his
part in that movement thet Jonathen Fdwerds is usually
remembered.

This man, w0 1s considered by some to be the greatest
fmerican theologlan, was born in Fast “indsor, Conneeticut,
in 1703, the youngest of eleven children and the only son
of a Congrezational minister, His mother was a minister's
daughter, Youns Jocnathan reosived instruction in farm and
household tasks and religlion, as well as grammar achool
subjects, frcm his perents, By the time he entered Yale
College at te age of thirteen he had already dore consie
derable reading and hnd written several essays which manie
fested an interest in nature end science and demonstrated
his ability in literery composition. One of these essays,
"0f Spiders," recelived the scclain of the British Hoyal
Soclety.

During his four years at Yale Edwards began writing
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thoughts on relizion, nature, sclence, nsnd philesorky in
notebooka; and this hablt of nekxin; notes of ideas &8s
they ocourred tc him continued throushout his 1ife, fur-
nishing realy n-terinsl for his becoks ~nl gernon

From hils college @days Tawarde Cre-ned
of writing a systematic 'ilational Ac-
count of the 'sin Dcctrines of the
Christisn Religion Attempted, ' in which
he pronosed *to chow how g1l arts and
eciences, the more they are perfected,
tle more trcy 1ssue in divinity, end
coinclde with 4t, end appeer to be ase
nerte of 1t,' The first rketches for
the project ere the fragments we know
£9 oteg on the MAnAY rnd ''otes on

clerce,' rritten while he wes an
unﬂer rr’u°t° 2t Yrle College,eeIt 18
lees well known thet throu hout his
1ife he Lent e Journel, provizionally
entitled 'hiscellanies,! into which he
poured his best thouht ond out of
which he intsnded to construct the
nonuaental ‘account?!. 1Y

Fowever technical z8 doctrine, this
eaerly attempt to set down a philoso-
rhical 1dezl on nine sheets of foolsezp
is the kxernel of everything thet l-ter
took root. It is Fdwards' first attemnt
to hermonize emotion end reeson, mercy
end Juetlce, fate cnd free will, To
read tie world in terms of love was
Sdwords'! unique contribution to the
philosophlic system of Calvin,15

At this time elco he begon keeprinz a record of the

books he hcd read, amonzg which were those of Locke and

L)
¥iller, on. cit., ». 1 £,
15
thnrqry Filgtory of the Unlted States edited by
Robert ¥, ‘viller et al,, New Yors, .ecmillan, 19LJ,
I’ 72.




Mewton, 211 of thnaae which he wonted to rend, Hils dlary,
too was “ent ur-~to-date 2lonz with hls other writings,

At ths s2ie time that h2 was diacoverins the new
solence and nhilosonhy which stroagly appezled to hile
logioal mind, his Calvinistic tenets vere strengthened
by his theological stuiles, Csns2juently, rather than
dlscarding the traditional Puritanism, he attempted to
explain and to find a loglcal foundation for it by meons
of these new ideag, He found that the new sclence helped
to clarify the doctrines of gpeclsl elzction 2nd predese
tination which ha hnd not yet been eble to cecept without
question, Tha ration=sliztic philoscnrhy slso z2ided him
in fitting his sene9 of = union of Zod with rnature into
his religiousz creed.

Considarin; =he amount of time and concentration sll
this mecditzatin ' ond writin: must have token, 4t 1s not
surprising: to5 lesrn thet T“dwsrds was not a soclable type
of perscn, /.t times when he resolved to visit his friends
more often he usually mansTed to become involved in some
theological argumznt with them or to alienate them by try-
ing to reform them. "All his life he was to be one
standing before many; never one of a group sitting side by
slde in friendly equslity and comradoship.'16

15
Nla Flizabeth Winslow, Jonathon Edwards (New York,

19""0 )s P 67
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In 1720 Tdwverde went to Yals to etudy theolory for
two years, At the end of this time, he wos licensed to
preach snd was sent to a su~ll Presbhbyterisan Church in Nsw
York which he served from /ncust 1722 until 2y 1722, On
Janusry 12, 1723 at the eze of twenty, T3varis experiznced
a relicious conversion 2nd delicated his 1ife to God, This
¢onversion 27nerisnea wss not motivated by a preacher as
were those whizh l2ter todokx plase anonT his parishionars
durinz the Creat fwakening, but aross from his meditations
on the Sorintures and the mystical insniration he re-
ceived while walZing alone in the woods snd fields where
he felt a comanlets union with Gol ~»nd th2 universe.

As a younz man he felt himself to be
living in the very presence of Godj

he was consclous of the divine 1life
flowing through and around him, mekxing
him one with tha Godhood; and he was
filled with yearning for versonal union
with the divine love in Christ, F¥ia
intellectucl and sviritual 1life was
molded by a God-consclousness as passione
ate as that of Spinoza; end i1t is this
fact of a 1ife-=loni; devction to the God-
idea tnat furnishes the clue to an undere
standing of his develonn2nt, Not content
that God had marked him for Eis own, he
must bulld a nhilosonhical universa sbout
the Godhood, Justifyins his mysticlsm by
a netanhysiocal idenlism, He muat examine
oritically the foundations of his coreed
and establish his theology uvon philo-
sophy. 17

The yerr followir-- his conversion, Cdwards began a

two yesr teru «8 & tutor &t Yale. In 1726 he wae

£y

iy
Parrington, gp. git., p. 152,
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appointed assistant pastor of the Congregational Church
in Northampton, his Grandfather Stodderd's parish and the
most influentisl oclerical position in Massachusetts oute
side the Boston distriet., It was also a rather difficult
congregation for a young minister to please,

The village of Northampton has grown
rapidly in wealth and importanoce.

Many of 1ts inhabitants were marked
by cultivation of mind, and refinee
ment of manner, They were also
charaocterized by a certain high -
spiritediness which made them a ture
bulent people, not easy to control.
They rejoiced in their reputation as

a knowing peonle, and many of them
havin:: been promoted to places of
public trust there had been much to
feed thelr nride, There was also an
unfortunste divislon among themg the
court varty, s it might be called
had wealth, land, and authority; while
the country party, not so well endowed,
was jealous of them, afraid eof their
havins too much power in town and
church.18

In 1727 Jonathan Edwards became full pastor of the
Rorthampton Church. In this year also he married Sarah
Plerrepont, a brilliant and devout woman who submerged her
1ife in the purpose which dominated her husband's, Edwards
was, despite his preoccupation with bocks and theologieal
dogmas, a devoted husband and an affeetionate, though stern,
father, Family letters which have been preserved show a
quite different person than one would picture from reading

13
Alexender A. V. G. Allen, Jonathan Fdwardg (Boston,
1891). Pe ‘40
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*3inners in the Hands of an Angry Gol."

Time was to him the most precious of
commodities, yet in the line of pastore
al duty there were no marks or limits
to his generosity. He could spend half
of his morning composing a methodiocal
fourteen = page answer to Deborah Hathae
wey of Suffield, who had requested 'Mr,
- Edwards to tell her Some Directions how
to Conduct [Herl Self in her Christian
Course.! He had time to prove to a boy
of thirteen that a piese of matter two
inches square 18 eight times as large
as a plece one inch squzre, The demone
stration waos made with vieces of wood
cut by Jonathan Fdwards, first into
one - and two « inch cubes, and then
into smaller and smsller pieoea to be
handled and measured by the incredulous
child,19

It has been found also that the majority of Edwards®
sermons were not terrifying ones.

As a young preacher he chose more texts
from Revelation, Psalms, Proverbs,
Solomon's Sonz than in later yeers, and
he also developed his thought more poe-
tioally,...These early sermons suggest
many correspondences to his own personal
experiences, his sweet sense of the
divine presence, and his own absorption
in religious contemplation, He made
much of the bezuty of nature ss en
esrnest of celestial glory...As he grew
older, there was less of the mystie's
rapture, more interest in dootrine, a
more reslistlc view of human nature, and
more emphasis on the practieal virtues
of Christian living.20

These sermons apealed to his people even though he

owmﬂla'. op. m.. P 1280
2

Ibid., p. 139,
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beoane increasingly insistent upon reviving dootrines
whioch they had, in their daily living, rejested. "EHere
was & young man who, without calling the offensive new

doctrine by neme, preached the o0ld with such fervor as to
21
make it appear the more desirable,* The dootrines he

preached seemed new because they were expressions of his
own religious experiences and because he, with deep
humility truly *"practiced what he preached,® The faet

that *he prgaehed to them one and all as though they were
2
his peers,* Zdwzrds! belief that laymen should encourage

and aid reli;ilcus work, and his reelization that new
beliefs should be introduced and o0ld ones abolished grade
ually, so as not to create opposition nor prejudiee, help
to explain his success as a pastor,

We aere in the secret of his being when
we oomprehend how on the one hand he
hunbled himself, 88 few Christians sue-
oeed in doing, to a realization that
only God can speak for Himself, but on
the other hand enjoyed the mermifiocent
assurance that he, solitary in pioneer
America, could accurately report the
vooabulary of the deity's monologue,23

Edwards' conviction of his own righte
ness « gtern, yet truly humble « was
as an armor of invinolbility,....He
stood for a dogma thet the people were
rejeoting; he stood incorruptible in a

21

1 L ] [ 1 ®
2212_Q s Pe 153

bid. e« 127
231__. » P 7

Eiller, Op. _0_!»_?_0. Pe 350
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moral world where compromise with lax
tenets foreboded spiritual deathi and
he, not the leity, was qualified to
Judge the tenets of faith.24

Edwards did not confine his interests and efforts to
his own parish, He attended the biennial meetings of the
Hampshire Association of ministers at which ministerial
problems and theological topics were dilscussed, and was
instrumentsl in establishing a library for the use of
members of this association., Ee corresponded and ex-
changed books with other ministers, especially those
abroad where he was better known as a theologian than at
home. It was, however, the lesser theologlans of his day
who knew him best « the Presbyterian ministers of Sootland
and such men as Isaad Watts and John WVesley.

In 1735 the unprecedented religious revival at Northe
empton brou;ht dwsrds into the consciousness ofvhic own
countrymen cn-l Leeaue tie first in a nationwide series of
revivals, known ss the Crest Awakening, which lasted until
1750,

~dwards soon became the intelleotual
leader among the *New Lizhts', as
those Puritaens were colled who ine-
¢lined toward religious individualism
and perticipated in revivalism, he

constructed a philosophy which is
impressive for its personal intensity

28
Thomas H, Johnson in %onathan Fdwardss Represen=
Eat%xﬁ Sele%t%ona edited by Clarence H. Faust and Thomas
« Johnson

cago, 1935), pe 423n,
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és well as for its mesterly deeling
with the intelleotuzl currents of

his day.25
It was during these yeurs thut most of Ldwerds!

books were written and publisheds By the end of this
period he had beccme the philoasophical theologian and
would not egain be e tlieologicel philosopher, His reade
Ans and interest in flelds other than theology did not
diminish, but henceforth this other knowledge must sgerve
only to strengthen theologlcal tenets, His Treatise Cone
gerninz Rellplous Affegqtlons was an attempt to form a
psychology of religion, uasing solence and the logie of
rationelisn to defend emotionalism &8 a valid part of
religious experience and thus to express his faith in the
work of Ceorge thitefield. Edwards was loath to oriticitze
any method which appeared to ewaken the religious impulse
in men who had for too long subdued or ignored it and he
fought with sermons, pamphlets, letters, and books against
those who would belittle the Great Awakening, His prowess
in this field of battle has been aptly desoribed by Miss
Winslow who says that Edwards was

ssethoroushly at home in the oontrovere

slal manner, Freight of minutince does

not retard his progress. The whole

argument moves with a rush and celerity,

as though carried from point to point
by 1ts own momentun, His resources

25
Herbert 7. Schnelder, A Hilsto f Amerigan
Philosophy (New York, 19“6): pe 13, =
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seen exhaustless; his intcllectual

energy is astounding, With his

reeders wlnded end left fsr behind,

he turns a new corner, as though the

race had Just begun.zé

Duringz these yecrs while Fdwards' fane was growing

ebroad, his popularity bdbegan to wone in Ncrthampton. The
trouble began when he publicly censured soma of the young
people of the town's best familles for reeding inglish
novels and culminated in & divieion of tle church over the
qualifications for full communion.

For the moment he secmed an isolated

reactlionary, lost to the times bee

cause he would not compromise with

them, Need religion be more than

reguler church attendence, profession

of a reasoned belief in godly living

besed on $o00d breeding and humanitarian

intereats in the welfare of one's

nelgzhbors? =dwards thoucht i1t should

be.27

Edwarda' emphesis on the validity of individual be~

liefs was his undoing. Althoush the Congregational Chureh
government was based on local autonony end bslieved in
individual freedom, its officers have no ecclesiastiocal
authority, In attempting to return to the hierarchical
pragtices of the earlier llew Enzland pastors and to regress
from his grandfather's whole-way covenant, Edwards met the
opposition of his coniregation ani was finally foreed %o

leave Northampton,

26
2 . 214‘. Ps 302,

Literary History of the United States, X, 74.
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thet Jonethan Féwards hod doned..was to

tske the 1life principle of sll religion,

as he Led found 1t out by his cwn seareh,

vital and Joy-giving, end shut it up 4in

the hugk of & decd idiom. He trenslsted

a personal experience into a theoloziocal

system, end a eystem of which forward =

loocking men, even among the clergy, had

begun to be disrespectful,28

In 1751 ¥dwrrds and his femlly noved to Stockbridge,

a 8mall setilencnt ceteblislted e8 & center for an Indian
mission, IZdwerds welcecned the change to a plaocoe where
his dutles as preacher end as host to travellers would be
lesasened, thereby affording more %time for study and writing.
However, he found mg;h to be dcne amcng the Indlans, in
whom David Brainerd hcd Jinterested him, snd very littls
materlial and few essistents for the work. Here, too, he
me% with hindrances from soms c¢f hLis wife's relstives whe
had also had much to do with his remnoval from Northampton,
He became more denendent than before upon reading and
meditation for pleasure. He becsme greatly interested in
interpreting current history as the fulfillment of serip-
tural prophesy and devoted much time %o planning a book
which would show the relatlonship of history and Chrise

tianity.

3
29W1n810W, ODe -O—L-E" P. 1570
Brainerd wes sngaged to one of Edwards'! daughters
and was cared for in his last 1llneass at the Fdwards home
in Horthampton., The scholarly pastor gained much know=
ledge and inspiration from thes youn: missionary snd in

1747 published a Life of David Erainerd.
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Accordin: to d7ords Scrintura reads

11ka onaz continuous chanter of fule

£11l23 wnrophacy., FKEis internreiatlon

of history 1z in harnony with his

visv of 1ife, as ordsred by dlvine

deorees, 30
Yot in the writing whioh has been preserved from this
period, Edwards spoke little about happenings which seemed
very importnant to others of his time, 7Then the French and
Indian War begsn in 1754, he did urge defensive warfare
as a Quty to God, the country, end oncself. FKovever there
seems to be no mention of the Albany Consress, which was
held the scme ye~r that his Freedonm Qg_ggg>§;;l was pube
lished, nor of the jrowing number of pamphlets and
gspeechea wich 12141 the basis for the movoment toward the
Revolution ~nd colonisl independence, The writing which
Edwerds did cdurin: these later years dealt increasingly
with abstr-ct theolojlcel doctrines, as the treatises on
virtue, the end of the creation, and ori;inal sin., His
years of self-abnegation and the worry of th: last years
at lNorthampton were now tekinz toll of his health, Nevere
theless in 1757 he accepted the presidency of the éreabyb
terian College of YNew Jersey. Ho was warnly received by
the faculty ~nd was sdnired »nd respected by the students.

Edwards' youthful intorest in science h-d been con-

tinued and, ironically, he dled a few months after becoming

fllen, op. git., p. 292n,
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president o2 the callsze, 2s the result of a snzllpox
vascinaticn., 9Deathhr wes not a thing whilch he fecred.
Nerly in his ccoreer ha hed resolved to live each day as
12 1t were to b2 hils lns% and he had often gpozen and
wrltten o? th= sweetness and Joy hs antiocipated when he
ghould Join his 3Javiour in lleaven,

The deeds and words of thils man's 1ife had been dedie
cated solely to proclalning %o his fallownen the absolute
sovereignty of his Godes "The God consoiousness was the
deepest substratun of hia beinz, - his natural heritage
from Puritan antecedents, coloring or qualifying every

21

intelleotual conviotion he attained." Out of his searghe
ing to understand and explain the reality of this omnipo=-
tent God grew Edwordst theorles of the reality of human
#in and the Justifliocation of its punishment, the personal
and emotional naturs of rsligion, and the doetrine of
necessity.

Fundamentally, hls belliefs were the

bsliefs of the great relisions of all

ages, He ba2lleved that man's 1ife 18

of etern~l consequence, Ha belleved

that the immerfacs world we see cannot

he All, e belleved that reallty 1s

of the svirit. He belleved that there

13 a »athway to present naace in spite

of ths frustrations of 1life, and that

anin cnn find 1t, but not of hingelf,

"hat 13 his greatnesa?! In a word, 4t
1s the greatness of one who had a

Allen, op. git., p. 6.



Tatentaing Hard 1n Inttinting 2nl
Airactiaz a Honulsr meve ient of fore
rarchin conzeypuance, ~al w-o in
addition 1aid the foundations for a
new syvaten of roeliglous thoujat, also
of foer-reaching CoNSAJURNCECeessl/® WAS

a convellin: »reacher and also a magier
losician; an evangellist ani also a
thinker; a metanihiysiclan on the side

of the New Ligzhts,32

Combining the severe plety of the first
soneration of the fathers with the ny-
aticzl fervor of an eighteenth century
prophet, he nerfornad for the churchesa
tle service of clarifyin: their theology
and gpiritualizinz thelr religion.33

33W1n!10', ODe oit‘. PPe. 325‘90

Rowe. ODe. cito. De 48.



II THZ TY=NTIETH CEKTURY AND RTINFOLD NITWBUHR

Jcnathan Edwards was a man of mighty intellect and of
a faith more vigorous still, It has been nearly two hune
dred years since his death and his equesl among the followe
ers of Him who went about doing good hss not yet been dis-
covered, There 18, however, a theologian of our day,
Reinhold Niebuhr, whose 1life and thoughts are so similar
to Fdwards that they invite speculation as to whether he
may be the twentieth century counterpart of that eighteenth
century man of God, Even the era in which he lives is
comparable to “dwards! time, in spite of two eenturies
of progress end change,

Since Niebuhr was born a few years before the end of
the Victorian LEra, it is necessary to begin with the nine-
teenth century in order to understand the elements which
made the world of his time, Of the religious situation
of the nineteenth century Ralph Barton Ferry writest

To secular doubt was added the waning
influenge of protestant Christianity,
Althou;h Catholicism grew less rapidly
than protestantism, the absolute num=-
ber of 1ts adherents steadily increased,
and Catholic opinion exercised a more
conscious political influence, At the
same time an increasing number of
Americanas were without religious ad-
herence of any kind,

The religious change was to be mea-
sured not so much in terms of the nume

ber of church members as in a wavering
and thinning of faith among professing

21
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protestents....The theory of evolution
seemed to assimilate man, soul and
body, to nature. The development of
Biblical coriticism struck a blow at

the authority which protestantism had
substituted for the church, lew cults,
such as Ethiecal Culture and Christian
Seience, won adherents from the recoge
nized protestant sects, The World's
Parlicment of Helizions held in Chicago
in 1893 disemminated the 1dea that non-
Christisn reli;;ions possessed claims
equal, or even superior, to those of
Christianity, In the protestant seots
thengelves latitudinarian and modern-
ist tendencles dulled the edge of ore
thodoxy and tended to obliterate the
line between the religious and the
moral sanctions.l

Niebuhr reminds us that our twentieth century ocapi-
tolism grew out of the liberalism in philosophy, the
lalssez - faire economic theory, and the ethical utilitare
ianism of the nineteenth century.

The expansglve mood of an era, which
felt that its conquest of nature had
provided the human race with new and
unlimited possibilities of develope
ment; the effeot of the evolutionary
theory in blology upon the intervretae
tion of human history; and the confi-
dence of modern rationalism in the
possibility of arrestinz the processes
of nature by the artifices of mind,
ell these have contributed to the une
l1imited faith in 1tself of a commer-
clal civilization,?2

In nineteenth oentury Furope Mill's utilitarianienm,

1
Puritenisn snd Democracy (New York, 1944), p. 16,
2
Reflectlons on the £nd of en “ra (lew York, 1934),
De 3




23

Darwin's theory of evolution, the socialism of larx,
Spenceriaen blology, Nietzschian morality, and romantie
cism in literature and art were laying the foundation
for the intellectual world of the nineteen-hundreds, In
Amerioca the pragmatic philosoohy of 7illiam James and the
educational theories of John Dewey were to have wide-
spread effeot. All this intellectual development as well
as the growth of a mechanistie, urban civilization based
upon the ascumulation of material wealth were in a great
measure made possible by the hundred years of peace from
1815 to 1914, mainteined by means of the Concert of
Europe. '

lMationalism grew and, along with & greater nationsle
istic consclousness, the United States experienced an in-
crease in sectional ccntroversies which culminated in the
Civil VWer, Thnt cconflict with the consequent abolition
of slavery formed the besis for racial problems of the
twentieth c¢sntury,

Another development concurrent with a spirit of
national pride was a tendency toward imperialistie
policies. Imperialism became evident in the United
States with the beginning of the Spanish-imerican Var in
1898, and later talk was heard of "manifest destiny,*
words to salve the consclences of those whom imperialism
would benefit,

During the latter part of the nineteenth eentury
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¢ame the gold rush, the Homestead Act, the discovery of
petroleum and the consequent develooment of oll trusts,
the achievenent of woman suffrage, and the opening of the
7est by the raillroads mane;ed by more trusts, The 6api-
talistio soclety of the twentieth eentury was fast emerge-
ing, Industry developed mass produstion methods based
upon standardiration and an emphasis upon quantity rather
than quality, and all our resources and too many of our
people were being exploited., Partly because of the latter,
labor unions were formed, snd these have played a promie
nent role in the United States of the twentieth eentury.

Prison reformsa, temperance, and equal rights for
women were the soclal reforms advocated during the latter
part of the nineteenth century while Dwight L. Moody
preached to lost souls and Thomas Edison invented electrie
1ights. The end of the "Gay Nineties" found Italy united,
the German etates Jolned under the Prussia of Bismarek,
and the age of Victoria drawing to a close.

The first decade of the twentieth century found the
American middle class canitalistic system well established.
tloniz with this development of a mechanistio "gadget
civilization" had evolved a spirit of individualien in
thoucht andi behaviour,

There was elso a revolt against the romanticisn of

the nineteenth century and a seeking fcr realism which was
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encouraged by the new scientific, philosorhical, and
psychological theories. Farrington sees in this an
attempt to return to the eighteenth century realism of
John Locko.3

In aocord with thla search for realism were the de-
bunkers of history, those who carried on extensive re-
search to prove that George Vashington was capable of pre-
variocation and that the Puritans were not pure, and the
muckrakers who unearthed the corruption of politics and
trust companies, 7The zeal for realism snd the desire to
bese 211 kncwledge upon science crested a new liberalism
in thou:ht £t the snme time that a snirit of skepticism
end cyniciem developed which was not lessened by a de-
pregslon, two world wers, ond experiments with atomie
energy.

Geogrephers ond map salesmen often mention our "air
age world,® and they are not wrong in emphasizing the
changes brought about by air commaunication. Cne of the
most drastic revisions of thou;ht which must be made by
twentleth oentury man 1s the exchange of the one country
or one gection viewpoint for an intellectual fiela of
vision which inocludes the people and interests of the
entire world. Niebuhr finds the root of this dual spirit
of nationalism and sectionelism in the tendency to hide

.0_2. O;E-. Vol, III’ Pe xxviili.
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all emoticn or pession which waes one of the character-
1stics of the revolt egainst romenticisn,

Sentizsent 1s orgenically related to

reli:ion osnd when hearts grow cold

enythins thet werms them will seem

to9 be relirious, Our ege is so

vassion~tely nationalistic, partly

beccuse 1t has lost gll other pasg=

eions, Inocanable of loyalty to

elither an abstract principle or value

or to a larger human fellowship, the

everage men saves himself from moral

bankruptey by esnousin: the cause of

some conperatlvely small community

kis family or nation preferably wi%h

more than ordinary fervor.4

Once egain, then, men were faced with new i1deas and

nust decide whether to receive or reject them. Again
some scorned the new and were lsbeled old-fashioned or
cowardly, some attempted to fuse the best of both old
and new, and others rejeoted all traditional thought and
feeling and welcomed the new ways with a maximum of
sophisticated optimism end a minimum of common sense.
Niebuhr belleves that the optimism of these moderns is
grounded in the mechaniczl nature of our civilization
which hides the very realities of 1life which they profess
to be seekin ', Bewllder:ent and despair are often the
only rewerds for these searchers. The present social
problem, Kiebuhr concelves, 48 to build a new culture to

meet the requirements of a new way of living, He 1ea

R

"A Religion Worth Fighting For," The Survey, Vol.
LVIII (August 1, 1927), p, Wik, ' — ’
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ooncerned beczuse ",,.,&n increesing nuznber of sansitive
spirits, whose chief interest is the sccial problenm,
regard relicion es a hlndranceﬁrather ttien & help in re-
deening society from its 1113.D

Religion, e8 in most intelleetusl upheavals, 4s
being put to a severe test, "The curse of modern reli-
gion 18 that 1t 1c so busy adlustin itself to the modern
mind that 1t ¢sn find no energy to challenge the modern
consoience.'6 I'lebuhr defines modernisa as "the spirit
in the reli;ious comiaunity which issues from the con=-
flict betreen science sni relizion and results from the
effort of relision to edjust its affirmetions to the
modern world view.7 Xiebuhr regarcs the relizion of
modern culture &8s & superficisl one, substituting "a
ohoap optimism for a profound religious faith.'s and
says that "The Christien Church of America hes never
been upon a lowver level of spiritusl insight and moral
gensitivity then in thils tregic age of werld confliet.'9

Niebuhr finés religion increasingly influenced by

5
6Moral ¥en end Immoral Society (¥ew York, 1932), p. 51.

lilebuhr, "Would Jesus Be 4 ¥odernist Today!", The
World Tomorrow, Vol, XIXI (March, 1929), p. 123,

Ibid, p. 122,

*Is Soclal Conflict Inevitable?!®, Scribner's Moga-
zine, Vol, XCVIII (September, 1935), p. .
9

Christienity end Pcwer Politics (lew York, 19%0),
p. 33.




successful clnsses of neople who are resnonszible for its
ontimlen end sentinentellity and who 4o neot come to
church %o be scolded,

The insights of the Christlian rell-
gion have become the aluost exclu-
gsive possession of the more conforta=-
ble and pnrivileged clnsses. These
have sentimentalized tmen to such a
degree, thot the disinherited, who
ouitht to avall thenselves of their
resources, have become g0 conscious
of the mcral confusions vhich are
associated with them, that the ine
sicghts ere not imnediately svallable
for the soclal struggle in the Weste
ern world, If they are not m-de
avallsable, Western civilization,...
will suffer from cruelties ani be
harrassed by animosities which de=
strcy the beauty of human life.1l0

The trend toward refarding religicn and church attendance
ags & form of soclal gacurity snld the consejuent preponder-
ance 0f well=to-do neonle anong the con-rerations of the
established churches moy heve encoura;;ed the formation of
the hunireds of si1rll d2nomninations an? sects of every
variety innrinable ns well as obscuring the true purpose
of religion,

“has sentimentel religionist still

spenks of the essential goodness of

men without reelizing how evil good

men can be. Anyone who really knows

the nodern world must be innressed

by the fathomless sentimentality which
cgorrupts the life of the modern church.

10

Yoral lion and Immoral Coglety (lew York, 1932),
PP. 225 f.




It obsesses men wilth their petty de-
cencies, and thereby obecures the
more baslec nmoral defects of thair
soclal attitudes., In them religion
easily becouss a kind of romcnce by
which men save their self-respect
without moralizing theilr economie
activities,

The modern religious over -~ estinmate

of huncn virtue inevitably produces

a cyniceael reaction. “"hen religion

i¢ vesslmistic, irreligion produces

a housseau, “hen religion beccnes

corrunted by the romenticism of its

fcrmer foes, irreliglon expresses 1t

self in the cynlicism of Larx - snd

shiell we include liencken?ll

Besides religions indifference, scorn of traditional

moral and spiritual codes, and preooccupation with mater-
ial gain, the churches of the firat helf of the twentieth
ocentury have been faced with a shortage of ministers, lack
of funds, and com:etition from seoculer entertainment such
as golf, baseball, movies, fraternal arders, and other
interests which draw people away from religious services,
Spreading from Geraany, Japan, and Russia has been an
actual persecution of Christians more horrible than that
of the early Christians in Fone,

Ths modern ministry is in no esaasy

nositicn; for 1t is ccmnitted to the

espousal cf 1deals (professionally

8t thst) which are in direct conflict
with the dominant interests and

11
Fiebuhr, "4 eliglon Worth Fighting For,"* The
Survey, Vcl, LéIII (fu_ust 1, 1927), P uh6. '
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nrejulices of conterpornry clilvilize-
tion,1l2

In liebuhr's dilory we read of enother problsm which

faces theologlans of our time,

Cine half of the world scems to believe
that every noetic symbol with vhich
relision must desl 13 =2n exact defini-
tion of a concrete or sn historical
fact, the other half, havinz lesrned
that this i1s not the cree, con conme

to no other conclusion but that gll
relizlon 48 based unon fantasy.l3’

Despite the chros end pessimisa, the doubting end

the wars, there hovs been a number of hopeful signs in

the twentieth century,

The belief that a revival of religion.
willl furnish the resources by whioch
men will extricate thenselves from
teir soclel cheos 18 a perennlal one,
tnd 1t exoreeses itself even in en age
in which the forces of religion are on
t2 defersive ¢g21inst a host of enemies
and detrsctors.ld

Evangellsts 11kxe Bllly Sunday heve reached people

who were not weleome In the fashlonable city churches.

Fosdick, Buttrick, Kagawa, Nlemcller, Chandi, Higgin-

bottom, Trueblood, E. Stanley Jones, end Ieter Marshall

are smong the prominent n~a>s of our tine. There has

been a growln;; demand for tooks of a relizlous nature,

12

Kiebuhr, Leaves from the Notebook of a Tamed Cynie
(Chic;go, 19299, p. vid,
3

z‘m.a.. pe 141,

Niebuhr, Yorel }'sn gnd Innorel Soclety (New York,

1932). pP. 5l.
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and movies with religious motifs have been well recelved,

Within the churchea there have been new 1life move-
ments, organizations of men's grouns, new educational
meterisls, ~nd more emphasis on layman participation.
“orld "or II brous-ht nroof of the effectiveness of mis-
gsionary work in meny lends., There have been several
movements toward the unification of Protestant Churches
and more evidence of cooperation, in gome Gases cooper=
ation with Jewish, Catholic, and other faiths. More
government officials, both nationel and local, seem con-
cerned with religion and acknowledge its neocessity.

Two attempts have been made in the past thirty
years to create a workable organization for the mainten-
ance of world peace., Nelther of these has been perfeot,
but at least the thing has been attempted; and the
United Nations Organization is still at work,

The twentieth century has its prophets who warn of
punishment for sin, but give hope for the world if re-
pentance comes soon enougch, Probably the foremost of
these theologlans 1s Reinhold Niebuhr who was born June
21, 1392 1n 'risht City, MNissourl, the son of a German
Zven;elicel pestor, FKe hed two brothers and one sister,

The Germnan “vangellcal Church to which the Niebuhr
family belonged 18 en offspring of the Cerman Lutheran
Church, It was founded by a Lutheran, Jacob Albright,
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who Joined the l'ethodist Church through a conversion
experience, He soon becamne dissatisfied bescause the
Methodist bishop would not permit the preaching of ser-
mons in German and in 1803 founded a separate church
known as The lNewly-Formed lLethodist Conference, Albright
Methodists, or Germon Albright Methodists, The name was
changed in 1816 to the Evangelioal Association, It was
kno™n as an aggressively perfeotionist denomination, and
E. T. Clark writes that "By 1355 the group hod definitely
classed merely *Justified® or 'partly sanctified' pere
sons with sinners end the loat.'l The Evangeliocal
Church hzs on eplscepal form of government with bishops
elected by the Generel Conference to superintend the
churches &nd preside &t the annual and general conferences.
The preachers form classes of candidates for offices and
direct the eleotions at which the presiding elder 1is
chosen, This elder presides over -uarterly Meetings end
Conferences end superintends the distriet churches, The
minister also has the power to receive and expel members,
The members of this church believe in the Trinity, the
resurrection, original sin, free will throuch graoce,
Justification by faith, end the Holy Soriptures as the
deocree of God,

£ The Small Sects in America (Nashville, 1937),
Pe .
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From boyhood Xiebuhr wanted to be a minister like
his father, In 1910 he entered Flmhurst College in
I1linois to study liberal arts and theology. A% college
he attemnted to edjust his traditional religious cone
cents to ti.e new sclentifie belliefs. He attended Eden
Theolozlcel €eminary in St, Louls, lilssouri, in 1913
ard in 1914 went to Yale Divinity School with the in=-
tention of earning a doctorate in theology. Religlous
liberalism with its talk of rationalism £nd progress
was at 1ts height then and it had its effeot upon Niebuhr,

By the time he graduated a master of
arts, C1915] for which he read a oon=
slderable amount of theology, he had
become irritated by the 1rreievanoo
of much of his theologloal study to
the actual daily life around him.16

Niebuhr seys in an artiocle in m’mn that
World War I shifted his interest from the metaphysiocal
validity to the moral efficacy of religion, Kepler sug=
gests that Niebuhr's supernaturslist beliefs were a re-
sult of that var.l8 This change in interest oaused him
to leave Yrle unon the receiving of his master's degree

instead of reiainin:- to become a Doctor of Divinity, and

15
Davies, D. R., Reinhold Niebuhr Proohet from
America (New iork, léugf. P. 5. ’

See footnote #37.
18

Contemnorary Relifious Thousht (MNew York, 1941).
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elso to hesitate whether he should become a pastor or a
theological teacher, He decided to follow his original
desire and was ordained a minister by the Evszngelical
Synod in 1915, He was sent to serve Bethel Evangelioal
Church in Detroit whose membership consisted of eighteen
families, fastory workers living in the slum section of
the ocity.

The first and greatest obstacle the young pastor had
to overcome was his personal ghyness and sensitivity
which made pestoral e6alling a painful ordeal, The sincere
welgome he received and the gratefulness of his parishe
oners for his interest in their problems helped him.to
forget his fears, It was during these years that he re-
solved

I am oing to try to be a disciple of
Christ, rather than a mere Christian
in all human relations and experimen{
with the potency of trust and love
much more than I have in the past,l9

Here his interest in theologiocal problems becane
subordinated to a sympathy for individual people., His
parishioners were Ford employees and he was one of the
first to recognize the bad effeots of assembly line methods
of production. He felt that even medieval peasants were

more fortunate than these fastory workers since they at

Leaves from the Nctebook of a Termed Cynig (Chicego,
1929), p. 48,
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least h-d sons onnortunities for creative self-expression,
"Uere nanusl labor is drudgsry, and toil i1s slavery. The
men canno® possibly find any satisfaction in their work.eo
Ylebuhr beccne a meaber of the Socielist party, believing
that 1t weg worlzing for the betterment of such people as
these,

Young and old liked a2nd respected their new pastor
who strove to moke thelr Church a place of jJoy and hope
in thelr d4reary lives, He formed young people's Sundayl
School classes and evening digcussion grouzs, and estabe
lished en informal Sundsy evening service in which there
was much congregational participation,

Althouzh he liked his work, his salary of fifty 4ol
lars a month was insdequate, He began writing artiocles
for religious periodicals to supplement his earnings and
to enable hin to buy a few of the books he was anxious to
read., These articles brougcht him to the attention of
church lecders end led to his being offered an assistant
profeseorship in theology at Union Theologlcal Seminary
in 1928, the saze year in which his first book, Does
Civilization Xeed Hellgion] was published, By the time

he left Beth2l Church that yeaer its membership hsd ine

creased from the forty who htelonged when he became pastor

0
Quoted in James ¥, Hoffnan, "Protestant Prophet

"
presbyterian Life, Vol. II No. XIV (July 9, 1949), p. 7.

Ny
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to over elght hundred.

In 1920 NFiebuhr was edvanced to professor of epplied
Christienity, which position he still holds, During that
Yecr he roceived 2 letter from the Soclialist party de-
mznding that he advcoate a non-intervention policy, where-
upon he immediately resigned from the party,

In 1931 he merried Ursula Keppel-Ccmpton, the only
En;lichreomon to be ewarded a "firet" in theology at
Oxford, They reve two children, Elizabeth and Christopher,
to whom they both devole as much of their time es possible.

Ylebuhr received his dooctor's degree from Grinnell
College in 1936, Since that time he has continued ead-
vanced study at various institutions, including Oxford,
and has given lecturss at mony of them, He is well Xxnown
by theologians &t home and ebroad snd is very popular
with his young students.

Also in 1626 Niebuhr was instrumental in founding
the Fellowship of Soclielist Christians in Ameriocs, a
scciety wvhose title 1s rather misleading, Its vurpose
18 to correlate Christienity and soclszl reconatruotion,
tmong 1ts eotivities have been reising funds to aid in
resculng Furopean anti-Naziis, the sunport of Furopean
refugees from Naziism, conferences on labor problems,
investiration of the prcblems of low=-paid workers, and

a study of Yeiro = white reletionshinrs in imerica., This
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goclety cls0 nublishes & quarterly Journal, Christienity
21
and Soclsty, and a biweekly nmsgerine, Christlanity angd

Crisis, both of which sre elited by Niebuhr. In addition

to this work, his teaching, preaciilng, esnd lecture tours,
Niebuhr has written twelve Looks end regularly contri=-
butes to severzl perlodiecel publications, both religious
and secular, Thus he has become one of the outstanding -
end most discussed - theolozians of our time, espeolally
since the publicztion of the ponderous two = volume The
Nature end pestiny of lian which exslsains hils bellefs in
detall and brings together the theories he hos expounded
in his other books and lectures. Fis latest book, Falth
and Iistory, 1s cn attempt to ennly his doctrine to the
solution of the social problems of our dsy by comrering
the Christicn with the modern view of history.

Continued reading end study dby a man possessed of a
brilliasnt mini end the wisdom to distinguish between
fact end sucpcesition h=ve made him respected even by his
opionents., The books which Niebuhr believes to have most
influenced his thinking are Hormeck's Issence of Chris-
tianity, Carlyle's Sartor resertus end others, Troeltsche's

goclallehren der Christlichen Kircke, Schweitzer's

ivilizetion end Ethics, and works by William Jeanes,
especially 711l to Believe.

21
This publication wes originally entitled Radjical

Religion,
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It 13 generolly conceded that Pecul Tillich, a
disciple of Kzarl Porth, has exerted the most influence
of any contemporzry urcn Niebulrts thouht, Bartﬁian
"erisls theclcoy" was intrcduced to ‘merica by Tillich
ad Miebuhr &t the Ytecinninz c¢f the dadression era vhen
thers weg a recotion ggainat the extreme humanism of
Anerlesn libersls, This theoloty rejccted the ecclal
gospel theory. It emphesized "God's cbagolute otherness,
his rhaolute scverel rty end the sbsolute crisis in
huasn 11v1ng."22 The followers of Berth belleve that
maen's netural life is evil only 1f 4t clzims to be, or
is conlucted es if it were, selfe-sufficient, Thus they
find an absoluts crisls, the n2cessity for making a de-
cision for or egninst God, in every gituztion; amil
evidence of the reality of Cod in the £bility of humans
to view every situation with dleinterestedness and objec-
tivity end with & judgment undistorted by fear or pession.

Yiebuhr, meeting twentieth century man upon his owm
ground, stressges Christienity in relstion to history.

The truth of the CGospel must be
preached today tc a generation
which hoped thst historicel develops
ment would gradually emancipate man
frem the sabliculity ¢f his position

of strength end weakness and would
s~ve him from the sin into which he

)

—

Fﬁnry ielgon Tletsn end Bernsrd FuTene Yelend,

Lreriern .hiloso: shies of Relizion (New York, 1936), Pe 85,
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f2lls by tryinz to evale or dsny the
ocontradiction in which he lives, FEx-
perience has proved thet mode of sol-
vation to be sn 1llusion., But a
Gosnel which can p:znetrate throush
this 1llusion and save men from the
idolatrous confidence in history €s a
redeemer will also shake the folse
1slsncs of gecurity which men have
sought to establish in history in the
nene of the Gospele.c3

Davies findsg llebuhr's sccicl end politicnl Judg-
mente to be besed upon %wo principles: the relative
charecter of 211 historiecal situations snd Judgments ond
the obsolute, eternal significance of the relative hise
torical situation, lilebuhr's philosophy, then, adheres
to the principle of the pertinence ¢f the Christisn gos-
pel to every situation in life, the personal element in
kistory, the reality of the sin within each rercon which
c:uses tle corrustion of soclety, an unbiesed appraisal
of betll eldes of ony conflict, #nd a retention of the
permcnent velues of beoth traditionel and modern philoso-
rhies,

Nlebuhrt's view of Christianity commits
the Church, as the historio agent and
vehicle of the Gosvel, to a theory of
permanent revolution in the literal
sense, It comuits the Church to a funda=
mental opposition to the world till the
very end of times,eeoIf the Church is to
be faithful to her Lord and his Gospel,

ehe must wage war ageinst the world for
the entire duration of history until it

Failth end History (New York, 1549), p. 243,
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is swallowed up in the eternal order.

In his first book Niebuhr foretold the effect upon
the effect upon the individual of the Christian life in
which he believes,

Not to be conformed to this world, if
1t 18 to have any real meaning in
modern life, will mean that the ree
ligiously inspired soul knows how to
defeat the avarice and to overcome

the indifference to the worth of human
personality which inheres in the whole
economic end industrial strueture of
modern society.25

Niebuhr often warns the modern church of the inef-
ficacy with which it 1s hampering itself by adapting
itself to the ways of the world,

Traeditionel religion is otherworldly.
The modern church prides itself on
4ts bright and heppy worldliness, I$
is more interested in transforming
the natural and soclal environment of
personality than in persuading the
soul to treansoend all circumstances
end find 1ts hspoiness in inner peace,
The modern church regards this mundane
interest as its soclal passion, But
it 15 aleo the mark of its slavery te
soclety, "henever religion feels eom-
pletely at home in the world, it is
the salt which has lost its savor, If
1t sacrifices the strategcy of renounge
ing the world, it has no strategy by
which 1t may conviot the world of sin.26

o
o 922‘ g}}_.. De 9“‘0

5
Does Civilization Need Religion? (New York, 1928),
g B

Ibido, Pe 165*0
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Nliebuhr, becsuse of his emphasis upon tho reality of
8in and the incompetencs of humans to overcome their
difficulties alone, has been called a pessimist, yet he
believes more deeply than some who are known as optimists
that there is hope for our civilization.

As we look upon moderm civilization
with 1ts glorification of man's trie
bal instinots, with its eggravation
of human gree& and avarice, with its
spiritusl confusion and moral impoe
tence, 1t 1s difficult to entertain
eny lmmedlate hope for the finer
aspirations of man, Nevertheless I
cling to hopes I believe that modern
civilization oan finally be broucht
under the oontrol of the human spirit
end that the spiritual and ethical
foroes of civilization, now 8o impoe
tent can finally be maae socially
effective,27

It 1s sald that whatever pessimiem Nizbuhr may appear
to express is offeet by the magnetism of his personality,
Professor Atkins once said, "'He can skin oivilization,
hand the hide up to dry, and offer prayer over the oar-
oau."z8 Jones oalled him "a recusant, an independent,

a pathfinder,” and sald that he "loves to shock the com=
plaocent,® He further desoribed Niebuhr as "a kind of

spiritual mustard plaster on the body eoolesiastical® and

"A Religion Worth Fighting For,* The Suryey, Vol.
LVIIL (sugustl, 1927), P. miing ’ '

Quoted in Edgar DeVitt Jones, Amerjcan Preachers
of Today (Indisnapolis, 1933), p. 251.
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quoted a contemporary preacher who saild that "! a little
more tenderness or downright gompasllon would help to

9
balance his brilliance,....'" His humility, however,
commands respect, Davies spsaks of his "acute and cone
stant awareneas of the corrupting element in his own pro-
fession of Christian minister, and in his own 1deas and
interests." He remarks that "This eapacity to see in
oneself the tendency to oelf-dooept%gn and humbugging is
rare in any and every 6elling,.c.."

Niebuhr's orthodox beliefs, anachronistiec in an age
of religious liberalism, have caused controversy sinoce
his college days.

As Niebuhr came to theological oclare
ity snd maturity he found himself 4in
a hostile environment « hostile in
the sense that he was in oobnosition
to the established theological and
social traditions of the American
churches, 31

The mind of Niebuhr has elways been open to new ideas

and to theories differing from his own but, although he

skes his orthodox beliefs sound shocking and new and has
often been dubbed a revolutionist, he believes that we
must change our ways slowly and cautiously,

It 4s a question whether a mechaniecal
civilization like our own, which

BOM.. P« 253.
Op. ey Pe 62,
31.2. eit., p

Davies, op. cit., p. 70.
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destroys the cultures of the past,
will be able to form a new religious
culture, relevant to the problems of
our own life., If it cannot, we had
better hold to traditional disciplines
e8 long as we may, lest confusion be-
come worse confounded, 32

This man, who can say with his Yester, *I eame not
to send perce, but a sword®, 3 has been preaching and
writing for thirty years., There are many who 40 not
agree with his beliefs, but even these he has caused to
think « to sort out their own beliefs =2nd examine them
with clearer insight « and that seems a great aceomplishe
ment in this twentieth century world,

Reinhold Niebuhr is a gift of God to

a tortured end troubled world, Ve

18, by any standard of Judgment whate
soever, a leading, if not the leading,
theorist in the contemnporary revolu-
tion in Christian thoucht, He has
made orthodox theology relevant to our
own seculsr cocrisis, He hasg mede it
intellectually respectable...By his
prophetic insight and passion, he heas
made the Christizn falth en inesoapae
ble socilal issue for a generation whose
own secular faith has proved to be
bankrupt.3l

Is Reinhold Niebuhr the Jonathan Tiwards of our time?
The fact that they were both sons of preeschers asnd the

similarities in their ocareers and interests are not

The Contribution of Religion to Sociel Work (New
York, 1522), p. 39.

Latthew 103134b,
4
Davies, op. cit., p. 1014,

b
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sufficient proof., Certainly there sre gimilarities in
the eilghteenth and twentieth centuries, DBoth periods
have been nerked by new theorles in sclience and philoso-
phy which have urset the traditional order and have
brought about chenges in attitude toward religion and
morals. MNiebuhr, referring to the dislike of modern
worshipers for scolding sermons, says that "Evidently
Jonathan Fdwerds would have a hard time of 1% in a
modern metropolitan pulpit.'35 Apathy and 4oubt have in
both centuries been met by attempts towerd the revival
of religion,

The minds of Edwards &nd Niebuhr wers both shaped
by the trends of their tlae, yet the orthodox dootrines
which they lava preeched to their liberal « thinking oone
temporaries Leve been snachronistic, A comparison of
these doctrines is the finesl test of the assumption thet
Reinhold Niebuhr nay properly be called the twentieth
century Jonathen Ldwards,

Although Edwards' theolo;;y was based upon Calvinism
and Niebuhr's upon Lutheranism, it is more difficult to
find differences than likenesses in their thought, Niebuhr
has desoribed the difference in the two oreeds.

"A Religion ‘orth Fighting For," The Survey Vol,
LVIII (August 1, 1927), p. Ehé )

[
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«eoLutheranism [1s) more closely re-
lated to asceticism thon Calvinism;

for Lutheranism 18 the Protestant way
of claiming victory for the relizious
ideal without engaging the world 4n
combat, Both are founded upon an
ethical duslisia...The one has a dugle
187 which divides ths monostis from
ordinery men; the other draws the

line within the soul of esch indivie
duel end exvects him to realize in

rig reli;‘ious exnerience vhot he cane
not revesl in ordinary human relations.
If Calviniesm 13 Yeltfrewndlich, Luthere
1sm like asoetioclsm 18 .eltfeindlich.36

Elements of both creeds ¢an be found in Niebuhr's dootrines.
Sweet finds the “orisis theology* of Barth, whose influe
enoe upon Niebuhr has been mentioned above, to be com=-
pounded of Neo-orthodoxy, Neo=Calvinism, and Neo-Lutheran=-
lan,

Neither idwards nor Niebuhr found theoclogy along suf=
ficient for their needs. Wieman and keland's book states
that a philosophy of religion, in eddition to theology, 1is
necessary.

veein an age when the traditional form
of relicicn 1s not satisfaotory, when
1ts besio structure must be re-examined
snd the abstract essentials distinguishe
ed from the passing forms of concrete
life,eee

“he theologslan endeavors to present the
object of religious devotion in a form

75
Does Civilization Need Religion? (XNew York, 1928),
Pe llgf. ,

72&9 fmerican Churches (ilew York, 1947),
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that 1s intellectuelly accentable to
the people of his time end groun,

That mesns thst he aust organirze bew
liefs about the supremely worthful in
such a woy thot tihey do not contradict
one another and are not contradicted
by othecr propositions held to be true,
Thus theology gives intellectual ex-
pression to religious devotion,

But philosophy eriticizes thse sssumpe
tionas of that devotion, It sez2ks to
lay bers the essentlal characterietios
which make thls reality worthy of such
devotlon, i1f 1t hag such cheraoteris—-
ti108., Philosophy of religzion wants to
know 1f the essentials sre there; the=-
olocy wonts to make sure that the form
of nresentation is accentable to the
needs of thre pecple of that time and
rlace,33

tdwards'! nhilosophy waas beeed on supernsturalism
which Niebuhr hcs discussed in one of his books.
A source ehcve the human 1s sought te
explsin the morel denands which trane
scend kunen capacities #nd therefore
seen to lrave origirated in sunerhuman
gources..e; &nd en crder of reaclity 1is
recoznized in which a more thsn humen
perfection is echieved,39
Supernaturslism is chkaraoterized by a metaphysieal
dualism: the entithecls of the divine and natural orders,
which 1a bridged by the comuunication of a personal God
with man throush scoriptural revelation., Traditional

supernaturalism obtained its power from ancient religious

Op. cit., po. 15-16,

Reflections on the End of an Era (New York, 1934),
p. 200.
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tradition &s recorded in the Bible, from the logie and
sufficlercy of its tnou,ht, from the contrest to Aally

life offered Ly 1ts other - worldly philosophy, and

-

because of the weorness or incompleteness of other re-
ligious creeds whiich scucht to repl:ioe 1t, Supernaturale
ism in religion mey be likened to conservatisa in polie
tiocs; both weys of thinking resist change and hold to
modes of thought and living; wiich cre often incompatible
with the culture in which they exist,

The differences betrween traditional supernaturalism
and the neo-supernaturalism to which !Niebuhr adheres has
been ex»nlained by Tlemen snd deland,

s s sNe0=sunornaturalisa extricates the
supernatural from all entangling
alliances with this natural world.
Traditional superneturalisa did not.
l'ost of thne difficultiess of tradi-
tional supernaturalism have been due
to tiess entanglenients of 1%s bellefs
with the world of nature.

Reason has 1ts place in geeking the
woy orf 1life tiiroush nature, It must
siiow wisat 1s 1ilght and wrong in morals,
how ths state should be organized,
wvhrt should be done with industry and
the 11:s2, ©But wvhen 1t comes to the
thinss that are cireotly concerr.ed
with .od we must ¢ast Off all conneo-
tion with resson., God mekes himsslf
known cdirecotly to the individusl and
is apprehended by faith,l40

1he conception of revelation and its interpretation

17)
@. c.‘-t., p}). 77"8.
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marks the Jrectest difference between %the traditional
and the new supernaturallsa. Tae neo-supernaturalists
bz1lieve thet the direct revelatlon of Cod to the indle
vidusl

eaes2y come Yo one by way of preache-
ing and the ministrations of the
church, and it nny come throush the
Eible, But 1t 18 not the Church and
it i1s not the Eildble. These may have
all the faults, errors end limitations
whkich cen be diecovered in thea as pro-
ducts of history and soeliety. God,
*:0 ¢omnletely transcends soclety and
history, 13 not thereby in any way af=-
fectz=u, =nd his revelation to the ine
dlviduzl 1s not thereby impaired.4l

The neo-gsupernaturalists say *Render unto Caesar
the things thet cre Cecesar's"; but the traditional supere

naturalists e2id "Render nothing to any exeept God.®

13
Ibid., p. 79. For a more complete exposition of
thne bellefs of the neoesupernsturalists see pp. 77-83
of thie book,



REZLIGIOUZ CREEDS

IIX. A COVPARISON OF THE
AND FDUVARDS

OF NIZEUHR

Let us now compare the creeds of Edwards, the ortho-
dox supernaturslist, and Niebuhr, the neo-orthodox neo-
supernaturalist, Both sre postulated upon an implicit
faith in an omniscient, ommipotent God and an acknowledg-
ment of the object sinfulness of humanity. Both men
emphasize the complete transcendence of God over man as
well as the God=consciousness inherent in each person in
contrast to the God who became &s man in the person of
Jesus and to the human ego which attempts to usurp the
functions of God,

In Edwards® Images and Shadows of Divine Things we
read, "The material world, and all things pertaining to
it, 1s by the creatour wholiy subordinsted to the
spiritual and moral world." The transcendency of God
18 8lso stressed by Niebuhr,

A true and great religion finds the
source and pinnaocle of life's values
above the partial values of history,.
It belleves, in short, in a tran-
gcendent God, who 18 partly revealed
end partly obscured by the forces of
nature and the faots of history. His
will is never fully expressed and

His najesty never fully exhausted by
any concrete achievement or event,

T
Pe Sk
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lMien are reconciled to each other by
discerning themselves equally dis-
tant from the ebsclute, whatever the
distanoe and difference between them
on the historical level,?2

zdwards mentioned the equi-distance of all men from
Christ in one of his books, saying, "Christians that are
but Fellow-worms, ought at least to treat one another
with as much Humility and Gentleness as Christ that is

3
infinitely above them treats then,

The chasm between this all « powerful God and impo-
tent mankind is spanned by the infinite goodiness of God
for whose glory the world was oreated by a perfect union
of creature with Creator, aseording to Edwards, who then
explained that God's infinite goodness

ese8eeks the happiness of creatures,
the hapniness of the oreated system
An general, and of every individual
oreature in partieular, so far as the
happiness of that individual is not
inconsistent with the happiness of the
system, or with the happiness of other
individuals.,. 4

Niebuhr agrees with this conception of the oreation
of the world.

God 1s not merely mind who forms a

2
"Is Social Conflict Inevitable?" Scribner's, Vol.
XCVIII (September, 1935), p. 168,

3
Some g%g&ghgg Concerning the Present Revival....
(Eding\u’g ’ 3)s Po . =2

The Salyation of All Men Strictly Exemined (New
Haven, 1760), P. 15537
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previously given formless stuff,
Cod is both vitality and form end
the source of all existence., He
creates the world, This world 1is
not God; but 1t is not evil beocause
it is not God, Being God's orea-
tion, it 18 good.5

l'an, the creature, 1s thus engbled to find the
Creator revealed by His oreationy and, because of this,
man's superiority to the other oreatures of the natural
world is a type of God's relationship to him,

To the essential nature of men belong,
on the one hand, all his natural en-
dowments, and determinations, his phy=
sical and eooial impulses, his sexual
and raciasl differentiations, in short
his charsoter as a oreature imbedded
in the natural order, On the other
hand, his essential nature also ine
cludes the freedom of his spirit, his
transcendence over natural process and
finally his self-tranecendence.b

Niebuhr's conocept of the transcendency of man over
nature and history while he is in another sense a part
of both, and the transcendency and immanense of God are
akin to Zdwards' theory.of a total oneness of being., In
one of his sermons he said,

Ean 18 a creatu:e yho shares all the
werknesgses 0f the other oreatures of
the world, Yet he is a sublime

creature who holds the ages within
his memory and touches the fringes

5
The Maturs and Destiny ‘an (New York, 1941)
VOIQ g. Pe IEO gzw ! ’

Mo. Pe 2700
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of the eternal in his imegination.,7
He wrote in The Nature and Destiny of Mant

The most important charaocteristie

- of a religion of revelation is this
twofold emphasis upon the transcendence
of God and upon His intimate relation
to the world, In this divine transcene
dence the spirit of men finds a home in
whioch 1t can understand its stature of
freedom, But there it also finds the
limits of 1ts freedom, the Judgment
which i1s spoken against 1t, and, ultie
mately, the mercy which mskes such a
Judgment sufferable,.8

Fdwards often wrote of hls delicht in the beautles
of nature ~ni the consclousness of GCod's presence which
they invoked. Nisbuhr, too, finds a revelation of God
in the elensnts of nature, "They are saoramental re-
minders of the ultimate peace which life must achieve.
Within limits, they are even the means of grace for
achieving such peace." Again he says, ",,.the realm of
coherence which we call nature, points to a realm of
power beyond itself, This realm is discovered by faith,
but not fully known, It is a mystery which resolves the

10
nystery of naturececss®

1Z’ZI)Q.t.-:cmrrung the Signs of the Times (New York, 1946),
Pe °
8

Vol. I, p. 126.

9
. Disgerning the Signs of the Times (New York, 1946),
p. 179.
10
1bid., p. 160




53

Edwards averrcd that we prove God's being
from our own being and the be of
other things, which we are sensible
once were noi, but have begun to bdeg
and from the being of the world, with
all its oonstituent parts, snd the
manner of their existence, all whieh
we ses plainly are not nescessary in
their own nature, and so not selfe
oxistent, and therefor must have a
.ltls..ll
As proof of this, Edwards quoted Romans 1320, "The ine-
visible things of Him, from the ereation of the world,
are clearly seen; bdbeing understood by the things that
are made; even his eternal power and Godhesd." Later he
said,

The dcotrine of necessity, vhich sup~

poses & nesessary oonnootion of all

eventa, on some antedsdent ground and

reason of their existence, is the only

medium we have to prove the deing of

God,.12

Edqwards, in seeking proof that nature is not God,

but only His oreation through whioh His existence is made
manifest, concluded tha% the universe exists oaly in the
mind of God and that man knows the world of nature only
through sense impressions,

Niebuhr states the same idea in a aifferent, perhaps

more realistioc, manner,

T . ,
12m of the 7ill (New York, 1856), p. 27.

m.. P. 1690
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The obvious fact 13 that man is e
child of nature, subject to its
vicisszitudes, compelled by 1its
necegsities, driven by its impulses,
and confined witihin the brevity of
the years which nature pernits its
varied orgoanic form, allowing them
gome, but not too much latitude,

. The other less obvious fact is thet
man 1s a2 spirit who stasnds outside
¢f nature, life, himself, his reason
ond the world.li

Both Tdwards #nd Niebuhr have realired that God's
revelation to man 1s not complete, Edwards wrote:

The Revelation God has made of hime
gelf in hils Word, and the Provision
nade for our spirituacl elfare in
the Gos»nel, is perfect; but yet the
actual Lisht and Communications
[Christian) experiences we have, are
not perfeot, but nany ways exceeding
imperfeot and naimed.ll4

Niebuhr speals Irezuently c¢f our inabillity to under-
stand cleerly the paradox of God's goodness snd His orea-
turea' evil.

To the religious imagination, Cod is
at one monent the ideal toward whioch
ell things murt strive end by compare
ison with which 8ll contemporary
soclal standerds are convicted of ine
edequacy, and in the next moment he
1s the omnipotent areator of all
things whose power and wisdom guaran=-
tee the goodness of existing soelal

13
Hature oni Destiny, VYol, I, (lNew York, 1941),
Pe gy

Scme “houihts Concerning the Fresent Revival
17537, b,

(Edinburgh, 3.



inother facet of this dualistic theology 1s deseori-
bed by Niebuhr,

Cne interestinz nsneot of the religious
yearning after tre absolute 1s that, in
the contrast betwveen the divine and the
human, all lesser contrasats betwveen good
end evil on the hussn 2nd historic level
are obscured., Sin finally becomes dlise
obedienoce to God and nothing else. Only
rebellion against God, and only the ime
pertinence of self-will in the sight of
God, are regarded as sinful, One may
see this logle of religion very clearly
in the thouzht of Jonathen Tdwards. 'A
erime ie mocre or less Lelnous,' he de-
clares, 'according ss we are under
greater or lesa cbligation to the cone
trary. Our obligaticn to love, honor
and obey any beilnz 12 in proportion to
ita loveliness, honorableness snd authore
ity. ©TLut God 18 a beinz infinitely
lovely because he has infinite excellenge
end beauty. 30 thot gin against God,
b=in.: a violztion of infinite otliga-
tions, mu3t be a orime infinitely
Feinous £nd so deeerving of infinite
punistacnt, '16

The doctrine of orizinal gin wes of »rimery impore
tance to Fdwerds as 1t 13 tc Niebuhr, In his defense of
the doctrine of original sin Cdwards wrote, "God actually
deals with 2dam and his vosterity es one, in the affair
of his apostacy, ani 1ts infinitely terrible consequences,l?

The Contribution of Rellzion to Social Work (New
York, 19%2), p. 22,
16
ko

ioral ken and Imuoral Soglety (XNew York, 1932),

"Dootrine of Criginal Sin Defended," in Faust and
Johnson, op. ¢it., p. 328.
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Both believed that Adam construed a8 a collective
noun meaningz "aankind" , as he was orizinglly oreated in
the gerden of Zden, was slnless es wee his Creator, and
that "in Acaa's fall we sinned all." Thus every man com=
mitted the ori;incl sin end must bte punisched aoccordingly.
This belilel ex:leins Tdiwards! evowsl thset chiildren are
sinful until they ere converted. lNlebuhr expounded these
ideas in The l'csture znd Destiny of !‘en.

Adam waa sinless before he scted and
sinful in his first recorded action.
!{i1s sinlessness, in other words, pre-
ceded his first significent ection
and his sinfulness came to licht in
that aotion, This is a gymbol for
the whole of huaan history.l8

In the sczme book lilebuhr estated the following three
terms of originel righteousness:

(a) The perfeot relation of the soul
to God in which ohbedleroce is tren-
sgended by love, trust and confidence
(*Thou shalt love the Lord thy God');
(b) the perfeot internzl haruony cf
the soul with itself in all of its
desires and irpulses: '77ith a2ll thy
lieert and all thy soul and all thy
mind'; and )
(¢} tha nerfeot hermony of lifs with
1ife: 'Thcu srslt love thy neighbor
g3 tlivgself,'19

Tdwardal! end llebuvhr's definitions of sin are very

much the srne, “dwerds described a threefold corruption
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of nature: pride plus worldly - mindedness, the devil and
the beast, ond self and the world., Likz l'iebuhr, he
deemed pride or the exo to be the ,rectest csuse of sin,

"hen & People on-ose Christ in %he
Tork of his Vely Splrit, 1t 1s be-
cauge 1t touches then in scmething;
that ls dear to theolr carrnzl inds,
tnd becruse they see the Tendency

of i1t 1s to cross their I'ricde, cnd
deprive them of the Cblects of their
Lustg,2C

Mvines ere gererelly sgreed, that
Sin rrdlclly &nd fundnmentaily Coi~
clets in vhot is negative, cor rrie
vetive, havin: its root end Iounde=-
ticn in a Frivation or Vant of
"olinesa, 1l

Niebuhr seys thet Christianity belleves "that men
are egjotists in contradiction to their essentiazl nature.

That 18 the doctrine of original sin, stripped of liter-
22
2alistic illusionsa."

eeseVil 18 2lways the escertion of
gome gelf-intercst without resard

to thre whole, whether the whole be
concelived s#3 the imredlate comnuni-
ty, or the total order of the world.23

20
Some Thouzhts Concerninz the Present Revival,,,

(Edinb;rgh, 1743), pe. 62,
2

A Trentise Concarning Relisious Affections
(Boston, 1746), p. 2.
22

Christisnity end Fower Politics (Mew York, 15%0),

p. 38,
(2]

23
Elebuhr, Tre Chil'ren of Light £nd the Children
f Dortnczs (vew York, ISHE), pe G




In 70> “olrre -nd Tleating of -0 Vichuhr exnlalns

his conce tizn cf the cause 0f sin,

Te teantation to siln 1ie3,..., in

tlie huin situction itscelf, This
situstion 1s that fien &3 grirlt trone
scends the teaporal 2nd nrturel pro-
cess in which h» 1: Arvolv=4 cnt also
tronseends hiluself, Thus his frecdom
13 tre basis of his crentivity but 1t
18 involved in the continsiencies and
n2c288itles of the natur-l nrocees on
the cn2 hznd snd slnce, on the other,
hz stends outside of them and foresees
tiiedr covrices snd nerils, he 18 anx=
ious, In his snxiety he seeks to
trensaute his finitzness into infinity,
his we=xness into stren;th, hls depen-
dence into indsovendencs,

The ectusl sin 1s the conseauence of
the tzmntation of snxiety in which ell
life 8tonds..sthe blecs torard sin from

which ectunl sin flows 1s anxlety plus
gin..."'2n could not he temntsd 1f he

A

nad not elrenly sinned, 2

Both “7waris and Hlebuhr czme to the conclusion that
sia shoull ba punisred in preoportion to 1ts greatness,
Therefore aoter:-1l d-aaostlon was nov too Yorsh a punishnment
for the orizinsl szin, men'e attennt to usurp the powers
of Cod, “cd hates evil as evll and forbiis and punishes
1t 23 such; yet he continuves to love th2 crestures whom
FEe hes crented in lids inarse and vho *ave coamitted these
sins sgainst Fim. Tdwards wrote ona Look concerned en-

tirely with the Justice of endless punishaent, end dise

cussed 1t in eeversl others.

/|

T
vol. I, p. 251.

ny
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It seeis to be a dictate of resson and
the comnon sense of mankind, thet moral
evil snouvld ve followed, or deserves to
be followed, witn naturel evil or with
pain and shame!: &nd that tris notural
evil be & real evil to tlhe einner, en
evil to him on tho wiole,

Moral evil 18 in itself, cr in its crn
nature, odious and the proper obJegt

or disamprcbation and atherrence.2)

Len e will sin as sin, &nd so ere thre
autrcrs rnd rctors of it, They love
it &s sin, and for evil ends nnd pure
nos=8, (0od cdoes 80 %o order things
thrv, e neraltting, sin will come to
nase, vor thia saile of the ¢rect goold
thet by his disposal shill be the
CONnBeUENGe, 2o

Niebuhr, lilkewlse bellevin; that te Justice of God
sorings froa love for Iils creutures, wrots: "the sense
of Justice 18 thiz foundation of the pover rejuired to
challenge the poter of tyranny.27

God Judges the world becsuse there

are violations of the law of 1lile cn
every level of huasn achlcevenent,

God 'saves! the world ccesuse he nas
resources of mercy beycnd hie Judg-
mentes UL Weriy cannot sxnress it-

self without taking Justice seriocusly.28

13

)
The 5-lvation of £11 l'en 3trietly Zzrmined (New
Haven,617d3, oDe 59=40,
2

Freelom of the %111 (Yew Yorx, 1456), p. 163.
e
r~i¢h rni Fletory (New York, 1949), p. 129,
25
#5 Tattn for Fleteory's fArestest Crisis," Fortune,
Vol. XXVI (July, 123kg2), ». 131,
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In sccord wish ldwards, lNla2buhr differentistes be-
tween Coil's Jusiice and Eis love,

Justice 13 not lova, Justics »nre-
suppoaes the conllict o2 1ife with

life and seelzs to nitlpate 1t, tvery
relative Justice vharefor stands

wides the Judgaenty ol the law of love,
but 1% i1a also an epprexinmetion cf 16,29

The Justice and the forgiveness of Cod

tre cne, Just &8 Frther cnl Ton ere
equclly God, For the ki hest Justice

of Goi 1s tlie holliness of Fis love, It

1a love rs law which mer effronts end
Cinise Yet for.iveness cncd Justice are

not one, Juct as Father ard Son are two,30

Is God, then, thc euthor of c£in? Is c7oh man's life
predestined and without freedon of will to choose good or
evile

eself, by the suthcr of =in, is meant
th.e peraiiles, o not & hinderer of
sin, and, &% the sane time, a disposer
c:o the svate ol evenis, in such a man=
ner, for wige, hecly, end most excellent
enls r~nd purpcses, thrt sin, 47 it be
peralttel or not hindered, will most
certuinly oad Anfolilibly 2cllow: I
sry, 1f this be g1l thet 13 meent, by
being tie autror of sin, I do not deny
tl:at God e the author of sin....31

This 1s Zdwaxrds' snswer to the first guestion. Niebuhr's
1s similar,

If God has crented free snirita who

have the capacity to defy Fia in their
freedom, is has created forms ol life

80 indenendent that even the porer of
Cod, ectiny merely as power, cannot
resch the final source of their deflance.

20
INature snd Destiny, Vol, II (iiew York, 1S543), p.56.
3
Edwards, Freedom of the Will (Mew York, 1856), p.157.
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The divine power, the very structure
of the world, the requirements for
mutual living which are made part of
the very character of human existenoe,
all those are able to set an ultimate
1imit to man's deflance of the order
of creation, The Justice and the
terath'! of God can prevent any human
rebellion from develoning its deflance
to the point of ultimate triumph, The
devil, according to Christian myth, 1s
able to defy God but not absolutely.
The divine order 1s supported by the
divine power,32

Lgain he wrote: "To reoognize that only God can pere
feotly combine power and goodness is to understand that
power 18 not evil of itself,;..."33

Niebuhr belleves that the finsl majesty of God con-
sists in His freedom, "the power of mercy beyond Judgment,
By this freedom He involves Himself in the guilt end
suffering of free men who have, in their freedom, come
in conflict with the structural character of reality,"

The orux of the oross is its revela~
tion of the faot that the finsl power
of God over man is derived from the
self-imposed weskness does not derogate
from the llajesty of God. His nmerocy 1is
the Christian answer to the final pro-
blem of human existence, The worship
of God 18 reverence toward the mystere
ious source a2nd end of ell of life's
vitalitlies; end towerd the mysterious
gource s#nd end of all goodness.35

X

Discerrin: tre %1 ns of the Times (lNew York
1946), b, 155, '
33
Neture rond Destiny, Vol. II (New York, 1943),
Pe 22
Y

’ Ibid., p. 71
35

Discerninz the 31-ns of the Times, (New York,
1946), p, 13%,
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Like illebuhr, Edwards believed that God's absolute

freedom 1s limited only by His absolute goodness which

causes Him to choose only those things, even sin, for

his world which will brin;; the greatest ultimate benefit

to mankind, His creatures. This divine necessity causes

God to be free only to do right.

eeelt 18 agreesble to common sense to
suppose that the glorified saints have
not their freedom at all diminished in
any respeot; and that God himself has
the highest possible freaedom, according
to the true and proper meaning of the
term; and that he i1s, in the hichest
possible respest, an agent, [a moral
agent] and aotive in the exercise of
his infinite holiness; though he acts
therein, in the highest degree, neoces-
earily; and his actions of this kind
are in the highest, most absolutely
perfect manner, virtuous and preise-
worthy; &nd sre so, for that very rea-
son, because they are most perfectly
necessary,36

«+Cod must necessarily perfectly know,
whot 1s most worthy and valuable in
itself, which, in the nature of things,
13 beet and fittest to be done. And as
this 18 most eligible in itself, He,
being omnisclent, must see it to be so!?
and being both omniscient and selfesufe-
ficlent, ocannot have any tenptation to
reject it, and so must necessarily will
that which 18 best.37

Edwards believed that "God has an absolute and cere

tain foreknowledge of the free aotions of moral agents."

35

7Fregdom of the #11ll (New York, 1856), p. 136.
Ibid., p. 168.

3
Ibid., p. 61,

38
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Like him, Niebuhr believes in the omniscience of God,

Both men agree that the individual person, created with
free will in the image of God, is free to misuse thet
liberty even thoush God foreknows - indeed, ordains -

ell his acts snd thou:hts, This furnishes another Justi-
fication for the nunishment of ein. Man chooses to sin,
therefore he deserves to be punished for it or, conversely,
to receive reward for doing well,

eeomon 1s entirely, perfectly and une-
speakably different from a mere machine,
in that he has reason snd understanding,
and has & faculty of Will, and so is
capable of volition or choilce; and in
that, his 71ll 1is gulded by the dictate
or views of his understanding: end in
that his external actions and behavior
and, in many respeots, also his though%a,
and the exercises of his mind, are sub=
Jeot to his 7ill; so that he has liberty
to act aocording to his cholce, and do
what he pleases; and by means of these
things is capable of moral habits and
moral aots, such inclinations and actions
as according to the commnon sense o0f mane
kind, are worthy of praise, esteem, love
and reward; or, on the contrary, of dis-
esteem, detestation, indignation and
punishment,39

Like his Creator, the creature possesses a condi-
tionel freedom,.

Concomltent with this faith in the unity
of od's wlll rnd wisdom, man 1s intere
preted as & unity of will in which human
vitelity, noturel and epiritual, is set
under the ordering will of God. lo

9
Ibid., p. 140,
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pattern of hunan reason but only the
will of Godl can be the principle of
the form and order to which human
11fe must be conformed,i40

In the Christian failth man's insigni-
ficance as a creature, involved in the
process of nature and time, 1s lifted
into significance by the mercy and
power of God in which his 1life 18 suse
tained. But hils signifidance as a free
spirit i1s understood as subordinate to
the freedom of God., HKis inclination to
abuse his freedom, to overestimote his
porer end siinificance and to become
everything 1s understood as the primal
gin, It 1s because man 18 inevitably
involved in this primal sin thzat he is
~bound to meet God first of all as a
Judge, who humbles his pride and brings
his vain imagcination to naugcht. 4l

It 13 this freedom of will which distingzuishes man
from ania~l snd chows mankind to be akin to Ged, Edwards
discussed this in “reedom of the "ill,

It is msnifest, the moral world is the
end of the natural: the rest of the
creastion 1s but a house vhich tod hath
bullt, with furniture, for moral sgentsas
and the yood or bad state of the moral
world depends on the improvenient they
maikxe of their naturzl agenc{, end so
depends on thelr volitions,42

Niebuhr, in like manner, has written that "human 1life
distinguishes itself from animcl existence by its greater

irg)
Niebunr, Fature end Destiny, Vol., I (Few York,

19&1)£1p. 29.
Ibid., p. 92.
Yo

Pe 12




freedon ﬁnd the oconsequent nosslibllity of the misuse of
freedon,

The freedom of man consists not only,

as 1t were, of the windows of mind

which lock out from Lis second story;

but clso of vente on every level which

ellow every natural impulse & freedom

which animals do not krow,

Ilebuhr belleves thet "men is frees enouch to violate
both the necessities 07 neture and the logrioal systems
of reason,

Both Edwards end lilebuhr cdifferentiate between the
mind, which they concelve to be the soul, and the body
which instantly obeys the dictates of the mind, Obvious-
ly the mind wills, or chooses, that which appears to it
to be best and in thot way 1s simllar to the will of
Gode "A man never, in any instance, wills anything cone
trary to hig desires, or dssiresg any thin;; contrary to
his will,* Yiebuhr ¢alls man "the creature of necessity

and the chili of freedom,"

I3
Diseernin; thn Cirns

19&6)&up. L1,

tue Timeg (MNew York,

o
———e ———

I'rturs ond Dectiny, Vol. I (Iew York, 1941),

p. Lo,

Ibid., p. 174,
L2

Zdwards, Ireedom of the 7ill (New York, 1856),
P. 2.

47
"The Fulfilment of Life" from Peyond Tragedy
Ilev York, Scribner's, 1937, quoted in Contemporary !
Reliiious Thoupht, ov. cit., p. 374,



Niebuhr azrees with Tiwerde thet mon's mlisuse of
his freedom, ccused by his ego or pride, is his sin.

Xen 18 a sinner, His sin 1s defined
a8 rebellion ageinst GCod. The Chris-
tian estimate of humen evil is so
serious precisely beczuse 1t plaoces
evil at the very centre of humnan per-
gonality: in the will,..Fis sin is
the wrcng use of his freedom and its
oconaequent destruotion.id

Sin 1s, in short, the consequences of
man's irclination to usurp the prero-
gatives of God to think more highly
of himself than he ought to think,
thus xzsking destructive use of his
freedom by not obaserving the limits
to which a creaturely freedom 13 bound.49
en, havin bteen endowed with the powver of reason,
seeks & way tc escane tre primal curse, a means of Justi-
fying klmself in the sight of God, Niebuhr and Edwards,
bellieving thst reascn i1s involved in the decisions made
ty the will, rave deduced that the epirit of God may
operate unpcn the understznding or reason, and thus upon
the will, by meeans cf the emotions or affections.
Kiebuhr belisves that man will never be wholy rea-
sonable, therefore the rellgious lmnulse 1s necessary %o
railse him above his natural self,

Life 1tself 1s not rationsl, Reason
maYy refine and qualify our central

13
Noture end Destiny, Vol. I (New York, 1941),

P. 16i
Foith ond History (New York, 1949), p, 121,
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loyalties, but the loyalties themselves
ere rellions because trey soriny from

elther priannry or inherlted conce:tions
of the neaning of 1life and the gosl of

existence, these invariably im»nlying an
ultrerational affirmation,

Feason controls impulee, tut relicion
tranafisures it, keason i1¢ never as
creatlve and never es dangerous as re-
11z1on,50

That religlion, which mey be gonrehended by the res-
son, 18 yet lrrational 1s conceded by both !lllebuhr and
zdwards,

Indeed, 1t 1s a glorious argument of
the divinity of the holy Scriptures,
thet they teach such dootrines, which
in one age and another, throuch the
blindness of men's minds, end streng
prejucices of thelr lrearts cre re-
Jected, as most absurd end unreason-
eble, by the wlse arnd grest men of the
vorld; which yet, when they are most
cerefully snd strictly exanined, enpear
to be exactly egreeable to the most de-
renstreble, certsin end nstursl dic-
tetes of reascn,5l

esorelicion edds a touch of madness,
i eclsely thrt touch of madness whioh
vi.en coai.ined with common sense, proe-
duces a conpround of wisdom, Without
the touch of madness all ethical life
governed by resson sinks deerly into
comuon sense snd therefore it degene
erates more asnd nmore into an en-
lightened self-interest, a prudent

The Contribution of Religion to Social "ork
(New York, 1532), P. 58
1

tdwards, Freedom of the i1l (ilew York, 1858),

P. 182,
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selfishness.b2
It is this element of divine madness which mskes 1t
necessary for the emotions to be involved in the revela-
tion of Cod's will to men, Edwards and lilebuhr egree that
trus vertue or holiness sorings from the heart rather than

from the head,

Rellzion is, on the whole, an affair
of ihe wlll and the emotions, rather
than of the mind, At 1ts best, 1t
transfi ures the will, giving the
whole of man's eharac%er a foundation
in the will to do good, At 1ts worst,
1t effects only transient emotions
end sinks very easily into sentimen-

Edwards, especially in his writing concerning the
Great Awakening, stressed the close relationship of the
affections and the will,

All Acts of the Affections of the
Soul are in some Cense Lots of the
Will, and all Acts of the Will are
Acts of the Affeotions, A4All Exercises
of the Soul's Appetition or Aversion;
or, which is the same Thing, of its
Love or Hatred,54

The foregoing theories concerning the role of the

Niebuhr, "The Ethical Rssources of the Christian

Religion" from Education Adequate for VYodern Times, New
York, Association Press, I§3%, quoted in Contemporary
Hellﬁ}gua Thought, op. c¢it,, p. 52,
.
Niebuhr, The Contribution of Religion to Sogial
ork (New York, 1932), P. 7
5

-

3ome Thoughts Concerningz the Present Revival,,,
(Edinbur:h, 17535, Do e
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effections exrl:ins the rredllecticn cof Mlebuhr end
Edwards for cccaslionel terrifyin: end frejuent pesgaimis-
tic seramons, In his Thou hits Concerriny the Present Re-

yivel of Relizion in MNew Inzlerd INéwards steted thet
ministers arpesl to the sffections throush the under=

standing, Ee £le¢z maintained thot sny beneflt accom=
plished by serzcns 18 effected ot the tilme cf hearing,
rather than by e later mexnory of them onl that 1t 81 &ll
right to frighten sinners in order to enlighten then,
Niebuhr agrees with this theory.

The mcre men sand nations fear the

wreth cf God, the more can they be

brou.ht under the swey of divine

mercye <‘he more they anticipate

doom, thre mcre can they avoid it.55

LAg 2 result of this ection of Ged's spirit upon the

affections rni thence uven the understanding and the will,
men develops & ccrnsclence., e becomes zble to discern
between good end evil and develops & feeling of gullt when
he chooses to sin, Ldwerds defined consclence as

ves8 naturesl sensation of & certain

fitness or g reetbleness, which there

is in unitln;; such moral evil..vit., a

being or cdoing wron: with the '.7111i and

i

resentment in others, end pain inflicted
on the verson in whom this moral evil 18,56

55
Discernin;; tho firns of the Times (Mew York, 1946),
Pe {2«
56

[reedon of the 11 (Mew York, 1556), p. 132,
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Niebuhr ssys that "The kingdom which is not of this 57

world is always in this world in man's uneasy consolence,

In investing the heart of the cosmos
with sn ethical will, the religious
imaisination unites its awe before the
infinitude end majesty of the physiocal
world with 1ts reverence for the ethie
cal principle of the inner life, The
inner world of conscience, which is in
constant rebellion egainst the outer
world of nature is made supreme over
the world of nature by the fiat of
religioen,

The religious consoience is sensitive
not only beecause its imperfections are
Judzed in the light of the absolute
but beczause its obligations are felt to
be obligations toward a person. The
holy will is a personal will,58

For what the individusl consoclence feels

when it 1ifts itself above the world of

nature and the system of collective re-

lationships in which the human epirit

remains under the power of nature, is

not & luxury but a necessity of the soul,59

From this aotion of the spirit of God upon the soul

of man springs a desire for a closer union of the two,
Niebuhr and Edwards have both believed in predestination,
yet both also have believed that man is possessed of a
linited freedom of the will, Van is free to misuse his

freedom but he 18 also free to revent of his sins.

Beyond Tracedy, p. 279, quoted in D. R, Davies,
0’_). Clt.. p. 97:

Yorel }an end Immoral Soclety (New York, 1932),
Pp. 52—3-

9
Ibid., p. 2764




71

Revelation of Cod's will to men through the world
of nature and the Seriptures depends upon the sensiti-
vity of his emotions. Niebuhr has listed three elements
of revelation, the steps which prepare man for salvation.

The first 1s the sense of reverence

for a majesty and of dependence upon
an ultimate gource of being., The
second is the sense of moral obliga=
tion laid upon one from beyond one-
self and of moral unworthiness before
e Judge., The third, most problematis
of the elements in religious experw
ience is the longing for forgiveness,60

These were the very steps which Edwards desoribed in
writing of his own conversion,

Neither MNlebuhr nor Tdwards prescribed exact re-
quireaents for the conversion experience, but the latter
stated the rejuisites for a profession of Christianity
es a repentance for one's sins, an understanding of the
beliefs professed, and a demonstration of pragtioing
them, Sincere repentance and the showing of faith by
works were stressed by both men,

The means of salvation i1s Christ, the eecond Adanm,

a perfect man agaln on earth who propitiated for the sins
of all mankind by his death on the oross. LlLen, by belleve
ing on Chriet and attempting to learn and 4o God's will may
esgcapeé the primal curse through the grace of God,

w
13 Nature and Destiny, Vol. I (New York, 1941),
p. 13.
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Zdwvards differentiated between common or natural

grace #8 evidenced by a natural conscience, moral codes,

duties, and virtues znd the spesial or supernatural

grace which 1s grented to those whom God has elected to

be saved.,

seoethere is a two=fold image of GCod

in Kan, his moral or sniritusl Imsge,
which is his Eollness, that in the
Inege of God's morael Excellenoy, (which
Inage was lost by the Fall) and God's

m tural Image, consisting in len's

reason and Understanding, his natural
Abllity, and Dominion over the Crea=
tures, whioch is the Image of God's
natural Attributes,.6l

That intelligent Being whose ¥Will is
truly right and lovely, he is morally
good or cxcelient,

This moral Exeellency of an intelligent
Being, when 1t is true &nd resl, and
not only external or meerly [gio] Seeme
ing and Counterfeit, 1s Holiness.62

There is no virtue, on the other hand, in acts

promoted by self-love or natural consoience.

«sosWhatever benevolence or generosity
toward mankind, or other virtues or

morael quelifications which go by that
neme, any &re possessed of that are

not attended with a love of God which
13 sltogether above them and to which
they are subordinate and on which they
are denendent, there is nothing of the

b

T
A Treatls§ Concerningz Religrious Affections
(Eiinggrg ’ 3)s Pe 9e

;bigo. De 1’4’8.
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nature of true virtue or religlon in
them, 63
Niebuhr wrote:
There is enough natural grace in the
human heart to respond to the chale
lenge of the resl message in the gos-
pel -« and enough original sin in human
nature to create opposition to 1t.64
Niebuhr defines grace in the following paragraphs
1Grace' would correspond to ideal
possibility of perfect love, in which
all inner contradictions within the
self, and &ll conflicts and tensions
betwveen the self and the other are
overcoie by tre complete obedience
of all willas to the will of God.65
Edwards desoribed this action of God's grace upon
the soul of man, Ke scld that the Spirit of God or the
Holy Ghost, “"unites himself with the mind of a saint,
takes him for his tenple, aoctuastes and 1nf1uence3621n as
a new supernatural principle of life and adtion.'
Niebuhr concelves of this saving grace of Christ as

"the finsl revelation of the personality or'God.'

3
Fdwards, A Treatise on the Nature of True Virtue
quote%uin A.V.a. en, o C1t., D. 2224,
Lecves from the Notebock of a Tomed Cynle (Chiecagzo,
1029 )Gspo EI.

ol Nature end Destiny, Vol, II (New York, 1943),
T 66

"A Divine e&nd Suvernatural Licht" in Faust and
Johnson, ov. eit., p. 103¢,
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The 001 news of the gospel 1s that
od tox 8 the sinfulness of man into
Finself; end overcomes in His own
heert what cannot be overcome in human
life, since humen life renmains within
the vicious circle of esinful self-
Clorification on every level of moral
advence,b67

Contrary to popular cpinion, bcoth Fiwards and Nie=
buhr have beli-ved thet 211 men are {"iven the opportunity
to be saved, but thst thelr freeiom of will makes it
possible to choose weys of livin’, by which they will
forfeit their claim to salvation and will be punished
for the original sin rather than saved through the graee
of Christ, Edwarda' doctrine of the elect is not inocon=
sistent with this bellef. God, the omnisclent, selects
end therefore knows aforetime which of his creatures will
choose the way of salvation and which will not., Since
£ll men committed with Adam the original sin, all are sine
n:rs until they choose to follow Christ's teachings and
thus fre saved,

ess8ll men ere by Christ put into
salveble circumstances, yet through
their obstinate 1mpen1§ence end un-
belief they may fall of this rreat
selvation,68

Trhe only certaln Foundation which

Nature and Destiny, Vol. I (New York, 1gil),
P T

Edwards, The Salvation of %;; Yen Strictly
Examined (New ﬁaven, I7§o$. Pe. 261,
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eny Person hns to belleve thet he 1is
invited to partake of the Elessings

of the Cospel, 1s that the “ord of Ged
declares that Persons so qualified as he is
ere invited, and God vho decleres it is
true end cannot lie. If a Cinner be onoce
convinced of the Veracity cf Cod, &nd that
the Scoriptures are his ord, he'll need no
more to convince and satisfy him that he
18 invited; for the Scriptures ere full of
Invitetions to Sinners, to the chief of
Sinners, to come end partecke of the Bene-
fits of the Cospel, Le wen't wont any
new sreaking cf Cod to him, what he hath
epo-en alresdy will be enough with him, 69

Nlebuhr'e concern for those whom the lsarge prestige =
geekln:: con: r=setions refuse to edmit to thelir company
12 one evidence that he too belleve that gsalvation is of-
fered to 211 men,

Tdwards and liebuhr have both emphasized the faot
that belief in eand practice of Christianity is the only
means of selvation and that this saslvation is attained
not by any worthiness of man, but colely through the
mercy of a loving God.

The faith throu-h which we understand
the meaning of our existence and the
fulfillment of that meaning in the
divine mercy 1s, ultimately, a gift
of grace and not the conseguences of
a sophisticated analysis of the signs
of the times,.70

Edwards expressed the same opinion two centuries

53
Edwurds, A Treatise Concerning Relirious Affeg-
tions (Boston, 17UG), p. &3,
70

Niebuhr iscerning the Signs of the Times
(New York, 1948)5p. 20, — — &L Ihe
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earlier,

The scripture knows of no salvation
but thet which 18 founded on the mere
favour of God forgiving the sins of
men, &according to the riches of his
grace, and Justifyin; then freely by
his grace, thrcugh the redemption
that 18 in Jesus Christ,

/nd pardon or forgiveness, which 1s a
discharge from deserved punishient,

18, in its very nzture an act of grace,
and is, in scripture, slways svnoen

of as such, and &8 dispensed throuch
Christ only. 71

The revelation of God to the world in the life and
death of Christ 1s the culmination of the revelation man
receives tarough the world of nature and voints the way
toward a love for all mankind es well as for God. Niebuhr
has frequently discussed this point.

And Jesus, in the sublime najvets! of
the religlous imaginetion at 1ts best,
interprets the impartiality of nature
toward the evlil snd the £00d,... 28 &
revelation of the love of God. The
reli;lous imasination, seekiny an ultie
mate good end noint of reference for
the morsl ur{es of life, finds sunnort
for its yerrning after %he absolute in
the infinitude and 'm Jesty of the phye
slcal world., The onnipotence of Gol,
es seen in the world of nature, ine
vests hls moral character with the
auality of the absolute end trans-
fizures 1t into holiness, 72

The Sclvation of All Men Striotly Examined
(Ne: Haven, 1760), PP« 13-1K,
72

Moral Yan end Immorel Soolety (New York, 1932),
Pe 53
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This importiality of GCod's love wes elso cited by
Edwards who s21d, "the Crrce of Christ don't behold
Iniquity in his Feople, imputes not vhet ie amiss in ‘em
to them, but to %in that Adwells in them, s#nd to Satan
that influences them."73 This is the excople set for
men in their dealin:s with ocne enother, WNiebuhr has
8214 that "ev-ry man sees ln Christ not only what he is
snd ourht to b2 but 2lzo the true realitv to which his
own 11fe ston’s in contradietion,¥

The gane Christ who 18 acocepted by

frith cs8 the revelation of the charag=
ter of 'od 1s also regarded as the re-
velation of the true character of man,
Christ hes this two-fold significence
becsuse love has this double signifie
cance., 'God is love,' which is to say
that the ultimate reality upon which the
created world depends end by which it is
Judged 1s not =n 'unmoved mover'! or an
indifferenticted eternity, but the vital
end creative source of life and of the
harmony of life with life, But the
essence of human nature is also love,
which 1s to say that for man, who is ine
volved in the unities and harmonies of
nature but who 2lso transcends them in
hie freedom, there ¢an be no principle
of harmony short of the love in which
free personality is united in freedonm
with other persons.,75

uome ouiht cncerning the Present Revival,.,
(“dinburg . 3), P. 169,

rhriqtinn;_x end Power Politios (New York, 1940),

e 37
75
Yoture snd Dcetiny, Vol, I (New York, 19%1),

Pe 1)*'0}‘0
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The humility engendered in man by Christ's compassion
also encourages in him a spirit of benevolence toward his
fellow men who are, after all, no greater sinners than he,

Pure Christian Humility disposes a
Person to tsxe notice of every Thing
that 1s in any Respeot good in others,
and to diminish their Fallings; but
to have his Eye chiefly on those
Things that are bad in Himself, and
to tzke much Notice of every Thing
that aggravates them, 76

Niebuhr, like Edwards, emphasizes the humility of
Christlans and the necessity for constant self-examinae
tion as well as frequent re-appraisal of one!s oreed,

I make no apology for being oritieal
of what I love, No one wants a love
which 1s based upon 1llusions, and
there is no reason why we should not
love a profession and yet be eritieal
of 1t.77

These attitudes of repentance which
recognize that the evil in the foe
18 e£lso in the self, and these ime
pulses of love which oclaim kinship
with 811 men in spite of social ocon-
flict, are the peculler gifts of re-
licion to the human spirit,..they
require a sublime madness which dise
regards immediate appearsnces and eme
phasizes profound and ultimate
unities.78

70
Edwards, Some Thoughts Concern;ng the Present
Revival (Edinburgh, gh, 1(43), DP.

Leave om the Notebook of a Tamed Cynig
(Chic """'I » Do X1,

gral Xan snd Immoral Society (New York, 1932),
P. 255.
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‘“hen love for all mankind has been developed through
a faith in Christ, men are enabled to see God's image in
each other's best characteristics, Edwards wrote that

"we see the most proper image of the beauty of Christ

79
when wve see beauty in the human soul,

Nliebuhr has commented thusg

The Christian falth in God's selfe
disclosure, culminating in the reve-
lation of Christ, is thus the basis
of the Christien concept of personale
ity and individuality. In terms of
this faith man can understand himself
as a unity of will which finds its
end in the will of God.80

Both Edwards and Kiebuhr have warned that the eonfliot
of good with evil is not ended by conversion,

But many in these Doys have got into

a strange antiseriptural ¥sy of having
all their 3Striving and Wrestling over
before they are converted; and so
having an easy Time of it afterwards,
to 81t down end enjoy their Sloth and
Indolence; as those that now have a
Supply of their WWante, and are become
rich and full,8l

The fagt that the discovery of sin in-
variably leads tothe Pharisaie illusion
that such a discovery guarantees sin-
lessness in subsequent actions is a

*Observations on the Soriptural Zoonomy of the
Trinigg' in A.V.G. Allen, op. g¢it., pP. 256.

12 Fature and Destiny, Vol., I (Mew York, 1941),
De De
2l

£dwards, A Treastise Con inz Rellgious Affeg-
tions (Boston,’l?uGI, P. 2664,
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revelation of the way in which freedom
becomes an aceompnlice of sin, It 1is
at this roint that the final battle
between humility end human self-esteen
is fought.82

Niebuhr says further that “"A real faith in God must
arise out of conflict with the world, otherwise it is
the world end not God in whom one reposes conﬁ.denoo.'83

This other-worldly viewpoint is at the root of all
the beliefs of these two men, Both believe that svil ean
f£inally be overcome by good only at the end of history
when the last Judgment oocours, and that all our efforts
to imitate our Saviour are means to that end.

To sey that the innooenocy of Adam be-

fore the fall ocan be restored only in
terms of the perfection of Christ is

oriAncl innosenoy only By SemiTiRE

Cdwards, too, believed that man's original inno-
cence could only be regsined through the ultimate triumph
of Christ,

It 1s impossible thet all things
should be brouscht back, in all re-
spects, to their originel state,
A1l mankind cannot now live in the

g2
Niebuhr, Nature and Destiny, Vol, I (New York,
19l )é P. 263,

“Let Liberal Churches Stop Fooling Themselvesi®
Christien Century, Vol. XL, Pt. 1 (Maroh 25, 1931), p.ho3.

Niebuhr, l'ature end Destiny, Vol. II (¥ew York
1943), p. 77. ’
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garden of Eden, It cannot be again
faot, that all the knowledge of God
possessed by man, should be such as

is derived from either the works of
creation and providence, or from
imnediate intercourse of God and
angels with men, lor c¢can it be ever
egain true, that God 1s pronitious

to men immediately, without a mediator.

essf8 the oririnal gtate was a state
of order, regularity and due subore
dination, wherein every person and
thin:; were in their proper places;
80 in this sense all things will
finelly be brought beck to their
original state, and order will be
again restored to the universe,85

Niebuhr agrees with Fdwards' conoception of the final
triumph of God over the devil as a restoration of order to
the universe, a final orgsanized unity of Creator, orea=-
tion, and creature,

Faith in God 1s faith in some ultie
mate unity of life, in some final
comprehensive purpose which holds
all the various, frequently contra-
diotory, realms of coherence and
meaning together, 86

Other 1deas of the two men coinocide. Both preached
on evangelical type of religion, both believed it possi-

ble that America might be the nation destined to lead the

T3
The Sclvetion of 211 len Strictly Examined (New

Havené,I7307, Pe 036
6

15 Diccernin= the 3isms of the Times (New York, 1946),
p. 154, ‘
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wey toward the establishmont of God's kingdom on earth,
and both favored a senaration of church snd state, Both
men warned against the temptation to sin produced by toeo
great matericl wealth, emphasized the importance of
family worshlp, and regarded the youns people as the hope
of the Christian world,

The differences expressed in the writings of Edwards
end Niebuhr are insignificant in relation to their prine
cipal beliefs, Had the two men been contemporaries, they
might conceivably have agreed upon most of these points,
Eistory as the fulfillment of soriptural prophecy, free-
dom of religion, end racial relations are subjeots upon
which there i1s & discrepancy in their ideas,

The princip~l doctrines in the oreeds of Edwards and
Hiebuhr = the absolute sovereignty of God, the original
sin inherent in all mankind, the limited freedom of human
end divine will, the offer of salvation to all men through
Christ'!s death on the oross, and the belief in the ultie
mate triumph of God over sin - are identical except for
minor differences in emphasis, Both creeds are based
upon an ethical dualism and terminate with a divine unie
fiocation of the paradoxiocal contradictions inherent in
them, Both men have been more ooncerned with thoughts of
the world to be than with the things of this world., It
ia fitting that Reinhold Niebuhr, wheose relifious oreed
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end Christisn living sre g0 similer to that of Edwsards
end vho, like him, ies often spoken of as a prcphet,

ghould be ¢2lled the twentleth century Jonathsn Edwards.
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